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Rhodesia has been the centre of long and heated discussions over 
the last twelve years. Her leader has been the subject of bitter criticism, 
though there have also been lonely voices raised here and there in his 
support. It seems that Communism is making a bid for Africa, and if 
there is the will elsewhere in the world to oppose this bid, we do not 
hear much about it. 

In our last issue we happened to describe, in For Younger Readers, 
the beginnings of a particular missionary work in Rhodesia. The former 
Editor visited part of that Mission some years ago, and readers may 
remember the warm account of that experience which he afterwards 
wrote in these pages. We will always remember with great pleasure our 
own visit to Rhodesia two years ago. 

We did not think, when referring to the beginnings of this Mission 
in our last issue, that we would be returning to the subject so soon. But 
towards the end of June a terrorist appeared at the Mission Hospital at 
Mbuma and gave a warning of trouble within a month. The District 
Commissioner advised the white staff to leave, and after some days 
they did, retiring for the time being to a less remote part of the Mission. 
It was not long before there was sad confirmation of the wisdom of 
this move when a white man was shot dead six miles from the hospital. 

These are days when difficult decisions must be made. Should the 
white missionaries stay at their posts, or will their continued presence 
only serve to draw the attention of terrorists to the Mission stations? 
But if it is an anxious time for the whites, what of the African minis
ters, the elders, and the many others who have been involved one way 
or another in the Mission's work? We pray that they may have grace 
to carry on their work, remembering that though others may have to 
leave them in the providence of God, there is One who says, 'My Spirit 
remaineth among you, fear ye not'. 

Although we know the history of this missionary work, and are 
acquainted in a personal way with those involved, we think of all who 
have gone to the ends of the earth with the gospel of the grace of God. 
We remember those who suffer daily in Communist countries for their 
faith. There is a burden which is in a sense peculiar to each. And yet 
the burden of each is the burden of us all. 

May we too get grace, when others are in trouble, to remember what 
our duty is: Bear ye one another's burdens, and so fulfil tlte law of 
Christ. 
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Studies in Mark 
Chapter 3 : 1-6 

(See also Matthew 12:9-13 and Luke 6: 6-11) 

Here again we have a scene in which the Pharisees conflict with 
Christ on the issue of Sabbath-keeping. 

It might be helpful first of all to outline the attitude of the 
Pharisees to this matter of the treatment of illness on the Sabbath. 
According to the Pharisees: 

1. Only an illness or disorder which constituted a danger to life 
could be treated on the Sabbath. 

2. All external applications, as bandages or ointments were dis-
allowed on the Sabbath. ' 

3. Regarding internal -disorders, only a medicine which was not 
exclusively a medicine could be taken on Sabbath. A Rabbi, being 
asked if a certain drink could be taken on Sabbath, replied, 'If for 
pleasure, yes: if for healing, no'. Thus, not only had the medicine 
to be something which could be taken for reasons other than the 
treatment of illness: the patient also was forbidden to take the medi
cine with the motive of seeking healing. 

These were their rules: now we look at the part the Pharisees played 
in this scene. 

First of all we are told that they watched Christ intently. The same 
verb is used of the Jews who watched the gates of Damascus, deter
mined that the newly converted Paul would not slip out of them (Acts 
9 : 24). What was the motive of the Pharisees, in watching so closely 
the activities of our Lord? The reason is expressly stated by Mark
'that they might accuse him'. And the significance of this was that a 
charge of Sabbath breaking was a capital one. Perhaps the plan was 
to prefer a charge against Christ on the spot, which would be pressed 
before the local judges, presumably then present in the synagogue. 

So these men posed the question in the synagogue that Sabbath day: 
'Is it lawful to heal on the Sabbath daysT (Matthew 12: 10). Thus 
they hoped to lead Christ into actions or words which would provide 
the basis for legal proceedings against Him. 

Now what were the thoughts of Christ as these plots of the 
Pharisees were being hatched behind solemn, hypocritical faces? The 
first thing we note from Luke 6 : 8 is that all their thoughts were 
known to him. Godly David was profoundly conscious ·of this in 
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relation to himself (Psalm 139 : 4) but here we see that the thoughts 
of the wicked are also known to God, though they are utterly unaware 
of it. 

And Christ not merely knew their thoughts: he also gave a full 
reply to them. Taking the initiative from His opponents, He focused 
the attention of the people on a case in point. 'He saith to the man 
which had the withered hand, Stand forth.' Then He himself proposed 
the question to the meeting: 'Is it lawful to do good on the Sabbath 
days, or to do evil, to save life or to kill?' The Pharisees could not have 
liked the terms He used. The way in which he put the question 
indicated the answer to it. But He pursued them further: 'What man 
shall there be among you, that shall have one sheep, and if it fall into 
a pit on the Sabbath day, will he not lay hold on it and lift it out? 
(Matthew 12 : 11). Here was His answer to their question. It was in 
harmony with the Spirit of the Sabbath Law as a humane institution. 
It was also in accordance with the letter of their own law, as it applied 
on the level of animals. 

He looked round on them, turning a full circle to survey their faces 
and look into their hearts. Then He was angry, for their hearts were 
hard. The word 'hearts' is singular in Greek, emphasising that His 
opponents were of one heart, unitedly opposed to the reception of the 
truth. But it was not merely anger which the Saviour felt, as He 
looked round on them, but grief as well. He was grieved for them, held 
as they were in the grip of unrelenting unbelief. What a perfect 
demonstration of the sinlessness of Christ! Anger with us is often 
sinful, because it is a mixture of indignation against what is wrong 
and of malice against the wrongdoer. But Christ's anger against the 
sin which dishonoured God was accompanied by feeling for, not 
against, those gui1ty of this sin. How much sinful anger would be 
prevented on the part of us all, if we indulged 'righteous anger' 
against the sins of others only to that extent to which we also felt 
sorrow for their loss. 

Then Christ brought the exchange to a climax by turning again to 
the man with the withered hand. He had seen the hardness of the 
hearts around Him, and He knew that they would react against what 
He was going to do. Christ knew that His enemies would maliciously 
misinterpret what He would say and do, but He did not modify word 
or action on that account. 

'He saith unto the man, Stretch forth thine hand. And he stretched 
it out: and his hand was restored whole as the other.' 

See how He confounded His accusers! For in this case Christ did 
uot touch the sufferer; rather He commanded the man himself to act. 
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He robbed them of this chance to accuse Him of applying an external 
medicine, or of having done any work on the Sabbath Day. 

The reaction of the Pharisees to this miracle is graphically described 
by Luke-'they were filled with madness' (Luke 6 : 11). We should 
have said that the evidence of their eyes would cure them of the blind
ness of their heart But rather the process worked in an opposite 
direction. It was the blindness of their hearts which overrode the 
evidence of their eyes, and dictated their outward conduct. The effect 
of this miracle was to unite the forces of darkness against Christ. The 
Pharisees as a political party were rivals of the Herodians, yet here we 
find them uniting with one another. There is such a thing as the 
sinking of differences for good and Scriptural ends, as those with 
certain differences have fellowship in promoting the good of Christ's 
kingdom. But here we see that there-can also be a fellowship of dark
ness, as evil forces forget their differences and unite in opposition to 
the work of God. 

One spiritual lesson from this incident has often been pointed out. 
The man was helpless, and a command to act might be thought to 
mock his helplessness. Yet Christ commanded him, 'Stretch forth 
thine hand'. The same lesson is conveyed in the words recorded by 
Ezekiel from the valley of vision: '0 ye dry bones, hear the word of 
the Lord'. 

It is not reasonable to command dry bones to hear, as it seems 
foolish to command the man to stretch out his withered hand. And in 
the gospel men are also required to do what they are unable to do 
because of sin. They must believe on Christ, and yet they cannot. 

What is the key to the paradox? Surely when Christ gave the 
command to the man he also gave strength to obey. And when the 
gospel comes effectually to dead men's souls, the power of God is 
there, enabling them to believe. It is not the sort of teaching on which 
our pride can feed. But it is the truth which has closed in the church 
in every age to her only hope: 'All our well-springs are in thee'. 
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Revive Us Again 
P. E. HUGHES 

II 
IMPORTUNITY IN PRAYER 

197 

Although revival is an operation of the Holy Spirit of God, yet man 
has indeed a part to play in the bringing about of it; but it is the part 
of a humble, impotent suppliant who earnestly awaits the gift of the 
vital dynamic energy from above. 

This duty of man is summed up in the threefold injunction which 
our Lord gave to His disciples: Ask! Seek! Knock! (Luke 11 : 9). 
Asking is the attitude of utter humility of the beggar who has no 
resources of his own. Seeking gives evidence of the unrelaxing applica
tion and sincerity of one who is entirely in earnest in the great quest. 
Knocking reveals the desire of the purified heart to enter into the fulness 
of the blessing of Christ. And the parable of the importunate friend 
(who gained his request because of his repeated and insistent petitions), 
with which our Lord prefaced this threefold injunction, indicates with 
great clarity that we are to ask, and seek, and knock, not once, nor 
twice, but constantly and with importunity, if we really wish to 
experience the blessings of a spiritual revival. 

Then, following upon the analogy of the careful and loving provi
dence of a human father for his children, the Master passes from that 
which is only relatively good to the absolute and unqualified goodness 
of the Heavenly Father, and thrusts home the inescapable conclusion 
that God is ready to bestow His very best blessing upon those of His 
servants who desire it: 'If ye then, being evil, know how to give good 
gifts unto your children; how much more shall your Heavenly Father 
give the Holy Spirit to them that ask Him?' 

Given, not commandeered 
But how important it is to note that the Holy Spirit is given, not taken, 

nor commandeered! The Holy Spirit is supreme, not subject; He is 
Lord, not servant; He is spirit, not flesh. This consideration is funda
mental and central; otherwise there can be no right understanding of 
the meaning of revival. 

It was this very truth that our Lord insisted upon when He said to 
Nicodemus: 'The wind bloweth where it listeth, and thou hearest the 
sound thereof, but canst not tell whence it cometh, and whither it 
.goeth: so is every one that is born of the Spirit' (John 3 : 8). The 
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working of the Spirit is like the wind-invisible, incomprehensible, 
unpredictable, and yet full of dynamic power. The navigator spreads 
the sails, and the farmer sets up the windmill, to be impelled by an 
unseen energy, demonstrable only by its effects, and periodic in its 
visitations and intensities. The unfurling of a ship's sails, or the 
erecting of a windmill, is in a sense an act of faith and preparedness, 
so that the wind, whenever it may come, shall not pass by to no 
purpose. In like manner a great religious revival is a manifestation of 
the mighty, mysterious, irresistible force of the Holy Spirit; and the 
attitude of the Christian should be one of faith and readiness and 
expectancy, so that he may experience and prove to the best advantage 
of himself and others the dynamic potentialities of the Holy Spirit at 
whatever season this blessing may be bestowed from above. 

Seven times Elijah sent his servant up to search the skies for the 
token of approaching rain; but each time the report was brought back 
to him: 'There is nothing', until at the seventh time he was told, 'Behold 
there ariseth a little cloud out of the sea, like a man's hand'. That fear· 
less prophet, who longed to see the thirsty land refreshed with life· 
giving rains from above, did not waver in his expectancy, but persevered 
until his desire was granted. Nor was he discouraged at what seemed 
a small beginning. Soon, indeed, the little cloud filled the firmament, 
so that 'the heaven was black with clouds and wind, and there was a 
great rain' (1 Kings 18: 41-6). And thus the terrible drought of three 
and a half years was suddenly broken. 

It was importunate waiting in prayer that preceded the outpouring 
of the Holy Spirit on the occasion of the first Christian Pentecost. 
'Wait for the promise of the Father,' was 01rist's last command to 
His disciples before He was taken up from them into heaven. In 
obedience to this injunction, they 'all continued with one accord in 
prayer and supplication'. And in due course the Pentecostal blessing 
followed in all its fullness-and bow great was the rain then! 

Here, in truth, we have the model and pattern of all subsequent 
revivals. It is prayer, prayer, prayer-fervent, persistent, importunate 
prayer--that is needed today, if we would experience again the momen
tous events of a great Olristian revival. 

