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Two eminent Victorians whose works have enjoyed a well
deserved revival in our day were John Charles Ryle and
Charles Haddon Spurgeon. The latter's prophecy that though
he might be ignored for fifty years, yet his message would be
vindicated, has been fulfilled. The Spirit of God has worked
in our day to turn men back to the doctrines of the Reforma
tion, and two of His instruments are Ryle and Spurgeon.
Ryle's 'Holiness', his 'Expository Thoughts', his 'Practical
Religion', these along with Spurgeon's reprinted sermons are
stirring men today as they stirred our Victorian forebears. It
is a comment on Spurgeon's significance today that in addition
to the sermons already published by Banner of Truth, Pilgrim
Publications of Pasadena, Texas, have embarked on the
mammoth task of publishing all his sermons. We might ask,
therefore, what are some of the features common to these two
men-very different in other ways-which makes them speak
to us today.

In the first place they are essentially biblical. They took
the Bible seriously. They lived in a day when the forces of
modernism were sweeping the churches, but they remained
firmly fixed in their acceptance of the infallibility of Scripture.
But the Bible was not simply a book to be revered. It was
God's book through which He spoke to men: so it must be
expounded.

In their exposition of Scripture there is nothing of the flabby
and sentimental approach which reduces what is sometimes
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termed devotional writing to a poverty-stricken level. They
were unashamedly Calvinistic and the robust doctrinal frame
work of their preaching and writing gave muscle and fibre to
their expository work.

Their homeliness, too, is a marked feature of their work.
Both of them knew how to use their mother tongue. For tb£m
language was not an instrument to show off an author's or a
preacher's skill. It was a means to an end and that end the
communication of the truths of God to men. For this reason
they spoke as plain men to plain men-no wonder ordinary
people heard them gladly.

Both of them showed a spirit of sturdy independence. Ryle's
phrase 'I call no man master', which introduced some depar
ture from an accepted line of interpretation, was one which
Spurgeon might also have employed. They were deeply aware
of their debt to others in the field of biblical interpretation, but
they used the wealth they found in the writings of others with
an independence of judgment which makes them still such
refreshing companions.

They were both prepared to be controversial. The plea for
a supposed charity which involves a refusal to rebuke error,
would have fallen on deaf ears in their case. Whether it was
the increasing drift towards a revived Romanism in the Church
of England, or the inroads of modernism in both Anglicanism
and Nonconformity, in either case they stood in the tradition
of defenders of the faith once delivered to the saints-a tradi
tion which ran through Puritan and Reformer, back through
Wyc1if and Hus, back further stiII to Athanasius and ulti
mately back to the polemic of the New Testament.

In the cause of what they believed to be the truth they were
even prepared to join issue with their friends. Writing once
on the Second Coming of Christ Ryle put it thus: 'I must
speak my mind on this subject, now that I am upon it. I do
so most unwillingly. I do so at the risk of giving offence, and
of rubbing against the prejudices of many whom I love. But
it is a cross I feel it a duty to take up. And speak I must.'
Spurgeon would have endorsed the sentiment and in two of his
controversies on Calvinism and on Baptism he was prepared
to face those whom he loved in the Lord in defence of what
he judged to be the truth of God.

Then again these two men were both concerned with
practical godliness. They did not want to produce theoretical
Calvinists, but to encourage believers in a life of usefulness.
There is a powerful element of application in their preaching.
The hearer is constantly being urged not only to understand
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the truth but to apply it in his daily living. Listen to Spurgeon
as he remonstrates with those who are mere hearers. 'They
delight to feed on the word, and to this I do not object at all,
but then, if it is all feeding and nothing comes of it, I ask to
what end are they fed? If the only result of our religion is
the comfort of our poor little souls, if the beginning and end
of piety is contained within one's self, why, it is a strange
thing to be in connection with the unselfish Jesus, and to be
the fruit of His gracious Spirit. Surely Jesus did not come to
ave us that we might live unto ourselves. He came to save

us from selfishness.' (Volume 33, p. 670.)
Out best comment and summary is simply to quote Hebrews

13 : 7-8: 'Remember them ... who have spoken to you the
word of God: whose faith follow, considering the end of their
conversation, Jesus Christ, the same yesterday, and today,
and for ever.' H. M. CARSON.

I saw just now, outside the shop of a marine-store dealer,
a placard which runs thus: 'Fifty tons of bones wanted'.
'Yes,' I said to myself, 'mostly back-bones.' Fifty tons of
them! I could indicate a place where they could take fifty
tons and not be overstocked.-C. H. SPURGEON.

Many revivals have been evanescent because a full-orbed
gospel was not proclaimed. Give the people every truth, every
truth baptised in holy fire, and each truth will have its own
useful effect upon the mind.-C. H. SPURGEON.

CHRIST IS ENOUGH
Let us seek to know Christ better now, and live in closer

communion with Him. We shall feel, 'rhave all and abound:
I want nothing more. Christ dying for me on the cross
Christ ever interceding for me at God's right hand-Christ
dwelling in my heart by faith-Christ soon coming again to
ather me and all His people together to part no more. Christ

is enough for me. Having Christ, I have unsearchable riches'.
-J. C. RYLE.
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A Great Incentive
H. M. CARSON

A sermon preached in Hamilton Road
Baptist Church, Bangor, Co. Down.

'And every man that hath this hope in him purifieth himself,
even as He is pure.'-l John 3 : 3.

We will read through from the second verse.
'Beloved, now are we the sons of God, and it doth not yet

appear what we shall be: but we know that, when He shall
appear, we shall be like Him; for we shall see Him as He is.
And every man that hath this hope in him purifieth himself,
even as He is pure.'

This is one of those verses that it is possible to twist and to
produce quite the opposite conclusion from that which the
verse is teaching. John says that if a man has the hope of
heaven he will purify himself and prepare for that great day;
but there are all too many people who tend to take the verse
in a completely false fashion. They tend to interpret it in this
way-if you purify yourself you will have hope of heaven. In
other words, instead of starting with God's word of mercy,
instead of beginning with God's word of forgiveness and then
thinking of the consequences whjch flow from that forgive
ness, they begin with themselves and they think in terms of
getting themselves fit for heaven. This is particularly so of
people who have some kind of connection with the church of
Jesus Christ, those who know something of the gospel, who
know the general pattern of the New Testament, and yet so
often they will still persist in thinking in terms of the qu stion
-how can I make myself fit for God? How can I so deal with
my life, how can I so alter my conduct, how can I so develop
a pattern of living that I really make myself presentable in
God's sight? When you talk to such people, when you ask
them about their hope of heaven, they instinctively begin to
think or speak about what they have done and how they have
lived. But, you see, this is to turn the verse completely the
wrong way round. The verse does not say that if you purify
yourself, you will as a consequence have a hope of heaven. On
the contrary, it says that if you have a hope of heaven you
will purify yourself. The effort to keep yourself pure is not the
key which opens heaven because we can never open heaven
by our own efforts. It is rather because the key is already in
our hand, because heaven is already pledged to us, we purify
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ourselves in preparation for that day when we trust God will
give us an abundant entrance into glory. The key to heaven
is not in our efforts or in our earnestness. The key to heaven
is the Lord Jesus Christ and it is only when I have Christ as
my Saviour that I have the key to heaven, it is only then that
I have the guarantee of an entrance into God's presence.

If the verse were to be interpreted in these terms-purify
yourselves and you may hope to get into heaven-it would be
the most hopeless verse possible, because it also says that those
who have this hope purify themselves even as He is pure. As
Christ is pure? Well if that is to be the standard, if my
approximation to Christ is my hope of heaven, then I have
no hope at all, because I stand in all my imperfection along
side One who is absolute perfection. I stand in all my impurity
alongside One who is absolutely pure. If the call to me is to
purify myself in order that I might fit myself for glory, I say
there is no hope whatsoever, no possibility of my ever quali
fying, because here is a purity and perfection which is beyond
my attainment. But you see this is not the message, this is a
complete perversion of the message. The message rather is
that Christ Jesus came into the world, not for pure people, but
for sinners. He came not to call the righteous but sinners to
repentance. And when I cast myself on Christ, when I come-

'Just as I am without one plea
But that Thy blood was shed for me,
And that Thou bid'st me come to Thee'

-when I come in that spirit, with nothing in my hands,
pleading nothing of my own merit, well I find that I am accep
ted. I am accepted, not because of the quality of my faith, not
because there is anything to commend me to Him, but I am
accepted because God graciously for Christ's sake, receives
me, and for Christ's sake, forgives me.

What John is doing here surely is what he has been doing
right through this letter; he is saying that here are the marks
of the Christian man. In this epistle he is wanting you to stand
alongside the Christian, as John sees him, and he is wanting
you to measure your life by this standard. The Christian is a
man who has a solid hope of heaven. The Christian is a man
who is concerned, as a consequence, with holy living. He
wants to live to the glory of God. He wants to be Christlike
not because he imagines that this is some way of extracting
from God forgiveness and an admission into heaven. Rather,
he wants to be holy, he wants to be Christlike because of his
gratitude for what God has already done for him in Christ
Jesus. It is because he has been so freely and so richly for-
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given that he desires to live to the glory of God. Now John
says that this is what a Christian is like, he is this kind of
person. A Christian is a man who has his hope set upon
Christ. A Christian is a man who seeks to live accordingly
because of his realisation both of what God has done for him
and what God has promised to do for him in the days ahead.

A Christian is a man then who hopes in Christ. Now this
word 'hope'-let us look at it together this evening. Hope, by
its very nature, speaks about the future. We may recall the
past, we may be thankful for the past, but hope is always
looking forward. It may be based on something that has hap
pened in the past but hope essentially looks to the future. We
may reflect upon the present, we may reflect upon our present
situation, but hope is not dealing with the present. The present
is already with us. Hope is dealing with something which is
yet in the future. Hope is reaching out to something which
has not yet taken place, something which is not yet a reality.
The Christian hope is so sure and certain that as it were it
reaches into the future and brings the future into the present,
so that the future becomes as real as if it had already hap
pened.

Now hope not only looks to the future but it looks with a
very real desire to the future. Some time ago, there was a 'go
slow' on British Rail. Many people listened very anxiously to
the announcements on the radio and television. They were
very interested because they were going on holiday or return
ing from holiday, therefore the news meant a great deal to
them. To many of us who were not on holiday, it was just one
more item of information. We may have been somewhat sym
pathetic if we knew someone who was travelling, but other
wise it was simply one more item of news. If it was announced
that there would be no cross-channel boats on Saturday night
if the strike was not settled, it was for many just one more
news item, but if a person was involved, he would be most
anxious to cross, so he would be hoping, and hoping some
times very earnestly, that the whole thing would be settled in
time for his arangements to be unaffected. We hope, not
merely when we look at the future in a rather detached
fashion but when we look at the future as something in which
we are involved, as something which we want to turn out in a
certain way.

But hope does something else for you. Hope inevitably pro
duces some kind of re-action. If you hope that something will
happen, then you act in a certain way. You can see this in very
ordinary matters. If you hope to go on holiday, well one
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obvious thing is that you get ready and pack. If you hope to
have visitors coming, again quite obviously you prepare for
their arrival. When we hope for something then we prepare
for what we hope will come to pass. But having said all that,
having sketched in the general background of what we mean
when we are speaking about hope, we then come to a parting
of the ways-between hope, as men talk about it, and hope as
the Bible talks about it, because the two things are poles apart.
When men speak about hope they are using the same word as
Christians are using but the word means something very dif
ferent. In both cases it speaks about the future, in both cases
it speaks about a future which is desired, and in both cases
it speaks about a future which affects us in the present. But
then comes the tremendous contrast. When the man of the
world speaks about hope there is inevitably an element of
uncertainty. When the Christian speaks about hope it is in
terms of solid conviction and deep assurance. When the un
believer speaks about the future, he says, 'Well, I hope things
will turn out well', but deep down in his heart he is saying,
'but I am not quite sure whether they will or not'. The
Christian says, 'I hope that ultimately all will be well, and not
only do I hope so but with all my heart I believe and I know
that ultimately God will triumph'.

