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Harvest is the climax of the farmer's year. All the toil of
springtime ploughing and sowing has one goal in view. All
the rhythm of the farming calendar is geared to the production
of the best possible li;uvest. To see his crops gathered in is
for the farmer the token of a well-spent year.

There is also a spiritual harvest which should dominate the
thinking of the Christian. There is the fruit of holiness in his
own individual life that he longs to see. There is the harvest
of souls as the elect are gathered in from the world by means
of the preaching of the gospel.

But farming is no easy task and there are many hazards to
be overcome. There are birds at every stage-picking up the
seed as it is sown, uprooting the buried grain, ravaging the
fields as harvest draws on. There are pests which attack the
grain and various forms of infection which can blight the crop.
A good farmer has to be on the alert against his many foes.
He has to take action, whether by spraying his crops with
pesticides or by shooting the voracious pigeons which can
devastate a crop.

And there are many enemies of the work of God. There
are the birds of the air ready to steal away the word of God.
There are the constant spoiling activities of the evil one who
tries to ruin the harvest, so that instead of a rich crop of holy
living the Christian produces a stunted growth and the Church
is barren and fruitless.

That is why there is a constant call in the New Testament to
be on the alert. We are to 'watch and pray'. We are to be
'sober' and 'vigilant'. We are to beware of 'false prophets'
and 'evil workers'. Armed with the Word of God' and
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strengthened by the Holy Spirit, we are to resist anything or
anyone liable to impair the harvest of the soul or the harvest
in the Church.

But we must use care in our precautions. It is just con
ceivable that a farmer, in his concern to destroy pests, could
overtreat the crop. It is possible for some well-meaning helper
to shoot some pigeons and to do a lot of damage to the grow
ing corn as he tramps after his prey. And the Christian must
also be careful. It is possible to become so obsessed with the
power of the evil One that we forget the almighty power of
Christ. It is possible to be so taken up with resisting the
enemies of the gospel that we trample on the growing crop of
graciousness, meekness and gentleness. The farmer's precau
tions are, after all, only the secondary task. That does not
mean they are not important. Of course they are vitally
important. But they are only one aspect of the total task of
producing the harvest. So, too, we must never become un
balanced. We must never become so concerned with resisting
evil that we forget to cultivate good, so busy detecting what is
false that we fail to develop what is true. We need to keep
always in view our positive aim-a spiritual harvest which is
pleasing to God and which brings glory to Him.

H. M. ('ARSON.

You may as soon {ill a bag with wisdom, a chest with virtue,
or a circle with a triangle, as the heart of man with anything
here below. A man may have enough of the world to sink
him, but he can never have enough to satisfy him.

THOMAS BROOKS.
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John Berridge
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BISHOP J. C. RYLE
This Life of John Berridge has been abridged and
edited by Peter Toon from J. C. Ryle 'The
Christian Leaders of the Last Century' (1868).

John Berridge was born at Kingston, in the county of
Nottinghamshire, on March 1st, 1716, within a very few years
of Whitefie1d, Wesley, Grimshaw, Romaine and Rowlands.
His father was a wealthy farmer and grazier at Kingston, who
married a Miss Sarah Hathwaite in the year 1714. John
Berridge was his eldest son.

The first fourteen years of Berridge's life were chiefly spent
with an aunt at Nottingham, with whom he was a particular
favourite. Here also he received the groundwork of his educa
tion, but at what school, and under what teacher, I have been
unable to ascertain. It is evident that even when a boy he was
remarkable for seriousness and steadiness; so much so, as to
excite the attention of all who knew him. There is not, how
ever, the slightest proof that he knew anything at this time of
scriptural religion; nor was it likely, I fear, in those days, that
he would hear anything about it in Nottingham.

Berridge himself ascribes his first serious impressions to a
singular circumstance: 'One day, as he was returning from
school, a boy, who lived near his aunt, invited him into his
house, and asked if he might read to him out of the Bible. He
consented. This, however, being repeated several times, he
began to feel a secret aversion, and would gladly have declined
if he had dared. But having obtained the reputation of being
pious, he was afraid to risk it by refusal. One day, however,
as he was returning from a fair, where he had been spending a
holiday, he hesitated to pass the door of his neighbour, lest he
should be invited as before. The boy, however, was waiting
for him, and not only invited him to come in and read the
Bible, but also asked if they should pray together. It was then
that Berridge began to perceive he was not right before God, or
else he would not have felt the aversion that he did to the boy's
invitations. And such, he says, was the effect of that day's
interview, that not long afterwards he himself began a similar
practice with his companions.'
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Facts such as these are always interesting to those who study
God's ways of dealing with souls. It is clear that He often
'moves on the face' of hearts by His Spirit long before He
introduces light, order and life. We must never despise the
'day of small things'. The impressions and convictions of
children. especially, ought never to be rudely treated or over
looked. They have often a green spot in their characters which
ought to be carefully cultivated by good advice. kind encourge
ment, and prayer. Berridge, unfortunately. seems to have had
no one near him at this critical period to guide and direct him.
Who can tell but the counsel of some Aquila or Priscilla, if
they had found him at Nottingham, might have saved him from
many years of darkness, and from many agonising exercises
of mind?

At the age of fourteen Berridge left school, and returned to
his home at Kingston, with the intention of taking up his
father's business. This plan, however, soon fell to the ground.
For some time his father used to take him about to markets
and fairs, in order that he might become familiar with the price
of cattle, sheep and pigs, and learn his business by observation
and experience. The next step, of course, was to ask him to
give his judgment of the value of animals which his father
wished to purchase-a matter in which necessarily lies the
whole secret of a grazier's success. Here, however, poor John
was so invariably wrong in his estimates that old Mr. Berridge
began to despair of ever making him fit to be a grazier; and
used often to say. 'John. I find you cannot form any idea of
the price of cattle, and I shall have to send you to college to
be a light to the Gentiles'.

How long this state of suspense about Berridge's future life
continued we have no means of ascertaining. In all proba
bility it went on for two or three years, and was a cause of
much family trouble. An old Nottinghamshire grazier was not
likely to let his eldest son forsake oxen and sheep, and go to
college, without a hard struggle to prevent him. But the son's
distaste for his father's calling was deep and insuperable. His
religious impreSSIons, moreover, were kept up and deepened
by conversation with a tailor in Kingston, with whom he
became so intimate that his friends threatened to bind him to
articles of apprenticeship under him. At last old Mr. Berridge,
seeing that his son had no apparent inclination for anything
but reading and religion, had the good sense to give up his
cherished plans and to consent to his going to Cambridge. And
thus John Berridge was finally entered at Clare Hall on
October 28th, 1734, in the nineteenth year of his age.
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God's ways are certainly not like man's ways. Curious as it
may appear, for fourteen or fifteen years after entering Clare
Hall, John Berridge seems to have gone backward rather than
forward in spiritual things. He took his degree as BA. in 1738,
and as M.A. in 1742; and about the same time was elected
Fellow of his College, and resided there, doing comparatively
nothing, till 1749. He was a hard-reading man, and made such
progress in every branch of literature that he obtained a high
reputation in the University as a thorough scholar. A clergy
man who knew him well for fifty years said that he was as
familiar with Greek and Latin as he was with his mother
tongue. He says himself that he sometimes, at this period of
his life, read fifteen hours a day. But his very cleverness
became a snare to him. His natural love of humour and social
disposition entailed on him many temptations. His acquain
tance was courted by people of high rank and position; and
men like the elder Pitt, afterwards Lord Chatham, were among
his intimate associates and friends. All this, no doubt, was
very pleasant to flesh and blood, but very bad for his soul. In
short, he had to learn, by bitter experience, that wit and bril
liant powers of conversation, like beauty, musical skill and a
fine voice, are very perilous possessions. They seem to help
people forward in this world, but they are in reality most
dangerous to their possessors.

While he was at college, if it was known he would be present
at any public dinner, the table was sure to be crowded with
company, who were delighted with the singularity of his con
versation and his witty sayings. But as 'evil communications
corrupt good manners', so Berridge speedily caught the spirit
of his company, and drank in the Socinian scheme of religion
to such a degree that he lost all his serious impressions, and dis
continued private prayer for the space of ten years, a few
intervals excepted! In these intervals he would weep bitterly,
reflecting on his sad state of mind compared with what it was
when he first came to the University; and he would often say
to a fellow-student, afterwards an eminent clergyman, 'Oh
that it were with me as in years past!' This part of Berridge's
history is indeed a melancholy picture. It is the more so when
we remember that it was during this period of his life that he
must have taken holy ordets as a Fellow of Clare Hall, and
professed that he was 'inwardly moved by the Holy Ghost' to
take upon him the office of a minister! He was probably
ordained by the Bishop of Ely.
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In the year 1749 it pleased God to awaken his conscience
once more, and to revive within him his old religious impres
sions. In that year, after eleven years of apparent idlensss, he
began to feel a desire to do something as a clergyman, and
accepted the curacy of Stapleford, near Cambridge. At this
period, it will be remembered, he was thirty-three years old,
and thus had lost no less than ten valuable years of time.

Berridge entered on his duties as curate of Stapleford with
great zeal, and a sincere desire to do good, and served his
church regularly from college for no less than six years. He
took great pains with his parishioners, and pressed upon them
very earnestly the importance of sanctification, but without
producing the slightest effect on their lives. His preaching,
even at this time, was striking, plain and attractive. His life
was moral, upright and correct. His diligence as a pastor was
undeniable. Yet his ministry, throughout these six years, was
entirely without fruit, to his own great annoyance and mortifi
cation. The fact was that up to this time he was utterly
ignorant of the gospel. He did not really know what message
he had to deliver to his hearers. He knew nothing aright of
Christ crucified, of justification by faith in His blood, of salva
tion by grace, of the complete present forgiveness of all who
believe, and of the absolute necessity of coming to Christ as
our Saviour, as the very first step towards heaven. At present
these blessed truths were hidden from the Fellow of Clare
College, and he could tell his people nothing about them. No
wonder that he did no good! If he wounded, he could not heal.
If he pulled down, he could not build up. If he showed his
flock that they were wrong, he had no idea what could set them
right. In short, his Christianity was like a solar system without
the sun, and of course did no good to his congregation.

In the year 1755 Berridge was presented by his college to
the vicarage of Everton, in Bedfordshire. He took up his
residence at once on his living, and never moved again till he
was called away to a better world, after holding his cure for no
less than thirty-eight years. It was at this place that his eyes
were opened to the whole truth as it is in Jesus, and the whole
tone of his ministry was changed. It was here that he first
found out the enormous mistakes of which he had been guilty
as a teacher of others, and began to preach in a scriptural
manner the real gospel of Christ. The circumstances under
which this change took place are so well described by his
biographer, Whittingham, that I think it best to give the
account in his own words.

'At Everton,' he says, 'Mr. Berridge at first pressed sanctifi-
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cation and regeneration on his hearers as strenuously as he had
at Stapleford, but with as little success. Nor was it to be
wondered at, as his preaching rather tended to make them trust
in themselves as righteous than to depend on Christ for the
remission of sins. Having continued for two years in this
unsuccessful mode of preaching, and his desire to do good
continually increasing, he began to be discouraged. A doubt
arose in his mind whether he was right himself, and preached
as he ought to do. This suggestion he rejected for some time
with disdain, supposing the advantages of education, which he
had improved to a high degree, could not have left him ignor
ant of the best mode of instructing his people. This happened
about Christmas 1757. But not being able to repel these secret
misgivings, his mind was brought into a state of embarrass
ment and distress to which hitherto he had been a stranger.
However, this had the happy effect of making him cry mightily
to God for direction. The constant language of his heart was
this-"Lord, if I am right, keep me so; if I am not right, make
me so, and lead me to the knowledge of the truth as it is in
Jesus." After the incessant repetition of this child-like prayer,
it is no wonder that God should lend a gracious ear and return
him an answer, which He did almost two days after. As he sat
one morning musing on a text of Scripture, the following words
seemed to dart into his mind like a voice from heaven-"Cease
from thine own works; only believe". At once the scales
seemed to fall from his eyes, and he perceived the application.
He saw the rock on which he had been splitting for many years,
by endeavouring to blend the Law and the Gospel, and to
unite Christ's righteousness with his own. Immediately he
began to think on the words "faith" and "believe", and looking
into his Concordance, found them very frequently used. This
surprised him so much that he instantly resolved to preach
Jesus Christ and salvation by faith. He therefore composed
several sermons of this description, and addressed his hearers
in a manner very unusual, and far more pointed than before.

