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Last month 1 discussed the movement known as 'Catholic
Pentecostalism', reviewing a recent American book of that title.
This month 1 turn to a book of a similar kind I but this time
from England. The author, Simon Tugwell, a Dominican, is
a leader in the new pentecostalism of Rome, but is also
accepted among neo-pentecostals outside Rome. I myself
heard him speak last year at a University meeting, so was all
the more interested to read his book.

One general observation can quickly be made. He is as
firmly committed to Roman dogma as are the American
authors-if not more so! He sets the pattern in his preface
where he invokes Mary to 'pray with us' (p. 11) as she did with
the first disciples at Pentecost.

Mariolatry is not prominent, however, as it is in the Ameri
can book, but the sacramental ism of Rome most certainly is.
Thus he claims that the sacraments are an extension of the
incarnation, so that Jesus is objectively present in the sacra
ments just as He was in His earthly body (p. 44). In the
sacraments, he claims, we are united with Jesus as He really
is. He quotes favourably Thomas Aquinas that 'if there had
been a consecrated host reserved at the time of Christ's death,
we should have to say that He died also in the reserved host'
(p.42).
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1 Did you receive the Spirit? (Darton Longman and Todd.
£1.70p).
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From this uncompromising statement of the utterly un
biblical doctrine of transubstantiation2 it is no surprise to
discover the traditional Roman teaching of ex opere operata
grace, that is to say, that the sacrament works by virtue of its
own essential power as long as we do not put a barrier in the
way. 'Where the rite is properly performed, there by divine
ordinance beyond anything we can control or defile, there is
a perfect act of Christ' (p. 44).

All this has a bearing on his discussion of the pentecostal
experience described by many as 'baptism in the Spirit'. This
experience he insists is simply a realisation in experience of
what was truly received in baptism. 'All grace, in principle,
and "hiddenly" was given to us in baptism' (p. 59). 'The divine
life (was) implanted in us at our baptism' (p. 63). 'The totality
of grace (was) given' at baptism (p. 69).

We are at the very heart of the errors of Rome! Every
child receives the divine life in baptism, but the call is to co
operate with God to develop this life. His in this context that
he urges the practice of speaking in tongues, for it is one way
of surrendering our bodies as we hand over 'one little bit of
our body' to God (p. 64). Since he insists that we cannot
engineer speaking in tongues, we can only assume that he
means a passive readiness to allow what he describes as 'the
gradual permeation of more and more of our heing by the
divine life implanted in us at our baptism' (p. 63).

A further significant element in this book is the appeal to
'Scripture and tradition'. Here is the teaching or the Council
of Trent with its two-fold source of revelation against which
the Reformers protested, with their vigorous insistence on
Sola Scriptura-Scripture alone. Hence in his argument there
is a major appeal, not only to the Bible but to the various
exponents of mysticism in the Roman church. and especially
to the monastic writers.

But there is an important qualification which sets him in
company with Protestants in the pentecostal movement. Above
Scripture and tradition there is the final standard, namely
experience. He admits quite frankly that 'there are strong
scriptural and theological reasons for not believing in a "bap
tism in the Holy Spirit" such as is alleged by the Pentecostals'

2 For an extended treatment of this and other Roman dogmas
see my Roman Catholicism Today (Inter-Varsity Press).
Simon Tugwell shows that the title 'Today' is perhaps still
applicable!

___L
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(p. 87). But 'the reality of their experience' is such that even
if the Bible cuts the ground beneath our feet, that does not
really matter. After all-and his illustrations are most interest
ing-Roman Catholics, he claims, still accept the glory of
Mary and the claims of the papacy even though their exegesis
of Luke I : 28 and Matthew 16 has been exploded. 'We read
the Bible in the light of our experience' (p. 87).

This is really a vitally significant statement. It indicates
where so many have gone wrong, and shows how it is possible
for a man to meet with the Lord in a real way, and yet his
explanation of his experience may be erroneous. If he formu
lates a doctrine on the basis of what he has experienced
without subjecting it to the rigorous scrutiny of Scripture, then
he introduces very dangerous elements not only for himself
but for others. He tends to justify every element in his
experience without appreciating how far temperament, sugges
tion, and demonic agency can affect. Then again, others may
be stirred by his experience, but what is offered to them is an
erroneous explanation which will not lead them along the
highway of God's truth but into a side-track of error and
ultimately of spiritual sterility.

One can see the perils of this emphasis on the supremacy of
experience when it is set in a Catholic context. One of the
noticeable features of contemporary Roman Catholicism is its
universalism. This is seen in Vatican H's attitude to non
Christian religions and in modern R.c. theologians' readiness
to embrace 'the broken lights' of such religions in the total
revelation of God. We need not be surprised, then, to find
Simon Tugwell in this book appealing to the 'Catholic tradi
tion' which aims at universality. This for him involves gather
ing 'all the fragments of our world ... into God's wholeness'
(p. 99). He is prepared on the way to this goal to use many
aids-'Marxism, Zen, Transcendental Meditation, Pentecostal
ism, all sorts of things may help us on our way' (p. 99).

There is one further point which seems to me worthy of
mention; it is the link between this whole approach and the
attitude of modern secular and humanist thought. We live in
a generation where men see life as meaningless, and the world
as absurd. The only answer is to get away from the despair
which reflection on such meaninglessness brings, and so the
modern thinker urges the leap of faith via drugs, sex, music,
or whatever may be useful. The mind is rejected in favour of
imagination and intuition. Listen, then, to Simon Tugwell on
the value of tongues. 'It is a kind of prayer of the sub
conscious, that we can quite deliberately use against our own
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recalcitrant minds and wills, thus defeating ourselves, in a way,
for God' (p. 71).

The Bible approach is different. 'Come now, let us reason
together, saith the Lord.' Faith is not an upsurge from the
,:ubconscious. 'Faith comes by hearing, and hearing by the
Word of God' (Romans 10 : 17). The disciples for whom the
Lord prays in John 17 have received the Word, they have kept
the Word, and it is through the Word that others will believe.
Has the situation altered? Only if God has changed, and this
is obviously impossible. The Spirit who moved men of God la
write the Scriptures is the Spirit who still bears witness to the
Scriptures and through the S(:riplures speaks to men. It is as
we bring our every experience to lhat touchstone that we may
hope to avoid the subtle misleading tactics of the father of lies.
He comes as an angel 01' light. He will deceive if possible even
the elect. We need to be wise as to his devices and meet him,
as Christ met him in the wilderness, with the Word of God.

H. M. CARSON.

How would you want la spend the time if you knew that
tomorrow would be your last day on earth? Would you need
to spend it asking for that forgiveness of sin which you should
have asked for long ago? Tt is, of course, infinitely better to
make a death-bed repentance than not to repent at all. But
many who put off until the last moment the matter of getting
right with God, find themselves unable to repent at that time.
A wise counsellor, Or. Charles Hodge, once said, 'It is import
ant that when we come to die we have nothing to do but die'.
Such a one can wait calmly the coming of death, knowing that
his sins are forgiven and that all will be well.-DR. LoRAINE

BOETTNER.

'This is that three-fold cord, not to be quickly, broken,
which fastens believers to the Rock of Ages: the Father's gift
of a people to the Son to be His sheep; the Son's dying for His
sheep thus given to Him by the Father; and His giving to them,
as the fruit of His dying for them, eternal life.----R. S.
CANDLISH.

BeHer be preserved in brine than rot in honey.
--JOt-IN TRAPP.
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In The Name
of Jesus

H. M. CARSON

A sermon preached in Hamilton Road Baptist
Church, Bangor, Co. Down, on Sunday,

12th April, 1970.

'The God of Abraham and of Isaac and of Jacob, the God
of our fathers, hath glorified his Son Jesus; whom ye deliv
vered up, and denied him in the presence of Pilate, when he
was determined to let him go. But ye denied the Holy One
and the Just, and desired a murderer to be granted unto you;
and killed the Prince of life, whom God hath raised from
the dead; whereof we are witnesses. And his name through
faith in his name hath made this man strong, whom ye see
and know: yea, the faith which is by him hath given him this
perfect soundness in the presence of you all.'

Acts 3: 13-16.

When you read the gospel narratives of the coming of the
Lord Jesus Christ, His teaching, His ministry, His death, His
resurrection, the miraculous element is very prominent. In
deed, without that miraculous element there is no gospel;
apart from the supernatural factor the gospel is meaningless.
Christ's coming was attested by the miracles which attended
His birth, His ministry and supremely His resurrection. When
you turn to the Acts of the Apostles, again you get this super
natural element, and it is for the very same purpose. The
miracles in the gospels are not just wonderful happenings that
stir our interest, as they stirred the superficial interest of many
in Christ's day. They are essentially signs from God declar
ing who this Messiah is, that He is the Son of God, and that
all power belongs to Him.

The miracles in the Acts of the Apostles arc given for the
very same purpose. Again, they are supernatural signs de
claring that God has come to do a great thing. What has God
come to do? Well, in the opening chapters of the Acts of the
Apostles we read of God's coming, we read of the gift of the
Holy Spirit. The risen ascended Christ has sent His Spirit to
dwell within His people and to constitute them the temple of
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the Holy Spirit. The Acts of the Apostles, th~ record of the
mighty works of God the Holy Spirit, and the miracles which
are recorded in the Acts, are intended to demonstrate to us
how wonderful it is that God is moving among men. So, just
as we might well expect miracles when we read the record of
the coming of the Son of God in the flesh, so we might again
expect to see the miraculous when God pours out His Spirit
upon His church.

Here then is one such miracle, a miracle of healing; and
one so remarkable that it stirred the interest of the crowd in
the temple who gathered around agog with interest and ex
citement because of the incredible character of the miracle
which had taken place. It had given Peter the opportunity of
explaining the significance of the miracle and here in this
chapter you have not only the narrative, the statement of
what actually happened, you also have Peter's explanation
added. This is what it is all about, this is what God intends
you to learn from this quite extraordinary thing that has
happened.

As we look at this miracle of healing, we notice first of all
that it was quite deliberate. Peter gives a word of authority,
and as he speaks in Christ's Name, this man is immediately
and completely healed. Now I believe that it is good that
we should look at this passage this morning because in Chist
ian circles at the present time there is a great deal of dis
clIssion and talk about healing, and about gifts of healing.
Sometimes it is felt that more might be made of this whole
matter of healing. But I find there is quite a degree of confused
thinking on the issue. There is an assumption that if the Spirit
of God is present within the church, healings should be ex
pected as a matter of course, and if healings are not there as
a matter of course then there is something seriollsly wrong,
spiritually speaking, with that church fellowship. There is a
further assumption, that when someone is healed then quite
clearly it is evident that God is at work. I believe that neither
of those positions can be substantiated from the New Testa
ment; neither the assumption that if the Spirit is present in the
church then it is impossible not to have healings, or the posi
tion that claims that healings are always evidence of the
presence of the Spirit.

Now someone may say. 'But surely healing will only come
from the Spirit of God; surely healing cannot come from any
evil source?' Well I remember a great flurry of excitement in
London about 1955, wh'cn 1 was ministering there. The Royal
Albert Hall had been taken for healing services, and there
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was tremendous excitement. People were throwing away their
crutches and being healed of all kinds of maladies and one
might well say that obviously God was at work. But the
answer was that God was not at work at all, because the man
who was healing, and was being used to heal very many
people, was a spiritist medium and the agencies he was invok
ing in this healing campaign were the spirit doctors as he
called them, from the other side. Now the healings in the
Royal Albert Hall seemed to bc as genuine as in any of the
other healing services but it was quite clear that this thing
was not of God, it was of the evil one. Take another illustra
tion which is much more widespread. If you look at the
advertisements for the average Christian Science church, you
will find one of their standard meetings is a testimony meeting
when people testify to healing that has been received, and
yet if you analyse Christian Science doctrine (if you might
dignify it with the term 'doctrinc') you will find that at the
heart of it there is a denial of what is fundamental, namely
the deity of the Lord J·csus Christ. So again, you have healings
but you certainly do not have all acknowledgemcnt of the
Lordship of Christ.