Take the ordinary language of the man of the world, the
way in which the word hope is used. You can detect some
times how much confidence there is by the very tone of voice
that is used. You ask someone about some plan that they are
devising, some project that they are hoping will mature; things
perhaps have not been going too well and you ask them, 'What
about the project, do you think it will turn out all right?' He
replies, 'Well, I hope so', and the very tone of voice he uses
indicates how much confidence he has in the outcome of what
he is planning. In the same way when the world uses the word
hope, often it qualifies it my using other words. It speaks of
a strong hope, it speaks of a hope that is not very certain or
sure. For example during one of those times when a ship has
been lost-it happened recently when an American submarine
was lost in the western Atlantic-there is a 'strong hope' of
finding survivors, but then as the days pass there is 'some'
hope, and then they say 'hope has been abandoned'. In
other words, the hope was simply a desire that things would
turn out favourably. When there was a reasonable ground for
confidence the hope was strong but when the grounds for
confidence began to become insecure and uncertain, so hope
began to wane. And looking back on such a situation people
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will say, 'Well of course it was a vain hope'-a hope that was
empty, a hope that was rather like a mirage in the desert.
Here are the desert travellers, they are thirsty, the sun is
beating down, they are short of water, the one thing that they
long for is a drink, and then they see the palm trees in the
di"stance, and the green grass, and they can almost imagine
stooping down and drinking from the well. This is their hope,
but as they trudge on through the desert sand, they discover
that it was a vain hope, there is no oasis there at all; it is
-simply an optical illusion in the desert, a mirage, and the
whole thing disappears.

So when the world talks about hope and uses this word, it
means a desire that certain favourable conditions will emerge
and certain favourable events will take place, but it depends
very much on how circumstances develop. But when the
Christian speaks about hope, he is not talking in this tentative
fashion. When John is speaking here about hope he is certainly
not speaking in this uncertain way. He is not saying-I hope
everything will turn out all right in the end. I know there
are many uncertainties in life, I know that time and chance
comes to every man, but I hope everything eventually will be
all right. So many people talk in this fashion, but the Bible
does not speak in this fashion. John is speaking with convic
tion and certainty. He says, 'It doth not yet appear what we
shall be, but we know that when Christ shall appear we shall
be like Him for we shall see Him as He is'. As far as John is
concerned-and Paul and James and Peter and all the Biblical
writers agree-all the events of life and of history flow towards
that estuary, towards that great goal, the coming again of the
Lord Jesus Christ. That is not some event which they would
like to see materialise, it is something which they are per
suaded and convinced in their hearts will assuredly come to
pass. Jesus Christ shall come again. So John speaks here about
having this hope.

Now someone may say, 'What is the difference between the
man who persuades himself about certain things and in the
event he may be disappointed, and the Christian who similarly
appears to have persuaded himself?' In other words, the
objector may argue-Is not Christian hope simply a tremen
dous piece of wishful thinking? Because you Christians get
together and sing your hymns together and read the Scriptures
together, you persuade yourselves that in the ultimate analysis
all will be well. But what difference is there between that kind
of hope and the hope of other people in which they hope that
reasonably favourable circumstances will develop? Are you
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not just persuading yourself? May it not be that after all it
will be like a mirage? May it not be that your hope also will
prove to be a vain delusion? Well now, we have got to face
such questions. Why is it that the Christian has such confi
dence? Why is it that his hope is not just a piece of wishful
thinking, nor is it simply a massive piece of religious credulity'?
Why is it so linked with confidence? Why does he say '1 hope'
and 'I know' almost in the same breath? Well, for answer,
1 would take you to an illustration that is used in the epistle
to the Hebrews. Hope is pictured there as an anchor of the
soul. Now, quite clearly, while the anchor is important in
mooring a ship, it is not the anchor which ultimately keeps the
ship steady, it is that to which the anchor is linked, because
an anchor can drag, there can be bad anchorage. A ship may
have dropped anchor but not in the right place and as a result
it may be swep: on to a sandbank or on to the rocks. The
anchor needs to be solidly lodged if the ship is to ride quietly
at anchor even in the midst of a storm. So it is not enough
simply to hope, one must have one's hope in the right place.
Or indeed to be more correct one must have one's hope in the
right Person. That is why the Christian hopes with conviction,
hopes with deep assurance, hopes with an unshakable con
fidence, because his hope is this anchor of the soul and it is
rooted in the Lord Jesus Christ Himself.

But someone asks, 'How is it that you are so sure about this
Lord Jesus Christ? What makes you so confident that this is
an unshakable anchorage?' Well, 1 turn back to the Scripture,
I turn back to the gospel and here 1 read the eye-witness
account by men who knew Him. They are not writing it
secondhand, they are writing from the fellowship of men who
knew Jesus Christ, men who saw Him, men who were in
intimate contact with Him. And what do I find about their
testimony? Well, consistently they say that here is One in
whom you can have implicit confidence. He made tremendous
claims, claims such as no man has ever made, but these claims
were amply vindicated. He claimed to be the Son of God
that was why they nailed Him to the Cross. To the Jews of
His day it was the most appalling blasphemy that a man, an
ordinary man from Nazareth could stand and say, '1 am God
Almighty'. This to them was appalling, and when they took
Him and nailed Him on the Cross, it was, from their point of •
view, a judicial sentence carried out on a blasphemer. But
the men who wrote the New Testament say with deep convic-
tion, 'We know He claimed that, we know He claimed to be
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God, but we discovered in our experience that every claim He
made was utterly vindicated by what He was and by what He
did'.

By what He was-'We never saw anyone like Him', this is
their testimony. They knew one another and they knew the
strength and also the weakness of each one of that little group
of apostles and the wider group of disciples. They knew Peter.
They knew that there were times when Peter could rise to
heights of great courage but they also knew poor Peter, very
impetuous but ready sometimes for disastrous failure. They
knew each other, and when we know our friends, we know
their weaknesses as well as their strength, in the same way as
they know us. But this Christ, this Jesus, they knew Him, but
they never found that kind of weakness. This was the thing
that overwhelmed them. Never man spoke like this Man.
Never man lived like this Man. Here before their very eyes
was a purity and a righteousness that baffled them until they
saw what lay behind it. This amazing Man was more than
man. This was the God-man, this was God manifested in the
flesh. His claims were vindicated by what He was and by
what He did. These were men who in company with Him had
watched Him, watched Him as He performed these amazing
miracles-touching the leper in his uncleanness, making him
a new man; reaching out His hand to the blind and giving
sight; giving hearing and speech to the deaf and dumb; even
raising the dead. 'No one ever did what He did', say these
men. His claims? They were not empty claims. They were
not the claims of someone who was slightly unbalanced and
was claiming to be more than human. His claims were vin
dicated by all that He did.

There was, of course, even with these men, still a 'to and
fro' in their minds; at times sure of who He was and at other
times not so certain. And their uncertainty bubbled up to the
surface and overwhelmed whatever confidence they had when
they saw Him crucified. Did this mean that after all the whole
thing had been a delusion, was it all a mockery? His claim that
all power was His-it did not look like it when He hung there,
dying on the Cross, with the passer-by mocking and ridiculing
Him. But those same men in an ecstasy of wonder saw Him
risen from the dead. At first they could hardly grasp it. It
was something so outside their experience, something so im
possible, that at first some of them could hardly believe it.
Thomas, indeed, refused to believe it until the truth crashed in
with certainty upon him, that Christ was risen from the dead.
The amazing, the impossible, had happened. He had come
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from the tomb. He was alive. And so they say-His claims
are vindicated, absolutely vindicated. All that He says about
Himself we believe to be absolutely true. He is indeed the Son
of God. He is indeed the Saviour of the world.

But He speaks not only about what He was going to do
when He died and when He rose again and when He ascended,
He speaks about what He will do when He comes again in
power at the end of the age. His coming will be very different
from that first coming. He came as a baby, He lay in Mary's
arms. There was no room for Him in the inn. He was 'despised
and rejected of men'. He became the outcast, He was crucified.
When He comes again at the end of the age He shall come in
power and great glory and men shall be compelled to bow
the knee before His majesty. All that was prophesied con
cerning Him came to pass in His birth of the Virgin Mary, in
His death, in His resurrection. All that He claimed about
Himself was amply vindicated by all that happened. So these
men say, 'We believe that the Christ who has proved to be
faithful and reliable at every point is absolutely reliable at
this point when He speaks about His coming again. We who
have come to have an unshakable confidence in what He is
and what He says, we believe that He shall indeed come at the
end of the age in power, in glory, in triumph'.

Let me put it to you in these terms. If you have had some
one come to your door selling something, and if you have
bought what he has got to sell and you discover after he has
gone that the thing is very shoddy, you feel that you have
been completely defrauded. When the same salesman returns,
maybe a month or two later, you are very reluctant to buy
anything from him. 'Once bitten, twice shy', we say. But on
the other hand, if you find someone who is very reliable, well
instinctively when you want something you go to that person.
That is how a maIi builds up a business. When you get some
one you can really trust, you go back to him. Well that is
exactly what 1 am saying. These men proved that in these
great events Christ was utterly faithful, utterly reliable. He
made great claims but they were not empty words. He was
absolutely true. So they say-Has He said that He will come
again at the end of the world? Well, we believe with all our
hearts that He shall assuredly come. That is why the
Christian has this confidence. That is why he says-I hope
that Jesus Christ shaH come. 1 have this hope in Him. My •
anchor is in the Rock, the everlasting Rock of Ages. 1 hope,
1 know, 1 am persuaded, 1 am sure-this is the kind of
language of the New Testament. 'I know whom 1 have be-



300 The Gospel Magazine

lieved,' says Paul, 'I am persuaded that He is able to keep that
which 1 have entrusted unto Him against that day'. 'He who
has begun a good work will perform it unto the day of Jesus
Christ.'

Now John says that there are certain consequences which
flow from this conviction. The man who has this hope in
Christ purifies himself even as Christ is pure. Remember, this
is the consequence. It is not-he purifies himself in order that
he may try and win a place in glory. It is because, by God's
grace, he has come to Christ for forgiveness, because he knows
the Saviour, because he has this deep confidence-as a conse
quence, he purifies himself even as Christ is pure. The Chris
tian is a man who not only has his eye on the future but he
is also concerned with the present. Because he has this great
hope of heaven he is concerned in the present with holiness
of life. He wants to be pure because this Christ whom he has
come to know as Saviour is pure. Here is the standard. And
what purity you find in the Lord Jesus Christ! You see Him
moving, not amongst all the nice people of His day, you see
Him moving amongst the outcasts of society, you see Him
moving amongst the dishonest, the immoral; and yet in the
midst of them there is always something distinct about Him.
He is not influenced by their kind of language and by their
kind of standards. He is absolutely and utterly pure. But His
purity was not just the absence of uncleanness, the absence
of blemish, it was a positive purity. When He came alongside
people His purity made them realise their own impurity. You
will remember that day by the well of Sychar when Jesus met
the woman who had been living in an immoral fashion. She
could talk very glibly. She thought she could talk her way out
of an embarrassing situation but the presence of Christ was
too much for her. To stand alongside perfect purity simply
showed up her own hidden uncleanness. Peter found the same.
Remember the day when he saw a display of Christ's power.
What was his reaction? He said, 'Depal:t from me for 1 am
a sinful man, 0 Lord'. Beside such purity Peter could only
see his own impurity. He felt he was not fit for the presence
of such a Saviour.

But Christ's purity did not simply humble men and make
them realise their uncleanness. His purity was a cleansing and
a refining purity. When He came in touch with men and
women-true, He exposed them to themselves for what they
really were; true, He bit into their conscience by the very
quality of His own living. But humbling them, bringing them
to grief of spirit, bringing them to repentance, He brought
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them to Himself, and they found what an amazing act of
mercy it was. The pure One, who might well have recoiled
from their impurity, did as He did to the leper when He said,
'I will, be thou clean'-He imparted to them His own cleans
ing, His own forgiveness. This is the gospel. Christ, the pure
aqd holy One draws near to sinful men and women, and as we
cry from the depths of our need and knowledge of our sin,
our impurity and our unholiness, crying to Him for mercy, He
freely and fully forgives.

