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The Gospel Magazine

Editorial
Eli was called to fi l l  a high and sacred office, but he largely failed.

For this he was openly rebuked. Eli himself was intended to be a
channel of communication between God and men, but God had to
speak to Eli through another: 'And there came a man of God unto Eli,
and said...Them that honour me I will honour, and they that despise
me shall be l ightly esteemed.'How sad that it should be largely the
negative side of this message that Eli 's l i fe should i l lustrate.

The positive side of the message from that man of God can be
il lustrated in relation to young Samuel. What was the first lesson that
Samuel learned, about the honouring of God? He was taught to l ie
sti l l , to l isten to God's voice, to say, 'Speak, for thy servant heareth'.
This is the service which must be given first of all; the service which
David gave when he said, 'I wil l hear what God the Lord wil l speak'.

In Samuel's later l i fe, he showed that he functioned as God's
servant where Eli had so badly failed. He was God's spokesman to the
people, pressing on them the high requirements of His law: 'Put away
therefore the strange gods from among you, and prepare your hearts
unto the Lord, and serve him only'. And again, he fulfilled the
function of the people's spokesman to God: 'And Samuel cried unto
the Lord for Israel. and the Lord heard him'.

But it is not enough fbr us simply to see the application of both sides
of that message to others. We must face the challenge they contain for
us.

They warn us that there will always be a tension between the will of
man and the will of God. It is in such a context that the question of
whether we will honour God or despise Him comes into sharp focus.
Honouring Him involves rejecting what is ours embracing what is His.
Despising Him involves rejecting what is His, and honouring what is
our own.

These words must regulate our service; for we can rest assured that
God, for His part, will act on them. Eli, who sought popularity with
men, received the rebuke of God. Samuel, who testified against the
people's sins, received the sign of God's approval: 'And all Israel,
from Dan even to Beersheba, knew that Samuel was established to be
a prophet of the Lord'. So there is a warning, but also a promise here.
His promise is that He will intervene to honour those who hear and
obey Him. To all who thus honour Him He says,

I will never leave thee nor forsake thee.
So that we may boldly say, The Lord is my helper, and I will not

fear what man shall do unto me.
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Studies in Mark
Tar SrttttNc oF THE Sronu

Mark 4: 35-41
(see also Matt. 8: I8-27, and Lk. 8: 22-25)

Mark has finished his account of Christ's parables, and now
returns to the subject of His miracles. He wishes here to demonstrate
Christ's lordship over another area of l i fe.

It was evening. Christ had taught the multitudes by many parables,
but now the last parable had been told for that day. 'Let us pass over
to the other side' He said to His disciples, or, 'Let us pass over to the
beyond'. So it is with atl true missionaries; it was so with the apostle
Paul. We should have been ready to congratulate him on his
missionary work in Corinth alone. But it was to the Corinthians that
Paul issued a straight warning that they would have no monopoly of
his services. He was not content with work already done in Corinth; he
was determined to press on with the gospel 'to the regions beyond'.

There was no delay about the boat's departure. However, Matthew
tells us of two would-be disciples who appear to have spoken to Christ
just at this point. 'And a certain Scribe came, and said unto him,
Master. I wil l follow thee whithersoever thou goest. ' But Christ
replied, 'The foxes have holes, and the birds of the air have nests, but

the Son of man hath not where to lay his head.' You see the night is

falling. But I am not going to o comfortable home; only to on open
boat. If you are talking of following me, then see that you count the
cost.

'And another of his disciples said to him, Lord, suffer me first to
go and bury my father. But Jesus said to him, Follow me: and let the
dead bury their dead.' You see the boot here, rigged up and reody to
sail awoy. If you're going to stoy, then stay; but if you're going to

follow me, then come aboard and join me now.

At the beginning of that journey, there seems to have been every
promise of a peaceful, uneventful sail. The wind appears to have been
favourable. Probably only a few strokes of the oars were necessary
before the disciples had adjusted the sail. After that they could sit
back as their boat was carried along by the breeze (Lk. 8: 23). The
swish of the water and the sigh of the evening breeze made soothing
music. In the stern, resting on a pil low after His long day's toil, Christ
fell asleep.

The Sea of Galilee lies about 680 feet below sea level, and is flanked
to east and to west by mountains which rise about 2000 feet from its
shores. These, and no doubt other factors, combine to occasion the
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most frightening storms on the lake. They descend with total
suddenness, and are a constant threat to any ships which venture far
from the shore.

And there was another factor which would have made this storm all
the more frightening. Mark states that evening had already come
before the party left the north-west shore. Although the departure was
a hurried one, the disciples must have taken some time to get things
ready, the sail hoisted up, and the boat under way. Also the fact that
Jesus required tc be roused from a deep sleep implies the passage of
time. The transition period from daylight to darkness is not very long
in Palestine, so that we can assume that it was now dark.

Then, out of that night which had promised to be so peaceful, the
storm came down. In describing that storm, Matthew uses a word
which elsewhere is used only of an earthquake. To the disciples, it
seemed that the whole of nature was being convulsed. Forces were
being let loose, beside which they and their boat were of no account.
The water began to come in, the boat began to fi l l  up, and the disciples
despaired. They were going to the bottom, that was for sure. But there
was one thing to be done before they went down.

Perhaps in the moments of the storm's first onslaught they had
forgotten about Him. Now they fought their way to the stern to
register their protest to the One who had led them to all this. They
must have felt that His still sleeping figure was mocking them.

'Master, Master, we are perishing!'If He seemed to be l iving above
their concerns before, they were certainly pressed on Him now. He
was their teacher. By the edge of this same lake He had called them to
be His disciples. By the power of His word He had drawn them, and
they had followed in faith. More than that, it was He who had
commanded them to begin this journey which was now to end at the
bottom of the lake. Experienc.ed fishermen that they were, they would
not have gone so far from the shore, especially as darkness was
coming down, but He had said, 'Let us pass over to the other side'.
And now they were all to perish. Did He not even care?

'And he arose and rebuked the wind, and said to the sea, Peace, be
still.' He had rebuked fevers before, but now He rebuked disorder
raging in the external elements. The expression is very powerful, even
personal. Is it possible that in this storm He saw the hand of Satan,
and that it was Satan He rebuked? Certainly Satan was permitted by
God to employ the elements to afflict Job, and perhaps again he was
allowed to express his malice in this way towards the Son of Cod. The
verb used in the rebuke addressed to the sea (be silent; wax dumb; be
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muzzled) is the same as that used in the rebuke addressed to the devil
i n  l : 2 5 .