Prayer that prevails 
But real prayer is a Christian practice which is not easily performed 

or maintained. Prayer that prevails is an athletic exercise of the spirit 
which demands rigorous training and discipline. How few there are, 
alas, who know what it is to wrestle with God face to face, like Jacob, 
and to affirm, 'I will not let Thee go, except Thou bless me! ' It is far 
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more convenient and less exhausting to lead a complacent and uncon
trolled Christian life: that, indeed, is the flaccid sort of existence with 
which most of us Christians content ourselves today. And that is the 
chief reason why, on the human side, we do not see revival in our 
midst. The cause is not the capriciousness of God, but the complacency 
and unconcern of the Christian. 

The great revivals of history have invariably followed upon the 
prayers of Christians who have been deeply troubled for the honour 
of Christ's holy Name, and for the salvation of the souls of their 
fellow-men. Oh for such a godly concern today that will compel 
Christians on to their knees! 'I find true what Samuel Rutherford 
wrote,' recorded Andrew Bonar in 1878: ' .. A bed watered with tears, 
a throat dry with praying, eyes as a fountain of tears for the sins of the 
land, are rarely to be found among us".' God forgive us! those words 
are more tragically true than ever today, 300 years after they were first 
written. 

Prayer is warfare! It storms the gates of heaven, and shakes the 
foundations of hell. It is the constant occupation of the true and deter
mined Christian warrior, whom the Apostle exhorts to 'pray always 
with all prayer and supplication in the Spirit', and to 'watch thereunto 
with all perseverance and supplication' (Ephes. 6 : 18). It is the only 
way to spiritual fitness and victory and holiness. It is the great pre
requisite for revival But prayerlessness is powerlessness and barrenness 
and sleep. 

Prayer is opposed by our bodies which relax into indolence and 
interject the excuse of weariness when our spirits cry out for prayer. 
Prayer is opposed by our minds, which embrace the time set apart for 
devotion a!5 an opportunity for the entertainment of vain fancies and 
ungodly imaginations. Prayer is opposed-ah, with what raging fierce· 
ness! -by the devil, who permits the Christian to engage upon any 
spiritual exercise rather than that of prayer. 

John Bunyan knew what it was to experience the opposition of 
Satan when be was on his knees. 'In prayer,' he says,' I have been greatly 
troubled; .. . sometimes I have thought I should see the devil, nay, 
thought I have felt him, behind me, pull my clothes; he would be also 
continually at me in the time of prayer to have done; break off, make 
baste, you have prayed enough, and stay no longer!' Again, he 
remarks: 'When, because I have had wandering thoughts in the time 
of this duty, I have laboured to compose my mind and fix it upon God, 
then, with great force, hath the tempter laboured to distract me, and 
confound me, and to turn away my mind'. 

That great man of prayer, Andrew Bonar, met with opposition of 
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the same sort. 'With me,' he wrote in 1856, 'every time of prayer, or 
almost every time, begins with a conflict.' Twenty-eight years later he 
records that he was much struck with the remark of Flavel: 'The devil 
is aware that one hour of close fellowship, hearty converse with God in 
prayer, is able to pull down what he hath been contriving and building 
for many a year.' 

The witness of history 

The mighty Scottish revival of 1839 had its commencement at 
Kilsyth on a Tuesday morning after that saintly servant of God, 
William Otalmers Burns, and many other Christians, had spent the 
whole of the preceding night in prayer. 

The humble beginning of the memorable American revival of 1859 
was an insignificant prayer-meeting started by one man, who had long 
prayed for revival, and now was joined by a few others. They met 
weekly, to begin with, and then daily as their numbers steadily 
increased. Similar prayer-meetings sprang up in other American cities, 
and the kindling flames of revival started to spread. The spiritual 
fires revived the hearts of hundreds of thousands in that continent, and 
leapt across the Atlantic to the Irish island. Here, too, the compelling 
movement of the Spirit of God followed upon the earnest intercessions 
of a few faithful Otristian people. 

The supplications of a godly minister, the commencement of a 
prayer-meeting by three young Sunday-school teachers in a little village 
of a weary land-who could have foretold how wonderful a conflagra
tion would develop from so humble a glow? Thence the bright flames 
swept across to Wales, to Scotland, and to England. Denominational 
barriers were broken down as the children of God shared in the joys 
of this rich harvest. While the careless were slumbering, great crowds 
used to gather for prayer all through the hours of darkness; and these 
rejoiced to see the Spirit of holiness bringing multitudes under solemn 
conviction of sin, and thence to repentance and peace by the blood of 
Christ's cross. 

So one might go on to show how every great revival of which we 
have knowledge was gloriously reared upon the hidden and holy 
foundation of prayer. The call to Christians today is to give fresh and 
zealous heed to the re-laying of this foundation. Then, in due season, we 
may confidently expect the great Master-Builder to perform a marvel
lous work before our eyes. 
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Speak Lord 
PAUL TUCKER 

CHURCII MEMBERSHIP 
Read Acts 2:22-47 

201 

It is both a de1ightful and, at the same time, a disturbing experience 
to read the opening chapters of the Acts of the Apostles. Delightful, 
because you see the church throbbing with the life of the Holy Spirit; 
disturbing, because one inevitably compares the situation in the Acts 
with the state of affairs in many of our churches today. There is a great 
contrast between the power in the early church and the powerlessness 
in many of our churches today. The early church was not perfect (there 
were members like Ananias and Sapphira, and Simon Magus). Yet at 
the same time, we cannot fail to notice that there was this vital life; 
this effusion of Pentecost that had its repercussion upon the whole 
community, and that, we have to acknowledge, is lacking today. 

I. THE CHARACTERISTICS OF THESE 
FIRST CHURCH MEMBERS 

1. They were added to the local church. This suggests that they did 
not conceal their convictions. They joined with people like Peter and 
John. Peter had just preached a remarkable message and had pro
claimed that Jesus was the Jewish Messiah. He had accused his listeners 
of crucifying their Messiah: Acts 2 : 23. He went on to declare that 
God had raised the Lord Jesus from the dead, according to the fulfil
ment of prophecy, and therefore He was no longer dead but very much 
alive, and that one day they would have to give account before Him. 
That kind· of preaching was very bold and was soon to get Peter into 
trouble with the authorities. These men and women who listened were 
probably quite aware of this and yet at the very beginning of their 
Christian experience they were prepared to identify themselves with 
such men. They were not reluctant to make known to others their 
convictions, even though their convictions might eventually lead them 
into trouble. To join a local church where the Lord Jesus Christ is 
exalted means that a person is prepared to identify himself with the 
witness of that church. 

2. They had no intention of going to heaven alone. The moment we 
are born again we find ourselves in the family of God, and therefore 
we are in fellowship with all who name the Name of Christ. The logical 
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thing to do then is to link ourselves with a part of the family where 
there is a company of believers. There one finds fellowship and 
encouragement in the things of God. These disciples made up their 
minds that they wanted to be in the company of believers. The 
N.T. knows nothing at all of isolated Christianity. The letters in 
the N.T. were written, not to individuals as such, although they 
contained messages for individuals. They were written to the churches, 
to the whole fellowship, 'to the church which is at Corinth', 'to the 
church which is at Philippi'. 'He that hath an ear, let him hear what 
the Spirit saith unto the churches.' 

3. They were added to the church by the Lord. See Acts 2:47. Now 
how important that is. In the R.V. 'the Lord added to the church daily, 
such as were being saved'. It is a continuous process. Not only had 
they been saved from the guilt and penalty of their sin but they were 
being saved from the ruling and reigning power of sin in their lives 
every day. Can someone else add people to the church? There are 
others who do the adding sometimes. Some join a church sometimes 
because of the personality of the preacher, or because they are 
attracted to his preaching. This is not the Lord who is adding. 
Attracted to a man but not to the Lord Jesus Christ! The devil can 
add some. 'While men slept, an enemy came and sowed tares among 
the wheat.' When the children of Israel came out of Egypt, there were 
Egyptians who saw that God's favour was with this people and so they 
came as well. It was a mixed multitude that tempted the children of 
Israel to grumble and complain against God in the wilderness. See 
Jude 4. If Satan can add to the local church and thereby weaken the 
witness by inconsistency or strife and division, then he is frustrating 
the; ongoing purposes of God in that church. Here they were added by 
the Lord Himself. There is emphasis upon the word 'added'. See also 
verse 41. It would seem that the Holy Spirit is pointing out that these 
early church members really were an asset to the church. Some addi
tions merely increase the number upon the church roll, but do not 
increase the strength, purity or vitality of the local church. They are 
sometimes more a liability than an asset to the church. 

4. They were added daily. Now that word is very arresting and it 
teaches us two things. The Lord has more than one way of blessing 
His work. 

(a) On the Day of Pentecost, 3,000 approximately came in imme
diately. 

(b) The gradual process of addition continued (verse 47). This is 
the church progressing and developing. It may not have been many, 
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but every day some were added. It is the difference between a down
pour of rain and the gentle drizzle. The drizzle, although not so force
ful as the deluge, is just as effective in saturating the ground. Now in 
a time of revival, there is this outpouring of the Holy Spirit; there is 
this deluge of blessing and multitudes are swept into the church of 
God. There are also times when the ministry of the Holy Spirit is not 
so dramatic but just as real and vital. This gradual adding is, in itself, 
something marvellous. This is where the challenge comes in. I am quite 
sure that had there been no conversions for six months, the believers of 
Jerusalem would have gone around weeping and wailing, and had there 
been no conversions for a year, they would have gone around in sack
cloth and ashes. They expected the Lord to work; they preached, 
prayed and testified and they expected signs following. We do not 
preach daily, or assemble daily, but every day we should pray for the 
Lord to work and we should have a burden upon our spirit that the 
Lord will prosper His work and extend His Kingdom. Every day we 
should take up our cross and follow the Lord Jesus Christ. There is 
a daily ministry that is expected of every believer though we do not 
congregate daily in the House of the Lord. 

II. THE CONDITIONS UNDER WHICH WE MAY 
EXPECT ADDITIONS OF THIS KIND 

There are certain benefits that this primitive church enjoyed. 
I. It was a church that enjoyed a Holy Spirit ministry. Peter was 

a man of great ability although he was a fisherman. His enemies saw 
that he was unlearned and ignorant, but they also knew that he was 
a power to be reckoned with. If Peter had never been converted he 
was the kind of man who would make his presence felt in any com
pany. The power of this man lay in his experience of the baptism with 
the Holy Spirit. The power of a true servant of Christ lies finally in his 
being filled with the Holly Spirit. A Holy Spirit ministry seems to be 
the first .condition of any real additions in the local church. How can 
you test a Holy Spirit ministry? The ministry of Peter was bold, per
suasive and rooted in the authority of Holy Scripture. He kept nothing 
back; he accused the people of sin; he exposed their unbelief, he told 
them they had crucified the Christ of God. It was rugged, direct 
language, the language of the people. Everything he had to say had 
divine authority behind it because it was rooted in the Word of God. 
Quoting from Joel and Psalm 110 and Psalm 16, he could say 'this is 
that which was spoken'. A Holy Spirit ministry is one that is bold for 
God; that does not mince words but speaks plainly and persuasively, 
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and one that exalts the Person of the Lord Jesus Christ and is rooted 
for its authority in the Word of God that liveth and abideth for ever. 

2. It was a Holy Spirit church. Peter was one of the pastors, but 
everything did not depend upon Peter. The whole church was involved 
in this witness. The whole church was baptised with power. 

(a) It was a steadfast church, rooted and fixed in its principles and 
convictions. The Lord will never bless a church that gets excited one 
day and then is carried away by some novelty on another day. See 
verse 42. 'They continued stedfastly.' In what way were they stedfast? 
Firstly in Bible study; 'in the Apostles' doctrine'. They got to know 
the scriptures and were not carried away from the centralities of their 
faith. Secondly in fellowship. They loved one another and they grew 
nearer to one another daily. Thirdly in the Lord's Table-they did not 
neglect nor underestimate the value of this ordinance. Fourthly in 
prayer, public prayer. The prayer meeting was a strong point with 
these believers. 

(b) It was a united church. 'All that believed ... had all things 
common.' They continued daily 'with one accord'. There must be unity 
within the fellowship, because a church that is divided within itself 
will be divided in its power and witness. The Holy Spirit is very 
sensitive and is grieved when there is discord among brethren. 