The Christian is vividly aware of this, He never gets away
from it. The amazing thing is that God should have forgiven
him, that Christ should have cleansed him from his sin. As
a result the Christian is a man who says, 'By God's grace 1
will live to His glory. By God's grace 1 will seek to be Christ
like, to follow hard after Him that 1 may be like Him.' This
is what John is saying, 'Every man who has this hope in
Christ purifies himself even as He is pure'. There are times
without number when the Christian has to acknowledge how
far he is from Christ's purity, how far he is from being Christ
like. But the very anguish of heart at such times is itself an
indication that he is on the way because there was a time
when it would not have concerned him a whit that he dis
covered sinful failure or impurity of thought or motive, but
now he grieves; at times he is sick with himself because of
his failure to follow hard after Christ. And 1 say his very
anguish of soul is an indication that he has indeed this hope in
Christ, that he is purifying himself even as Christ is pure.

1 said to you earlier that John here in this letter is speaking
to men and women who want to know that they have been
forgiven, who want to know that they are going to heaven. Of
course if men are not concerned then the Bible has nothing to
say to them. The Bible only speaks its saving words to those
who are seeking and asking and knocking. Well John is say
ing-If you want to be sure, if you want to have this deep
conviction, this hope, well put yourself alongside these kind
of tests. A Christian is a man with his eye to the future. A
Christian is a man whose heart is set upon heaven. A Chris
tian is a man who has become detached from this world. A
Christian is a man who is deeply concerned with holiness of
life. 1 ask you then, Are you a Christian? You may say, 'But
the very fact of my being in a service like this is a clear indi
cation that 1 am a Christian'. By no means! Judas was in the •
most wonderful services of worship, he was in the presence of
the living Christ, but he was never a true disciple. 1 say, Are
you sure you are a Christian? Do you detect in your heart the
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evidence that you have passed from death unto life? Have
you got this great hope? Are you living for heaven or are you
living for this world? Is that where your treasure is ?Is it in
glory, or is it in your present situation and in the way in
which you hope worldly plans will materialise? Are you con
cerned about holiness of life? Is this the theme which domin
ates your mind-how to be more like Jesus, how to be
Christlike? It may be that as I speak there is someone in this
congregation who is saying, 'If I am honest with myself, I
have to admit before God that I have not got this hope, I have
not got this confidence'. Where then is it to be found? It is
not to be found in the emotion of a service and it is not to be
found by trying to stir up some piece of wishful thinking from
within. It is to be found when you let your anchor down,
when the anchor grips on the solid Rock even Jesus Christ.
I speak tonight to any who are thus seeking, any who are
conscious in their hearts that they have not found. I speak of
Jesus Christ, my Saviour, my Lord, my God, the One to whom
generations of believers down the centuries would testify
Yes, we have failed and failed again, but here is the One who
never fails, here is the unchangingly faithful One, here is a
gracious Saviour, the One who in mercy delights to stoop, to
purify, to cleanse, to make anew. 'Seek ye the Lord while He
may be found.'

CHRIST ALIrSUFFICIENT

How often have 1 longed to be an instrument of establishing
you in the peace and hope of the Gospel, and 1 have but one
way of attempting it, by telling you over and over again of the
power and grace of Jesus. You want nothing to make you
happy, but to have the eyes of your understanding more fixed
upon the Redeemer, and more enligHtened by the Holy Spirit
to behold His glory. 0 He is a suitable Saviour! He has
power, authority and compassion to save to the uttermost, He
has given His word of promise to engage our confidence, and
He is able and faithful to make good the expectations and
desires He has raised in us. Put your trust in Him; believe
(as we say) through thick and thin, in defiance of all objections
from within and without. For this, Abraham is recommended
as a pattern to us. He overlooked all difficulties; he ventured
and hoped even against hope, in a case which, to appearance
was desperate; because he knew that He who had promised
was also able to perform.-JOHN NEWTON.
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The Believer's
Responsibility

J. B. ROWELL

'Search me, 0 God, my actions try,
And let my life appear

As seen by Thine all-searching eye:
To mine my ways make clear.

'Search all my sense, and know my heart,
Who only canst make known;

And let the deep, the hidden part
To me be fully shown.'

The searching scripture for consideration is this: 'Grieve
not the Holy Spirit of God, whereby ye are sealed unto the
day of redemption' (Eph. 4 : 30).

There are three important aspects of truth here: (1) The
Day of Redemption; (2) Sealed by the Holy Spirit; and (3)
Grieve not the Holy Spirit.

The Day of Redemption
This refers to the final act in redemption when the body is

changed and made like Christ's glorious body, and the sealed
one is forever complete, conformed to the image of Christ,
'waiting for the adoption, to wit, the redemption of our body'
(Romans 8 : 23).

The Sealing of the Holy Spirit
'For all the promises of God in him are yea, and in him

Amen, unto the glory of God by us. Now he which stablisheth
us with you in Christ, and hath anointed us, is God; Who hath
also sealed us, and given the earnest of the Spirit in our hearts'
(2 Cor. I : 20-22).

'Grieve not the Holy Spirit of God'
Here we are faced with one of the most vital responsibilities

in the Christian experience. If we are Christians, have we a
responsibility as to how we live? Are we concerned as to what
causes spiritual decline? Believers are indwelt by the Holy
Spirit, and God's purpose is that the divine life should control
from regeneration to the redemption of the body.
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The Standard of Surrender Unto Holiness
To be yielded to the absolute control of the purity and

sanctity of the Indwelling One-the Holy Spirit. The presence
of sin in the believer's life grieves the Holy Spirit. However,
the Holy Spirit does not forsake the believer because of sin,
but is grieved by it. 'And I will pray the Father, and he shall
give you another Comforter, that he may abide with you for
ever . .. for he dwelleth with you. and shall be in you' (John
14:16,17).

Sin's Two~fold Cause for Grieving the Holy Spirit
The tenderness of the Holy Spirit is witnessed to in that He

can be grieved by our sin-first, grieved because of His own
character; and secondly, grieved because of the ill-effects in
the lives of those redeemed at such high cost, viz., the precious
blood of Christ.

Wamings Against Grieving the Holy Spirit (see Ephesians 4)
'Walk worthy of the vocation wherewith ye are called, with

all lowliness and meekness, with Iongsuffering, forbearing one
another in love' (vv. I and 2).

'That ye put off concerning the former conversation (or,
manner of living) the old man, which is corrupt according to
the deceitful lusts, and be renewed in the spirit of your mind'
(vv. 22, 23).

'Wherefore putting away lying, speak every man truth with
his neighbour; for we are members one of another' (v. 25).

'Let no corrupt communication proceed out of your mouth,
but that which is good to the use of edifying, that it may
minister grace unto the hearers' (v. 29).

'Let all bitterness, and wrath, and anger, and clamour, and
evil-speaking, be put away from you, with all malice: and be
ye kind one to another, tenderhearted, forgiving one another.
even as God for Christ's sake hath forgiven you' (vv. 30, 31).

Causes of Grief to the Holy Spirit
Let us examine our own hearts as to whether we are guilty

of the sins which cause grief to the gracious Holy Spirit, such
as unbelief, ingratitude, pride, lack of prayer. no love for
communion, indulgence in known sin.

God's Remedy for Grieving the Holy Spirit
We must understand the malady-the grievous results of

grieving the Holy Spirit, which can include (1) The lost sense
of His presence; (2) Lost joy; (3) Lost experience of His
power; (4) Lost assurance; and (5) Lost enjoyment of useful
ness.
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To correct these ill-results there must be a frank confession
and forsaking of sin. The standard by which believers' lives
are to be judged is the very holiness of the Holy Spirit. No
lower standard will satisfy our God.

Remedies Against Sin in Believers
(1) 'Thy Word have I hid in my heart that I might not sin

against Thee' (Psalm 119 : 11). The Word is the light to detect
sin, and the power to preserve from sin. See Hebrews 4 : 12,
'For the Word of God is quick and powerful' or 'living and
operative'. (2) The Holy Spirit Himself, present in the heart, is
the guarantee of sufficient strength for victory-'My grace is
sufficient for thee: for my strength is made perfect in weak
ness'. This calls for the spontaneous response of the believer.
'Most gladly therefore wiJl I rather glory in my infirmities that
the power of Christ may rest upon me' (2 Cor. 12: 9, 10).
(3) The intercession of Christ our Great High Priest. He
knows our proneness to sin; and our weakness.

Believers fail becaese they do not avail themselves of God's
provision. The world, the flesh, and the devil are mighty foes,
but these can be overcome by the mightier indwelling Holy
Spirit. Thank God, there is a way back into fellowship. To
claim to have fellowship with God, and be walking in darkness,
is to lie (l John 2 : 6). Communion cannot be experienced by
lowering God's standard to accommodate our weaknesses.
There is only one provision for cleansing, and that is 'The
blood of Jesus Christ His Son cleanseth us from all sin'
(l John 1 : 7).

'Refining Fire, go through my heart,
Illuminate my soul;

Scatter Thy life through every part,
And sanctify the whole.'

ALONE .

In order to grow in grace, we must be much alone. It is not
in society that the soul grows most vigorously. In one single
quiet hour of prayer it will often make more progress than in
days of company with others. It is in the desert that the dew
falls freshest and the air is purest.-AADREW BONAR.
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Grace Reigning
in Election

HORATIUS BONAR

'Vain man would be wise, though he be born like a wild
ass's colt.' Accordingly, he finds fault with election, as a mere
system of arbitrary partiality and favouritism; and tells us that
if there be such a thing as total helplessness in man, and
sovereign election in God, then man is not to blame if he be
lost. Man's entire apostasy and death in sin, so that he cannot
save himself, and God's entire supremacy, so that He saves
whom He will, are doctrines exceedingly distasteful to human
pride. But they are Scriptural.

Why was one thief saved and the other lost? 'Even so,
Father, for so it seemed good in Thy sight.' God was not
bound to save the one, and He had power enough to have
saved the other, and neither could save himself. What made
the difference? The sovereign grace of God.

Why was Paul saved and Judas lost? Was it because the
former deserved to be saved and the latter to be lost? No,
neither deserved to be saved. Was it because the one was a
fitting object for the grace of God and the other not? No, the
one was no more a fitting object than the other. Was it because
Paul chose Christ, and Judas rejected Him? Well, but how
was it that Paul chose Christ? Was it not because Christ
chose him?

Why was it that Judea was made a land of light and Egypt
remained a region of darkness? Who made the difference?
Man or God? Was God unjust in leaving Egypt in the shadow
of death when He made light to arise on Israel? What had
Israel done to deserve a privilege like this?

Why is it that Britain is a land of light and Africa a land
of darkness? Who made the difference? Who sent the gospel
to Britain and withheld it from Africa? Is God unjust in
leaving the mighty continent in the hands of Satan, and in
delivering from his yoke this small island of the sea?

None have deserved salvation. No man is more fit for it
than another. God was not bound to save any. God might
have saved all. Yet He has only saved some. Is He, then,
unjust in only saving some when He could have saved all?
Objectors say, Oh, those who are lost, are lost because they

•
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rejected Christ. But did not all equally reject Him at first?
What made the unbelief of some give way? Was it because
they willed it, or because God put forth His power in them?
Surely the latter. Might He not, then, have put forth His
power in all, and prevented any from rejecting the Saviour?
Yet He did not. Why? Because so it seemed good in His
sight.

Is it unjust in God to save only a few when all are equally
doomed to die? If not, is there any injustice in His determin
ing aforehand to save these few, and leave the rest unsaved?
They could not save themselves, and was it unjust in Him to
resolve, in His infinite wisdom, to save them? Or, was it
unjust in Him not to resolve to save all? Had all perished
there would have been no injustice with Him. How is it
possible that there can be injustice in His resolving to save
some?

