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I exhort therefore, that supplications, prayers, intercessions be made
... for all that are in authority (I Tim. 2 : 1-2).

Whether or not the date for the next General Election is known by
the time this is being read, it is an event which, must overtake the
country fairly soon. We are not of course taking up the subject to look
at its political aspects, but simply to make two points of a spiritual
kind.

In all situations where man is called upon to make a choice, we must
remember that God rules. Christ taught His disciples this in relation
to their following of Him. The matter of supreme importance was not
their hearty choice of Him; but His settled choice of them (John
15: 16). So David, the obscure shepherd, found favour throughout
all Israel, and they made him king. But God anointed him to that
office long before; and when David sat on the throne he had humility
to see that it was all of God (I Chron. 14: 2). We might say that God
ruled in Israel's affairs in a special way. Of course this was so, but even
in Old Testament times God made known to His people that He was
ruling in the affairs of heathen countries too. Did He who took the
Israelites from Egypt not also take the Philistines from Caphtor and
the Syrians from Kir? And even in a land which some proudly place
in the post Christian era, the Lord God omnipotent reigns.

So as the thunder of election oratory rolls around the country, we
must quietly pray that God will choose. And then our duty will be to
pray that, whoever will be appointed to rule will be guided to rule well.

What tremendous issues they will have to face! Perhaps the greatest
single problem will be our relations with Russia. Why has she boosted
her offensive capability to such an alarming level? Why does she, at
the time of writing, disdain to regard protests from the West at her
treatment of dissidents? Having got what she wanted from an era of
detente, is she precipitating the entrance of another era in which her
policies will dramatically change?

We cannot know God's secret purposes. Perhaps He has a mind to
chastise His church, to reshape His world. He has done this before,
He has used a heathen power to do it; perhaps He will do so again.
And if He does-O Lord, thou art our father; we are the clay, and
thtJu our potter; and we all are the work of thy hand.

Our ignorance of what God's purposes are precludes us from know-
contin.ued on page 198
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Revive Us Again
P. E. HUGHES

VII
ADMONITIONS

A careful study of the manifestations and accompaniments of the
New England revival of the eighteenth century has· been left us by
Jonathan Edwards in his treatise entitled 'Some Thoughts Concerning
the Present Revival of Religion in New England', and also in his essay
on 'The Distinguishing Marks of a Work of the Spirit of God'. These
two documents provide us with a most valuable analysis of the nature
of revival, and much of what I have to say hereafter is based upon the
information given in them.

The Nmv England Revival

For many years before this revival, the general state of religion in
New England had been one of apathy and stagnation. This barren
condition of the Church was a cause of distress to godly men, with the
result that in many individual churches of the land it was decided to
set apart special days for prayer and fasting, on which the Lord was
implored that He would come and rain down righteousness upon them.
In due course Almighty God was pleased to grant their supplications.
'And now,' testified one of their ministers who was joyfully witnessing
the wonder of this outpouring of the Holy Spirit, 'and now, behold! the
Lord whom we have sought has suddenly come to His temple. The
dispensation of grace we are now under is certainly such as neither we
nor our fathers have seen; and in some circumstances so wonderful,
that I believe there has not been the like since the extraordinary pour
ing out of the Spirit immediately after our Lord's ascension. The
apostolical times seem to have returned upon us!'

The revival was not limited to a small locality, but spread for hun
dreds of miles over several provinces of the continent; and the
gracious working of the Holy Spirit was experienced in literally thou
sands of hearts. Most of the people affected were comparatively young
in years; but there were also remarkable instances of elderly folk
snatched as brands from the burning and established late in their lives
as monuments of divine mercy. Even little children were brought
under deep conviction of sin, and turned to the living Redeemer for
salvation. All ranks and degrees of men were touched-the mighty
and the rich as well as the poor and the lowly, negroes as well as white



The Gospel Magazine 195

men, the learned as well as the ignorant. Some of the greatest sinners
were transformed into true saints: drunkards became temperate; the
impure became chaste; superficial persons became serious; worldlings
became other-worldly; scoffers were silenced and won over by an
irresistible power; legalists entered into the realm of gra.ce;and
formalists were moved to embrace spiritual religion and real godliness.

God's own children, too, partook of the benefits of these blessings:
many were awakened to new vigour and diligence in the cause of
Christ; many thanked God for refreshment to their souls, and for
clearer views than they had ever entertained before of their own total
inadequacy compared with the Saviour's complete merit and perfec
tion.

God is Sovereign
If we are to tread the road to revival, it is advisable for us as far as

possible to be warned beforehand with regard to the various pitfalls
and obstacles which lie in the way of the unwary. First of all, then, we
must learn that God is sovereign in His operations, and that what
purports to be the work of the Holy Spirit is not be judged by the
means employed, but rather by the nature of the effects produced. If
we allow prejudice to warp our understanding, we shall certainly form
false notions of the work that is being carried on. If the foundations of
the work are in conformity with the infallible guide of Holy Scripture,
and its results honouring to the Name and majesty of our Lord Jesus
Christ, then there is need for extreme caution and misgiving before
taking up an attitude of criticism.

God does not always use as instruments those who are considered
most fit by men. In this New England revival some of the ministers
who were chiefly employed were young in years and experience, and
inferior in their standing in the Church, and some seemed to be beset
with disabilities of one sort or another, so that certain persons pre
sumed to point cavilling fingers at them as unsuited for use in any
singular work of God. But it is always the rule that God's strength is
made perfect in weakness; and His glory and power are magnified all
the more by His choice for the setting forward of His purposes of those
that are lightly esteemed in the poor judgment of this world.

St. Paul was afflicted by a thorn in the flesh, and there were some
who disdainfully regarded his bodily presence as weak and his speech
as contemptible. But Paul had learnt the all-important lesson, that
God's grace was sufficient for him and that by his weakness the
strength of God could be exalted. 'Most gladly therefore,' he exclaims,
'will I rather glory in my infirmities, that the power of Christ may rest
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upon me. Therefore I take pleasure in infirmities, in reproaches, in
necessities, in persecutions, in distresses, for Christ's sake: for when I
am weak, then I am strong.'

George Whitefield, the greatest orator of our age, suffered from an
unsightly squint; but this mighty preacher of untiring energy and
intense devotion, through whom the warm flames of revival were
kindled in such multitudes of hearts, did not allow that to be a
handicap to him. 'If we had but Mr. Whitefield's zeal and courage,'
said Jonathan Edwards, 'what could we not do with such a blessing as
we might expect!' In George Whitefield we have an outstanding
example of a man whose remarkable abilities were employed to the
full and ungrudgingly always and everywhere in the service of the
Gospel of the Lord Jesus Christ.

'Zeal and courage'-I quote Edwards again-'will do much in
persons of but an ordinary capacity; but especially would they do
great things, if joined with great abilities. If some great men who have
appeared in our nation had been as eminent in divinity as they were in
philosophy, and had engaged in the Christian cause with as much zeal
and t'ervou'r as some others have done, and with a proportional blessing
of heaven, they would have conquered all Christendom, and turned
the world upside down. We have many ministers in the land that do
not want abilities; they are persons of bright parts and learning; they
should consider how much is expected and will be required of them by
their Lord and Master, how much they might do for Christ, and what
great honour and glorious reward they might receive, if they had in
their hearts a heavenly warmth, and divine heat proportionable to
their light.'

Jealousy

Jealousy is a subtle monster in our path, awaiting an opportunity to
cripple our effectiveness and to stifle the, blessings of God in our
hearts. Would that all Christian ministers were as noble and free from
self-seeking as Robert Murray McCheyne, who, though himself absent
from his beloved parish when showers of grace began to fall front
heaven upon his congregation, was able to say, 'I have no desire but
the salvation of my people by whatever instrument'! How easy it is
for jealousy to rage in the heart of a Christian minister when he sees
others engaged in the joys of reaping; how quickly this evil tIling may
check his own usefulness, until he becomes unhappy and unblessed
and embittered. Let such a man heed the words of Andrew Bonal,
who, in his fiftieth year, wrote: 'Envy is my hurt, and today 1 hav>::
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been seeking grace" to rejoice exceedingly over the usefulness of others,
even where it casts me into the shade. . . . I see the Lord may do in
the time of revival with me as He did with Jonathan, whom He did
not use against Goliath.'

Spiritual Pride
But while jealousy is the pit-fall awaiting him who is required to

stand by and see another used as an instrument of revival, spiritual
pride is the terrible snare laid for those who are chosen for this
privileged work. Against such a device of the evil one, 'humility and
self-diffidence, and an entire dependence upon our Lord Jesus Christ,
will be our best defence,' says Jonathan Edwards. We need to pray
for the meekness of Moses who, though his face was radiant with the
glory of Jehovah in whose presence he had been, yet 'wist not that his
face shone'.

William Chalmers Burns was characterised by such meekness; but
even so his friend Robert Murray McCheyne did not think it out of
place to send him this brotherly admonition: 'Now remember that
Moses wist not that the skin of his face shone. Looking at our own
shining face is the bane of the spiritual life and of the ministry. Oh,
for closest communion with God, till soul and body-head, face, and
heart-shine with divine brilliancy! but, oh, for a holy ignorance of
our shining!' There is a grave danger of our being impelled by spiritual
pride to seek after a reputation for holiness, which is a very different
thing. from seeking after holiness; for holiness is Christlikeness, and
Christ was meek and lowly of heart: He received not honour from men.

Just as God is in no way restricted in the choice of His instruments,
so too He is sovereign in the use to which He may put them. One may
be used for sowing, another for reaping; or the same instrument may
be used for both purposes. This was so with Philip, who, in the midst
of the joyful labours of revival in Samaria, where the people with one
accord gave heed to his preaching, was suddenly sent by God to plant
the good seed in the heart of a solitary Ethiopian in the wastes of the
desert. This might appear to many to be a very inferior work com
pared with the glorious reaping of the harvest in a populous city. But
who can tell the results of the faithful sowing of that one seed, and
who knows but that this unexpected change of scene was a gracious
providence of God to remove the evangelist out of the way of the snare
of spiritual pride?

God did a similar thing with the life of William Burns. After the
excitements and joys of gathering in golden harvests of souls in Great
Britain and Canada, God sent him to plant the good seed in the



198 The Gospel Magazine

darkened hearts of the people of China. Here, during the last twenty
one years of his life, he toiled and laboured to break up ground that
for centuries had been hardened and impoverished by the weeds of
sin. Some of the increase we see in the United Irish and Scotch Pres
byterian Missions in Manchuria, and in the China Inland Mission; all
of it we shall not see till we know even as we are known.

There we may picture him of whose holy qualities I have already
spoken, in labours and privations more abundant, 'alone among the
Chinese to the last, planting with his dying hand the standard of the
Cross far afield amid the darkness, gathering round it those whose
hearts our Lord had opened-a little company, loved, prayed for,
taught and comforted almost to his latest breath, who watching beside
him as he passed through the valley learned not only how a Christian
should live, but also how he can die'. Throughout his life, whether in
reaping or in sowing, he had this supreme confidence, that it was God's
work and not his, and that, though his own body was but mortal flesh,
the Word of God is the seed of everlasting life. 'God,' he said, 'will
carry on the good work. Ah, no, I have no fears for that!'

EDITORIAL-continued from page 193

ing what the best instruments will be for their fulfilment. But in spite
of our ignorance, the One who rules the world calls us into His
audience chamber and invites us to speak, to participate in the govern
ment of the world. The more we think, the less we may speak. And the
more thankful we will be that He has put into our mouths already what
we must say:

Thy will be done.
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KOREA
We do not like to read about people suffering, hut the Bible tells us

plainly that sometimes God's people are called to suffer for His sake.
You know about Abel, who was killed by his brother Cain; and about
Stephen, who was stoned to death. From the beginning of time, men
have suffered on account of their faith in God.

I am going to tell you a little about the Christian church in Korea.
That is a church whose story cannot be told without speaking about
suffering.

Korea is a beautiful country, lying between Japan and China. The
ground bears all kinds of crops, and from the mountains you see many
a breath-taking view. In the wild parts of North Korea you might meet
some black bears; in Central and South Korea you might catch a
glimpse of a tiger.

For many years the Koreans had strong views about how people
should behave toward one another. But did they worship God? Not
really. They had a great respect for the past, and they showed this by
worshipping the spirits of those who had died.