But when he had finished rebuking the wind, He had not f inished
rebuking. 'Why are ye so fearful?' He asked the awe-struck disciples;
'How is it that ye have no faith?' He was not accusing them of
possessing no faith at all, but He demanded why they had not
exercised faith in this situation. He did the same with the two disciples
whom He met on the way to Emmaus. They, too had come to feel that
the object of their faith had failed. But He pointed out that it was their
faith itself which had failed: 'O fools and slow of heart to believe.. '
(Lk.24:25).

No outward storm, then, is of such a nature that turmoil ought to
re ign wi th in the church. ' I  am wi th thee. . . I  am thy God:  I  wi l l
s t rengthen thee,  I  wi l l  he lp thee,  I  wi l l  uphold thee. ' ( lsa iah 4 l :10)

God in the midst of her doth dwell;
nothing shall her remove:

The Lord to her an helper will,
and that right eorly, prove.

If God should restore me to health, I have determined to study
nothing but the Bible. Literature is inimical to spirituality, if it be not
kept under with a strong hand. A man ought to call in from every
quarter whatever may assist him to understand, explain, and illustrate
the Bible: but there-in its light and life-is all that is good for man.
All important truth is there; and I feel that no comfort enters sick cur-
tains from any other quarter. My state is an admonition to young men.
I have been too much occupied in preparing to live, and too little in liv-
ing. I have read too much from curiosity, and for mental gratification.
I was literary, when I should have been active. We trifle too much. Let
us do something for God. The man of God is a man of feeling and act-
ivity. I feel and would urge with all possible strength on others, that
Jesus Christ is our,4// and in All.

-Richard Cecil
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For Younger Readers
Richard Cecil

Chiswell Street, in London, was where Richard Cecil was born in
1748. There was a large garden around the house, and, in the garden,
a dye-house. This was a building where cloth, brought in the sail ing
ships of the East India Company, was dyed.

In that garden in Chiswell Street there was a large tank of water,
sunk into the ground. One winter the tank was frozen over, but a hole
was made in the ice so that the horses could drink from the tank.
Richard used to play a lot by himself because the next oldest in the
family was l0 years older than he was, and this day he was playing
with a stick beside that hole. He slipped and fell in.

In the dye-house, the workers had been told to work in the part
away from the tank, but for some reason they were working instead
quite near the tank, and as one of them looked out he thought he saw
something red in the water at the ice hole. He went over to investigate
and pulled out a l itt le boy with a bright red coat. At f irst it seemed that
Richard was dead; but after a long time he came round.

Richard's father hoped that he would become a business-man. but
Richard could not stand business life. He far preferred art, and
reading and writing. One day Mr. Cecil came across a piece of paper
in the house with a poem written on it. He thought it was a very good
poem, and asked who had written it. Richard said,

' l  did, father.' But his father said,
'Richard! I don't believe you. You could never write a poem like

that . '
'Well, father, ask me to write a poem about something else.'
Mr. Cecil thought of something, told Richard to write a poem on it,

and Richard disappeared. It wasn't long before he appeared again,
complete with a poem which convinced his father that he had written
the first one too.

Richard's mother was a true believer in Jesus. From Richard's
earliest childhood she prayed for him and taught him about God.
There was one book she gave him and sometimes, when he had read a
few pages of it, he would go off quietly by himself to pray. But as he
grew up he thought less and less of what his mother said. He began to
read books which led his thoughts away from God. At last he came to
believe that there is no God. and said so.

t97
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Then one night, as Richard was lying in bed, he began to think
about his mother.

'She suffers a lot , 'he thought, 'and yet she is very cheerful .  She
reads her Bible a great deal and that encourages her.

'l am seeking pleasure in every direction but I cannot find it. I do
whatever I want to do; yet I do not have that happiness which mother
has.

'But if there is comfort in religion, why should I not have it too'?
With that he leapt out of bed, got on his knees and began to pray.

Then he came up against a difficulty. 'Mother's comfort' he
realised, 'comes from her faith in Christ. But I have rejected Christ, I
have read books against Him; how can I pray in His name?' He got
off his knees and lay down on his bed again, confused and sad.

After that he began to listen to his mother again. He read the kind
of books she read, and went to church to hear the word of God
preached. As time passed, one great difficulty that he had was solved.
He began to understand how Christ, the Son of God, died on the cross
to open the way to God. Now Christ no longer stood in his way.
Instead, Christ Himself became for him the Way to God.

Before he believed in Jesus, Richard Cecil had wanted to become an
artist. Now he wanted to tell others about the Saviour he had come to
see as the Way to God. His father gave him money to help him study,
and he became a minister.

First he was a minister in Leicestershire, then in Lewes, and lastly in
London. While in London he married and had a family'

One day Cecil came across his little daughter playing with beads. He
said to her.

'My dear, you have some pretty beads there.'
'Yes, Papa. '
'You seem to like them verY much.'
'Yes, Papa.'
'Well now, throw them into the fire''
Tears came into her eyes as she looked up to him; why should he ask

her to do such a terrible thing?
'Well, my dear, do what you like. But you know I never told you to

do anything which I did not think would be good for you.'
She looked at him for a while; then with a great effort she threw her

beads into the fire.
'You will hear more about them again,' her father said to her' 'But

don't say any more about them to me just now.'
A few days later, Mr. Cecil bought her a box of bigger beads and
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toys.  He expla ined to her  why:
' l am giving you these better beads because you trusted me when I

asked you to throw the other beads away.'
Then Mr. Cecil taught his daughter the lesson of the beads:
'Put the same confidence in God. Believe everything that he says in

his word. Whether you understond il or not, havefaith in him thqt he
meons you good.'

While a minister, Cecil saw how Cod cared for him sti l l , just as He
had done when as a boy he fell under the ice in his father's garden.

One day in January, 1803, he was riding through the streets of
London when his horse slipped on the ice. Cecil fell to the ground just
in front of a heavily loaded cart. The broad cart wheel passed over his
shoulder, and pressed against his head. His hat slid off but as it did so
his head was pushed out so that it was not crushed. His shoulder was
badly bruised, but no bones were broken. Afterwards he realised that
the inside edge of the wheel was at that moment passing over a raised
stone, so that there was a l itt le space under the outside rim which had
helped to save his l i fe.
Another time he was riding to preach at Lewes, on the outskirts of
London. It was dark as he reached East Grinstead Common, and on
the common he saw another man on horseback. The man seemed to be
drunk, in danger of fall ing off his horse. Cecil rode up to him, but
immediately the man reached out his hand to seize the reins of Cecills
horse. And out of the shadows three other men rode up and
surrounded him. Cecil had money with him belonging to his church,
and he knew that these men meant to rob him. But even there. in the
midst of his fear, he thought,

'Here I must trust in God.' The words of the Bible came into his
mind, 'Call on me in the time of trouble, and I wil l deliver thee.' He
prayed to God for help.