3. It was a generous church. See verse 45a. They had come from 
every nation under heaven. They now wanted to go back and establish 
churches where they came from. How were they to survive when they 
had limited funds? The brethren had money and they were prepared 
to part with what they had and to put it in a common benevolent fund 
so that the need of every brother should be met. This was a particular 
situation in a given circumstance, but it is an indication of the 
generosity of this early church. Some churches are grudging in their 
giving, both to the local church, to overseas missionary work and to 
their minister. God is a generous God and does not like niggardly 
people. A church that is tight financially does not have the blessing 
of God upon it. This early church was generous. It had received so 
much from the Lord that it emptied its own heart and pocket toward 
others who were in need. 

4. It wa~ a church whose members lived in homes sanctified by the 
Lord's Presence. Religion with them was not just a matter of Sunday 
observance, it was something that extended to every day of the week. 
'They continued daily ... from house to house.' They had no church 
building, but they carried on their services as they were able within 
the precincts of the Temple, but whenever opportunity arose they met 

(continued on page 237) 
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Mary at the Sepulchre 
SAMUEL RUTHERFORD 

The following are extracts from a sermon which can be found in 
'Quaint Sermons of Samuel Rutherford'. Apparently this sermon wa:Y 
preached on a Monday in late August, 1640. A number of old words 
and phrases have been modernised. 

Ruthe11ord met with much trouble in his personal and church life, 
but these trials were tur!U into a blessing for him. He was greatly 
gifted intellectually, and in theological debate he could be very sharp. 
But, as a preacher, perhaps his outstanding qualities were his gospel 
warmth and zeal. 

In these passages of our Lord's Word, beloved in Him, we have 
first set down the earthly witnesses that came to the grave to seek our 
Lord after He was risen from the dead. And they be of two sorts. The 
first sort of them are public men in a public charge, Peter and John. 
the Lord's disciples; and how they sought Christ, and with what speed 
they came in seeking Him! The second sort of persons are private 
persons coming to seek our Lord, Mary Magdalene, out of whom He 
had before cast seven devils. And good reason that such think much 
of our Lord, who have gotten renewed souls, or any good thing from 
Him. Then we have the fruit that follows the apostles' seeking of our 
Lord. They go their ways home again and find Him not. Again you 
have the fruit of this woman's seeking of Him. She will not give over 
her seeking Him, albeit she cannot find Him at the first. Indeed it is a 
blessed thing for a poor soul to wait on still at Christ's door till they 
get Him, albeit they should die there, waiting for Him .... 

Herod and Pilate, and Jew and Gentile, they have all joined them
selves together at this time to do the worst they can to Christ our 
Lord, and yet, when they have done all that they can, they cannot 
mend themselves. For now they had buried Him to hold Him down, 
and yet for al1 that that mends them not. The worst that the enemies of 
the Kirk can do to the Kirk is to put her to death, and yet when they 
think they have gotten that done, it will not do their turn when all is 
done. For wherever our Lord's bride be, albeit she were even in the 
grave, she must rise again, and in a triumph over her enemies. Let our 
Lord and His Kirk be where they will, He and His Kirk and cause, 
albeit they were dead, they must live the third day again, as Christ 
Himself did. . . . 

He which came first went into the sepulchre and saw, and he 
believed. He might have believed that Christ was risen by that which 
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he had heard, but he believed not till he saw. Many a time had the 
Lord said to them that the Son of Man must be delivered into the 
hands of sinners, and must suffer many things of them; that He must 
die and be buried, but the third day He shall rise again, but notwith·· 
standing of all that He had said, John believed not till He had seen 
tokens that He had risen from the dead. However it be, yet this is sure, 
that it is good for every one to use the means that God has appointed 
for attaining to the knowledge of anything. For John got this much 
good by using the means at this time and coming to the grave-that he 
was assured that Christ was risen. Who was there ever that made a race 
for Christ but got some good by their seeking after Him? Seek ye and 
ye shall find, knock and it shall be opened unto you. Zacchaeus, he 
had a longing desire to see Christ. and because he was low of stature, 
and the throng was great, he ran before the multitude and clamb 
up upon a tree to see Him; and ye have heard what good came of that, 
as there comes always good of seeking Christ rightly: He says 'Come 
down, Zacchaeus, this day is salvation come to thy house'. He will not 
fail, but He will make that word good which He has spoken Himself, 
'Ask and ye shall receive, seek and ye shall find, knock and it shall be 
opened unto you'. Could we be earnest in seeking our Lord-and I am 
sure ye know that this is a seeking time now, and never was there more 
need to be seeking at the hands of God-as the Lord lives, I durst 
promise it in His name, if we should seek Him we should see the 
salvation of our Lord . . .. 

For as yet they knew not the Scripture that He must rise again from 
dte dead. 

The rest of the disciples, they believed not the Scriptures that fore
told of Christ's resurrection from the dead. Can it be possible that 
there can be a scholar in Christ's school that has not learned his lesson 
that Christ taught him? Can it be that any who has heard Christ Him
self make so many preachings of His resurrection, that they believe 
not for all that? Aye, ye may see the proof of it here. The doctrine 
that arises from this it is clear, that it is not the means, not hearing 
Christ preach as a man out of His own mouth, that will do the turn 
to bring us in to God, and to make us understand things spiritual. 
Preaching, indeed, is God's mean that He has appointed for that end, 
and the way that He ordains for bringing in souls to Him. But when 
all is done, it is not the only mean of bringing us to Him. The special 
thing is that which was spoken by our Saviour Himself (John 3 : 8), 
that wind that bloweth where it Iisteth, and no man knoweth whence 
it cometh or whither it goeth. We may preach unto you until our heads 
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split and our breasts burst; aye, we may preach unto you until doom's 
day, and yet that will not do the turn unless the inward calling of the 
Spirit be joined therewith. For an outward sound to the ear is one 
thing, and Chrisfs loosing all knots and removing all impediments 
another thing. Christ says Himself while He was in the flesh (John 
6: 44), 'No man can come unto Me unless the Father draw him'. 
Christ is speaking in that place to them who had the outward means, 
and yet He says, it is no strange thing that they come not unto Him, 
albeit they have the means, because they want the Father's draught to 
draw them to Him. The Scribes they heard Christ ofttime preach, and 
yet for all that they consented to the slaying of the Lord of glory 
(I Cor. 2 : 8). Christ is preached there both to the Jew and to the 
Gentile, and yet for all that to the Jew He is a stumbling-block. and to 
the Grecian the preaching of Christ is foolishness. When the Lord's 
word is preached, we have to pray that He would join His Spirit and 
His wind with His word. Ay, all means that can be used by ourselves 
or by others are nothing without that be joined. It is in vain for us to 
rise early and lie down late, and to eat of the bread of sorrow all the 
day, if the Lord give not the assistance of His Spirit to the means that 
we use. 

And again, we may learn from this that arms of men are not the 
thing that will save us, if so be that the Lord Himself watch not over 
the camp. God keeps evermore the issue and the event of all things 
into His own hand. And this serves to teach us not to trust in means 
of any sort, whether it be inward or outward matters; we should not 
trust in man, nor in weapons, nor any second causes whatsoever, but 
only in the Lord Himself, that is the only strength of His people. And 
so learn to overlook second causes, and look no lower than heaven to 
Him who sits there and guides and overrules all battles in the world 
and all things else, and will let it be seen in the end salvation, salvation, 
even His salvation to all them who trust in Him. 

Then the disciples went away again unto their own home. 
They were oversoon tired of seeking, for they might have waited on 

as well as the poor woman did. But God has our seeking of Christ and 
all our supernatural works of that kind, into His own hand. We believe, 
repent, pray, seek after Christ and His Spirit, praise, hear, read aright, 
etc., as long as Christ holds us by the hand, but we do it no longer. 
A stone that is up into the air is out of its own element, and so long as 
it has an impediment it will stay there. But take away the impediment 
that holds the stone from the ground, immediately it falls to it again. 
Even so is it with us. When we are employed about these spiritual 
duties we are out of our natural element; and if the Lord take away 
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His hand from the strongest of His children, a woman will go beyond 
them in doing good duties. Thank God for any good thing that thou 
hast, and that thou art kept in a good estate. They never knew Christ's 
help well who put man in such a tutor's hand as free-will, to be kept 
by it, who say that Christ has acquired salvation to all, and when He 
has acquired it, He put it in the hand of free-will to be disposed of as 
it pleases, to keep or not to keep it. This is to make Christ a fool 
merchant, and not to take account whether it be misspent or not; but 
Christ is not so. He knows what shall become of all whom He has 
bought. You know it is evermore the happiness of the weaker to 
depend upon the stronger. So it is the happiness of the poor soul to 
depend upon Christ and upon free grace. The happiness of the ship 
depends in that it have a good pilot; the happiness of the lost weak 
sheep depends on a good shepherd to seek it in again, and to keep it 
from the enemies thereof; the happiness of the weak, witless orphans 
depends in a good, wise tutor. Even so the happiness of lost and 
perishing souls depends on this, to trust to Christ and His strength for 
their salvation, and not to such a changing tutor as their free-will is. 

But Mary stood without at the sepulchre weeping. 

Here is a strange thing to think on. The Lord's own disciples they 
ran away from seeking of Him. One of them had said, 'If all should 
forsake thee, yet shall I never forsake thee'; and yet here is a WC'man 
more forward, and more constant in seeking Christ than he is, for all 
his fair profession. It is not fair words and a golden profession that will 
take a soul to heaven, and will make us to seek Christ rightly. We are 
all much obliged to saving grace in our seeking Christ. Here is a 
woman more forward in seeking Christ than aU His eleven disciples 
are. Because she got not her errand that she was seeking, she could 
not get Christ, and therefore she will not leave nor give over, but wait 
on and seek Him. . . . 

Mary stayed there weeping for want of Him, and yet looking into 
the grave to see if He were there. That is a good and blessed desire, 
that is backed with doing. That is heaven's sorrow indeed that is 
backed with doing and using the means. There are two things said of 
Jacob (Hos. 12 ; 4), that he wept and wrestled in prayer with God. 
What is the matter of a dumb sorrow for the want of Christ? But that 
is a right sorrow for want of Christ that is joined with using the means 
to get Him. As it is in Solomon's Song 3 : 3, the spouse is wanting 
Christ there; she uses all means to get Him again. She goes to the 
watchmen, and says to them, 'Watchmen, saw ye him whom my soul 
loveth?' She goes round about the city, and to the daughters of Jeru-
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salem, and charges them. That proves her sorrow to be a right sorrow 
for the want of Christ. ... 

She saw two angels in white sitting, the one at the head, the other 
at the feet, where the body of Jesus had lain. 

What needs this guard to be here now when the Lord is risen from 
the dead? They stay here to be witnesses of Christ's resurrection, and 
to preach the same to this woman and to the disciples. And Matthew, 
he has a circumstance of this preaching of the angels that John has 
not. 'Why seek ye the living among the dead?' Why are ye papists, to 
seek Christ at the holy grave now when He is risen? You may see that 
the work of man's redemption it is a very glorious and a very honour
able work, for the angels in all the parts thereof are appointed to 
attend Christ and to wait. When He is born they must speak to Joseph 
and His mother to flee for His safety, they foretell His birth, when they 
are to return again with Him again they tell them, and when He was 
in the garden the angels are appointed to wait upon Him, to wipe the 
bloody sweat off His face. And now, when He is in the grave, they are 
set to be a guard to His blessed and glorious body, and to preach of 
His resurrection. When He shall come again at the last day to judge 
the quick and the dead, He shall come with innumerable multitudes 
of angels-to let us see that the work of our salvation it is a very 
honourable work; and the angels they wait well upon it, and upon us. 
Even like a loving brother, who has his brother lying sick: 0 but he 
will run many errands for him in the time of his sickness, and will 
make all the house ado to get him well and at ease. Even so do the 
angels to us. They run many errands for us, and 0 but they are glad 
of our .welfare; and (Hebrews 1 : I 0) it is said the angels are ministering 
spirits for the good of the heirs of salvation. . . . 

And fitey say unto her, Woman, why weepest thou? 