'God very soon began to bless this new style of ministry.
After he had preached in this strain two or three Sabbaths, and
was wondering whether he was yet right, as he had perceived
no better effect from them than from his former discourses, one
of his parishioners came to inquire for him. Being introduced,
he said, "Well, Sarah, what is the matter?" "Matter!" she
replied; "why, I don't know what is the matter. Those new
sermons! I find we are all to be lost now. I can neither eat,
drink, nor sleep. I don't know what is to become of me." The
same week came two or three more on a like errand. It is easy

,
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to conceive what relief these visits must have afforded his mind
in a state of anxiety and suspense. So confirmed was he
thereby in the persuasion that his late impressions were from
God, that he determined in future to know nothing but Jesus
Christ and Him crucified. He was deeply humbled that he
should have spent so many years of his ilfe to no better pur
pose than to confirm his hearers in their ignorance. He there
fore immediately burned all his old sermons and shed tears of
joy over their destruction. This circumstance aroused the
neighbourhood. His church soon became crowded with
hearers, and God gave testimony to the word of His grace in
the freq\.Jent conviction and conversion of sinners.'

In describing this period of his life, Berridge says himself, in
a letter to a friend: 'I preached up sanctification by the works
of the law very earnestly for six years in Stapleford, and never
brought one soul to Christ. I did the same at Everton for two
years, without any success at all. But as soon as I preached
Jesus Christ, and faith in His blood, then believers were added
to the Church continually; then people flocked from all parts
to hear the glorious sound of the gospel; some coming six
miles, others eight, and others ten. And what is the reason
why my ministry was not blessed when I preached up salvation
partly by faith and partly by works? It is because this doctrine
is not of God, and because He will prosper no ministers but
such as preach salvation in His own appointed way; namely, by
faith in Jesus Christ.'

I pity the man who can read such an account as this without
interest. If ever there was a case in which we can see clearly
the hand of the Holy Spirit, it was this case of John Berridge.
Here is a clergyman in the prime of bodily and mental vigour,
suddenly changed from being a preacher of morality into a
preacher of Christ's gospel. He is not a mere boy, but a man
of forty-two years of age, well read, of acknowledged literary
attainments, and the very reverse of a fool. He is not per
suaded and influenced by any living person, and seems to have
no earthly friend or adviser. Yet all of a sudden he begins to
preach the very same doctrine as Whitefield, Wesley, Grim·
shaw, Romaine, and Rowlands, and with the same effects. One
account alone can be given of the whole affair. It was the
finger of God. Flesh and blood did not reveal the truth to
Berridge, but our Father who is in heaven. Well would it be
for the churches if there were more cases like his!

Once enlightened by the Holy Ghost and brought into the
liberty of God's children, John Berridge made rapid advances
both in preaching and practice. He was not a man to do any-
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thing by halves, whether converted or unconverted; and as
soon as he was converted he threw himself with constitutional
energy into his Master's service, with all his might, and soul,
and strength. The learned Fellow of Clare soon ceased to
preach written sermons, having discovered, by a providential
accident, that he possessed the happy gift of preaching without
book. His next step was to commence preaching outside his
own parish, all over the district in which he lived, like a
missionary. This he began on June 22nd, 1758. One of the
first-fruits of this itinerant aggression was a clergyman named
Hicks, rector of Wrestlingworth, near Everton, who afterwards
became a very useful man and a faithful labourer in Christ's
vineyard. His third and crowning step was to commence
preaching out of doors. This he began doing on May 14th,
1759, and describes it himself in a letter quoted by Whitting
ham: 'On Monday week, Mr. Hicks accompanied me to
Meldred. On the way we called at a farmhouse. After dinner,
I went into the yard, and seeing nearly a hundred and fifty
people, I called for a table, and preached for the first time in
the open air. We then went to Meldred, where I preached in a
field to about four thousand people. In the morning, at five,
Mr. Hicks preached in the same field to about a thousand.
Here the presence of the Lord was wonderfully among us; and
I trust, beside many that were slightly wounded, nearly thirty
received heart-felt conviction.'

Berridge had now climbed to the top of the tree as an evan
gelist. He preached the pure gospel; he preached extempore;
he preached anywhere and everywhere where he could get
hearers; he preached, like his Master, in the open air, if need
required. We cannot therefore wonder that he was soon pubiic
ly known as a fellow-labourer with Whitefield, Wesley. Grim
shaw and Romaine, and, as a popular preacher, little inferior
to any of these great men. His life from this time forth, with
little intermission, for more than thirty years, was spent in
preaching the gospel. To this work he gave himself wholly.
In season and out of season, out of doors or indoors, in
churches or in barns, in streets or in fields, in his parish or out
of his parish, the old Fellow of Clare College was constantly
telling the story of the Cross, and exhorting sinners to repent,
believe, and be saved. He became acquainted with Lady
Huntingdon, John Thornton, John Wesley, Fletcher, John
Newton, and other eminent Christians of his day, and kept up
friendly intercourse with them. He went to London sometimes
in the winter, and preached occasionally in the well-known
Tabernacle in Tottenham Court Road. But, as a general rule,
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he seldom went far from his own district, and rarely went into
society. He found enough, and more than enough, to do in
meeting the spiritual wants of congregations within that
district, and seldom went to regions beyond.

The extent of his labours was prodigious.! He used to preach
in every part of Bedfordshire, Cambridgeshire and Hunting
donshire, and in many parts of Hertfordshire, Essex and
Suffolk. He would often preach twelve times, and ride a
hundred miles in a week. Nor was he content with preaching.
He watched carefully over those who were aroused by his
sermons, and provided lay evangelists to look after them when
he left them. Some of these evangelists appear to have been
nothing but humble labouring men, for whose maintenance he
had to provide out of his own pocket. But expenses like these
he cheerfully defrayed out of his own purse as long as he had
a shilling to spare, counting it an honour to spend his income
in furthering Christ's gospel. When he had nothing of his own
to give, he would ask help of the well-known John Thomton,
the London merchant; and to the honour of that good man he
never seems to have asked in vain.

The spiritual effects that were produced by his preaching
were immense. In fact, a singular blessing appears to have
attended his ministry from the very moment that he began to
preach the gospel. When we find that he was the means of
awakening no less than four thousand persons in one single
year, we may have some little idea of the good that he did in
his district by his thirty years' preaching. In calculations like
these, allowance must always be made for a vast amount of
exaggeration, and for an equally vast amount of excitement
and false profession. Still, after every reasonable deduction has
been made, there is no just ground for doubting that Berridge
was the means of doing good to thousands of souls. Wherever
he went he produced some impression. Some were reclaimed
from sin, some were awakened and convinced, and some were
thoroughly converted to God. If this is not doing good, there
is no such thing as doing good in the world. Spiritual work
done in rural parishes is, perhaps, less 'seen of men' than any
work within the province of the Christian ministry. The work
that Berridge did among farmers and labourers had few to
proclaim and chronicle it. But I strongly suspect the last day

! The work of John Berridge paved the way for the success of
Charles Simeon. For Evangelicalism at Cambridge see M. L.
Loane, Cambridge and th'e Evangelical Succession (1952), and
for Berridge's connections with Lady Huntingdon see A.
Skevington Wood, The Inextinguishable Blaze (1960).
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will prove that he was a man who seldom preached in vain.
How few there are of whom this can be said!

It is undeniable that at certain periods of Berridge's ministry
very curious physical effects were produced on those who were
aroused by his preaching. Some of his hearers cried out aloud
hysterically, some were thrown into strong convulsions, and
some fell into a kind of trance or catalepsy, which lasted a long
time. These physical effects were carefully noticed by John
Wesley and others who witnessed them, and certainly tended
to bring discredit on the gospel, and to prejudice worldly
people. But it is only fair to Berridge to say that he never
encouraged these demonstrations, and certainly did not regard
them as a necessary mark of conversion. That such phenomena
will sometimes appear in cases of strong religious excitement
that they are peculiarly catching and infectious, especially
among young women-that even the most scientific medical
men are greatly puzzled to explain them-all these are facts
which have been thoroughly established within the last twenty
years during the Irish revival. To attempt to depreciate
Berridge's usefulness because of these things is simply ridicu
lous. Whatever the faults of the vicar of Everton were. he
certainly does not seem to have favoured fanaticism. That he
was perplexed by the physical demonstrations I have des
cribed, and at first attached more value to them than they
deserved, is the utmost that can be said against him on the
subject. But, after all. the same may be said of many calm and
sober-minded witnesses who saw the Ulster revival in 1858.
In short. the whole subject. like demoniacal possession. is a
very deep and mysterious one. and there we must be content
to leave it. But a minister ought certainly not to be put down
as a fanatic because people go into convulsions under his
preaching.

It is needless to tell any Christian that Berridge was fiercely
persecuted by the world throughout the whole period of his
ministry. No name was too bad to be given to him. No means
were left untried by his enemies to stop him in his useful
career. Foremost, of course, among his persecutors were the
unconverted clergy of Bedfordshire, Huntingdonshire and
Cambridgeshire. who. like the dog in the manger, would
neither do good themselves nor let anyone else do it for them.
But, singularly enough, no weapon forged against the vicar of
Everton seemed to prosper. Like Grimshaw at Haworth. there
was an invisible wall of protection around him, which his
bitterest foes could not pull down. Irregular as his proceedings
undoubtedly were, offensive as they necessarily must have been



to the idle, worldly clergymen who lived near him, they
appeared unable to lay hold upon him and shut his mouth,
from one end of his ministry to the other. From some extra
ordinary cause which we .cannot now explain, the itinerant
evangelist of Everton was never stopped by his persecutors for
a single day! So true is the Word of God: 'When a man's
ways please the Lord, he maketh even his enemies to be at
peace with him'.

One special interposition of God in order to protect Berridge
from his enemies was so remarkable that it deserves particular
notice. It derives a peculiar interest from the fact that the
record of it has been handed down in the good man's own
words. He says:

'Soon after I began to preach the gospel of Christ at Ever
ton, the church was filled from the villages around us, and the
neighbouring clergy felt themselves hurt at their churches being
deserted. A person of my own parish, too, was much offended.
He did not like to see so many strangers, and be so incom
moded. Between them both, it was resolved, if possible, to
turn me out of my living. For this purpose, they complained
of me to the bishop of the diocese, that I had preached out of
my parish. I was soon after sent for by the bishop; I did not
much like my errand, but I went. When I arrived, the bishop
accosted me in a very abrupt manner: "Well, Berridge, they
tell me you go about preaching out of your own parish. Did I
institute you to the livings of A--y, or E--n, or P--n?"
"No, my lord," said I; "neither do I claim any of these livings.
The clergymen enjoy them undisturbed by me." "Well, but
you go and preach there, which you have no right to do!"
"It is true, my lord, I was one day at E--n, and there were
a few poor people assembled together, and I admonished them
to repent of their sins, and to believe in the Lord Jesus Christ
for the salvation of their souls; and I remember seeing five or
six clergymen that day, my lord, all out of their own parishes
upon E--n bowling-green." "Poh!" said his lordship; "I
tell you, you have no right to preach out of your own parish;
and if you do not desist from it, you will very likely be sent to
Huntingdon gaol." "As to that, my lord," said I, "I have no
greater liking to Huntingdon gaol than other people; but I had
rather go thither with a good conscience than live at my liberty
without one." Here his lordship looked very hard at me, and
very gravely assured me "that I was beside myself, and that
in a few months' time I should either be better or worse".
"Then," said I, "my lord, you may make yourself quite happy
in this business; for if I should be better, you suppose I should
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desist from this practice of my own accord; and if worse, you
need not send me to Huntingdon gaol, as 1 shall be provided
with an accommodation in Bedlam." His lordship now
changed his mode of attack. Instead of threatening, he began
to entreat. "Berridge," said he, "you know I have long been
your friend, and I wish to be so still. I am continually teazed
with the complaints of the clergymen around you. Only assure
me that you will keep to your own parish; you may do as you
please there. I have but little time to live; do not bring down
my grey hairs with sorrow to the grave." At this instant two
gentlemen were announced, who desired to speak with his
lordship. "Berridge," said he, "go to your inn, and come
again at such an hour, and dine with me." I went, and, on
entering a private room, fell immediately upon my knees.
I could bear threatening, but knew not how to withstand
entreaty, especially the entreaty of a respectable old man.