One of the highway robbers, who seemed to be the leader, spoke to
him.

'Who are you, and where are you going?'
Cecil thought, 'Nothing needs a l ie. I must tell the truth, even to

these robbers'. So he told them who he was, and that he was on his
way to preach at Lewes.

The leader replied, 'Sir, I know you and have heard you preach at
Lewes.' To the other men he gave orders,

'Let the gentleman's horse go.' .; i i
What did Cecil preach, in all the different places he went? He

preached about Christ, and about faith in him. When he was dying he
said to another minister that, if he would get better, he would preach
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about Christ and about believing in Him even
done before.

When he was il l  another time, he who once had
'standing in his way' said to his wife, ' l  get all
thinking of Jesus, in whom I place all my hope.'

more than he had

felt that Christ was
my comfort from

NOTE: The details for this article were gathered from The Life and

Remains of Rev. Richard Cecil, M.A. The incident of the beads rs told

on page 8 of The Thought of the Evangelical Leaders.

r; As to being broken down, I perfectly agree to it; distress, poverty,
reproach, infirmity, are fine things to humble a high spirit. The
physicians do not know my case, but I do; it is the finger of God, and I
am to learn from it various important lessons, and among the rest the
sufficiency of his grace. I have prayed thrice; sure I ought to be
content with the answer to St. Paul!

-Richard Cecil

In your preaching hold up Christ. This should be your great object
and aim in your sermons. Some have objected that I have preached
too much on faith; but, were I to preach again, they would hear much
more of it.

-Richard Cecil
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It Is Well
RICHARD CECIL

The following notes were written by Richard Cecil in June, 1798,
when he was passing through a period of severe illness. He writes that
he felt a wish to preoch on the words, 'She answered, It is well', and
then gives his thoughts on the text.

'She answered, It is well. '  That is, God is wiser than I am. 'He

knoweth the way that I take, and when I am tried, I shall come forth
as gold.' Hc knows how to bring good out of this evil. What can he
take away that he cannot make up to me? Pain, loss, solitude-what
are ye? The way home! He knows the way-that is enough. He has
promised to be with me in the way-that is more than enough.

' lt is weli '-that is, God is mig'htier than I am. He can make this dy-
ing and paintul way, the way ot hte-the way ot comtbrt-the way of
joy, as well as holiness. He has done it ten thousand times; I have seen
it done. 'What child is he whom his Father chasteneth not?' I would
be a son, but not scourged. I am a fool, whom even experience can
scarcely make wise. I see-, and-, and-, whom he does not chastise;
all professors, but are they sons? I see-, and-, who are sinking
under their troubles, and going to Satan for comfort, because they are
not sons.

'It is well'-that is, He is better than I am. He has thoughts of
peace, while I indulge thoughts of evil. He means better than I can
give him credit for. He asks me for nothing but t ime and trust, in
order to make the whole plain and gracious to my eye: 'No!' say I;
'show it me now, and it sufficeth.' 'What!'saith he- 'Aml alonenot
to be trusted? How many of my creatures have you trusted for what
you could not see! How often have you rested on dust and ashes, as on
a sure foundation! Go, go, and learn your norm-book, and then you
will say without stammering, It is well!'

Oh! may I never rest on past mercies. For He is the great I AM; and
we are so poor and so feeble that we cannot keep for one instant what
will supply our need in the next.

-The Last Duchess of Gordon

20r
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Leaning upon hef Beloved
- 

JAMES A. TALLACH
*The fotlowing is one of the meditstions which appeor in 'Sermons

and Meditations'by the Rev. James A. Tatlsch. The second edition of
this booktet was reviewed in our Jsn/Feb issue of this year.

The Salvation of a sinner consists essentially in the living, spiritual
union of that sinner with the Saviour, the Lord Jesus Christ' This
union is described in the Word of God by the use of many and various
similitudes: Christ the Vine, His disciples the branches; Christ the
Shepherd; His followers the sheep; Christ the Redeemer, His people
the redeemed, etc., etc. Each one of these descriptions has its own
lesson to teach us.

In the Song of Solomon, as is well known, the relationship most
often recurring is that of the marriage union as between the Lord
Jesus Christ, the Heavenly Bridegroom, and His earthly bride, the
church; and the language used to describe the relationship is often of
the most sweet. intimate and endearing kind. In the fifth verse of the
eighth chapter the Church and each gracious soul is described as
"Coming up from the wilderness, leaning upon her Beloved". No
doubt there is a reference in this verse to the Children of Israel on their
journey from Egypt through the wilderness to the Promised Land. But
ihat journey itself is evidently intended to set forth, in a typical way,
the spiritual relationship and experience of the believer on his way
from the city of destruction, through the wilderness of this world, to
the Heavenly Home prepared by the Bridegroom, in his love and
mercy, for His blood-bought Bride.

Coming up from the wilderness, leaning upon her Beloved: every
spirit+aughf soul will understand and appreciate the beauty and
appropriateness of this description interpreted for each by the golden
key of his own experience.

The World made I wilderness
"The son of Man is come to seek and to save that which was lost."

The Holy Spirit through the Word convinces the soul of sin,
righteousness and of judgment, and there results a very real and
piinful sense of lostness, a conviction which transforms the world into
i spiritual wilderness for the soul .concerned. It is not because any
actual change comes upon the world; the change is upon the soul of

*This booktet is obtainable from Christion bookshops, or from Mrs.
E. D. Taltach, I3 Mill Street, Dingwall, Ross-Shire, Scotland, hice by
post, f,I.
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the sinner convinced of sin and brought face to face with eternal
realities-God, sin, heaven and hell. These are solemn realities from
which he cannot escape. Under the tremendous impressions of these,
the world is spoiled of its pleasures; its pretentions, ambitions,
pursuits and prosperity are exposed as false and ensnaring and utter
contempt is poured upon all its glory. "What shall it profit a man, if
he shal l  gain the whole world,  and lose his own soul?" In the
searching and convincing light of God's World, Oh, what an empty
wilderness the godless world comes to be, a world full of shadows
which only mock and haunt the poor sinner. He finds himself lost on
the way to eternity: lost in a wilderness wherein there is no way. How
terrible the realisation, yet not more terrible than true! And this is just
where Christ in the grace and power of the Gospel, and in the light of
the Holy Spirit, finds the sinner. The lost sheep wandering far from
the fold, is sought for by the Shepherd until it is found, and having
found it, he layeth it on his shoulder, rejoicing, for he has found his
sheep which was lost. Oh, what a never-to-be forgotten meeting is
this; the sinner out in the wilderness of his own sin, guilt and misery,
sought and found by the Saviour of the lost. Here is one spot in the
depths of the wilderness which will never lose its heavenly fragrance.
What place is this?