You have heatings at Lourdes, and [ do not think there is
any point in denying that thcre arc heatings there. If you read
a close account of Lourdes you will find that it is a magnifi
cent psychological technique which is used. and of course a
great many healings are explicable on precisely these terms.
Indeed, if you were to go back to the old Greek pagan religion
you would also find apparently supernatural healings. So you
cannot say that because someone is healed in a striking and
most unusual fashion that therefore of necessity the Spirit of
God is at work. Someone may say. 'Surely the devil would
not want people to be physically fit and healthy and enjoying
good health?' But the devil is not really concerned about the
state of our health. He would be much more interested in
taking a healthy man to hell than leaving an unhealthy man
on the way to heaven. We tend to magnify physical health as
if it were the supreme good, the matter of supreme importance,
but there is something of far greater importance than bodily
and physical health-important as that is-and that is the
health of the soul. A man may live a healthy life and live to
a ripe old age, and be lost eternally. Another man may suffer
from indifferent or poor health and may die at an apparently
early age, and may live eternally. I ask you, which is the more
desirable thing? Quite clearly, eternal life through Jesus Christ
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our Lord. So health, bodily health and bodily wellbeing are
not of necessity from God.

What about the other malleI''? Is healing always to be
expected? In other words, are we to say that if a Christian
is not healed, there is something defective in his faith or in the
faith of those who pray for him? Well I believe that to take
that line is to cause untold harm and suffering to the person
involved. Look at it this way. Here is a person who is sick;
the sickness has not responded to medical treatment and
prayer is made, and the impression is given-if only you will
pray the prayer at' faith you will be maue well. But the person
does not get any better, and to his present physical sufferings
you are now adding a further dimension of mental suffering.
Not only is he still facing the malady, he is now facing a
nagging feeling of guilt as he asks himself-Is there some
thing wrong with me spiritually? Am I in a state of back
sliding? Am I not in touch with the Lord because if I was in
touch with the Lord I would be healed? The assumption is
that if you are spiritually alert, if you are filled with the Spirit.
then healing must follow. But this, in the New Testament, just
does not follow at all.

Take for example two people whom the apostle Paul men
tions, and before I mention the two, I obviously have to ask
the question-was the apostle Paul a man full of the Holy
Ghost? I think that without doubt he quite clearly was.
Indeed, Paul was a spiritual giant beside whom most of us
appear as pygmies. He was a Spirit-filled man. a man upon
whom the blessing of God quite markedly rested, a man
who was being greatly used, and a man through whom
God wrought miraculous healing. Indeed, God did what
modern healers do not do, He brought life, through Paul.
to one who was dead. There is no question about the
presence of the power of the Spirit of God in Paul's life.
But Paul did not always see healing. Remember how he
writes about Trophimus, 'Trophimus I left at Miletus sick'.
Now then was this an apostolic failure? Was Paul wanting in
faith at that point? Could he not pray the prayer of faith?
Certainly in this case Trophimus remained ill. Or, take
Timothy--was Timothy a man of God? Quite clearly he
was for he was Paul's right-hand man ; a man whom God
was using and blessing. But Timothy suffered from a
chronic stomach trouble. Now the obvious answer in the
context of today's discussion is that Paul ought to have laid
his hands upon him and prayed and Timothy would ba.ve:
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been healed. What did Paul do? Well he simply told Timothy
'take a little wine for thy stomach's sake and for thine oft
infirmities'. In other words, he prescribed a medical remedy.
But you do not need to set the healing which comes through
a doctor over against a direct healing from God Himself; in
both cases we may see God Almighty at work. Now as far as
Timothy was concerned, for some reason which Paul does not
explain to us, he did not pray that God would heal, he did not
command that the illness be dealt with in the name of Christ.
he simply told Timothy to take the obvious medical remedy.

There is a further factor and this needs to be kept in mind
when we consider the discussion about healing that goes on
today and set it alongside the New Testament, there is nothing
that is hit or miss about New Testament healing. Today
healings are claimed but sometimes they do not come off,
some people are not healed. Or perhaps some people seem to
be healed and then shortly afterwards they are back where
they were before. The explanation normally is that there was
a defect somewhere, someone was not exercising faith-which
as I said earlier leaves that someone in a state of complete
depression and trouble. But in the New Testament there is
nothing hit or miss. When they are not going to see healing
they do not act. So Paul leaves Trophimus at Miletus and
prescribes the medical remedy for Timothy. When healing is
going to take place th'C~y act with authority, they act deci
sively; men are healed and they are healed completely. [n
the New Testament healings there is this sense of authority,
and of assurance. These men know what they are doing, they
know when they will act, they know also when they will not
act. They know wh'~n healing will take place and they know
when healing will not take place, because God is so evidently
with them.

Furthermore, and this is of supreme importance, their ulti
mate aim is not simply bodily healing but the glorifying of
the name of the Lord Jesus Christ. It is sadly possible to be
side-tracked and to be taken up with physical fitness and
bodily health. These of course are very desirable, but some
of the greatest men and women of God have exercised a
mighty ministry in the midst of indifferent health. Take people
of the calibre of Robert Murray M'Cheyne in the last century,
one of the outstanding men of God in the history of the church
of Christ, one of the outstanding saints of Scotland; he died at
the age of twenty-nine but he accomplished more in twenty
nine years than many people accomplish in twice that number.
You will find that many of God's choice saints have struggled



394 The Gospel Magazine

with ill health. Take John Calvin, one of the leading reformers
in Geneva. a man whose prodigious energy produced such a
tremendous volume of doctrine and theology for the edifica
tion of the churches. Calvin was constantly struggling with
desperate ill health; he was coughing up blood in the midst
of trying. and trying very successfully, to pen some of his
massive works. So we must not say that spirituality and bodily
health are synonymous. The Lord may in His mercy give us
good health, the Lord may in His wisdom withhold it, but the
supreme concern is that whether we are healthy or whether
we are unwell, we should give glory to God.

This does not mean to say that we just accept illness in a
fatalistic fashion; we do not say-Well, if I am sick, that's
that. We turn to the means which God has provided and we
look in the direction which Paul indicates when he is writing to
Timothy, we look to normal medical remedies. If normal
medical treatment fails, then it is right, perfectly right, that
we should look to the Lord, and in His mercy and providence
sometimes He intervenes directly, as He did on this occasion,
and He gives a quite marvellous demonstration of His power
and the person is healed. But there must be the kind of
attitude which you see supremely in the Garden of Geth
semane-'Not my will but Thine be done'. When we pray
for healing, we do not present to God Almighty a claim which
He is bound to honour. We cast ourselves rather upon His
goodness and His mercy, and if in His mercy He heals, we
praise His name and we humble ourselves before Him. If we
come as the apostle Paul once came, and prayed and prayed
and prayed; three times he prayed, that God would take the
thorn in the flesh from him, and if as in his case God does
not grant our request, then we learn with Paul to say 'I will
rather glory in my infirmities'. Paul, you see, heard not a word
of deliverance but a different kind of word-'My grace is
sufficient for thee, for My strength is made perfect in weak
ness'. Paul had learnt to live with that particular trial or
affliction whatever it was; he was not delivered, but he was
given grace, and he was given grace so to stand that his
testimony has been a blessing to many of God's people right
down the years-buffeted and tested, tried and afflicted, and
not apparently delivered, they have learnt, as Paul learnt, to
glory in their infirmities that the power of Christ might rest
upon them.

Now in this particular instance here in Acts 3, this is not
a Trophimus who is sick, this is not a Timothy for whom
medical remedies are prescribed, this is one of the miraculous
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healings. And quite clearly, this miraculous healing was per
formed not simply in order that this man might be made
physically fit but in order that it might be a public demonstra
tion to the whole of Jerusalem that God was present in
power among them. So Peter appends the explanation-that
is what it is all about, this is the significance of what has hap
pened. And there is a significance. The whole theme of the
apostolic preaching in the Acts of the Apostles is--Christ has
risen from the dead, He is alive! But it is not presented simply
as a doctrine for people's interest ancl consideration. It is
presented as a truth which should convict men of their sin.
Peter stands in the Jerusalem which had crucified the Lord
of glory and confronts the Jews. You rejected Him, you cast
Him out. Pilate, indeed, would have released Him, but it was
you who forced Pilate's hand. You would not have Christ to
rule over you. You have killed the Prince of Life but God
raised Him up and this miracle is being wrought in order to
demonstrate to you that Christ is risen from the dead.

This is the way that Peter argues the position-You
rejected Christ, you killed Him, God raised Him up, and we
saw Him and we are witnesses. Now it was only the disciples
who saw Him. After Christ's resurrection He did not appear
generally to people in Jerusalem, He appeared to chosen
witnesses. So Peter is saying-You killed Him, He rose, we
saw Him, we are witnesses; but now God is doing something
more; through the power of the Name of this risen Christ,
God has healed this man. Now you know this man, you have
seen him sitting here for years outside the Temple begging,
and you have seen this amazing thing that has happened; you
know this man, you know the reality of the miracle that has
taken place, and God is telling you through this miracle that
our testimony is absolutely true. We say that Christ is risen.
You killed Him and we have seen Him alive. Now God is
saying, through a man whom you know personally and
through a miracle of which you have direct experience He is
saying to you what we have been saying to you, that Christ is
risen, that Christ is alive. So this was the whole purpose of this
miracle, in order to bring home with power the apostolic
message that Christ was risen from the dead.

This is why Peter dwells so much upon the Name of Christ.
It is the Name of Christ, he says, which has brought healing.
Now he was speaking, not to a lot of Gentiles, but to Jews.
He was speaking, therefore, to people who knew their Old
Testament and in the Old Testament the Name of the Lord
spoke of the Lord's power and all that the Lord was able to
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do. In fact, for a pious Jew, the Name of the Lord was so
sacred to him that he would not even take that Name upon his
lips, he simply spoke of 'the Name', SO to speak of 'the Name'
was to speak in a spirit of reverence of the Lord God
Almighty. Now here is a Jew speaking tQ Jews and they share
this common background, this profound reverence for God~a
reverence so profound that they will not speak of Jehovah,
they will simply speak of 'the ]\fame'. So Peter says, 'the Name'
is now to be applied to J~sus Christ for He is the Lord of
glory, He is the Son of the living God; the lchovah who
manifested Himself in the history of l~;rael has made Himself
known finally and decisively in flesh and blood in His own
beloved Son. It is the Name of Jesus Christ, says Peter, that
has made this man whole. .Lt is the power of Christ which has
brought healing to him. This miracle is simply a public c!ec
laration that the One you killed is indeed the Lord of glory.
The Prince of Life whom you destroyed has heen raised from
the dead and all power is His.

The very nature of the miracle was intended to reinforce
this truth. The man had been a cripple from his mother's
womb, he had never walked and he had been there for many
years, so this was a quite outstanding healing. And not only
that~remember that Luke is a physician and so he describes
in some detail what happened, that not only his feet but his
ankle bones received strength. Luke knew the cause of the
trouble, that it was this weakness in the ankles which meant
that the man was completely incapable of walking, he was a
helpless cripple. So it was his ankle bones which received
strength in this miracle ami he was able to walk. What rnakes
it all the more striking is that the man was immediately able
to walk and to leap and to praise God. You will know that
if someone has been in hospital for example and immobilised
for six months or a year, when they get up they have to be
virtually taught to walk again. In the old days people with
TB were ill for a very long time, maybe for two or three years.
and when they recovered they virtually had to learn to walk
again. Now here is a man who had never walked, and in a
moment he is not only walking but he is leaping with delight.
This was a quite striking healing. This was a miracle, some
thing quite out of the ordinary, quite supernatural. And what
Peter is saying is this--Don't you realise that behind this is
the power of Christ because it is the power of Christ which I
have invoked.

It is very significant I believe that between this miracle and
the healings which come from evil spirits or from false cults
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such as Christian Science, there is a very big gulf fixed. A
great many of these other supposedly striking healings are
quite explicable in psychological terms. It is very interesting
to notice the kind of healings that so often take place. They
are usually asthma, arthritis and alleged cancer, and many of
the healings are of this type of malady. But if you listen to a
doctor who knows something about psychosomatic medicine
he will tell you precisely how many of these healings come
about. But this miracle in Acts 3 does not belong to the realm
of psychosomatic medicine, in other words, medicine which
is dealing with the link between mind and body and there
fore can accomplish apparently striking results because of a
psychological impact--this miraclc is totally different. This is
a man in whose case no amount of psychological treatment
will deal with his situation. This is a man hopelessly crippled
from his mother's womb, and God does something quite
amazing.

fndeed, as we will see later in the Acts of the Apostles, these
hcalings which come from God are even more striking,
because men are raised from the dead. L remember talking to
a couple of Christian Scientists who were claiming great things
for their healings and I asked them, 'Well, how many people
are there from the cemeteries in your churches?' They did
even try to persuade me that someone had been raised from
the dead. I asked them how many there were like Lazarus
who had been four days in the grave and then was raised.
You see, this is on a completely different level, this is in a
completely different realm. These healings are so evidently
miraculous, the stamp of God Almighty is upon them lifting
them to a level far beyond these other healings. This is Peter's
point. It is the power of Christ, he says, which has accom
plished this. Pcter is concerned, not that people should get all
excited about the healing, not that they should be taken up
with the extraordinary thing that has happened, but that they
should look beyond it. His concern is that they should see
not simply a former cripple now rejoicing in amazingly good
health, but that they should realise the power of the Name of
Christ, and that they should realise the power of Christ's
Name not merely in terms of healing but supremely in terms
of salvation. Peter's mission was not to heal men and women
-the healing was almost incidental-his real purpose was the
preaching of the gospel. His real concern was that these men
and women in Jerusalem might come to a living knowledge
of the Saviour.

