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A time of general spiritual decline and of obvious weakness
and failure in the churches is clearly an incentive to the
interest among many Christians in the subject of revival. It
is increasingly acknowledged that the only answer to our
present sorry state is a movement of the Spirit of God.
Frequent reference is made to the great days of the eighteenth
century and to 1859. Hopes are expressed that such times
should come again.

The last thing any Christian should do is to discourage such
hopes. On the contrary, he should encourage any interest in
this vital subject. At the same time, there are words of
caution which need to be sounded. The devil is very subtle
and he so quickly side-tracks the most earnest Christians, even
when they are most committed to the work of the gospel.

One obvious danger is that in our emphasis on the vital
necessity of a work of the Holy Spirit we may cease to engage
in the tasks which lie immediately to our' hand. But this is to
run in the face of the plain biblical warning 'not to despise the
day of small things'. Even though we may be in a period of
dryness we must not slacken our efforts. We are to continue
with unabated zeal to contend earnestly for the faith, to
pread the gospel, to work for the edification of the believers.

Again, our very laudable stress on the necessity of a super
natural work may predispose us to an unhealthy interest in the
more unusual phenomena of a time of revival. In a time of
spiritual awakening there have often been occurrences and
experiences quite out of the ordinary run. If we are not
careful we may be so drawn in this direction that we acquire
a morbid appetite for the spectacular.
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A further danger is that we fail to see the great need for a
reformation of the churches. One of the sad aspects of the
1904 awakening in Wales was the eclipse of the revival. A
serious factor which militated against a continuance of the
blessing was the low state of the churches, and this not
simply in terms of spiritual deadness but of serious doctrinal
decline. The modernism which was already well established
in the Welsh churches was to prove a tragic obstacle to the
revival. In face of this we must remember that the Spirit who
promotes revival is the Spirit of truth. He does not work con
trary to His own revelation. If then we are to avoid the danger
of grieving or of quenching the Spirit we must guard the word
committed to us.

Above all, we are in danger of missing our supreme goal. In
our grief over the present situation and in our longing to see
God's answer to our needs we may lose sight of the fact that
our supreme aim is not simply a solution to our problems in
the churches but the glory of God. It is this thought which
should control our praying for revival. We are to pray that
God may be glorified, that the gospel might be powerfully
authenticated, that Christ may be honoured.

The cry 'Wilt thou not revive us again?' can degenerate into
a querulous complaint or into a selfish desire to move into
more prosperous times. It will only be a truly biblical prayer
when it is linked closely to the great aim that God should be
glorified. H. M. CARSON.

A postscript to this editorial is a reminder of a meeting to
commemorate the death of George Whitefield to be held D.V.
on 30th September at the Welsh Church, 82a Chiltern Street,
W.l, when the speakers will be Dr. R. M. Lloyd-Jones and
Rev. I. Murray.
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H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

'Yet I supposed it necessary to send to you Epaphroditus,
my brother, and companion in labour, and fellow soldier, but
your messenger, and he that ministered to my wants' (Philip
pians 2 : 25).

We are looking particularly this morning at that threefold
description of Epaphroditus: 'my brother, my fellow worker,
my fellow soldier'. As we have seen already, the apostle Paul,
while he was a spiritual giant and one of God's great gifts to
His church, he was also very human. Paul very deeply needed
Christian fellowship. You find this in his epistles: how much
it meant to him to have around him like-minded men, men
who were ready to stand with him and, if need be, to suffer
with him, men who were supporting him in prayer, men whose
whole concern was that the gospel he was seeking to preach
might be preached in such power that it would accomplish
God's purposes in the lives of men and women. There was a
warmth in the apostle. This was no solitary splendour of a
man who is there as a towering giant in the kingdom; he was
very much a man of flesh and blood, and he deeply longed for
this fellowship with like-minded men.

He rejoices too, in the men whom God had given him-men
like Timothy, whom we were considering last Sunday, and men
like Epaphroditus, because Paul knew, as many men have
discovered since, that there is a loneliness in the ministry of
the Word of God, an inevitable loneliness because the ministry
of the Word of God will bring with it misunderstanding and
misrepresentation. If you read Paul's letters, for example
2 Corinthians, you do not have to read very much between the
lines to find how much difficulty Paul was constantly facing.
and facing it, surprisingly, from sources where he might have
expected support. In Corinth, where indeed the church had
come to birth through his preaching, there were many who
were not prepared to accept his preaching. Paul had times of
loneliness and discouragement, and so it meant a great deal to
him to have these men who stood with him through thick and
thin, through days when the cause of the gospel seemed to be
flourishing and days when there was much adversity. And
here is one of them, Epaphroditus. a man of God, a man who

•
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stood with the apostle. Paul describes him here in these terms,
he says 'he is my brother, he is my fellow worker, he is my
fellow soldier'. And I want with you this morning to look at
this threefold description of Epaphroditus because it is one
that we could well desire should be wrought out in our own
lives, individually and as a fellowship.

He says, 'this man is my brother', and this of course is the
basic relationship. It was because Paul and Epaphroditus
were brothers in Christ that they were knit together in the
fellowship of the church of Christ, and were also united in the
task of spreading the gospel. This is the fundamental relation
ship and until we are brothers in Christ we cannot begin to
labour together for the spread of God's truth. This term
'brother' is of course used quite widely. There are lodges and
trade unions and political parties where they use the term
'brother', but obviously it is rather a formal term. There is a
very real sense in which you can only speak of a person being
your brother if he is in the same family. In a family circle my
brother is one who is related to me in a way that he is not
related to other people outside the family and therefore we
share a very special relationship. So the Christian is spiritually
a brother to every other believer in the Lord Jesus Christ and
he only shares that relationship when he is in the family, and
he is only in the family when he has been born again of the
Holy Spirit.

I believe there is much misunderstanding on this matter. So
many people seem to think that you become related to fellow
Christians by being a member of a church; that you join the
church and by joining the church you join Christ and also join
the other believers. But of course it is the other way round.
You are born again of the Spirit and through this new birth
you are brought into the family, and by being brought into the
family you are then in relationship with all the others who are
in the family. I believe there is a very great danger in this
country of people deluding themselves. So often the moment
you talk about these things there is this kind of reaction
'I am a Presbyterian' or 'I am a Baptist' or 'I am Church of
Ireland'. But this is not the issue. The issue is, have you been
born again of the Holy Spirit? Do you know the Lord Jesus
Christ as your Saviour? Has this miracle taken place? Have
you been knit to Christ? After all, when you look at the New
Testament you will find men here who were very closely
identified with the outward fellowship. There was Judas
could he have been in a more intimate group than the twelve
who were gathered around the Lord? They were in a very
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special sense His intimates, in very close contact with Him.
But Judas, with all his privileges, with all his knowledge, with
all his contact with Christ, clearly never came to know Christ.
In his heart he was still estranged from God and from hope.
Or take Simon of Samaria. When there was a movement of
the Spirit in Samaria they heard the gospel and responded;
they were baptised, and Simon was baptised as well. But,
quite clearly, there was no work of the Spirit in his life. In
Hebrews chapter 6 we meet those who had been enlightened,
they had tasted the Word of Life, they were numbered
amongst God's people, but they had never come to know the
Saviour. There was no regenerating work of the Holy Spirit
in their lives and inevitably they fell away.

So I say, the question is not-are you a Baptist, or anything
else, but are you a Christian? Are you born again? Do you
know Christ as your Saviour? I believe there are going to be
many in the Day of Judgment who will stand before God in
their denominational righteousness and they will be rejected.
We must lItand before God on one ground and one ground
alone, that we are trusting in the finished work of Christ at
Calvary, that we have been born again of the Holy Ghost. So
I ask you this morning-do you know Christ thus? I am not
asking you whether from your childhood you have been identi
fied with this church or that, or whether you have always had
an open Bible in your home or whether you have always had
family prayers in your home (if tbis is so, well, praise God for
it), but I am asking you: Is it all real? Has the miracle taken
place? Has God come to you? Has the Spirit renewed you?
Is Jesus Christ a reality to you? If death were to claim you
this very day would you go rejoicing into the presence of God?
These are the kind of acid tests. Do you k;now Christ? And if
there is doubt in anyone's mind this morning, if you are not
sure really where you stand, or if, deep down in your heart
you know that you are witbin the circle of a Christian church
but you know you have never really found the Saviour, may
I point you this morning to Jesus Christ, the One who died.
the One who rose again, the One who is able to save to the
uttermost. the One who says 'Come unto me all ye that
labour'. Are you burdened with a sense of sin. needing to be
forgiven? Well. He says. 'Come, and I will give you rest. I
will give you pardon and new life. I will bring you back to
God'. It is by that relationship that men are brought nigh to
God, and by that relationship to Christ that they are brought
nigh to one another. Paul could say, 'My brother Epaphro-
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ditus' because Paul had met with Christ on the Damascus
road. Paul had been made a new man. Paul had reached the
point where he had had to cast aside his own righteousnesses
and to realise that they were filthy rags. He had come to the
point of being humbled in the dust and his pride had been
broken and he had sought and found forgiveness through
Christ. And Epaphroditus had come the same way to the
same Saviour, so now they were brothers in the Lord.

This is the basic, the fundamental relationship. And that is
why, before I can go on this morning, before I can continue to
speak about the outworking of this relationship. it is essential
that I should emphasise and underline how vital it is that we
should be sure that we really are in the family, that we really
know the Saviour, that the Spirit has renewed us, that we have
been born from above. Well, if we have, let us praise God for
it. But let us realise that such a relationship brings with it
responsibilities. This relationship of brothers is rooted cer
tainly in the new birth, but it is realised in love one for the
other. We are very much aware of the fact that in any ordinary
family there is a basic unity; but, at the same time. you can
have a divided home. You can have a family in which
brothers are not even on speaking terms with one another. It
is a very sad situation but it is a situation which all too often
is a fact. Christians are one if they have been born of the
Spirit, they are one in Christ, they are brothers. But this deep
underlying unity has got to be realised and it has got to be
manifested. This does not happen automatically for one
obvious reason-we are all different, there is a great variety in
human nature. We are not all faceless ciphers. we are not just
stereotypes or items of mass-production. We are all different
and in fact this is what makes humanity so interesting. But it
also brings its problems. Because we are so different, we have
our own foibles and our own eccentricities. we have our differ
ing temperaments and we clash one with the other; and
because of that it is not an automatic thing that brothers in
Christ love one another. They have to make a very real and
sustained effort to realise the unity which belongs to them as
fellow-members of the body.

But there is a further and even more fundamental reason
why unity has to be fought for and realised, and that is this.
Although by the grace of God we become new men and new
women in Christ, although we are now no longer the people
we once were-the man I was in Adam has been crucified with
Christ, he has ceased to be; the man I am in Christ has come
to the birth-but the man I am in Christ is still involved in this

..
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old nature. As a result, in all of us there is still so much that
savours of what we used to be rather than of what we are;
there is so much sinful inconsistency, so much that does not
really tally with the profession we make. It is because of these
things that this unity of brothers together is not always realised
as it ought to be. It does not, I say, come automatically. It is
something to which we must apply ourselves, but as we apply
ourselves, so it emerges as a very rich and wonderful thing. If
you listen to an orchestra just before they begin the concert,
when each instrument is tuning up, there is a babble of sound,
but when they are all blended together under the conductor's
baton, all the varieties of sound of the varied instruments
blend into one harmonious whole. This is the unity of those
who are brothers in Christ. It is not a case of everyone
becoming just the same as everyone else~this would be a dull
kind of felJowship-but a fellowship in which there is richness
and variety, the diversity of spiritual gifts and spiritual under
standing, but altogether blended under the Lordship of Christ
into a fellowship, into a unity which glorifies His Name.
Epaphroditus? I am sure he was very different from Paul.
But Epaphroditus was a brother; 'He is my brother,' says
Paul. This is how we are to view our fellow Christians, as our
brothers-sometimes troublesome brothers, sometimes incon
sistent brothers, sometimes annoying brothers, but brothers in
Christ. It is for us together to seek to work out this brother
hood of the gospel.