There can be no grace when there is no sovereignty. Deny
God's right to choose whom He will and you deny His right
to save whom He will. Deny His right to save whom He will,
and you deny that salvation is of grace. If salvation is made
to hinge upon any desert or fitness in man, seen or foreseen,
grace is at an end.

One of the controversies of the present day is respecting the
WILL of God-as to whether His will or man's is the regulating
power in the universe, and the procuring cause of salvation to
souls. The supremacy of God's will over individual persons
and events is questioned. Things are made to turn upon man's
will, not on God's. Conversion is made to turn upon man's
will, not on God's. Man's will, not God's, is to decide what
individuals are to enter heaven. Man's pen, and not God's, is
to write the names of the saved ones in the Lamb's Book of
Life! Much zeal is shown for the freedom of man's will, little
jealousy seems to be left for the freedom of God's will. Men
insist that it is unjust and tyrannical in God to control their
wills, yet see nothing unjust, nothing proud, nothing Satanic
in attempting to fetter and direct the will of God. Man, it
seems, cannot have his own foolish will gratified, unless the
all-wise God will consent to relinquish His!

Such are some of the steps in the march of Atheism. Such
are the preparations making in these last days by the wily
usurper for dethroning the Eternal lehovah.

Men may call these speculations. They may condemn them
as unprofitable. To the law and to the testimony! Of such
speculations, the Bible is full. There man is a helpless worm,

Concluded on page 312
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ASSURANCE-the
TRUE and the FALSE

W. WEIR

(A series of studies in 1 John)

A CONFIDENCE TO BE ENJOYED

'These things have I written unto you, that ye may know
that ye have eternal life, even unto you that believe on the
name of the Son of God.' (Chap. 5 : 13, R.v.)

Coming toward the end of his letter the writer tells the
reader what is his main purpose in writing. It is that the true
believer in the Lord Jesus Christ might know that he already
possesses a life which is eternal. Weymouth's translation
renders the verb 'Know for certain'. As we think of the matter
of assurance, so much depends upon a correct understanding
of this great statement.

I. There is the Person who is supreme in the verse-'the
Son of God'. The name stands for the Person. If we are ever
to enjoy the 'full assurance of faith', then faith must have a
true and worthy objective. It is hardly possible to exaggerate
the importance of this. In proportion as the Lord Jesus Christ,
as set forth in this Epistle, fills the vision and becomes central
in all our hopes, [so] a joyful confidence becomes possible,
and is indeed fully justified. Such an assurance, however, is
impossible apart from Him. This is such a crucial matter that
any certainty divorced from a right relationship with Him is
not the kind of certainty taught in this epistle. Not only is the
Son of God central in this particular verse, He is central in the
whole book. If Paul was unshaken even \Yhen facing the threat
of martyrdom it was because he could say: 'For I know in
Whom my trust reposes' (Weymouth).

2. There is the Life that is presented in this verse-Eternal
Life. This is essentially bound up with the Person.

, . . . this life is in His Son. He who possesses the Son
has that life; he who does not possess the Son of God
does not have that life' (vv. 11-12).

There must always be an element of wonder connected with
the thing we call 'life'-any form of life. It comes from God.
Scientists examine its forms of expression, but cannot explain
it. They sometimes destroy life, but cannot produce it. Two
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tiny cells seem exactly alike. but one develops into a fish and
a particular kind of fish. It can develop into nothing else. The
other develops into an elephant. The fish is potentially in the
one cell and the elephant in the other. The kind of life in
the one cell is different from that in the other.

There is a vital difference between the Christian and the
non-Christian. It is the difference between life and death. 'He
that hath the Son hath life. he that hath not the Son of God
hath not life.' It is not possible to express in words all the
wonder and significance of this. 'It is not yet disclosed what
we shall be' (chap. 3. v. 2). How could the little chrysalis shut
up in its hard covering understand the full liberty and fresh
air and exquisite beauty that awaits it? And yet the kind of life
that lies hidden almost like death is destined to develop into
the beautiful butterfly. So Paul writes to the Christians at
Colossae: ' ... your life is hid with Christ in God. When
Christ. who is our life. shall be manifested, then shall ye also
with Him be manifested in glory' (Col. 3 : 3-4, R.Y.).

The quality of this life is as wonderful as its duration. There
is nothing corruptible about it. In so far as it can find expres
sion in this world it is the most lovely thing in the world
'love. joy, peace. patience. kindness, goodness, faithfulness.
gentleness, self-control'. But the full expression of such a life
must await the coming of the Lord.

, ... it is not yet disclosed what we shall be, but we know
that when He comes and is manifested we shall [as God's
children] resemble and be like Him ... ' (chap. 3. v. 2).

This will be the perfection and outshining of that eternal life
which every true believer in the Lord Jesus possesses here
and now.

3. There is the Knowledge that is possible according to this
verse-'ye may know that ye have eternal life'. We could
scarcely imagine any kind of assurance that could be more
precious or more desirable than this-just to be certain that
we possess life of such a quality that it must be eternal.

We have already suggested that it is possible to be a
Christian and yet to be lacking in this assurance. Just as the
Gospel of John was written in order that the reader 'might
have life through His name' (John 20 : 31), so this epistle was
written that the believer might know for certain that he has
eternal life.

We cannot be surprised that anyone unfamiliar with the
clear statements of Scripture, and unconscious of any per
sonal dealings with the Lord. should think of such assurance
as sheer presumption. From the merely human point of view.
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and apart from Revelation, the unseen is filled with uncer
tainty. Opinions and hopes are entertained with a good deal
of diffidence, and dogmatism seems unreasonable.

There are some questions, some very important questions,
that unaided reasoning can never solve. The Bible speaks with
an authority and a finality that is possible only because it is
the divine revelation to mankind. 'Eye hath not seen, nor ear
heard, neither have entered into the heart of man the things
which God hath prepared for them that love Him.' Mere
opinions and guesses concerning such things are foolish. 'But,'
we read, 'God hath revealed them unto us by His Spirit'
(1 Cor. 2 : 9-10). There are many things He has not revealed,
but we may be sure of the things He has revealed. The great
presumption of the human heart is a refusal to believe and be
sure of that which God has clearly stated in His Word. If we
take God at His word, then the believer may know that he has
eternal life.

'If all the "shalls" of Scripture meant "perhaps"
And all the "haves" meant simply "hope to have"
And all the "ares" depended on an "if",
I well might doubt.
But since the living God means what He says,
I trust His faithful Word, and know that
I shall dwell through Eternity
With Him Who loves me-Christ my Lord.'

4. There are the people specially mentioned in the verse
-'you that believe on the name of the Son of God'. The
encouragement to confidence is intended for believers, and for
no others. Nothing could be more simple. A child may enter
here. And yet nothing can affect life and conduct more deeply
than this. The Jewish leaders believed in His existence, but
they did not believe in Him in the sense of this verse. They
refused to acknowledge the claims He J11ade. He claimed to
be the Son of God, to be Lord and Master. It was and still is
impossible really to believe in Him Who made such claims
without bowing in unconditional surrender to His authority.
This statement follows from a consideration of Who He is
and what He claims. So often the difficulty that hinders faith
in Him is not intellectual but moral. There is something about
the natural heart that rebels against His way of life, and
refuses to bow to all His claims.

In order to enjoy the full assurance taught in Scripture this
'Believing in Him' is necessary. In this connection the tense
of the verb is of very great importance-'unto you that
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believe'. The present, up-to-date exercise of faith is essential
for the assurance set forth in this epistle.

When dealing with the enquiring sinner we rightly empha
sise the meaning of the word 'believe' and something of its
implications. It signifies far more than a mental assent to
certain historic events or Scriptural doctrines-the kind of
belief that is possible to devils (1ames 2 : 19). It is the willing
consent of the whole being to a Person Who claims to be Lord
of all. It is the committal of all and the submission of all to
Him as Lord and Master. The Son of God is set forth in this
epistle in such a way that there must be something defective
about any professed belief in Him that assumes any other
attitude than this.

It should come as a challenge to every Christian to be
reminded that the word 'believe' must ever have the very same
meaning for all who claim to be Christians. If life, in conduct
and outlook, is in conflict with this meaning, then, instead of
an easy-going confidence, surely there should be an anxious
enquiry. And this is the very thing to which an honest study
of this epistle, and the warnings of Scripture generally, would
lead.

One of the perils of evangelicals is the tendency to base the
assurance of Eternal Salvation on something that is past and at
the same time to underestimate the importance of an up-to
the-moment experience of the Lord. If we were to change the
wording of the verse to suit the thought in many minds it
would run somewhat like this: 'These things have I written
unto you that can look back to a time in the past when you
believed on the name of the Son of God, that ye may know'.

Because of this tendency to dwell upon the past, some have
been continually troubled, wondering if their past experience
of conversion was real and genuine enough. Others have
become complacent and even careless about the present,
thinking that the future is secure because of an experience of
the past. The exhortation of 2 Peter 1 : 10 gives them little
concern: 'Give diligence to make your calling and election
sure'.

Rev. Alan Redpath has said that it is not a matter of one
having 'merely believed something in his head twenty years
ago, and made profession of conversion, but whose experience
is the day-by-day believing and living his life to the glory of
the Lord 1esus. The only evidence of a new birth is the man
who goes on with God'. A present experience of the Lord is
of far greater value for true assurance than a mere memory of
a past conversion unsupported by present holiness of life.

..
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If this epistle sets before us a joyful assurance that is fully
justified, at the same time it challenges us as to our right to
such assurance unless certain things are true. It admits of no
relaxation or turning back from the attitude adopted when we
first sought the Lord. We must be earnest in our life of faith
as if our eternity depended on our fidelity. Dr. D. G.
Barnhouse once said: 'I have no place in my ministry for the
teaching of those who think that because they have been
justified through Christ they can release their vigilance. We
can believe in eternal security, but we must never believe in
eternal presumption'.

If one who has professed faith in the Lord Jesus Christ
turns his back on the things he once professed, and drifts into
a back-slidden careless condition, what then?

(i) He has forfeited the right to the assurance set before us
in this epistle. Please remember we are not saying anything
about his security. 'The Lord knoweth them that are His.'
We are considering his right to the assurance of security.

(ii) The solemn warnings of Scripture have a very real
application to such a man. Some connected with the churches
of Galatia had reached a stage where Paul had to write to
them, 'I stand in doubt of you'. They may have been the
Lord's, but Paul was concerned about them, and wanted them
to become concerned about themselves.

5. There is one other matter mentioned in this great verse.
'These things' have I written. The consideration of 'These
things' will be the subject of our next article.

(To be continued)

Concluded from page 307
and salvation from first to last, is of the Lord. God's will, and
not man's, is the law of the universe. If we are to maintain
the gospel-if we are to hold fast grace-if we are to preserve
Jehovah's honour-we must grasp these truths with no feeble
hand. For if there be no such a Being as a Supreme pre
determining Jehovah, then the universe will soon be chaos;
and if there be no such thing as free electing love, every
minister of Christ may close his lips, and every sinner upon
earth sit down in mute despair.
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SATAN
M. ELLISTON

313

Satan is a spiritual being about whom there are many
misconceptions-principally because he wishes it to be so.
The heathen, polytheistic religions of the world had good and
evil gods forever battling it out in the affairs of men, but there
is only one spiritual being whom we may call God and that is
God Himself. Satan is a being of a lower order. He is an
angel. Originally he was one of the angels that surrounded the
throne of God, but he rebelled against God and was cast
out of heaven (Luke 10 : 18).

The deception that Satan has the same powers as God meets
its rejection in God's prerogative to dispose of the souls of
men. 'The soul returneth unto God Who gave it.' 'It is
appointed unto men once to die but after this the judgment:
Judgment belongs to God, and to God alone.

To deal adequately with Satan and the powers of evil we
need to consider his nature, his powers and his aims.