In 1832 a man from Germany came in a boat to the West Coast of
Korea. He was really sent by a trading company to see if trade could
be opened up with this fertile land, but he had with him piles of
Scriptures as well. While he was waiting to hear whether or not the
Koreans would allow trade to begin, this German gave out Bibles and
tracts. As he went about doing this he found that, in Korea, Christian
ity was quite unknown.

The Koreans did not allow trade to begin, and in the years that
followed they made it quite clear that they wanted the rest of the world
to leave them well alone. No more Scriptures went into Korea for
thirty-three years. Then Robert Thomas, a Welsh missionary to China,
met two Koreans there. He decided that God was calling him to bring
the Scriptures to the Korean people. He decided this, even though all
foreigners were threatened with death if they crossed over and stood
on Korean soil.

Robert Thomas was wondering what to do when he heard about
The General Sherman. She was an American ship, going on a voyage
of exploration to Korea. The missionary asked for permission to travel
from China to Korea on this ship, and was accepted. So on board he
came, armed with his tracts and Bibles, and The General Sherman set
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off. Across the Yellow Sea they sailed, and arrived on the West Coast
of Korea. They followed along the coast until they came to the mouth
of the broad Tai Tong River, and up this river they went. Now and
again they stopped, and every time Mr. Thomas gave out copies of the
Scriptures, or left them on the river bank. The ship moved on slowly
inland, and soon they were in sight of the old walled city of Pyengyang.
But by this time is was clear that they were no longer welcome, and the
visitors decided that they would have to leave. They turned The
General Sherman round and began to sail away, but the water was
lower now than when they came up the river and the boat ran aground.
The Koreans watching on the river bank knew that the visitors were
trapped. The passengers and crew of The General Sherman knew it,
too, and they abandoned ship. As they struggled to the water's edge
and clambered up the bank they tried to defend themselves. All of
them did, that is, except one. As the Koreans closed around Robert
Thomas they saw that he held neither sword nor pistol in his hand. He
was carrying a load of books, and alI he did with the last few seconds
of his life was to throw these books to the crowd, or to thrust them into
the hands of his killers.

Years passed. and Korea became more friendly towards foreigners.
Some of the Bibles which Mr. Thomas had given out along the banks
of the Tai Tong River were read in secret at first; but now they were
being studied openly. Other Bibles had also been sent, and some of
these were changing the hearts of the Koreans within the waIled city
of Pyengyang itself. Other missionaries came, and a Christian church
began.

One of the missionaries who came to Korea from America at the
beginning of this century was called Dr. Blair. He was asked to work
among the cities to the North of Pyengyang. So along these country
roads he went-rough tracks which wandered through rice fields or
climbed up steep and rocky mountains. At night time he would sleep
in an inn. Korean travellers, sometimes lots of them. would be sharing
the main room with him. The air would get very hot from the kitchen
fire at one end; it might also get very thick with smoke from the long
pipes of the Korean men. But here Dr. Blair would have to sleep as best
he could.

In the morning he might choose a road leading to where he knew a
market was to be that day. Now and then he would have to leave the
track to go round an enormous ox which a man was leading with a load
to the market. From a hill-top he would see the track zig-zagging down
the mountain side, and winding along the valIey floor to where the



The Gospel Magazine 201

market was to be. There was a woman with a pile of cloth on her head.
There was a man carrying a load of firewood or of eggs. And there,
turning a corner by a rock, was a boy leading a donkey laden with rice.
Dr. Blair would begin his descent, and soon he would meet up with a
few people. They would be surprised to hear the American speak their
language; they would be pleased. Then Dr. Blair would begin to speak
to one particular man in the group. They would talk together of all
kinds of things and then the missionary would ask one special question:

'Have you ever heard the story of Jesus?'
'I have heard something,' the man would reply, 'but not very much.'

So on they would walk along that stony road, and Dr. Blair would
speak about Jesus to that Korean man. Perhaps they would get so
interested in their conversation that they would both stop, stand aside,
and let the others going to the market pass them by. Perhaps the man
would be in church the next Lord's Day. In this and in other ways, the
Korean Church spread as the years went by, and grew strong.

NOTES: This article is based on the book 'The Korean Pentecost', by
Wm. BIair and Bruce Hunt, published by The Banner of Truth, and
reviewed in our issue for Sept.! Oct. 1977. We hope to complete this
article in the next issue.

The Name of Jesus is the highest name in heaven and the greatest
name on earth. It possesses charms, glories, perfections, which cannot
be found in the combination of the names of all created existences
throughout the illimitable universe. It is life and salvation, peace and
purity, hope and rejoicing. the aggregate of all blessings which a fallen
world requires. We should love it more than we love the names of
ourselves, our children, and our friends. Without it the world would be
hopeless, God unapproachable, heaven without an entrance, sin
without pardon and death without a victor.--John Bate.
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Revival Scenes
The following are extracts from David Brainerd's Journal,
Part J. The period in question is August, 1745, when Brainerd

was at Crossweeksung, New Jersey.

August 7. Preached to the Indians from Isaiah 53 : 3-10. There was
a remarkable influence attending the Word, and great concern in the
assembly; but scarce equal to what appeared the day before, that is,
not quite so universal. However, most were much affected, and many
in great distress for their souls; and some few could neither go nor
stand, but lay flat on the ground, as if pierced at heart, crying inces
santly for mercy. Several were newly awakened, and it was remarkable
that as fast as they came from remote places round about the Spirit
of God seemed to seize them with concern for their souls.

August 8. In the afternoon I preached to the Indians; their number
was now about sixty-five persons, men, women, and children. I dis
coursed from Luke 14 : 16-23 and was favoured with uncommon free
dom in my discourse. There was much visible concern among them
while I was discoursing publicly; but afterwards when I spoke to one
and another more particularly, whom I perceived under much concern,
the power of God seemed to descend upon the assembly 'like a rushing
mighty wind', and with an astonishing energy bore down all before it.

I stood amazed at the influence that seized the audience almost
universally, and could compare it to nothing more aptly than the
irresistible force of a mighty torrent, or swelling deluge, that with its
insupportable weight and pressure bears down and sweeps before it
whatever is in its way. Almost all persons of all ages were bowed down
with concern together, and scarce one was able to withstand the shock
of this surprising operation. Old men and women, who had been
drunken wretches for many years, and some little children, not more
than six or seven years of age, appeared in distress for their souls, as
well as persons of middle age. And it was apparent these children (some
of them at least) were not merely frightened with seeing the general
concern; but were made sensible of their danger, the badness of their
hearts, and their misery without Christ, as some of them expressed it.

The most stubborn hearts were now obliged to bow. A principal
man among the Indians, who before was most secure and self-righteous
and thought his state good because he knew more than the generality
of the Indians had formerly done, and who with a great degree of
confidence the day before, told me, 'he had been a Christian more than
ten years', was now brought under solemn concern for his soul, and



The Gospel Magazine 203

wept bitterly. Another man advanced in years, who had been a mur·
derer, a powwow (or conjurer) and a notorious drunkard, was likewise
brought now to cry for mercy with many tears, and to complain much
that he could be no more concerned when he saw his danger so very
great.

They were almost universally praying and crying for mercy, in every
part of the house, and many out of doors, and numbers could neither
go nor stand. Their concern was so great, each one for himself, that
none seemed to take any notice of those about them, but each prayed
freely for himself. And, I am to think, they were to their own appre
hension as much retired as if they had been, individually, by themselves
in the thickest desert; or, I believe rather, that they thought nothing
about any but themselves, and their own states, and so were everyone
praying apart, although all together.

It seemed to me there was now an exact fulfilment of that prophecy,
Zechariah 12 : 10, 11, 12; for there was now 'a great mourning, like
the mourning of Hadadrimmon'; and each seemed to 'mourn apart'.
Methought this had a near resemblance to the day of God's power,
mentioned in Joshua 10 : 14. I must say I never saw any day like it in
all respects. It was a day wherein I am persuaded the Lord did much
to destroy the kingdom of darkness among this people today.

This concern in general was most rational and just. Those who had
been awakened any considerable time complained more especially of
the badness of their hearts. Those newly awakened, of the badness of
their lives and actions past; all were afraid of the anger of God and
of everlasting misery as the desert of their sins. Some of the white
people who came out of curiosity to 'hear what this babbler would
say' to the poor ignorant Indians were much awakened, and some
appeared to be wounded with a view of their perishing state.

Those who had lately obtained relief were filled with comfort at this
season. They appeared calm and composed, and seemed to rejoice in
Christ Jesus. Some of them took their distressed friends by the hand,
telling them of the goodness of Christ and the comfort that is to be
enjoyed in Him, and thence invited them to come and give up their
hearts to Him.

There was one remarkable instance of awakening this day that I
cannot but take particular notice of here. A young Indian woman, who,
I believe, never knew before she had a soul nor ever thought of any
such thing, hearing that there was something strange among the
Indians, came to see what was the matter. In her way to the Indians she
called at my lodgings, and when I told her I designed presently to
preach to the Indians, laughed, and seemed to mock; but went however
to them.
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I had not proceeded far in my public discourse, before she felt
effectually that she had a soul. Before I had concluded my discourse,
she was so convinced of her sin and misery and so distressed with
concern for her soul's salvation that she seemed like one pierced
through with a dart, and cried out incessantly. She could neither go
nor stand, nor sit on her seat without being held up. After public
service was over, she lay flat on the ground praying earnestly, and
would take no notice of, nor give any answer to any that spoke to her.
I hearkened to know what she said, and perceived the burden of her
prayer to be, 'Have mercy on me, and help me to give You my heart'.
Thus she continued praying incessantly for many hours together. This
was indeed a surprising day of God's power and seemed enough to
convince an atheist of the truth, importance and power of God's Word.

The chief danger of the twentieth century will be

Religion without the Holy Spirit,
Christianity without Christ,
Forgiveness without repentance,
Salvation without regeneration,
Heaven without Hell. -William Booth.

Solomon bids us buy the Truth (Proverbs 23 : 23), but does not tell
us how much to pay for it, because we must get truth though it be
never so dear. Every parcel of truth is precious as filings of gold; we
must either live with it or die for it.-Thomas Brooks.

A man may lawfully sell his house, land, and jewels, but truth is
something that exceeds all price and must not be sold; it is our heritage
(psalm 119: 111). It is a legacy that our forefathers bought with their
blood, which should make us willing to lay down anything and layout
anything that we may purchase this precious pearl, which is worth
more than heaven and earth, and which will make a man live happily
and die comfortably and reign eternally.-Thomas Brooks.
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Introduction
One of the most ironical twists in the history of ideas is that the

Puritans should have acquired a reputation of legalism. If by the word
'legalism' is meant a system inculcating a doctrine and practice of
salvation by works, by the individual's obedience, perfect or imperfect,
to commandments of a law, human or divine, then nothing could be
further from the religion and theology of the Puritans than legalism
in this, the strict sense of the term. To be sure, the word 'legalism' is
abused or used improperly to mean respect for law, and in particular
a concern that all the commandments of God should be carefully
observed. Such a concern undoubtedly occupied a large place in the
thinking and behaviour of the Puritans. But such a concern with the
law of God has nothing in common with legalism as a system of
salvation by works. The religion of the Puritans, as found embodied
in their voluminous writings, is eminently a religion of grace. Puritan
theology is Reformation theology, emphasising the doctrine of justifi.
cation by faith alone as 'the hinge on which all our salvation turns'.
Although the neonomian teaching of the Baxterians obscured this
Biblical emphasis, we must remember that Baxter and his followers
represented a reaction against the real or supposed antinomian
doctrine of Crisp, Eaton, Saltmarsh and others who cultivated an
extravagant way of propounding the Protestant doctrine. The genuine
Puritan perspective on law and grace is not to be found in the
Neonomian or in the Antinominian writings, but in such a masterpiece
as John Owen's work on Justification, and most strikingly, in The
Marrow of Modern Divinity, by Edward Fisher.

Part 1 of the Marrow presents the doctrines of the covenant of
Works and the covenant of Grace; Part II an exposition of the Ten
Commandments. Joseph Caryl, author of the Exposition of Job, wrote
the following recommendations of the two sections of the Marrow:
(May 1, 1645) 'I have perused this ensuing Dialogue, and find it tend·
ing to peace and holiness; the author endeavouring to reconcile and
heal those unhappy differences which have lately broken out afresh
amongst us, a:bout the points therein handled and cleared; for which
cause I . . . recommend it to the reader, as a discourse stored with
many necessary and seasonable truths, confirmed by Scripture and
avowed by many approved writers; all composed in a familiar, plain,
moderate style, without bitterness against, or uncomely reflections
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upon others-which flies have lately corrupted many boxes of other
wise precious ointment.' And on the 2nd part (September 6, 1648) 'The
marrow of the second bone is like that of the first, sweet and good.
The Commandments of God are marrow to the saints, as well as the
promises; and they shall never taste the marrow of the promise who
distaste the Commandments. This little treatise breaketh the bone, the
hard part of Commandments by a plain exposition, that so all, even
babes in Christ, yea, such as are yet out of Christ, may suck out and
feed upon the marrow by profitable meditation.' We are fully entitled
to take the Marrow of Modern Divinity as a genuine exposition of the
Puritan doctrine of salvation by grace.