But Paul has this further word. 'Epaphroditus,' he says,
'my brother and my fellow worker-my companion in labour.'
So many Christians tend not to think of the Christian life in
terms of work and labour. I think one reason is that some
times they have come to the Lord Jesus Christ on a very
inadequate understanding of the gospel.. Sometimes it is not
their fault but it is because of the inadequacy of the gospel
which has been presented to them. They think of the gospel
as that which gives you certain things, and confers certain
benefits upon you, and if the gospel has been presented
primarily on those terms-that Jesus Christ is the great bene
factor who gives forgiveness, who gives purpose in life, power
in the place of temptation, hope for heaven and so on, then of
course they come in on this basis. But this is not the gospel.
The person who comes on those terms so often ends up as a
sermon-taster, one who is interested in how the man preaches
and in his presentation, rather than whether it is the Word of
God or not. You get restless dissatisfied souls who are always
looking for something. It is the kind of attitude which looks
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on the Church as a kind of spiritual National Assistance
Board, always doling out fresh benefits. It is the kind of
mentality which is always looking for some fresh thrill, some
fresh idea within the church fellowship. It produces, I say, a
restlessness and a dissatisfaction.

But the true disciple does not come to Christ in this way, or
should not come to Christ in this way. When we come to the
Saviour, it is not as those who would like to receive this or
that, but we come, surely, as guilty lost sinners. We come to
the God against whom we have sinned. We come to the God
whose wrath is revealed from heaven against all ungodliness
and unrighteousness of men. We come as those for whom
eternal judgment is our destiny and so we cast ourselves upon
God's mercy. We cry for mercy. We pray for forgiveness. We
submit to Christ. We see Him as the One who demands from
us that we should yield ourselves utterly to His control. Con
version is not the gateway to a life of spiritual ease preparatory
to our admission to heaven. Conversion is the entry upon a life
of humble devoted service to the Lord Jesus Christ.

Spiritual toil is what should characterise the believer, but
alas, all too often, the church tends to be like a beehive with
drones and workers; or to change the picture, it is like a
healthy tree with vigorous growth and yet there is a parasite,
like ivy, living upon the healthy growth of. the tree. Too often
the labour and burden of a church fellowship is borne by the
few and many are content to be merely companions, partakers
or lookers-on. Paul is speaking here about the kind of man
he wanted with him-a man who was a fellow-labourer, a man
who was prepared to sweat for the sake of the gospel, a man
who was prepared to give his time and his energy, a man who
was prepared to give himself. Indeed, Paul speaks of Epaphro
ditus later as one who was 'nigh unto death for the work of
Christ'. He was the kind of Christian who is not always saying
'What will I get out of this? How will this help me?' but
'What does the Lord want from me? What does the cause of
the gospel require from me?' If God is asking, if Christ is
demanding, well then, Epaphroditus says, 'I am ready, what
ever it costs, no matter how it upsets my own arrangements,
no matter how much it impinges upon my own convenience,
even if it overturns all the ambitions I had for the future, it
matters not. Clirist is my Saviour, Christ is my Lord and
Master, to Him I owe everything. It is my glad and bounden
duty to give myself utterly and completely to Him'.
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Epaphroditus, my fellow-worker, the man who is ready to
spend and be spent for Christ! This is a call to every child of
God, to every member of the church of Christ. After all, there
are some tasks which may seem to put a person in a position
of prominence, but the very prominence of that Christian
worker is closely knit to the support which comes from those
who stand with him. When we hear a pioneer missionary, for
example, coming back to tell what God has been doing, well,
obviously, he is in a prominent position. 'He is in the very
centre of our thinking, and he is telling about what God has
done through a special ministry which the Lord has committed
to him. But he would be the first to say that his very presence
in that pioneer area overseas depends on the financial support
which is given by Christians at home. It is they who support
him in order that he might go. And even more important, he
will be very quick to emphasise that anything he accomplishes
in God's name is intimately linked to the faithful praying
of God's people at home. So when we speak of fellow
labourers, we are not necessarily thinking of those who are
commjtted to the preaching of the gospel as the ministry
which fills their whole lives. We are thinking of the whole
people of God standing together; some perhaps in more
prominent positions, some more obviously doing the work. if
you like, but it is purely a superficial judgment which sees only
them as doing the work. we are all in it together. A church
fellowship should be a fellowship of companions in labour,
fellow-workers, all of them committed to this supreme task of
glorifying the Lord Jesus Christ through the preaching of the
gospel.

'My brother, my fellow-worker and,' Paul says, 'my fellow
soldier'! The gospel commits us inevitably to conflict. Of
course we would like a Christian life wQjch meant ease. We
would like a Christian life in which problems were being
solved and we were moving calmly towards heaven. But we
are not called to that kind of Christian life. This is not an
afternoon saunter in the countryside. So many Christians
seem to think of discipleship in those terms. The man who is
called to be Christ's is a man who is enrolled in the army of
the King of kings. It is not a peacetime army engaging in sham
battles and manoeuvres and tattoos and so on-it is an army
in the midst of a bitter and unrelenting conflict. And it is not
a conflict in which there will be an armistice and a cease-fire
at times. It is a battle which begins the moment you become
Christ's and it will only end when you stand in His presence
and are numbered, no longer with the church militant but with
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the church triumphant. Why is it such a bitter struggle, this
Christian life? It is because every man and woman who is
brought to Christ represents a victory for Christ as over
against the devil and all the powers of darkness. Inevitably
the devil reacts, and that is why there is such a venomous
attack on the people of God. The devil is presented in Scrip
ture as the enemy of God, he is the enemy of righteousness, he
is the one who hates God's people, he is the one who right
down human history has been trying to destroy the work of
Christ. When a man is born again, he has been taken forcibly
by the grace of God from the kingdom of darkness and trans
lated into the kingdom of God's dear Son. Well, the enemy
does not like to lose his spoils. He reacts viciously against any
encroachment on his domain, and he tries his best to regain
the ground that has been lost, and so he fights bitterly in order
to destroy the work of grace which God has begun. So it will
be battle and conflict right to the end.

There is another reason for the conflict. As Christians, we
are not removed to some monastic condition. We do not live
in a cloister. We live in the world and the world does not love
Christ, the world does not relish the gospel. It may be very
respectable-in Ulster, for example, the world often goes to
church but it does not mean to say it loves the gospel any
more. Indeed the church-goers of Christ's day were some of
His greatest enemies. 'In the world,' says Christ, 'you will face
tribulation.' In the world you will face opposition and
hostility. Conflict is the inevitable accompaniment of disciple
ship in this world.

But the greatest tragedy of all is that the devil has an ally
right at the very centre of our being. What the New Testa
ment calls 'the flesh', the old nature, is a nature which responds
all too easily to the devil's blandishments. It is a sort of
avenue through which he can come right into the citadel and
he will be constantly attempting to make his approaches. He
is very subtle. He knows us much better than our friends
know us; indeed he knows us a great deal better than many of
us know ourselves. He knows our weak points. He knows
the place to mount an assault, and he knows all about our past
failures. He knows those times when we failed lamentably
and he has got a brilliant memory. He can always recall to
mind every failure in which we have been involved. So he
comes, trying to discourage us with memories of past failure,
trying to break through at the point where we failed and
therefore are weak, and he is fighting all the time. His great
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aim is to deflect us, to turn us aside from the path of obedience
to the will of God.

Well, says Paul, I am in this battle, but thank God I am not
in it alone. There are others involved in the task. When we
preach the gospel, then the venom of the enemy increases,
because then, you see, we are not simply working out our own
salvation, we are going into the enemy's camp and trying to
take from him those whom now he holds captive. And every
time someone is drawn from that camp of the enemy, those
who are involved in the task of spreading the gospel which is
the great liberating force become in a special sense marked
men, marked women. That is why the more a church becomes
evangelistic in its concerns, the more it may expect to be
assaulted by the evil one. The more a Christian is concerned
with spreading the gospel, the more he may expect to be
constantly under attack. 'Epaphroditus, my fellow-worker and
my fellow-soldier!' We are in the fight together, says Paul,
and because the devil knows this, so often this is precisely the
point where he attacks, to divide Paul and Epaphroditus, to
drive a wedge between Paul and Timothy. This is the great
strategy of any general. When a general wants to break
through he looks for the weak point and he tries to drive a
wedge in between the opposing forces. If he can get them
apart, well, he has a great hope of breaking through and
fanning round to the rear and then he will take them
completely.

If you think of the Middle East situation you have an
interesting commentary upon this kind of strategy. I am not
speaking now of course about what we recognise-the over
ruling power of God in the matter-but I am simply using the
illustration of how a divided enemy can never stand against
another foe. Israel is really pathetically small when you
analyse the situation. The Arab nations completely outnumber
her. But what has been wrong with the Arab nations? Well,
they do not seem to be able to get together. They cannot even
have a united conference and come to a measure of agree
ment. So they are all the time open to attack because of their
divided nature. Now I use that simply as an illustration of the
way in which the devil seeks to break through. The people
of God are in the conflict, they are fighting against the devil.
They are preaching the gospel in order that they might take
men and women from his control. Well, he will do his level
best to sunder them the one from the other. So that when
Paul spoke about 'my brother and my fellow-labourer' he
was not talking about something different from what he is
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speaking about now. We are in the battle together. We are
together as brothers in the battle. If the devil can get in
between us as brothers and divide us the one from the other,
we are going to become casualties in the conflict and the cause
for which we stand is going to suffer.

But that is looking at it from the negative standpoint, and
I would rather stress the positive. We are together in order to
sustain one another. When troops are facing overwhelming
odds their only hope is to stand firmly together. That is not
the occasion for brilliant individualists. It is the occasion for
coherence, consistency, stability, union. United we stand,
divided so often we are scattered. God's people are called to
face overwhelming odds~and they are overwhelming, for the
devil far surpasses us as far as his abilities are concerned. But
when we stand together in Christ we are more than con
querors. When we stand as a company of God's people, united
by a common faith in the Lord Jesus Christ, by a common
experience of the indwelling Holy Spirit, we can stand and
face all the devil's attacks. We watch and we pray, but we
watch not simply for ourselves, we watch on behalf of our
brethren. We are concerned about them, concerned about
their weaknesses as well as our own, concerned about their
failures as well as our own. We are praying for them~or are
we? I wonder how often we pray for one another. How easy
it is to restrict our praying to the members of our own very
small circle and not to be reaching out beyond.

May the Lord help us to realise our calling. If we are
brothers, we are together in the gospel. We are together in a
task which demands much from us. We are in a conflict; we
face all the powers of darkness, but on our side is the Lord of
Hosts. 'The Lord of Hosts is with us, the God of Jacob is our
refuge.' Remember how Paul looks at,all the serried hosts of
darkness and all the possibilities of reverse~he says, 'We are
more than conquerors through Him that loved us'. That is
how we are to face the task. But it is not I who am more than
conqueror, it is we who are more than conquerors. And we
can only speak thus, with confidence and assurance, first of all
when each one of us knows that we have been to Christ, that
we know the cleansing of His blood and the renewing of His
Spirit. And we can only say it when we are at one with our
brethren and going forward in the unity of the Spirit. May the
Lord enable us thus to advance, one in Christ, one in the work
of the gospel, one in the conflict. We hear, as it were in the
distance, the trumpet beginning to sound. It shall sound the

Continued on page 399
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The Epistle to the Romans
(CHAPTER 9)

R. N. CASWELL

This great chapter is part of a longish section, 9-11, which
deals with the problem of the Jew. The New Testament speaks
a lot about the Jews, but not in the way that some people
nowadays think. It is more interested in whether the Jews
will become Christians than whether they will go back to the
ancient land. God had prepared them for the coming of the
Messiah, by sending revelation after revelation, prophet after
prophet, but when Christ did come, they crucified Him.