SATAN'S NATURE

To many people good and evil are either two forces which
influence the world, or else abstract ideas. The Bible's view is
that they are two personalities. God is the absolute good and
the devil (or Satan) the absolute evil.

Satan is a personality. He can speak to human minds and
influence human behaviour and he can appear in various
forms, as a serpent, as an angel of light. or as a fiend.

There are two basic aspects of his character that the Bible
emphasises. He is a liar. Jesus called him 'the father of lies'
(John 8 : 44). He lies to men. Paul says of him that 'he has
blinded the minds of the children of this world'. He also lies
to God. He lied to God about Job's motives in loving God
(Job 1 : 11).

Secondly, he is a destroyer and a murderer. Christ said to
the Jews, 'Ye are of your father the devil. He was a murderer
from the beginning'. Peter's summing up of him was that
'your adversary the devil goeth about as a roaring lion, seeking
whom he may devour'.

SATAN'S POWERS

Because Satan is an angel his powers and his abilities are
correspondingly greater than those of humanity. But because
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he is an angel and not a god, his powers are less than God's.
In the third chapter of Genesis we see that he has the power

to appear in different shapes. 'Now the serpent was the most
subtle of the creatures of the field ... ' In Revelation he is
described as 'that old serpent the devil'.

We see, too, in the first record of his appearing, his ability
to speak to human beings and to tempt them. In Job chapter
I (the other great Old Testament account of the devil's
activity) we see that he can not only dwell in the earth but in
the heavenly sphere. He can travel to and fro and he can
speak with God.

In the New Testament we find him even tempting Christ,
and can notice another of his powers, the fact that he has
allies. He has under his command those angels which initially
rebelled with him, termed evil spirits. We see Christ dealing
with them. Christ casts out the unclean spirits, although the
spirits answer Him back, the possessed man saying that his
name was Legion because 'we are many'.

This leads us to observe that the evil forces under Satan's
command can produce physical effects on human bodies-it
was Satan who smote Job with boils. Job also shows that
Satan can influence events-he caused Job to lose everything.
It is at this point that we need to remember that Satan's powers
are limited by the will of God. He cannot do more than God
allows him to do. Satan had to get permission before com
mencing his attack upon Job and God limited the scope of the
attack (Job 1 : 12; 2: 1).

God has promised that 'All things work together for good
to them that love God', and that includes the trials and tribula
tions that Satan would heap upon us. Also God has promised
that 'He will not suffer you to be tempted above that ye are
able'. So, to put it at its simplest, God is almighty and, if our
trust is in God, we will not be overthrown.

SATAN'S ACTIVITIES'

Satan is an angel in rebellion. He is a usurper and wishes
to overthrow God and take the place of the Almighty. As far
as heaven is concerned he failed. He was expelled, cast out of
heaven with those who had rebelled with him. So, having
failed in the home of God, he turned his attention to the
creation of God-to the universe. He had failed to wrest the
eternal kingdom from God's hand and so he set out to capture
the creation for himself. That is what he is still doing.

As far as this world is concerned he wants to take over
God's rightful place and be worshipped instead of God. He
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has to dwell here because hea en is barred to him and it is
here tbat he eeks to fulfil his aim, to be worshipped and
obeyed instead of God.

He made one last desperate attempt to get God to give in to
him when he tempted the Lord Jesus Christ. He showed our
Lord all the kingdoms of the earth and said that he would give
them to Christ if He would worship the devil.

He offered Christ the spheres over which he had dominion
-the kingdoms of the world-the dominion that he held only
by the permissive will of God-if only Christ, God in human
form, would fall down and worship him. If our Lord had been
deceived Satan would have won there and then. Satan would
have achieved God's recognition of the devil's claim to be
superior to God, because our Lord was the Son of God. By
the same act Satan would have won the battle for mankind,
because Christ is the representative of His people. But by the
power of Christ he was defeated.

SATAN'S ENEMIES

Because of his aims, Satan has two enemies in the world of
men, two groups of people on which his attacks are particu
larly centred. Through the ages, the most persecuted, the most
often threatened with extinction, and yet the most persistent
survivors, are the Jewish nation and the Church of Jesus
Christ.

Satan is at war with the Jewish nation because their exist
ence proclaims God's existence. Man cannot quite forget that
there is a God while God's natural people are still in the earth.
Hence Satan's policy towards the Jews has always been a
simple one-complete annihilation.

The first attack on the Jewish nation was that of Pharaoh,
recorded in Exodus. His idea of slaying every male baby was
the planned extinction of a race. Today we call it genocide.
In the light of that, God's judgment on the Egyptians seems
lenient by comparison-one from eve,ry household. So it has
gone on through history to the present day, when the main
force in the group who seek the extinction of Israel is once
more based in Egypt. God has preserved the Jews.

Satan's other line of attack has been to draw the Jews
themselves away from the worship of God, to lead them to the
worship of false gods-thus making them more vulnerable
to their enemies.

These two lines of attack are also those which Satan uses •
against the Christian Church. The introduction of heresies
within and attempts at annihilation from without. At times

Concluded on page 322
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Foreordination and
Predestination to Life

H. P. WOTTON

Those who oppose God's foreordination should bear in
mind that man himself exercises predetermination in a limited
sphere. The architect decides the form of a building before its
foundations are laid, while those who have commissioned him
to design it have already decided for what purpose it shall
be used.

In a multitude of things-in politics, in industry, in profes
sional life-men have to determine beforehand what shall be
done. And what is this but predetermination within the sphere
of human life of things that are intended to come to pass?

If man cannot be said to act wisely if he does not decide
beforehand what he is to do, how can we think of God as
being wise apart from foreordination? What would we think
of a government that made no plans for the future? Would
we not have to label it a government of fools? And isn't this
what people say of God when they deny that He is a pre
destinating God?

The origin of predestination is in the purpose, knowledge,
wisdom and power of God. Man's predetermination of things
that come to pass is based on his knowledge, and the right use
of his knowledge depends on his wisdom and power, but
because of his imperfect knowledge, imperfect wisdom and
imperfect power, things do not always come to pass as he
intends they should.

But God is able to carry out His purposes and plans because
He is perfect in knowledge, wisdom and power. Because He
is infinite, His knowledge is infinite, His wisdom is infinite,
His power is infinite. And so there is nothing to hinder Him in
carrying out His purposes and plans. In Ephesians 1 : 11,
God is said to work 'all things after the counsel of His own
will', and why should He not do so when 'He is mighty in
strength and wisdom'? (Job 36 : 5).

GOD'S RIGHT TO FOREORDAIN

God is the God of the animate and of the inanimate. The
cattle on a thousand hills are His, as are the hills upon which
they graze. The land, the sea, the air, the heavens, the whole
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vast universe, known and unknown, all belong to Him by right
of creation. Had we vision to see and comprehend every
created thing from the highest place and the most exalted
angelic beings down to the lowest place and the tiniest living
creatures on earth, we would have to say that they all belong
to God because He is their Creator. 'All things were made by
Him, and without Him was not anything made that was made'
(John 1 : 3).

God's right to foreordain is the right of a person to do what
he will with his own. The right of ownership is final, for even
in countries where individual possession is denied, the right of
ownership is recognised when everything is said to belong to
the state. No person who believes that God is the proprietor
of every created thing can deny Him the right to decide before
hand what shall be done with His own.

This is the argument of the apostle in the epistle to the
Romans against those who would dispute God's right to do
what He will with His own. He says, '0 man, who art thou
that repliest against God? Shall the thing formed say to Him
that formed it, Why hast Thou made me thus? Hath not the
potter power over the clay, of the same lump to make one
vessel unto honour, and another unto dishonour?' (Romans
9 : 20, 21).

But it is hard, if not impossible, for unregenerate man to
receive this, not because he has not the intellect to do so, but
because he is at enmity with God and with His Son, of whom
he says, in effect, 'I will not have this Man to reign over me'.
The clay rises up against the Potter, and would mould the clay
according to its own fashions and lusts. But, foolish clay! you
are in the hands of the Potter Who will nevertheless fashion
you according to His will. Humble, then, yourself before Him,
and He will save you from yourself, and mould you to the
image of His Son, for 'whom He did foreknow, He also did
predestinate to be conformed to the image of His Son, that
He might be the firstborn among many brethren' (Romans
8: 29).

PREDESTINATION TO LlFE

All life comes from God. He only has the prerogative to
determine whether the form of life shall be that of an arch
angel, a man, a beast, or a microbe; and so He who gives life
to all kinds of being is not bound to give spiritual life to any.

Predestination to life is concerned with God's choice in
Christ Jesus of those who are ordained to eternal salvation.
And so the apostle says in his epistle to the Ephesian church,
'Blessed be the God and Father of our Lord Jesus Christ, who
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hath blessed us with all spiritual blessings in heavenly places
in Christ, according as He hath chosen us in Him before the
foundation of the world, that we should be holy and without
blame before Him. In love having predestinated us unto the
adoption of children by Jesus Christ to Himself, according to
the good pleasure of His will' (Ephesians 1 : 4, 5).

And if any should ask, Why should God predestinate some
to eternal life and not others? apart from the fact that God
owes no man anything and that He has a perfect right to do
what He will with His own, we may say that because of man's
sin and inveterate enmity against God, he not only has no
right to spiritual life, he has forfeited his right to natural life
also, for 'the wages of sin is death' (Romans 6 : 23). ,.

A. W. Pink says, 'Eternal life is a gift, therefore it can
neither be earned by good works, nor claimed as a right.
Seeing that salvation is a gift, who has any right to tell God
on whom He ought to bestow it? It is not that the Giver ever
refuses this gift to any who seek it wholeheartedly, and accord
ing to the rules which He has prescribed. No; He refuses none
who come to Him empty-handed and in the way of His
appointing. But if out of a world of impenitent and un
believing, God is determined to exercise His sovereign right by
choosing a limited number to be saved, who is wronged? Is
God obliged to force His gift on those who value it not? Is
God compelled to save those who are determined to go their
own way?

Predestination to life is a great mystery, as indeed are all
the works of God. There are many 'whys' concerning it asked
by many people, some of which may perhaps be answered by
asking, Why does an infinitely holy and omnipotent God allow
sinful men to criticise His works and ways, whose wisdom,
justice and equity cannot err? That He does allow it we know.
We know also that our words and ways will one day be judged
by the sovereign Lord of the universe.

THE 'REASON WHY' OF PREDESTINATION

Man as a responsible moral being is accountable to his
Maker for all his actions, and he will be judged according to
his motives, the reason why he did things. But God is account
able to no one to say why He does this or that. He is subject
to no law, but is absolute perfection in Himself, so that by
reason of His infinitely perfect holy character, He can do
nothing but that which is right and holy and just and good.

When king Nebuchadnezzar exalted himself instead of the
Giver of every good and perfect gift by saying, 'Is not this
great Babylon, that I have built for the house of the kingdom
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by the might of my power, and for the honour of my majesty?'
he heard a voice from heaven say, '0 king Nebuchadnezzar,
to thee it is spoken: The kingdom is departed from thee'
(Daniel 4 : 30, 31).

Then was his reason taken from him, and he was driven
out to eat grass as the beasts of the field. When the appointed
time of his degradation was completed, God exalted him again
to his former glory. Then Nebuchadnezzar witnessed to the
true source of all power and glory. He said, 'At the end of the
days I, Nebuchadnezzar, lifted up mine eyes unto heaven, and
mine understanding returned unto me, and I blessed the most
High, and I praised and honoured Him that liveth for ever,
whose dominion is an everlasting dominion, and His kingdom
is from generation to generation. And all the inhabitants of
the earth are reputed as nothing: and He doeth according to
His will in the army of heaven, and among the inhabitants of
the earth: and none can stay His hand, or say unto Him, What
doest Thou?' (Daniel 4 : 34, 35).