Christian at the cross

This is none other than that hill outside Jerusalem called
Calvary-the hill with its cross both of shame and glory. Here it is that
the poor bewildered sinner sees the Lamb of God taking away the sin
of the world, taking away his own sin. Bunyan describes it thus.
"Now I saw in my dream that the high way up which Christian was to
go was fenced on either side with a wall, and that wall was Salvation.
Up this way, therefore, did burdened Christian run, but not without
difficulty because of the load on his back. He ran thus till he came to a
place somewhat ascending: and upon that place stood a cross, and a
little below, in the bottom, a sepulchre. So I sawinmydream that just as
Christian came up with the cross, his burden loosed off his shoulders
and fell from off his back and began to tumble, and so continued to
do till it came to the mouth of the sepulchre, where it fell in, and I saw
it no more. Then was Christian glad and lightsome and said, with a
merry heart, 'He hath given me rest by His sorrow, and life by His
death.' Then he stood still awhile to look and wonder, for it was very
surprising to him that the sight of the cross should thus ease him of his
burilen. He looked, therefore, and looked again, even till the springs
that were in his head, sent the waters down his cheeks. Now as he
stood looking and weeping, behold, Three Shining Ones came to him
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and saluted him with, 'Peace be to thee'. So the first said to him, 'Thy

sins be forgiven thee': the second stripped him of his rags and clothed
him with change of raiment: the third also set a mark on his forehead
and gave him a roll with a seal upon it, which he bade him look upon
as he ran, and that he should give it in at the Celestial Gate: so they
went their way.

"Then Christian gave three leaps for joy, and went on singing:'Blest
cross!  Blest  sepulchre!  Blest ,  rather ,  be The Man that  there was put  to
shame for me'." Yes, from there he went on, going up from the
wilderness, leaning on the Beloved, and a song, a new song, in his
heart. Oh, what a wonder of grace that even in this the most desolate
part of the wilderness, there should be a cross, the glory of which, for
the time being at any rate, transforms the desolation into the house of
God and the gate of heaven. Here the Holy Spirit first meets with the
sinner in the grace and power of the Gospel, takes of the things of
Christ-the Cross and the open sepulchre-shows them to one made
willing and able to receive them, and there a union is effected never to

be dissolved. Can we be surprised if, as a result, the whole attitude and
outlook of the soul is altered? Nay, we would be very much surprised
if they did not alter, for "If any man be in Christ he is a new creature;
old things pass away and all things become new."

Henceforth, in the sovereign grace and mercy of God our Saviour,
the sinner wil l ingly and joyously gives up his sinful independence,
surrendering himself to a love that wil l take no denial. "We love him
because he first loved us." The soul, thus won by redeeming love, is
united in bonds of closest spiritual union to the Redeemer: and what
description could better interpret the daily experience and exercise of
repentance, faith, love and trust than this coming up from the wilder-
ness, leaning upon her Beloved?

Leaning for l i fe

The Church lesns on Christ for her spiritual Iift and activity. The
risen Saviour. victorious over sin, death and hell, is the life of the
Church. He who in dying gave himself an offering for sin, whereby He
abolished death and brought life and immortality to light through the
Gospel, has ascended on high and lives after the power of an endless
tife. As Mediator He lives for the purpose of imparting that life to all

His people, and evermore maintaining it in all its parts, qualities and

exercises so that it is in very deed Eternal Life, l i fe that wil l never'
never end. By the simple practice of leaning, all the inexhaustible
resources of that life, which dwells in its divine fulness in Christ are

made available as far as that is necessary and possible. To the living
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soul  Chr is t  says,  " l  am the resurrect ion and the l i fe :  he thar  bel ieveth
in Me, though he were dead, yet shall he l ive, and whosoever l iveth
and bel ieveth in  Me shal l  never  d ie."  The bel iev ing soul  says,  , ,1  am
cruci f ied wi th Chr is t ,  never theless I  l ive,  yet  not  I  bur  Chr is t  l iveth in
me, and the l i fe  that  I  now l ive,  I  l ive by the fa i th  of  rhe Son of  God
who loved me and gave Himself for me" Thus we see how a l iving
soul ,  s t i l l  in  the wi lderness and surrounded on a l l  s ides by s in,  death
and destruction, nevertheless comes up step by step from the wilder-
ness because that soul leans upon the glorious Person of the Red-
eemer,  the Beloved of  the Church.

The Church leons upon Christ for justification unto life, and alt the
blessings which accompony it. Taught by the Holy Spirit, the gra-
cious soul is not ignorant of the Divine mysteries of suretyship,
substitution and imputation as these are set forth in the Scriptures in
such portions as "He was wounded for our transgressions, He was
bruised for our iniquities; the chastisement of our peace was upon
Him, and with His stripes we are healed," and "He was made sin for
us who knew no sin, that we might be made the righteousness of God
in Him," These portions and many others of l ike import are under-
stood as signifying that way of salvation through the obedience,
sufferings and death of Christ which meets every requirement of Eter-
nal Law and satisfies every claim of Divine Justice to the glory of
Cod. When taught of the Holy Spirit the soul not only understands
but gives its wholehearted consent to this way of salvation, and
willingly, humbly and lovingly appropriates for itself by faith the per-
fect righteousness therein reyealed. "For Christ is the end of the law
for righteousness to every one that believeth," and on being received
by faith He immediately becomes "The Lord our Righteousness."
This is the perfect and costly wedding garment which clothes the
Bride, the King's Daughter, with heavenly beauty-the beauty of the
Lord. Her fi l thy garments, her rags of righteousness, her sins and
iniquities are forever cast side, "I have blotted out, as a thick cloud,
thy transgressions, and, as a cloud, thy sins." And what a wealth of
blessing follows, "Being justified by faith, we have peace with God,"
"Peace I leave with you, my peace I give unto you; let not your heart
be troubled." Here then, in a state of justification unto life and of re-
concil iation with God, the Bride comes up from the wilderness, lean-
ing upon her Beloved, who is one and the same with "the Lord our
Righteousness."

Holiness and Heaven
The Church leans upon Christ for sanctification and preparation
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for Heaven. The necessity for holiness and the earnest desire after it
"are 

features inseparable from the New Creation. The new birth is the

beginning of thit conformity to the image of God's Son to which

eu!.y eteit sinner is predestinated; but though that is itself a.mercy

unirj.ut"Utv precioui, yet it is only a beginning. In regeneration the

troly law oidoa is written in full on the new man, but as yet it is far

i.otn U.ing in possession of the whole man' It is a very wide law' and

,piiiifi """a heavenly, a law that is even as the moral image of God

rlstored to the soul. Tiris law, and the Soul's delight in it and love for

liu.e in full accord with the solemn Gospel requirement, "Be ye holy

for I am holy," and ,,without holiness no man shall see the Lord."