This would seem to be a needless question to propose to her, for she 
might have said, 'I have lost my Saviour; who can blame me to weep? 
who can reprove me for it, seeing I want my Lord?' But there is some
thing in this question that is unseen, that is the reason wherefore they 
ask it, and this is it: 'Your salvation is now finished, and the devils 
are casten out of you, and so what makes you weep nowT Our Lord 
would tell us by this, that ofttimes we weep when we have cause to 
rejoice. She should have said, 'This is the day which the Lord hath 
made, we will be glad and rejoice in it.' 'This is a day when a sentence 
is passed in heaven in your favours, that the lost seed of Adam is 
redeemed; and thou also art in the decree of redemption among the 
rest, therefore thou should not weep.' 0 that we could learn to accom-
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modate our affections, and all that is in us, to God; to weep when He 
weeps, and to rejoice when He rejoices .. .. 

Whom seekest thou? 

This question is asked her to make her hunger to be the greater, for 
the greatest hunger that any has for Christ, they may aye be more 
hungry for Him. And so learn to throw out all your desires and 
affections for Christ; not only love Him, but be sick of love for Him. 
That is more than ordinary love to be like to die for love of Him. 
And so all your desires and longing for Christ, strive to make them 
more, ay, till you come to that which the spouse has; 'I charge you, 
0 daughters of Jerusalem, if ye find my beloved, tell Him that I am 
sick of love. I charge you, as ye will answer to God, that ye tell Christ 
I am sick of love for want of Him', and till ye come to heaven to sing 
songs of Him eternally. 

They have tane awa.y my Lord, and I wat not where they have 
laid Him. 

This is her apology that she uses for justifying of herself in her 
weeping, 'Why may not I weep, who once had Christ, and now I want 
Him?' That is a sorrow that may be avowed before God and before 
the world, to be sorrowful for the want of Christ. There are some who 
are sorrowful and it is a shame to hear of it, the cause thereof not 
being good. Sorrow for want of my bairns, for want of my husband; 
sorrow for the loss of something of the world, or giving our something 
for Christ, etc.; that is a shameful sorrow that cannot be avowed. But 
that is an honest sorrow that comes from the want of Christ. ... 

'They have taken away my Lord, and I wat not where they have 
laid Him.' He is out of my sight, and yet He is my Lord for all that; 
He is dead, and yet He is my Lord .... 

The doctrine is clear. To the children of God, lost Christ is their 
Christ, when all is done. In Cant. 5 the Lord's party, the Kirk of 
Christ, is there sleeping in her bed, and Christ, her husband, standing 
at the outside of the door knocking, and she says, 'I slept, but my hart 
waked; it is the voice of my beloved'. Thy beloved, and yet, for all that, 
He is out of thy sight. Let the believer's Christ be where He will, yet 
He is theirs. If they were in hell, and He up in heaven, the believer will 
say, 'He is my Christ, albeit Christ should cast me off, and not count 
me to be His, yet He is mine'. So does David's word as the type, and 
Christ's word as the antitype, testify, 'My God, my God, why hast 
thou forsaken me?' He is a forsaking Lord, and yet He is their Lord 
when all is done. Ay, the believer will say, 'He is my Lord, albeit He 
forsake me, and I will come to Him'. Then true faith when it has the 
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back at the wall will c1aim to Christ, and count Him to belong to them. 
And that is a very good mark of faith, that when you are seeking 
Christ in every quarter and cannot get Him for all your seeking, yet 
you count Him as your Christ. This is the thing that the devil would 
fain be in hands with, to make you to doubt that He is your Christ or 
your Lord. This was the temptation wherewith he assaulted Christ our 
Lord. 'If thou be the Son of God, cast Thyself down from the pinnac1e 
of the temple,' etc. All that the devil would be at in his temptations is 
to make us doubt that Quist is ours. But never give it over when all 
is done, but evermore take Christ for thine .... If we will wait upon 
Him, and trust in Him, and in His salvation, it shall be found that it 
is not a vain thing to do so, but that He shall grant us His salvation 
who trust in Him. 

'Faith gives glory to God, because it brings nothing to him, but 
poverty, want, and emptiness. All graces bring something to God, but 
faith brings nothing. Love brings a flaming, burning heart to God; 
repentance brings a bleeding, broken heart to God; obedience brings 
a working hand to God; patience brings, as it were, a broad back to 
God, let him lay on what he will; poor faith brings just nothing, but 
the poor man's bare hand and empty dish. The poorer man comes to 
God, the more glory to God. It is remarkable, that in those cases, 
wherein we bring something to God, we are very apt to carry away 
something of the glory that belongs to him: faith brings nothing at all 
to God; it brings no more than broken bones, and sores to the great 
Physician. As a condemned prisoner, it brings his chains and fetters 
to the great Redeemer, but nothing to commend him to God, nor 
carries away any thing from God.'-Robert Trail/: Wt>rks, Vol. 3; p. 89. 

NOTICE OF B.E.C. CONFERENCE 
This year's British Evangelical Council Conference will be held, 

DV, on Tuesday and Wednesday, 8th and 9th November, at West
minster Chapel, London. The three main day-time sessions will be on 
the general theme, 'The Bible Under Attack'. 

As at present arranged the speakers will be Professor Edgar 
Andrews (Creation and Evolution), Professor Donald Wiseman· (Arch
aeology and the Bible), and Rev. Hywel R. Jones (The Inerrancy of 
Scripture); together with Revs. Hugh Morgan, lain Murray and, as 
the speaker at the closing Rally, Dr. Lloyd-Jones. 

Conference brochures with fuller information will be gladly sent 
(7p stamp appreciated) on request to the B.E.C. General Secretary, 
21 Woodstock Road North, St. Albans, Herts ALl 4QB. 
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The Divine Presence 
MAURICE HANDFORD 

'Jesus himself drew near and went with them'-Luke 24 : 15 

Luke's account of the walk to Emmaus has been described as the 
loveliest story in the world. It has to do with the simplest things-a 
dusty road to a village, two people engrossed in conversation, a 
country cottage, and an invitation to a meal. The commonplace walk 
was transformed by the presence of Christ, for 'Jesus Himself drew 
near and went with them.' 

The two disciples who trudged the road to Emmaus that first Easter 
Day were quite ordinary folk, not members of the apostolic band. 
They can therefore be taken to represent the rank and file of 
Christians like ourselves. 

At the outset it was a very sorrowful walk. Cleopas and his com
panion staggered under their load of sorrow. As they reasoned about 
the tragic events in Jerusalem they were overwhelmed with grief. Their 
best Friend was dead, the light has gone out of their lives, and life 
itself seemed to have no purpose. The cross bad turned their hearts to 
stone; they were like men who had lived through an earthquake, they 
were dazed and perplexed. 

No Stranger 

The presence of the Risen Lord transformed the situation and set 
their hearts aglow. The Stranger Who joined them was none other 
than the subject of their conversation. What a mistake they made in 
saying: 'art thou only a stranger . .. ?' How thankful we should be 
that He is no stranger to us; He knows all about us and is conversant 
with all our circumstances. He showed interest, sympathy, and love, 
and they were soon carried captive by His supreme authority and His 
burning words. 

It was Jesus Himself Who joined them, no mere apparition or 
influence, but the Lord Himself. It is worth noting how this personal 
pronoun is stressed in the New Testament: 

HIMSELF-our Sacrifice. Hebrews 1 : 3-'when He had by Himself 
purged our sins". 

HIMSELF-our Substitute. Galatians 2 : 20-'Who loved me and 
gave Himself for me'. 
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lflMSELF-our Saviour. Titus 2: 14-'Who gave Himself for us 
that He might redeem us from all iniquity'. 

IDMSELF-our Hope. 1 Thessalonians 4: 16-'The Lord Himself 
shall descend from Heaven ... ' 

Nothing Withheld 

'Jesus Himself drew near and went with them.' What was true then 
is true now. The Christ of the Emmaus road is the Christ who travels 
the road of life today and accompanies His people whatever their 
circumstances. 

The two disciples told Him of their fears, they shared with Him 
the burden which was weighing them down. We too may unburden 
ourselves to Him and tell Him all our troubles. In fellowship with Him 
we shall find that burdens are lifted, fears are dispelled, and peace is 
restored. 

'Cast thy care on Jesus, nothing is too small 
For His vast compassion; He can feel for all. 
In the gloom and darkness clasp His loving Hand; 
He will guide and cheer thee through the desert land.' 

Cleopas and his companion had only one theme, their sore loss; they 
were intensely absorbed in their sorrow. Morbid preoccupation with 
our problems can achieve little positive good. Perhaps there are some 
big problems in your life? Well, the remedy is to share them with 
Jesus: 

'Have we trials and temptations, 
Is there trouble anywhere? 
We should never be discouraged, 
Take it to the Lord in prayer.' 

New Meaning 

The Lord did much more than listen to their story of woe. He 
opened to them the Scriptures. He answered their problem by setting 
alongside it the Word of God. They were later to acknowledge that it 
was this which made their hearts burn within them as He talked with 
them by the way. 

His ministry was (z) Expository. 'He expounded unto them . . . ' 
verse 27. He opened it up to them, showing them that 'in the volume 
of the Book it is written of Me' Hebrew 10 : 7. 

(iz) Explanatory He explained how it was all fulfilled in Him. He 
showed the necessity for the cross: 'ought not Christ to have suffered 
. . . ?'verse 26. 



214 The Gospel Magazine 

(iii) Emancipatory It completely lifted them out of the depths of 
depression and cheered their drooping spirits. 

He sent them back to read their Bibles afresh. They had read it, 
but only after a fashion; its real meaning had escaped them. They 
saw the Old Testament now in a new light; it testified of Christ. Once 
more He set His imprimatur on the Old Testament Scriptures: 'they 
are they which testify of Me'. 

When we take our Bibles to read the daily portion we should pray 
that in a real sense the Lord may draw near and open up the Word 
to us. We need constantly a word on which to rest-a word of strength 
and encouragement for each day. 

Never Alone 

'Jesus Himself drew near and went with them.' Here is a word for 
us today. When we walk a lonely road with a troubled heart, He draws 
near, lifts our despondency, and enlightens our darkness. The Lord 
Jesus is life's great and indispensable Companion. 

Moses was given the assurance: 'My presence shall go with thee and 
I will give thee rest' Exodus 33 : 14. When Moses handed over the 
leadership to Joshua, the latter was given the assurance: 'As I was 
with Moses so I will be with thee: I will not fail thee nor forsake thee.' 
The Lord Jesus assured His disciples: 'Lo I am with you alway, even 
unto the end of the world'. How thankful we should be for the abiding 
companionship of Ouist. 

The road of life often brings sudden and unexpected turnings. It is 
not always smooth and easy; it is sometimes rough and hard going. 
We are all upon an unknown road; we do not know what a day may 
bring forth, but He wilJ give strength to meet the unknown if our 
trust is in Him. 

Our paths would be less lonely and our thoughts less sad if we 
realised more constantly our share in the promise-'! am with you 
always'. You will never find a sweeter Friend than the Lord Jesus 
Christ. 
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Bible Breaking, Bible Bending and 
Bible Believing 

J. G. VOS 
This article was' first published in the 'Blue Banner Faith 
and life', of which Dr. Vos is the editor. It is reprinted by 

his kind permission. 

'The words of the Lord are pure words; as silver tried in a furnace 
of earth, purified seven times. Thou shalt keep them, 0 Lord, thou 
shalt preserve them from this generation for ever.'-Psalm 12:6,7. 

Today in our western culture the Bible is generally praised. It is 
praised by many who have not the slightest intention of living by it. It 
is praised by many who have never even read it except perhaps 
casually. It is praised by critics who have torn it to shreds and who 
hold that it has only human authority. But formal commendation of 
the Bible as something good, and really taking the Bible seriously, are 
two different things. 

In Christianity the Bible has a double function. It is, first of all, the 
standard of truth and duty; and secondly, it is a means of grace in the 
Christian life. Many who admit the latter are nevertheless intent upon 
denying the fonner. The Bible as a help to right living, yes; the Bible 
as a revelation of absolute truth, no-such is the common reaction to 
the Bible among intellectual people today. 

We shall consider in this article (I) Bible breaking, or overt denial 
of the Bible's authority as truth; (2) Bible bending, or covert denial of 
the Bible's authority as truth; and (3) Bible believing, or hearty 
acceptance of the Bible's authority as truth. 