'At the appointed time I returned. At dinner I was treated
with great respect. The two gentlemen also dined with us.
I found they had been informed who I was, as they sometimes
cast their eyes towards me, in some such manner as one would
glance at a monster. After dinner his lordship took me into
the garden. "Well, Berridge," said he, "have you considered
of my request?" "I have, my lord," said I, "and have been
upon my knees concerning it." "Well, and will you promise
me that you will preach no more out of your own parish?"
"It would afford me great pleasure," said I, "to comply with
your lordship's request, if I could do it with a good conscience.
I am satisfied the Lord has blessed my labours of this kind,
and I dare not desist." "A good conscience! " said his lord
ship; "do you not know that it is contrary to the canons of the
Church?" "There is one canon, my lord," 1 replied, "which
says, 'Go preach the gospel to every creature'." "But why
should you wish to interfere with the charge of other men?
One man cannot preach the gospel to all the world." "If they
would preach the gospel themselves," said I, "there would be
no need for my preaching it to their people; but, as they do
not, 1 cannot desist." His lordship then parted with me in
some displeasure. 1 returned home not knowing what would
befall me, but thankful to God that I had preserved a con
science void of offence.

'I took no measures for my own preservation; but Divine
Providence worked for me in a way 1 never expected. When
I was at Clare Hall I was particularly acquainted with a certain
Fellow of that college, and we were both on terms of intimacy
with Mr. Pitt, the late Lord Chatham, who was at that time



also at the university. This Fellow of Clare Hall, when
I began to preach the gospel, became my enemy, and did me
some injury. At length, however, when he heard that I was
likely to come into trouble, and to be turned out of my living
at Everton, his heart relented. He began to think within him
self, "We shall ruin this poor fellow among us". This was just
about the time that I was sent for by the bishop. Of his own
accord he writes a letter to Mr. Pitt, saying nothing about my
Methodism, but to this effect: "Our old friend Berridge has
got a living in Bedfordshire, and I am told there is one of his
neighbours who gives him a great deal of trouble, has accused
him to the bishop, and, it is said, will turn him out of his living.
I wish you would contrive to stop his proceedings." Mr. Pitt
was then a young man, and, not desiring to apply himself to
the bishop, spoke to a certain nobleman about it to whom the
bishop was indebted for his promotion. This nobleman made
it his business, within a few days, to see the bishop, who was
then in London. "My lord," he said, "I am informed you
have a very honest fellow named Berridge in your diocese, and
that he has been ill-treated by a litigious neighbour. I hear he
has accused him to your lordship, and wishes to turn him out
of his living. You would oblige, my lord, if you would take no
notice of this person, and not suffer the honest man to be
interrupted." The bishop was astonished, and could not
imagine in what manner things could thus have got round. It
would not do, however, to object; he was obliged to bow com
pliance, and so I continued ever after uninterrupted in my
sphere of action.'

Great as Berridge's labours were, they do not appear to have
materially affected his bodily health. He seems to have
possessed one of those iron constitutions which nothing but
old age can quite break down. He lived to be seventy-seven;
and though in his latter years a feeble old man, and very soli
tary, without wife, sister, or brother to minister to him, he was
mercifully kept in great peace to the last. Henry Owen's
account of a visit to him in 1792, the year before he died, is
very touching and interesting. He says, 'I lately visited my
dear brother Berridge. His sight is very dim, his ears can
scarcely hear, and his faculties are fast decaying, so that, if he
continues any time, he may outlive the use of them. But in this
ruin of his earthly tabernacle it is surprising to see the joy in
his countenance, and the lively hope with which he looks for
the day of his dissolution. In his prayer with me and my child
ren, we were much affected by his commending himself to the
Lord, as quite alone, not able to read or hear, or do anything.
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But he said, "Lord, if I have Thy presence and love, that
sufficeth".'

Berridge died at Everton vicarage on January 22nd, 1793.
For some little time the infirmities natural to his years had
prevented him doing much public work. But he was most
mercifully spared any long season of pain and disease, and died
after only a few days' illness, the weary wheels of life not so
much broken by sickness as worn out and standing still. His
frame of mind during his last days was very comfortable. He
spoke but little, but what he did say was in terms of gratitude
for the rich support he experienced in the prospect of eternity.
He felt the stability of the rock on which he had been long
resting his hopes of heaven; and while speaking of the excel
lency and preciousness of the Saviour, he said in an emphatic
manner, 'What should I do now if I had no better foundation
to rest upon than what Dr. Priestley the Socinian points out?'

He was buried in Everton churchyard on the following
Sunday, amidst an immense concourse of people assembled
from all parts of the country. Six clergymen, 'devout men,
carried him to his grave, and made great lamentation over
him'. A funeral sermon was then preached by the well-known
Charles Simeon, from 2 Tim. 4: 7, 8, a text admirably well
suited to the occasion.

The treasures of a saint are the presence of God, the favour of
God. union and communion with God, the pardon of sin, the
joy of the Spirit, the peace of conscience, which are jewels
that none can give but Christ, nor none can take away but
Christ. Now why should a gracious soul keep off from a way
of holiness because of afflictions, when no afflictions can strip
a man of his heavenly jewels, which are his ornaments and his
safety here, and will be his happiness and glory hereafter.

THOMAS BROOKS.
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Some Questions
about R./. Answered

PETER TOON
Recently I have given several talks to interested groups of

young teachers and their friends about the place of Religious
Instruction in schools. As certain questions keep being asked,
it is obvious that these are the questions which many people
are asking. Thus below I have repeated some of these and
supplied a brief answer which it is hoped will direct the think
ing of those who are taking an interest in the debate about the
place of religion in our schools.

1. What does the Law require in schools with regard to
religion?

The legal requirement is clearly set out in the Education
Act of 1944, Part 11 and chapters 25 to 30. Chapter 25
requires that the school day in county and voluntary schools
shall begin with an act of Christian worship and that at set
times in the school week religious instruction on Christian
principles shall be given. Parents may withdraw their children
from both the worship and the instruction if they so wish.
Chapter 26 requires that the worship shall not be of any par
ticular denominational character in county schools and that the
instruction shall follow an agreed syllabus which is not slanted
in favour of anyone of the large Christian denominations.
Chapter 29 requires that a local advisory council be set up by
the local education authority to draw up this syllabus and that
on this council be representatives of the major denominations,
the teachers and the authority.

This 1944 requirement is still in force but in some schools it
is not obeyed and in general no pressure is put on head
teachers to make sure that it is obeyed. In certain schools
many classes get no religious instruction and in others a form
of moral education has replaced the religious teaching. Yet
there are schools where the effort is made by dedicated
teachers to keep to the general requirements of the Act and
provide religious instruction that is interesting and relevant to
our century. Happily there is a gradual improvement in the
situation taking place and some schools, where concern for

FOOTNOTE: This article is written from a standpoint which not
all readers will share. Comments are invited from inter
ested correspondents.-Ed.
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religious education has been neglected, are now beginning to
take some interest in the subject.

2. Can compulsory religious worship be justified on theo
logical and/or educational principles?

True spiritual worship can only proceed from a regenerate
heart that is grateful to God for His mercy to sinners. This is
the type of worship that one expects to find in a Christian
church. Apart from this spiritual worship, the Protestant
Churches have generally allowed that there is the possibility
of another form of worship (e.g., at a civic service, a funeral
or a coronation) in which the Christian minister, on behalf of
the assembled people, gives God thanks and makes interces
sion for their needs. Further, the New Testament reveals
(e.g., Matthew 21 : 15-16) that there is (at least in some) child
ren a kind of spontaneous desire to worship God, and this is
confirmed by many teachers in primary schools who sense in
children a love of beauty in nature and an impulse to worship.

Thus on these two grounds mentioned above, and providing
that parents are in agreement, it may well be argued that the
act of worship should continue. Objective educational prin
ciples will not argue against this act of worship, for where it is
done well teachers notice that it brings a kind of intangible
peacefulness and unity to the school and puts the staff and
children in a better frame of mind.

My own feeling is that it is easier, from a Christian stand
point, to justify the act of worship for its practical effects on
primary school life and morale than on theological grounds,
but as long as parents want it, it should continue. It is in
Secondary schools where its practical effects are less obvious
and where, since many young people are in seeming rebellion
against God and His ways in a definite way, the theological
grounds seem less secure. But here again it is difficult to argue
for its removal if parents are in favour, for the students are
still the responsibility of their parents.

3. Can compulsory Religious Instruction be justified?
A careful reading of the 1944 Act, and the Syllabuses which

were produced after it became law, suggest that it was then
felt that virtually all people in the country were nominally
Christians and wanted their children to be instructed in the
Faith into which they had been baptised (often at the local
parish church). Many feel that the situation has changed
today and so there has been in educational circles a deter
mined move to stop speaking of religious instruction and speak
instead of religious education. The change of word reflects a
widely held view that the teaching of the Christian revelation
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as something to be believed because it comes from God cannot
be justified on educational principles Further, it is also felt
that religious truths have to be taught and explained according
to the scientifically observed growth of the child's under
standing; in other words, the educational psychology behind
the teaching of English, History and Mathematics also applies
to Religion. (No account is therefore taken of the doctrine of
the illumination of the Holy Spirit as a help to the ordinary
understanding of the human mind, although this is not denied
as being operative in the teaching and evangelistic ministry of
the Christian church.)

Whilst it is difficult to find either educational or theological
reasons to justify the religious instruction which the 1944 Act
envisaged, for it was simply Christian indoctrination, it is easy
to justify the general type of religious education which is now
being suggested in the new agreed syllabuses and tried in many
schools. If the purpose of religious education is to explain as
objectively as possible the major parts of the Christian Bible,
the highlights of Church history, the special emphases of the
various denominations, the nature of Christian worship and
morals, and, in secondary schools, the major principles of the
great religions of the world (e.g., Hinduism), it is perfectly
justified. Of course, this presumes that there will be oppor
tunity for discussion in which frankness on behalf of children
and teacher will be necessary. Religion has always played a
great part in the life of mankind and Christianity has greatly
influenced this country. Thus the justification for the teaching
of religious education may be sought in the fact that religion
is a universal phenomenon and, for priority to be given to
Christianity in British schools, the fact that it has played such
a major part in our history is sufficient justification.

This type of religious teaching demands first-class teachers
and theoretically it could be done as well by an agnostic as by
a Christian, although by the very nature of the case it will
attract mostly Christians. It is a totally different approach to
that of the preacher in the pulpit and the Christian teacher in
this situation will have as his object that the children have a
balanced factual account of the ingredients of Christian faith
and morals and how these differ from other religions. His
purpose is not to evangelise in the normal meaning of that
word, although when asked for his own views he will not
hesitate to give them. If the Christian churches are wise they
will be able to use this factual information that the schools are
providing for the nation in their evangelism. They will build
on it and make use of it (and even correct it if necessary). At
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the same time, agnostics and atheists, or even Hindus and
Muslims, will have the opportunity to make use of it for their
own purposes. In this day and age there must be religious
freedom in a democracy.

4. What can Christian parents do to ensure that there is an
improvement in the standard of religious teaching and
school worship?