This is why he speaks about the Name of Christ and faith
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in the Name of Christ. Indeed this is the other element which
must be put alongside this preaching. It is faith in His Name,
says Peter, which has accomplished this. Peter was himself
trusting in Christ and so was able to invoke the power of
Christ and to see Christ at work. But there was an answering
response of faith in this poor beggar. It was faith in His Name
which brought the healing. That does not mean to say that
faith has some quality or strength. There is nothing very
wonderful, if I am bankrupt, in an empty hand stretched out
to receive a gift from a friend; the empty hand will not add
anything to my bank account. I may be holding out an empty
hand day and night and still be 'in the red'. But when some
one hands over a substantial cheque the empty hand becomes
a significant thing, it receives the gift. Faith does not do some
thing for us in the sense that faith has some inherent power;
faith is the empty hand stretched out to receive the blessings
of God. But none the less, the outstretched hand is vitally
important, and in this case there was the answering response
of faith on the part of the man.

How did this faith come? Well, Peter emphasises that it is
faith that came through Christ. He is not only the object of
the faith but He is the source of the faith. He is not only the
One in whom we trust but He is the One who enables us to
trust. The word of Christ comes to us, the word of the gospel
comes to us, the call is to believe. How are we to believe?
Like the man in the gospels we may be inclined to cry out
'Lord I believe, help Thou my unbelief'. Then we discover
that not only does the Lord make promises and call us to
trust His promises, but in His amazing grace He enables us to
trust. He bestows upon us the gift of faith.

My whole stress this morning, as I trust it has come across,
has been this--what the Acts of the Apostles, and what the
apostolic preaching are concerned about, is not some of the
incidental by-products of the preaching of the gospel, namely
in this case the healing of the poor beggar, but the supreme
conrern is that Jesus Christ might be exalted in all His power,
in all His sufficiency, in all His saving ability; and the call is
the basic and continuing call of the gospel to believe on the
Lord Jesus Christ. I bring it to you this morning, not as an
academic exercise considering healing in the Acts of the
Apostles. I bring it to you this morning rather in order to
confront you afresh with the glory of Christ, the all sufficient
Saviour, the One whom they rejected, the One whom they
killed, the One whom they cast out, but the One whom God
exalted, the One whom God raised from the dead-the living,

Concluded on page 401
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The Solitary
Splendour of God

H. P. WOTTON

God has revealed much of His nature and being. We know
that He is love, that He is unchangeable, and that He is
infinite. We know also that He is eternal, not only in that He
will never cease to be God, but also in that He had no
beginning.

If the past eternity of God were not revealed, we would not
look into it. But it is, and by making known the transcendent
excellency of the glory of God in the attribute of His unique
eternity, we bring honour to His name.

The thought of a past eternity tends to overwhelm the finite
mind. It cannot comprehend it. Yet a reverent gaze at this
infinite vista will surely humble us before 'the blessed and only
Potentate, the King of kings, and Lord of lords, who only hath
immortality, dwelling in the light which no man can approach
unto, whom no man hath seen nor can see: to whom be
honour and power everlasting' (1 Timothy 6 : 15, 16).

Draw near, then, by faith in Christ, with reverence and
godly fear, to the high and holy One, who inhabits eternity.
Before He spoke the universe into being, or the sons of God
shouted for joy, eternally before creation, He was God, dwel
ling in the glorious union of the adorable Trinity, three persons
in one God. His solitary splendour needed nothing, sufficient
in and of Himself, to whose infinite glory and majesty nothing
can be added and nothing taken away.

Of the wisdom of God, the writer of the book of Proverbs
says, 'The Lord possessed me in the beginning of his way,
before his works of old. I was set up from everlasting, from
the beginning, or ever the earth was. When there were no
depths, I was brought forth; when there were no fountains
abounding with water. Before the mountains were settled,
before the hills was I brought forth: While as yet he had not
made the earth, nor the fields, nor the highest part of the dust
of the world. When he prepared the heavens, I was there:
when he set a compass upon the face of the depth: when he
established the clouds above: when he strengthened the foun
tains of the deep: when he gave to the sea his decree, that the
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waters should not pass his commandment: when he appointed
the foundations of the earth: Then I was by him, as one
brought up with him: and I was daily his delight, rejoicing
always before him; rejoicing in the habitable part of the earth;
and my delights were with the sons of men' (Proverbs 8 : 22
to 31).

There is one mount Everest. ancl those who are in love with
mountain peaks are no doubt glad that there are not two, for it
is solitary in its height, as in majestic grandeur it towers above
and looks down with a kind of beneficence on all other moun
tains in the world. Men look and wonder and love the solitary
height of this majestic peak, and some will risk their lives to
reach its summit.

To be worthy of the adoration of the hearts of men and
angels, God must be as none other, higher than all other
heights, deeper than all other depths. His wisdom and know
ledge must be as far above the wisdom and knowledge of all
created beings as the heavens are high above the earth. His
love must be as no other love is. Tt must have breadths and
lengths and depths and heights beyond the comprehension and
calculation of men. It must be known and unknown, for the
apostle would have us 'know the love of Christ, which passeth
knowledge' (Ephesians 3 : 19).

We now contemplate the solitClfy splendour of the Son of
God.

He is solitary in the majesty and splendour of His being.
The children of God would not have Him to be otherwise. for
He is the object of their worship. He is the one King whom
they would have to reign over them. His name is Wonderful,
and wonderful He is in the unique splendour of His being, for
there was no other perfect sinless birth like His, no other holy
life like His, no other atoning death like His, no other triumph
ant resurrection like His, no other ascension into heaven like
His, where, in the midst of the throne, He is the object of
worship of an innumerable company of saints and angels, and
where God has 'given Him a name which is above every name,
that at the name of Jesus every knee should bow, of things in
heaven, and things in earth, and things under the earth, and
that every tongue should confess that Jesus Christ is Lord. to
the glory of God the Father' (Philippians 2 : 9, 10, 11).

The solitary splendour of the Son of God is also seen in that
He is the only representative of the Father to the sons of men.
He alone is the way, the truth. and the life, and no man
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cometh unto the Father but by Him. There is no other lamb
in the midst of the throne, no other precious blood to cleanse
a sinner from his sin, no other great high priest over the house
of God to make intercession for all who come unto God by
Him, no other advocate with the Father but Jesus Christ the
righteous.

He is sufficient for these things because He is the only
God-Man, infinite God and perfect finite man in the person of
Immanuel. He is sufficient because in His Godhead He is
infinite, eternal, almighty, immutable and holy, and because
in the perfection of His manhood, as the representative head
of His people, He has kept for them the holy law that they
have broken, and upon the cross He has suffered for their sins,
the Just for the unjust, to bring them to God. Words must
always fail to express how great He is whose name is Wonder
ful, Counsellor. the mighty God, the everlasting Father, the
Prince of Peace.

.But the high mysteries of Thy Name
An angel's grasp transcend;

The Father only-glorious claim!
The Son can comprehend:

Worthy, 0 Lamb of God, art Thou
That every knee to Thee should bow.'

-Josiah Conder.

Concluded from page 398

risen, exalted and glorified Saviour. And my call is simply the
apostolic call to believe on this Lord Jesus, to trust in Him
for forgiveness, for new life, for peace with God. Christ, the
risen, living Lord is able to save to the uttermost all who come
unto God by Him.
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E. W. .TOHNSON

1. What is the Carnal Christian Theory?

It is the idea that some people can be unspiritual and carnal
in the general course or tenor of their lives and yet can be
called saved, or Christians.

2. On what is this theory based?

It is based on a note in the Scofield Reference Bible con
cerning 1 Corinthians 3 : 2. The note reads: 'Paul divides
men into three classes: psuchikos, "of the senses" (lames
3: 15; .Tude 19), or "natural", i.e. the Adamic man, unrenewed
through the new birth (.Tohn 3 : 3, 5); pneumatikos. "spiritual",
i.e. the renewed man as Spirit-filled and walking in the Spirit
in full communion with God (Ephesians 5: 18-20); and
sarkikos, "carnal", "fleshly", i.e. the renewed man who, walk
ing "after the flesh", remains a babe in Christ (1 Corinthians
3 : 1-4). The natural man may be learned, gentle, eloquent,
fascinating, but the spiritual content of Scripture is absolutely
hidden from him; and the fleshly, or carnal, Christian is able
to comprehend only its simplest truths, "milk" (1 Corinthians
3 : 2).'

3. What is wrong with this statement?

What it says concerning the natural man is true, but what it
says about the spiritual man and the so-called carnal Christian
is misleading. The spiritual person of I Corinthians 2 : 15 is
not a special order of Christians. He is simply a Christian.
Note how that passage contrasts such a person with an
unsaved person, called the natural man.

And the Scofield Reference note on I Corinthians 3 : 2 is
misleading in what it says about the so-called carnal Christians,
because it creates the impression that such a state can be a
characteristic state of a Christian's entire life. Carnality is a
temporary state in all Christians, but it is not a characteristic

---
FOOTNOTE: The author js pastor of Calvary Baptist OlUrch,

Pine Bluff, Arkansas, 11.S.A.
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state, that is Christians cannot be characterised in their entire
life as being carnal.

It is clear that the Scofield Reference note cited above is
making a characterisation of a certain class of believers, but
there is no class of believers which might be portrayed as
being typically carnal, or unspiritual. No such characterisa
tion of a distinct group of true bel.ievers can he made.

4. Why?

Because such a theory flies into the face of the doctrine of
Paul laid down in Romans 8 : 4-9. Paul clearly teaches that
only that person who walks after the Spirit, and not after the
flesh, is saved. Walking after the Spirit, and not after the flesh,
is a characteristic of the true believer. None of us is perfect.
but so far as the tenor of our lives is concerned. we must walk
after the Spirit, not after the flesh.

The word tenor comes from a Latin word which means to
hold, as a ship holds a course at sea. The tenor parts in music
hold the harmony together while the soprano and bass parts
move in expression of the melody. H the question is asked.
'Which way does the Mississippi River flow?' the answer is
south. Now. that river does much winding about, but the
tenor of its way is toward the south.

Likewise the true believer is characterised in his life by Paul
as one who walks not after the flesh hut after the Spirit. This
is the tenor of his way.

5. flow, then, would you interpret the statement of Paul in
1 Corinthians 3:3?

The Bible must be interpreted with the Bible. Scripture
must be read in the light of Scripture. There were times in the
life of Abraham when he was childish, or infantile, a babe.
and in such a time he was carnal, but this did not characterise
the life of Abraham. In the tenor of his ways he walked in the
Spirit, not after the flesh.

There were times in the life of Moses, even when near the
end of his days, when the great law-giver was childish, or
infantile, or a babe, as when he struck the rock in the wilder
ness of Zin. In this he was in the flesh. He was carnal. But
we cannot say that such carnality characterised the entire life
of Moses.

There were times in the life of David when he was carnal,
but we cannot say that the sweet singer of Israel was carnal in
the tenor of his ways. Carnality. or childishness. or infantilism.
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or being as a baby, must be considered as temporary condi
tions which come in the life of every believer, especially the
new convert, but we must not believe that such a thing can
characterise an entire group of believers. Such an interpreta
tion of 1 Corinthians 3 : 3 flies into the face of the doctrine of
Paul laid down in Romans 8 : 4-9, T repeat.

6. flow would the preachers of (he carnal Christian theory
prove their doctrine?

By referring to such men as Lot and Saul, son of Kish.