Now if we believe in the plan of God, or as theologians say,
the decree of God, and if we believe that this plan cannot be
frustrated, what then? In this case, has the plan of God not
failed and failed badly? This was one thought in Paul's mind
when he wrote this chapter (9 : 6).

He first of all speaks of the sorrow he felt at the attitude of
the Jewish people, a sorrow that was great and unceasing. He
echoes another great leader (Exodus 32 : 32) in wishing that he
might be accursed and cut off from Christ for his Jewish
kinsmen's sake. What a burden he had for them! This
reminds us of the Beatitude: 'Blessed are they that mourn, for
they shall be comforted'. As Ezekiel puts it, they sigh and cry
for all the sins committed by men.

Then Paul outlines the privileges the Jews had (9 : 4, 5),
culminating in the birth of the Christ of a Jewish mother. But
even with great privileges, they rejected Christ. However, the
apostle reasons, this problem can be answered if we watch
God at work in the Old Testament. Tracing the godly line,
there is choice within choice. Not all who are descended from
Israel belong to Israel, and not all are children of Abraham
because they are his descendants (9 : 6, 7). The real children
of Abraham are the children according to promise (8), and in
the next generation, Jacob is chosen in preference to Esau even
before their birth. So it is not mere physical descent, but the
continuing election by God that matters (l0-13). This is some
thing like Isaiah's doctrine of the godly remnant (27-29).

This doctrine Paul extends to include the Gentiles (24.26),
Some of them, too, are chosen to be members of the new
Israel. Such a doctrine has at all times caused a great deal of
controversy among Christians. It was called by its opponents
in the 18th century the doctrine of the devil. Paul also knew
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that it would not be accepted without question by his readers
in Rome, and therefore sets out to answer possible objections.

(1) 'God is unfair' (14-18). This is the objection which first
strikes most men. How can God choose some and reject
others (and not on the basis of what they have done) without
incurring the reproach of injustice? It looks arbitrary for a
just God to act in this way. The objection assumes that we
men know what is just and what is not, and that we can tell
God how to act (though perhaps we would not put it that
way). In answer, Paul simply falls back on the will of God
and He is Lord. After all, God is under no obligation to have
mercy on anyone. If He pleases to save some by His own
sovereign will, then the others cannot complain, for they are
justly punished for their rebellion and their sin. He can even
raise up Pharaoh for His own purposes. God is God, not some
person controlled by the vote of approval or disapproval of
man.

(2) The second objection follows from the first. If God'S
choice is so fixed, how can He blame and punish those who are
not chosen? Again Paul falls back on the sovereignty of God,
this time describing God as the potter who can, if he likes,
make one vessel for honourable use and another for the oppo
site. Can the clay speak back to the one who is moulding it
and ask, 'Why are you making me like this?'

This is very strong meat and not often given today. The
God of modem Christianity is a democratic God who has to
take notice of what His subjects think. Of course, as Paul says
himself, these ideas have to be balanced by other ideas of God,
equally true, which keep this doctrine from degenerating into
fatalism. Looked at from the human point of view, men are
rebellious, and test the patience of God. They freely turn
their backs on God. Think then of the tremendous mercy of
God towards those who do repent, what riches of grace and
glory there are for them (22, 23).

Towards the end of the chapter, Paul deals with another
question: Is there any reason for the failure of Israel to find
God, especially considering the success of the Gentiles,
although they were absolute outsiders? In fact, says Paul, the
Gentiles seem to have found God almost by accident (30). They
found what they were not looking for, whereas the Jews, who
were looking for the same thing, failed to find it. Mystery
indeed! But there was no accident and the solution is simple.
The Jews sought for the righteousness of God in the wrong
way, in the wrong direction, if you like; so, the more zealous
they were, the further they travelled from their objective. It is
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rather like a man speeding along in his car, but on the wrong
road. The Jews thought to be justified by works-and that is
the wrong road-and could not believe it when they were told
by the apostolic preachers that the priceless gift was freely
offered. They stumbled, like many since, at the doctrine of
faith.

(To be continued)

Continued from page 396

final note of glorious victory when the Lord, who has saved
us and sustained His people down the years, shall cleave the
heavens, and He will come in great power and glory. For the
ultimate issue is not defeat for the church of Christ. The
ultimate issues of all things are victory and the triumph of our
conquering Saviour. May the Lord enable us in this day of
conflict, in the day of waiting for His coming, that we might
be brothers together, fellow-workers and fellow-soldiers to the
glory of His name.

CONTRIBUTORS THIS MONTH

S. M. Houghton, M.A., Charlbury, Oxford.
P. Tucker, Minister, East London Tabernacle.
R. N. Caswell, Ph.D., Coleraine Academical Institution.
1. Murray, RA., Banner of Truth Trust.
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MARTI N LUTH ER
S. M. HOUGHTON

THE TROUBLED MONK

Luther's resolve to become a monk was very distasteful to
his parents and especially to his father. who told his son in very
passionate language that the course he had adopted was not
only hasty and in utter disregard of parental authority. but that
it might well prove to be a snare of the devil rather than a
pathway marked out by God. 'My father,' said the Reformer. .~

'was near going mad about it; he was ill-satisfied and would
not allow it. He addressed me in terms renouncing all further
affection.' It was not indeed until Hans Luther had lost two
of his sons by the plague that he was persuaded by his friends
to regard his eldest son as having been devoted to God and
His service in the monastery. This persuasion. however. was
lacking in joy. for. as Luther informs us. he only yielded with
a sad and reluctant heart.

The Order of monks which Luther joined was that known
as the Augustinian Order. so named after its supposed foun
der. the famous Augustine of the fifth century. the author of
many works which contain true teaching about the saving
grace of God. Within the Roman Catholic Church at this
period were several such orders. but the Augustinian Order
was the strictest of all. Whereas in several the monks were
extremely corrupt and depraved. that to which Luther bound
himself was known throughout Germany for the exactness
with which its rules and regulations were enforced.

The Augustinian monks. in their ignorance of God's will.
were seeking the divine favour and grace in a course of duties
and services which kept them afar off fr:om God. yet it cannot
be denied that the vice and depravity so common in other
Orders were rare among them. Doubtless there have been
monks who have renounced salvation by their own works to
trust entirely upon the grace of God in Christ. but the whole
monkish system is at heart one of salvation by works. which is
flatly contrary to the teaching of the Bible. How many. alas.
have believed that the wearing of a hair-shirt next to the skin.
the repetition of hundreds of prayers. the infliction of painful
bruises upon the body, and many other sundry practices. avail
to recommend a man to God and to purify the flesh!

The case of Luther well illustrates the insufficiency of these
things for pleasing God on the one hand and giving peace to
the burdened conscience on the other. Our Reformer had not
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long been received into the monastery at Erfurt before he was
clothed in the garb of his Order. The regulation dress for a
'novice' consisted of a white woollen shirt over which was
a black frock and cowl, with a black leathern girdle around the
waist. A scapulary-a narrow strip of cloth hanging from the
shoulders down to the feet-was worn above the frock, and
completed this somewhat strange dress.

The novice, or learner, spent his days in attendance upon
various services and in the repetition of many set prayers. At
intervals he was required to sweep out the cells of the monks
with brush and broom, to open and shut the doors of the
monastery church, or to go through the streets, bag in hand, to
beg for his monastery. Care was taken that Luther received
more than his due share of such menial duties, as it was sus
pected that he was somewhat proud and haughty in spirit, and
that a specially severe course of practical lessons in humilia
tion would serve in his case a very useful purpose. Yet,
through all his trials and duties, Luther fought his way un
flinchingly. He was resolved that cost what it might, if holi
ness and heaven were to be obtained in this way, no exertion
on his part would be spared to achieve them. Severe though
many of his duties were, yet so ardent was his zeal that he
could have wished them even more severe, if he might but win
the favour of God thereby, and merit something at God's
hands. But it is possible to be proud of humility and into this
snare the young monk fell. 'A proud saint,' he declared later,
described his condition at this time.

After a year of such discipline the rulers of the monastery
concluded that Luther, who had thus far been merely upon
probation, was fitted to become a member of the Augustinian
Order, and, with liberal use of 'holy water' and incense, the
ceremony of admission solemnly took place. This was the
time also for more definite instruction in the beliefs and teach
ings of the monks, and in this instruction the worship of saints
played a very considerable part. Prayer to particular saints
was urged as essential to any advance in spiritual life. Luther's
monastery specially stressed prayer to Mary, and from a cata
logue of other saints Luther also selected several more upon
whom to place reliance and trust and who might recommend
him to the Saviour. St. Anne, St. George, St. Thomas (the
Apostle) were among these. As there were twenty-one in all
upon whom his choice fell, he directed his prayers to three
every morning so as to include them all in his week's devo
tions. Once a week also the monks were required to reveal all
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their sins to a 'father-confessor', and this, it was stated, was
a sure method of receiving forgiveness and blessing.

Strange as it may appear, however, the Augustinian Order
combined with these wrong teachings and practices a recom
mendation to all its members to study with zeal the very Book
which condemned them, and which proved how utterly impos
sible it is for sinful men to merit anything at the hands of God
save helJ and wrath. Hence it was that even in the cell of the
penance-performing monk, or in the chapel where anything
but the truth was taught, the Word of God was present with its
silent witness to the way of death and the way of life. But a
witness, though silent, may none the less be 'quick and power
ful, and sharper than any two-edged sword', and Scripture
was not without its solemn influence in at least one soul in
Erfurt monastery.

Luther's study of the sacred page was persevering and
earnest, and often he would meditate for days at a time upon
any passage which attracted his special notice. One such
passage was Ezekiel 18 : 23: 'Have I any pleasure at all that
the wicked should die? saith the Lord God: and not that he
should return from his ways and live?' In the New Testament
the Epistles of Paul were far from clear to his mind. Certain
passages which he rightly understood to contain the very
kernel of the Gospel seemed dark and mysterious. He was still
a stranger to the grace of God, and was vastly perplexed as to
the meaning of the phrase, 'the righteousness of God', so often
used by Paul. In the Gospel of Christ, said the Apostle, the
righteousness of God is revealed. Luther had been taught that
this expression does not refer to the 'gift of righteousness'
which justifies the believing sinner, but to God's punishment
of the sinner for his sins. When, by the Spirit, he rightly
understood the meaning of this wonderful passage he was
filled with joy and seemed to be at the entrance into Paradise.

But before this happy experience came to him he passed
through much inward conflict, and at times such storms of
doubt, and fear, and temptation swept over his heart that they
almost seemed to rend him asunder. Often, he says, he
endured agony of mind which was so terrible in its violence
and intensity, that had it lasted for half-an-hour, or even five
minutes, he must have died under the strain, and his body
have been consumed to ashes. Of this period, also, Luther
afterwards said that once for a whole fortnight he neither ate,
drank, nor slept. As yet he knew not the cleansing power of
the precious blood of Christ; he was seeking for cleansing in
other ways, and the result is given in what proved to be in

-.
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after years one of his favourite sayings, 'The more we wash
our hands the fouler they become'.