The most important thing is for them to join the local
parent-teacher association and use every opportunity to visit
the school, meet the teachers and have frank and honest dis
cussion with them. If teachers know some parents are con
cerned they will make a greater effort to teach the subject
better. Further, the churches can make a greater effort to
encourage young people to view teaching as a vocation, and
especially to encourage those with high academic ability to
become teachers of religious education. Finally, if parents feel
that the compulsory clause ought to be retained in the new
Education Act that is soon to be published, they should write
to their M.P. and make known their views, as well as using
other legitimate means to influence public opinion-e.g.,
letters to the local and national papers.

In September 1969 the Schools Council is to begin a three
year research project on 'RE. in Secondary Schools' at
Lancaster University. Christian teachers are encouraged to
take part in this project, which will have national implications.
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John the Baptist's
Message

c. H. SPURGEON

A sermon preached in The Metropolitan
Tabernacle on Lord's Day Evening

2nd July, 1882.

"The next day John seeth Jesus coming unto him, and saith,
Behold the Lamb of God, which taketh away the sin of the
world" (John I : 29).

John was the herald of Christ; he came to bear witness to
Him, and to prepare the way for Him. In the olden times,
when kings travelled, they were accustomed to send heralds
before them, to announce their coming and to prepare the way
for them; and I have read that, on several occasions, the
herald wore such gorgeous apparel, adorned with gold and
lace, that when he went into some of the towns and villages,
the people thought that he must be the king himself, so they
made ready to receive him with royal honours. When he said,
'No, I am not the king; I have merely come to sound the
trumpet, and to say that he is coming', they wondered what
ever the king himself must be like if his herald was so resplen
dent; and it is said that, in· several instances, they refused to
receive the king when he came, for they said, 'The man who
told us that he was only your servant was a far finer-looking
man than you are, and much more grandly dressed'. So, when
the king arrived, and they saw that he was but plainly dressed,
as kings usually are when not wearing their state robes, they
would not receive him. Something like that happens with some
of Christ's heralds, but it did not occur in the case of John the
Baptist. He was not arrayed in soft raiment or rich apparel;
he came straight up from the wilderness clothed in a garment
of camel's hair, and with a leathern girdle about his loins; and
his meat was locusts and wild honey. Nor was there anything
at all about John's mode of speech which was likely to attract
attention to himself, and make men think less of his Master
when He should come. I wish that all of us, when we go forth
as Christ's heralds, crying, 'Behold the Lamb of God'-and
that is our main business here below-would take care that we
were never so grand in our style of thought or language that,
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when the Master Himself came in all His wondrous simplicity,
men would begin to despise Him because they recollected the
fine tones of His pretended herald. Nay, let us be simple and
plain whenever we have to tell of Christ; and when our King
Himself comes, let us step back, and get out of sight, that He
alone may be seen, and that all the people's hearts may be won
to Him.

I have plunged into the middle of my subject at the very
beginning of my sermon, for that is the theme on which I want
to speak to you. First, I am going to describe the true messen
ger-John the Baptist, or anyone else who is like him; then,
secondly, I hope to talk about the true message: 'Behold the
Lamb of God, which taketh away the sin of the world'; and
then, thirdly, I must say a little upon the true reception of this
message, telling what they do who really hear and believe the
true messenger of God.

I. First, then, let us think of THE TRUE MESSENGER; and, as
I know that there are many here who try to do good by
speaking for the Lord to their fellow-men, let this first part of
my subject be a lesson in self-examination-not by way of
discouragement, but rather of encouragement, I hope, to those
whom I am addressing. Who are they who will be owned by
Christ, at the last great day, as the true messengers of God?
What are the special characteristics by which they may be
known?

Well, first, the true messenger is one who sees the Lord Jesus
for himself:. 'The next day John seeth Jesus coming unto
him.' To be His herald and witness, John must see Jesus, and
he must see Jesus coming to him. Those prophets, who lived
a long while before the coming of Christ, were but dim seers
compared with John the Baptist. He was like the morning
star, which is so near the sun that it is the brightest of the
stars. We see it shining almost like a little sun, and then, when
the sun himself rises in all his brightness, the star disappears.
John was 'a burning and a shining light'; and all who came
before him were, in Christ's judgment, inferior to him. He said
to the multitudes concerning J.ohn, 'What went ye out for to
see? A prophet? yea, I say unto you, and more than a
prophet. For this is he of whom it is written, Behold I send
my messenger before thy face, which shall prepare thy way
before thee. Verily I say unto you, Among them that are born
of women there hath not risen a greater than John the Baptist.'
This was the difference between John and the prophets; his
sight of Christ was clearer than theirs because he was nearer
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to Christ, and his view of Christ was brighter, fuller, and
clearer than that of all who had gone before.

Yet they also were true witnesses to Christ. according to the
light they had. Our Saviour said to the Jews. 'Your father
Abraham rejoiced to see my day: he saw it. and was glad';
and if he had not seen Christ by faith. he could not have been
one of the witnesses who testified beforehand concerning him.
All the prophets looked through the haze of the ages. and by
faith perceived their Lord. and then they wrote of Him and
spoke of Him to the people. The ancient name for a prophet
was a very instructive one; he was called a seer; and you and
I. beloved. lllust see Christ. or else we cannot bear witness to
Him. As the prophets saw Christ by faith. and as John actually
looked upon Him. and then bore witness to Him. so must you
and I see Him-not with these eyes. that sight is reserved until
the resurrection-but with the eyes of our spirit. with the eyes
of our mind and heart. we must see Jesus before we can rightly
speak of Him.

Are you anxious. my brother. to go and preach? Have you
seen Jesus? If not. what can you say when people ask you.
'What is He like? Who is He that we should believe in Him?'
You must look unto Him before you can speak of Him; and
the more steadfastly you gaze upon His person. His work. His
offices. His humiliation. His glorification. the better will you be
able to bear your witness concerning Him. You will speak
then more surely and confidently for your God if you can
testify concerning that which your heart knows to be true.
because you have perceived and enjoyed it yourself.

Ay, and if you have seen Him in the past. try and see Him
again. and to be continually 'looking unto Jesus'. Let not any
of us go and talk to our Sunday-school class. or preach from
the pulpit. or write a letter about our Lord. until we have had
a fresh glimpse of Him. It is wonderful how nimbly the pen
or the tongue moves when the eye has just feasted itself upon
Christ. The psalmist said. 'My heart is inditing a good matter:
I speak of the things which I have made touching the king: my
tongue is the pen of a ready writer.' When you have yourself
been with Christ, when you have just come forth from the
ivory palaces of communion and fellowship with the Lord
Jesus, all your garments will smell of myrrh. and aloes, and

Illll cassia; and your words will have some of the precious savour
i· clinging to them. So again I say that we must see Christ or
,I else we cannot be witnesses to Him; therefore. let us fix our

hearts. and our thoughts, and our meditations. so completely
upon Christ that. when we cry to other men. 'Behold the Lamb
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of God', it will be because we have just beheld Him ourselves.
If a man who is blind were to stand up in the street and cry,
'Behold', people would be apt to ask, 'What can a poor blind
man bid us look at? He cannot see anything himself'. If you
say to the people, 'Behold Christ', yet all the while your eye
is turned toward yourself, and you are wondering whether you
will get through the sermon all right, whether you will have a
fine peroration at the end, and what the congregation will think
of it when you have done, that will be like saying, 'Behold!'
while you yourself are looking round the other way, and other
people will look in the same direction. They will be sure to do
as you do, and not as you say; and if you do not behold Christ,
neither will they. Our inward thought, and conviction, and
belief must be in strict accordance with our outward speech,
or else we shall belie ourselves, and our message will be ill
delivered, and will fall without power upon our hearers.

I also remind you that we must preach Christ as coming.
'Why! ' says one, 'He has come.' I know that He has, but He
is coming again. It is a blessed thing that, whereas the prophets
saw Him as coming, they only differed from us in this respect
-that we can look back to His first coming, as they looked
forward to it, and we can also look onward to His coming a
second time, 'without sin unto salvation', and we are to speak
of Him as coming. It is grand preaching when the preacher
can see Christ coming, when he can behold the throne of
judgment set, and can gaze upon the King in His beauty sitting
upon it, and see Him reigning over all, King of kings, and
Lord of lords. It is glorious when he hears the hallelujahs of
the approaching millenial age even while he is preaching the
gospel of Jesus Christ. 'La, He cometh,' says he; and he sees
Him coming, for he is not like the virgins who had fallen
asleep, and so did not watch for the bridegroom's appearing.
Oh, for open eyes, and expectant hearts, and earnest tongues,
to see, and long for, and tell of our coming Lord! This is the
way the faithful witness preaches Him to the people.

But, next, the true messenger calls upon men to see Jesus.
He calls them away from seeing other things, and bids them
look, and 'behold the Lamb of God, which taketh away the sin
of the world'. God-sent servants do not say, 'Look to the
priest; look to the altar; look to the sacraments; look to your
self; come and confess your sins, and I will give you absolu
tion'. No, no, no, no; for ever and for ever no! They do
nothing of that sort. The priests of Antichrist do that, but the
servants of Christ cry, 'Behold the Lamb of God'. Our great
difficulty is to get men's eyes off themselves, off their works,

I
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off their forms and ceremonies, off mere creed-religion, and to
get them to look at the living Christ who is ~till among us
bearing the sin of all who truly seek His face. I know that I
am, in this respect, a faithful witness, wherever else I fail in
my testimony, for my soul's labour and travail, even unto
anguish, is to get you away from depending even in the slightest I
degree upon anything else but what Christ has done. I would I.
not wish you to have the shadow of a shade of a ghost of a ~

pretence of a confidence anywhere out of Christ. Jesus only is
the one hope of sinners; let Him be A to you, and Z, and all
the letters in between, the beginning and the end, and the
middle, and everything else. Take your eyes off all ministers,
and all books, and all feelings, and even all believings; do not
even fix your gaze on your own faith. You know that the eye
..:annot see itself. Did you ever seen your own eye? In a
looking-glass, perhaps, you may have done so; but that was
only the reflection of it; and you may, in like manner, see the
evidence of your faith, but you cannot look at the faith itself.
Faith looks away from itself to the object of faith, even to
Christ; and this is what the true witness desires. He will, if he
can, keep men from looking anywhere but on his Master.
Some look at their repentance; but if you cannot keep your
eye on Christ, then away with your repentance. Some are
always looking to their faith; but if there be a faith that hides
Christ, away with it! Some want feelings, and right feelings we
may wish to have; but as for those feelings which come
between us and Christ, away with them, it is not fit that they
should live. Our one business is to get men off from anything,
and from everything, however good it is, that they may look
alone to Christ Jesus, the Lamb of God.

The third mark of a true witness is that he leads his own
disciples to Jesus. It is generally thought to be a good thing to
lead another man's disciples beyond their master; but it is not
always so easy to lead our own disciples beyond ourselves.
The preacher is often conscious that there are many weak
persons who stop short at what he says; to them, it is a great
help to faith that their pastor or their minister says so-and-so' j
Well, for lame people, we do not object to crutches for a time; t
but we always anxiously pray that the faith of these poor I
cripples may not stand-at least for any length of time-in the I
power of man, but in Cnrist alone. I would say to you what
the apostle Paul wrote to the Galatians, though I wish I could
say something that should be worthy to be placed beneath
what he said, and so be more suitable for one so much inferior
to him. He says, 'Though we, or an angel from heaven, preach
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any other gospel unto you than that which we have preached
unto you, let him be accursed.' That is, 'Let us ourselves be
accursed if we ever dare to lead you away from Christ. It is
an impFecation upon our own souls if we dare to make our
selves your masters, instead of your servants for Jesus' sake.'
It was a beautiful trait in the character of John the Baptist
that he was so ready to pass on to Christ his own disciples; he
did not want to keep them merely to swell the number of his
own followers, but only kept them with him until he could
point them to his Master. When we try to win souls, if we find
that people have confidence in us and affection for us, let us
use that influence, not to attach them to ourselves except with
the earnest desire to pass them on to Christ, that they may
become disciples of the Saviour for themselves, and grow up
from being babes who have to be nursed to become strong men
in Christ Jesus.