Wtrite ttre spiiitually quickened conscience will give the soul no rest

st,ort of perfect holiness in heart and conduct, the affections

.ui".rtty seek for it, often with tearful longing; "as th-e hart panteth

uit., ttt. water brooks, so panteth my soul after thee, O Cod ' ' ' My

tears have been my meat day and night." But not till death are the

souls of believers made perfeit in holiness, and here we are thinking of

the believer in the wilderness, though coming up out of it'

There are still the remains of the old corruption in the heart,

corruption which refuses to be subject and offers strong resistance to

the law of holiness. In the seventh chapter of Romans we have the

Aportl. 's description of the conflict between these two: one a principle

of evil belonging to the old nature, the other a holy principle of the

u"ry.rr.n.. Jf m" n.w man and born with it: "For I delight in the law

of bod after the inward man. But I see another law in my members

;;i"C against the law of my mind, and bringing me into captivity to

the lal oI sin which is in my members. O wretched man that I am,

who shall deliver me from ltre uoay of this death? I thank God,

th;;rgh Jesus christ our Lord." yes, through Jesus c_hrist.our.Lord,
.,whJof God is made unto us . sanctification." On him the pil-

gri.-rout leans and coming up from the wilderness progresses in that

ianctification which is such a necessary and desirable preparation for

heaven. So she leans on her Beloved for holiness-perfect holiness of

heart and conduct. And in this she is not disappointed for when she

,t "if *. Him (in glory) she shall be like Him, and not only shall the

King's Daughter Ue ctoinea in garments of wrought gold, but she shall

L. "if gf,oriJus within, and she shall enter into the King's Palace with

gladness and rejoicing, there to abide for ever'
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Challenging the Churches
CORNELIS PRONK

Thyatira
(see Revelation 2: l8-29)

We come now to the fourth of the seven letters which the Apostle
John was commanded to write to the churches in Asia Minor.

Thyatira was not a big city like Ephesus and Smyrna. Nor was it a
great cultural centre like Pergamos. It was, however, a thriving com-
mercial town.Thyatira was known for its trade guilds, the forerunner
of our modern trade unions. The woolworkers, tanners, dyers, and
other craftsmen were organized for economic reasons.

There is nothing wrong with a trade guild or union as such. But the
trouble in Thyatira was that these guilds were associated with the wor-
ship of pagan deities. Each guild had its own guardian god or goddess.
Belonging to any of these guilds meant that one was involved
somehow in worshipping their gods. One was expected to attend the
guild festivals and to eat food sacrificed to idols. And not only that;
after the banquet began the grossly immoral festivities inseparably
connected with idol worship.

To be sure, membership was not compulsory. No one was forced to
survive in business, nor hold down a decent job. Of course, none of
the heathens living in Thyatira objected to membership in the guilds,
but for the Christians in that city it was quite a problem. What should
they do? They had been members of the guild before their conversion.
Must they now quit? Did they have to give up their membership? But
that would certainly mean loss of income and position in society. It
could even mean poverty, hunger and persecution. On the other hand,
to stay in the guild would mean denying their Lord and Saviour. If
only it were possible to stay in without having to attend these wicked
festivities. But this was not possible in Thyatira. This then was the
dilemma facing the Christians of Thyatira. Being a Christian was not
so easy for them. It was a bread and butter issue.

As one might expect, the congregation was divided on the matter. A
good number of them apparently took a very positive stand. They said
no to guild membership. Though it meant economic hardship and
social ostracism for them, they felt sure that this was the only course
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open to them if they wanted to remain loyal to Christ and His bause.
Christ commends them for this stand:

I know thy works, and charity, ond service, ondfaith, and thy pat-
ience, and thy works; and the last to be more thon thefirst.

Others, however, were not so sure. They felt that this whole busin-
ess of membership in the guilds belonged to the adiaphora, or things
indifferent. Adiaphora are things which in themselves are neither
good nor bad, and concerning which there is no clear-cut command of
God one way or another. For this reason Christians should leave each
other free in such matters. Let every man be fully persuaded in his
own mind, says Paul in Romans l4:5. 'The problem is however, that
not all Christians agree as to what are things indifferent. In Thyatira
one group said that union membership was wrong because it involved
idolatry and uncleanness. Another group said 'You can be a member
as long as you stay away from the festivities as much as possible. And
even if you have to attend a banquet now and then, and you must eat
meat sacrificed to idols-as long as you remember that idols don't
exist, you are all right.'

We shall see in a moment that the latter group was wrong. But first I
want to say more about this matter of adiaphora, since we have to do
with them every day.Admittedly there are such things in life. For
instance,the question should a Christian have a TV set in his home?
Personally, I wish more Christians were concerned about this
question. Then there is the issue of smoking and the use of alcoholic
beverages; and to stay only with our text, the question of membership
in so-called neutral unions.

There are things which are not so clear-cut as some would think.
What is one going to do in such cases? I think the solution must be
sought in the following directions: the crucial thing is always our
general attitude to God's will and the attitude of our heart to His law.
I have often noticed that, with respect to the question of adiaphora,
people usually make a decision which is most in harmony with their
flesh. When faced with the question, May I do this? they take advant-
age of the fact that the Bible is not too clear on this particular issue.
Unless you can quote chapter and verse to such people, they go ahead
with whatever they want to do.

But there are also others who can't live with such easy solutions.
They realize that there is no clear-cut command of God about a
certain matter, but to them that does not mean they now have the
green light to go ahead. Such a christian is afraid that the problem is

:i
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not so much that Scripture is not clear enough, but that he does not
have the proper understanding of the Bible. Therefore he often prays:
Tesch me O Lord, Thy way of truth, and from it I will not depart. He
doesn' t  $ 'ant  to  do anyth ing that  might  be contrary to Cod's wi l l .  He
is concerned to p lease the Lord,  and not  h imsel f .

That is always a good way to evaluate your religion: to ask yourself
the question , Whot is my main concern in life, to pleose Cod or
myself? Some people are always trying to give Cod a minimum of
their love and devotion. They are always saying: what's wrong with
th is  or  that? They want  to go as far  as they can wi th the wor ld.  They
don' t  want  to miss out  on anyth ing the wor ld of fers in  the way of
p leasures and opportuni t ies.

But, Christ warmly praises some Christians in Thyatira for their
love and faith, works and practices. They were wil l ing to put up with
some diff iculties-in their case loss of profit, or even loss of l ivelihood
The rest, however, were ready to make compromises. They were even
encouraged in this by a certain woman in the congregation who
apparently had a lot of influence. Christ calls her Jezebel. That was
probably not her real name, but the Lord gives her this symbolical
name to show what He thought of her and her ideas.