God saw fit to grant some measure of relief to Luther amid
these trying experiences through a channel which seemed far
from promising. At the head of the Augustinian Order in
Germany was a certain John van Staupitz, a refined and
cultured man for whom Luther always had the greatest esteem.
Correspondence and occasional visits of Staupitz to Erfurt
caused a strong friendship to spring up between the two men,
and sometimes the counsels of the elder were of considerable
use to the young and tempted monk. Almost in despair on
one occasion, Luther wrote, 'Oh, my sins! my sins! my sins! '
'Remember that Christ came hither for the pardon of our
sins,' replied the other. At another time the very thought of
Christ terrified Luther, and Staupitz advised, 'Thy thoughts
are not according to Christ; Christ does not terrify, He con
soles.' The words filled Luther with joy, and he records that
they were a great relief to his mind.

Luther remained in the monastery about three years. To
wards the end of this period the Lord saw fit to teach him a
little as to what the Gospel really was, and caused him to
know something of its power in his heart through the Holy
Spirit. Time was, he says, when 'I felt painfully within me the
uneasy conscience of a sinner. I did not love, nay, to say the
truth, I hated this righteous God, the Punisher of sin; 1 was
indignant against Him and gave silent utterance to murmuring,
if not altogether to blasphemy. At last I perceived that the
Gospel reveals the righteousness of God not as that whereby
God menaces us with His anger, but whereby He justifies us
by faith. Thereupon, I felt as if born again, and it seemed to
me as though heaven's gates stood full open before me and
that I was joyfully entering therein.'

Little by little Luther now advanced In his knowledge of the
Gospel, and though several more years were to elapse before
he stood forth before Europe as a witness for the Truth of
God, the foundation was laid, and henceforth Christ, the true
Light, is seen shining upon his pathway. Much, very much.
had he yet to learn, but he could now say:

'What things were gain to me, those I counted loss for
Christ. Yea, doubtless, and I count all things but loss for
the excellency of the knowledge of Christ Jesus my Lord
... And do count them but dung, that I may win Christ,
and b8 found in Him, not having mine own righteousness,
which is of the law, but that which is through the faith of
Christ, the righteousness which is of God by faith.'
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Who Were
The Puritans?

lAIN MURRAY

In his recent article 'What is a Puritan?' (The Gospel
Magazine, July 1970) Peter Toon is correct in saying that to
some it may well come as a surprise to learn that John Owen,
John Bunyan, John Howe and John Flavel 'are not in fact
Puritans'. Surprise, however, is not conviction, and some of
us will need further light before we can accept that 'the word
"Puritan" is only rightfully used of those who sought to
reform the Church of England from within in the years
1564-1642', and that in future all 'sincere students of Calvinis
tic theology' should only use the term in that way. Our
grounds of surprise are not, in fact, that Mr. Toon has claimed
for the word 'Puritan' a sense far narrower than its usual
historic signification-J. B. Marsden made the same claim a
century ago-but rather that he should have rested his case on
such inadequate evidence.

The argument employed to prove that Owen, Flavel, etc.,
were not Puritans is straightforward. It is:

First, that the only valid meaning of the term 'Puritan' in
the eighty years preceding the Civil War of 1642 is 'one who
sought to reform the Church of England from within'.

Second, 'the term "Puritan" became obsolete about 1642'.
Consequently, third, as none of the men listed above began

their ministries before 1642, and as none of them remained in
the Church of England, it is an unjustifiable extension of the
title 'Puritan' to apply it to them. The fallacy in this con
clusion is that neither points one or two above are correct. We
take each in turn.

The statement that the first 'Puritan' was an objector to the
ceremonies imposed upon the half-reformed Church of Eng
land in the 1560's is not a sufficient explanation of the origin
of the word. The title 'Puritan' is a straight translation of the
Greek, Cathari. Cathari and Puritans were terms used synony
mously in the Elizabethan period and even as late as the mid
seventeenth century when David Dickson speaks of 'Puritans
of old so truly named',l by which, of course, he means the
Cathari sect, better known to history as the Novatians, who
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were akin to the Donatists in their perfectionist views of the
Church.

The 'troubles at Frankfort' in 1555 revealed serious differ
ences between the English Protestants overseas during the
Marian persecution in regard to the principles upon which a
true Reformation of the Church was to be accomplished. The
more thoroughgoing, led by John Knox, were termed by the
other side as early as 1556, 'our new Catharites' with 'their
church of the purity'.2 According to Thomas Cartwright in
1573 'the name [Puritan] was first by the papists maliciously
invented' in order to fix on those whom another Elizabethan
called 'the hotter sort of protestants' the odium of identifica
tion with the ancient sect.

So the word from the outset had a wider bearing than the
controversy over ceremonies in the mid-1560's. For one thing
it tarred Knox, the leader of the Reformation in Scotland, and
therefore, not surprisingly, the word also came into use in the
northern kingdom as an abusive term. Thus in 1621 Robert
Boyd, whom James the First had appointed as Principal of
the Glasgow College, was informed against by 'Episcopisers'
on account of his joining the 'Puritans'.3 And Rutherford,
preaching at Anwoth in the 1630's, says, 'Men now fall from
their profession; many are ashamed to own Christ, and to
profess Him, they will not be called 'Puritans'.4

But even in England the term was never restricted to the
narrow meaning which Peter Toan claims is the only genuine
one. Whitgift, the arch-Elizabethan opponent of the Puritan
movement, uses it in the general sense of persons who esteem
themselves 'more pure than others', proud fanatics, and those
who 'separate themselves from all other churches'.5 Patrick
Collinson has rightly observed that in the Elizabethan period
'singularity' in godliness, and voluntary. religious meetings-as
for example in a hay-barn, were 'branded without discrimina
tion as points of Puritanism'.6 By the time Robert Bolton
went up to Oxford in the 1580's the word Puritan was generally
applied by unconverted persons to any earnest Christian.7 A
broad difference thus early came into being between 'Puritans'
on one hand and those who were mere 'Formalists' in religion
on the other. Richard Baxter traces the development as
follows. Speaking of the men who wanted more scriptural
discipline in the Elizabethan Church, he writes:

'The name Puritan was put upon them, and by that they
were commonly known: when they had been called by that
name awhile the vicious Multitude of the Ungodly called all
Puritans that were strict and serious in a Holy Life, were they
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ever so conformable! so that the same name in a Bishop's
mouth signified a Nonconformist, and in an ignorant Drunk
ard's or Swearer's mouth, a godly obedient Christian. But the
People being the greater number, became among themselves
the Masters of the sense.'8

Baxter is writing of the period prior to 1620 about which
time he notes that a new significance was attached to the word,
so that opposition to Arminianism became included in the
sense. His words show that the most popular use of the term
was already much broader than the narrower one of a person
seeking reformation of church order within the Church of
England.

It is entirely in harmony with this to find that Cotton
Mather, the historian of New England, and a man born within
the lifetime of many of the first settlers, writes of those who
flocked to the shores of North America in the 1630's as
'Puritans, as they were called'.9

This is, of course, not to deny that 'Puritan' was used in the
sense of one who remained in an English parish church and
sought reformation at various points, but to claim, in the
interests of historical accuracy, that the narrower usage is the
only valid one is simply impossible in the face of the facts.
Peter Heylyn was not inventing a new tradition in 1670 when
he called the Scots Presbyterians the 'Puritan faction in Scot
land',1O nor was Cotton Mather imagining things when he says
the New England settlers were called 'Puritans'. Both his
torians were continuing an already well-established usage.

The second argument upon which Mr. Toon rests his con
clusion is that 'From Richard Baxter we learn that the term
"Puritan" became obsolete about 1642'. We do not know how
this can be learned from Baxter. Twenty years after that date,
speaking of the debate of 1662, Baxter ,explicitly tells us that
the non-subscribers were 'called Puritan by many',11 and
again, speaking of the Restoration period: 'It was sad when
the :&ames of Formalists and Puritans, and afterwards of
Malignants and Rebels, and Cavaliers and Roundheads dis
tinguished the divided Parties: But it is now grown worse,

{
fidiOUS }

when they are called PER- jured and PURITANS'.J2
. secutors

He further tells us that when Ben Jonson's play Bartholomew
Fair was put on again in 1670 it had 'a sense [scene?] added
for the times, in which the Puritan is called a Banbury man',B
and, more important than all this, Baxter's own writings in the
l670-80's show that 'Puritan' was still very much a live term.
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The quotation which Mc. Toon gives us from J. M. Lloyd
Thomas' abridgment of Reliquiae Baxterianae as proof that
Baxter regarded the word as obsolete about 1642, makes no
such assertion. It is simply a comment by Baxter that with all
the political upheaval of the Civil War, new terms were neces
sary as the parties grouped around King or Parliament, he
does not say that at that date the true use of the word ended. 14

In fact the new words of the 1640's, 'Roundheads' and 'Cava
liers' did not have a primarily religious content and were, as
Baxter himself indicates, outlived by the old word 'Puritan'.
It should incidentally be added that Mc. Toan's source, J. M.
L10yd Thomas' abridgment, is hardly adequate to settle this
issue.

In all this I am not arguing that 'Puritan' had one clear and
definite meaning in the seventeenth century. What term,
invented as abuse, ever was so exact? The point of the evi
dence given above has simply been to show that the argument
by which John Owen instead of being 'prince of the Puritan
host' ceases to be a Puritan at all, does not have the historical
weight which it so confidently alleges.

If the ordinary reader has troubled to wade through all this
apparent strife about a mere word he may well wonder what
on earth it matters today whether we allow this old term of
abuse to a greater or lesser number of long-deceased Chris
tians. The answer is that it does matter, not because a word is
involved, but because underlying that word is a fact which
ought to be treasured by those who find in past history a cause
for thankfulness to God. Three centuries and a half ago there
was a movement of the Spirit of God in England, Scotland,
Ulster and New-England which led to a high-water mark of
evangelical religion. The men used to lead that work in those
several nations had three common characteristics. First, they
were those who sought to make the Bible the sole rule of the
Church's life. Second, on the personal level, they esteemed
godliness, coveted the conversion of souls and made the glory
of God the end of life. Third, they proclaimed the Pauline
theology, so powerfully re-stated by Calvin, and confessed it
with a clarity unsurpassed in the English language in the
Westminster and Savoy Confessions of Faith. In their day
those three strands-the Bible, personal holiness and Calvinis
tic theology-belonged together, and just because the same
three things represent practically all that is offensive to the
carnal mind they earned for those who so lived and believed
probably the largest measure of rancour ever endured by
Protestant Christians. The odious stigma of 'Puritan' was
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simply the most convenient term to convey verbally the con
centration of this hostility. When seventeenth-century believers
accepted the term as applied to themselves (which they were
reluctant to do), they took it as a label descriptive of true
Christianity. Thus, for instance, we read of Thomas Jollie, a
Lancashire Puritan leader, that he died in 1703, 'In the 73rd
year of age, and the 53rd of his ministry, commending what he
called primitive Christianity, or puritanism, to the very last'.

Whenever the three characteristics mentioned above have
re-appeared in history, whether with Whitefield in the 1740's,
with Carey and his friends in the 1790's, or in Spurgeon's
ministry, the old cry of 'Puritanism' has been raised again.
Legitimate or not, the fact is that Puritanism was identifiable
by certain common features. When Spurgeon said, 'If ever
there was an age that wanted back again the sternest form of
Puritanism, it is this age',15 his meaning was well enough
understood. The sense of the word, along the lines indicated
above-the Bible, godliness and Calvinism-had become
established in history.