One more thing about John the Baptist, which is also a
characteristic of the true witness for Christ, is that he lost
himself in his Master. Without a single atom of regret, he said,
'He must increase, but I must decrease'. Oh, how grandly he
witnessed for Christ by sinking himself until he was lost in
Christ! And, my brother, it must be the same with you; if you
would be a true witness for Christ, you must say that which
glorifies Him, even though it dishonours yourself. Perhaps
there is a very learned man sitting over yonder, and the
temptation to the preacher is to say something that shall make
him feel that the minister to whom he is listening is not so
ignorant as some people suppose; but if there is an unlearned,
simple sinner anywhere in the place, the preacher's business is
just to chop his words down to that poor man's condition, and
let the learned hearer receive the same message if he will.
Luther said, 'When I am preaching, I see Dr. Jonas sitting
there, and CEcolampadius and Melancthon, and I say to myself,
"Those learned doctors know enough already; so I need not
trouble about them. I shall fire at the poor people in the
aisles".' That is the way Luther preached, and God richly
blessed his ministry because he did it. Though he was a truly
learned man, he was willing to be reckoned as knowing nothing
at all if by that means he could the better serve his Lord and
Saviour Jesus Christ. Dear brothers and sisters, when you are
serving Christ, do not seek also to serve yourself 'in a sneaking
kind of way. It is easily done; under the appearance of glorify
ing Christ, you may really be extolling yourself. You may
even seek to win souls with the view of having the credit of
doing it; and if you do, you will spoil the whole work. It must
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not be so with you; this royal crown must be touched by none
but Christ. You and I cannot really put the crown on His
head, though we may wish to do so. Christ is greater than that
monarch who, when the Pope was about to crown him, took
the crown out of his hands and said, 'I won it myself, so I will
put it on my own head'. And Christ must crown Himself. The
words we sometimes sing-

'Bring forth the royal diadem,
And crown Him Lord of all'-

are very good and right; but, after all, Christ is His own glory.
and the Holy Spirit truly glorifies Him. How can we be worthy
to put the crown on His head when we are not worthy to
unloose the latchet of His shoes? Oh, what poor things we
are! We are not fit to be the dust under His feet. Glory, glory,
glory, be unto Him, and unto Him alone!

Thus I think I have said enough about the true messenger.
Aim at being like John the Baptist. in these respects, brethren
and sisters. as God shall help you.

11. But now. secondly, we are to consider THE TRUE

MESSAGE, which is this: 'Behold the Lamb of God. which
taketh away the sin of the world.'

In these few words we have the substance of the message to
be delivered by God's faithful ministers. First, Joltn declared
that God had sent His Son into the world. that men might live
through Him. He taught that Jesus of Nazareth is the eternal
Son of God, appointed by Him to redeem mankind, and that
He came into the world on purpose that He might save His
people from their sins. Oh. tell out this wondrous story! Tell
it till every wave bears onward the message, and every wind
wafts it till all of woman born have heard the glad tidings that
'God so loved the world. that He gave His only begotten Son,
that whosoever believeth in Him should not perish, but have
everlasting life'. All our hopes spring from Christ and Him
crucified. They begin with Him. and they end with Him; and
whosoever believeth on Him hath everlasting life; but whoso
ever rejects Him by disbelieving Him, there remaineth no hope
for him. but he must be lost for ever. There is but one way to
heaven, and that one way is marked by the blood of our Lord
Jesus Christ.

Further. in telling the true message, we must go on to explain
that Jesus Christ is thus the Saviour because He is the one
sacrifice for sin. This verse reads, in the margin, 'Behold the
Lamb of God, which beareth the sin of the world'; and in that
rendering there is a great truth which is not to be kept back.
Christ Jesus did actually bear the sin of His Pl?ople in His own
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body on the tree. It was lifted bodily off those whom it would
have crushed for ever, and it was laid on Him. He was, indeed,
the great Sin-Bearer; He who knew no sin was made sin for us,
'that we might be made the righteousness of God in Him'.
Now here is a point at which some are always sticking.
Robertson, of Brighton, with his magnificent genius, prac
tically taught the atonement in some such fashion as Dr.
Duncan used to say, that Jesus Christ did something or other
which, in some way or other, in some degree or other, made it
possible for men to be forgiven. That was Robertson's notion
of the atonement; but we say not so. We say that He really
took the sin of men upon Himself; and who can read that
marvellous fifty-third chapter of Isaiah without seeing that this
is no figure, no metaphor, but literal truth, 'the Lord hath
made to meet upon Him the iniquity of us all'? So says the
prophet; but what says the apostle? 'Who His own self bare
our sins in His own body on the tree.' And I cannot preach
the gospel without proclaiming this great truth of Christ's
atoning sacrifice, and I do not mean to try to do so. I know
of no way by which sin can be taken off us except by laying it
on Him who was our Surety and our Substitute. But He did
take it, and He did bear it; and the true messenger, sent from
God, tells you that, whatever else he may say or may not say.

But he tells you more than that, namely, what the text says
in our Authorised Version: 'Behold the Lamb of God, which
taketh away'-as well as takes upon Himself-'the sin of the
world.' Oh, blessed word-taketh it away! Where did He
take it? I will tell you: 'As far as the east is from the west, so
far hath He removed our transgressions from us.' He took the
sin of all believers away so completely that it sank into the
bottom of the sea; God has cast it behind His back, and it shall
not be mentioned against them any more for ever. There is no
such thing now as the sin of the saints, for Christ has utterly
annihilated it. He came to finish transgression, and to make
an end of sins; and if He made an end of them, there is an end
of them, and they are gone for ever; and those who believe in
Jesus are washed white as the driven snow, and clothed in His
matchless righteousness. This is what the true messenger has
to tell, that Jesus bore the sin of His people, and that He took
it right away. Oh, what joyous work is ours!

This is to be our message; we are to set CHrist forth as the
object of faith. We are to say to men, 'Behold the Lamb of
God.' Is that all the sinner has to do? Yes, behold Him.
Never was there another Saviour like Christ Jesus our Lord.
The mere looking at Him saves the soul; whosoever looks to
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Christ lives by that look, and shall live for ever. There is not
a sinner in hell who ever looked on Christ with the eye of
faith; and there never shall be such a soul. And all who are in
heaven entered there simply through beholding the slain Lamb
who takes away the sin of the world. Would you get there,
young man? Then, behold the Lamb of God, and you shall
get there. There is life in a look at the Lamb of God. Would
you get there, poor sinner, driven and hunted about by the
devil? Then, behold the Lamb of God. Do but look. out of
the corner of your eye, if that is all that you can do, look
through your blinding tears; look through the mists and clouds
that environ you; do but look unto Jesus; and, as every bitten
one who looks at the brazen serpent lived, so every sick soul
that looks to Christ shall live, and live for ever. That is the
gospel, and it is a blessed gospel to have to preach; and blessed
is the messenger who tells it out boldly, and plainly, in the
name of Jesus, saying on Christ's behalf, 'Look unto Him, and
be ye saved, all ye ends of the earth. Look and live.' May
many do so at this very moment!

Ill. Now I close by turning to the third head of my
discourse, which is, THE TRUE RECEPTION OF THE MESSAGE.

How can I truly receive this true message of the true messen
ger? Well, brethren and sisters, if we, by faith, 'behold the
Lamb of God, which taketh away the sin of the world',
observe what we shall do.

First, we shall follow Jesus. Read from the 35th verse to
the 37th: 'Again the next day after John stood, and two of
his disciples; and looking upon Jesus as he walked, he saith,
Behold the Lamb of God! And the two disciples heard him
speak, and they followed Jesus.' That is to say, they did
behold the Lamb of God; and, believing in Him, they followed
Him; and if you have really believed in Christ, you will try to
tread in His footprints. You will call Him Master and Lord;
He will be your Leader and Commander; and you will
willingly follow where He leads, and cheerfully do what He
commands. Christ has not come to give you licence to sin; but
He has brought you to liberty from sin. Blessed liberty! If
you do indeed thus look to Christ, follow Him at once, become
His disciple, 'do what He bids you, feeling that it is

'Yours not to reason why,
. .Yours not to make reply'-

but just to do as He commands, and believe what He teaches
by the implicit faith which yields itself up entirely to Him.
This is the test of real faith in Jesus, that the man is no more
Jhanhis own master, but takes Jesus to be his Master, and
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follows wherever He leads.
The next thing that happens with those who give a true

reception to the message is that they want to abide with Christ.
The two disciples followed Jesus, and 'they said unto Him,
Master, where dwellest Thou? He saith unto them, Come and
see. They came and saw where He dwelt, and abode with Him
that day'. I do not know where He dwelt; I am sure that it
was not a very luxurious mansion, and, in after days, He had
not where to lay His head. But as soon as ever these men had
looked to Him, and followed Him, they wanted to live with
Him. Oh, that is the highest joy of a Christian, to live with
Christ! A look of faith saves the soul because it is the begin
ning of a life of living with Christ for ever and ever. I am
afraid that some of God's people fail to realise this blessed
living with Christ. They get a little joy, and they seem very
pleased with it, but in a little time they lose it. Why is that?
Because they rejoiced merely in their own joy; and when a
man does that, he will soon lose it. It is as old Master Brooks
says, 'If a loving husband were to give his wife earrings, and
bracelets, and jewels, and then, instead of loving him for his
gifts, she began to be in love with his presents, and cared little
for him, he would be inclined to take them away from her so
as to have all her love for himself'. And surely it is so with
Christ. He puts the earring of holy joy in His bride's ear, and
she begins to say, 'Oh, how joyful I am!' Nay, nay, do not
talk like that. I heard one, the other day, prating about his
own holiness; and I thought to myself, 'That holiness which
talks about itself is an unholy holiness'. Do you think that
holiness is a thing to be trailed about the streets, or set up for
a show? Oh, no! As I think of the thrice-holy God, I lay my
face in the very dust before Him. 0 brethren, true holiness is
something very different from this tinsel stuff that men, in
these days, boast about as they beat their drums. True holiness
beats on its breast, and gets away into its place of secret
communion; and if it has any beauties, it shows them to the
Lord alone there, with many a blush and many a lament that it
is not much more nearly what it ought to be. 0 beloved, may
God grant us grace to follow Jesus, and to abide with Jesus!

I said that some of God's people do not seem to understand
this abiding with Jesus, but why should not we? Why need we
have doubts and fears? Why need we get away from Christ?
Had we but the faith He deserves, and did we believe in Him
as He ought to be believed in, we might go from joy to joy,
and so ascend to heaven as on a ladder of light. God give us
this grace of abiding with Christ! It is to be had by those who

-j



seek it aright.
Then, lastly, the proof which these people, who had seen

Christ. and followed Him. gave that they had really found
Him. was that they went and tried to bring others to Him.
They said to their kinsfolk and acquaintance. 'We have found
the Messiah'; 'We have found Jesus'. Ah! you have never
truly found Jesus if you do not tell others about Him. You
know how children act. and we ought to be children in all
things before God. If a little child. in its rambles, were to find
honey, and its brothers and sisters were all around. I feel
certain that it would give such a cry after it had first sucked its
own fingers, that all of them would soon be plunging their
hands into the honey, too. You have never tasted its sweetness
if it has not made you cry, 'Come hither; was there ever such
joy as this? Was there ever such delight, such rapture as this?'
It is the instinct of true children of God to desire to fetch in
others to taste and see that the Lord is good, to share in the
bliss unspeakable which is already their own.

Many of you are coming to the Lord's table. As you come
to it, I would whisper in your ear. 'Behold the Lamb of God,
which taketh away the sin of the world'. Never mind that
bread a\ld wine. unless you can use them as poor old folks
often use their spectacles. What do they use them for? To
look at? No, to look through them. So, use the bread and
wine as a pair of spectacles; look through them, and do not be
satisfied until you can say, 'Yes. yes, I can see the Lamb of
God, which taketh away the sin of the world'. Then shall the
communion be really what it ought to be to you. God make
it so. for our Lord Jesus Christ's sake! Amen.
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EARS to HEAR

415

H. P. WOTTON
Sometimes words are heard but fail to awaken interest-'In

one ear and out the other,' they say. At other times they
awaken in the hearer a casual, half-hearted interest, but they
are heard in the complete sense only when the hearer is really
interested in what they have to say.