As is well known, The Marrow exercised a profound influence on
the eminent Scottish divines, Thomas Boston, Ra1ph and Ebenezer
Erskine, and, through them, on the evangelical preaching of Scotland
and also, by translations into Dutch as well as by the ministry of
Alexander Comrie, on the Reformed writers and people of the Nether
lands. Covenant Theology was not the invention of the Dutch
theologian Cocceius, who was in fact a student of William Ames in
Franeker. Ames' Medulla Theologiae, published in 1623, contains the
doctrines of Federal Theology. In the same year, in the preface to
Ezekiel Culverwell's Treatise on Faith, Sibbes wrote in terms clearly
supposing his readers to be familiar with the doctrine of the Covenant
of Grace. Among the many other Puritan discussions of the theme,
mention may be made of Preston, The New Covenant (1629), John
Ball, A Treatise on the Covenant of Grace (1645), and Thomas Brooks,
The Covenant of Grace. A succinct summary of Covenant Theology
wi11 be found in the Westminster Confession of Faith, particularly in
the chapter 'Of God's Covenant with Man'.

Gra.ce: What it is

Grace, for the Puritans, meant the undeserved, free favour of God
to sinners. Thus Brooks writes: 'There was nothing in fallen man to
invite God to enter into covenant with him; yea, there was everything
in fallen man that might justly provoke God to abandon man, to abhor
man, to revenge Himself upon man. It was mere grace that made the
covenant, and it is mere grace that makes good the covenant' (1960
ed., p. 217). 'This covenant is called a covenant of grace, because it
flows from the mere grace and mercy of God. There was nothing out
of God, nor nothing in God, but His mere mercy and grace, that moved
Him to enter into covenant with poor sinners, who were miserable,
who were loathsome, and polluted in their blood, and who had broken
the covenant of their God, and were actually in arms against Him.
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This must needs be of mere favour and love, for God to enter into
covenant with man, where he lay wallowing in his blood, and no eye
pitied him, no, not his own. As there was nothing in fallen man to
draw God's favour or affection towards Him, so there was everything
in fallen man that might justly provoke God's wrath and indignation
against him; and therefore it must be a very high act of favour and
grace, for the great, the glorious, the holy, the wise and the all-sufficient
God, to enter into covenant with such a forlorn creature as fallen
man was. Nothing but free grace was the foundation of the covenant
of grace with poor sinners' (p. 222f).

Grace: Common and saving

By 'grace' is pre-eminently intended special, particular, saving grace
bestowed on the elect alone. The Puritans also acknowledged a non
saving grace, sometimes referred to as 'common grace'. Christopher
Ness, in his discussion of final perseverance. distinguishes saving grace
both from the grace of nature and from supernatural common grace.
'The grace of nature or natural grace is two-fold. (1) In the pure estate.
The gift of original knowledge and righteousness which was infused
into the soul so soon as it had its being in pure nature. (2) In the fallen
estate. The Gentiles do by nature the things contained in the law; their
conscience bearing them witness, and their thoughts accusing or
excusing them, according as they do well or ill' (An Antidote to
Arminianism, 1964 ed., p. 73). 'Supernatural common grace is called
supernatural as not attainable by the power of nature or free-will; and
common, because given both to the elect and non-elect. As dexterity
in callings, given by the Spirit to Bezaleel and Aholiab, "I have filled
him with the Spirit of God in wisdom and in understanding, and in
knowledge, and in all manner of workmanship", etc. (Exod. 31 : 2),
ministerial gifts, whereof Judas was a partaker. Delight in hearing the
Word, as the stony ground hearer, Matt. ]3 : 20; and Herod also, who
did many things, and who heard John preach gladly, Mark 6: 20.
These tastes of heavenly things are given to servants as well as to
sons, and differ from saving grace in its subject, original, efficacy,
property, duration, event, and final issue.' (lb., p. 74).

Saving grace is peculiar to the elect only. Common grace flows from
Christ as a redeemer, not the Redeemer of the non-elect, but of the
elect. In the non-elect common grace is from the Spirit of Christ assist
ing but not as indwelling. In its efficacy, 'Common grace may qualify
for a common profession only, where there is a form of knowledge,
Rom. 2 : 20, and a form of godliness, 2 Tim. 3 : 5, which doth neither
renew the heart, nor raise it above a common frame, yet may do much
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for God (with the stony ground) and suffer much for God (with the
thorny ground) and yet not be special grace "which the world cannot
receive" (John 14: 17), and which lives, revives and reigns, so that sin
cannot have dominion, Rom. 6 : 14. Gifts are as dead graces, but graces
are living gifts.' (lb.)

'In its property or nature: common grace is but the ornament, not
the substance of a Christian; gifts indeed may beautify grace, but grace
only sanctifies gifts, as the gold beautified the temple, but it was the
temple that sanctified the gold, Matthew 22, 17.

'For the eminency of gifts, and the prevalency of sin, a form of
godliness and the power of sin may dwell and consist together.'

In its duration, 'we acknowledge common grace may wither away; it
is not a gift that God repents not of, as that gift of effectual calling is
Rom. 11 : 29. The greatest flood of spiritual gifts may decay to less
than a drop, whereas the least drop of saving grace shall increase to. , "

a rIver ...
In its event and final issue, 'common grace aggravates condemnation.

As a sinking ship, the more it is laden with gold the deeper it sinks; so
men, the more they are laden with gifts without grace, the deeper they
sink into hell.' (lb., pp. 74f).

These solemn truths concerning the insufficiency of common grace
are found enforced abundantly in Puritan discourses, especially in
A. Burgess' Spiritual Re(inings and in Thomas Shepard's Sincere
Conv.ert, Sound Believer, and Ten Virgins. Edwards' Religious Affec
tions, however, is unexcelled in its keen discrimination between com
mon and saving operations of the divine Spirit of grace.

In The Sincere Convert, Thomas Shepard speaks of common grace
by way of contrast to true grace (London, 1667 ed., pp. 133f). The
6th drunken distemper in the understanding, whereby man comes to
be most miserably deceived is 'The Understanding's Idolatry, whereby
the mind sets up and bows down to a false image of grace; that is the
mind being ignorant of the height and excellency of true grace, takes
a false scantIing of it,* and so imagines and fancies within itself such
a measure of common grace to be true grace, which the soul easily
having attained unto, conceives it is in a state of grace, and so deceives
itself miserably, Rom. 10 : 3.' Shepard remarks to the effect that the
reason why some maintain that a man can fall away from true grace
is 'they set up to themselves such a common work of grace to be true
grace, from which no wonder that a man may fall.' (lb., p. 136).

* to take a scantIing: to measure, estimate, assess.
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True grace, saving grace, particular grace, is a vast theme, the dis
cussion of which must range from eternity past in election and pre
destination to a future eternity of glory, and in the course of which
redemption by Christ and the entire work of the Spirit applying that
redemption comes into consideration. Thus Abraham Booth is in the
line of Puritan teaching in his masterly work The Reign of Grace from
its Rise to its Consummation (I768), in which he discusses Election,
Effectual Calling, Pardon, Justification, Adoption, Sanctification,
Holiness and Good Works, Perseverance, The Person and Work of
Christ, and the Consummation of the glorious reign of Grace. Booth
defines 'grace' as 'the eternal and absolutely free favour of God,
manifested in the vouchsafement of spiritual and eternal blessings to
the guilty and the unworthy.' (Works, London, 1813, Vol. I, p. 14).

Grace: God's sovereignty and man's responsibility

The freeness and sovereignty of Grace is set in the foreground by
tracing its original to the eternal will of God. Some of the most
eminent of the Puritans, Thomas Goodwin, William Twisse, William
Perkins among others, including Scottish divines as Rutherford, in
stressing the sovereignty of grace, took high Supralapsarian ground,
representing the decree of eternal election as prior in the eternal mind
to any consideration of men as fallen. But whether Supra- or Infra
lapsarian, the Puritan divines honoured and exalted the sovereignty of
God in His electing love and predestinating grace. As godly Ruther
ford writes (Cov. of Grace, p. ]5): 'It is a matter of no small difficulty
to make right use of the Lord's freedom of Grace, and for clay humbly
to adore Sovereignty and not to stumble at the highnesse of his wayes,
who, in these points, hath wayes and thoughts above ours, as the
heavens are above the earth, rsa. 55.'

The fall of man is not excluded from the scope of God's high
sovereignty. Rutherford writes in his characteristic style: 'Absolute
soverainty shines in Adams fall, so if a Sparrow cannot stir its wing
without God, Matt. 10 : 29, nor a hair fall from our head, ver. 30, far
lesse could Adam fall, and all his, without a singular providence; And
farre lesse could Adam go on and act without influences from God.
And if strong Adam and upright created in holinesse, could not then
stand his alone; shall our clay legs now under the fall bear us up?
What Godly trembling is required in us?' (lb., p. 36).

On the subject of spiritual influences, Rutherford published a separ
ate treatise, Influences of the Lite of Grace (London, 1659). The
preface to the godly Reader contains profound matter on the
great question of Divine Sovereignty and human responsibility,
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a subject handled experimentally in the body of the work.
Among the subjects opened in this rich mine of truth and grace is

that of the habit of grace (Part 3, Chap. 2 ff). The habit of grace 'is a
fixed disposition infused in the soul by the Lord, purchased by Christ's
merit of His death, by which we perform supernatural duties' (p. 218).
The habit of grace differs vastly from other habits of arts and sciences.

'The lesse excellent the habit is, the more it is under the dominion
of free-will: the Musician may sing when he will, he needs no
influences of grace to stir up his habit; ... but the more excellent and
spiritual the infused habit is, the further it is from being under the
dominion of free-will; only the North and South-wind of the Spirit can
act upon this habit supernatural; nor can we pray simply at the nod
and stirring of free-will, only the Spirit of Jesus is steeresman here;
and this is to be holden, that the Spirit so withdrawes, as we are guilty
consenters to His withdrawing, and in the sinful omission of calling
upon the Lord; and when the Spirit acts upon the free-will, and the
habit of grace, we are willing consenters to that blessed breathing, and
willing joyners in the work of praying; and some commendation and
praise the holy Ghost gives to His Saints in all holy actings.' (lb., pp.
222 f). In Spiritual Influences as in the sermons on the Trial and
Triumph of Faith and Christ Dying and Drawing Sinners to Himself.
Rutherford steers a middle course between Arminianism and Anti
nomianism. No place is given to Arminian boasting in the supposed
power of free will, and no quarter to Antinomian excuses alleging
human inability as exempting from duty. The balance of Sovereignty
and responsibility is weighed exactly. Sovereignty lays the foundations
deep, and responsibility is not minimised but, on the contrary, firmly
rooted in the truth of free and sovereign grace.

Grace: Actual and habi,tual

The habit of grace or habitual grace is distinguished from actual
grace by Shepard in The Sound Believer. Shepard raises the question
'whether there is not a special work of the Spirit, turning (at least in
order of nature) the soul from sin, before the soul returns by faith unto
Christ?' (1849 Aberdeen Ed., p. 107). For the affirmative, Shepard
agrees'!that there is gratia actualis, or actual grace, as well as
habitualis, or habitual grace'. Not only does habitual or sanctifying
grace remove the power of sin, but the Spirit 'can do it immediately
also, by an omnipotent act, by that which is called actual, actuating,
or moving grace; Christ can and must first bind the strong man, and
cast him out by this working, or actual grace, before he dwells in the
house of man's heart, by habitual and sanctifying grace'.
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To suppose that in an unregenerate man the habits and power of
sin may be expelled by the habits of grace is most false, and in near
affinity with some gross points of Arminianism. 'Adam, in his pure
naturals, and considered merely as a living soul, was such a subject;
like a white paper, fitted immediately to take the impression of God's
image; but since, by his fall, sin is fallen like a mighty blot upon the
soul, whereby a man not only wants grace, as the dark air doth light,
but also resists grace, John 14 : 17, hence this resistance must first be
taken away, before the Lord introduces his image again.' (lb., p. 109).
Shepard points out that 'there is in man a double resistance against
grace. 1, Of a holy frame of grace by original corruption, which is
opposite to original and renewed holiness, or to this holy frame. 2, Of
the God of grace Himself, when He comes to work it, Job 21 : 14,
Ezek. 24 : 13.