The argument which Mr. Toon defends is that this general
use of the .term should never have occurred because only until
about 1642 did the Puritans, strictly so-called, possess any
real unity. Any later use of the term supposes a continuing
unity which did not, it is said, exist. The men wrongly called
'Puritans' after 1642 had so little in common that they should
not be given the same name, indeed to denominate them by
the same title, Peter Toon says, is unhistorical: 'Actually
those who were called Puritans were from 1642 called Presby
terians or Independents or (rarely) Anabaptists'. We should
like to see the evidence for this assertion. Certainly 'the
Independent way' and 'the Presbyterial Government' began
to be spoken of more generally in the 1640's but we very much
doubt whether the labels were commonly applied to men at
that date. Be that as it may, the only names Mr. Toon pro
poses should be used of persons after 1642 are names signify
ing differences in church polity among the Puritans. But to
say that a man ceased to be a Puritan if he became an
Independent is to posit a meaning to the word which as we
have shown was not its general meaning before 1642. The
Puritans, as they themselves recognised, stood for something
grander than presbytery or independency. In the judgment of
several of the most eminent of them, their differences on
church government were peripheral-they were things which,
in the words of the Westminster divine, Charles Herk 'at
most but ruffle a little the fringe, not any way rend the garment
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of Christ'.n Just how much the Puritans had in common they
showed by their suffering side by side after 1662, and when
one considers the cordial unity between Presbyterian, Inde
pendent and Baptist in Bristol during the persecution of the
later Stuarts, or, on the individual level, the relationship
between Philip Henry (of Presbyterian persuasion) and John
Owen, together with the latter's relationship to John Bunyan,
a Baptist, it seems to us absurd to disallow them the common
title so freely given them by their enemies. To ignore a basic
unity in Puritanism is to lose sight of a great spiritual fact-a
fact which Baxter points to in a book published in 1681 where
he tells his opponents, 'They that you call Puritans, and our
followers, were neither Episcopal, Presbyterians or Independ
ents; but for the unity of all sober Christians'.

To this it needs to be added that were it possible to arrange
all the Puritans from 1642 onwards under the later denomina
tional names, Presbyterian, Independent and Baptist, and
desist from using the common term, the results might be
negligible in terms of clarification. For some latitudinarians
could be classed as Presbyterians, some Independents as
Quakers, and some Baptists as Arminians. The true Puritan
body did not espouse any of these errors. In their commit
ment to the rule of Scripture, in their way of life, and in their
theology of salvation they stood (with varying degrees of
exactness) in the succession of Knox, Cartwright and Perkins.
and though they had come to differ on some points of church
polity these were only sub-divisions within a great and noble
tradition. When in later years the denominational names did
gradually harden, Puritanism had ceased to be a living force
and the Nonconformist churches all tended to become occu
pied with things of far less moment. Instead of it being the
case that eighteenth-century Nonconformist writers used the
title Puritan for 'apologetic purposes' to convey the idea of a
seventeenth-century homogeneous group which did not exist,
it would be truer to say that they were considerably less aware
of overall unity than were those who lived in England, Scot
land and New England in the days when spiritual life was at
full tide. A pre-occupation with the great centralities of
Christianity would, under God. produce a like unity today. We
will not be helped to arrive there by the sort of misreading of
history which I have criticised in this article.

•
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going with Mr. Norton and the New-England synod and
little differing from the moderate Presbyterians'. Mr.
Toon should, we think, have acknowledged that all his
quotations were taken from Professor Hall.
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Rev. D. Smith, of Braughing, suggests as additions to Dr.
Toon's Puritan reading list published in the August issue:

George F. Willison, Saints and Strangers (the Story of the
Mayflower and the Plymouth Colony), Heinemann, 30/-.

Christopher Hill, God's Englishman (Oliver Cromwell),
Wederfield and Nicholson, 50/-.

D'Aubigne, History of the Reformation in England.
The Puritan Conference Papers, Evangelical Press.

Every conversion of a great sinner is a new copy of God's
love; it is a repeated proclamation of the transcendency of
His grace. That was His design in Paul's conversion. He sets
up this apostle as a white flag to invite rebels to treat with Him
and return to their loyalty. As ·every great judgment upon a
grand sinner is as the hanging a man in chains, to deter others
from the like practice, so every conversion is not only an act
of G(){l's mercy to the convert, but an invitation to the
spectators. STEPHEN CHARNOCK.

W hat a rich inheritance have all those who are truly
interested in Jesus Christ! They possess Him that is all in all,
and in possessing Him they possess all. "I have all things, my
brother: saith Jacob to Esau: Gen. 33: 11 (margin). He that
hath Him that is all in all cannot want anything. 'All things
are yours: saith the apostle, 'Whether things present or things
to come, and ye are Christ's'; 1 Cor. 3: 22 and 23. A true
believer, let him be never so poor outwardly, is in truth the
richest man in all the world; he hath all in all, and what can
be added to all? RALPH ROBINSON.
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TO COMMEMORATE THE
PILGRIMS

Exactly 350 years ago the Pilgrim Fathers made their
historic voyage to the New World in the Mayflower. Recog
nising that of all people evange1icals should worthily com
memorate such an anniversary, the British Evangelical Council
is arranging a COMMEMORATIVE RALLY in Westminster
Chapel, London, on Thursday evening, 1st OCTOBER, 1970.

Appropriately enough, the two speakers will be drawn from
both sides of the Atlantic. The one, Dr. Martyn Lloyd-Jones,
needs no introduction, not least in this connection because of
his uncompromising stand for the application of biblical
principles to the contemporary church situation. His American
co-speaker, Dr. Charles Woodbridge, whom he warmly com
mends, is less well known in this country than in the States
and the 80 or so countries that he has visited in the course of
an extensive itinerant Bible-teaching ministry. But as a
graduate of Princeton University and a former Professor of
Church History in which he was awarded his Ph.D. he could
hardly be more eminently suited as a speaker for such an
occasion.

This Rally is being planned both to inform evangelicals as
to the circumstances and motives that prompted the Pilgrim
Fathers to embark upon so dangerous and uncertain an enter
prise and to help them face the challenge of its relevance to
them today.

In the course of his visit to Britain Dr. Woodbridge will also
be visiting Wales over the week-end of October 10th-12th,
addressing a further commemorative Rally in Heath Presby
terian Church, Cardiff, on Saturday Evening, October 10th,
1970.

Language fails to describe the affluence of His (the
Saviour's) generosity when it is stirred by the appeal of faith.
In Him we have riches unsearchable, joy unspeakable, peace
that passes understanding, love unutterable, light inaccessible,
glory without stain. D. M. McINTYRE.



The Gospel Magazine 413

Doctrinal Definitions
PAUL TUCKER

THE HOLY SPIRIT IN THE LIFE OF THE CHURCH

There is a vital connection between the Spirit in the believer
and the Spirit in the Church fellowship. It stands to reason
that every belie"er is a member of the Church of God, the
New Testament knows nothing of isolated Christianity, of an
individualism divorced from the local Church. The moment
a person is converted, and confesses his salvation in baptism,
then he is to be associated with the local Church of God on
earth. The Holy Spirit who indwells each believer also indwells
the entire Church fellowship.

1. THE HOLY SPIRIT IS THE SOURCE OF THE

CHURCH'S EXISTENCE.

The supreme message of Pentecost is that the Holy Spirit
came as the living fire, and He, with the baptising flame,
baptised that company of 120 believers into the body of Jesus
Christ. Pentecost is often spoken of as the birthday of the
Christian Church. We must ever remember that life comes
before birth. So we have the life of the Church in type and
shadow in the Old Testament, the life of the Church in the
Gospels, but on the Day of Pentecost we have the emergence
of the Church as the body of Christ. Through the ministry of
the Spirit we have a company of individuals fused together
and constituting the Church which is His body. Every other
believer, subsequent to Pentecost, has at the moment of his
conversion been incorporated into tht< body of Christ through
the baptism with the Spirit. Not only has the Holy Spirit been
responsible for the emergence of the Church as the body of
Christ, but He sustains the life of that spiritual body. We are
brought into the element of the Spirit where we can be sus
tained and strengthened within the Church fellowship through
the many ministries of this same Holy Spirit. This represents
God's decisive gift. By means of this gift the Church, as the
body of Christ, was constituted. So there is one sense in which
Pentecost cannot be repeated because the Spirit of God was
given then, bringing the believers into the body in a very final
sense, though we know that at every season of revival there
has been a repetition in miniature of what occurred on the Day
of Pentecost, the outpouring of the Holy Spirit.
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H. THE HOLY SPIRIT IS THE SECRET OF THE

CHURCH'S FELLOWSHIP.

2 Cor. 13 : 14; Phil. 2 : 1. The church is more than a com
pany of people who are drawn together because they are like
minded, or who have a common interest. It includes that, but
the church is comprised of men and women who are brought
into a living fellowship with the Lord and with each other
through the ministry of the Holy Spirit. Now this is a clear
advance on the teaching of the Old Testament concerning the
Holy Spirit. The Spirit of God came upon certain men and
indwelt them as individuals. He came upon them for a par
ticular task but they remained individuals. They were
believers, but they were individuals. You cannot speak of the
community of the Old Testament Church in the same way that
you can speak of the fellowship of the New Testament Church,
because in the New Testament you have not only individuals
who are indwelt by the Spirit and empowered by the Spirit, but
they are brought together and cemented into one living
fellowship. The word fellowship carries with it two thoughts.
The first is a common sharing. There is a mutual exchange,
the Lord rejoicing in His people, His people rejoicing in Him
and satisfied with Him. This mutual participation is between
the Father and His people, between the Lord Jesus and His
disciples. And the other meaning is that of unity. It means to
cement together in a unity, to be of one heart, one mind and
one soul. See Eph. 4 : 3-6. We hear a lot in these days about
Church unity, as if it has to be created by man. This great
world council of churches seems to me to have 'the mark of
the beast' upon it. True unity already exists between those
who are truly members of the Church and followers of the
Lord Jesus Christ. We have not got to make this unity, we
have to keep it. The Holy Spirit creates it, but man can
sometimes break it by his divisions and by his sins and
failures, but our responsibility is to keep that which God has
already created (see verse 3).

Ill. THE HOLY SPIRIT IS THE INSPIRER OF THE

CHURCH'S WORSHIP.

(i) Often we regard worship as an activity of man, but it is
a very exciting and stimulating thought to recognise that it is
the Holy Spirit who helps us in our worship. It is not suffi
cient that a man should worship. The unique fact about a
Christian is the way in which he worships. He worships by the
help of the Holy Spirit. See Phil. 3 : 3, R.V. False teachers
taught that they were saved not simply by trusting in the Lord
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Jesus Christ, but also by observing certain Jewish ordinances.
The Apostle repudiates that. The same idea is brought out in
Heb. 9 : 14. If we would have a conscience that is purged
from dead works so that we may really serve and worship the
Jiving God, then we need to experience the purging blood of
Christ energised by the Eternal Spirit. (ii) The Holy Spirit is
linked with our approach to God. See Eph. 2 : 18. Notice the
Trinity is in this verse associated with our worship. (a) The
goal of our worship is God the Father. Our aspiration is to
come into His presence and to have audience with the Father.
(b) The door into worship is the Lord Jesus, because He is our
Mediator. He is the one Way to the Father. (c) If I may say
it reverently, the Holy Spirit is the Usher who leads us into the
audience chamber. (iii) The Holy Spirit helps us to pray.
Eph. 6 : 18. If we pray in our own strength alone, our prayer
life will be very intermittent, unsatisfactory and undisciplined,
but if we are helped by the Holy Spirit, then there will be
something consistent about our prayer life. Rom. 8 : 26. In
our moment of infirmity and limited understanding the Holy
Spirit is there to help us. He will accept our prayer and make
it accurate in some way so that the Father will receive it as
from us.