Bible Breaking 
In the tenth chapter of the Gospel of John we have the record of a 

dispute between Jesus and the leaders of the Jews. He made the state
ment, 'I and my Father are one' (verse 30). This was rightly understood 
by the Jews as a claim to Deity. Thereupon they accused Him of 
blasphemy, and were on the point of stoning Him to death. In replying 
to them, and defending Himself against their charge, Jesus appealed 
to Scripture. He cited a statement of Psalm 82: 6, 'I said, ye are gods'. 
This was spoken to the judges of the people of Israel in Old Testament 
times. Because as judges they were clothed with authority from God 
and were God's servants in administering justice, they could, in that 
sense, be called 'gods'. 
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Jesus' argument is as follows: It cannot be blasphemy to apply the 
term 'God' to anyone to whom it can properly be applied. If it was 
proper to apply the term 'god' or 'gods' to the Old Testament judges 
-which Jesus' opponents did not and could not deny-then how 
much more proper it must be to apply the term 'God' or 'Son of God' 
to the One whom the Father had consecrated and sent into the world! 
If the Jews did not object to the ancient judges being called 'gods' 
-and they ·did not-then how could they claim that it was blasphemy 
for Jesus to say, 'I am the Son of God'? 

The argument Jesus enforced by the statement, 'And the Scripture 
cannot be broken'. This is stated as an axiomatic truth, something con
cerning which both Jesus and His accusers were completely in agree
ment. Both they and He agreed without dispute that 'the Scripture 
cannot be broken'. Jesus was certainly no conformist. He disputed with 
the Jewish religious leadership of His day about many things- the 
right observance of the Sabbath, paying tribute to Caesar, proper 
support of needy parents, the length of public prayers. He accused 
them of formalism and hypocrisy in their religious life and even raised 
the question of how they could escape the damnation of hell. But 
there was one matter on which Jesus and the Jewish religious leaders 
were completely in agreement, namely, the full truth and divine 
authority of the Old Testament Scriptures. On this subject Jesus was 
the most orthodox of the orthodox, from the standpoint of the scribes 
and Pharisees themselves. We can see this from the fact that in all their 
efforts to find something to accuse Jesus of, it never seems to have 
occurred to them to accuse Him of a wrong attitude toward the Scrip
tures. On that supremely important matter, there was no dispute 
between Him and them. 

Note that Jesus cites the words of the Old Testament by saying, 'It 
is written in your law ... •. In the law. But the verse He cited was 
not from the books of the Old Testament commonly called 'law'. It 
was a verse from the Psalms. Yet Jesus referred to it as 'the law', and 
then a moment later He. spoke of it as 'the Scripture'. It is clear that 
to Jesus the Old Testament was an organic unity. It was all Scripture, 
it was all the Word of God, it was all law, of divine truth and authority. 
When Jesus said that 'the Scripture cannot be broken', stating this as 
an axiomatic truth about which there could be no argument, He 
referred, obviously, to the Old Testament as a whole, in its complete
ness, and in all its details. For the statement which He quoted was of 
such a nature that it might almost be regarded as an incidental remark 
of the Psalmist. Yet Jesus called it law, He called it Scripture, and He 
affirmed that it cannot be broken. 
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The word for 'broken' here means dissolved, cancelled, annulled, 
reduced to nothing. The Scripture would be broken if it could be 
proved to contain false statements; it would be broken if its prophecies 
were to fail; it would be broken if its promises were not reliable. But 
'the Scripture cannot be broken'. 

When accused of blasphemy, Jesus answered by an appeal to a 
statement of Scripture on the ground that 'the Scripture cannot be 
broken'. This is characteristic of Jesus' attitude toward the Scripture 
throughout His whole life on earth. Never did He indicate any other 
attitude toward the Scriptures. For Jesus, the verdict of the Scriptures 
was final. It settled the point. There could be no more arguing by godly 
people after the Scripture had spoken. 

What has this to do with us today? Faith in Jesus Christ as our 
Saviour is linked with faith in the Bible as a whole, in its completeness 
and in all its details, as the unbreakable Word of God. Many people 
today want to keep Christ while at the same time they disbelieve 
statements of the Bible. They say that the Bible contains errors and 
contradictions; or that it is inspired only in its important ideas, not in 
its actual words; or that it is inspired only where it deals directly with 
religion and morals, while it contains a great deal of pre-scientific 
nonsense as well as glaring errors in matters of history. 

A stream of sample textbooks comes to the Bible Department of 
Geneva College. Many of these books are handsomely gotten up by 
large and well-known publishing firms, and endorsed by prominent 
clergymen and educators, yet they are absolutely unsuitable for use as 
basic textbooks in a Christian college. Book after book treats the Bible 
as a human product containing a mixture of truth and error. Book 
after book casts doubt on the truth of considerable portions of both 
the Old Testament and the New. The authors of such books are Bible 
breakers. Where such books are taken seriously, people's faith will be 
broken down, not built up. 

All forms of open unbelief, of course, are forms of Bible breaking. 
Under this heading we may mention atheism, agnosticism, dialectical 
materialism, and most forms of present-day philosophy, including 
especially the currently popular philosophy of Existentialism. The 
Scripture cannot be broken, but these unbelievers try to break it. In 
the end they will break themselves on it, just as the person who tries 
to break the force of gravity will break himself in the end. 

H. G. Wells, whose very superficial Outline of History was once a 
very popular book, was a Bible breaker. He has aptly been called ~a 
monolithic materialist'. Immanuel Kant, the great German philosopher, 
was a Bible breaker. He once wrote a book called 'Religion within the 
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Bounds of Pure Reason' . The British scientist J . B. S. Haldane has 
said that 'God serves as an excuse for refusal to think, by acting as a 
kind of dump for all the contradictions found in our experience'. 
Julian Huxley, popular British biologist and lecturer, has said, 'God is 
simply fading away, as the devil has faded before him'. Again, Huxley 
said, 'Theistic belief depends on man's projection of his own ideas and 
feelings into nature'. And again, 'God . . . is a human product . . . ' And 
Nikita Kruschev said that a Russian astronaut circled the earth seven
teen times without seeing God, therefore God does not exist! Needless 
to say, all such blatant unbelief is Bible breaking. But there are other 
forms also. 

One form of Bible breaking is sheer neglect of the Bible, just 
ignoring it, making no effort to learn what it says nor to apply its 
teachings to various areas of human life. A story is told of a minister 
who called on a family, and as the parents were not at home, he 
talked to a little boy. 'Do you know what the Bible is?' 'Yes, sir.' 
'What is it?' 'It is God's Word.' 'Well, do you know what is in it?' 
'Yes.' 'What is in it, then?' 'Grandma's spectacles are in it, and the 
ticket to my Dad's watch, and my big sister's boy friend's photo.' 
Unfortunately, many adults have no better idea of what is in the Bible. 

It is related that a party of American tourists in Egypt were being 
shown around by an Egyptian guide. He showed them the spot where, 
he said, the bones of the seven lean cows were buried. The tourists 
were duly impressed, none of them realising that those seven cows 
existed only in a dream of Pharaoh. Such ignorance of the Bible is not 
uncommon today. Even among church members, ignorance of the 
simple historical contents of the Bible is often abysmal. Many a church 
member cannot tell whether King David lived before or after John the 
Baptist. Many a church member cannot find a particular book of the 
Bible without consulting the table of contents or index. As for the 
teachings of the Bible, many people's ignorance is even more abysmal. 

The Bible is addressed to everyone. The Scripture cannot be broken. 
Its binding character cannot be cancelled or nullified by people's care
less indifference. When the Judgment Day comes millions of people 
will go to hell, and they will say 'We never knew'. But they had the 
Bible. They could have known: they should have known: if they did 
not know, it was their own sinful fault. The words of Scripture will 
stand, in the Day of Judgment, over against the claim of millions of 
selfish, easy-going, pleasure-loving, God-ignoring people who will try 
to claim, 'We never knew'. 

The most fashionable form of Bible breaking today is called N*>
orthodoxy, also known as the theology of crisis, dialectical theology, 
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and other names. This holds that the Bible is a mixture of truth and 
error. It denies that the actual Bible, as a written book, is the Word 
of God. On the contrary, it is said that the Bible may become the 
Word of God to a person when it comes home to him or grips him in 
a personal encounter or crisis experience. This is certainly Bible 
breaking. It is nothing less than an overt denial of the Bible's authority 
as truth. 

Bible Bending 
Many people who claim to believe in the Bible, and who would not 

for a minute want to be classed as Bible breakers, nevertheless bend or 
distort the Bible by their way of dealing with it. 

It is justly objected against almost all modern English versions of 
the Bible that the translators or revisers, under the plea of modernising 
the English of the Bible, have as a matter of fact tampered with the 
theology of the Bible. This is not true of all recent versions but it is 
certainly true of many. The theological bias of the translators was 
bound to affect their product, even though they might sincerely seek 
a scholarly objectivity in their work. One form in which liberal 
theology has influenced recent Bible translation is seen in the tendency 
to substitute more general concepts for particular or specific ones in 
the Bible. Thus one of the latest of the new translations regularly 
substitutes the word deliverance for the Biblical term justification. This 
virtually cancels the whole doctrine of justification by faith, for it lifts 
the concept out of its legal or judicial setting and changes it to a 
general term which could include any kind of rescue from any kind of 
situation or trouble. Deliverance is not a true equivalent of justification 
any more than heart trouble is a true equivalent of coronary throm
bosis, or food a true· equivalent of tomato soup. The tendency exempli
fied by the substitution of more general for more specific terminology 
is a common and serious form of Bible bending. 

The Bible is bent or distorted when it is interpreted in terms of some 
system of non-Biblical thought. The late Dr. Benjamin B. Warfield, 
one of America's most distinguished theological scholars, said that 
there can be no objection to stating Christianity in terms of modem 
thought. Every age, said Dr. Warfield, speaks a language of its own 
and can speak no other. Mischief only comes, he added, when under 
guise of re-stating Christianity in terms of modem thought what is 
actually done is to state modem thought in terms of Christian belief. 
In other words, when under guise of up-dating the form, what actually 
happens is that the content has been tampered with, then the Bible and 
its teachings have been bent or distorted. 

According to orthodox Christian belief, the Bible is a self-inter-
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preting book. That is, the criteria and principles needed to interpret 
the Bible aright are found within the Bible itself. No principles or 
ideologies from external sources are to be used as a key to under
standing the Bible. When someone takes a non-Biblical ideology-say 
socialism, for example--and puts it in front of his eyes like a pair of 
tinted lenses, and then looks at the Bible, what he sees is bound to be 
coloured by the tinted lenses. This bends or distorts the teaching of 
the Bible. Certainly there can (and must) be a Biblical interpretation 
of sociology, but there cannot be a sociological interpretation of the 
Bible without the message of the Bible being seriously bent. 

If a person starts with the dialectical philosophy of Hegel, with its 
thesis, antithesis and synthesis, and holds this neat formula to be a 
universally valid key to the meaning of all reality, and then interprets 
the Bible in terms of this approach, he will inevitably bend or distort 
the Bible. 

Many examples could be cited from real life. It is recorded that one 
of the czars of Russia was quite a Bible reader. However, he was not 
in the least interested in the real message of the Bible. He approached 
the Bible as a believer in the divine right of absolute monarchy, and 
searched the Bible for texts which seemed to him to support this 
notion. Needless to say, the Bible does not really teach this, but a 
person with this ready-made approach could find some things in the 
Bible that could be bent to fit what he had in mind. 

Frances Willard, the well-known temperance leader, was an ardent 
feminist or champion of 'women's rights•. This seems to have been 
a powerful drive in Frances Willard's thinking, and she approached 
the Bible from this point of view. She wrote a book called Woman in 
the Pulpit. A minister once challenged me to read this book, and after 
that, of course, I had to read it. It was an eye-opener. This book does 
violence to nearly every recognised principle of sound Biblical inter
pretation. It seemed as if almost any statement of the Bible could be 
bent to fit Miss Willard's idea of 'women's right'. Among other things 
Miss Willard contended that the Gospel can be preached to everyone, 
therefore it can be preached by everyone. She said that men have 
preached a creed, and left people's hearts as hard as nether millstones, 
but women will preach a life. She even advocated turning the govern
ment of the church over to women in preference to men, and much 
more of the same calibre. This, I submit, was a classic example of 
Bible bending, or distorting the Bible to make it fit a ready-made non
Biblical concept. 