'The first is taken away in that which we call the spirit of sanctifica
tion, after faith; the second is taken away, not only the act of it (as by
terrors it may be in reprobates, Psalm 64 : 2), but in some measure in
the inward root and disposition of it (only in the elect) there being (as
hath been said) no more separation from sin, at this time required, then
so much as may make the soul come to the Lord to take it away, or at
least not unwilling, not resisting the Lord, when he comes to do it
himself.' (lb., pp. 109 ff). Regenerating grace, or grace in effectual
calling is invincible or irresistible. Ness asserts plainly: 'The inward
work of the Spirit cannot be resisted; as the creature can neither hinder
nor further his own creation, nor the dead their own resurrection, so
neither can fallen man hinder or further his conversion' (op. cif., p. 70).
In reply to the objection, 'Man is a rational creature; his will cannot
be determined by anything from without, it being a self-determining
principle', Ness replies '1, Irresistible grace takes not away that natural
liberty which the will hath by creation, but the depravity of it only;
knocking off its fetters, but not destroying its nature. We never enjoy
our will so much as when God's will overules ours.' (lb., p. 72).

To summarise, the Puritan concept of grace, which is simply the
Reformed, the Augustinian, or let us simply say, the Scriptural concept,
is that the grace that saves the sinner is the free, sovereign, dis
criminating prevenient and efficacious favour of God toward those
chosen in Christ and redeemed by Him. The operations of grace
constitute that golden chain of Romans 8 : 29, 30.
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Two Pictures
H. P. WOTTON

(1) The temple desolate
In the opening words of the Bible the earth is described as a shape

less mass that bore no resemblance to that for which it was made. No
life existed-not even a blade of grass to relieve the monotony of
sombre death and darkness. The scene is that of a physical world
without physical life or light. And a church or a church member with
only 'a name to live' is a sad, sombre scene of religious organisation
without spiritual life.

To prove that the analogy of physical death is no exaggerated view
of unregeneracy we have only to refer to the scriptures: 'He that hath
the Son hath life, and he that hath not the Son of God hath not life'
(l John 5 : 12); and the apostle Jude wrote of 'spots in feasts of charity
. , . clouds without water, trees without fruit, twice dead' (verse 12).
What stronger language could be used to describe the condition of those
who have not the Spirit of life?

When the Holy Spirit is absent from His temple, something must be
done to hide the fact. The Pharisee broadens his phylacteries and
lengthens his public prayers, and a desire to garnish the outside of the
temple of the absent Guest may reveal itself in ways less obvious
because lawful and good. The apostleship of Judas covered him so
completely that none of the other apostles saw in him 'the son of
perdition', Indeed,' they felt they had more reason to suspect them
selves, for when Jesus said, 'One of you which eateth with Me shall
betray Me,' they said, 'Is it I, Lord? Is it I?'

That some who garnish the desolate temple with a fair show of
outward works will be bold enough to plead them at the end of time
is proved by the words of the Lord Jesus. 'Many will say to me in that
day. Lord, Lord, have we not prophesied in thy name? and in thy
name have cast out devils? and in thy name done many wonderful
works? And then will I profess unto them, I never knew you: depart
from me, ye that work iniquity' (Matt. 7 : 22, 23). To whom could this
be said but to those who have not received the Holy Spirit?

The Carnal Mind. When the Holy Spirit is absent the carnal mind
reigns. and however refined or educated we may be, the fact is true of
us as it is of others that 'to be carnally minded is death'. The carnal
mind is the mind of natural man, whose affections are earth-bound,
and so never rise in genuine love to 'those things which are above,
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where Christ sitteth on the right hand of God' (Colossians 3 : 1).
This mind manifests itself in many ways, one of which is that it does

not reverence the Word of God. It expects to comprehend with the
natural mind that which can be understood only by the spiritual mind,
apparently ignorant of the scripture that says, 'the natural man
receiveth not the things of the Spirit of God: for they are foolishness
unto him: neither can he know them, because they are spiritually
discerned' (1 Corinthians 2: 14).

The carnal mind also reveals itself in a spirit of pride and vainglory.
It thinks it is fat and flourishing when it is dead and desolate. Such
was the state of the church at Laodicea, to which the Lord spoke stern
words. Finally, a member of a church who has not the Holy Spirit does
nothing for the salvation of the lost. Not conscious of his own need, he
does not see the need of others. He may proselytise. He may compass
heaven and earth to make another as he is himself, but he cannot
evangelise.

(2) The temple of the Holy Ghost

When the Spirit of God moved upon the face of the waters in the
physical creation, the darkness that covered the earth and the waters
was transformed into light at the command of God, and by the power
of the Holy Spirit the creation began to conform to God's plan. All
forms of physical life were brought into being, from the humble plant
to man, the crown of God's creation. Divine wisdom and design were
now seen in the beauty of the hills, the rising of the sun, the variety
of the flowers, the wondrous symmetry and peculiar adaptation of life
to environment in bird and beast and man.

When the Spirit of God comes into our lives we are translated out of
our natural darkness into His marvellous light. We then begin to con
form to God's plan for us, which is to be temples of the living God.
Spiritual senses are awakened out of their sleep of death-for eyes that
were blind see; ears that were deaf hear. The Son of righteousness
comes with healing in His wings; while, like beautiful flowers, the
graces of love, joy, peace, longsuffering, gentleness, meekness, spring
up to take the place of the lusts of the flesh and of the mind. We now
begin to live in our true environment, which is-God.

The Spirit and the Word. God used His Spirit and His Word in the
creation of the universe. He said, 'Let there be light', and by the power
of the Spirit the natural light was created. And in each separate act of
creation God spoke and the Spirit made the word effective. The same
happens in the spiritual new creation. The Spirit and the Word work
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together, and they must do if men are to rise from their sleep of death
and begin to live to God. And has it not happened in our own lives?
The Word has gone forth and by the power of the Spirit a new birth
has taken place. A divine miracle has come to pass that has brought
into being another to worship God in spirit and in truth.

The grace at continuance. God did not go away and leave the
universe to look after itself when He had created it, for no organism
can continue to live if it does not continue to receive supplies of new
life from its Maker. The same is true of the new creation in Christ. The
child of God must receive continuous supplies of divine grace if he is
to persevere unto the end. But the promise of God is certain that 'He
which hath begun a good work in you will perform it until the day of
the Lord Jesus' (Philippians 1 : 6) It is a really healthy sign when we
are made to realise that all our spiritual life is from Him and that His
mercies are new every morning.in this as in other things.

He comes to reign. When the Holy Ghost comes to His temple He
comes with Christ to reign. Every thought must now be brought into
captivity to the law of Christ to ensure that the carnal mind does not
gain the ascendancy again. God's thoughts must become our thoughts
and His Word ours. It must become part of our lives in such a way
that we become 'living epistles, read and known of all men'.

Evangelism in the power of the Spirit. All true evangelism has its
origin in the heart of the triune God, and we can have fellowship with
Him in this great work only as the Holy Spirit dwells in the temple of
our lives. A revival or a spiritual awakening has often come about
through the instrumentality of humble believers who have walked with
God in the power of the Spirit. Do we long for revival? Then we must
allow the third Person of the Trinity to have His rightful place in our
lives. When He is in His temple revival is potentially with us, and we
may hope to see the rivers of living water flowing in such a way that
'the dead shall hear the voice of the Son of God, and they that hear
shall live'.

o Spirit of the living God,
In all Thy plenitude of grace,

Where'er the foot of man hath trod.
Descend on our apostate race.

Give tongues at fire and hearts of love
To preach the reconciling Word;

Give power and unction from above,
Where'er the joyful sound is heard.
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The Sovereignty of God and the
Responsibility of man

WILLIAM MACLEOD

This article, by the ministel' of Partick Free Church, Glasgow,
develops one of the points made in the article by William

Young.
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Many people make God's sovereignty an excuse for their own
¥ inactivity with regard to salvation. They argue, 'If I am in the elect

I will be saved and if I am not I won't. I can't save myself. There is
nothing I can do. I'll have a good time and if God wants to save me
He will save me'. Scripture, however, never presents the doctrine of
election in this way .It is blasphemous to argue like this. God says that
one must repent and believe in the Lord Jesus Christ. The attitude here
displayed is one of rebellion and disobedience. God's sovereignty,
instead of being a reason for laziness and inactivity, is the very reason
why we are responsible. Because God is sovereign, you must obey Him
when He commands you to repent. Problems arise only when human
logic and reasoning are exalted above God's written revelation. Let us
submit ourselves to Scripture and consider what God has to say on the
subject of His sovereignty and man's responsibility. We shall concen
trate our thoughts around Romans 9 and 10.

God's Sovereignty

God's sovereignty is His absolute Lordship over all things. He is the
One, of Whom and through Whom and unto Whom are all things. He
is the One who, as the Shorter Catechism puts it, 'foreordained whatso
ever comes to pass' (0.7). We are, says Paul, 'predestinated according
to the purpose O'f him who worketh all things after the counsel of his
')wn will' (Eph. 1: 11). In this paper we are dealing with God'·
sovereignty in relation to people in predestinating some to everlasting
life and foreordaining others to everlasting punishment, i.e. election
and reprobation.

Paul proves God's sovereignty by reference to the history of redemp
tion. He begins Romans 9 by mourning over his fellow-countrymen
who, in the main, had rejected God's Son, the Messiah. Israel were a
very special people. It was a great privilege to be an Israelite. They were
God's chosen people. They were not chosen because they were rich or
powerful or numerous. They were mere slaves in the land of Egypt
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when God came to their assistance, brought them out by a mighty arm,
gave them the land of Canaan and made them a great nation .To them
pertained 'the adoption, and the glory, and the covenants, and the
giving of the law and the service of God and the promises' (Rom. 9 : 4).
They had the patriarchs and it was through them, as concerning the
flesh, that Christ came. They were a chosen people and yet they
rejected God. However, there was a remnant in Israel who, like Paul
himself, believed in Jesus.'They are not all Israel, which are of Israel'
(Rom. 9 : 6). A further selectivity is at work within Israel producing a
the True Israel. "

To further demonstrate and prove this doctrine of election Paul goes '.1
back to Abraham. Abraham himself was chosen by God from out of j
the house of his father who worshipped idols beyond the flood, in
Mesopotamia (Josh. 24 : 2-3). But not all the children of Abraham
were the children of promise. Rather, 'in Isaac shall thy seed be called'
(Rom. 9 : 7). Election chooses Isaac but rejects Ishmael. Election, if
not proved already, is clearly proved in the case of Isaac's sons. Paul
argues that Isaac had two sons born of the one mother and similar in
many ways. If any would have the priority, surely it would be the first-
born. However, in order to demonstrate the electing purpose of God,
'not of works but of him that calleth', even before the children were
born and before they had done good or evil it was said 'The elder shall
serve the younger', and 'Jacob have I loved but Esau have I hated'.
Before they entered the world, and irrespective of what good they were
going to do, their destiny was settled. This proclaims an absolute
sovereignty, 'I will have mercy on whom I will have mercy and I will
have compassion on whom J will have compassion'. Thus Paul argues,
'It is not of him that willeth nor of him that runneth, but of God that
sheweth mercy'. We can desire what we will, we can do what we like,
but God has a plan and that plan will not be changed.

Pharaoh is a further example. The reason why he was created was,
so that his heart would be hardened and that thus God would show
His power and His glory throughout the earth. He has mercy on
whom He will have mercy and whom He will He hardens. But you say,
'Surely this is unrighteous of God. How can He find fault with a sinner
if everything is predestinated beforehand in this way?' Paul responds,
'Nay but, 0 man, who art thou that repliest against God? Shall the
thing formed say unto him that formed it, Why hast thou made me
thus?' God has the same relation to us as the potter has to a lump of
dead clay. Of the same lump the potter can make one vessel to honour
and another to dishonour. The pot cannot complain to the potter,
neither can a man complain to God. He has absolute sovereignty over
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our lives and so makes some into vessels of wrath fitted for destruction
and others into vessels of mercy before prepared unto glory.

Thus in chapter 9 of Romans we have clearly presented to us the
doctrine of Gods' sovereignty and His absolute unconditioned election.