IV. THE HOLY SPIRIT IS THE BESTOWER OF

THE CHURCH'S GIFTS.

I Cor. 12 deals with the gifts that are bestowed upon indi.
vidual believers. These gifts, though given to individuals, are
given within the setting and concept of the Church and in
order to be exercised within the Church, not to individuals that
they might hive off and start some new organisation. They
are given for the upbuilding of the Church and the testimony
of the Church in the world. The various members of the body
do not wander off but operate within thy body. The gifts that
the Church possesses are bestowed gratuitously by the Holy
Spirit upon the Church. (They are called in Greek
'Charismata' because they are linked with 'charis', that is
'grace'.) The gifts in themselves are no guarantee of
spirituality because the Church in Corinth came behind in no
gift, yet it was a carnal Church and it was singularly lacking
in the love of Jesus Christ. A man may be possessed of gifts,
but the possession of those gifts does not necessarily mark him
out as a godly man. There are different gifts. They may be
divided into three main categories: ministry, admini~tration,

and worship (witness and service). There is a sovereignty
about the bestowing of these gifts (see 1 Cor. 12 : 11). It has
nothing to do with an individual being a favourite with God,



416 The Gospel Magazine

no, the Holy Spirit is sovereign in the bestowal of the gifts.
These gifts are given for the mutual benefit of the entire
church so there is no need for any member to be jealous of
another brother or sister.

V. THE HOLY SPIRIT IS THE AUTHOR OF THE

CHURCH'S EXPANSION.

You remember the great commission, 'Go ye into all the
world and make disciples of all nations', and so on. But after
He gave that commission He gave another, 'Tarry ye here in
the city of Jerusalem until ye be endued with power from on
high'. So the last command of Jesus was not 'Go' but 'Tarry'.
When reading through the Acts of the Apostles, I noted that
there is not one prominent person there who made any deci
sion to go forward in the expansion of the work without clear
direction and guidance from the Holy Spirit. Acts 8 : 29;
11 : 12; 13: 2, 4; 15: 28; 16: 6, 7. The early church was
prompted in all its evangelism by the Holy Spirit and it has
always been the same. The greatest evangelist would readily
admit that he at the best is only an instrument. It is the Holy
Spirit who is the effective author and agent in evangelism.
And the crying need today is for the Holy Spirit to be given
His sovereign place in the Church again, to thrust forth His
people, that they may push back the powers of darkness in the
Name of their Lord. We are living in dangerous days, when
our nation is standing on the abyss of destruction, when truth
is falling in the street, when men are tempting God, and when
the Church needs some voice to stand forth boldly and clearly
for Jesus Christ. But we are afraid of being dismissed as
extremists, of being misunderstood.

(To be continued)

•
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The Soul's Meat and Drink
C. H. SPURGEON

A sermon preached at the Metropolitan
Tabernacle on Lord's-day Evening,

October 5th, 1873.

'For my flesh is meat indeed, and my blood is drink indeed'
(John 6: 55).

It was our Lord Jesus Christ who uttered these words, and
some of those who heard Him misunderstood His meaning, for
they asked, 'How can this man give us his flesh to eat?' This
is not altogether surprising, for there are still millions of per
sons upon the earth who will persist in understanding literally
what our Lord intended to be understood spiritually. To us
who know the meaning of Christ's words it seems monstrous
that anyone could have supposed that Jesus meant men to eat
His real, literal flesh and to drink His actual blood. I must con
fess that, to me, it seems an instance both of the utter depravity
of human nature and of the absolute insanity to which
sin has driven mankind, that there are stiJJ so many persons
existing in what we call this enlightened age who actually
believe that we can eat the flesh of Christ, and drink His
blood. This is a cannibal notion which only needs to be men
tioned to be denounced. Instead of having anything sacred
about it, such teaching is utterly detestable; it is inconceivably
idiotic and blasphemous. Idiocy and blasphemy seem to be
blended together in it in about equal proportions. It is strange
that such blessed words from such blessed lips should have
been so shamefully misunderstood and misrepresented.

Beloved friends, as many of you as h~ve been taught of God
know the spiritual meaning of these words. You know that the
doctrine of the incarnation of Christ is meat to your soul, and
you know that the great truth of the substitutionary sacrifice
of Christ, which is expressed by His blood, is the most
nourishing cordial to your heart. You know that, in this sense,
Christ's words are full of deep spiritual teaching: 'My flesh
is meat indeed, and my blood is drink indeed'. That word
'indeed' seems to contrast this spiritual nourishment with all
ordinary food and drink. The best of literal food only feeds
the body for a time, for that body ultimately decays. It is not
in the power of food so to repair the waste that is continually
going on that the physical system shall for ever abide firm and
strong. This food is meat, but it is not 'meat indeed'. There
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are also various kinds of drink that refresh and invigorate the
body, and by means of these we are enabled to cpntinue from
day to day; but where is the water, where is the crystal fount
that can give immortality, where is the juice expressed from
any fruit that grows beneath the sky that can rid the body of
all disease and pain, and cause it to live on without end? You
all know that, among all the many kinds of literal food and
drink, there is not any meat that is worthy to be called meat
indeed, nor any drink that is worthy to be called drink indeed.

That word 'indeed' also implies the contrast between this
spiritual nourishment and all mere mental food and drink. Our
soul needs food, and the proper food for it is truth, wisdom,
knowledge. Solomon said, 'That the soul be without know
ledge, it is not good'. No disciple of Christ, who has the spirit
of his Master, is opposed to the spread of wisdom. The
'children of light' wish to have every kind of light disseminated
as widely as possible. 'Everyone that doeth evil hateth the
light', but he that doeth good loveth the light, and saith, 'The
more light there is, the better'. But there is no mental food
save that of which I am about to speak which is meat indeed
and drink indeed. Paul truly says, 'Knowledge puffeth up',
and so it does if it is not kept under proper control. When a
man has fed on the most profound knowledge, the spirit pro
duced by such food has often been a proud and arrogant one,
which has led him to rebel against the infinite wisdom of God,
and set up his own opinion in opposition to the truths revealed
in the Scriptures. What earthly knowledge is there that can
afford suitable food to our entire manhood? Suppose I could
compass the whole range of science-if I could thread the
spheres as on a string, if I could bore the rocks and read the
whole of their ancient history, if ther~ were no secret of
science left unrevealed to m~yet, if I had an aching heart,
all my knowledge would not satisfy my soul or give rest to my
affections. In fact, the very acquisition of knowledge has often
led to an increase of care. Solomon said, 'Much study is a
weariness of the flesh', and many have found it to be so. It
certainly is not meat indeed or drink indeed. Poets have drunk
at the Castalian fount, and their verses have astonished whole
nations, yet they have gone to their graves unsatisfied and
despairing. Mathematicians, with wondrous minds, have
mapped out the heavens, studied the stars, laid down the laws
that govern the planets, and traced the pathways of comets for
thousands of years, yet their verdict has been the same as
Solomon's, 'Vanity of vanities; all is vanity'.
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But I have to speak to you concerning knowledge which is
satisfying, concerning truth which does content the spirit; and,
in doing so, I must draw a clear, hard and fast line. No one
knows the flavour or effect of meat and drink who has not
tasted them. It is no use for me to speak to anyone about meat
which he has never seen, or handled or tasted; if he is to
appreciate my testimony concerning it, he must have partaken
of it; or if my testimony be concerning a certain drink, he must
at least have sipped of it; otherwise, let me speak as earnestly
as I may, he will be unable to comprehend what I am saying.
Now, my Lord Jesus is meat indeed, but the soul must feed
upon Him if it is to know how He nourishes it; He is drink
indeed, but unless this drink enters into the soul, it will be a
stranger to the spiritual power which Jesus always imparts
when He is received into the heart by faith. If you have really
received Christ Jesus the Lord, if He is 'in you the hope of
glory', then He is the food of your soul; and you can, from
your own experience, confirm His declaration, 'My flesh is
meat indeed, and my blood is drink indeed'.

I. While I am speaking, let us each one try to feed spiritually
upon the two great doctrines to which the words 'flesh' and
'blood' may be taken to refer, namely, the incarnation of the
Son of God, and His death as His people's Substitute; and,
first, let me say that THESE DOCTRINES ARE MOST COMFORTING

FOOD TO THE SOUL.

Where will you find any other doctrines so comforting as
these? I, a sinner, have broken God's righteous law, and so
offended Him that I am driven from His presence, and am
shut off from all true joy and peace. But, in order to redeem
man, Jesus Christ, the Son of God, Himself became man. 'The
Word was made flesh.' Why, it makes the joy-bells ring in my
heart as I tell you again the old familiar story. The angels,
when they were sent to tell men that unto them was born a
Saviour, proclaimed with joyous songs the glad message that
God had come down to earth. What joyful news it is for you,
men and women, that God has taken humanity into union with
the Deity, that the Infinite became an infant, that He who
made the heavens and the earth was wrapped in swaddling
clothes just as you and your own babes have been! Surely,
now that God has thus become one with us, there may well be
peace on earth, and good will toward men; He cannot be
unwilling to bless those who have that human nature which He
has Himself assumed. Even as I talk of this great truth, I feel
in my heart a joy that comforts me, and so Christ's flesh is
meat indeed to my soul; and when I think that, in that flesh,
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Jesus lived here on earth for over thirty years, and knew all
the weakness, and temptation, and suffering, to which that
flesh is liable, when I think how He proved Himself to be bone
of our bone, and flesh of our flesh, then I understand how He
sympathises with the weak, and tempted, and suffering sons of
men, and this makes the sad heart glad, and so again Christ's
flesh is meat indeed. Then, beloved, when you think that He,
at whose girdle hang the keys of hell and of death, once toiled,
and suffered, and at last died, just as you have to toil, and
suffer, and die; and when you remember that, from the heights
of glory, Jesus looks down both as the Son of God and the
Son of Mary, does not this feed you with true soul-comforting
food?

Remember, also, that whatever Jesus did as man, He did as
the great representative man, who was all the while acting on
behalf of His people. Adam was a representative man, but I
get no food for my soul from him. He took my bread away,
he took my life away, for 'in Adam all died'; but when Christ
came here as the Representative of His people, what did He
do? He kept the law of God perfectly, and His obedience
was reckoned as the obedience of all who were in Him. As
Adam's sin was imputed to all who were in him as their
federal head, so Christ's obedience was imputed to all who
were in Him as their federal Head. The condemnation of our
Surety and Substitute was our condemnation too; and when
He was taken away, and put to death, we were crucified in
Him; and when He was laid in the grave, we were buried with
Him; and, blessed be God, when He rose from the dead, we
rose with Him, and we were justified by His resurrection. He
could never have come out of the prison of the grave if He
had not paid all His people's debts; and when He was set free,
they were set free, His resurrection was the guarantee of their
resurrection. Is there not most comforting food for your soul
in this great truth? Is not Christ's flesh meat indeed when you
look at it as the representative body of your Substitute and
Surety?

Best of all, Christ has gone back to glory as the Representa
tive of His people. He did not take His soul alone when He
ascended to His Father, leaving His body in the tomb, but that
very flesh which was pierced by the nails, that very flesh
through which the soldier's spear went to His heart, He
carried right up to the throne of God; and, in so doing, He
carried us who are in Him up there, and made us sit together
in the heavenly places in Him. What joy it gives us to remem
ber that-
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'There sitteth in our flesh
Upon a throne of light,

One of a human mother born,
In perfect Godhead bright! '

H. Changing the direction of our thought, yet still keeping
to the same main track, let us turn to the second clause of the
text: 'My blood is drink indeed'. That is to say, CHRIST'S
REDEEMING SACRIFICE IS MOST SOUL-SATISFYING. It is not
merely soul-comforting, but soul-satisfying.