Jezebel: right away we are reminded of that wicked and immoral
wife of King Ahab of Israel. You know that Phoenician princess,
who, by marrying Ahab, introduced Baal-worship to God's covenant
nation. Well, so this woman in Thyatira also tried to corrupt the
Christian church with her devil ish doctrines. What did she teach?
Evidently she belonged to the school of the Nicolaitans, and was the
main spokesman or spokeswoman of that sect. We have met the Nico-
laitans before in this series. They were antinomians; or people who be-
lieved that, since they were now under the gospel, they had nothing to
do with the Law any more. This school strongly emphasized Christian
freedom. Its l ist of adiaphora, understandably, was quite long.
Christians should leave each other free in such matters as eating and
drinking and sexual behaviour. There were, they maintained, no clear-
ly defined rules on these things.

True, there was the decision of the Jerusalem Council. recorded in
Acts 15, which stated that Christians should abstain from sacrif icial
meat and fornication. But Paul and Peter had not spoken the last
word on that subject either, the Nicolaitans felt. 

.!_
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Now here is where Jezebel comes in. She claimed to be a prophetess,

one who received direct revelation from God. Look, she said, eating

meat sacrificed to idots is not only permissible, but it is good. And a

little bit of fornication won't hurt you either. Don't tell me these are
the works of Satan, she said; I know they are. But that is exactly why
you should do these things. How are you ever going to conquer-the
ievil if you don't know him? Only if you have experienced the deep
things of Satan you are in a position to overcome him. Attending the
guild feasts and committing fornication is not harmful to your

ipiritual life at all. On the contrary, these things help you to become a

better Christian!

The same advice is being given today by so-called educators who
advise our teenagers to read books and see movies which are
questionable at best and pornographic at worst. And all for the

supposed benefit of their intellectual development. This way, we are
tofd, out young people get to know what is going on. Give them a taste
of real life now and they will be better equipped to cope with it later.
And of course many follow this advice only too gladly.

In Thyatira too, Jezebel's ideas were becoming quite popular' Im-
pressed 

-by 
her arguments and secretly happy with this easy solution,

many stayed in thi trade guilds-boasting in their Christian freedom.
Jeze6el's success with the believers in Thyatira of course was due to

the fact that she appealed to man's depraved nature which is always
waiting to reassert itself in Christians. We don't know how many were

already infected by this poisonous doctrine, but that the situation was

serioui there can be no doubt. But if the believers in Thyatira were

deceived by this prophetess, the Lord Jesus was not. You cannot
deceive ths Son of God who has eyes like flames of fire and feet like

fine brass. He has praise for the faithful in the church, but He also has

serious criticism.

God is not mocked. Jezebel and all who follow her advice will pay

dearly for their sins. You can hide your sins from people, but not from

God. His penetrating eyes can read the hidden thoughts of your heart.

If you live mainly to please self rather than God, be warned. what is
your religion? Aie you prepared to make sacrifices? Are you willing to
i.ny youtr"lf for Christ's sake? Being a Christian means saying yes to
the 

-Lord 
and therefore no to the world. In this matter of things

indifferent be sure you don't simply decide them in your own favour

If we love the Lord we will walk cautiously, looking for divine gui-

dance every step of the way. Such a life involves difficulties, of course.
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But what rich promises there are for all who are wil l ing to suffer a
litt le here for Jesus' sake. Our text mentions too:

But unto you I say, and unto the rest in
Thyatira, as man! ss hove not this doc-
trine, and which have not known the depths
of Salon, as they speak; I will put upon
you none other burden. But that which ,€
you already have, hold fast till I come.

The none other burden probably refers to the rules laid down by the
council of Jerusalem concerning eating sacrif icial meat and
fornication. These rules are in force, Jezebel not withstanding. In
other words, the apostolic word must be their guide, not so-called
revelations of false prophets.

One day the tables wil l be turned. Then the proud Gentiles and
arrogant Jews who persecuted Christ's l i tt le f lock wil l be dashed in
pieces l ike a potter's vessel. But the Lord's people wil l reign with
Christ, sharing His power and glory.

I am ready to sink when I am shown that I must not put my trust in
man. I keep repeating, 'I am not surprised'; and yet the wounds in my
mind show that Ithought things were otherwise. Truth, truth, is the
only thing needed; even He who is truth, and without him truly we can
do nothing. The Lord will do his own work in his own time; and he
will have me kept constantly in mind, as he sees I need it, that I have
no helper but him who is the Mighty One. Oh! that I could say at all
times, The Lord is my helper; I will not fesr what man can do unto
me.

-The Last Duchess of Gordon

t,

He will not strengthen us for a work, which is not that to which
he has appointed us.

-The Last Duchess of Gordon
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The Holy Spirit and
Charismatic Gifts (3)

RICHARD B .  GAFFIN  JR .

III. The Gifts of the Holy Spirit: Prophecy and Tongues

At the dominating centre of controversy over charismatic gifts are

tongues, prophecy, and, to a lesser degree, healing' Accordingly, in

this section discussion wil l be focussed on the former two gifts along
two lines; (A) the nature of these gifts and (B) the question of their
cessation. Again, it wil l only be possible to init iate l ines of discussion
without developing them fully.

(A) The Nature of Tongues and Prophecy
The only place in the New Testament where either prophecy or

tongues are dealt with in a sustained, more than passing fashion is I

Corinthians 14, set in the context (chapters 12-14) of Paul's treatmenf
of spiritual gifts operative in the church at Corinth. Several
considerations are on the surface of the chapter and may be immedia-
tely brought into view. First, I Corinthians 14 gives the primacy to
prophecy (not tongues). Prophecy is accented in such a way that
throughout tongues function as a foil that serves to show the relative
superiority of prophecy. A deliberate contrast between them provides

the basic structure of the entire chapter (cf. verses 2 and 3,4, 5,6,22,
23 and 24. 26-28 and 29-32,39). Further, tongues, when interpreted,

are functionally equivalent to prophecy (verse 5). Prophecy is superior
or preferable to tongues (if uninterpreted), because only prophecy

edifies others in the church (cf. verse 4)'

As preliminary conclusions, then: iJ

(I) Tongues and prophecy belong together ond are complementary;
The former are tied to the latter and, so to speak, stand in its shadow.
Tongues have no place in the life of the congregation apart from their

co- existence with prophecy, since tongues are to be interpreted and in-
terpreted tongues (comprising various more specific modes and
functions, such as prayer and song, cf. verses 13, 14) are the
functional equivalent of prophecy.

(2) What ties prophecy and tongues together, what they have in

common that makes them comparable and explains their functional
equivalence, is that both are word gifts.
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On the background of  th is  br ie f  overv iew of  I  Cor inth ians 14,  what  ,
more exactly, is the nature of each of these word gifts?