This is seen in the preaching of the gospel. All who come
under its sound hear the spoken words. But to some the
message has little or no meaning. The writer recalls taking a
man to a gospel meeting who enjoyed the choir and the gifted
gospel singers, but to whom the gospel message meant nothing,
for, after clear explanation, he failed to see why some people
responded to it.

Then there are those who respond to the gospel in an insuffi
cient, half-hearted way, to whom the Word of God has come
not in the power of the Holy Spirit but in the wisdom of men.
They have heard a voice, but they have not heard the voice.

Though in the structure of the physical ear there are three
essential parts, the outer, middle and inner ear, the sound of
words is only heard when it falls on the inner ear, and it is
only when the message of the gospel falls on the inner ear of
the soul that it is really heard, and a true response is made to
it. John Flavel says, 'The soul hath its ear, as well as the body.
. . . Spiritual hearing is the work of the inner man. And
though we have many auditors, yet, in this sense, no more
hearers than believers. Words of sense do in scripture connote
affections. This hearing of Christ's voice implies not only the
receiving of the sound of the gospel into the external organ;
but it notes the work of the understanding, which by the ear
trieth words, as the mouth tasteth meat. And the work of the
affections, which receive the truth in love. It also implies the
obedience of the soul to what we hear. We cannot be said, in
this sense, to hear what we obey not. Our minds may be
delighted with the pleasant air and melody of the gospel, and
yet it is all one as if we heard it not, when obedience doth not
follow hearing".

HEARING mE VOICE OF JESUS.

The Lord Jesus has some wonderful things to say about
hearing His voice in the call of the gospel. They prove that
the hearing of His voice by the inner ear of the soul is sure
evidence of eternal life. Jesus said, 'He that heareth my word,
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and believeth on Him that sent Me, hath everlasting life, and
shall not come into condemnation; but is passed from death
unto life.... The hour is coming, and now is, when the dead
shall hear the voice of the Son of God: and they that hear
shall live' (John 5 : 24, 25).

The hearing at the voice of the Son of God is the result of
life imparted. This is because He has the power to speak
things into being. He spake and the natural creation was
brought into being from nothing, for 'all things were made by
Him; and without Him was not anything made that was made'
(John 1 : 3). At the sound of His voice the earth brought forth
the grass, the herb, the tree, and at the voice of Jesus, Lazarus,
who had been dead four days, came out of his grave, bound
hand and foot with graveclothes. If with the call 'Lazarus,
come forth! ' Jesus had not imparted to him physical life he
would have remained in the grave. And it is by the impartation
of spiritual life from God that the spiritually dead hear the
voice of the Son of God in the inner recesses of the soul. It is
then that the new creature responds to the call of the Beloved.

When Paul visited Athens he ascended Mars hill, where an
altar had been erected with the inscription, TO THE UNKNOWN

GOD. There he preached to those assembled, and told them,
referring to their natural lives and ours, that 'in God we live,
and move, and have our being' (Acts 17: 28). God is the
power of natural life. By power imparted to us from Him, the
heart beats, the blood flows, the tongue speaks, the ear hears.
And what is true of natural life must surely be true of that
which is infinitely superior to it, the life of God in the soul.
None hear the voice of the Son of God but those who receive
spiritual life from the Holy Spirit to enable them to do so. The
hearing of the voice of the Son of God, then, is the result of the
new birth. 'The life is the light of men' (John 1 : 4).

There is no voice like the voice of Jesus. In it there is
healing balm. His 'name is as ointment poured forth' (Song of
Solomon 1 : 3). In it there is love, joy and peace. In it there is
that which no words can do justice to, that which no tongue
can tell.

And sweet are all Thy words, and dear.'
'Lord, I was deaf, I could not hear

The thrilling music of Thy voice;
But now I hear Thee, and rejoice,

-Wo E. Ma/son.
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Active Holiness
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor.

'Wherefore, my beloved, as ye have always obeyed, not as
in my presence only, but now much more in my absence, work
out your own salvation with fear and trembling.

'For it is God which worketh in you both to will and to do
of his good pleasure.' (Philippians 2 : 12 and 13.)

In the New Testament a different approach is adopted to
the unregenerate man, the man who is without the saving grace
of God, and the man who has become a new creature in
Christ Jesus; and a different kind of response is expected.
When the New Testament deals with the man who has not yet
come to know Christ as Saviour, the man who has not yet been
born again of the Holy Spirit, the whole emphasis is upon his
helplessness and upon his hopelessness. He is not able to do
anything to save himself, he is without strength and must cast
himself entirely upon the mercy and the grace of God. So
when the great hymnwriiers of the church of Christ have put
words on the lips of men in that condition, they urge them to
come in these terms:

'Just as I am, without one plea,
But that Thy blood was shed for me;'
'Nothing in my hand I bring,
Simply to Thy Cross I cling;
Naked come to Thee for dress,
Helpless, look to Thee for grace.'

This is the approach. The man who is without Christ, the man
who has not yet been born of the Spirit, cannot do anything to
save himself. He must cast himself entirely upon the mercy of
God. We come by faith, by faith alone, and faith is simply the
beggar's empty hand stretched out to receive the gift of the
benefactor-indeed, it is more than the beggar's empty hand,
it is the palsied man's empty hand because he needs the grace
of God even to lift his hand and to stretch it out. He is
pictured, therefore, in this helpless condition.

But when you turn to the Christian, the man who has
become a new creation by the regenerating work of the Holy
Spirit, there is a completely different approach. The Christian
is not looked upon as being the helpless person who must
simply depend upon God. The Christian is looked on as now
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being alive. He is a free man, he has been liberated, and so
the call to holiness in the New Testament is a call to activity.
There is no indication in the New Testament of a passive
holines, simply letting God do it for you. On the contrary,
when you think of the words that are used, they are all the
time emphasising active holiness. We are called to 'run the
race', we are called to 'fight the good fight of faith'; 'we
wrestle against principalities and powers'. The pictures that
are used are of a soldier equipped for the battle, or the farmer
labouring and toiling with a view to the harvest, or the builder
involved in the task-it is all in terms of activity. Some people
have suggested that holiness in the New Testament is a case
of 'let go and let God', but does that phrase really tally with
the New Testament? It would seem to be much more in
terms of 'get going and let God', because these two aspects,
of course, must be present-God must be at work in you, but
the great stress here is that holiness is something which
involves the active giving of oneself. 'Work out your own
salvation with fear and trembling', realising, of course, that
'it is God which worketh in you both to will and to do of His
good pleasure'.

Now this life of holiness is something which involves us
personally. We have a personal and individual responsibility,
if we are Christians, to live to God's glory and to work this
out in our own personal experience. Paul emphasises it here,
'Work out your own salvation'. There is something very
special about God's dealings with men and women. He does
not deal with us in the mass. 1 fear that a great deal of
modern evangelicalism tends to think in these terms. So much
evangelism today has the technique of the assembly line in
which everybody emerges in the same fashion, and as someone
has said, they even say 'Amen' in the same tone of voice. They
are all stereotypes. But God does not work in that stereotype
fashion. He is the artist who produces a wonderful variety in
His dealings and each Christian represents a personal indi
vidual work of God's Holy Spirit. Paul says, therefore, 'Work
out your own salvation'. Do not slavishly try to imitate some
one else. Do not say, 'I want that person's experience' or 'I
would like to go through that person's precise way of enjoying
the grace of God'. Of course there are certain basic elements
in a conversion. Everyone, however they come, must ex
perience repentance towards God and faith towards our Lord
Jesus Christ. So, too, there are certain basic elements in the
Christian life, but there is also this intensely individual aspect.
God deals with us, each one personally, and each one of us
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must work out our own salvation.
Paul has already emphasised this point in the first chapter,

where he says, 'You are not simply to think how you will live
while I am with you', and here he stresses it again: 'Not as in
my presence only but now much more in my absence, work
out your own salvation with fear and trembling'. You can see
the obvious temptation there was at Philippi. It was not every
church, after all, that had had such preaching as they had
enjoyed. They had not simply had one more preacher, they
had the great apostle of the Gentiles, the apostle Paul himself.
They had the man whom God had specially chosen and had
signally used, the man indeed who was the instrument now of
giving to the church a great deal of the New Testament, and
you can understand how there was a tendency to rely upon
Paul-to have Paul there, to have Paul preaching, what a
wonderful privilege it was. But Paul says, 'You must be care
ful; it is not a case of endeavouring to live holy lives because
I am there. When I am away completely, that is when I want
to know about the quality of your living'. 'Not when I am
present, but much more in my absence, work out your own
salvation with fear and trembling.'

Each one of us is called to work out personally and indi
vidually that grace which God has given to us. This does not
mean, of course, that we do not draw strength from the
Christian fellowship-of course we do, and God means that
we should. It does not mean that we are independent of the
preaching and ministry of the Word-again, it is God's pur
pose that we should be blessed through that ministry. But we
are not to depend slavishly on the fellowship and strength
which comes from communion with our fellow Christians, nor
are we to depend slavishly upon any man; we are to work out
our own salvation. Isn't this really the great difference between
the Roman view and the Reformed view of Christian living?
This was the great cleavage that appeared four centuries ago
at the Reformation. The whole Roman system is built around
the conception of the priesthood with the priest as the expert.
If you want to understand, if you want to penetrate into the
secrets of theology, you go to the priest-he has been trained
so he ought to know. If you want to have your moral prob
lems solved, you go to the priest. He is always the linchpin
in the whole structure. It is through the priest that you go to
Christ.· It is through the priest that you learn how to live the
Christian life. But the Reformed view, which is the Biblical
view, is far removed from that. It is that every Christian is a
priest, every Christian has direct access to God, every



c

420 The Gospel Magazine

Christian has the Spirit dwelling within him, imparting to him
that wisdom which is from above. Of course, every Christian
does not live an isolated individualistic experience. He is one
of the fellowship and he is blessed through the fellowship. He
does depend upon the ministry of the Word, but he is not
slavishly bound by man or by a church. He is a man who has
been set free.

Paul says, 'Work out your own salvation with fear and
trembling'. This is why the Reformation produced men who
could stand on their feet with head erect. This is why the
Reformation produced men whom tyranny could not break.
They tried to break them in England when Mary Tudor sent
them by the hundred to die at the stake for their faith. They
tried to smash them in the Netherlands when all the power of
Catholic Spain tried to crush the Dutch Protestants. They
tried it again and again, but these were men of steel-why? It
was not because there was something about them particularly,
but because they had realised that they came under the
Sovereign sway of God Almighty. Let men do what they will,
they would stand-if need be they would die-they had a
salvation which made them distinct. They had become men,
no longer just indistinguishable from the mass of humanity.
They were distinct, they had the stamp of the Saviour upon
them, and so they sought by God's grace to work out that
salvation. We live in the day, in this twentieth century, of the
mass man. Everybody tends to conform to the pattern and the
herd instinct dominates so much of our thinking. The whole
advertising techniques of paper and television is geared to
make you all part of the same mass so that you all do the same
things and desire the same things, and so much politics today
tends to move in the same direction. But the Christian man is
never just one of the mass. He stands out, he is distinct, he is
an individual, he has personal dealing with the living God. So
Paul says, 'Well, then. work out your own salvation with fear
and trembling'.

Now quite clearly, if you are going to work out your salva
tion, you must have a salvation to work out. There are some
people who sadly misunderstand this verse. They imagine that
this verse is teaching you that you must really apply yourself
so that you may become a Christian. But the apostle does not
say that. He does not say, 'Work for your salvation or work
towards your salvation'; he says, 'Work out the salvation
which God has already given to you'. It is absurd for people
to imagine they can work their way into God's Kingdom. You
can only work out that which you have already received and
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Paul speaks about a salvation which is already a reality. You
cannot grow in grace if you have not already experienced the
grace of God. You cannot grow in knowledge of our Lord
and Saviour Jesus Christ if you do not know Him. But the
sad, indeed the tragic fact, with so many people who come to
church, is that they are trying desperately hard to work for
something that is not a reality. They are really trying to work
their passage to heaven, not even having embarked on the
ship. You can only work out your salvation when you have
got a salvation to work out.