7. Well, Lot was certainly a Christian, was he not? And was
his life characterised hy spirituality?

Lot was carnal when he separated from Abraham, when he
moved into Sodom, and when he falhered children by his own
daughters when in a drunken stale, but Lot was not carnal
when he journeyed with Abraham for many years, out of the
lands of idolatry to walk in the land of faith and hope. And
Lot was not carnal when his soul was vexed with the filthy
conversation of the wicked. Lot was not carnal when he
sought to save the angels from the hands of the perverts of
Sodom. And Lot was not carnal when he went out of Sodom
in obedience to the word of God, though he was certainly
leaving his earthly possessions behind.

Besides, the information which we have on Lot in the sacred
Scriptures is not sufficient for us to use him as the basis for
the characterisation of an entire group of Christians, to the
overthrow of the doctrine of Paul laid down in Romans 8 : 4-9.
That passage, I continue to repeat, teaches that no man has an
interest in the atonement of Christ except he walk in the Spirit,
and not in the flesh. We are not perfect, but the walk, or
general course, of our life must be in the Spirit, not in the flesh.

8. What about Saul, son of Kish?

You cannot prove from the Scriptures that Saul was truly in
a state of grace with God. He prophesied, but so did Balaam,
and Balaam's ass, for that matter. He had the Spirit, but so
do all men in common grace, if they be not reprobate of that
common grace. The Spirit enabled Saul, in common mercy,
in the early days of his reign, but such enabling grace in the
common mercies of God is no sure sign of the state of grace.

Saul never made his peace with the sovereignty of God, all
the days of his life. He knew that it was the will of God that
the house of David supplant the house of Saul, but he never
made his peace with that will. Saul was from the beginning of
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his reign a wilful king. He never thought of himself, as king,
as simply the executive of the will of God. He sought to do his
own will. Saul does not give evidence of the state of grace in
the tenor of his life.

9. W hat is the greatest evil which cOflles from the carnal
Christian theory?

It is the idea that men can accept Christ as Saviour when
they do not accept Him as Lord. If you want to see this idea
spelled out in all the horror of its deadly character, read Dr.
Charles Ryrie's book, Balancing the Christian Life (Moody
Press, Chicago). Dr. Ryrie says in this book: 'The message
of faith only and the message of faith plus commitment of life
cannot both be the gospel; therefore, one of them is a false
gospel and comes under the curse of perverting the gospel or
preaching another gospel (Galatians 1 : 6-9), and this is a very
serious matter. As far as sanctification is concerned, if only
committed people are saved people, then where is there room
for carnal Christians'?' (See page 170 of his book.)

Certainly we who are committed to the Lordship of the
Lord in salvation are not wholly consistent in life with this
commitment, but if wc have not the spirit of obedience, we
know not the Lord in salvation. Christ cannot be divided.
We either accept the whole Christ, or we have not accepted
Ch rist at all.

---------._-----_.._------"----- ,--~ ..._---------_ .._---~-----

Though God's church be cast down, it is not cast off; though
His people be corrected, they are not abandoned; though
thrown into the furnace, yet not lost there nor left there any
longer than till the dross be separated. It may be long, but the
vision is for an appointed time and at the end of it shall speak
and not lie. Therefore, though it tarry, wait for it. (2 Chronicles
36 : 22-23).--MATD-IEW HENRY.

As thy days, so shall thy strength be. Many paraphrase it
thus: 'The strength of thy old age shall be like that of thy
youth; thou shalt not feel a decay nor be the worse for the
wearing, but shall renew thy youth; as if not thy shoes only,
but thy bones, were iron and brass.' Have they work appointed
them? They shall have strength to do it. Have they burdens
appointed them? They shall have strength to bear them; and
never be tempted above that they are able. (Deuteronomy
33 : 25).-MATTHEW HENRY.



406 Flic (J'OSflc/ Mugccillc

I

li
I

i'l,1
1

'I
,I

,:,,1

1

"

I1I

i

,
~I

I'
i
11
'I!
I
l
!
l

Doctrinal Definitions
PAUL TUCKER

ELECTION U
Turn to Ephesians 1 : 4-6. We have seen that the word

election really means selection. Who would not rejoice in
being chosen to some high position or to some great benefit?
The person who is appointed to some privilege, some great
blessing, is surely full of joy over that. The believer has been
appointed to the greatest benefit and the greatest position of
all. He has been predestinated to be adopted into the family
of God. He has been chosen from the beginning unto salva
tion, and ordained to eternal life. See Acts 13 : 48.

I. WHO IS RESPONSIBLE FOR ELECTING US?

The word 'church'-'ecclesia'-means 'a called out com
pany', people called out of the world into fellowship with the
Lord Jesus Christ. But who does the choosing? The Bible is
particularly definite about this and the answer very briefly is,
God does the choosing. See Mark 13 : 20. The 'He' there
refers, of course, to God. See Ephesians 1 : 4; 2 Thessalonians
2 : 13; 1 Corinthians I : 27-28. The idea that God votes for
the soul and then the devil votes for the soul and then the man
casts the deciding vote one way or the other is entirely foreign
to the teaching of the Word of God. There is nothing so
haphazard about a man's salvation. Those who are saved are
saved because originally they were chosen unto salvation, they
were ordained unto eternal life. Election was God taking the
initiative. It is wrong to say that God looked down the vista
of the millennia and saw those who would eventually put their
trust in Christ, and because He knew that they would do so
He chose them. Now that is wrong for several reasons.

1. In that case mall does the electing, and not God, It is
more in keeping with the doctrine of Divine Sovereignty to
believe that the Creator elects the creature rather than that the
creature elects the Creator. Fundamentally, that is a doctrine
of salvation by works. A man does something and views
Christ favourably, and because he views Christ favourably
God looks favourably upon him. Tt is as a result of something
that the man does that God chooses him. The teaching of
Scripture is exactly the opposite. Man has been chosen not
because of anything he has done, but because of the grace of
God toward him in Christ.
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2. Accurding /0 file Scriptures ullum cannot repent nor can
he believe apart frolll the lVorking of the Holy Spirit in his
heart. It is God who has to give the repentance, it is God who
gives the faith. How, then, could God look down the years
and know those who of their own volition would trust in Him,
apart from the fact that God HimseH is the Author of repent
ance and faith? See Acts 5 : 31, 11 : 18. God gives repentance
to the Jew and grants repentance to the Gentile. It is a gift
from God, and so is faith. See Ephesians 2 : 8. If faith was
something in which I could pride myself, that it was a quality
I had produced, then that would make, in a very subtle way,
my salvation to be the result of works. But faith is a gift from
God. See Titus I : 1. Jf God waited for man to repent and
believe, He would wait for ever, because it is God who gives
the ability to repent and believe.

3. To say that God saw that man would of his own volition
repent and thereby elected him, is a denial of total depravity.
Man is dead in sins ancl therefore cannot repent and cannot.
without the working of the Spirit within his heart, actively and
savingly believe on the Name of the Lord Jesus Christ.

4. It misinterprets the term 'foreknowledge'. In 1 Peter 1 : 2
we read of the foreknowledge of God. What does this word
'foreknowledge' real1y mean? Does it simply mean 'a know
ledge beforehand'? If it simply means that, then we have to
say that God obviously has foreknowledge about everyone,
because He is omniscient. Yet not everyone is saved. God
foreknows about everybody. but God foreknows in a very
particular sense with a benign purpose, with affection, with
electing grace, those who arc His own. The word 'know' is
used in the same way in the Old Teslament and the New. In
Amos 3 : 2 God says of His people, 'You only have J known of
all the families of the earth: therefore I will punish you for all
your iniquities'. And again in the New Testament, 'The Lord
knoweth them that are His'. Similarly, remember how our
Lord said of the foolish virgins, 'Depart from Me, I never
knew you'. But He did know them, He knew they were living,
He knew the kind of people they were. What He meant was
that He did not know them as His. Foreknowledge therefore
means that God knows with a particular benevolence and
regard those who are His. See Romans 8 : 29.

Everyone whom the Lord foreknows, is called, and justified,
and glorified. But the final word is in I Peter 1 : 2. Exactly
the same word is translated in verse 20 'foreordained'. Link
verse 2 together with verse 20. The cross was determined in
the mind of God before the foundation of the world; it was
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foreordained. Similarly the elect were foreordained in the
mind of God before they were created, before they ever fell
into sin. So you can translate verse 2, 'elect according to the
foreordination of God the Father'. Whether we like it or not,
God has exercised a Divine prerogative. He is the source and
fountainhead of saving grace.

H. INTO WHAT REALM IS THE RELIEVER ELECTED?

The teaching of Scripture on this point is that the believer
is elected into Christ. It is clearly brought out in Ephesians
I : 4. Election is always in Christ. God does not by-pass His
Son in choosing men and women. All God's purposes are
summed up in the Lord Jesus Christ. Ephesians 1 : LO. God
is the source of our election. We do not elect God, He elects
us. The Lord Jesus Christ is the meritorious cause of our
election. We have been chosen, not because of any worthiness
in us, but because of God's purposes of grace in the Lord Jesus
Christ, that one day we might be conformed to the very like
ness of His dear Son. Everything belonging to our redemption
springs from our union with the Lord Jesus Christ. I. We are
'accepted in the Beloved' because God has given us to Christ
as His people, See John 17: 2, 6, 9, 11, 12, 24. Notice the
repetition of the words 'Those whom Thou gavest Me'. It was
the Lord Jesus Christ who said that the Father has given out
of the world a people to the Son. and these people are to be
the redeemed in contra-distinction from the world, 2, We are
given to the Lord Jesus as the sheep of His pasture. John
10 : 27-29. 3. We are given as members of the family to the
Lord Jesus. Hebrews 2 : 13. The Lord Jesus is spoken of in
verse 10 as the Captain of our salvation. and in verse 12 He is
pictured as presenting believers to the Father in glory. and
saying (verse 13) 'Behold [ and the children which God Izath
given Me!', God is the Source of our election. The Lord Jesus
is the Sphere into which we are elected.

Ill. WHEN WAS THE BELIEVER ELECTFf}?

Was he elected when he was converted? No! Was he
elected when he was first convicted of his sin? No! He was
elected in eternity, before the foundation of the world.
Ephesians 1 : 4. Compare with this John 17 : 24 and 1 Peter
1 : 20, for the meaning of the expression 'before the founda
tion of the world'. Since that takes us into the realm of
eternity, election is therefore eternal. There will be no, sur
prises for God in Heaven. God knows those who will not be
there, and those who will be there. Every child of God has
been chosen in Christ and the kingdom of glory was prepared

I,

I,
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for the believer before the foundation of the world. Do you
remember the words of the Lord Jesus in the great passage on
the judgment of the living nations (Matthew 25 : 34), when the
sheep are put on one side and the goats on the other? They
were chosen for that inheritance before the foundation of the
world. He recognises the dignity of the call which was made
to very ordinary people. We may be very insignificant down
here, but every believer is very precious to God. God will
never by-pass and will never overlook you. God has put a
transcendant value upon your human personality. He has
chosen you for a heavenly destiny to share eternity with His
Son. Our salvation is as secure as if we had already arrived
home. If we have that in our minds, ought we not to live holy
lives? Ought there not to be something ample, full, meaning
ful and purposeful about Ollr living? No Christian, however
ordinary he might be, ought to Jive a small life when seen from
the Divine standpoint of eternal election.

lV. WHY WAS THE ELECTlON ALLOWED AT ALL?

Now that is the great problem. We have not been chosen by
reason of any goodness in us. The problem arises because
no-one is worthy. \\!hy, then, should God choose some un
worthy people and by-pass others? Why should He so order
the providence of your life as to bring you within the influence
of the Gospel? Have you ever sat down to ask yourself the
questions, 'Why was I born in the country where I was born?'
'Why is my skin the colour that it happens to be?' 'Why was
I brought within the range of the Gospel at all?' The motives
of God's electing grace lie far back in the will of God, far out
of human sight and comprehension.

The Apostle Paul, if one may dare to say it, was not unmind
ful of this problem. In Romans 9 : 13-16 he works it out. Now
why does God choose Jacob and reject Esau? It seems unjust.
'What shall we say tben ... ?'J-jow are we going to react?
'Is there unrighteousness with God?' Then he thunders forth,
'God forbid ... Compassion'. YOII notice how the sovereign,
inscrutable will of God is coming through this all the time, the
'I WILL'. Paul sums up in verse 16. 'So then it is not of him
that willeth,' it is not man \'.'ho makes up his mind to become
a Christian; 'nor of him that runneth,' not the man who
becomes very active in religious activities and says I am going
to earn my way to heaven: 'but of God that showeth mercy'.
Paul anticipates people saying this is ridiculous, this is unjust,
this is impossible. See verse 20. Does the clay upon the wheel
begin to protest against the potter's manipulation of it? Surely
the clay is submissive in the hands of the potter, who is the

Concluded on page 411
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Boole Reviews
THE GRACE OF GOD IN THE GOSPEL. Banner of Truth

Trust. 14\ pp. 30p.