Human Responsibility

Surely, if election is unconditioned, there can be no human responsi
bility? If God loved Jacob and hated Esau before they were born, we
might as well sit back and do nothing. If we are in the elect we will be
saved, and if we are not we won't. Let us eat, drink, and be merry, as
there is nothing we can do to save ourselves anyway. Multitudes argue
in this way and so excuse their inactivity with regard to salvation. It
sounds logical, but it is the logic of hell. The Bible never says sit back
and do nothing. It never says, sleep your way to damnation on the
pillow of God's sovereignty. Even in this very chapter the message is
clear, 'Whosoever believeth on him shall not be ashamed' (Rom. 9 : 33).
The constant message of Scripture to the unbeliever is 'Repent and
believe'. This is eloquently proclaimed in Romans 10 : 9-13, 'If thou
shalt confess with thy mouth the Lord Jesus, and shalt believe in thine
heart that God hath raised him from the dead, thou shalt be saved. For
with the heart man believeth unto righteousness and with the mouth
confession is made unto salvation'. The invitation of the gospel is made
as wide as the world, 'Whosoever beIieveth on him shall not be
ashamed' and 'Whosoever shall call upon the name of the Lord shall
be saved'. But is this not illogical to argue on the one hand for absolute
sovereignty and on the other for real human responsibility? Indeed,
according to human logic, it is illogical. It is something the human
mind cannot grasp. We accept it, not because reason teaches it, but
because God reveals it. God's mind is above our minds and His way
of reasoning above ours. There are many things revealed in Scripture
which the human mind cannot grasp. For example, we are told that the
Holy Spirit .dwells in each believer. He is a person, and indwells the
person of each believer. Surely it is impossible that the person, the
whole Holy Spirit, should be in each believer at once? But this is
exactly what Scripture reveals and what we therefore must accept. It
transcends human logic, which argues that a person can only be in one
place at one time. Yet because God reveals it, it is true. Human logic
is finite and fallible, and so, naturally, has problems when dealing with
the infinite. Providentially, God has given us a revelation of Himself
and His will, and, by faith, this must be accepted, even if it cannot be
fully understood by human reason.

The facts, then, as they are revealed to us, are, that on the one hand
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God is absolutely sovereign and on the other hand man is completely
responsible to God. Indeed, human responsibility is not in spite of
God's sovereignty, but rather because of God's sovereignty. Because
God is absolutely sovereign, the King of kings and Lord of lords, when
He commands man must obey. His command is 'Repent of your sins
and believe in Christ'. Because He is sovereign you must obey.

The attitude of apathy excused by the words 'If I am in the elect I
will be saved and if I am not I won't', is a blasphemous direct afront
to God's sovereignty. A!i long as this attitude is retained there is no
hope of salvation. Does one walk across a busy road without looking to
see if any cars are coming, arguing, 'if my appointed time has come to
die today I will die, and nothing I can do will keep death away'?
Would this not be a form of suicide? Do you stay in bed in the
morning, arguing, 'if I am predestinated to get out of bed I will and if
I am not I won't'? Would not the result of this argument be that you
would never get out of bed? It is strange to see how people live as if
they had free will until they come to salvation.

It is true that we cannot save ourselves. We cannot make one motion
towards God but as He gives us strength. But then, we cannot do one
thing in any area of life without God's grace. 'Without me ye can do
nothing,' says Christ. We cannot take in one breath of air or move one
muscle without God giving us His grace (common grace) to do so. 'In
Him we live and move and have our being.' Yet men live as if they had
free will and power to do what they like until they come to salvation.
Then out of the wickedness and rebelliousness of their heart they plead
that they cannot do anything to save themselves when God is saying,
'Repent and Believe'.

We do not know who is in the elect and who is not. That is not our
business. However, we do know what God is telling us to do and so it
is our duty to do it. Individuals are sent to Hell, not because they were
not elected, but because they rejected Christ. The God Who cannot
lie says, 'Whosoever shaII call upon the name of the Lord shall be
saved'.
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Godliness With (ontentment
DONALDA. DUNKERLEY
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The Rev. D. A. Dunkerley is minister at the Mcllwain
Presbyterian Church, Pensacola, Florida.

In 1 Timothy 6: 6 Paul says,
'GOtlliness with contentment is great gain'

'Godliness' is the key word in the book of 1 Timothy. It speaks of
the character of life of the mature Christian. It is possible in this life,
by God's grace, to become godly. This is not a condition of sinless
perfection, nor freedom from the constant struggle against the remains
of sin and corruption in our natures, but yet, in a very real and practi
cal way, to be godlike, to live a life which pleases and brings honour
to Him. It is a gift that God gives and it comes, as we see in 1 Timothy,
to those who exercise themselves unto godliness, to those who commit
themselves to putting effort and discipline into the Christian life and
making godliness a top priority in their lives.

One of the most important aspects of godliness is the contentment
which accompanies it. This contentment is the same as the perfect
peace of which Isaiah wrote. It is the same as the satisfaction with his
good shepherd which David expressed in Psalm 23.

What are you seeking to gain?

Everyone is seeking to gain something: success, achievement, fame.
Paul recommends to us that we seek godliness. That should be
your ambition this morning: godliness with contentment.

Anything else that you seek, even if you find it in gn~at abundance,
will not give you contentment. Money, fame, success, popularity, none
of these can satisfy you. With all of them it is true to say: the more
you get, the more you want.

Godliness with contentmentshould be desired ahead of everything that
this world offers. The world promises, but it never gives. We are living
in a culture and society geared to discontent. Every time you and I turn
on the television, the commercials are designed to make us discontented
with the things we have and to cause us to seek something different, a
new product or the latest model. Our whole society is geared to
promote restlessness and discontent. Man by nature is discontented,
and all this appeals to the unrest that is within him. Man tries various
things, but they never satisfy. He tries to accumulate things only to
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discover the hard way the truth that Jesus stated when He said, 'Man's
life does not consist in the abundance of things that he possesses' (Luke
12 : 15). The Bible warns of the deceitfulness of riches and tells us that
the love of money is the root of all kinds of evil. Greed is a destructive
lust, and it leads to sin and misery, to bondage and despair. The only
true contentment is the contentment that accompanies godliness.

Why is the godly man a contented man?

First of all, because the root of discontent is removed. The basic
reason for man's unrest is that he is cut off from God. He is in rebel
lion against God. Man was made for God, and our hearts are restless
until they find their rest in God. There is a God-shaped blank in the
heart of every man, and nothing can fill that hole except God Himself.
You can try to fill it with riches, sex, pleasure, alcohol, drugs and
chemicals. You can try to fill it with fame and success. But they don't
work. When you come to know Christ, He fills that empty hole in your
heart and satisfies you at the point of your deepest need.

Another reason that the godly man is content is that he is content
with God. A little girl tried to quote the 23rd Psalm in Sunday School
and she said, 'The Lord is my shepherd, that's all 1 want'. Her quota
tion was not accurate, but the point she expressed is true. The man
who has Jesus Christ has everything. No one has ever been dis
appointed with Jesus. The man in Christ is the truly satisfied man.

The godly man is satisfied also because he is satisfied with the way
that the Lord takes care of him. Jesus promised that if we seek first the
Father and His righteousness, everything that we need will be added
to us. David wrote in Psalm 37 : 25, '1 have been young and now am
old, yet have I not seen the righteous forsaken, nor his seed begging
bread'.

The godly man is also content because he has in his life the fruit of
the Holy Spirit: love, joy, peace, patience, kindness, goodness, gentle
ness, faithfulness and self-control. All these aspects of the fruit of the
Spirit lead to contentment. 1 cannot have love and not be content.
1 cannot have joy and not be content. 1 canot have peace and not be
content. Peace and unrest are opposites.

Have you found this pea.ce?

Have you been seeking for peace and contentment and you haven't
found it? Perhaps you have been asking the wrong thing. We are not
told to seek contentment; we are told to seek godliness. Contentment
will accompany godliness. Seek contentment and you will fail to find it.
Seek godliness and you will find both godliness and contentment.
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In this epistle Paul writes that we are to exercise ourselves unto
godliness (4 : 7). Exercise is long hard work, and godliness only comes
through discipline. It means disciplined Bible study, prayer, participa
tion in church. It means being disciplined to be sensitive to the leading
of the Holy Spirit in your life, to confess sin quickly, to develop that
habit of mind that instinctively chooses the right rather than the wrong
and above everything desires to obey God.

In seeking for godliness one must shun worldliness. Notice verse 11,
'But thou, 0 man of God, flee these things', and you can't seek after
God without turning your back to the world. You can't desire to be
conformed to the Lord Jesus Christ while seeking in some way to be
conformed to the world.

Seek to cultivate a simple style of life, and develop the grace of
generosity. Verse 18 speaks of a willingness to share. Jesus said, 'It is
more blessed to give than to receive'. Many of us know more of the
joy of receiving that the joy of giving.

I referred earlier to a wonderful promise in Isaiah 26 : 3, 'Thou wilt
keep him in perfect peace whose mind is stayed upon Thee, because
he trusteth in Thee'. We need to keep our minds and our hearts stayed
upon the Lord. We need always to be looking to Jesus. We need always
to be trusting in Him and not in ourselves and not in the things of this
world. To the extent that we learn to look to the Lord and trust only
in Him, to that extent we will have godliness and to that extent we will
have contentment and to that extent we will have great gain.

Truth is the most glorious thing; the least filing of this gold is
precious. Truth is ancient; its grey hairs may make it venerable; it
comes from Him Who is the Ancient of Days. Truth is unerring; it is
the star which leads to Christ. Truth is pure (Psalm 119 : 140); it is
compared to silver refined seven times (Psalm 12 : 6). There is not the
least spot on truth's face; it breathes nothing but sanctity. Truth is
triumphant; it is like a great conqueror; when all its enemies lie dead,
it keeps the field and sets up its trophies of victory.-Thomas Watson.

Seize upon Truth where'er 'tis found,
Amongst your friends, amongst your foes,

On Christian or on heathen ground;
The flower's divine where'er it grows.

--lsaae Watts.
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They Shall Come
HERBERT M. CARSON

This is the second part of the sermon preached by Mr.
Carson during the British Evangelical Council Confer
ence in /974. The sermon is based on Matt. 8: / / -/2 and

Luke I3 : 28, 29.

Looking Forward

I believe that He was looking beyond those days into the days
which were to. follow, right across the Middle Ages when that gospel
spread across Europe. Dark days they were. We think we live in dark
days. The days that followed the fall of Rome were appalling days,
days of indescribable chaos, when the whole fabric of society fell to
pieces, when it was almost impossible to live any kind of normal life.
But the gospel went forward, for there were men and women still
pressing on with this message. So when the pagan tribes enveloped
Europe in barbarism, God still maintained His truth. In Ireland, in a
day when the gospel prevailed in that land, a day when it was known
as the island of saints and scholars, God was preserving His testimony.
And from that land, through Columba and Aidan and Columbanus
and all the others, the gospel began to spread again, back into Anglo
Saxon England as it now was, and down into what had become dark
Europe. The gospel continued. 'They will come,' says Christ, 'They
most assuredly will come.'

So it was to continue even when the darkness of Roman superstition
and a false apostate religion fell upon Europe, blighting the life of
the churches. That gospel still prevailed. Here is John Wycliffe in
England, turning men and women back to the simplicities of the gospel
and sending out his Lollard preachers two by two, leavening the life of
the nation and preparing the way for the Reformation. There is John
Hus in Bohemia, catching the message of Wycliffe and ready not only
to evangelise in Bohemia but to face the opposition of Papal Rome,
and to die at the stake at Corrstance. There in view are the great days
of the Reformation when God will reach into Luther's life in a Roman
cell in Wittenburg, not through any evangelical missionary society, but
by a direct act of sovereign grace. God will reach that unknown monk
and make him a mighty trumpet-voice for the truth. God will be reach
ing into Geneva and raising up John Calvin, and reaching across into
England and up into Scotland. So the fire will continue to burn.

They are coming, says Christ, into my Kingdom. They inevitably
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will come, because the grace of God will irresistibly call them in. There
will be the great days of the seventeenth century when in this land, and
in New England, the gospel will stand erect and declare with very clear
tones the sovereign demands of God on every aspect of human life.
God will come again in the eighteenth century to this land, and through
that mighty awakening He will so stir His people that there will be the
beginnings of an upsurge of power and blessing that will reach to the
ends of the earth. As a result of this great movement, the Evangelical
Revival, men will go out with a vision, not of a parish, not of a nation,
but of a world to be sought for Christ. The men who established the
British and Foreign Bible Society had this vision in view. They were
discussing Scriptures for Wales, and if for Wales, why not for Britain,
if for Britain, why not for the world? That was why these men really
went forward in the eighteenth and nineteenth centuries. They had
glimpsed this great vision that our Christ must reign, that this gospel
of the Kingdom shall be preached for a witness unto all the nations.