We have stated the case hundreds of times in this place, but
must state it yet again. Man had sinned, and God was willing
to forgive; but the inflexible law of the universe is that sin must
entail punishment, and it is so good and righteous a law that to
alter it would be ruinous. Therefore punishment for sin there
must be, but Jesus endured the punishment due to all His
people. In order that He might be able to do so, He took upon
Him our flesh, and that flesh was made to bleed even unto
death in the accomplishment of that purpose. We believe in
the real, literal substitution of Christ in the room, and place,
and stead of all whom He had covenanted to save, and as
many as believe in Him may know assuredly that their sins
were transferred from them, and laid upon Him. Then, when
their sins were laid upon Christ-

'Jehovah bade His sword awake'-

against the Sin-bearer, and He smote Christ instead of His
people, and His flowing blood brings peace and pardon to
them as He dies, the Just for the unjust, that He might bring
them to God. I cannot help saying that this doctrine fills my
soul with an indescribable content; I am satisfied to the full
when this truth enters my heart; and so, Christ's blood is drink
indeed to me.

For see, beloved, God's justice is satisfied. How could it be
otherwise when God Himself makes the atonement? When
Jesus Christ, the Son of God, made Himself liable for His
people's guilt, what a complete vindication of the justice of
God was there! More than that, the great covenant of grace
was ratified by the blood of Christ's atoning sacrifice. No
testament is valid so long as the testator lives; but Jesus has
died, and therefore every legacy of His love is made sure to all
those to whom He has willed it. The covenant made with
Adam fell through because Adam could not keep it; but the
covenant made with the second Adam, the Lord from heaven,
stands fast as the everlasting hills, for Christ has kept it in
every particular, offering to God complete obedience, both
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active and passive, in His life of holiness and in His death of
agony.

o then, my soul, God is satisfied, thy sin is pardoned,
covenant blessings are secured to thee, so is not Christ's blood
drink indeed to thee? As we think that the Son of God
became the Son of Mary in order that He might die for us,
that He might take our place and die in our stead, what can
we want more to chase away our fears, to fulfil our hopes, and
to confirm our faith? If any of you want more than that, it is
not possible for us to present it to you, or even to imagine it.
What the Son of God said was finished must have been
finished, and therein our souls may rest, and rest for ever.

Ill. But, beloved friends, we not only need spiritual food to
comfort and to satisfy our souls, but we also need SPIRITUAL

FOOD TO STRENGTHEN OUR SOULS, and here again Christ's flesh
is meat indeed, and His blood is drink indeed.

How strong are they who live upon the truth of an incarnate
God, and of that incarnate God dying in the room, and place,
and stead of His people! What strength it gives to faith! I
have seen weak faith, and I have seen strong faith; but I have
generally found weak faith associated with dependence
upon frames and feelings, and I have never known strong
faith existing anywhere except in connection with Emmanuel,
God with us, living and dying in our stead. I have
seen poor humble men and women, who knew little
more than that they were lost through sin, and that Christ
had come to save them, yet they have lived and died
strong in faith, giving glory to God, for their faith had been
nourished upon this meat indeed and drink indeed of the
incarnation and substitutionary sacrifice of Jesus Christ the
Son of God and the Son of Mary.

And fervent love is produced by the same spiritual meat
and drink. If Christ is to you merely some historic personage
who once appeared upon the earth, and now is gone for ever,
your love for Him will be very faint if it exists at all; but if He
is your own personal Saviour, your ever-present Friend, your
living Brother, bone of your bone and flesh of your flesh, your
Surety and Substitute who bore your sins in His own body on
the tree, then your love goes out to Him in a vehement flame.
I do not wonder that Mary Magdalene was among the holy
women who were last at the cross, and first at the tomb, for
Christ had done so much for her that she loved Him much;
and in proportion as you realise what His incarnation and His
death have done for you, your love will feed upon that meat

..

..
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indeed and drink indeed until it shall become stronger even
than death itself.

This spiritual meat and drink will also make us strong for
service. There was a man-you will all recognise his portrait
by the bare outline-who was at first a great enemy of Christ,
but who, after his conversion, lived upon the food of which
J have been speaking; and you know what an untiring servant
of Christ he became. He went from city to city preaching the
Word. He was stoned and left for dead; but he rose to his feet
and went on preaching. His very dreams were full of service
for his Master; for, in a night vision, there stood by him a man
of Macedonia, who said to him, 'Come over into Macedonia
and help us', and immediately he obeyed the Spirit's call. The
Lord blessed the Word; but His servant was arrested, beaten,
and thrust into prison, yet he and his companion made the
prison cell ring with their joyful songs of praise unto their
God. This man preached the Word throughout a great part of
the then known world. We read of him at Damascus, Jeru
salem, Ephesus, Athens, Corinth, Rome, and it is probable
that he even came as far as these islands of the West; and
wherever he went he preached Jesus Christ and Him crucified,
and all the while he was sustained by the meat indeed and
drink indeed of the incarnation and the atoning sacrifice of the
Son of God. If I had the time, I might tell you of other great
workers for the Lord Jesus Christ, whose lives were crowded
with holy service, and all of whom derived their strength from
this same meat indeed and drink indeed of which I have been
speaking.

But, beloved, if you need further proof that the flesh of
Christ is meat indeed, and His blood is drink indeed, let me
remind you of the many who have been made strong for
suffering through this spiritual nourishment. You are all more
or less familiar with the wonderful sto'ry of the persecution of
the early Christians, and of their heroic endurance even unto
death; what was it that sustained them but this meat indeed
and drink indeed? Then, all along the ages, and in almost all
lands, there have been brave men and women, and even boys
and girls, who counted not their lives dear unto them, but
gladly gave them up rather than deny their Lord and Saviour.
Foxe's Book of Martyrs has preserved the record of many •
notable instances that I need not now repeat, but you will do
well to keep the story in mind, and to teach it to your children,
that they also may learn what suffering can be endured by
those who have had such food for their souls as our text
describes. No doubt there were many brave utterances like
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that historic saying of Latimer, 'Be of good comfort, Master
Ridley, and play the man. We shall this day light such a
candle, by God's grace, in England, as I trust shall never be
put out.' Surely these men had food to eat of which the poor
puny professors of these days seem not to have tasted. They
were made strong for suffering through partaking of this meat
indeed and drink indeed; whereof, if a man eat and drink
abundantly, he shall be fitted to perform such exploits as were
wrought by the heroes of faith of whom Paul wrote in his
Epistle to the Hebrews.

o sirs, if you want to be strong to live, or work, or suffer for
Jesus, you must feed upon Jesus! It is only in the strength of
this meat and this drink that one can, in these days, live an
honest and upright life. It is only in the force derived from
this meat and this drink that anyone can bear a bold and faith
ful testimony for Jesus. And, mark you, it is only by feeding
upon such meat and such drink as this that one will be able to
face death with an unblenching countenance, and look forward
to the unseen world with an eye undimmed. Ay, I have seen
weak women, with the hectic flush of consumption on their
cheeks, and with the unnatural brightness which that disease
imparts to the eyes, and I have heard them talk of dying as
calmly as if they were speaking of going out for a day's excur
sion. I have even heard them singing as though their death-day
had been their wedding-day, so glad were they at the prospect
of soon being where the day breaks and the shadows flee away
for ever. Joan of Arc was never such a heroine as these
women have been, for they have vanquished even death itself,
and waved the banner of the cross all through the valley of
death-shade. It was this meat indeed and this drink indeed
that helped them thus to die-nay, that prevented them from
dying, for to them death was but a translation from a world of
mortals to a world of immortal spirits 'around the throne of
God on high.

IY. I want now to say something that cannot often be said
in a mixed congregation, lest it should be misunderstood; but
it is a fact that certain kinds of meat and drink produce
EXHILARATION in those who partake of them, so that men
become joyous and excited after they have been sitting long at
a festival. There is often much evil in the excitement which
results from these earthly feasts, but there is one kind of meat
and drink which gives an exhilaration which is not only harm
less, but is truly blessed; and that is the meat indeed and drink
indeed of which I have ben speaking to you. Have you ex
perienced that exhilaration, my brother? Do you know what
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this holy excitement is, my sister? Have you, beloved friends,
ever thought of Christ dying on the cross for you until you
felt that you must sing for very joy of heart? Have you ever
realised that your sins were washed right away in the Red Sea
of your Saviour's blood, and that there was not even one of
them left to oppress you? Then you must have felt that Dr.
Watts was not in the least exaggerating when he wrote those
lines that we have often sung-

'Yes, we will praise Thee, dearest Lord,
Our souls are all on flame,

Hosanna round the spacious earth,
To Thine adored name.

'Angels, assist our mighty joys,
Strike all your harps of gold;

But when you raise your highest notes,
His love can ne'er be told.'

Yes, I am quite sure that you have felt so glad that you have
wanted all the angels to assist your mighty joys. When you
have realised all that Christ's incarnation and death have
meant for you, when you have even in a measure compre
hended the transcendent grace that made Him stoop so low as to
become near of kin to you, your heart must surely have danced
at the sound of His name. I feel persuaded that there must
have been times, in this Tabernacle, when you were so joyful
that you could hardly remain in your seats, and when you have
almost wished that, like David, you might see the ark of the
Lord come along, and that you might dance before the Lord
even as David did. You know that there is no other joy that
is even for a moment worthy to be compared with the joy
which comes to us through Jesus Christ, and the man who has
once had a sip from that well wants to lie down beside it, and
drink it dry. He knows he can never do that, but he wishes
that his soul could be so enlarged that he could take in all the
love of his incarnate God, the wondrous heights, and depths,
and lengths, and breadths of that love which must for ever
surpass our knowledge. 0 you who want to find the highest
joy that can be found on earth, here it is! Jesu's wounds are
the fountains whence heavenly bliss is distilled. In Emmanuel,
God with us, born at Bethlehem, and dying on Calvary-in
His incarnation and His atoning sacrifice, you will find that
meat indeed and drink indeed which shall give the loftiest
spiritual exhilaration to all who feed upon them.

V. Now I close my discourse by reminding you that
WHOEVER EATS THIS SPIRITIJAL FOOD SHALL LIVE FOR EVER.
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Just before· our Lord uttered the words of our text, He had
said to the Jews, 'Your fathers did eat manna in the wilder
ness, and are dead. This is the bread which cometh down from
heaven, that a man may eat thereof, and not die. I am the
living bread which came down from heaven: if any man eat of
this bread, he shall live for cver: and the bread that I will give
is my flesh, which I will give for the life of the world.' If you
had lived with the children of Israel in the wilderness, and you
had eaten manna as they did, you would have died as they did.
If you come to the communion table, and merely eat bread,
'not discerning the Lord's body', you will die; or if you go to
a so-called priest, and he gives you a 'consecrated' wafer, and
you eat it, you will die. But whoever spiritually feeds upon
Jesus, whoever feeds his soul upon the great central truth that
God in human flesh was made the Substitute for all who
believe in Him, shall never die. His body may pass through
the change that we call death, but his spirit shall live for ever;
and, in due time, his body and soul shall be re-united, and his
complete manhood shall be 'for ever with the Lord'.

a sinners, unless you feed upon Christ, there is nothing but
death eternal before you! But if you receive Him into your
soul even as you receive food into your body, you shall never
die, but the bliss of heaven shall be your everlasting portion.
I have preached to you in very simple language, but there is
in my theme a mystery that excels all the wisdom of the sages;
let me try to put it before you once more before I close. It is a
fact that the Word, who was God, and who made heaven and
earth, and without whom was not anything made that was
made-it is a fact that this Word was made flesh, and dwelt
among men. In other words, Jesus Christ, the Son of God, did
come into this world, was here born of a virgin, here lived and
laboured as a man, and here died for those who believe in
Him, 'for God so loved the world, that He gave His only
begotten Son, that whosoever believeth in Him should not
perish, but have everlasting life.... He that believeth on Him
is not condemned: but he that believeth not is condemned
already, because he hath not believed in the name of the
only-begotten Son of God'. After Jesus had died in the room
and place and stead of all who believe in Him, and after He
had risen from the grave as the sure sign that His redeeming
work had been accomplished, and that His people were for
ever free, He returned to His Father's right hand in glory; and
there He sits as the Representative of all His chosen until the
appointed time for Him to come again to this earth, 'to be

Continued on page 432
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A Call to Prayer
427

At a recent meeting of the Executive Council of the British
Evangelical Council a spontaneous desire was expressed by a
number o[ its constituent member-churches for a United Day
of Repentance and Prayer.