But though no creature has a right to question the wisdom
and righteousness of his Maker by saying, 'What doest Thou?'
God has been pleased to reveal to His people the reason why
He has predestinated them to life. It is because He loves them.
And so, in Ephesians, we read that God has chosen us in
Christ 'before the foundation of the world, that we should be
holy and without blame before Him. In love having pre
destinated us unto the adoption of children by Jesus Christ to
Himself' (chapter 1: 4,5). And in Jeremiah 31 : 3 we read,
'The Lord hath appeared of old unto me, saying, Yea, I have
loved thee with an everlasting love: therefore with loving
kindness have I drawn thee'.

Though God has revealed in His word that He has pre
destinated His people to eternal life because He loves them
with an everlasting love, they can see no reason in themselves
why He should do so. Indeed, they see abundant reason why
He should not do so. And so God's love to His people is a
great mystery that He has not been pleased to reveal. He
loves us because He loves us, and what more could He have
done than give His only begotten Son for those who are lhe
objects of His love?

THE SON OF GOD SUBJECT TO HIS OWN DECREE

OF PREDESTINATION

Though the decree of Predestination and the choice of
God's people is ascribed particularly to the Father, such is the
infinitely perfect unity of the adorable Trinity, three persons
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in one God, that what the Father does, the Son and the Holy
Spirit do also.

That the eternal Son of God, in His humiliation, made
Himself subject to His own decree of predestination is clear
from many passages of scripture. The revelation of Himself
to His people, the Israelites, and to the Gentile world, was
according to a predetermined plan, a divine timetable that was
carried through to the smallest detail.

When God made man in His image He had in mind not only
His spiritual properties but also those physical properties that
would be His when the perfect human nature of the second
Adam would be united indissolubly to His divine person. And
so, when the first Adam was formed of the dust of the earth
his physical form was a prototype of the Son of God when He
in process of time was manifested in the flesh, for He was
formed of our clay. And so man in the image of God became in
the person of Christ, the God-Man, God in the image of man.

Every event in the life of Jesus when He was on the earth
was subject to the divine decree of predestination.

This is clearly set before us in many passages of scripture.
Biblical prophecy is not merely a foretelling of what will
happen in the future. It is a revelation of what God from all
eternity has decreed shall happen. And so it was revealed to
the prophet Micah that Jesus would be born at Bethlehem
(Micah 5 : 2); to the prophet Isaiah that He would be born of
a virgin (Isaiah 7 : 14); and in the Psalms it is revealed that
men would cast lots for His clothes (Psalm 22 : 18).

Of the most monstrous act of treachery the world has ever
seen, or ever will see, it is said that 'of a truth against Thy holy
child Jesus, Whom Thou hast anointed, both Herod and
Pontius Pilate, with the Gentiles, and the people of Israel, were
gathered together, for to do whatsoever Thy hand and Thy
counsel determined before to be done' (Acts 4 : 27, 28).

The life of Jesus Christ, as recorded in the gospels, reveals
that it was according to predestination. He made Himself
subject to necessity, to carry out those things that He Himself
had decided to do in the eternal counsel of the Trinity, and
He did it all gladly and perfectly, learning obedience by the
things that He suffered.

For instance, it is said in John 4 : 4 that 'He must needs go
through Samaria'. Why? Because in a certain city there was
a sinful person, an elect lady, to whom, when she came to
draw water at the well, He must speak of living water, of 'a
well of water springing up into everlasting life'. Again,
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in John 7, it is said that Jews who would take His life, 'sought
to take Him: but no man laid hands on Him, because His
hour was not yet come' (John 7 : 30). In John 8, when Jesus
was teaching in the temple, after He had been answering the
pharisees who opposed Him, it is said again that 'no man laid
hands on Him, for His hour was not yet come' (v. 20). And
of His passion, in John 13 : 1, it is said that Jesus knew that
His hour was come that He should depart out of this world
unto the Father'. All these instances reveal that there was for
Him a divine timetable.

He was sent to do the works of His Father, and He did those
works perfectly, at the time appointed, in the place appointed,
and in the manner appointed. Glory to His name!

GOD'S ULTIMATE PURPOSE IN PREDESTINATION

All things were made to manifest God's glory. 'The heavens
declare the glory of God, and the firmament sheweth His
handYTVork' (Psalm 19: 1). These reveal the wisdom and
power of God in creation. But God's decree of predestination
has in mind also the gathering together of a great number of
people, from every kindred and tongue and nation, to form as
members together, the glorious body of Christ. It was for this,
next to the glory of God, that other things were brought into
being. Every created thing, in heaven and on earth, has some
relation to God's purpose in the consummation of His church.

The apostle was not exaggerating when he wrote to the
church at Corinth, 'All things are yours, whether Paul, or
Apollos, or Cephas, or the world, or life, or death, or things
present, or things to come; all are yours; and ye are Christ's,
and Christ is God's' (l Corinthians 3 : 21, 22, 23).

The purpose of God in predestination to life is seen in the
exaltation of Christ, 'far above all principality, and power, and
might, and dominion, and every name that is named, not only
in this world, but also in that which is to come: And (He)
hath put all things under His feet, and gave Him to be the
Head over all things to the Church, which is His body, the
fulness of Him that filleth all in all' (Ephesians I : 21, 22, 23).

The Church is now despised, as it always has been to a
greater or lesser degree. But little does the poor, blind world
realise that what it now despises will one day be exalted far
above the highest temporal honour. The humblest believer is
exalted even now far above the highest honour the world can
give, for his new birth has made him a child of God, a son of
the King of kings, and a joint-heir with Christ to an inheritance
incorruptible and undefiled and that fadeth not away.
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Little does the poor, blind world realise that included in the
destiny of the Church is the fact that the world is made, against
i:s will, to serve the Church. Among the all things that belong
to the believer is the world upon which he has turned his back.
The world hates the believer, but it is made to add to the
believer's blessedness, for, said the Lord Jesus, 'Blessed are ye
when men shall- revile you, and persecute you, and shall say all
manner of evil against you falsely, for My sake. Rejoice, and
be exceeding glad; for great is your reward in heaven; for so
persecuted they the prophets which were before you' (Matthew
5 : 11, 12).

The building of Christ's Church, then, is God's purpose in
predestination to life. Though we see it torn by all kinds of
divisions, in the mind of God it is a perfect church, without
spot or wrinkle or any such thing, for He sees it as it will be.
There is pure gold in the gold mines, but it does not appear to
be so until the foreign body, the clay that adheres to it, is
removed. But when this is done, the gold is seen in its native
purity. So it is with the Church, the company of born-again
believers. Her birth and her life are of God, and as they are
so they are perfect. But the Church has to live in a corrupt
world, and each member has a corrupt old nature to deal with,
so that the gold of the new birth and of the new life is not seen
now as it will be when the things that darken our view are
taken away. Then shall the righteous shine as the sun in the
kingdom of their Father.

Concluded from page 315

Satan has managed to throw the Jews against God's chosen
spiritual people and vice versa. At other times he has used the
pagans, those that worship Satan (either directly or in his
disguise as false gods) to make war against both.

It is a pattern that will continue until Satan's final over
throw. Satan is a defeated foe. His punishment is reserved for
him and it is eternal exile. God is going to take back the earth
and Satan will be cast into the lake of fire where he can no
longer trouble God's people.
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A Vivid Contrast
323

C. H. SPURGEON
A sermon preached at the Metropolitan
Tabernacle, on Thursday evening,

November 17th, 1864.
'And every man went unto his own house.'-John 7 : 53.
'Jesus went unto the Mount of Olives.'-John 8 : 1.

These verses furnIsh a striking illustration of the unwise
way in which, in certain cases, the Bible has been divided into
chapters. The meaning of many portions of Scripture would be
much more manifest if Gospels, Epistles, and even Prophecies
were left in their undivided state. The two sentences, which I
have selected for my text, ought never to have been separated;
and we may rightly say of them, 'What God hath joined to
gether, let no man put asunder.' So we will consider them
together as they should be considered: 'Every man went unto
his own house. Jesus went unto the mount of Olives.'

1. Here we have, in the first place, A FACT FOR OUR EARNEST

CONSIDERATION. Let us turn it over in our mind under the
Holy Spirit's gracious guidance. While Christ's friends and
enemies had, everyone of them, a house to go to, he must
needs go to spend the night in the open air watching and pray
ing on the mount of Olives.

Observe, first, his extreme poverty. Among them all
friends or foes-there was not one without a house excepting
himself. Nay, more, among some of the meanest of his crea·
tures, there was not one without a shelter. Foxes, though they
were but worthy to be exterminated, had holes in which they
could hide; and the birds of the air, though many ruthlessly
sought to destroy them, had nests wherein they could rest; but
the Son of man had not where to lay his head. Possibly, in all
Judaea, there was only that one houseless man; certainly,
there was no other who was so voluntarily houseless as him
self. He had brought himself down from the glories of his
Father's court, from the majesty of reigning with his Father
in heaven, to become dependent upon the bounty of his own
disciples for his daily bread; and he had no house that he
could call his own, no home to which he could retire when his
day's work was done.

Believers, admire his amazing condescension in that,
'though he was rich, yet for your sakes he became poor, that
ye through his poverty might be rich'. If any of you are poor
in this world, be comforted, for you are not poorer than your
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Master was. Remember that every true Christian man is the
image of Christ; but the godly poor man is the. express image
of Christ. He has one quality beyond those which other
Christian men have, that is, his poverty, which makes him
even more like his Master than they are. He who was born
in a stable, and cradled in a manger; he who wore the homely
garb of the peasantry of Palestine, the garment which was
without seam, woven from the top throughout; he who made
fishermen his chosen companions was the poor man's Christ,
poorer than the poorest of you, and able therefore to sympa
thize with you in all the pangs and griefs which penury may
bring upon you. And you great ones of the earth, despise not
the unlettered and the poor, for 'hath not God chosen the poor
of this world rich in faith', to be 'heirs of the kingdom which
he hath promised to them that love him', and hath he not
'exalted one chosen out of the people', even his only-begotten
and weB-beloved Son, to sit with him on the throne of his
glory?

Further, when 'every man went unto his own house', Christ
had no house to go to; and this denotes, not only his extreme
poverty, but the forgetfulness and unkindness 01 his friends,
Each of us is apt to say, 'Had I been there, he should not have
spent that night amid the cold dews of the mount of Olives.
He should have had the best accommodation my house could
have afforded. I would always have had a chamber prepared
for the Lord's prophets, like that of the Shunammite woman,
with 'a bed, and a table, and a stool, and a candlestick', and
I would have entertained this Prince of Prophets with the
greatest joy'. So you think; but, had you lived in Christ's day,
John might still have written, 'He came unto his own, and his
own received him not'; and the prophet's lamentation might
again have become true, 'He was despised, and we esteemed
him not'; even we, his own people, his blood-bought people,
his beloved, 'esteemed him not'.

Surely, never was such a Friend used so ill as the Lord
Jesus Christ was used even by his friends and followers. His
head must have been wet with the dew of heaven, and his
locks with the drops of the night, yet no one gave him shelter.
Yet we must not blame his disciples for their neglect of their
Master unless we are willing also to blame ourselves. He has
often sto.od at our door, and knocked; perhaps he is knocking
now; but we, in some form or other, refuse to give him a
lodging in our hearts, and willingly keep in his place some
darling sin; and so the Saviour still has to stand without, for
he will not come into our hearts to dwell in peace with sin,

•
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and must remain without until we expel the intruder, or call
upon him to do so.

Observe, too, in the fact of Christ having no home to go to,
the loneliness of his spirit. If he had asked one of his friends
to entertain him, probably none would have refused his
request. Had not his mother Mary still a home? What had
become of his reputed father, Joseph the carpenter? Were not
his brethren with him? Would not one of them entertain him?
There was James, who is called the Lord's brother, could not
he find him a shelter? Peter had a wife, for we read of his wife's
mother lying sick of a fever, and being cured by Christ; had
he no place to which he could invite his Lord? The loving
John had a home, for he took the mother of Jesus, after his
crucifixion, to his own home. Then there were the women
who followed Jesus, and ministered to him of their substance,
and Martha, and Mary, and Lazarus, would not they give
Christ a shelter? Oh, yes, they would gladly have done so;
but he was, just then, in the midst of trials, he was beset by
the Pharisees; they were tempting him on all sides, and he
wanted something better than the companionship of men. He
wants a place where he can rest; but there is no one disciple
upon whose bosom he can lean his head. John may lean his
head upon Christ's bosom, but Christ cannot lean his head
upon John's bosom; so the Saviour must go away by himself
to the mount of Olives, for he has a lonely spirit, and no
human being can fully enter into his griefs and woes.