Although four authors co-operated in the writing of this
book it is not a collection of four essays, but a joint enterprise
which has certainly been successful in producing a unified
book. It would be difficult to detect the differing hands at
work, though doubtless some of our critical friends, who so
confidently desiccate the ancient Hebrew writings of the Old
Testament, might try their hand on a contemporary English
document-probably with a like measure of failure!

The four authors-John Cheeseman, Philip Gardner,
Michael Sadgrove and Tom Wright-wrote much of the book
while they were undergraduates at Oxford. Sharing the respon
sibility of leading the work of the Christian Union, they were
driven to discuss in fellowship the principles which should
govern their evangelism, and out of these discussions emerged
their present work.

In spite of their initial apology for undergraduate imma
turity, it must be acknowledged that in fact they show a
remarkable degree of maturity, and also a marked grasp of
biblical teaching-a noticeable feature is the wealth of Scrip
tural quotations with which they reinforce their arguments.

To those who already hold the reformed faith, the presenta
tion will be one of familiar truths, though it will none the less
be a refreshing experience to meet another generation of
students who have discovered that the old gospel is perennially
new. Here is a firm assertion of the sovereignty of God in
election, in redemption, in effectual calling and in the final
perseverance of the saints. It is Calvinism clothed with flesh
and blood for today's evangelistic task.

They show the implications of the reformed faith, not only
for evangelism but also as far as the consequences for
Christian living are concerned. There is a strong emphasis on
holiness, with a firm rejection of anti-nomian looseness. There
is a stress on the call to serious and yet joyful worship. There
is a plea for fellowship at a deep level and for an evangelistic
and missionary concern controlled by truly biblical motives.

Their affirmation of the reformed faith leads them to chal
lenge the contemporary gospel of a great area of evangelical
ism--one can hear echoes of WaIt Chantry's book Today's
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Gospel-Authentic or Synthetic?' But in their criticism they
are not harsh or censorious. They acknowledge the concern
10 reach the unsaved by those whose principles and preaching
they feel bound to criticise. In this respect it is interesting to
note that their bibliography is not narrowly restricted--it
includes one author among the highly commended whose
booklet on another subject comes under censure in the body
of their book!

One small point of criticism-when Paul speaks of the fruit
of the Spirit it was not a slip of the pen, but this emphasis on
the unified work of the Spirit is missed when the usual mis
quotation 'fruits' is used (p. 118). Further, it is difficult to see
what exactly they mean when we are urged to seek the Lord
'in the sacraments'. For the believer, whatever his view of
baptrsm, that ordinance lies behind, and the one sacrament
ahead is the Lord's supper. If they mean what Paul means in
Romans 6 in his reference to baptism, then they would need to
be more explicit, and if they are referring only to the Lord's
supper they could well exround its significance in this context.

But the concluding word must be one of warm commenda
[ion. 1 find it most encouraging that this kind of writing is
emerging from student circles. My one hope is that the discus
sion of four Oxford undergraduates might become a topic for
further discussion by many more student leaders-and church
leaders also! H. M. CARSON.

Concluded from page 409

creator and fashioner. We are of the earth. earthy. God is the
eternal God, the eternal Potter. Shall the clay look unto God
and say, 'You must fashion me this way and not that way'?
'Nay, 0 man, who art thou that repliest against God?' That is
rebellion against God, says the Apostle. Obviously from the
passage in Ephesians 1 : 4, 5, Paul found strength in the recog
nition that God's electing grace sprang from the good pleasure
of His will. God's will ;s always good. always right always
holy. In Matthew 11 : 25, 26, we find Jesus Christ saying the
same thing in prayer to His Father. at the time when many
people, even the leaders of the nation. were rejecting Him.
Even the Lord Jesus rested in the goodness of God, in the
good pleasure of God's will. What pleases God, because He
is a God of love and of holiness, and of righteousness, must
be pure, must be true, must be right. and what pleases God
must content and hnmble ns.

(To be continued)
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Human Depravity
A. W. PINK

mE EXTENT OF MAN'S DEPRAVITY

TIffi BIBLE--0UR STANDARD

Neither the scientist, the philosopher, nor the psychologist
can correctly diagnose the fatal malady which has seized all
mankind, and still less is any of them able to gauge its full
extent. For a right and true knowledge of this we are depen
dent on what the Holy Spirit has revealed in Holy Writ.
There we are shown that man has become not only fallen and
corrupt but totally depraved; that he is not only a criminal
before the divine law, but a foul and repulsive object in the
eyes of his Maker. There are two inseparable effects of sin:
pollution and guilt, neither of which can be avoided. Where
there is sin there is a stain. Uncleanness, ugliness, filthiness, and
similar characteristics, indicate not only a property of sin but
also the effect it produces in its subjects. It defiles, leaving the
impress of its odious features, making the soul the reflection
of its own hideousness. Wherever it touches, it leaves ils filthy
slime, making its subject hateful and abominable.

nIE DEFILING EFFECTS OF SIN

No representations of sin are more common in the Scrip
tures than those taken from its defiling effects. Throughout it
is portrayed as ugly and revolting, unclean and disgusting. It
is pictured by leprosy, the most loathsome disease which can
attack the human frame. It is likened to wounds, bruises and
putrefying sores. It is compared to a cage of unclean bird-s.
The inseparable connection of the beautiful and good and the
ugly and sinful prevades the moral teaching of both Testa
ments. That connection is ethical and not aesthetic. To reverse
the order would be to reduce righteousness to a matter of
taste, and to regulate authority according to its appeal to our
sentiments. As someone has said, the aesthetic sentiment is a
reflection from the moral sphere, a transfer to our senses of
those perceptions found in their purity only in the realm of the
spiritual and divine. Sin is really and originally all that is ugly;
nothing else is ugly except as a result of its connection with
sin. The ugliness which it creates is its own blot. It has de
ranged the whole structure of the soul, and morally ulcerated
man from head to foot.
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THE POLLUTION OF SIN

'We are all as an unclean thing' (Isaiah 64 : 6). Thus God's
Word describes us: foul and filthy. That pollution is deep and
unmistakable, likened to crimson dye (Isaiah 1 : 18), or to the
blackness of the Ethiopian (Jeremiah 13 : 23), which cannot
be washed away by the mitre of positive thinking or the soap
of reformation (Jeremiah 2: 22). It is an indelible pollution,
for it is 'written with a pen of iron, and with the point of a
diamond: it is graven upon the table of ... [the] heart'
(Jeremiah 17 : 1). The great deluge did not wash it from the
earth, nor did the fire that came down upon Sodom burn it
out. It is ineradicable. Even the fire of hell through eternity
will not take away the stain of sin in the souls there. This
pollution speads, like leaven and leprosy. It is universal, and
has defiled all the faculties of the inner man so that there is
'no soundness in it' (Isaiah 1 : 6). Soul and body alike are
contaminated, for we read of the 'filthiness of the flesh and
spirit' (2 Corinthians 7 : 1). It extends to the thoughts and
imaginations, as well as to words and deeds. It is malignant
and deadly, 'the poison of asps' (Romans 3 : 13). 'J said unto
thee when thou wast in thy blood, Live; yea, I said unto thee
when thou wast in thy blood, Live' (Ezekiel 16: 6). The
doubling of that expression shows the deadly nature of the
pollution.

TilE FOUL STENCH OF SIN

Sin is as loathsome as it is criminal; it is like a foul stench
in the nostrils of the Lord. Thus the day man corrupted him
self, his Maker could no longer endure him, but drove him
out of the garden (Genesis 3 : 24). The Scriptures liken man
to foxes for their subtlety, to wild bulls for their intractable
ness, to briers and thorns for their hurtfulness, to pigs for
their greediness and filthiness, to bears and lions for their
cruelty and bloodthirstiness, to serpents for their hatefulness.
However unpleasant and forbidding this subject, it is an
integral part of 'the counsel of God' which His ministers are
not at liberty to withhold. They are not free to pick and
choose their themes, still less to tone them down. Rather each
one is told by his Master, 'Speak unto them all that I C0111

manded thee: be not dismayed at their faces' (Jeremiah 1 : 17).
Asylums, prisons and cemeteries are depressing sights, yet
they are painful facts of human history. Refusal to consider
fallen man's condition helps no onc. Until we are brought to
realise this truth we shall never despair of self and look away
to Another. This solemn side of the picture is indeed dark,
yet it is the necessary hackground to redemption.
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GOD'S DESCRIPTION OF SINFUL MAN

The effects of the fall are not only more terrible but much
more wide-reaching than is commonly supposed. Yet this
would not be the case were our thought formed by the teach
ing of Holy Writ. God's Word is plain enough: 'God saw that.
the wickedness of man was great in the earth, and that every
imagination of the thoughts of his heart was only evil con
tinually' (Genesis 6: 5). Those words are as impressive as
they are solemn. ]n Genesis 1 : 3l we read, 'And God saw
every thing that he had made, and, behold, it was very good.'
But here the omniscient One is portrayed as taking a universal
survey of the condition of mankind, and recording His right
eous verdict of their condemnation. They announce His un
erring diagnosis of their inward state in terms which fully
explain their outward conduct. The spring of all their actions
is thoroughly corrupt. The translators of the Authorised
Version have given a marginal note informing us that the
Hebrew word for 'imagination' included the purposes and
desires. The very fount of man's being was defiled, and it was
a most offensive sight to the holy One.

THE HEART IS CORRUPT

The heart is the moral centre from which all the issues or
olltgoings of life proceed, and none but God knows how evil it
is. The thoughts formed within such a heart are vain and
sinful. The imagination or formation of them, their very first
stirrings, are evil. As we stated, the Hebrew word for 'imagina
tion of the heart' signifies a matrix, the frame in which our
thoughts are cast. Observe that every imagination is evil. No
good ideas are intermingled; all are unrelieved badness-not
simply the outward acts, but also the first movements of the
soul toward an object. There we have the source from which
all the wickedness of men proceeds. The corrupt moods within
us are in a constant fermentation. Man's heart is such that,
left to itself, it will always be producing inordinate affections
and emotions. Men are 'only evil' without exception, wholly
so; there is not a single virtuous one among them. Further
more, they are 'evil continually', without intermission all the
days of their lives, therefore all their works are evil and
fruitless.

BRED IN THE BONE

'The imagination of man's heart is evil from his youth'
(Genesis 8: 21). Genesis 6: 5 described human nature and
conduct as it was prior to the flood; this verse shows what
man still was after it. The great deluge had swept away all of
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that corrupt generation to which Enoch had prophesied and
Noah had preached in vain, but it had not cleansed man's
nature. That remained as vile as before. Man continued to be
conceived in iniquity and born in sin, and what is bred in the
bone always comes out in the flesh. From the first moment of
his existence, every descendant of Adam is a defiled creature.
fit only for God's abhorrence. His very instincts while in
embryo are essentially evil. The Hebrew word for 'youth' is
translated 'childhood' in 1 Samuel 12: 2; both personal ex
perience and observation sadly verify the solemn fact that, as
Charnock said, there is 'not a moment of a man's life wherein
our hereditary corruption doth not belch its froth'.

'Behold, he putteth no trust in his saints (for they are but
mutable creatures in themselves); yea, the heavens are not
clean in his sight. How much more abominable and filthy is
man, which drinketh iniquity like water?' (Job 15 : 15-16).
What a description of human nature: obnoxious to God, cor
rupt in itself! Man is thoroughly unclean, as his life bears
witness, his very righteousness being 'as filthy rags'-so
impure that nothing but the blood of Christ can cleanse him.
With such a character man is never weary of sinning. Even
when worn out by age, his lusts are still active within. A~

Peter expressed it, 'They cannot cease from sin' for it is their
very nature to be sinful. Possessing a disposition which
greedily craves indulgence, seeking satisfaction as passionately
as parched throats in the burning desert long for the quench
ing of their thirst. man delights in iniquity and, so far as he is
left to follow his inordinate propensities, he is continually
seeking to take his fill of it.