Behind this call there is a compelling urge, and that is why
Paul introduces the appeal with the word 'therefore': 'There
fore work out your own salvation', and the 'therefore' clearly
points to what has immediately preceded. What, then, has the
apostle been speaking about? He has been speaking about a
great theme, the coming of the Lord Jesus Christ, the One
who was in the form of God, but did not cling to His divine
prerogatives; the One who laid aside the majesty of heaven;
the One who set His face to earth, to humiliation, to shame, to
loneliness and to the death of the Cross, the One whom God
exalted at His right hand as a Prince and a Saviour. And Paul
is saying, 'Consider all that, and therefore work out your own
salvation with fear and trembling'.

Now clearly, this working out of the salvation means
obedience, and Paul puts it in these terms: 'As you have
always obeyed, even so now work out your own salvation'.
What does it mean to obey? How do you obey God? Well,
Paul says, 'Therefore you obey, in view of what you have seen
in the Lord Jesus Christ'. What kind of obedience do you see
there? Some reluctant, grudging performance of a duty? On
the contrary-here is One who says, 'I delight to do Thy will,
o my God; yea, Thy law is within my heart'. Is His an
obedience with certain reservations? I will go to a certain
distance as long as it does not impinge too much upon my
timetable, as long as it does not affect my ambitions for the
future-is that the kind of obedience that you see in the Lord
Jesus? No, He has no ambition save to do His Father's will.
He has no concern for His own comfort, His own security, His
own well being. He became obedient unto the death of the
Cross. 'That is obedience: says Paul. The obedience of which
so many Christians speak is not worthy of the name, because
they obey only in so far as it fits into their own programme.
There are many young Christians who sing choruses and
hymns about obedience and holiness until God says, 'I want
you overseas', and then they begin to think about security and
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pensions and the future and all the rest. This is only a travesty
of obedience. True obedience means the kind of readiness
which gripped the heart of the Son of God Himself when He
laid aside everything and went to Calvary. Paul says, 'That is
the kind of obedience I want to see in the church at Philippi'.
This is what it means to 'work out your own salvation with
fear and trembling'. This is no superficial piety. This is not in
terms of pious profession, the religious platitudes that we so
easily toss off at our meetings. This means an honest, steady
determination--come what may, no matter what the cost, no
matter where it leads, no matter what the demands may be
to go right through with God; to go as the Lord Jesus Christ
went when He went to the Cross.

'When I survey the wondrous Cross
On which the Prince of glory died,
My richest gain I count but loss,
And pour contempt on all my pride.'
'Love so amazing, so Divine,
Demands my soul, my life, my all.'

Paul says, 'Therefore, with your eye on Calvary and gripped
by the amazing love and mercy of the Lord Jesus-therefore,
work out your own salvation with fear and trembling'.

But these are strange words, are they not-'fear and
trembling'? Should the Christian have fear in his heart?
Should there be trembling when he is seeking to serve his God?
Surely the Bible says, 'Perfect love casts out fear'? Surely
there should not be fear in the life of a Christian! But Paul
quite clearly says that there is. Yet this is the epistle, remem
ber, where he writes, 'Rejoice in the Lord always, and again
I say rejoice'. This is an epistle which breathes the fresh clear
air of heaven. This is a man rejoicing in the Lord. '1 have
learnt,' he says, 'in whatsoever state 1 am, therewith to be
content'; and yet he says, 'Work out your own salvation with
fear and trembling'. Well, clearly, in the New Testament this
word 'fear' is used in different ways and in different senses.
Let me illustrate. Just recently one of the great train robbers
has been picked up in Canada after having been on the run
for the last two or three years. One can imagine something of
the emotional experiences through which a man like that goes,
and those of his colleagues who are liable to be picked up at
any time must be going through precisely that experience at
the moment-fear, the fear of the police; you are never quite
sure when they are going to arrest you. That is one kind of
fear. But take the case of a man who has been arrested and
found guilty, but has been pardoned, and someone has given
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him a job, and that someone has gone out of his way to trust
him and to try and rehabilitate him. You can imagine this
ex-prisoner wanting to serve and please this man who has
done so much for him. You can imagine also the uneasy
feeling-I hope I do not let him down; I dread letting this man
down because he has done so much for me. He is afraid, but
it is a very different fear from the fear of the criminal who is
not sure when the police are going to pounce. It is rather the
fear of failure, the fear which would say, 'I desperately want
to be the very best, but I know my own weakness'.

. I believe that in the New Testament you get these different
kinds of fear. There is the fear which has torment, the fear
of the man who is under the judgment of God the Almighty,
and he does well to be afraid. The New Testament would
never say 'Do not worry'. The 'wayside pulpits' that you so
often see adorning (if that is the word) some churches may
have these stupid remarks: 'Do not worry' and so on, but men
ought to be worried. They ought to be afraid, because they
face hell itself. But when a man has come to Christ that fear
has been cast out. 'There is no condemnation to them that are
in Christ Jesus'. But there is this other fear. There is this
deep, deep concern that I might please Him who has saved me,
that I might live to His glory. But I know myself; I know my
own sinful weakness. I know past failures and I know how
liable I am to profess one thing and yet to fall far short of it.

So there is a fear, a fear lest I should displease my God, and
this fear means reverence. It means that there is nothing glib
about our Christian living. Some people pervert the New
Testament teaching on boldness and assurance, and they make
it cheap familiarity. We need to be very careful, careful in our
worship, careful in our meetings together. There is a differ
ence between the joy of the Lord and the flippancy of so many
Christians. When we come before God Almighty, like Moses
we walk on holy ground. We come with boldness, but we
come to the Throne, and the One who is upon the Throne is
the King of kings and Lord of lords. Indeed, it is that very
epistle to the Hebrews which speaks of boldness which also
says, 'Let us have grace whereby we may serve God accept
ably, with reverence and godly fear: for our God is a con
suming fire'. So we do not work out this salvation in a gay,
lighthearted fashion. Holiness is not simply one more item in
our programme. Holiness is that attitude which should charac
terise the whole of our living, not only our times of prayer and
worship, but our daily work, our recreation, our social con
tacts. At every point, we are to be holy men, holy women,
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bearing upon us the stamp of Jesus Christ the Lord. 'As you
have always obeyed, so now,' Paul says, 'work out your own
salvation with fear and trembling, for it is God that worketh in
you both to will and to do of His good pleasure.'

The Bible is a wonderfully balanced book, it always brings
you back on course when you are inclined to go in the wrong
direction. 'Work out your own salvation'-you are a Christian
now, you are a new man, you have got strength, you have got
freedom, and before you know where you are, you are begin
ning to preen yourself, you are beginning to feel: What a
person I am now I am interested in the things of God, I am
witnessing and reading my Bible. But at once, like a douche
of cold water, comes this other word, 'It is God that is at work
in you, both to will and to work of His good pleasure'. Are
you beginning to be proud of yourself spiritually? Well,
remember, all your spiritual aspirations are due to the grace
of God. Are you willing to follow Him all the way? 'Then,'
says Paul, 'it is God that worketh in you to will-to give you
that willingness.' Are you carrying it out? Are you living a
holy life? There is no room for pride even there: 'it is God
that worketh in you both to will and to work'. At every point
the Christian is striving earnestly to be the very best for God;
and at every point he is saying, 'All my striving and all my
desires, all my aspirations for Christ are due entirely to the
indwelling of this gracious God who makes me willing, who
woos my heart and weans me from the things of this world and
sets my heart upon Himself'.

But if it is a humbling word, it is also a heartening word.
'God is in you,' says Paul, 'both to will and to work of His
good pleasure.' One of the troubles, indeed the basic trouble,
is surely this-When we hear a stirring call like this from the
epistle we feel: Yes, of course, that is authentic Christian
living, that is discipleship as the Lord means it to be lived out;
I am called to a life of utter holiness, of obedience to Christ.
But when Monday comes, and the demands of the week face
us, and the people we work with are just as uninterested in the
gospel or just as hostile to the gospel; when the pull of the
world is as big a reality as it was on Saturday, we discover
how easy it is for our great spiritual hopes of Sunday to fade
into the background. We simply find how weak and insuffi
cient we are. But Paul says, 'Listen-God is in you, do you
realise what this means'? The God who made the heaven and
the earth dwells within you by His Holy Spirit. Lift your heart
and eyes heavenward-do you see that One at God's right
hand, that exalted Christ? He is the King of kings and Lord
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of lords. Let your mind go forward to the end of the age-this
is the King who shall reign for ever and ever. Satan? Yes, he
is a subtle and powerful foe, but he has already been broken
at Calvary, and one day the Lord shall have him beneath His
feet. But the world is very strong, and it has a peculiar appeal,
and at times it can be very hostile, but says Christ, 'Be of
good cheer, I have overcome the world'. This is the Christ
who dwells in our hearts by His Holy Spirit. How can we face
the situation and the difficulties with hearts cast down? We
dare not be despondent with such a God.

Admittedly the dematlds are great and searching-'Be ye
holy,' he says, 'for I am holy.' 'You are to be perfect even as
your heavenly Father is perfect.' 'You are to work out your
own salvation with fear and trembling'; and we cry: 'Lord,
who is sufficient? I am not sufficient for this. All I can see in
myself is my own weakness.' But the word comes back from
heaven itself: 'It is God, it is God that worketh in you both
to will and to do of His good pleasure.' So in the name of
Christ we go forward, and in Christ's name we are more than
conquerors. My brethren, the Lord has entrusted us with the
greatest blessing that is possible to man-our salvation. He
has given us this as a gift which is to be realised. He calls us
each one to go out-yes, into a hostile, unbelieving world; to
go out in all our sinful weakness. But He says, 'Work out your
own salvation with fear and trembling'. It is a humbling word
because all we have we owe to Him; but it comes with assur·
ance and with confidence, 'for it is God, the omnipotent God,
that worketh in you both to will and to work of His good
pleasure'.

He that turns not from every sin, turns not aright from anyone
sin. Every sin strikes at the honour of God, the being of God,
the glory of God, the heart of Christ, the joy of the Spirit, the
peace of a man's conscience; and therefore a soul truly peni
tent strikes at all, hates all, conflicts with all, and will labour
to draw strength from a crucified Christ to crucify all.'

THOMAS BROOKS.
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AContinuous Crusade
BASIL SPAFFORD

Most people will be willing to admit that all is not going as
well as could be hoped for in organised Christianity. It is the
older Christians who perhaps realise this most strongly. They
remember what things used to be like at the beginning of the
century. They have seen the continual drop in church atten
dance.

When the first war ended, people hoped that there would be
a startling rise in spiritual temperature. So many had been
facing death daily for years that they must have realised the
necessity for preparing for the life to come. Actually, it
appeared that the bad time they had experienced had made
them all the more keen to have a good time in THIS world.
One way of doing this was to spend Sunday in amusement
seeking. Service conditions, and the Sunday work in munition
factories, etc., had largely broken the Church-going habit,
which has never been regained.

Optimistic as ever, people told us that it was the low stan
dard of social conditions which was the trouble. If we could
reach a position of greater affluence, things would be better.
Relieved of the strain of making both ends meet, people would
have the time and energy to attend the House of God.

Affluence came-far beyond the wildest day-dreams of those
happy dreamers. Its results can be seen in the glut of cars,
which over the weekend carry so large a proportion of our
population away from church, and into long traffic jams on the
way to the seaside or the country.

The student unrest of these days proves that better con
ditions alone cannot meet the need of the human heart.

To those who have gone out, especially in open air gospel
witness, the problem is very simple. There are three main
causes for decay in church attendance:-

1. There has been an increasing departure from the doctrines
of the apostles.

2. There has been a loss of love for souls-which makes
preaching dry and meaningless.

3. There has been too much reliance on human organisation
instead of full submission to the Holy Spirit.

The result of these failings is that few people know the
simple truth of justification by faith, fewer still believe that the
churches really care what becomes of them, and very few
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indeed understand that Christianity has not only a message,
but the power to enable that message to be lived out in every
day life.