We must hasten unto the coming of the King. We must go out and
evangelise and eaU the nations to repentance as we prepare for the
return of our Saviour Christ. It is a glorious vision. It is a vision of a
task which will be accomplished. God will bring in His elect. God·
will perfect His purposes. God will thrust out His gospel to the
ends of the earth. They will come, says Christ, men and women of
every tribe, every nation, every tongue. From every period of history,
they will come, and they will sit down with Abraham and Isaac and
Jacob.

The Picture of a Feast

It is the picture of a feast. You sit down and you enjoy the meal,
and also the fellowship around the table. This is the picture here. They
will come in and they will sit down with the patriarchs and the
prophets, and they will enjoy the gospel feast. And the menu? What is
it that brings such enjoyment? Well, what is it that brings enjoyment
to us, as we who are members of the Kingdom participate in the
gospel feast? There is Justification by faith, that is a tasty morsel that
we relish as we think upon it. We are justified by faith in Jesus Christ.
We, guilty rebels though we were, under the wrath and condemnation
of God Almighty, we have been brought nigh. We have been clothed in
the very righteousness of Christ. His righteousness has been set to our
account. We have been freely forgiven for Christ's sake.

Yes, and we have got peace with God-here is another tasty course.
How much relish there is in this as you reflect on it-peace with God.
Alienated before, estranged, far away, but now we are at peace. Indeed,
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we have got access, for we can come to the God of all the earth, to the
Judge whom we have offended by our sin, and we can say 'Father'.
We can come with confidence and in fact with boldness. We rejoice
-why? We rejoice in the hope of the glory of God. Not only have we
so much in which to revel now, but we have a tremendous prospect, for
we look forward to the day when we will be with Him. But if we relish
it now, we who are in the Kingdom, how much more relish will there
be when the Kingdom reaches its consummation, when we are in Glory
-for in Glory these themes will stilI be our delight! If you turn to the
Book of Revelation, what is the great theme of the song which they
sing? 'Unto Him that loved us and loosed us from our sins in His own
blood, and has made us kings and priests unto God and His Father,
unto Him be glory for ever and ever.' And to all eternity you and 1,
if we are members of this Kingdom, will be revelling in these great
gospel truths and understanding them more fully, and realising the
marvellous grace of God.

We will be sharing together. This is the picture-they will sit down
with Abraham and Isaac and Jacob and all the prophets. They will be
together. What do we do at a conference meal? We do not simply
come in and sit down as a matter of business routine-we need so
many calories, and they have been provided, so let us have them, and
having dealt with that, we all go back to the next meeting. Of course
we don't do that! We talk as we eat. We talk and we share, for one of
the pleasures of a meal is that you meet people that you may not have
met before. You discover where they live and what they have been
doing. This is the picture. You will be with Abraham and Isaac and
with the prophets. You will be sharing with them in the Kingdom, and
the glory of Heaven will be the glory of a fellowship in which we shall
be sharing with all the people of God from every age and from every
clime.

I share with the patriarchs now, and so do you. When you read the
book of Genesis and when you read again the story of Abraham your
heart is stirred and your faith is kindled. You are sitting at a table with
Abraham in the kingdom of God. You are sharing again with him, and
delighting in what God has done for him. When you find God meeting
with Jacob and leading him and directing him, when indeed you stand
in the congregation on the Lord's Day and sing, '0 God of Bethel, by
whose hand Thy people still are fed', well, you are sitting down with
Jacob in the Kingdom of God and enjoying fellowship there. And when
you read the Epistle to the Romans you are sitting down at table with
the apostle Paul, and he is talking to you about what God has revealed
to him concerning the glories of the gospel.
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This is the marvel of this Kingdom. I sit at table with the apostles
and with the prophets. I sit at table with Augustine, and with John
Calvin, and with Luther, and with Wesley, and with Whitefield, with all
the great company of the men who have enriched us through the books
they have given, and every time I open one of their books and pull
their commentary off the shelf, I am sitting down at table in the
Kingdom of God with one of God's choice saints. Those of you who
love to sit down with a book open, reading one of your favourite
authors, will know what a thrill it can be, but it is only a prelude to
the bliss when we shall be in that glorious fellowship in Heaven with
all the people of God.

But supremely, above and beyond all that, we shall be in fellowship
with Christ. Why is it that we rejoice in the theology these men have
given us? Why is it that we rejoice in the hymns of Charles Wesley,
Watts and Doddridge and Cowper and Toplady and Newton and all
the others? Why is it that we rejoice in the biographies of the saints of
God and of the missionaries and the martyrs? We rejoice in all this
because they usher us into the presence of Christ. It is Christ who
makes the feast, and when we sit down with these men now in the
Kingdom of God, we are sitting down with them that they may tell us
more of Christ. And in Heaven when the Kingdom shall find its
consummation we shall be with them, with all the company of the
redeemed, but supremely we shall be with Christ. The One who was
despised and rejected of men, the One whom we followed at times
through the darkness and at times when our faith seemed very weak
-now we shall rejoice to see that indeed He is the Anointed of the
Lord, the King of Kings, the Lord of Lords! We shall, with all the
saints, bow our knee in adoring worship before Him.

No Complacency

It is a great vision. It is the vision which the Lord would give to
His people. But it was not intended to produce complacency. Indeed,
it was intended to warn those to whom He was speaking that they must
be quite sure that they are in the Kingdom. I dare not preach this
message this evening without applying it in that way. We are a gather
ing of those who profess to be members ofthe Kingdom, but you will
remember that Jesus said, 'There will be many in that day who will
say Lord, Lord, have we not prophesied in Thy Name, and in Thy
Name have cast out demons, and in Thy Name have done many
wonderful works. We have had the gift of prophesy; we have had the
gift of exorcism; we have had the gift of working miracles'. And He
will say to them-'Depart from me, I never knew you. I knew all



226 The Gospel Magazine

about the activities in which you were involved; I knew all about the
profession you made, but I never knew you as my disciples; I never
knew you as sinners acknowledging your guilt and your need of a
Saviour; I never saw you bow the knee in repentance; I never saw you
turn in simple saving faith to Me. I never knew you'. So I say to any
in this congregation who may be trading simply on the basis of a pro
fession or of some outward link with a local church: 'Strive to enter
in at the strait gate'. Make sure before God, by the assurance of the
Holy Spirit in your heart, that you are truly in this Kingdom.

He Must Reign
And if you are; if you rejoice that God by His grace has made you

a member of the Kingdom, then I say, 'lift up your hearts', and I say
it to you and to myself in these days of great darkness; days which
I am persuaded may become increasingly dark; days which may
present us with problems which we have never encountered before. Let
me remind you that your redemption draws nigh. Our Christ must
reign. So we go forward, not with some glib confidence, and not with
the complacency which relaxes and hopes Mr. Micawber-wise that
something will turn up to ease the situation. We go forward rather as
the Church militant, with confidence, because the Captain of our salva
tion is conducting the campaign and will assuredly win the victory.

One of the great leaders and theologians of the early Church in
North Africa was Tertullian. At the beginning of the third century
TertulIian was troubled because news was coming in that the barbarian
tribes on the frontiers of the Empire were beginning to make incursions
and indeed inroads. Tertullian felt that if the Empire were to fall that
would be the end of everything. He was a Christian. But Christians are
very much a part of the culture in which they live. To TertuIIian the
Roman Empire meant civilisation, it meant culture, it meant stability.
'If the Empire falls,' says TertulIian, 'that's the end.' The Empire did
fall-not in TertuIlian's day; it was another couple of centuries before
the Empire fell. But what Tertullian did not know, and what obviously
he could not know, was that the very barbarian tribes who were then
beginning to nibble at the frontiers of the Empire, and were ultimately
going to smash that Empire, were, in the providence of God, one day
going to be the seed-bed of the greatest missionary movement since the
days of the apostles. All he could see was the possibility of social
disaster with civilisation going down in ruins.

We face a day when we might quite possibly go through similar
times. Do we set our eyes on the political developments or on the
possible movements nationally or internationally? If we do, we are
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going to be very depressed. But we must set our eyes on our sovereign
God, the God who, says Paul, 'worketh all things after the counsel of
His own will'. The gates of hell shall not prevail against the Church of
Christ. This gospel of the Kingdom shall be preached for a witness
unto all the nations. The earth shall be filled with the knowledge of the
glory of God as the waters cover the sea. With this confidence we press
on. We press on with assurance that He must reign, and we look
forward to that day when every knee shall bow and every tongue shall
confess that Jesus Christ is Lord, to the glory of God the Father.

Just PubIished

•• My Pocket Companion ,~

for 1979

Britain's Finest Protestant Diary

"POPULAR" EDITION-Embossed Paper Cover, 20p line. VAT). 64 pages,
full diary, interesting articles, strong cover, fully illustrated. By post:
Single copy, 27p; 10 copies £2.10; 25 for £4.95; 50 for £8.75; 100
for £16.50.

"POPULAR" IMPROVED-with outer plastic cover, 25p (inc. VAT). By post:
Single copy, 32p; 10 copies £2.90; 25 for £7.00.

"DE LUXE" WALLET-Fine Brown or Black, 60p line. VAT). 96 pages, gold
lettering, Calf-grained wallet. By post: Single copy, 67p; 5 copies £3.00;
10 for £5.75.

ORDER NOW FROM

THE PROTESTANT TRUTH SOCIETY (INC.)
184 FLEET STREET, LONDON, EC4A 2HJ



228 The Gospel Magazine

Stayed upon lehovah
DAVID L. WRIGHT

'Thou wilt keep him in perfect peace whose mind is stayed on Thee:
because he trusteth in thee.' (Isaiah 26 : 3)

Whose heart has not been warmed by the Reverend Edward Bicker
steth's hymn 'Peace, perfect peace'? It was composed in unusual
circumstances. On the Lord's Day in August 1875 Bickersteth was on
holiday in Harrogate, where he attended the parish church and heard
a sermon on Isaiah chapter 26 verse 3: 'Thou wilt keep him in perfect
peace (better peace, peace) whose mind is stayed on Thee: because he
trusteth in Thee'. In the afternoon he visited a relative who was dying.
Impressed by the Biblical truth in the sermon, and wanting to comfort
the dying man, he wrote within a few minutes his fine hymn.

Those stayed upon Jehovah do know a peace which is not of this
world. But can that peace endure the testings and weather the buffet
ings of this world? Bickersteth's hymn assured us that it can. Notice
each verse, except the last, is in the form of question and answer. The
problem posed in each question receives a Scriptural solution. And by
the seventh verse, with the sixfold repetition of our text 'Peace, perfect
peace', the believer's security in God is beyond dispute. Look at the
sequence of events here.

The sin question always comes first. Peace, perfect peace, in this
dark world of sin?

When John Welsh, John Knox's son-in-law, was in a dungeon at
Blackness, beneath the waters of the Forth, he received a sympathetic
letter from Lady Melville of Culross, who bade him to be thankful
that he was 'in the darkness of Blackness and not the blackness of
darkness'! Sin does darken our thoughts of God. It turns us in upon
ourselves, blinds our spiritual understanding of His mercy and leads
to the outer darkness of despair. It is natural, therefore, to be ignorant
of God's indwelling peace. Though we were created by and for God,
we have turned everyone to his own way, spoiled His creation and
reaped an existence of dispeace. Consequently God has a controversy
with guilty man. Who dares stand before Him?

But God is other than we think. Suppose a scientist at a research
station was guilty of gross negligence. Because of his carelessness
poisonous waste had seeped into fields, destroying crops, polluting
streams, endangering human life. Pending investigations for prosecu
tion, he would be suspended from duty, harassed by the press and
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blamed by the general public. And though after sentence and imprison
ment his guilt might be forgotten by the world, he himself would have
to live with it for the rest of his life. But further suppose a govemment
department to which the research station was responsible accepted
liability, paid compensation for damages incurred, reclaimed the land
and reinstated the offender under stricter supervision. Then he ,would
be a strange man indeed if ungrateful for such overwhelming kindness.
And that is God's way with us in Christ. He came right into our human
situation to pay sin's enormous debt once and for all on the cross. He
made reparation to God, redeeming man and the cosmos. 'Therefore
being justified by faith'-acquitted of sin's penalty and declared right
with God-'we have peace with God through our Lord Jesus Christ.'
Are you at peace with God through Christ's atoning sacrifice?