THE HEART IS SET AGAINST GOD'S MERCY

'Because sentence against an evil work is not executed
speedily, therefore the heart of the sons of men is fully set in
them to do evil' (Ecclesiastes 8 : 11). Such is the perversity of
corrupt human nature that it abuses the very patience and
forbearance of God. Since divine judgment is not sent at
once to evildoers, they set themselves against the Lord and
promise themselves immunity. Thus it was with those in the
days of Noah. God deferred the flood for one hundred and
twenty years, giving them ample 'space for repentance'; but
instead of availing themselves of the opportunity they re
garded His threats as idle, and became increasingly corrupt
and violent. It was thus with Pharaoh, who only hardened his
heart when respite was granted him. And it is still thus.
Though the marks of divine displeasure against our generation



416 The Gospel Magazine

l

are multiplied, men grow more and more daring and desper
ate in defying God's law, sinning with a high hand and
presuming on their security.

'The heart of the sons of men is full of evil, and madness is
in their heart while they live, and after that they go to the
dead' (Ecclesiastes 9 : 3). As Christ was and is 'full of grace
and truth' (John 1 : 14), the natural man is filled with un
righteousness and wicknedness. He is filled with such enmity
against God that as his corruptions kindle it, so divine and
spiritual things stimulate it to action. That awful enmity com
prises the slim of all evil. 'Madness is in their heart'; men are
so infatuated as to seek their pleasures in the things which
God hates. They cast off all the restraints of reason and con
science (cf. Jeremiah 1 : 38) as their heady and violent pas
sions press them forward into sin. Who but a madman would
set himself against the Almighty and rush into evil heedless
of danger and disaster? They are maddened by their lusts,
mad against piety. The clause 'after that they go to the dead'
signifies more than the grave; they are gathered to their own
company, the dead in sin, not to 'the spirits of just men made
perfect'.

JESUS NEVER FLATTERED HUMAN NATURE

The teaching of the Lord Jesus was of course in perfect
harmony with that of the Old Testament. He never flattered
human nature or extolled its excellences. Instead He painted
it in the darkest colours, announcing that He had come to
'seek and to save that which was lost' (Luke 19: 10). Fallen
man has lost all likeness to God, all commuion with God, all
love for God, all true knowledge of God, all delight in God,
all favour with God, all power toward God, and has thrown
off all subjection to God. The Saviour was not deceived by
religious pretence or shallow profession. Even when many
believed in His name as they saw the miracle which He did,
'Jesus did not commit himself unto them ... for he knew
what was in man' (John 2 : 23-25). By declaring, '1 am not
come to call the righteous, but sinners to repentance' (Matthew
9 : 13), He had not only intimated the need for His mission
-for there would have been no occasion for His coming
among men unless they were perishing-but inferred that
there were none righteous, for He called upon all to repent
(Mark 1 : 15; Luke 13 : 5).

JESUS EXPOSED HUMAN DEPRAVITY

When Christ asserted, 'Except a man be born again, he
cannot enter the kingdom of God,' He showed how desperate
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is man's plight; for the new birth is not a mere correcting of
some defect, nor the righting of a single faculty, but an entire
renovation of the soul. The same Spirit which formed Christ
in the virgin's womb must form Him in our hearts to fit us for
the presence of God. When Christ averred that 'men loved
darkness rather than light' (John 3 : 19), He exposed their
awful depravity. They were not only in the darkness, but
delighted in it 'because their deeds were evil'. When He stated
that 'the wrath of God abideth on' the unbeliever, Christ
testified to man's awful condition. When He said, 'f know
you, that ye have not the love of God in you' (John 5 : 42),
He again revealed man's fearful state, for since all goodness
or virtue consists in love to God and our neighbour, then wherc
love is wanting, goodness or virtue has no existence. Christ's
statement 'No man can come to me, except the Father which
hath sent me draw him' (John 6: 44) plainly showed the
moral impotence of every descendant of Adam. This impo
tence consists of turpitude and baseness, of inveterate oppo
sition to God due to bitter hatred of Him. No one seeks the
company of a person he loathes: before he does so he must
be given an entirely new disposition.

'For from within, out of the heart of men, proceed evil
thoughts, adulteries, fornications, murders, thefts, covetous
ness, wickedness, deceit, lasciviousness, an evil eye, blasphemy,
pride, foolishness: all these evil things come from within, and
defile the man' (Mark 7: 21-23). Note that Christ used 'heart'
in a singular number, referring to the common and uniform
heart of all mankind. Here the Lord made known what a
loathsome place is the centre of man's being, and what hor
rible crimes issue from its evil. They rise from that fountain
which is poisoned by sin.

The Son of God expressed His estimate of fallen mankind
thus: 'ff ye then, being evil ... '(Matthew 7: 11). Men not
only do that which is evil, but are so in their very nature. As
the psalmist said, 'Their inward part is very wickedness'
(5 : 9). Christ spoke not to open enemies but to His own dis
ciples, and His language affirmed that by birth they were
defiled both root and branch. How His words abase human
pride! Those who prattle about the dignity and nobility of
human nature meet with Christ's solemn verdict to the
contrary.

'The Spirit of truth; whom the world cannot receive, be
cause it seeth him not, neither knoweth him' (John 14: 17).
What Christ said in His day, 'Because I tell you the truth. ye
believe me not' (John 8: 45), is still true. Men are so in-
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fatuated with lies, they cannot receive the Spirit of truth. In
those words the Son of God represented the unregenerate
as not having the least degree of spiritual discernment and
knowledge, as being completely destitute of holiness. Nothing
but total depravity can make man so blind to spiritual things
as to be thoroughly opposed to them.

THE MEANING OF TOTAL DEPRAVITY

Our English word 'depraved' is taken from depravaJus,
which means twisted, wrenched from the straight line. TIle
root of this word is pravus, 'crooked', 'bad'. Total depravity
connotes that this distortion has affected all of man's being
to such an extent that he has no inherent power of recovery
left to restore himself to harmony with God, and that this is
the case with every member of the race. Yet total depravity
does not imply that sin has reached its highest intensity in a
person so that it is incapable of augmentation, for men add to
their sins (I Samuel 12 : 19). No, fallen man does not enter
this world as bad as he can be, but he has 'no good thing' in
him (Romans 7 : 1R). Tnstead he is wholly corrupt, entirely
vitiated throughout his constitution.

The natural man has not one iota of holiness in him; rather
he is horn with tbe seeds of every form of eviL radically
inclined to sin. Tn our nature we are vileness itself, black as
hell, and unless a miracle of grace is worked in us we must
inevitably be damned for all eternity. It is not a case of man's
having a few imperfections; he is altogether polluted, 'an
unclean thing' with 'no soundness' (Isaiah 1 : 6). Not only has
man no holiness, but his heart is inveterately averse to it.

WHAT TOTAL DEPRAVITY DOESN'T MEAN

The solemn doctrine of total depravity does not mean that
there are no parents with genuine love for their children, and
no children who respectfully obey their parents; that there
are none imbued with a spirit of benevolence to the poor and
kind sympathy for the suffering; that there are no conscientious
employers or honest employees. But it does mean that, where
the unregenerate are concerned, those duties are discharged
without any love for God, any subjection to His authority, or
any concern for His glory. Parents are required to bring up
their children in the nurture and admonition of the Lord, and
children are to obey their parents in the Lord (Ephesians
6 : 1, 4). Servants are to serve their masters 'in singleness of
heart, as unto Christ'. Do the unconverted comply with those
injunctions? No, therefore their performances not only possess
no spiritual value, hut are polluted. Every act of the natural
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man is faulty. 'The plowing of the wicked is sin' (Proverbs
21 : 4) because it is for selfish ends. Then is it better not to
plow at all? Wrong, for slothfulness is equally sinful. There
are different degrees of enormity, but every act of man is
sinful.

NATURAL MAN-UTTERLY UNFAITIIFUL

The condition of the natural man is such that in the dis
charge of his first responsibility to his Maker he is utterly
unfaithful. His chief obligation is to live for the glory of God
and to love Him with all his heart; but while he remains
unrenewed he does not have the least spiritual, holy, true love
for Him. Whatever there may be in his domestic and social
conduct which is admirable in the eyes of others, it is not
prompted by any respect for the divine will. So far as man's
self-recovery and self-recuperation are concerned, his de
pravity is total, in the sense of being decisive and final. Spur
geon stated:

Man is fallen; every part and passion of his naturc is
perverted: he has gone astray altogether, is sick from the
crown of his head to the soles of his feet: yea, is dead in
trespasses and sins and corrupt before God. 0 pride of
human nature, we plough right over thee! The hemlock
standing in thy field must be cut up by the roots. Thy
weeds seem like fair flowers, but the ploughshare must go
right through them, till all thy beauty is shown to be a
painted Jezebel, and all human glorying a bursting bubble.

What makes this awful view of man's total depravity yet
more solemn is the fact that there is no exception to it, for it
is universal. Corrupt nature is the same in all. The hand that
writes these lines is as capable of perpetrating the fou/est
crime on the calendar, and the heart of the reader could devise
the worst deed committed by the vilest wretch who ever lived.
The only distinction of character among men is that which
the sovereign power and grace of God effects. 'We are all as
an unclean thing' (Isaiah 64 : 6); our original purity is gone.
'There is no difference: for all. have sinned, and come short of
the glory of God.' In his comments on Romans 3: 10-18
Calvin said:

In this terrible manner the apostle inveighs not against
particular individuals, but against all the posterity of
Adam. He does not declaim against the depraved manners
of one or another age, but accedes the perpetual corrup
tion of our nature. For his design in that passage is not
simply to rebuke men in order that they may repent, but
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rather to leach us that all men are overwhelmed with an
.inevitable calamity, from which they can never emerge
unless they are extricated by the mercy of God.

NATURAL ~lAN UTTERLY BLIND

When the Lord Jesus called Paul, He informed him that He
was about to send him to the Gentiles 'to open their eyes, and
to turn them from darkness to light, and from the power of
Satan unto God' (Acts 26: 18). 1n those words Christ indi
cated the character of the wholc Geiltilc world; they v/ere all
as ignorant of God, and of the way of acceptance with Him,
as blind men are of the true objects of sight. There were then,
as now, devout religionists, esteemed poets and boastful philo
sophers who gloried in their wisdom, professing to teach
what was the true happiness of man. There were renowned
sages with innumerable disciples, whose schools were run
solely for the study of virtue, knowledge and happiness. Never
theless 'the world by wisdom knew not God', and He declared,
" wili destroy the wisdom of: the wise, and will bring to
nothing the understanding of the prudent' (I Corinthians
I : 19-21), for it deceived and deluded them. The schools
themselves were darkness, and the minds of their authors
men like Pythagoras and Plato, Socrates and Aristotle-were
'blinded by the god of this world', completely under the
control of the devil.

NATURAL MAN DOES NOT Slj[:K

'The Lord looked down from heaven upon the children of
men, to sce if there were any that did understand, and seek
Goc!' (Psa!m 14: 2). We quole Spurgeon again:

Behold the eyes of Omniscience ransacking the globe,
and prying among every people and nation. He who is
looking down knows the good, .is quick to discern it,
would be delighted to find it; but asHc views all the un
regenerate children of men His search is fruitless, for of aU
the race of Adam no unrenewed soul is other than an
enemy to God and goodness. 'They are ail gone out of the
way: Without exception, all men have apostatised from
the Lord their Maker, from His Laws, and from the eternal
principles of right. Like stubborn heifers they have sturdily
refused to receive the yoke. The original speaks of the race
as a totality, humanity as a whole has become depraved
in heart and life. 'They have altogether become filthy.' As
a whole they are spoiled and soured like corrupt leaven,
or, as some put it, they have become putrid and even
stinking. The only reason why we do not more clearly see
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this foulness is because we are accustomed to it, just as
those who work daily among offensive odours at last cease
to smell them.

'1'1 [E EXTENT OF CARNALITY

That terrible indictment 'The carnal mind is enmity against
God: for it is not subject to the law of God, neither indeed can
he' (Romans 8 : 7) is not restricted to particular reprobate
persons, but is an unqualified statement which applies to every
individual. It is 'the carnal mind', whatever mine! may pro
perly be designated 'carnal', natural, unspiritual. The unde
veloped mind of the infant is 'enmity against God'. Moreover,
the description is true at all times, though it is not equally so
evident. Though the wolf may sleep, he is still a wolf. The
snake which lurks among the flowers is just as deadly as when
it lies among noxious weeds. Furthermore, that solemn dec
laration is true of the whole mind, of all its faculties. It is true
of the memory: nursery rhymes, silly jokes and foolish song,;
are retained without effort, whereas passages of Scripture and
spiritual sermons are quickly forgotten. ] t is so with the
affections: the creature is idolised and the Creator slighted.
So of the judgment: what erroneous conceptions it forms of
the Deity and how fearfully it wrests His Word! It is true
even of the conscience, for there have been those who, while
killing the saints, thought they did God a service (John 16 : 2),
among them Saul of Tarsus.