(l) Prophecy. On balance we may say that according to the New
Testament all believers are prophets. Analogous to the universal
priesthood of believers, we may speak of the ..prophethood" of all
within the new covenant community in the sense that the words of
Cod (the covenant oracles, cf. Rom. 3:2) are accessible to all and the
laws and statutes of the covenant are a testimony written in the hearts
and mani fested in  the l ives of  a l l  (c f .  Jer .3 l :33;  Ezek.  36:27;  I I  Cor .
3:3ff.; I John 2:27). Apparently, however, the New Testament voc-
abulary for prophecy is not used in this sense. Rather it has reference
to a gift or function:

(a) that is given only to some, not all, in the church
(b) that is revelatory in character, bringing to the church the word

of God in the primary and original sense.
In these respects New Testament prophets are in close continuity

with the apostles as well as Old Testament prophets. Apparently the
designation prophet refers to those who exercise the gift frequently or
with some regularity, while the gift i tself can function temporarily in
others on particular occasions (cf. Acts l9:6).

Prophecy in I Corinthi ans 12-14 is undoubtedly of this latter, more
definite and restricted kind. That it is a gift given only to some in the
church is  c lear  f rom 12:10,  28,  29,  (c f  .  Rom. 12:6;  Eph.  4: l l )  as wel l
as other indications throughout the passage. Also, while it is the case
that Paul here somewhat flexibly associates prophecy with all speech
"with the mind" (14:19; cf. verse 6), it is plain that the element of
revelation is at its core (14:30; cf. verses 26 and 6\.

The effort is sometimes made to tone down this last point by
maintaining, with an appeal to the need for the complementary gift of
discernment (14:29) or distinguishing of spirits (12:10), that prophecy
is a kind of low level revelation or admixture of revelatory and non-
revelatory elements whose authority is ambiguous. This understand-
ing is at best contrived, without support elsewhere in the New Testa-
ment. The discrimination required has to do with determining either
the source of an alleged prophecy (whether or not it is genuine, from
the Spirit of from a false spirit cf.I John 4: l) or its significance for the
congregation. Or perhaps both aspects are involved. At any rat^ it
seems closely related to the affirmative "proving" or "testing" tr ,r
bears not only on prophecy (I Thess. 5:21; cf. verse 20) but also on tt
word of the apostle itself (Rom. l2:2; Eph. 5: l0; cf. Acts l7: I l).

So far as the contexl of prophecy is concerned, I Corinthians l4:3
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gives pronounced emphasis to its hortatory character. Some have
iherefore wished to confine the activity of Christian prophets to that
of "forthtelling". There is no warrant, however, for divorcing or dis-

sociating in any important respect the activity of the Corinthian pro-
phets from that recorded of prophets in Acts, where the element of
ipecific prediction, notably in the case of Agabus ( I I :28; 2 I : 10, I I ; cf'
virse 4), is given prominence. Acts provides a picture of the activity of
Christian prophets in local church situations like that at Corinth, and
that picture in general appears to be one of marked continuity in
functions between Old and New Testament prophets.

(2) Tongues Prophecy is a word gift that functions to bring new
revelations to the church. This suggests the further conclusion, since
in respect to their word choracler interpreted tongues are functionally
equivalent to prophecy, that the gift of tongues is similarly a mode of
revelation. This conclusion is confirmed within I Corinthians l4 along
two lines.

(a) Concerning the origin of tongues, verse 14, however it is to be
understood in ditail, indicates that tongues are Spirit-worked speech
of the most direct and unmediated kind. The mind of the speaker is
bypassed, at the very least in the sense that his intellect is not used in
the production of speech. His tongue is taken over by the Spirit such
that the words are not his, except in the sense that his tongue is em-
ployed. To take pneumo here as having reference to a volitional, yet
nonintellective capacity in man is at best doubtful and apparently
without analogy in Paul. It probably has the sense of its immediately
preceding usage in verse 12, where it refers to spiritual gifts, accenting
ihat those gifts have their origin in the Holy Spirit (cf. verse 32).

(b) So far as the content of tongues is concerned, their revelatory
character is seen not only in the fact that they are capable of being
interpreted but also in what is said in verse 2: the one who speaks in a
tongue speaks "mysteries". Elsewhere in Paul this term is one of the
central categories of revelation employed by him, accenting that what
is revealed is inaccessible to man apart from the sovereign disclosure
of God. It has reference to the eschatological salvation revealed in
Christ, either comprehensively (e.g., Rom. 16:25; Eph l:9; 3:3ff.;
6:19; Col. l:26,27) or to specific aspects related to that salvation
(e.g.,  Rom. 1l :25; I  Cor.  l5:51; I I  Thess.2:7).  There are no
compelling grounds for giving its usage here (cf. I Cor. l3:2) a sense
that falls outside this basic range of meaning. At the same time, the
term perhaps serves to accent the unintelligibility to others, apart from
interpretation, of what is spoken in tongues, analogous to its usage in

connection with the parables of Jesus (Matt. 13:ll; cf' verses 10-17)'
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The point to be appreciated, then, is that as with prophecy so with
tongues there is a revelatory aspect at the core of the gift and in-
separable from it.

Some questions rbout tongues
In the l ight of this overview of prophecy and tongues in I Corin-

thians l4 we can address ourselves briefly to several questions fre-
quently raised with reference to tongues.

(l) what are tongues according to the New Testament? Existing
foreign languages, or an unknown, perhaps heavenly language, or
both? (Some type of unstructured, preconceptual vocalization,
whether or not "ecstaticr" is excluded by the quality, already noted
above, of (genuine) interpretabil ity.) Is the phenomenon described in
Acts the same as. or different than. that found in Paul? These inter-
related questions wil l probably never receive decisive answers ex-
egetically. Nor are those answers, it should be stressed, basic to New
Testament teaching on tongues. Sti l l  there is some point in
commenting a bit further here, particuarly with reference to the latter
question. In Acts l9:6 we find a pairing of prophecy and tongues simi-
lar to that which we have in Paul (cf. also the other summary des-
cription in Acts lO:46;2:l l, particuarly the former). Interesting also is
that in Acts 2 the tongues at Pentecost, in the light of the fulfillment
of the Joel citation, are seen as prophecy (verse l7 and especially the
insertion into the citation at the end of verse l8; cf. verse I l). Further,
the close association between prophecy and "mysteries" in I Corin-
thians l3:2a provides yet another indication of the tie between the for-
mer and tongues (cf . l4:2, discussed above).