We sometimes see a Christian minister, of high spirit, living
in a country village; he is the only educated man in the place.
There is no one to whom he can talk upon many themes that
are interesting to him; and his spirit often feels very lonely.
His people seem to have nothing to think of but their farms,
their milkings, their ploughings, and their sowings; he cannot
get them above all these things, and there he stands with,
perhaps, not a single companion with ~hom he can discuss his
doubts, and questions, and thoughts about things divine. It is
lonely to be a missionary engaged in Christian work in a
heathen land; his loneliness may be even greater than that of
such a man as I have been describing. But the Saviour's
loneliness was greater still; there was not one man upon the
earth with whom he could talk at all times. Even in his hours
of keenest conflict, Christ knew that his chosen followers
would leave him alone; all would forsake him, and flee. It is
true that, even then, he could say, 'Yet I am not alone, because
the Father is with me'; but, apart from his Father's presence,
his whole life may be compressed into those two sentences, '1
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have trodden the winepress alone; and of the people there was
none with me.' So, that night, they could all go to their own
houses, but Christ must go to the mount of Olives, for he must
be a lonely man.

Thus, there are three things which are brought out by the
text-Christ's extreme poverty, the unkindness of his friends,
and the loneliness of his spirit.

But there is another reason for his action-the fond resolu
tion of his heart, Why does he go to the mount of Olives, and
not somewhere else? He knew that it was near that sacred
retreat that he was to sweat, as it were, great drops of blood
falling 'down to the ground, so he resolved to familiarise him
self with the neighbourhood which was to be the scene of his
terrible conflict with Satan. Do you not think that, if Welling
ton had known beforehand that the fate of nations would be
decided on the field of Waterloo, he would have gone to see it
if it had been possible? 1 believe the great warrior would have
gone to look at it, and study it, and observe the best positions
for attack and defence; and the Saviour went, with solemn
interest, to look at the place where he was to stand foot to
foot with the great enemy of souls. If you and 1 had to bear
some terrible suffering, it is very likely (for the flesh is so
weak), that we should try to forget all about it; but it was
not so with the Saviour. He kept the fact of his atoning sacri
fice constantly before his own mind, and spoke of it also to
others again and again. So intense was his love to his people
that he seemed eagerly to anticipate the time when he should
suffer for their sakes even unto death. Remember his remark
able saying, 'I have a baptism to be baptised with: and how
am 1 straitened till it be accomplished!' What! was his death
upon the cross to be, in any sense, a relief to him? Yes, it was
even so, and he was 'straitened' till it was accomplished. Oh,
what wondrous love was that which .impelled the Saviour
onward to Gethsemane, the olive press, where he was to be
pressed and crushed between the millstones of Jehovah's
wrath, in order that he might suffer the penalty due to our
transgressions!

I am not going to thresh these thoughts out for you; 1
merely suggest them as themes for your devout meditation,
and I think that there is abundant reason for such meditation
in those seven words, 'Jesus went unto the mount of Olives.'

n. Now I want to take the text in another way. The second
thing which it presents to us IS A VIVID CONTRAST FOR SELF

EXAMINATION.
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What a true description this first verse is of our own usual
conduct. Every man went unto his own house.' We go, each
one of us, to our own house for ease. That is right enough up
to a certain point, but do we not often seek our own ease when
we should be engaged in the service of our Lord? Christ goes
to the mount to pray; but we go to our beds to sleep, or to our
tables to feast, to our friends to while away an hour in empty
talk, or to our amusements to kill the time which hangs so
heavily upon our hands. I doubt not that the greatest saint
among us has some cause to reproach himself for having
wasted time, and disobeyed that solemn apostolic injunction,
'See then that ye walk circumspectly, not as fools, but as wise,
redeeming the time, because the days are evil.'

I can, in imagination, see the Saviour lifting up his hands
in an agony of spirit on the mountain at midnight, while his
disciples are all sleeping comfortably in their beds. As we
think of our Saviour thus agonising in prayer for his people,
can we not find more time for prayer than the most of us
usually do? Might it not be profitable to ourselves to mortify
the body a little more that we might have a greater advantage
in spirit? I am afraid we should have to present a very poor
record if we gave a true account of the time we spend in
prayer; yet we have no excuse to offer for being dilatory in
this holy duty. It is not a bondage, a slavery; it is the highest
privilege of the believer's soul to be engaged in prayer to our
Heavenly Father, yet we often prefer the disastrous ease of
wasting our time instead of drawing nigh to God in prayer. I
heard someone say to a woman, who had been converted, but
whose husband kept a public-house, 'There is one room in
your house which will keep all the other rooms there from
injuring your spiritual life; that is, the room where you retire
for private prayer; if that room is kept right, the rest will do
you little harm.' Christian, imitate your Lord, who often
retired for prayer to the mount of Olives, and it shall be well
with your soul.

At a certain missionary station in Africa, one of the
brethren was accustomed to go for private prayer to a little
clump of trees; and, to get there, he had to cross some long
grass. He had gone so often that he had made a clear track to
the spot where he - ent to pray. Others had done the same,
and there were several tracks across the grass. After a while,
this professor began to grow lax in many ways; he could not
enjoy the ministry as he used to do, his dealings in trade were
not so exact as once they were. An elder brother pointed out
to him the cause of the change that had come over him. He
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took him aside to his track, and showed him that the grass
was growing up, and that it was not trodden down as it
formerly had been, and then he said, 'Brother, there is the
cause of all the mischief; the grass is growing on the track
where you used to go for private prayer.' If you and I, dear
friends, had to go to some place like that for prayer, I fear
that the grass would not always be well trodden down, and
that we should often have cause to cry, '0 Lord, give us the
true spirit of prayer!' Like the people of whom the text speaks,
we go to our houses for ease; but Christ goes to the mountain
to pray in lonely solitude. We still have need to say to him-

'Cold mountains, and the midnight air
Witness'd the fervour of thy prayer;

The desert thy temptation knew,
Thy conflict and thy victory too.

'Be thou my pattern; make me bear
More of thy gracious image here;
'Then God the} udge shall own my name
Amongst the followers of the Lamb.'

For what else do we go to our houses? We go there, very
often, to take counsel. On the occasion mentioned here,
Christ's enemies went home to talk together about how they
might try to entrap him; and we sometimes go to our homes
to consult with flesh and blood about matters that concern
us. We say to one friend, 'What do you think I had better do?'
and to another, 'This is my condition; what do you advise in
such a case as mine?' In this way, poor, erring, human judg
ments are made to be our chart and our compass, our captain
and our pilot. '}esus went unto the mount of Olives', and took
his case to his Father in prayer. He consulted not with flesh
and blood, but with the Eternal, whose wisdom can make no
mistake, and whose love can never err. Beloved, may we not
be blameworthy in having gone hither and thither, wasting
our breath on our friends and fellow-sinners, instead of going
to the great High Priest, who wears the Urim and Thummin,
and who would have told us what we ought to do? The lines
of Cowper are still true-

'Have you no words? Ah! think again,
Words flow apace when you complain,
And fill your fellow-creature's ear
Wi th the sad tale of all your care.

'Were half the breath thus vainly spent,
To heaven in supplication sent,
Your cheerful song would oftener be,
"Hear what the Lord has done for me!" ,
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Again, we go to our houses, very properly, for the enjoy
ment of sympathy. We feel that we shall find tender sympathy
there if it is to be found anywhere; and that, if the whole
world outside should misunderstand and misrepresent us, we
shall be understood and not misrepresented at home. Who
ever may slander us, away from our home, no one will falsely
accuse us there, all hearts there will beat in sympathy with us;
so we go to our own homes, but Jesus went to the mount of
Olives. I say not this to blame you or myself for seeking sym
pathy here, for Christ himself did the same. On that memor
able night, in Gethsemane, when he sweat as it were great
drops of blood, he said to his disciples, 'What, could ye not
watch with me one hour?' He seemed to feel the need of sym
pathy in that dread hour, but he had to learn, as we also
must learn, that there is a point where human sympathy can
not avail us. We must say, as Jesus did, '0 my Father', for
only in his heart can true sympathy be found. Yet this I may
say, without any harshness, that, while we prize the sympathy
of beloved friends, let us not forget to go to God in prayer. Let
us tell the sad tale of all our griefs into his ear and pour out
the story of all our sorrows into his heart. He hath a bottle for
our tears, and a book for our complaints. Precious in the sight
of the Lord is the grief (as well as the death) of all his people.
He telleth the number of their wounds as well as the number
of the stars. So, while we may seek sympathy from our friends
at home, let us not forget to go to the mercy-seat, that we
may also secure the sympathy and help of the best Friend we
have.

We go home, also, for rest and refreshment. We are toil
worn; it is not mere ease that we want, but real repose. We go
to our beds, not because of idleness, but that we may be ready
for tomorrow's labour. There are times when the strongest
men must turn aside from their toil, and rest for a little while;
and it is right for us to go to our homes for this purpose. Yet
Jesus went to the mount of Olives when every man went to
his own home; and this suggests to us that we are not to be
so concerned for the health of the body as to neglect the
requirements of the soul. We must cry, with David, 'Renew a
right spirit within me', and go to our God in prayer in the
hope that we may be quickened in his way. Prayer to God is
a better refreshment even than sleep, just as the soul is better
than the body. A certain amount of sleep is necessary for the
body; but prayer is just as needful for the soul. The bed will
give rest to the tired limbs, but the mercy-seat will give refresh
ment to the powers and passions of the spirit. Let us get
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strength for service, power for endurance, and might for
conflict by going to the mount of Olives with the Saviour, and
watching and praying with him.

I think that I have said sufficient upon this point of contrast.
To my mind, there is a very suggestive line of thought in these
two sentences: 'Every man went unto his own house. Jesus
went unto the mount of Olives.'

Ill. Just for a minute or so I want to remind you that we
also have here A COMPARISON FOR OUR INSTRUCTION.

Perhaps I shall startle and surprise you when I say that
Jesus Christ did exactly what his disciples and the other people
did. They went to their own houses, and he went to his own
house. They went home, and he went home. They sought ease,
and he sought ease. They sought counsel, and he sought
counsel. They sought sympathy, and he sought sympathy.
They sought refreshment, and he sought refreshment. The
mount of Olives was, to all intents and purposes, Christ's
home. It was there that he met with his Father; it was there
that the Man Christ Jesus met with kindred spirits in the
Father and the Holy Ghost; it was there that he cast off the
cares of the day, and unburdened himself as a weary son
does in his parent's presence; it was there that he told the tale
of all the traps which had been laid to inveigle him in speech,
of all the ways that his enemies had tried to catch him; it was
there that he cried to heaven for wisdom; and it was there that,
made strong by fresh contact with his Father, he girt on his
golden armour to go forth once more fully protected from all
the arrows of the evil one. Beloved brethren and sisters in
Christ, that season of prayer upon the mount of Olives was to
Jesus what our going to our houses and to our loved ones is
to us. We grieve that his body was wet with the dews of the
night, yet we would gladly have some of those same drops
upon our body if we could have communion with him in spirit.
We have sympathy with the members of his physical frame,
because they were tried by the cold of the mountains, and the
loneliness of his night vigil; but we wish that our souls could
be braced with something like the same vigour which he
received upon the mount of Olives, or in the garden of Geth
semane. Yes, the cold mountain was his home; there, he had
a place where he could lay his head, and rest, though only in
a spiritual sense.