As might well be expected, fierce opposition has been made
against this j1esh-withering truth of the total depravity of man,
and always will be where it is faithfully preached. When men
are informed Ihat they are suffering from something far more
serious than a defect in their characters or an unhappy bias of
disposition, namely, that their very nature is rotten to the
core, it is more than human pride can endure. When told that
the centre of their moral being is corrupt, that their heart
the potent fountain from which issue their desires and
thoughts-is desperately wicked, that it is inherently and
radically evil from the first moment of their existence, hot
resentment is at once aroused. It is indeed awful to contem
plate that not only is sin the element in which the natural
man lives, but the whole of his life is one unmixed course of
evil. It is scarcely surprising that those who are not subject
to the Word of truth should revolt at such a concept, espec
ially as it is contrary to what appears in not a few characters
who must be respected for many admirable qualities. Never
theless, since all sin is a coming short of the glory of God,
every act of fallen man has in it the nature of sin.
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HISTORY SPEAKS

Even in Christendom this doctrine has been strongly and
steadily resisted. The great controversy between Augustine
and Pelagius in the fifth century turned upon whether that
moral corruption which pertains to all mankind is total or
partial. If the latter, then of course it follows that man still
has within him something which is good, something which is
consistent with the divine law, something which enables him
at least partly to discharge the obligations on him as a crea
ture of God. Ever since the days of Augustine there have been
those who, while acknowledging that man is a fallen and
depraved creature, have flatly denied that he is totally de
praved. Those who repudiate the inward and invincible call
of the Spirit do not realise the actual state of man's soul, nor
perceive that a miracle of grace is necessary before he is
made willing to comply with the demands of the gospel.
Arminians acknowledge tlte aid of the Spirit, but at once
negate their admission by affirming that He can be success
fully resisted after He has put forth all His e·fforts to woo the
sinner to Christ.

It is important to recognise that the principles of faith and
love are not produced by mere moral persuasion, by the
external presentation of Christ to a person. Rather they are
accomplished by a miracle of divine power and grace in the
soul. Such a glorious work must be done by an efficient agent.
The natural man is blind and dead to spiritual things, and
what mere persuasion can make the blind see or the dead act?
PersuasIOn, far from giving a faculty, presupposes one; the
use of it is not to confer a power, but to stir and move it to
act. God is far more than an Orator beseeching men; He is a
mighty Operator quickening men. His word is a commanding
power. As He said, 'Let light be', and there was light, so He
calls for a new heart and brings it into existence. God is no
mere Helper, but a Creator. 'We are his workmanship', not
our own. It is God who makes us new creatures, and not we
ourselves. We are 'born, not ... of the will of man, but of
God' (John 1 : 13). To say that we are in part born of our
own wills is to blaspheme the Author of our spiritual being
and to place the crown on nature instead of grace.

EVOLUTION DENIES TCYfAL DEPRAVITY

The evolutionist emphatically denies the total depravity of
man, for the only fall he believes in is an upward one. He is
loud in insisting that there is a divine spark of life in the soul
of every human being, burning very feebly in some, yet cap-
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able of being fanned into a flame if the right influences are
brought to bear on it. Others term it a divine 'seed' of good
ness, a seed which only needs cultivating for the ultimate
development of a noble and virtuous character. This is a point
blank repudiation of the teaching of Christ that the human
tree is essentially 'corrupt'. Since the whole system of redemp
tion rests upon the basic fact of man's total depravity, and
since every false system of religion originates in the repudia
tion of that fact, it is incumbent on us to expose the fallacy
of those objections which are commonly made against it.

Some attempt to show that we do not enter this world in a
defiled condition. The engaging simplicity, dependence and
harmlessness of infants are stressed, and reference is even
made to Scripture in support of the contention that they are
born in a state of innocence. But this need not detain us very
long, for it scarcely presents even an apparent force. Appeal
is made to this statement: 'And shed innocent blood, even the
blood of their sons and of their daughters, whom they sacri
ficed unto the idols of Canaan' (Psalm 106: 38), which
simply means they sacrificed their little ones, who had not
been active participants in their idolatry. 'For the children
being not yet born, neither having done any good or evil'
(Romans 9 : 11) is not to the point, for those words refer not
to their nature but to a time before they committed any deeds.
While in contrast with adults infants possess a relative inno
cence in that they are guiltless of personal transgressions, yet
it is clear that they partake of original sin (Psalm 51 : 5; 58 : 3;
Proverbs 22: 15). Scripture never contradicts itself.

Others insist that there is some good in the very worst, that
even the most confirmed villains shudder and turn away from
certain deeds of wickedness when first tempted to do them.
The conclusion is drawn that, deeply buried under the ashes
of a life of unbridled crime, the sparks of some power of
goodness still remain. But that is to confuse the faint stirrings
of man's moral nature with potential spirituality_ Confusion
of thought leads people to infer that because there are degrees
of wickedness there must be a modicum of good. Because one
stage of depravity is lower than another, this does not warrant
the denial that the first stage is degraded. The development
of wickedness is one thing; the presence of any measure of
holiness or virtue is another. The absence of certain forms of
sins does not imply any innate purity. It might as well be
affirmed that a recent corpse, which is less loathsome, is there
fore less dead than one which is far gone in decay and putre
faction.
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NATURAL MAN'S CONSCIENCE

Many have argued that the striving.l· of conscience in the
unregenerate demonstrate that they are not totally depraved.
They point out that every man is possessed of the faculty
which bears witness within him in countless instances of what
is right and wrong. They state that this inward monitor exerts
considerable influence even on wicked men, impelling them to
perform actions which are relatively good, and deterring them
from actions which are evil. That is freely admitted, but it
does not minimise the truth we are here contending for. While
conscience is necessary to the performance of both good and
evil, it does not enter into either the one or the other. It is that
part of the mind which takes cognisance of the virtue or vice
of our actions but is quite distinct from both. rt is that ethical
instinct which passes judgment on the lawfulness or unlawful
ness of our desires and actions. The conscience itself needs
instructing. for its dictates go no farther than the knowledge it
possesses. It does not reFeal anything, but simply declares the
charader of what is presented to the mind's eye, according to
the light it has.

The conscience is not in itself a standard of duty. for that
of a heathen speaks very differently from that of a Christian.
who is taught by the Holy Spirit. The conscience is an ear to
hear. and the character of what it hears-whether true or false
-is the measure of its intelligence. In proportion to the
tutoring of this inward eye will be the truthfulness of its per
ceptions. The term defines itself: con-science, 'with know
ledge'-to know with oneself. Conscience informs and im
presses LIS with the difference between good alld evil. But since
all duty consists of and is contained in love (of God and our
neighbour), good and evil must consist entirely in the dispos
tion of the heart. Since the mere dictates of conscience include
no such dispositions, neither good nor evil can be predicated
of those dictates. Both men and demons will forever possess
consciences witnessing to them what is good and evil, even in
hell itself where, as all must allow, they will be ulterly destitute
of any virtue or goodness. We do indeed read in God's Word
of a good conscience and an evil one. We also read of 'an evil
eye', yet there is neither good nor evil in the sight of the eye,
except as it is under the influence of a holy or unholy disposi
tion of the soul. So it is with the dictates of the conscience.

The conscience bears solemn witness to the loss of man's
purity and the presence of depravity. But to regard the resist
ance of conscience to each successive stage of sin as an
evidence of innate gomines is to ignore the very real distinction
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between thc authority of conscience and a soul's love for God.
The conscicncc certainly remonstrates and enforces the right
in the form of an unconditional and absolute imposition; it
also threatens man with the destruction of his peace if he
persists in his course of wrongdoing. But the remonstrance
and threatening come to him as a restraint, as a force, as
something against which the current of his soul is set. There is
no love for God in it, no respect to His will declared by it, no
regard for His honour. The struggle is not between good and
evil (as is the case in a saint), but between sinful inclination
and positive prohibition. To know duty and yet be reluctant
to perform it is no evidence of any goodness of heart. Even to
find satisfaction in performing a duty at the dictate of con
science proves no reverence whatever for God Himself.

CONFLICTS OF CONSCIENCE

The conflicts which the natural man experiences are most
certainly not between any love he has for God and the inordin
ate desires of his fallen nature, but rather between his con
science and his lusts. Any remorse which he may suffer is nOl
sorrow for having offended his Maker, but vexation at the
sense of his degradation and the injury done to his pride. There
is no grief before God for having been a reproach to Him.
Nor does the wretchedness which dissipation produces in any
way dispose its subject to a more favourable reception of the
gospel. The groaning under the chains which sinful habits
forge and the sighing for deliverance are not longings to be
freed from sin, but rather desires to escape from its painful
consequences both to the conscience and to the body. Mental
tranquillity and physical health are coveted, not the approba
tion of the Lord. Any misery suffered by the natural man is
not from having offended God, but because he cannot defy
Him with impunity and immunity. None but the Holy Spirit
can produce a hatred of sin as sin; that is something the
conscience never does.

Though evolul ionists and even openly avowed infidels can
not get away from the fact that man is a very imperfect
creature, they are far from allowing that he is totally depraved
-averse la all that is good. prone to all that is evil. Such a
declaration is much too humbling and humiliating for any
natural heart honestly la accept and be duly affected by it.
Plain and insistent as is God's Word on the subject not a few
professing Christian:> find it so distasteful that if they do not
repudiate it ill 1010. they go to great lengths in order to blunt
its sharp edge ;wd remove its most cutting features. The
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language of Hazael well expresses their resentment against the
dark picture which the divine Artist has drawn of them.

When this Syrian saw Elisha weeping. and inquired what
was the occasion of his distress, God's servant replied,
'Because I know the evil that thou wilt do unto the children of
Israel: their strongholds wilt thou set on fire, and their young
men wilt thou slay with the sword, and wilt dash their
children, and rip up their women with child' (2 Kings 8 : 12).
So little was Hazael aware of the vileness of his nature that he
became highly indignant, and answered, 'But what, is thy
servant a dog, that he should do this great thing?' He fondly
imagined himself to be incapable of such foul deeds. Never
theless the sad sequel fully vindicated the prophet, for although
Hazael supposed himself to be as gentle as a lamb, when he
came into power he proved himself to be as fierce as a savage
dog and as cruel as a tiger. He not only murdered his royal
master, usurped the throne of Syria, burned the cities of Israel
and killed their inhabitants with the sword, but barbarously
massacred the women and children. As 2 Kings 13 : 7 states,
he went on destroying Israel till he 'had made them like the
dust by threshing'.

NATURAL MAN'S WORKS UNACCEPTABLE

Every passage in the Word of truth which declares the
impossibility of the natural man doing anything acceptable to
God (e.g .. Jeremiah 13 : 23; Matthew 7: 18; Romans 8: 8;
Hebrews 11 : 6) demonstrates man's total depravity. If men
performed any part of their duty toward God it would be
pleasing to Hiim, for He is not a capricious or hard Master,
but delights in righteousness wherever He sees it. But, as the
Lord Jesus pointed out, men will gather grapes of thorns and
figs of thistles before unrenewed nature will yield any fruit to
God. Every passage in the Bible which insists on the necessity
of the new birth emphasises the total depravity of man, for if
there were any degree of virtue in the human heart it could be
cultivated and increased. and regeneration would be obviated,
since the development and improvement of what is already in
man would suffice. But our Lord informed a devout religion
ist, a master in Israel. that unless he were born again he could
not enter the kingdom of God. Likewise, every passage which
calls on men to repent and believe the gospel presupposes their
present sinful and lost condition, for they that are well do not
need a physician. 'Except ye repent, ye shall all likewise
perish' (Luke 13 : 5) was the decisive verdict of Christ.

This truth is repudiated in varied and numerous ways, for
unbelief is very fertile. That is another way of saying that the
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carnal mind is enmity against God, and at no one point is that
enmity, more active and evident than in its antipathy to God's
Word in general. Its opposition is particularly directed to
those lIspects of the Word which expose and condemn man
kind. When men are told that all the actions of the un
regenerate are not only mixed with sin, but are in their own
nature sinful, many sneeringly reply that such is a palpable
absurdity. They argue that there are many actions performed
by men, such as eating and drinking in moderation, which,
being merely natural actions, can have in them neither moral
good nor moral evil. But that is a bare assertion rather than
a logical argument, and is easily refuted.