A great deal of present-day agitation for the abolition of capital 
punishment as the penalty for first degree murder amounts to bending 
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the Bible. The Bible, of course, prescribes the death penalty for murder 
on the ground of justice-not because it will deter others from com
mitting murder, but because the murderer deserves to die. The oppon
ents of capital punishment usually ignore completely the whole Biblical 
concept of justice, and assume that the interests of society are the thing 
that counts. Then they take certain texts of the Bible as arguments, 
while completely ignoring others which categorically command that the 
murderer be put to death. This disregards the organic structure of the 
Bible, and makes selected isolated texts normative for the interpreta
tion of the whole, even when this interpretation contradicts explicit 
Biblical commands. This is Bible bending. What a person likes in the 
Bible, he calls 'the spirit of Christ', and then bends everything else to 
fit this. 

Suppose I receive a letter from the bank in which I have a modest 
checking account. This letter informs me that I have overdrawn my 
account. The bank, it continues, is forbidden by law to carry over
drafts. The bank asks me to attend to this matter immediately. But 
instead of going to the bank and making a deposit to cover the over
draft, I read the letter again. I am impressed by the courteous, friendly 
tone of the introduction and conclusion. It starts by addressing me as 
'Dear Dr. Vos' and continues by stating that the bank regrets having 
to send me this letter. It closes with a heart-warming phrase, 'Very cor
dially yours'. Now, I say to myself, the body of the letter cannot really 
mean that my account is overdrawn and I must immediately attend to 
the overdraft. That would be merely going by the literal interpretation. 
The overall tone of the letter is distinctly friendly. I decide that the 
spirit of the letter is what really counts. How could the bank really 
mean that I am in the wrong and must do something about it, when 
the spirit of the letter is so warm and friendly? So I interpret the letter 
as meaning that I have not overdrawn my account, and need not do 
anything in particular. The bank could rightly charge me with bending 
their communication. And similarly the person who uses the so-called 
'spirit' of the Bible to nullify explicit statements or commands of the 
Bible is guilty of bending the Bible. 

A minister in a meeting which I attended reviewed a book about 
Christ, and in doing so cited with approval a statement of the author 
to the effect that we should not accept all of the teachings of Jesus 
Christ, but only that part of His teachings which we find to be true. 
This, of course, is covert rationalism, and it is extreme Bible bending. 
If I must decide which of the teachings of Christ are true and which 
are untrue, then neither Christ nor my Bible is my authority-! am 
going by my own human reason. Such Bible ben\iers may claim to 
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accept the Bible as the infallible Word of God, yet really they deny its 
authority by their attitude to its contents. Their real authority is their 
own reason or their own emotions, not the statements of Scripture. 
They pick and choose among the statements of the Bible, taking what 
appeals to their prejudiced, sin-darkened minds and by-passing the 
rest. This 'pick and choose' attitude to the Bible is very sinful. It 
amounts to cancelling the authority of a large part of the Bible. Even 
the part not cancelled is held, not because it is the Word of God, but 
only because it happens to fit a ready-made idea of the reader. 

Dishonest interpretation, whether consciously or sub-consciously 
perpetrated, is a form of Bible bending. This thrives today in multi
tudes of people who have diverged from the wen-marked pathway of 
truth. Satan blinds their eyes and then they begin to twist and bend the 
Bible to make it mean what they want it to mean. In Lewis Carroll's 
book, Alice in Wonderland, the character Humpty Dumpty said in a 
scornful tone, 'When I use a word, it means just what I choose it to 
mean, neither more nor less'. There are many people like Humpty 
Dumpty today. They use words to mean, not what they really mean, but 
what they choose to have them mean. The Communists are not the only 
people who use doubletalk-it is also used by many religious people 
to bend the Bible to their ideas and prejudices. 

A man says, 'I believe in the doctrine of the substitutionary atone· 
ment', but it soon becomes evident that he does NOT believe in the 
doctrine of the substitutionary atonement, but only in one of the 
miserable false theories of the atonement, such as the well-known 
'moral influence' theory. Words are the currency of thought as money 
is the currency of business. The words of the Bible have a meaning, 
which can be ascertained by careful study. They mean what they mean, 
not just what the reader of the Bible would like to have them mean. 
A well-known writer of religious education materials said that Jesus 
Christ was the first man who ever dared to be divine. Surely this is an 
instance of Bible bending, a covert denial of the authority of the Bible 
as truth. 

Bible Believing 
The Bible believer recognises and does justice to both parts of the 

double function of the Bible. He accepts it not only as a means of 
grace in the Christian life, but as the infallible and absolute standard 
of truth and duty. And he realises that the former depends for its 
validity upon the latter: just because the Bible is the absolute standard 
of truth and duty, it is also an effective means of grace in the Christian 
life. 

The Bible believer has an attitude of humble receptivitiy to the 
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teachings of Scripture. John Calvin said: 'They who have been in
wardly taught by the Spirit feel an entire acquiescence in the Scripture'. 
The Bible believer does not approach the Bible asking, 'What do I say 
about this book?' Rather, he approaches the Bible asking, 'What does 
this book say about me?' Jesus said that unless we become as little 
children we cannot enter into the kingdom of heaven. This statement 
of our Lord is not a reference to any supposed innocence or sinlessness 
of little children. It certainly refers to the humble, trusting attitude of 
little children-their dependence upon and receptive attitude toward 
their parents. The real Bible believer has this attitude of a little child 
in his approach to the Bible. He is not a Bible breaker nor a Bible 
bender. He believes the Bible and wants to learn its lessons and 
practise its requirements. 

A sign of genuine conversion is the willing and complete renuncia
tion of objections and cavils against anything in the written Word of 
God. When the miracle of regeneration has taken place, doubts and 
objections against the Scripture melt away like snow in the spring 
sunshine. 

The rationalistic unbeliever who says he simply cannot believe in 
miracles or predictive prophecy is a Bible breaker. But when the hand 
of God is laid on him as it was on Saul on the Damascus road, he will 
become a Bible believer. The man who said he didn't care whether 
predestination is taught in the Bible or not-he would never believe it, 
even if taught in the Bible--needed to be born again. The woman who 
said about a certain one of the Old Testament Psalms, 'I simply 
HATE that Psalm', needed to be born again. Every Bible breaker 
needs to be born again. It would perhaps be extreme to say that every 
Bible bender needs to be born again-there are degrees of Bible 
bending and degrees of awareness of one's sin in this matter-but 
certainly many do, and others need more of the Holy Spirit's work in 
their lives to make them humble and receptive of the Word of God. 

The Bible believer not only believes but also confesses the truths of 
Scripture. He is not only a believer but also a witness. Martin Luther 
said: 'If I contend faithfully for every point of divine truth, except 
that one little point which the world and the devil are attacking at the 
moment, I am not confessing Christ, however loudly I may be pro
fessing Christ. Where the battle rages, there the loyalty of the soldier is 
proved, and to be faithful in all the field besides is mere flight and 
disgrace if he flinches at that one point.' It takes little courage to 
witness for the truth among the friends of the truth. But the real Bible 
believer confesses the truth, when occasion calls for it, among the 
enemies of the truth. 
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The Bible believer is also, when occasion requires, a defender of 
the truth of the Bible. He is not impressed by that old half-truth which 
says that 'the Bible can defend itself'. He knows that God works 
through people, and that it is through people's witnessing and confes
sion that God has defended His Word in past times. The Bible 
believer is therefore ready and willing to stand up and be counted. He 
is not trying to avoid the reproach of Christ by lying low and saying 
nothing when the Word of God is being broken or bent. 

This is a hearty love for the truth of God. This is not the attenuated, 
anaemic 'Yes, but ... ' theology which is so common today, as when 
somebody says 'The Bible is the infallible Word of God, but . .. '. 
Instead of this weak-kneed attitude, the Bible believer will say: 'The 
Bible is the infallible Word of God, period'. 

The Bible believer also adorns his witness for the Bible by a godly 
life. He lives a consistently godly life. We are commanded to have 
deeds, not mere words-to be doers of the Word, not hearers only. 
This means straightforward honesty, ethical living, love for God and 
man, separation from iniquity. It means that the teacher who is a 
Christian will strive to do a better academic job than the one who is 
not a Christian. It means that the student who is a Christian will do 
his honest best in using the academic opportunities that God has given 
him. He or she will be ashamed to come to class unprepared by reason 
of laziness or neglect. The student who is a Christian and who is 
adorning his testimony will not only avoid cheating-he or she will 
regard academic performance as a service to the Lord and will seek 
by academic excellence to commend the Word of God to others. 

Adorning our witness also involves Christian compassion toward 
those who are without Christ or who have stumbled and fallen into 
sin. We are to be like the Lord Jesus Christ, not like the self-righteous 
Pharisees, in our attitude, Realising that it is only by grace that we 
differ from others, we will remain humble in ourselves and compas
sionate toward others. 

Dear reader, where do you stand? Are you a Bible breaker, a Bible 
bender or a Bible believer'{ 
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Did you ever go for a walk in a wood or on the moor, and got lost? 
You thought you would never get home and you felt terribly afraid. 

However you may have been afraid at that time, I'm sure you'll 
agree that you were never on such a dangerous journey as the one 
I will tell you of now. 

John G. Paton was a missionary to people who lived in some islands 
of the Pacific Ocean. At the time I am writing of he lived on a little 
island called Tanna. He was not the only missionary on Tanna; there 
was a Mr. and Mrs. Matheson there too. 

One day a message came to Mr. Paton from Mr. and Mrs. Matheson. 
It said that they had run short of suitable food. Mr. Paton knew that 
his friends did not keep well. He wanted to send them food, but how 
could it be done? His friends lived on the other side of Tanna, and 
between them were groups of natives who were fighting among them
selves. So he could not go by land. He looked out to the sea. It, too, 
seemed angry like the inland natives. The waves roared in one after 
the other and dashed themselves against the shore. 

However, he had to go some way, and so Mr. Paton asked two 
friendly native chiefs to select their best canoe and a number of strong 
men. Soon they pushed off with Mr. Paton watching over a pot of 
flour tied down in the middle of the boat. Behind him was a man who, 
in turn, was watching Mr. Paton. For the missionary could not swim, 
and if the boat capsized this man was to help him to the shore. Around 
the coast they went, keeping just outside where the sea was breaking 
on the coral reefs. The natives paddled, and Mr. Paton prayed. 

At last they came to a spot two miles from their destination, where 
friends of the crewmen lived Here the men said that they were tired, 
that they could go no further, that this was the place where they must 
land. 

'But it is too dangerous! ' said Mr. Paton. 'The canoe will be 
smashed to pieces on that reef. We must go on!' But the natives wanted 
to visit their friends; they would not go on. They just sat there, watch
ing the waves sweep in from the wide ocean, passing the canoe and 
breaking into spray and foam on the reef. Suddenly the captain 
shouted, 'Missi, hold on! There is a smaller wave coming; we'll ride in 
now.' As the wave rolled in behind them, every man dug his paddle 
into the sea. The canoe rose like a bird and flew in on the crest of the 
wave. In a moment all was confusion. Some were swimming towards 
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the shore, while Mr. Paton let go his hold of the boat and sprang for 
the reef. The next wave had almost devoured him when a man reached 
him and half carried him, half swam with him to the shore. Through 
all this one brave chief kept a hold of the boat. And when another man 
emerged from the boiling waters he had the pot of flour securely on 
his head! 

When Mr. Paton had stayed a few hours with the Mathesons, he 
said he would have to go home. He was afraid that some natives would 
rob his house if he stayed away too long. His crew were with their 
friends, waiting for suitable weather before returning home. He would 
have to go back overland. The sun was going down; the warring 
natives would not see him in the dark. He tried to hire men to go with 
him, but they refused. 'You will certainly be killed,' they said. 

Praying to God for protection, he began his journey home. He 
followed the edge of the sea, and went as fast as he could. The dark
ness fell, and still he kept walking on. Then he missed his way and 
after a time he began to hear voices. He peered through the bush, and 
saw the night fires of one of the wildest native villages. Now he knew 
where he was, and slowly he crept back towards the sea. 