One of the chief dangers of putting human planning in the
place that should be held by the Holy Spirit is the waste of
time, and energy. Human campaigns take so long to prepare,
and cost so much to advertise, and then last for so short a
period, that they are usually held at long intervals of time,
and after the short, frantic effort, the workers usually sink
back into their usual state of inaction for some years until the
next upheaval.

To be effective, evangelism needs to be a continuous crusade.
Just like the Crusades of old time, it should be a matter for
the rank and file as well as for the leaders. Every Christian,
old and young, should be working all the time to reach others.
The gospel should be carried out into the school, college,
factory, shop, and into the everyday contacts of life. People
are more likely to listen to someone they know well, and like
and trust, than they are to a stranger.

It is natural for each generation to think that it faces difficul
ties, far greater than any other, in its efforts to spread Chris
tianity. We today are faced with people who have greater
opportunities for travel on Sundays owing to their greater earn
ing capacity. But these people know in their own hearts that
they are not happy. We may have to face people better educa
ted, and thus more likely to question what has in the past been
accepted with no difficulty. But these people should be able if
they will, to examine the scientific guesses of the past one
hundred years and to see how often science has been wrong,
and how little right it has to take the place of God's revelation.

The trouble is that most people are not interested in the
church they can SEE. It has never entered their head that
perhaps actual fellowship with Jesus Christ might prove to be
more satisfying.

God does still work-with those who work with Him, along
His lines and under His control. In the early days, and still in
certain heathen lands, the people lived in continual terror of
evil spirits, who were very real and powerful. Before they can
be persuaded to take a stand against these spirits, they must
have some proof that the Saviour preached to them is stronger
than the spirits whom they actually know. Under these con
ditions God works physical miracles.

The kind of miracle changes with the needs of the people,
but God does just as miraculous things for those who obey
Him as He ever did in the early days of the church. To see
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a rowdy streetful of children hushed in a few moments, while
the little wild creatures gather round a single, unarmed gospel
worker, can produce as much holy wonder in the heart as any
of the more outward and obvious manifestations of the Spirit.

There are four simple questions which each one of us might
do well to ask ourselves and to answer honestly.

1. Is the gospel preached by Paul still the power of God
unto salvation?

2. Is the Holy Spirit still willing to use it as he did in the
early days?

3. Is the Holy Spirit willing to use me - even if I have to
start off entirely on my own?

4. Am I ready to submit to the Holy Spirit who alone brings
revival?

God's house of correction is his school of instruction. All the
stones that came about Stephen's ears did but knock him
closer to Christ, the corner stone. The waves did but lift
Noah's ark nearer to heaven; and the higher the waters grew,
the more near the ark was lifted up to heaven. Afflictions do
lift up the soul to more rich, clear, and full enjoyments of God.
(Hosea 2: 14). - THOMAS BROOKS.

Forbidden profits and pleasures are most pleasing to vain men,
who count madness mirth. Many long to be meddling with
the murderous morsels of sin, which nourish not, but rend and
consume the belly of the soul that receives them. Many eat
that on earth that they digest in hell. Sin's murdering morsels
will deceive those that devour them. - THOMAS BROOKS.
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THOMAS CRANMER
(Concluded from last month)

S. M. HOUGHTON
Cranmer's learning was specially valuable when, during the

reign of Edward VI, he became responsible for the drawing up
of the 'Book of Common Prayer'; and though some refuse
the book and would protest against the use of set forms of
prayer as being contrary to the mind of the Spirit, yet at the
same time they can admire the beautiful expression given to the
heart-feelings and longings of the people of God in many of
the Prayer Book petitions and confessions. The reign of
Edward VI was a time of incessant labour for the Archbishop.
There was so much reformation in worship to be accom
plished, so much error to be exposed and denounced, that
oftentimes his sensitive and naturally timid mind must have
shrunk from the task. But he was not one who would turn his
back on difficulties, and in the face of much opposition he
spared no effort to make England a Protestant Country.

By 1553 the health of the young King was giving rise to
much anxiety. An attack of measles and smallpox in April,
1552, served to deprive him of strength to combat the con
sumption to which he was already a victim, and a year later it
was very evident that the life of the King was rapidly drawing
to a close. The Duke of Northumberland, who had been acting
as Protector of the Realm until Edward should come of age,
now proposed that his own Protestant daughter-in-law, Lady
Jane Grey (the unhappy 'nine days queen'), should take the
Crown, in which case he would still remain in power. The
Crown was rightfully to pass to Mary, a Catholic, but North
umberland hoped to make his own proposal lawful by getting
the dying King to make a will bestowing the Crown upon Lady
Jane Grey, and so depriving Mary of it. This will Cranmer
very unwillingly accepted. Next came the King's death and
the proclamation of Queen Jane, followed by the proclama
tion by another party of Mary, the daughter of Henry VIII
and Catherine of Aragon. The cause of Mary was triumphant.
Lady Jane Grey was beheaded, and Protestants prepared
themselves for a time of trouble. Many fled from the country,
but Cranmer, with Ridley and Latimer and others, refused to
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do so. It would ill become him, he said, to fly and be afraid
to stand by the changes which had been introduced by his
means during the previous reign. On the contrary, he issued a
challenge to any to disprove in public disputation that the
doctrine and religion set forth in the time of Edward VI 'is
more pure according to God's Word than any other that hath
been used in England these thousand years'.

In a short time Cranmer was committed to the Tower, and
doubtless many readers of this article will have seen the picture
of the aged Archbishop, calm and dignified in adversity no less
than in power, entering his prison by way of Traitors' Gate,
and wearing the appearance of one who commits his cause to
God, who, as Latimer used to say, 'shall indifferently judge
all'. From the Tower Cranmer, together with Latimer and
Ridley, was shortly conveyed to Oxford, where his trial and
martyrdom took place. The time had now come when his
courageous words, addressed to Queen Mary a little time
before, were to be put to the test. 'I have not spoken for fear
of punishment and to avoid the same ... but I have spoken for
my most bounden duty to the Crown, liberties, laws, and
customs of this realm of England; but most specially to dis
charge my conscience in uttering the truth to God's glory,
casting away all fear by the comfort which I have in Christ,
who saith, "Fear not them which kill the body, and cannot kill
the soul, but fear Him that can cast both body and soul into
hell-fire". He that for fear to lose this life will forsake the
truth shall lose the everlasting life; and he that for the truth's
sake will spend this life, shall find everlasting life.'

The details of Cranmer's trial need not occupy us. The
whole affair was most unjustly handled by the judges, and then
Cranmer was sentenced to the ceremony (previously described
in the case of Ridley), known as degradation. Bonner, Catho
lic Bishop of London, even scraped Cranmer's fingers and
nails to undo, as one says, the effects of an anointing which he
had received twenty-three years previously when he was made
Archbishop of Canterbury. Last of all a barber shaved his
head as a token that he was now deprived of all the benefits
of his original tonsure.:f' In the midst of these rites Cranmer
said, 'All this needed not; I had myself done with this gear
long ago'. When all was ended they put upon him a 'poor
yeoman-beadle's gown, full bare and nearly worn and as evil
favouredly made as one might lightly see, and a townsman's

'to Tonsure is the ceremony, observed in the Roman Catholic
Church, of shaving the crown of the head of a person enter
ing the priesthood or becoming a monk.
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cap on his head', and so delivered him to the magistrates for
further punishment.

News shortly reached Cranmer that he was to be burnt, but
then the behaviour of his enemies towards him suddenly
changed. He was moved from his prison-cell to pleasant apart
ments; he was allowed to walk in the gardens of Christ Church
College; and everything was tried that might move him from
his steadfastness. Unhappily, these devices proved all too
successful, and Cranmer was persuaded to sign a paper stating
his belief in the evil doctrine which he had so long denounced.
He even acknowledged the Pope as Christ's representative and
as supreme head of the Church on earth. Far be it from us to
speak harshly of Cranmer We remember Peter. We remem
ber our own frailty, and we realise what the Apostle meant
when he said, 'Considering thyself lest thou also be tempted'
(Gal. 6 : 1). We know that Cranmer should have remained
steadfast, but, when we truly realise our own weakness, we
shall not be disposed to speak harshly of a stumbling saint.

Cranmer's recantation did not make the authorities any less
eager to bring the deposed Archbishop to the stake. The
Queen had never forgiven Cranmer for the share he had taken
in the 'divorce' of her mother, Catherine of Aragon. It was
arranged therefore that a certain Dr. Cole should preach a
sermon at the stake where the actual sight of the burning of a
heretic, even if a repentant one, might provide weight and
illustration for his remarks. However, as the morning was wet
and stormy, the sermon was delivered in St. Mary's Church,
Oxford. The various references to the Archbishop were not
bitter, for the preacher believed that Cranmer was dying in the
Roman Catholic faith, and was therefore sure, ultimately, of
salvation. In this belief he invited Cranmer, as was usual in
such cases, to give a final exhortation to the people. But the
work of the Lord in secret was unknown to Dr. Cole, else such
an invitation would never have been given. Since the recanta
tion, the Lord Jesus Christ had given His weak saint true
repentance, issuing in acknowledgement of the truth, and
recovery out of the snare of the devil wherein he had been
taken captive; so that by this time Cranmer was resolved to
acknowledge his fall, and to re-assert his real Protestantism.
This, then, formed the substance of his address.

The sight was vastly impressive. Cranmer, a man in his
sixty-seventh year, venerable, greatly moved, his long white
beard flowing over his breast, now stood forth before the
people. The Catholic preacher and clergy who were present
stood by, eagerly awaiting the expected confession of peni-
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tence, and of return to the Catholic fold. The church was filled
with a multitude of Oxford citizens who had come to have a
sight of their former Archbishop. To the amazement of all,
and the indignation of not a few, Cranmer soon made it
evident that his speech was not intended to please the Catho
lics. After offering up a most touching prayer to God, he
made it known that he had repented of his evil recantation of
the truth. 'And forasmuch,' he said, 'as my hand offended in
writing contrary to my heart, it shall be first burned. And as
for the Pope, I refuse him as Christ's enemy and antichrist,
with all his false doctrine. And as for the Sacrament--'
'Stop the heretic's mouth,' shouted Dr. Cole, and immediately
began a great tumult, in the midst of which certain friars began
to pull Cranmer down from the raised platform on which he
stood. 'Play the Christian man,' said one; 'remember your
recantation and do not dissemble.' 'Do not take it so,' replied
Cranmer, 'always since I lived hitherto I have been a hater of
falsehood and a lover of simplicity, and never before this time
have I dissembled.' And in saying this, writes Foxe, 'all the
tears that remained in his body appeared in his eyes'.

In great haste Cranmer was now hurried to the stake, fixed
at the very spot where Latimer and Ridley had suffered six
months before. Hurriedly he was fastened to it by a band of
steel, and a light was set to the hundred and fifty faggots of
furze and the hundred faggots of wood with which the stake
was surrounded. Certain Spanish friars pressed as near to
Cranmer as was possible, exhorting him to recant again, while
there yet remained time, and to die at peace with the Roman
Church. But all in vain. Cranmer's repentance was not like
a passing cloud; the fury of the flame could not destroy the
power of the grace which now supported him; and to show to
all his sorrow for his previous weakness, he held his right hand
steadfastly in the fire (save that once he stroked his face with
it, as if to wipe away the flame) 'that all men might see his
hand burned before his body was touched; and with eyes
uplifted to heaven he oftentimes repeated, "This unworthy
right hand" and "This hand hath offended", so long as his
voice would suffer him.' He also repeated much, 'Lord Jesus,
receive my spirit', and so doing, Thomas Cranmer fell asleep.

FOOTNOTE: The metal band by which Cranmer was fastened
to the stake is still to be seen in the Ashmolean Museum,
Oxford. There is, of course, no absolute certainty that this
is the actual band used, but it is likely to be genuine.