IV. There is just one other point for me to mention, and
then I will close. We have here A TYPE FOR OUR EDIFICATION.

We hope to go to our houses after this service; but Jesus is
still, in a certain sense, on the mount of Olives interceding for
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us. I suppose there are some people, in their houses, who are
plotting and scheming against the cause of God. The Jesuit
is seeking to spread his nets so that he may, with his many
allurements, entice the unwary. The persecutor is planning
with the view of tripping up a saint here, and overthrowing
another yonder. The devil is suggesting, in the minds of
atheists and infidels, crafty arguments against the inspiration
of the Scriptures, new difficulties to startle youthful believers,
fresh blasphemies concerning the person and work of the Lord
Jesus Christ. If we could have the roofs taken off the houses
in London tonight, or if we could look into the many evil
hearts in this modern Babylon, how many might we see taking
counsel together against the Lord, and against his Anointed!
Very many will be going to their houses tonight, to plot, and
plan, and imagine all sorts of evil; but, supposing they do,
shall we sit down, and be afraid? Shall we give way to des
pair? No, indeed; there is still hope, and more than hope, for
the true Church of Christ, for Jesus has gone to the mount of
Olives on high. There he sits, at the right hand of the Father,
pleading the cause of his Church. Knowing her difficulties,
foreseeing her perils, reading all that is in the hearts of her
enemies and her own, he stretches out his hands, points to his
wounds, and for Zion's sake he will not hold his peace, and
for Jerusalem's sake he will not rest, until her righteousness
shall go forth as brightness, and the salvation of his people
shall be as a lamp that burneth. There, Church of God, is
your star of hope. The interceding Saviour is our unfailing
protection, our strong bulwarks, and our munitions of war.
Fear not, 0 Zion, for, while the Saviour pleads, he that sitteth
in the heavens doth laugh at his enemies; the Lord doth have
them in derision.

'Before the throne of God above
I have a strong, a perfect plea;
A great High Priest, whose name IS Love,
Who ever lives and pleads for me.

'My name is graven on his hands,
My name is written on his heart;
I know that, while in heaven he stands,
No tongue can bid me thence depart.

'One with himself I cannot die,
My soul is purchased by his blood;
My life is hid with Christ on high,
With Christ, my Saviour and my God.'

But some will, I hope, go home in quite another mood.
I trust that some will go home to mourn over sin. I hope that,
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out of this company which I am now addressing, there are
some who are going home to pray. As you, by your bedside,
pour out your supplications to 'Our Father who art in heaven',
do not forget that Jesus went to the mount of Olives to pray,
and remember that he is still praying for his people before his
Father's face. Sinner, there will be two pleading for you
while you are praying for yourself; as you plead with Christ,
Christ pleads for you. When you put your case into his hands,
every groan of yours is sprinkled with his precious blood, and
every penitent tear of yours is made acceptable to God
through the merit of Christ's sacrifice. Be not discouraged if
your words will not come, if there are within you groanings
which cannot be uttered, or if you are half choked with
emotion, so that you cannot speak out what you really feel
within, for there is One who can speak for you as never man
spake; and if you cannot plead for thyself, he can plead for
you, according to that gracious assurance, 'If any man sin, we
have an Advocate with the Father, Jesus Christ the Righteou :
Just as Jesus went to the mount of Olives to pray for hi
people, he has now gone up to heaven to continue pleading for
them, and also to make intercession for the tran gressors.

It is very likely that many will go to their houses simply to
sleep, as most of those probably did in our Saviour's day.
Many professing Christians come to God's house to sleep, and
then go home to sleep. They walk about sleeping-sleeping
with their eyes open, spiritually sleeping while they are wide
awake about mere secular matters. But it is a comfort to
know that, while professors sleep, and saints sleep, Jesus still
goes, spiritually, to the mount of Olives. The only hope for the
slumbering Church is the wakeful Saviour. Even if the earthly
watchmen sleep, the best of all watchmen keeps guard over
the vineyard which he has planted. He says, 'I the Lord do
keep it; I will water it every moment; lest any hurt it, I will
keep it night and day.' 'The eyes of the Lord run to and fro
throughout the whole earth, to show himself strong in the
behalf of them whose heart is perfect toward him.'

It may be that some of you will go home to be tempted. It
is a sad thing to go from the house of God to meet with
temptation, yet that happens to many of you. You come in
here, on Sabbath days or week-nights, and try to get spiritual
food for your soul; and then, perhaps, the first word that you
hear as you cross the theshold of your home is an oath. hat
a comfort it is that Jesus goes to the mount of Olives to plead
for you, and that he knows, beforehand, the exact temptation
which you will have to meet, even as he said to Simon Peter,

...
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'Simon, Simon, behold, Satan hath desired to have you, that
he may sift you as wheat; but I have prayed for thee, that thy
faith fail not.' Be satisfied, 0 believer, that Christ will never
put his gold into the furnace without himself sitting at the
mouth of it to watch the whole purifying process. He never
takes his eyes off the precious ingot as long as it is in the
furnace; and only when he sees his own image reflected in the
pure metal does he take it out of the fire. Be thou sure of this,
though the devil may come out against thee, and assail thee in
a fashion which shall utterly stagger thee, God hath not for
gotten thee, Jesus has gone up on high, and he is pleading for
thee that, in this thy time of utmost weakness and need, the
grace of God shall be sufficient for thee, and make a way of
escape for thee out of all thy troubles and temptations.

I might enlarge upon this fruitful theme, but I will not do
so; and I close by expressing the hope that some of us intend,
from this day forth, to serve God better than we have ever
yet done. I know that there are some members of this Church
who feel stirred up to do more than they have ever yet done
for Christ; and, after all, the most of our members do not do
much for him. There are some, in the church, who have no
share in all that is done for Christ. It is not the many, but the
few, who really do the work. If all the members of this church
felt such love for Christ as some do, and were all as ardently
devoted to his cause as some are, I know not what we might
not do for Christ, nor how rapidly his kingdom might be
extended by us. If any of us go to our homes solemnly pray
ing that we may, from this day forth, be completely con
secrated to the Lord, to serve him with a perfect heart, we may
rest assured that Jesus is praying a similar petition before his
Father's face. He is praying that his people may be holy, that
they may be happy, that they may serve him with their whole
heart, and bring forth much fruit to the praise and glory of
his holy name; so, when thou truly desirest to serve God,
Christ hears thee, and his prayer and thy prayer agree well
together. Let us, therefore, go to our houses remembering that
thought of Jesus retiring in secret to pray for his people; and
ere we close our eyes let us go again to the mercy-seat where
Chlist has often met with us; and ere we close this service, let
us for a few moments go, in spirit, to the mount of Olives in
prayer.
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Book Reviews
THE PURITAN HOPE. lain Murray. Banner of Truth

Trust. 301 pp. £1.20.
This is a really fascinating book, packed with information,

written in a pleasing style and beautifully produced. It seeks
to show that the Puritans of the seventeenth century were
motivated by their strong theology and not least by their
eschatology. Far from the pessimism so rampant today and
evident even in orthodox circles, the Puritans were charac
terised, maintains the author, by a confidence and faith
grounded upon their views of unfulfilled prophecy, which he
describes as 'the Puritan hope'.

This hope looks for a tremendous upsurge of gospel
authority in the latter days, larger measures of success in
preaching the word than have ever been known thus far, the
conversion of the Jews and unprecedented blessing in store
for the Gentiles. In the words of Murray, 'mainstream
puritanism believed that the Church, despite all the odds set
against her, was yet to be an instrument of blessing on a scale
far surpassing all that has been previously seen in history'
(p. 85). Only after these great gospel successes have been
achieved will the Lord Jesus Christ return. Yet Murray is
careful to point out that 'it is a mistake to treat as synony
mous the puritan and post-millennial view of unfulfilled
prophecy' (p. xviii footnote).

After an introductory chapter in which he describes his own
conversion to the Puritan hope, the author has two chapters
on 'Revival Christianity' dealing with England and Scotland
respectively. Here, with a convincing array of historical evi
dence, he shows how revivals of religion have been the great
means employed by God for the advancement of the Church.

The next two chapters are entitled 'Unfulfilled Prophecy
the Development of the Hope' and 'Apostolic Testimony-the
Basis of the Hope', followed by an examination of 'The Hope
and Puritan Piety'. In other words, Murray is concerned to
show the consequences of this outlook upon spiritual character
in the 17th century.

'World Missions-the Hope Spreading' next engages our
attention. This is a first-class appraisal of the rise of Christian
missions and information is given on such outstanding figures
as William Carey and Andrew Fuller, together with other
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le ser-known worthies such as David Bogue, whose portrait
adorns the dust-jacket of the book.

Scotland's missionaries are brought to our attention in a
eparate chapter and here we meet with such well-known and

much-loved men of God as W. C. Bums, Alexander Duff and
David Livingstone. The reviewer found the sympathetic
treatment of Livingstone particularly moving, since the author
is able to give satisfactory reasons for the much-maligned
missionary's emphasis upon exploration (p. 172).

Chapter 9 is very informative, treating as it does the rise of
Dispensationalism in the 19th century, which the author rightly
regards as the 'Eclipse of the Hope'. Here one is introduced
to the enigmatic Edward Irving and that leader of all things
dispensational, J. N. Darby. The connection between the
beliefs of the two men, not always appreciated in Evangelical
circles today, is clearly shown and this chapter makes salutary
reading for those who are prepared dogmatically to assert that
the Church has been seriously astray in her eschatology for
hundreds of years till the advent of 'Dispensational Truth'. It
is instructive, too, to read of the change in missionary strategy
produced by the novel views.

The penultimate chapter, entitled 'Christ's Second Coming
-the Best Hope', seeks to prove that a belief such as is
described in the volume is not inimical to a real hope in the
Second Coming of the Lord. Indeed, the Puritan teaching is
sharply distinguished from the 19th century higher-critical
attitude so clearly expressed by Kuenen-'Our chiliasm can be
no other than a fervent and active faith in moral and social
progress'.

The last chapter reviews the failure of the Church to main
tain the truths committed to her associated with that optimism
which characterised the Puritans. Mention is made of J.
Gresham Machen's noble attempt to stem the tide of infidelity,
particularly with regard to the Church's attitude to Christian
missions. -

There are two appendices, viz., 'The Outpouring of the
Holy Spirit,' written by the great Puritan John Howe, and
'CO H. Spurgeon's views on Prophecy', which appeared in the
May issue of the Gospel Magazine.

The notes, which are all contained in a separate section at
the back of the book, give ample evidence of the wide reading
done by the author.

The reviewer must confess that the book is not at all what
he expected when confronted with the title. He was prepared
for a thorough examination of 17th century Puritan literature
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bearing on the subject, which, of course, is simply not the
case. And though we are several times assured in the book
that this is the doctrine of the last things that did prevail
amongst the vast majority of the Puritans, Murray gives us
scant indication of how he arrived at this conclusion. Apart
from a few Chiliasts, the Puritans who dissented from this
viewpoint are virtually ignored (see page 52) and the non
millennial position of Calvin is only briefly mentioned. Since
the author indicates the enormity of the task and confesses
that he has been unable to read all the relevant literature of
the period (pp. xxiii and xxiv), one might question the value of
the summary of the different views entertained by main-line
Puritans on the question of unfulfilled prophecy (p. 52).

Again, the title led one to expect that this would be a
purely historical volume, but, on occasion, the author defends
and pleads for the rightness of the doctrine unfolded in the
book. Allowing for the reviewer's preconceived ideas, one
feels that Murray has failed to justify his choice of title.

A very pleasing feature of the book is the almost complete
absence of literary blemishes. Collaborate is used (p. 74)
where one might expect corroborate and the punctuation is
faulty on p. 134. The book is illustrated and there are very
fine portraits of David Livingstone and William Carey,
together with a number of smaller ones including Rowland
Hill, Alexander Duff and John Love.

'The Puritan Hope' is a work of real merit and we trust it
will gain a very wide readership.

ROBERT RODGERS.

-