Come, holy Spirit, come;
Dispel the darkness from our minds,
Convince us of our sin,
Then lead to Jesus' blood,
And to our wondering view reveal
The secret love of God.

The etemal message is still, 'Be ye reconciled to God'. And to each
repentent soul this assurance is given: 'The blood of Jesus whispers
peace within'.

Life's swesses are next. Peace, perfect peace~ by thronging duties
pressed?

Peace did you say? Yes, 'for a soul at peace with God is at peace
with itself even amid life's pressures. At an exhibition of
paintings on 'Peace', an artist won first prize with a massive water
fall and a slender overhanging branch supporting a nest of chicks
beneath their mother's wings. Other competitors with theirbonnie
pictures of white doves and pleasant landscapes missed the point. It is
peace in turmoil that counts, the peace of Christ Who, though faced
with cruel death by crucifixion, was mindful of His disciples' fears and
said, 'Let not your heart be troubled-My peace I give unto you'. As
that gallant Covenanter, Samuel Rutherford, said, 'Unbelief m-ay,
perhaps, tear the copies of the covenant which Christ hath given you;
but He still keeps the original in heaven with Himself. Your doubts
and fears are no part of the covenant; neither can they change Christ'.

In Washington a statue representing Justice is blindfolded and holds
a pair of scales. A statue of peace would have two alterations. First. the
blindfold would be removed. Peace is wide awake to the strains and
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tensions of life. Second, it would hold a sword. Jesus said, 'I am not
come to send peace, 'but a sword'. His peace does not bless hearts
divided in loyalty, but pierces every compromise, everything antagonis
tic to God's will for us. It is when we do His will that nothing disturbs
or startles our peace in Him. As the apostle says, 'Let the peace of
God rule in your hearts'.

That means complementing the peace of God's forgiveness with the
peace of His rest, the rest of obedience symbolised by a yoke of sub
mission and servitude. 'Take My yoke upon you and learn of Me,' said
Jesus-a bold figure to use for folk under Rome's yoke. Donald
Smith, in his book And All the Trumpets, relates how, when a prisoner
of war of the Japanese, he was made to take the place of a dead bullock
under a yoke. How enervating and degrading! But Christ's yoke
energises and ennobles! For the Christian life is not just another weight
for aching shoulders. It is life without Christ that is hard-going. To pull
together, to learn of His meekness and lowliness, is to know that deeper
rest from nagging fears and debilitating anxieties. When we cease
from telling Christ how to run our life, the peace of His rest soothes
irritation and calms inner tumult. 'To do the will of Jesus, this is rest.'

Then there are life's sorrows. Peace, perfect peace, with sorrows
surging round?

'Beloved,' writes Peter, 'think it not strange concerning the fiery trial
that is to try you.' But that is precisely what we do think. We think it
so strange that we become ill with the worry of it. Why should this
have happened to me? What have 1 done to deserve that? Yet for
believers there is more at stake than immunity from suffering. And
that is to fulfil the original purpose of our creation by living to the
glory of God. Hence the genuineness of our Christian profession will
be put to the test, if only to prove to our satisfaction that what God has
begun in us He will preserve and ultimately complete. Besides, with
Christ's victory over the devil, the war has been won. We need not
succumb to the accuser's insinuations that the testing is more than
deserved. What we know of the tender mercy of our God assures us
that 'no man is tempted above that he is able to endure'.

Do you know the hymn, written by H. G. Spafford, an American
businessman, When peace like a river attendeth my way? It was com
posed out of bankruptcy and bereavement. Spafford had just received
word that his business interests had collapsed. As if that blow were
not enough, later the same day he was informed that the ship on which
his wife and daughter were sailing to Europe had gone down in the
Atlantic. His wife had been drowned and his daughter, though rescued,
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was stranded in Europe. There and then this modern Job took up his
pen and wrote these grand words:

When peace like a river attendeth my way,
When sorrows like sea billows roll;

Whatever my lot Thou hast taught me to say,
It is well, it is well with my soul.

How could Spafford write such heroic lines with sorrows surging
round? Because he knew the peace of God which is of God Himself,
the God of peace. Because he knew the Prince of Peace, Who hushed
as it were the stormy winds and waves of his heart. While the wicked
are as a troubled sea, those stayed upon Jehovah are like a tranquil
loch in whose silent waters is mirrored the beauty of earth and sky. At
once this admits us to what the apostle describes in his PhiIippian
letter: 'And the peace of God, which passeth all understanding, shall
keep your hearts and minds in Christ Jesus.' As part of God's wisdom
and might, this peace force liberates from fear of life's sorrows. It
is Christ's own bodyguard to sentinel the inner life. It transcends all
human reasonings and cleverness to cope with life's emergencies and
serves to defend our hearts and thoughts in Christ Jesus. Leaning on
Jesus, 'nought but calm is fouud'.

Solitude is another problem. Peace, perfect peace; with loved ones
far away?

With the departure of loved ones, the pain of solitude may become
almost unbearable. Lonely folk are like the Englishman's home, his
proverbial castle. The drawbridge is lowered and raised by command
of the king. From windows and battlements, he surveys the land
without being seen. What social life there is within the fortress must
suit his convenience. And the portcullis bars entrance to unwelcome
intruders. But as Brunner says, King Jesus can enter, and does. 'He
overcomes our resistance by love, breaks through with forgiveness and
claims us by his sacrifice. And when self with self interest yields to
His reign, the peace of His fellowship displaces loneliness.'

This fellowship of love, this loving God and our neighbour as
ourselves, is nurtured under the teaching of the Word within the
Christian Church. For the Church of Christ is the new community of
God's people, who have been called out of the world in order to serve
in the world. They partake of a common life in Christ, profess a
common loyalty to Him, and practise a common faith. Theirs is the
great blessing of being 'taken out of solitude into the companionship
of generous souls'. 'Behold how good and how pleasant it is,' says the
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Psalmist, 'for brethren to dwell together in unity.' The unity of the
New Testament Church was that of brethren who 'continued stead
fastly in the apostles' doctrine and fellowship'. Modern notions of
Church Unity, as distinct from unity in Christ, are not indicative of the
Spirit's guidance when at variance with the Holy Scriptures, given to
the Church by the same Holy Spirit, as the supreme rule of faith and
life. To assemble together under the Word, knowing that Jesus is in the
midst, makes for a unity of divine strength and peace that banishes
loneliness.

Furthermore, nothing can sever 'the tie that binds our hearts in
Jesus' love'. 'The souls of the righteous are in the hand of God,' says
the Apocrypha, 'and there shall no torment touch them-they are in
peace.' As we share communion with Christ Whom we do not see, so
through Him we may share communion with all saints. Sainthood, of
course, is not conferred on a few individuals after their death by a
papal act of canonisation, as in the John Ogilvie palaver. In the New
Testament it is never used in the singular as elevating one person above
others in the afterlife, but always in the plural as a present comprehen
sive description of all the people of God, the members of Christ's
Church. Such holy communion with all saints is far removed from
alleged spiritist communication with the dead through grotesque
sinful mediums. Altogether different is the sense of fellowship which
the Church militant shares through the Mediator with that great cloud
of witnesses in the Church triumphant. And where better to know this
Festival of All Saints than in the Feast for All Saints at the Lord's
Table? 'In Jesus' keeping we are safe, and they.'

That leads to a question of security. Peace, perfect peace, our future
all unknown?

In this age of space exploration, some things mercifully remain
hidden. No one knows what the future has in store. But God knows
our life in Christ from A to Z, and His planning in love for us includes
the peace of His presence with us. We know not of tomorrow. But if
we know Him, Who has the whole world in His hands, then our future
is secure indeed.

Consider that familiar verse in the Shepherd Psalm, 'Surely goodness
and mercy shall follow me all the days of my life'. This suggests that
the Good Shepherd, while caring for His people, keeps out of sight.
'Verily Thou art a God that hidest Thyself,' says Isaiah. Assuredly
there was a time when the Chief Shepherd did appear, only to dis
appear at death, reappear by resurrection and disappear again by
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enthronement until His second advent. How His hidden presence adds
meantime to His goodness and mercy which He makes follow unob
trusively behind us. And to think that this continues 'all the days of
my life'. Yet how seldom we thank Him!

Recall these lines from Joseph Scriven's hymn, which he composed
when his fiancee had been killed accidentally on their wedding eve:

o what peace we often forfeit,
o what needless pain we bear,

All because we do not carry
Everything to God in prayer.

To carry everything to God in prayer is to know the security of Him
Who, after the manner of Elijah, cast the mantle of His Spirit upon us.
And being 'received up into glory' in oUr manhood He reigns trium
phantly at the Father's side. Our future is with Him seated there,
since He intends 'to present us faultless before the presence of His
glory with exceeding joy'. Hallelujah! What a Saviour! 'Jesus we
know, and He is on the throne.'

But what about the shadow of death? Peace, perfect peace, death
shadowing us and ours?

Modern man is uneasy at death's intrusion. See how awkward he
is at funerals. Motivated by worldly principles, thoughts of God and
eternity are seldom entertained by him. Like the rich fool in Jesus'
parable (count the repetitive personal pronouns) his little world rotates
around himself and his property. 'Soul, thou hast many goods laid up
for many years, take thine ease.' How modern that sounds! As if the
path to peace of mind were paved with gold! But what if 'this night
thy soul should be required of thee'? Then what worth such false sense
of ownership? No wonder the shadow of death fills him with dismay.
It is a desolating reminder that life is a trust and wealth a stewardship,
that God has the final word, that judgment at the last is inescapable.

Universalists, who believe in heaven for all and hell for none, main
tain the inevitability of love beyond death. They make the feelings of
the human heart the arbitrator of the next world. They contend that
if the black sheep of a family has a loving mother, why not a loving
heavenly Father? But what if a black sheep's impenitence and rejec
tion of the Saviour also continue after death? Jesus did not die to
reduce the moral order to an anarchy of grace, to obliterate deep lines
of spiritual demarcation. Even His vast forgiveness did not propose an
ultimate equality for those who love God and those who do not, for
Judas His betrayer and John His 'beloved disciple. There is no Biblical
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promise of a second chance of salvation after death, with heaven for
all. Instead, 'now is the time: now is the day of salvation'. 'How shall
we escape if we neglect so great salvation?'

But those who by the Spirit now accept Christ as their Saviour, who
were foreordained heirs of covenantal grace, have still to pass through
the dark portal of death. Yet in the very shadow of death they may
know the peace of the shadow of His presence leading them heaven
ward. Remember this hymn by Bickersteth was composed to comfort
a dying man. Here then is faith's victory, 'The Death of Death in the
Death of Christ', as John Owen puts it. The Saviour in His mighty
death drew death's sting of sin, and so annulled the power of death. By
His crucifixion and burial, He embraced without sin the Last Enemy
for His elect, entered that black darkness in order from within 'to
destroy him that had the power of death, that is, the devil'. Now the
keys of hell and death belong to our risen Jesus, so that victory remains
with Him and His people. For them the terrors of death appal no more
nor the grave enthrals. With Christ as their life and their sins already
judged in His saving death, death has become, as Bonhoeffer said, 'the
supreme festival on the road to freedom'. 'For the law of the Spirit of
life in Christ Jesus has made me free from the law of sin and death.'
Thus if you are His and this night 'thy soul should be required of thee',
there will be no vain regrets, no hankering after what might have been,
but a glad looking forward to that 'joy unspeakable and full of glory'.
Thanks be to God. 'Jesus has vanquished death and all its powers.'

Thus those stayed upon Jehovah are indeed kept in peace, peace.
Neither the question of sin nor stress nor sorrow nor solitude nor
security nor the shadow of death can separate them from the peace of
God in Christ. Unlike Jerusalem, over which Jesus wept, they know
the things which. belong to their peace-His blood, His will, His calm,
His fellowship, His reign, His victory. And for them the best is yet to
be. 'If out beyond the shades of death,' wrote the late Dr. Boreham,
'there awaited us any experience of loneliness or homelessness, He
would have told us about it. If in the blaze of the mystery and pageant
of wonder upon which mortal eyes have never gazed, there was any
thing to startle or affright us, He would have mentioned it. Had there
been a shadow of uncertainty as to our felicity in that new life, He
would have warned us. Since all is well, there is nothing to be said.'