But now he faced another difficulty. To get back to the shore he 
had to climb down a high steep cliff. There was a path down the 
cliff face, but in the dark he could not find it. He knew there was a part 
of the cliff which was steep but smooth. He made his way to the top 
of that part and said to himself, 'If I slide down here and the tide is far 
in I will drown. But if I stay here till the morning the savages will find 
me and kill me anyway'. 

He groped around for some stones, and threw them down. He hoped 
that by the sound they made he would know if the sea at the foot of 
the cliff were deep or not. But the distance was so far that the stones 
sent back no answer to his question. He then took his umbrella and 
threw it down. Still there was no response. 

He could not wait any longer. Tying his clothes tightly about him, 
he lay on his back on the face of the rock. He let himself down as far 
as the branch he was holding would let him go. Then, with a cry to 
his Sa vi our to care for him, he let the branch go. 

It seemed as if he were flying through the air; as if his fall would 
never come to an end. Then, suddenly, with a tremendous splash, he 
hit the sea. It was deep enough to break his fall, but not so deep that 
he could not wade to the shore. He even found his umbrella again in 
the water! 

When he got home after fifteen dark and dangerous miles, the 
natives were amazed. (continued on page 237) 
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Between the vastly prosperous nations on the North American 
continent and their poorer neighbours in the south, there lies a strip 
of land which we know as Central America. Like some great bridge 
spanning the oceans, it links two continents, two language-blocks, two 
cultures, two worlds. At the head of this land-bridge stand the United 
States of Mexico. It is Mexico which lives directly under the towering 
shadow of the U.S.A. and it is to her that the rest of Central and 
Southern America look to withstand the power and pressure of the 
north. In many ways, Mexico is a strategic land. 

Twenty-eight states and one territory comprise the United States 
of Mexico. Of these, the Yucatan Peninsula, with its capital city of 
Merida (a city of some 300,000) forms the south-eastern tip of the 
country. Encircling the Gulf of Mexico, it points the way to the deep 
blue waters of the Caribbean Sea. 

During the month of January, 1977, it was the present writer's 
privilege to visit the Yucatan in connection with a Missions Research 
Project organised by Westminster Theological Seminary. My com
panions were a fellow-student, John Johnson, and Professor Harvie 
M. Conn, Professor of Missions at Westminster. We were joined for 
part of the time by Rev. George Cottenden, a minister in the 
Orthodox Presbyterian Church and a doctoral candidate at West
minster. The general purpose of our trip was to work with the 
National Presbyterian Church of Mexico. More specifically, our duties 
were to teach courses at a two-:week Workshop in the city of Merida 
and to research the history of the Presbyterian Church. In this article, 
I shall say a little about my teaching experience and then relate some 
incidents of more general interest, closing with some reflections on the 
situation as I found it in Mexico. But first I would like to introduce 
our hosts. 

Our headquarters in Merida were the home of an American family, 
the David Brainerd Legters, Sr. and Jr. Brainerd Legters Sr. is the 
son of L. L. Legters, a well-known Bible teacher of a past generation 
and co-founder of Wycliffe Bible Translators. Brainerd himself, with 
his wife Elva, went to the Yucatan in 1936 to translate the Bible into 
Mayan (the local Indian dialect). However, due to some differences 
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with Wycliffe, he left the movement and since 1942 has been working 
with the National Presbyterian Church. Mr. and Mrs. Legter's fas
cinating life story is told by Laurence Dame in Maya Mission (Double
day & Co., 1968). Both Brainerd Legters and his son David are 
Westminster graduates. 

David Legters Jr. graduated from seminary in 1964 and returned 
to Mexico in 1967. The following year he visited Guatamala where 
he witnessed the early days of Theological Education by Extension 
(T.E.E.). He thereupon introduced T.E.E. to Mexico and today he is 
Dean of Extension for the Presbyterian Church. 

T.E.E. is a development in theological education which originated 
in Latin America but is being used also in Africa and Asia, and to a 
lesser extent in Europe and North America. Its purpose is to train 
men for the ministry in the context of their cultural life-setting and 
not in the abstraction o.f an academic institution. This means that a 
ministerial candidate in the Yucatan, instead of travelling to Mexico 
City or elsewhere to attend a residential seminary, will study right 
where he is in his home village, surrounded by the needs to which 
he has been called to minister. He will be working in the church 
simultaneously with his theological training. His text-book will be in 
the form of workbooks and programmed texts devised for individual 
study. A church-leader from Merida will visit his village periodically 
and he will gather with other students in the area to discuss their 
work. Then it wiii be back to the maize field and the pulpit. In this 
way, his work is under constant supervision. 

It was with T.E.E. that we were working. Missionaries and church
leaders from different parts of Mexico attended the Workshop, which 
was more in the nature of a refresher-course than the general T.E.E. 
course-work. John and I were responsible for teaching a course in 
New Testament Biblical Theology and for writing a work-book on 
the subject intended for future use in Mexico. Prof. Conn offered a 
course in Theology of Liberation and an educationalist from Mexico 
City led a seminar in educational skills. Our lectures were delivered 
in English and translated into Spanish. 

Perhaps a word of explanation might be given concerning Theology 
of Liberation. This is a contemporary movement which has its origins 
in Latin America but has disciples the world over. Basically, it equates 
the Christian gospel with political revolution. To say that it is no 
more than baptized Marxism would be naive, but the influence of 
Marxist ideology is strongly felt and acknowledged. Mr. Conn is a 
leading critic of the movement so that his lectures were particularly 
helpful and pertinent. For readers who may be interested in learning 
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more about this subject, Mr. Conn has recently published a book 
called Evangelicals and Liberation (Presbyterian and Reformed Pub
lishing Co., Nutley, N.J., 1977). (The Christian Book Shop, Forrest 
Road, Edinburgh, is the British agent for Presbyterian and Reformed 
publications.) 

In addition to our teaching and researching, and sometimes in 
connection with the latter, we also made occasional visits to village 
congregations and other places of interest. Particularly fascinating 
were the ancient Mayan and Aztec ruins at Uxmal and Chicheniza. 
Similar to the Egyptian pyramids, these are monuments to an ancient 
civilisation thought to be one of the oldest in the world. We were 
intrigued to notice the intricate designs on one of the buildings. Here 
we found a pictorial representation of the creation story with a fish 
to represent the sea, a turtle representing the land and a bird signifying 
the sky. Towering above these lower animals was a man, with a 
serpent entwined around his body. This serpent motif is a common 
feature of pagan creation myths and a testimony to the natural man's 
attempt at representing the knowledge of the truths which has been 
implanted in his conscience (cf. Romans 1 : 18-20). 

One memorable trip was a 14 kilometre hike through the jungle to 
visit an isolated village inaccessible by car. With David Legters we 
drove to a village about an hour's drive from Merida, left the car 
there, where we were joined by a few local believers and began the 
trek. Some three hours later we arrived at the village, footsore and 
weary. We had used up as much of our drinking water reserves as we 
felt was wise with a view to our return trip, and were afraid to drink 
the local water which was highly contaminated. Imagine, then, our 
surprise and delight when our hostess calmly asked us if we would 
like some Pepsi-Cola, then proceeded to a nearby hut to purchase the 
drinks. No village, it seems, is too remote for Pepsi! We were also 
amazed to find a television set in one of the huts. It was connected to 
a nearby generator. 

After an excellent meal of chicken noodle soup eaten with tortillas 
(round pancake-like objects made from maize which one rolls in one's 
hand and dips into the bowl of food), we took turns washing ourselves 
in the corner of a hut, to the entertainment of a few stray cockerels. 
We were each provided with a basin of hot water (in the towns we only 
had cold water but these villagers heated their water over an open 
fire). Now that we felt refreshed and clean we began to organise an 
outdoor service which was attended by most of the villagers. The 
women proved to be much more attentive than the men, who stood at 
a distance and muttered jokes to one another. As it turned out, one 
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of the villagers was celebrating his birthday that evening and the party 
went on all night. 

It was now dark and time to string up our hammocks for the night. 
We would have an early start in the morning to avoid having to walk 
under the hot noon-day sun. Apart from the sound of fireworks from 
the nearby birthday party, our only interruption was when a herd of 
pigs decided to come and investigate these strangers sleeping in the 
hut. The next day we returned to Merida. 

A form of evangelistic outreach which is relatively new in Mexico 
involves the use of films. Some of these are Fact and Faitlh films: 
others often depict a human situalion, followed by a verbal presentation 
of the gospel as the only answer to all aspects of man's need. Showing 
these films is often the work of lay witnesses. A group of believers 
will visit a hitherto unevangelised area, procure the permission of the 
village elders to show a film and then with the use of a loudspeaker 
system, announce the showing, inviting all within hearing distance to 
attend. Within a matter of minutes, several hundred people may 
gather, depending on the size of the village, and the programme 
begins. The wall of a building plays the part of a screen. Usually two 
films are shown on each occasion, a gospel message being delivered 
in the interval between the viewings. At the end, any who are inter
ested in hearing more about the gospel are invited to give their names 
and addresses. They are then visited by believers within the next 
week and the gospel is shared with them. Many have been led by this 
means to join the church. This medium is ideally suited to the struc
ture of Mexican communities where much of the population spends 
the evenings milling about the central plaza, enjoying the coolness, 
resting from the tiring labour of the day. 

One Friday evening we were present at one of these film showings in 
a village a few miles from Merida. About a hundred and twenty-five 
people gathered to watch and four indicated further interest. Unfor
tunately, the loudspeaker system failed to operate between film show
ings, so the message was to some degree stifled. During the showing 
of the film, a young Roman Catholic pullid up on a motorcycle and 
played his radio at highest volume in an attempt to interfere with the 
soundtrack of the film. The disturbance was brief and no-one seemed 
particularly interested in the intruder. Across the plaza the doors of 
the Roman Catholic church, which had been open when the filmshow 
began, were closed so that the tabernacle on the altar would not be 
exposed to this evangelical wickedness. 

A custom which arose among the Presbyterian congregations in the 
Yucatan is that of holding special religious services in private homes 
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to mark both joyful and sorrowful occasions. These have proved to 
be an effective means of evangelism and have often met strongly felt 
needs. On one occasion, one of our number went with David Legters 
to conduct a Friday evening service in a village some two hours' drive 
from Merida. Stopping at another village en route, they discovered 
that one of the believers there was celebrating his fortieth birthday. 
So, instead of going on to the original destination, they stayed to hold 
a thanksgiving service in honour of the occasion. The horne of the 
brother whose birthday it was became the church that evening, with 
some forty people attending, seated in the house and overflowing to 
the outside. This gathering constituted about half the regular congre
gation-those who Jived closest to the brother concerned. (It is gen
erally the case that the nearest neighbours attend services such as 
this, but the most distant neighbours do not.) A time of singing was 
followed by a short message and then the man's testimony. Afterwards 
a special1y prepared dessert of camote (a type of sweet potato) was 
served. That the original engagement was never kept is an index to 
the freeness with which life is lived in the Mexican vi1lages. 

Ministering to the needs of the bereaved and sharing in the joy of 
the joyful, these special services have gone far toward building 
meaningful fellowship in the Presbyterian Church in Mexico. The 
celebrations, testimonies, preaching and fellowship of these occasions 
are also a strong witness to the non-believers who stand about in the 
door-ways, not able to enter fully into the fellowship, watching the 
community of God's people sharing one another's lives and declaring 
the Good News. 

The present writer was involved in an evangelistic outreach of a 
slightly different nature. Early one morning a few young men, one a 
medical student, from the Presbyterian church in Merida, set off in a 
small Volkswagen, packed with boxes of medicines and children's 
clothes. The pastor of a nearby village joined us on our way. The 
purpose of our trip was to visit villages in the outlying bush district 
which were off the 'beaten track'. Visiting one small community after 
another, we would ring the village bell and when all the villagers had 
gathered, those with physical ailments would come forward to receive 
medication. New c1othes would then be distributed to the wide-eyed 
children. A short gospel message would be delivered, a prayer offered 
and we would be on our way to the next village. 

It was deeply moving to witness this linking of the ministry of 
mercy and the preaching of the Word. One was very conscious of the 
presence of the Great Physician who walked the dusty, stony roads of 



232 The Gospel Magazine 

Galilee, feeding the hungry, raising the dead and nourishing souls 
with the bread of life. 