Faced with the increasingly rapid moral disintegration of the
Nation, with the apostasy and worldliness of much of the
Institutional Church, and the seemingly widespread super
ficiality and/or powerlessness of evangelical churches, it was
unanimously agreed to issue a call to all its member-churches
to observe Wednesday, 11th November this year as such
a day.

To seek to call the Nation to observe a Day of this sort
would seem to be to invite a hypocritical response; the appeal
therefore is directed primarily to evangelical churches, to the
Council's own member-churches and all others desirous of
sharing in fellowship with them in such an observance. It is
believed this is in line with the spiritual principle and divine
promise contained in God's Word: 'If My People, which are
called by My Name, shall humble themselves, and pray, and
seek my Face, and turn from their wicked ways; then will I
hear from Heaven, and will forgive their sin, and will heal
their land' (2 Chronicles 7 : 14).

It is not propOsed to offer any specific suggestions as to just
how churches should observe such a Day, nor to circulate any
possible prayer topics, in the belief that the Spirit of God must
lead and direct if the united observance of such a Day is to be
more than an empty formality and is truly to further His
present purposes, to His praise and glory.

The British Evangelical Council therefore urges its own and
all other evangelical churches prayerfully and urgently to
consider just what their response should be to this lead.
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Book Reviews
It has become common to read in reviews of Banner of

Truth books that 'the trust has put us in their debt'. It might
seem a rather hackneyed expression if it was employed again,
but in fact I would be inclined to embellish it with an exclama
tion mark because of the outstanding quality of recent publica
tions. They include:
GEORGE WHITEFIELD. Vol. 1. By Arnold Dallimore.

Pp. 598. 42/-.
For many potential readers the commendation in the Fore

word will probably be sufficient. Dr. Lloyd-Jones, an ardent
admirer of Whitefield, declares that he has been waiting for
such a volume 'for over forty years'. His evident satisfaction
at the excellence of this new biography will be an incentive to
many to buy and read for themselves a book which has so
stirred one who stands in noble succession to Whitefield.

The author is minister of a Baptist church in CoUam, a
village in Ontario. However, his research has not been con
fined to his own library, nor has it been done in a hurry. He
has in fact spent twenty years in thorough-going research which
necessitated among other things two crossings of the Atlantic
to discover relevant information.

Mr. Dallimore sets Whitefield firmly in the context of the
eighteenth-century revival. As a result we are given not only
the sustained and detailed treatment of the life of the great
evangelist but a number of short iographical sketches of other
leaders whose ministry dovetailed with his-men like Howell
Harris and John Cennick, as well as other great contem
poraries like John and Charles Wesley. It is remarkable to see
the activity of sovereign grace in that within about four
months in widely different parts of the country the Lord laid
His hand on four of the leaders of the Revival-Whitefield,
Harris, Daniel Rowland and Cennick. It is notable also that
revival blessing and the fruitful preaching of Whitefield pre
ceded John Wesley's spiritual experience.

This is the record of a man whose life burned with a holy
passion to preach the gospel and to point men to Christ. It is
summed up in his own words: 'Oh, that I may catch them
with a holy guile'. Whitefield's passionate evangelistic zeal
did not, however, blind him to the physical needs of men. A
great deal of his energy went into support for the orphanage
at Georgia, and in another issue he was prepared not only to

..
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denounce the inhumanity of the slave-owners but to produce
a remedy in the refuge for Negroes he started in Pennsylvania.

This first volume will whet the appetite for the second. Even
more important, it may stir us to pray for such days of blessing
as Britain and the American colonies experienced two cen
turies ago. But this volume adds a salutary qualification to
such longings-the way to revival in Whitefield's ministry was
not by easy paths but through suffering and an unrestrained
submission to the direction of his sovereign Lord.

TODAY'S GOSPEL - AUTHENTIC OR SYNTHETIC.
By WaIter J. Chantry. Pp. 92. 4/-.

This is an outstanding book which should be compulsory
reading for ministers, missionaries, Sunday school teachers
and indeed every Christian concerned with the work of the
gospel. The author does not write from some ivory tower
where theorising is the fashion, but in the context of a local
church of which he is the pastor.

Here is a sober critique of a great deal of modern gospel
preaching. But it is no merely negative polemic, for he is
clearly concerned with the positive aim of turning us back to
biblical patterns.

The strength of the book is that it is rooted in Scripture.
The theme is really an exposition of the story of the rich
young ruler who came to Jesus. The contrast is drawn
between the way in which the Lord handled the young
enquirer and the shallow way in which such men are often
dealt with today.

In face of the current tendency to present the gospel as an
a bc which is easily received-and as easily lost! -he shows
how Jesus turned the young man to the law of God. The law
was applied not in a vaguely general way but in terms of
specific application to particular sins-in the case of the young
ruler the sin of covetousness.

Another modern aberration is dealt with-there is no place
for the idea that one may come to Jesus to insure against
damnation while reserving submission to Him as Lord for a
later and indefinite date. The Christ of the gospel is Jesus
Christ the Lord and His sovereignty implies total demands.

He points out that Jesus did something which many
modems would reckon as failure-he let the young man go
without having elicited a decision, although the man was
clearly ripe for such a decision. But then the Lord was not
prepared to let a man acquire a false assurance. Better that he
should go away grieved when such grief might lead to humility
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and repentance, than to encourage a shallow acquiescence in
certain statements which leads to a spurious faith and spiritual
ruin.

The biblical comment on the story has a continuing applica
tion-with men it is impossible, but with God all things are
possible. What can change the heart of a covetous man to
make him a humble believer? Only the grace of God! The
implications of this are two-fold. For the sinner it is a re
minder that his only hope is to cast himself on the mercy of
God. For the preacher it is a similar word-he also is cast
upon God. The call to him is to labour earnestly in prayer
and to preach the gospel not as men think it should be
presented but in accordance with the biblical pattern.

FROM GRACE TO GLORY. By Murdoch Campbell.
Pp. 206. 6/-.

The Banner of Truth Trust has sometimes been charged
with relying wholly on the past for its authors. This has been
partly true, but then it must be remembered that it has been
one of the chief functions of the Trust to restore to the present
generation the wealth of the past. It has, however, been en
couraging of late to see modern authors appearing in the lists.
In the three books under review all three authors are living,
and although Mr. Campbell has retired from the pastoral
ministry, he is far from being inactive.

The Psalms have throughout Christian history provided the
people of God with a rich source of truth on which to medi
tate. Clearly Mr. Campbell has meditated long and deeply,
and the short meditations which are presented in this book are
the distillation of his own reflections.

This is probably not the kind of book to be read straight
through. One needs to sip a little at a time! In fact it might
well be used very profitably in connection with one's daily
time of prayer, for it would be a valuable introduction to one's
own further reflection on the Word.

BOOKLETS published by Evangelical Press:

Is YOUR RELIGION REAL? J. C. Ryle. 12 pp. 1/-.
NEVER PERISH. J. C. Ryle. 36 pp. 2/6.
KNOWING GOD. J. I. Packer. 21 pp. 2/-.
GUIDANCE AND WISDOM. J. I. Packer. 23 pp. 2/-.
COMMUNICATING THE GOSPEL. D. Prime. 19 pp. 2/-.

The Evangelical Press has maintained an excellent series of
booklets which are not only of value because of their own
particular content but also as an incentive to the young
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Christian to embark on the bigger books. It is easy for a
young believer to be deterred if he is introduced at once to a
major treatise on Christian doctrine-it is like being pushed
into the deep end of the swimming pool when he has only just
begun to master the basic strokes. To introduce him more
gently has been a major contribution of the Evangelical Press
ministry.

Neither J. C. Ryle nor J. 1. Packer require introduction to
readers. What makes Ryle so remarkable is that he does not
become 'dated' like other writers of the Victorian period. His
terse, vivid and direct style makes him appear remarkably
contemporary. These two booklets deal on the one side with
the danger of a false profession and outline the way in which
we may test whether our faith is real or spurious. The other
booklet (Never Perish) examines the doctrine of the perse
verance of the saints.

J. I. Packer combines his usual penetrating exposition of
Scripture with clarity of expression and vivid illustrations to
deal with basic concerns of the Christian life. What does it
mean to know God? How may one be guided in life? What
is the wisdom which God imparts? These are some of the
questions considered in these booklets.

Derek Prime writes out of his own experience of witness in
a local church. He discusses various evangelistic methods in
current use, and while he notes their weaknesses, he does not
throw out the baby with the bath-water! He is prepared to
see the truths which they enshrine. He lists the biblical prin
ciples in evangelism and ends with a strong plea for the
primacy of preaching.

LECTURES ON CHRISTIAN DoCTRINE. Charles Breed.
74 pp. 6/-.

THE KING'S JEWELS. Charles Breed. 15 pp. 2/6.

Both of these are published by the Strict and Particular
Baptist Ministers' Fellowship and may be obtained from
The Baptist Manse, 32 Dorking Road, Epsom, Surrey.

The 'Lectures on Christian Doctrine' is an excellent manual
which would be-eminently suitable for Sunday School teachers
and for all who wish to become clear in their thinking on the
basic truths of the gospel. The author was clearly a master in
the use of illustration and so the doctrinal lectures are pre- •
sented in a most intelligible fashion.

There are nine lectures dealing with Scripture, the Being of
God, Divine Election, the Fall, Particular Redemption, Justifi,
cation, the New Birth, Final Perseverance and the Ordinances.

There will be general acceptance in the reformed con-
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stitucncy of the bulk of this book. The last chapter is
obviously more controversial, not only in that only those
persuaded of believers' baptism will be able to accept his
position, but also because of his advocacy of strict communion.
However, even those who disagree must surely acknowledge
that the case is presented not only with the conviction of one
who was himself fully persuaded, but also with graciousness
and restraint.

The smaller booklet is a re-issue of an earlier publication of
the Sovereign Grace Union. Drawing illustrations from the
British crown jewels, the author expounds the calling of the
people of God as God's jewels. He traces God's dealings
through His eternal choice, His providential polishing of His
jewels to His final purpose when they shall be to His eternal
glory. H.M.C.

Continued from page 426

glorified in His saints, and to be admired in all them that
believe'. 'Be it known unto you therefore, men and brethren,
that through this Man is preached unto you the forgiveness of
sins: and by Him all that believe are justified from all things,
from which ye could not be justified by the law of Moses.'
There is the gospel as Paul preached it. May the Spirit of God
enable you to receive it by faith in Jesus Christ, the Son of
God, and the Son of Mary; and so you will find that His flesh
will become to you meat indeed, and His blood drink indeed.
God grant it, for Jesus Christ's sake! Amen.