It is enough,: earth's struggles soon shall cease,
And Jesus calls us to heaven's perfect peace.



Revival Scenes
THE KOREAN PENTECOST

As regular subscribers will remember, this extract from 'The
Korean Pentecost' was published in our last issue. However,
there was a bad mistake in the setting out of the last page
(/86), and because of this our printers offered to reprint this
article correctly and include it as an insert in this issue.

The following is an extract from the paperback 'The Korean
Pentecost', which was reviewed in our issue for September!

October of last year.

At Monday noon, we missionaries met and cried out to God in
earnest. We were bound in spirit and refused to let God go till He
blessed us. That night it was very different. Each felt as he entered the
church that the room was full of God's presence. Not only missionaries
but Koreans testify to the same thing. I was present once in Wisconsin
when the Spirit of God fell upon a company of lumbermen and every
unbeliever in the room rose to ask for prayers. That night in Pyengyang
the same feeling came to me as I entered the room, a sense of God's
nearness, impossible of description.

After a short sermon, Mr Lee took charge of the meeting and called
for prayers. So many began praying that Mr Lee said, 'If you want to
pray like that, all pray', and the whole audience began to pray out loud,
all together. The effect was indescribable-not confusion, but a vast
harmony of sound and spirit, a mingling together of souls moved by
an irresistible impulse of prayer. The prayer sounded to me like the
falling of many waters, an ocean of prayer beating against God's
throne. It was not many, but one, born of one Spirit, lifted to one
Father above. Just as on the day of Pentecost, they were all together in
one place, of one accord praying, 'and suddenly there came from
heaven the sound as of the rushing of a mighty wind, and it filled all
the house where they were sitting'. God is not always in the whirlwind,
neither does He always speak in a still small voice. He came to us in
Pyengyang that night with the sound of weeping. As the prayer con
tinued, a spirit of heaviness and sorrow for sin came down upon the
audience. Over on one side, someone began to weep, and in a moment
the whole audience was weeping.

Mr Lee's account, written at the time of the revival, gives the history



of that night better than any words, however carefully penned three
year later, can do. 'Man after man would rise, confess his sins, break
down and weep, and then throw himself to the floor and beat the floor
with his fists in perfect agony of conviction. My own cook tried to
make a confession, broke down in the midst of it, and cried to me
across the room: 'Pastor, tell me, is there any hope for me, can I be
forgiven?' and then he threw himself to the floor and wept and wept,
and almost screamed in agony. Sometimes after a confession, the
whole audience would break out in audible prayer, and the effect of
that audience of hundreds of men praying together in audible prayer
was something indescribable. Again, after another confession, they
would break out in uncontrollable weeping, and we would all weep, we
could not help it. And so the meeting went on until two o'clock a.m.,
with confession and weeping and praying.'
. Only a few of the missionaries were present on that Monday night.

On Tuesday morning, Mr. Lee and I went from house to house telling
the good news to all who were absent (and to our Methodist friends in
the city). That noon the whole foreign community assembled to render
thanks to God.

I wish to describe the Tuesday night meeting in my own language
because a part of what happened concerned me personally. We were
aware that bad feeling existed between several of our church officers,
especially between a Mr. Kang and Mr. Kim. Mr. Kang confessed his
hatred for Mr. Kim on Monday night, but Mr. Kim was silent. At our
noon prayer-meeting on Tuesday, several of us agreed to pray for Mr.
Kim. I was especially interested because Mr. Kang was my assistant in
the North Pyengyang Church and Mr. Kim an elder in the Central
Church, and one of the officers in the Pyengyang Men's Association. of
which I was chairman. As the meeting progressed, I could see Mr. Kim
sitting with the elders behind the pulpit with his head down. Bowing
where I sat, I asked God to help him, and looking up saw him coming
forward.

Holding to the pulpit, he made his confession. 'I have been guilty of
fighting against God. An elder in the church, I have been guilty of
hating not only Kang You-moon, but Pang Mok-sa.' Pang Mok-sa is
my Korean name. I never had a greater surprise in my life. To think
that this man, my associate in the Men's Association, had been hating
me without my knowing it! It seems that I had said something to him
one day in the hurry of managing a school field-day exercise which
gave offence, and he had not been able to forgive me. Turning to me.
he said, 'Can you forgive me, can you pray for me?' I stood up and



began to pray, 'Apa-ge, Apa-ge' ('Father, Father'), and got no further.
It seemed as if the roof was lifted from the building and the Spirit of
God came down from heaven in a mighty avalanche of power upon us.
I fell at Kim's side and wept and prayed as I had never prayed before.
My last glimpse of the audience is photographed indelibly on my brain.
Some threw themselves full length upon the floor, hundreds stood with
arms outstretched toward heaven. Every man forgot every other. Each
was face to face with God. I can hear yet that fearful sound of
hundreds of men pleading with God for life, for mercy. The cry went
out over the city till the heathen were in consternation.

As soon as we were able, we missionaries gathered at the platform
and consulted, 'What shall we do? If we let them go on like this some
will go crazy'. Yet we dared not interfere. We had prayed to God for
an outpouring of His Spirit upon the people and it had come. Separat
ing, we went down and tried to comfort the most distressed, pulling the
agonised man to the floor and saying, 'Never mind, brother, if you have
sinned God will forgive you. Wait, and an opportunity will be given
to speak'.

Finally, Mr. Lee started a hymn and quiet was restored during the
singing. Then began a meeting the like of which I had never seen
before, nor wish to see again unless in God's sight it is absolutely
necessary. Every sin a human being can commit was publicly con
fessed that night. Pale and trembling with emotion, in agony of mind
and body, guilty souls, standing in the white light of that judgment,
saw themselves as God saw them. Their sins rose up in all their vile
ness, till shame and grief and self-loathing took complete possession;
pride was driven out, the face of men forgotten. Looking up to heaven,
to Jesus whom they had betrayed, they smote themselves and cried out
with bitter wailing: 'Lord, Lord, cast us not away forever! ' Everything
else was forgotten, nothing else mattered. The scorn of men, the
penalty of the law, even death itself seemed of small consequence if
only God forgave. We may have our theories of the desirability or
undesirability of public confession of sin. I have had mine; but I know
now that when the Spirit of God falls upon guilty souls, there will be
confession, and no power on earth can stop it.
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We are sorry to announce the retiral of the Rev. T. Shaw as Chair
man of the Trustees of The Gospel Magazine. Mr. Shaw, Rector of
Drayton, Banbury, has taken an active and prayerful interest in the
affairs of The Gospel Magazine for a number of years. We would
acknowledge our indebtedness to him, and we are thankful that, though
retiring as Chairman, he is continuing as a Trustee. The Rev. Maurice
Handford, minister of Trinity Church, Hardwick Square, Buxton, was
appointed as Chairman in Mr. Shaw's place.

In our Jan.jFeb. issue, we raised the matter of the church's relation
ship with the young. One response to this was a letter from a lady who
teaches in England. This lady also edits The Tender Grape, a monthly
magazine for children. The following are extracts from her letter:

I have a full time teaching post in a large primary school, where
I take three classes for their R.E. lessons, using The Tender Grape.
Another teacher, an R.e. who is beginning to see something of the
folly of her Church's claims now that the services are in English,
also takes two classes and uses The Tender Grape because she
doesn't know what to say. I fear that, were the authorities to get
to know what we teach, our fate might be similar to Mr. David
Watson's ...

There was great opposition from the children at first. They said,
'Why do we have to waste our time with this now you've joined
the staff, when we never had R.E. before?' Another child said,
'I don't know anything about the Bible, but you won't expect us
to believe it, will you?' ...

In the top class a rather superior type of boy stood up at the
end of the year and said he'd like to tell me that when he saw he
was going to have to suffer two R.E. lessons a week from me he
wondered how he'd get by, he thought he'd be so bored; but he'd
come to look forward to the lessons as the most enjoyable of the
week because 'you've answered our questions honestly and politely,
even when we've been quite rude to you'....

The fact is, these children desperately need help. They get none
from home, none from church, and very little from school. Unfor
tunately it doesn't always follow that the children from Christian
homes are necessarily taught. . . .

We have had the opportunity to read one issue of the magazine
referred to above, and have been impressed by the effort made by the
editor to present the message of the Scriptures in a way suitable for

continued on page 237
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Book Reviews

THE DOCTRINE OF GOD. Hennan Bavinck. Published by The
Banner of Truth Trust, pp. 407. Price £3.50.

As the publishers state on the dust jacket of this book: 'The
Christian Church has had many historians of theology, but few men
who were themselves master theologians. Bavinck belonged to that
small group and, as will always be found in such cases, he possessed
both high gifts of intellect and real consecration to Christ'. That
Bavinck's gifts were indeed of a very high order will be appreciated by
those who have read, for example, his Stone Lectures on The Philoso
phy of Revelation. But there are only a few of his works available in
English, and it is for this reason that William Hendriksen translated
this one from Dutch. The translation was first published in America
in 1951.

The Doctrine at God represents vo!. 2 of Bavinck's Reformed
Dogmatics. It is a very scholarly work; here Bavinck deals in a very
comprehensive and detailed way with such aspects of his subject as
God's incomprehensibility, knowability, names, attributes, counsel, etc.
Whatever he deals with, Bavinck shows that he has an extraordinary
acquaintance with ancient and modern writings relevant to the subject,
together with a deep insight into the theological issues Involved. '

This book is published in the series Students Reformed Theological
library; this in itself indicates that not every Christian will find it easy
to read. However, Dr. Hendriksen has incorporated headings with his
translation and these help to break up Bavinck's work and to make it
more easy to digest. We feel that perusal of The Doctrine 01 God will
lead, as the translator wished, to the creation of a desire for the rest of
Reformed Dogmatics in English. I.T.

ANGLICAN AND PURITAN THINKING (Westminster Confer
ence, 102 pp. £1.10 by post from 75 High Street, Warboys, Cambs.).

This publication consists of six papers given at the 1977 Westmin
ster (former 'Puritan') Conference on the above-named subject.

Authority (H. R. Iones): Statements by 16th/17th century 'Anglican'
writers (notably Richard Hooker) to the effect that neither 'Nature'
nor Scripture is sufficient as authority, and that both Reason and
Revelation must be used together, the former amplifying the latter.
This is allegedly 'Anglican' thought, and is contrasted with the insist
ence 'by Puritan thought upon the uniqueness and completeness' of
Scripture.
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The Church (P. E. G. Cook): A lengthy and not always relevant
consideration of the doctrine of the Church as seen by the two parties,
Hooker again being regarded as the main spokesman for 'Anglican
ism', which is stated to be 'Old Testament' in its attitude to the
Church.

Episcopacy (M. J. Roberts): The evidence of History as to the errors,
abuses and dangers of certain episcopal systems is clearly shown. The
writer is on a perilous path when he attempts to prove one form of
church government unscriptural as compared with others, none of
which can successfully plead absence of error, abuse and danger.

The Externals of Worship (R. W. Oliver): An interesting considera
tion of church building and vestments as they relate to the contrasting
attitudes to Worship. The controversies about non-essentials and the
tyranny by which tender consciences were afflicted make sad reading.

Worship in Liturgy and Form (L. A. Rawlinson): A fair and helpful
outline of the differing (quite naturally so) attitudes to liturgical
worship, and the way of thought underlying them.

Preaching (D. M. Lloyd-Jones): Although we think it unfair and
untrue when the author states that Queen Elizabeth 1's antipathy to
preaching 'is typical Anglicanism', the paper is helpful in its advice
on preaching.

In general, we feel little justice is given to the Church of England
(the term 'Anglican' is of quite modern usage). The authors would
have achieved greater accuracy had they made ampler reference to the
Thirty-Nine Articles which (rather than Richard Hooker) speak clearly
for the Church and particularly exalt the Scriptures (e.g. Arts. 6, 7, 8).
It is a little difficult to understand why there is such concentration
upon the 16th and 17th centuries. Readers are left with an incomplete
idea of the subject. It is remarkable that the only reference to that
stalwart upholder of the Puritans and the Reformed Faith, Bishop J.
C. Ryle, is (p. 26) to his support of what is termed the 'myth' that 'the
Anglican church has ever been a reformed church'!

H.J.W.L.
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children. Readers might wish to know that the magazine can be
obtained from: The Editor, 'The Tender Grape', 82 High Street,
Knaphill, Woking, Surrey. Single copies cost 14p, including postage;
annual subscription £1.68.