Perhaps the highlight of our trip was a visit to a Presbytery meeting 
held at a remote village. Here church representatives from all over 
the peninsula met for a week of fellowship in the gospel-and 
managed to get some business done too! It was a real joy to be there. 
Staying in a mud hut with five or six Mexican brethren, one or two 
of whom spoke broken English, we speaking even more broken 
Spanish, was an experience never to be forgotten. I believe it was what 
the Bible calls fellowship. 

Many more incidents could be recorded, each reflecting some 
aspect or other of our visit. But pemaps it is time to close with some 
reflections on the situation in the Mexican church. 

(1) As has been indicated, the main purpose of our visit was to 
work with the National Presbyterian Church-the largest, but by no 
means the only evangelical church in Mexico. Baptists, Methodists, 
Congregationalists, Episcopalians and many others are all working 
in Mexico, with varying degrees of success. (In Latin America, the 
term 'evangelical' is synonymous with 'Protestant' and serves only to 
distinguish non-Roman Catholic bodies, so the word is used somewhat 
loosely.) Pentecostalism is strong, but not in the main-line denomina
tions. 

As to the Roman church we found that, as in much of Latin 
America, its influence was very much of a surface nature. Among 
many villagers, Romanism is a very thin veneer of Christianity over 
a pagan heart. When the Roman Catholic church came to Mexico, it 
simply built its churches above pagan temples, so that the indigenous 
Indians quite happily adopted the Roman Catholic images as the 
worship of yet another deity. In the cities, religion ·Of any sort has 
given way to humanistic materialism. This has particularly been so 
since the Mexican Revolution of 1910-34, which identified the church 
with repression. 

(2) We found that the most effective mission work was that con
ducted under the auspices of the national churches. In these days of 
fervent nationalism, it is imperative that missionaries avoid giving 
the impression, so often given in the past, that Christianity is part and 
parcel of European and North American cultural imperialism-a 
religion to be rejected with the imperialism which it is thought to 
sanction. 

Studying the history of the Mexican Presbyterian Church, it was 
interesting to notice a steady concern to be free from the modernistic 
influence of the main-line Presbyterian denominations in the U.S. This 
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is what lay behind the 1972 decision to ask foreign missionaries to 
leave the country. At the same time, there was a very definite resent
ment of North American paternalism. The only way in which effective 
mission work can be done in Mexico today is in association with the 
national church. As long as the church continues to make an artificial 
distinction between 'the church' and 'missions' she will lend support 
to the nationalistic notion that the church is simply a cultural 
institution. 

(3) Mexico is a poor country, socially and economically as well as 
religiously. Any mission work which seeks to be credible must take 
this into account. It simply will not do to speak of the salvation of 
the 'soul' in isolation from the whole man. It is a tragedy of the 
Christian church that, whereas humanists and Marxists have been 
consistently antitheistic in their social indoctrination, the church has 
been inconsistent in failing to bring all areas of life under the authority 
of Christ. The Roman Catholic church typifies this attitude in Latin 
America today. Rich, impressive church buildings dominate squalid 
broken-down villages where the people live in poverty. No attention 
is paid to their social and economic needs. The result among much 
of Latin American youth has been a wholesale rejection of the church 
and all it stands for. Instead they turn to Marxism, which they see 
feeding the hungry, clothing the naked and educating the poor. Shall 
the Evangelical Church be guilty of the same sin, with the same 
disastrous consequences? Surely, it is the genius of Reformation 
theology to recognise that the gospel of Jesus Christ is a gospel for 
the whole man in all his spiritual, physical and material needs. It is 
the gospel of the One who came, in a very literal as well as in a 
spiritual sense, 'to preach the gospel to the poor, to heal the broken
hearted, to preach deliverance to the captives and recovery of sight to 
the blind, to set at liberty them that are bruised' (Luke 4: 18). 

Of course. it is always easier to pose problems than to propose 
solutions, to ask questions than to answer them. And it is beyond the 
scope of this article to enter into a discussion of these important issues. 
But one thing is sure: these are questions with which the church of 
Jesus Christ must wrestle as she seeks by His grace to learn what it 
means 'to proclaim the acceptable year of the Lord' (Luke 4 : 19). 
And as we struggle and we wrestle and we pray, our earnest cry must 
surely be that our Lord Himself would come to establish justice on 
the earth and to usher in His eternal kingdom. 'Even so come, Lord 
Jesus.' 
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BOOK REVIEWS 

SO WE PREACH. Editor, Wm. D. Graham. Knox Press, 124 pp. 
£1.50. 

This volume presents sixteen sermons on various themes by minis
ters of the Free Church of Scotland. 

Each contributor has been left free to follow his own style and 
presentation and the differences here are interesting in themselves. 
There is an underlying unity of utmost importance, however, and that 
is the belief, common to all the contributors, in the Scriptures as both 
inspired and inerrant. 

The sermons are all clearly set out by means of divisions and not a 
few of- the headings are alliterated. There is a happy combination of 
doctrine and practice, the free offer of the Gospel is presented, telling 
illustrations are used and, on occasion, there is some really fine 
language indeed. 

There are one or two unimportant blemishes, such as full-stops 
appearing where they ought not, and words appearing out of their 
place in a sentence. This, however, in no way detracts from what is a 
reasonably good volume of denominational sermonic material. 

ROBERT RODGERS. 

THE NEW TEST AMENT: An Introduction to its Literature and 
History by J. Gresham Machen. Published by Banner of Truth 
Trust, pp. 386. Price £2.75. 

The material in this book was gathered together sixty years ago, 
and originally comprised two courses of study, one for Sabbath 
School students and the other for teachers. For the blending together 
of these courses into one harmonious whole, the publishers acknow
ledge their debt to the Rev. W. John Cook. 

There is first a section on The Historical Background of Christianity. 
This is followed by sections dealing with The Early History of 
Christianity, Christianity Established amOt~g the Gentiles, Principles 
and Practice of the Gospel, and The Presentation and Defence of 
Christiamty. The last section is entitled The Apostolic Church and 
the Church Totlay. 

The first of these sections contains chapters which combine referen
ces to the Scriptures with details about the Jewish, Roman and 
Greek worlds. The central sections present the unfolding picture of 
the New Testament Church, basing this on a treatment of the New 
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Testament Scriptures in a logical and chronological way. The final 
section focuses attention on specific issues, as they appear in the 
light of New Testament doctrine and practice. Examples of these 
thirteen issues are: The Word and the Sacraments, The Congregation, 
A Mission, for the World, and The Christian Use of the Intellect. 

This book is intended to be used as the basis of a systematic study 
of the New Testament. Beneath each chapter heading, Scripture 
references are given which guide the reader to the 'study material', 
and after each chapter there is a list of 'topics for study'. 

There is a studied simplicity about the vocabulary and syntax, and 
the chapters, which are relatively short, are broken up by headings. 
This obviously makes the material more easy to assimilate. The book 
is beautifully produced, though the only illustration within the text 
is a map of Paul's missionary journeys. It is a book which will greatly 
repay slow study by those unacquainted with much of the material, 
but which is also very much worth reading by those who are more 
advanced in their study of the subject. 

THE KOREAN PENTECOST. By William Blair and Bruce Hunt. 
Published by the Banner of Truth Trust, pp. 159. Price 70p. 

This book is made up from two separate parts, the first written by 
William Blair and the second by Bruce Hunt. The first part was not 
written recently; in fact William Blair wrote it in 1910 during furlough 
after his first term as a missionary in Korea. The principal aim of this 
section is to give some account of the remarkable revival with which 
the Korean church was visited in 1907. However, William Blair 
sketches in the background to the whole missionary scene in such 
chapters as, How th'e gospel came to North Korea. He also deals with 
the need to establish the indigenous nature of a missionary church, 
difficulties in learning a foreign language, and other problems met in 
missionary work. 

The climax to the first part deals with the revival itself. The church 
met together for prayer, conscious of needing God's help for the days 
that lay ahead. The Spirit came, and one mark of His coming was His 
convicting men of sin. Members and office bearers in the church were 
constrained to confess sin to one another in an agony of soul. 

The revival was afterwards seen by Dr. Blair and others as the 
turning point in the history of the Korean church. No doubt it was 
the real reason why 'Amidst wars, foreign occupations and battling 
ideologies, the Protestant Church in Korea has, in less than 100 years, 
grown from a handful to some two and a half million'. 
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After several pages of interesting photographs, the story of the 
Korean Church is taken up by Bruce Hunt. He is the son-in-law of 
Dr. Blair and many readers will remember his book For a Testimony 
published by the Banner of Truth Trust some years ago. It is in this 
second part that we learn the reason for the second part of the book's 
title: 'The Korean Church lliUl the Sufferings which followed'. Mr. 
Hunt gives the background to the many trials through which the 
Korean church has passed since that great revival in 1907. He des
cribes the terrible pressures to which the church was subjected, first 
by the Japanese and then by the Communists. It makes sad and yet 
glorious reading, to be told of those who were called in these times 
to be 'faithful unto death'. The concluding part of Mr. Hunt's Epilogue 
reads, 'We believe that the Lord has built this church, and for that 
reason the gates of hell will not prevail against it. May its story be 
an encouragement to all those who are working in the building of his 
kingdom, and may this account cause God's people everywhere to be 
in prayer for one another, especially for those who are going through 
times of testing.' 

This book is well written and makes very stimulating reading. 

OTHER BANNER OFTRUTHPAPERBACKS: 
ROMANS. By Geoffrey B. Wilson. pp. 2S4.Price £1. 

The author's first book on Romans was issued in 1969. Since then 
he has produced five books of a similar type, based on various New 
Testament Epistles. He has now returned to the subject of his first 
work, and the result is 'a new book, replacing and superseding his 
original commentary'. 

As the sub-title, 'a digest of Reformed comment', would suggest, 
Mr. Wilson frequently quotes from a variety of well-known commen
taries on Romans. However, this does not mean that the end result 
is in any way disjointed. He weaves these quotations together into a 
harmonious whole, and his own contributions are made in language 
which is precise and lucid. This is a book to be recommended as an 
aid to personal devotional reading of the Scriptures, or as the basis of 
group Bible Study. 

THE CHILD'S STORY BIBLE, Old Testament, Voi.I-Genesis to 
Ruth. pp. 255. Price £1.95. (Also available: Vol. ll-1 Samuel 

· to Malachi, and Vol. Ill-The New Testament.) 
The Child's Story Bible is primarily intended for 7-12 year olds, 

but its range of usefulness is much wider than this might suggest. It 
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can be read to children much younger than 7, and many children 
older than 12 will find it interesting to read it for themselves. This 
book has proved its usefulness in the home and in the school. The 
facts of Bible History are arranged and presented in a manner 
eminently suited to the purpose. The language is simple, interesting, 
and dignified. The print is large, and there are a number of colourful 
illustrations. J.T. 

-.. -------------------------~----------------------

SPEAK, LORD (continued from page 204) 

in little groups in various homes. Their ordinary meal was sanctified 
by the Word of God and by prayer, and elevated to the level of 
worship. 

5. It was a joyful church. 'They did eat their meat with gladness and 
singleness of heart, praising God.' They had problems and difficulties, 
but their faith was not a miserable faith. They knew that the Lord 
Jesus Christ whom they worshipped was the Risen Lord. They came 
together for worship, to celebrate a victory and to rejoice in the Lord. 

6. It wa~ a popular church. They were popular with the unconverted, 
verse 47. 'Praising God and having favour with all the people.' See also 
chapter 5 : 13: 'But the people magnified them.' The common people 
heard them gladly and were ready for the message. It was the ecclesias
tics who were the opponents of the apostles and the early believers. We 
can never be popular with the world in this sense of the 'spirit of the 
age' and the sins of the world, but people will not trust Christ until 
they can trust us. God help us to know some of these characteristics 
of these early members, of this early ministry, and of this early church. 

FOR YOUNGER READERS (continued from page 226) 

'Surely any of us would have been killed!' they exclaimed. 'Your 
God alone thus protects you and brings you safely home! ' 

'Yes,' replied Mr. Paton. 'And He will be your protector and helper, 
too, if only you obey and trust in Him.' 