MOTIVE DETERMINES QUALITY

When we affirm that all the actions of the unregenerate are
sinful, we refer only to those which are performed voluntarily,
and which are capable of being exercised for a good purpose.
Whatever falls in that category is not merely a natural but a
moral action. That eating and drinking and all other voluntary
exercises are moral actions is evident, for Scripture expressly
exhorts us, 'Whether therefore ye eat, or drink, or whatsoever
ye do, do all to the glory of God' (1 Corinthians 10 : 31). In
an irrational being, such actions would be merely natural, but
in a moral agent they are otherwise-the manner in which he
attends to them making them good or evil. The motive largely
determines the quality of the act. Eating and drinking are
virtuous when, from a gracious motive, one thankfully
acknowledges God as the Giver, prayerfully asks His blessing
on the food, and purposes to use the strength from it to His
praise. But the unregenerate lack that gracious principle, eat
ing and drinking out of no respect to God's authority, without
any love to Him in their hearts, and with no concern for His
glory. They do so merely to satisfy their appetites and to
provide fuel for the further gratification of their lusts.

If every act of the unregenerate is sinful, how is it that God
regards favourably and even rewards some of the perform
ances of the wicked, such as the case of Ahab and the repent
ance of the Ninevites at the preaching of Jonah? We must
distingiush between God's governmental ways in connection
with this world, and what He requires for admittance to
heaven. Though the Most High knows the secrets of all hearts,
He does not always proceed accordingly in His administration
of the affairs of earth. When God approves of any of the
deeds of the wicked, it is not because He regards the deeds as
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theirs, bUl because those deeds tend to further His own wise
counsels. Andrew Fuller said:

God rewarded Nebuchadnezzar for his long siege against
Tyre, in giving him the land of Egypt, yet Nebuchadnezzar
did nothing in that undertaking which in its own nature
could approve itself unto God. The only reason why he
was thus rewarded was, that what he had done subserved
the Divine purpose in punishing Tyre for her insulting
treatment towards His people (Ezekiel 26 : 1-7; 29: 17-20).
God rewarded Cyrus with the treasures of Babylon (Isaiah
14 : 3), not because he did anything that was pleasing in
His sight, for his motive was the lust of dominion, but
because what he did effected the deliverance of Judah, and
fulfilled the Divine predictions upon Babylon.

GOD'S DEALINGS WITH MAN

[n God's governmental dealings with men, actions which
appear to have no intrinsic goodness in them may well be
rewarded without any compromise of holiness and righteous
ness. God does not always deal with men according to His
omniscience. Rather He generally treats them in this life
according (0 what they profess and appear to be, Thus, the
Lord's design in punishing wicked Ahab and his house was to
show His displeasure of their idolatries. If, when Ahab
humbled himself and tore his garments, God had acted toward
him on the ground of His omniscience, knowing him to be
destitute of godly sorrow, and had made no difference in His
treatment of him, that purpose would not have been answered.
Whatever Ahab's motives, they were unknown to men. And
had no difference appeared in the divine treatment, they would
have concluded it was vain to repent and serve God. It there
fore seemed good to Jehovah to deal with Ahab in this life as
though his reformation were sincere, leaving his insincerity to
be called to account in the day to come,

As Fuller pointed out, there is a case much resembling that
of Ahab in the history of Abijah the son of Rehoboam. In
2 Chronicles I3 we read of his wars with Jeroboam, king of
Israel. and how he addressed the apostate Israelites previous
(0 the battle. Having reproached them for forsaking the God
of their fathers and turning to idolatry, he added, 'But as for
U5, the Lord is our God. and we have not forsaken him; and
the priests, which minister unto the Lord, are the sons of
Aaron, and the Levites wait upon their business: and they
burn unto the Lord every morning and every evening bumt
sacrifices and sweet incense: the shewbread also set they in
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ordel' upon the pure table; and the candlestick of gold with the
lamps lhereof, to burn every evening: for we keep the charge
of the.: Lord our God; but ye have forsaken him' (verses 10-11).
To all appearances this prince was very zealous for the Lord,
and one might conclude that the signal victory given him over
Jerohoam was an expression of divine approbation. But if we
consult the account of his reign in 1 Kings 15 (where he is
called Abijam), we learn that he was a wicked king, and that
he walked in all the sins of his father. Although God granted
success to his army. it was not out of regard for him, but for
David's sake, and for the establishment of Jerusalem.

Much of what we have said about Ahab holds good of the
Ninevites, and of Pharaoh too. There might have been sincere
and spiritual penitents among the Ninevites for all we know;
but whether godly sorrow or slavish fear actuated them, they
professed and appeared to be humbled before God, displaying
the external marks of contrition. For God to respond to their
apparently sincere repentance was an exemplification of the
divine wisdom, for it magnified His righteous and merciful
government in the sight of the surrounding nations. In like
manner, the acknowledgments of Pharaoh's sins, and his
requests for Moses to entreat the Lord on his behalf, were
repeatedly followed by the removal of those judgments which
so appalled his proud spirit; yet who would insist that there
was any good or spirituality in Egypt's king? Not only God
but Moses himself perceived Pharaoh's evident insincerity.
Nevertheless the Most High removed His rod when that guilty
tyrant made confession. even though He knew that Pharaoh,
gaining his point, would laugh up his sleeve at Moses.

In their argument against the doctrine of man's total
depravity some have appealed to Christ's words in Mark
12 : 28-34. where He assured the scribe who had discreetly
answered Him. 'Thou are not far from the kingdom of God'.
They argue that though he was unsaved, yet our Lord found
in his character something which was praiseworthy. But if the
passage is read attentively it is found that Christ was not
approving of his spirit or his conduct, but was simply com
mending his confession of faith. When this Jew acknowledged
that the love of God and man was of more importance and
value than whole burnt offerings-that the moral law was more
excellent than the ceremonial, which was soon to be abolished
-he gave utterance to sound doctrine, and came so close to
the spirit of the gospel dispensation that Christ very properly
informed him he was not far from the kingdom of God. In
other words. the principles which the scribe had avowed, if
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truly embraced and duly pursued, would lead him to the very
heart of Christianity, for it is by the law that a knowledge of
sin is obtained and the need for mercy is discovered. The
things to which the scribe assented were the very ones Christ
insisted on in His teaching.

DIFFERENCE AMONG THE DEPRAVED

H all men alik~ are totally depraved, then how is it that some
lead less vicious lives than others? Tn examining this question
it is necessary to revert to our definition of terms, and bear in
mind lhat total depravity does not consist in what a man dops,
but what he is in himself. II also consists in a man's relation
and attitude to God. Because particular persons are not
swearers, morally unclean, drunkards or thieves, they are very
apt to imagine they are far from being wholly corrupt; in fact,
they consider themselves good and respectable people. These
are described in Proverbs 30 : 12: 'There is a generation that
are pure in their own eyes, and yet is not washed from their
filthiness'. However irreproachable may be the walk of the
natural man. his nature is polluted and his heart thoroughly
defiled. And the very fact that he is quite unaware of his vile
ness is sad proof of the binding power of indwelling sin.

The total depravity of human nature does not mean that it
actually breaks forth into open acts of all kinds of evil in any
one man. There are marked differences among the unregener
ate in the eruption of sin in their conduct. Some are more
honest. sober and benevolent than others, running into less
'excess of riot'; nevertheless the seeds of all evils are present
in every human breast. 'As in water face answereth to face, so
the heart of man to man' (Proverbs 27: 19). It has been truly
said of all men that if they were in Cain's or Pharaoh's or
Judas' circumstances, and God should allow them, they would
do the same. If they were in the same circumstances as the
fallen angels.they would be as devilish as they.

True, the enmity against God and the hatred against their
fellow men (Titus 3 : 3) are less openly displayed by some than
by others, yet that is not because they are any better in them
selves than those who are flagrantly irreligious and cast off al1
pretences of decency. Their moderation in wickedness must
be attributed to the greater restraints which the Governor of
this world places on them, either by the secret workings of His
Spirit upon their hopes and fears or by His external provi
dences, such as a godly home, early education, the subduing
influence of pious companions. But none is ham into this
world with the smallest spark of love to God in him. rnslead.
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'theIr poison is like the poison of a serpent' (Psalm 58 : 4). It
should he borne in mind-for our humbling-that there is very
much 0vil within each of us that God does not allow to break
out inlo particular acts of sin, sovereignly preventing tempta
tions and opportunities to do them.

All men are equally depraved, but that depravity shows
itself in many different forms and ways. It is a fatal delusion
to suppose that, because divine power and mercy keep me
from certain crimes, I am less corrupt than my fellow men, and
less a criminal in His sight. God does not judge as man does.
Capernaum was more obnoxious to Him than Sodom! Many
who do not act a brutish part act a diabolical one; there is a
filthiness of the spirit as well as of the flesh (2 Corinthians
7 : 1). Though some do not give free rein to their sensual lusts,
yet they are under the dominion of mental lusts: pride,
covetousness, envy, contempt of others, malice, revenge. God
restrains both the internal and external workings of sin as best
serves the outworking of His eternal purpose, permitting differ
ent degrees of iniquity in different individuals, though all are
'clay of the same lump'. None by nature possesses the slightest
degree of holiness. Different measures of wickedness issue
from the same individual at different times. The fact that I
have been kept from certain sins in the past is no guarantee
that J shall not be guilty of them in the future.

Finally, some contend that if man is so totally depraved as
to be entirely incapable of doing anything that is pleasing to
God, then there can be no ground for a challenging sermon,
no motives for exhorting the unregenerate to cease from evil
and do good, and certainly no encouragement left for them
to comply. We reply that no minister of the gospel is war
ranted to entertain the slightest degree of hope of success from
his endeavours merely on the ground of the pliability of the
hearts of his hearers. Their corrupt state excludes any such
expectation. Unless the preacher's confidence is based alone
on the power and promise of God, his hopes are certain to be
disappointed. But if the objector means that in view of men's
total depravity it is unreasonable to exhort them to do good,
this can by no means be admitted, for it would follow that if
total depravity removes all ground for a rational address, then
a partial one would take it away in part; in other words, in
proportion as we perceive men to be disinclined to good, we are
to cease warning and dealing with them. This is a self-evident
absurdity.



432

MAN IS ACCOUNTABLE

While men are rational creatures they are justly accountable
for all they do, whatever the disposition of their hearts. And.
so long as they are not yet consigned to a hopeless perdition.
their responsibility is to be enforced. and they are to be
regarded as fit subjects of a gospel address. Nor can it be truly
asserted that there are no motives by which they may properly
be exhorted to cease to do evil and learn to do good. The
proper motives for these things retain all their original force.
independent of the inclination or disinclination of men's hearts
to comply. God's rights. His authority. His law. are unchanged
no matter what change has taken place in the creature. The
example of Christ and His apostles is too plain to be mis
understood. Neither the one nor the other toned down their
demands upon fallen sinners. Repentance toward God and
faith toward our Lord Jesus Christ were the grand duties on
which they insisted; and far from hesitating to exhort their
unregenerate hearers 10 do what was spiritul./lly good, it may be
safely affirmed that they never exhorted to do anything else.
God still requires nothing less than the heart.

The violent antagonism of men against this truth is precisely
what might be expected. Instead of causing us doubt it should
be a strong confirmation. Indeed. it would be surprising if a
doctrine so humbling and distasteful were not resisted. Nor
need we be dismayed by its widespread repudiation by preach
ers and professing Christians. When the Lord Jesus averred.
'r am come into this world, that they which see not might see;
and that they which [pretend to] see might be made blind'
(John 9 : 39), the Pharisees haughtily asked, 'Are we blind
also?' (verse 40). \Vhen He declared that human nature is in
love with sin and possessed of enmity against God, and
insisted, 'No man can come unto me, except it were given unto
him of my Father', we are told that 'frolll that time many of
his disciples went back. and walked no more with him' (John
6 : 65-66). The rejection which this doctrine meets with
demonstrates how dense is that darkness which is not dispelled
by so clear a light, and how great is the power of Satan when
the testimony of divine revelation does not carry conviction.
Every effort to tone it down verifies the fact that 'the heart is
deceitful above all things, and desperately wicked'.
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