Taken together these observations confirm what was said above
concerning the functional equivalence of prophecy and interpreted
tongues in I Corinthians l4 and even suggest the generalization that
tongues are probably viewed as a form of prophecy; tongues are a
mode of prophecy, if the latter is taken in a somewhat broader sense.

(2) In Corinthians 14 Paul is evidently and primarily occupied with
the use of tongues in the public assemblies of the churcft. At the same
time the passage does contain indications that appear to point towards
some kind of private exercise of the gift (verses 18, 19; even less
clearly, verses 4 and 28). Such indications, however, can hardly be
used to support the kind of developed and, in some cases, even con-
suming preoccupation with a private or devotional use of tongues that
is sometimes advocated, largely by appeal to this passage. Such pri-
vate uses as may be within Paul's purview here would be controlled by
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the following considerations, dmong others;
(a) Any private use of tongues is not a gift somehow separable

f rom, in  addi t ion to,  or  independent  of  i ts  publ ic  exerc ise ( together
wi th in terpretat ion) .  Rather ,  the former is  s t r ic t ly  anci l lary,  a sub-
sidiary benefit enjoyed by the recipients of the latter with its dis-
t inct ive revelatory funct ion.

Perhaps the most  inst ruct ive paral le l  a t  th is  point ,  inc luding the
"self-edifying" value of tongues (l Cor. l4:4a), is the experience of
Paul  h imsel f  ment ioned in I I  Cor inth ians l2 : l f f :  The subl ime and
inexpressible experiences (verses 2-4), about which the apostle would
prefer not to boast (verses l, 5, 6), are not an end in themselves but an
accompanying, somewhat subordinate feature of the visions and re-
velations (verses l, 7), which l ie at the base of his gospel preached to
the whole church (cf., e.g., Gal. I : I I - I 7). The experiences reflected on
here in their intensely personal character do not fall within some priv-

ate sector of personal religious experience in distinction from his apos-
tolic ministry, but, as the larger context (chapters l0-13) makes plain,
are an attendant aspect of that ministry.

(b) The principle of distribution (cf. esp. I Cor. l2:30) that applies
to tongues also includes any private use of the gift. The notion that the
public use of tongues is only given to some in the church, while their
private exercise is for all, is a construction that statements l ike I Cor-
inthians l4:5, l8 and 23 cannot be made to support.

(3) It is sometimes mointsined that the gift of tongues brings to its
recipients deeper devotion to Christ, greoter fervency and freedom in
proyer, and a more intense desire to witness. To be sure, these
qualit ies may be present in those who claim a tongues experience. But
surely the overall thrust of I Corinthians 12-14 (especially chapter l3),
is precisely in an opposite direction particularly with a view to

tongues): such qualities, which are to characterize every believer, are
not dependent upon receiving a particular gift.

F '

.,. We have been living on doctrines instead of b/ doctrines;they are
but dry morsels without the Spirit and the Spirit of life brings to the
light, that our deeds may be reproved.

-The Last Duchess of Gordon
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Is the Church
Communicating With The

Young?
JAMES TAYLOR

The following is the substance of an address given at a conference held
in Inverness on the IIth of November, 1978. The purpose of the
conference is indicated in the address. James Taylor is the headmaster
of Tynecastle High School, Edinburgh.

I understand that this conference has been called because some here
are interested in, and perhaps somewhat concerned about, the effect-
iveness of the means being used to communicate the great truths of the
Bible to our young people. I also understand that I have been asked to
address this conference because of my interest in this matter both as a
teacher and as a parent. Although I have had some involvement in
religious education over the last ten years my main work has been in
communicating secular material to young people and it is against the
background of my experience in this field that I make these remarks
today.

Two differences
Now it should be obvious that religious and secular education are

very different in their principal aims. At a conference on education
which I attended recently, one of the speakers-an H. M. Inspector of
schools-said that education should enable people to live life more
abundantly.That is a very fine aim. But it is tftrs life that they hope to
live more abundantly. Secular education at its highest and noblest can
go no further than material things and human relationships. On the
other hand the aim of religious education is spiritual and indeed
eternal. This is expressed by John in the fourth gospel where he says,
'These things are,written that you might beleive that Jesus is the Christ
the Son of God and that believing you might have life through his
name'. Although the Christian religion brings with it blessings for the
present life, there is no doubt where it puts the emphasis. It puts the
emphasis on spiritual life and the individual's relationship with God.

There is another difference between the two, and it is important that
this should be before us always. In secular education, the aims are
achieved by human means. Results are determined by the intelligence

2t7
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and the industry of the student and, very importaht, the skill and en-
thusism of the teacher. In religious teaching, on the other hand,
nothing of real and lasting value is achieved through purely human
means. Whatever efforts may be made, whatever skill may be
employed, these are entirely fruitless apart from the work of God
through the Holy Spirit. The great truth expressed in the words, 'The

natural man receiveth not the things of the Spirit of God', is repeated
over and over again in the Scriptures and accords with our own
experience.

Nevertheless, it is the case that the means used for communicating 
'

secular material are exactly the same as those used for communicating
religious and spiritual truth. In both cases it is through the written and
spoken word that communication takes place. I may again refer to the
words quoted from John's gospel where he says, 'These are wrilten
that you might believe'. It is important that we should realise that it is
the written word which is the ordinary means of communicating rel-
igious truth. Everything is based on the written word. 

-!i
Two points

Now the agenda for this conference lays ernphasis on the Sabbath
School and on young people. At the outset I wish to make my view
clear on two points.

The first is that the principal means of communicating the truths of
the Christian religion to the people, young and old, should be the
services of the Lord's Day, particularly the sermon. Sabbath schools
have done excellent work and will doubtless continue to do such work
where they exist and when they operate. But they don't exist in every
congregation and they don't operate at all times. At any rate the
teaching there was never to be regarded as a substitute for the teaching
which should be given during the services in the church. It is
principally through the preached word that the children in our
congregation must be taught.

This relates closely to other New Testament principles. Paul, in his
first epistle to Timothy, refers to the bishop as one who should be apt
to teach. That is, he should have an aptitude for teaching; he should
be a skilful teacher. In his second letter to Timothy he makes the same
point when he says that the servont of the Lord must . . . be opt to
teach. Skill in teaching is an essential qualification of the minister of
the gospel. To be deficient in this is to be deficient in a very important
respect.

In the first epistle to the Corinthians Paul, referring to various gifts
given to the church, says, 'God hath set some in the church, first
apostles, secondarily prophets, thirdly teachers, after that miracles,
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then gifts of healings, helps, governments, diversities of iongues'.
There are no apostles now. Are there any who would come under the
name of prophets? I'm not sure. But there are teachers. These remain
with the church. And notice that the gift came before the gift of work-
ing miracles, healings and so on. The great apostle, who insisted that
the bishop shold be 'apt to teach' is here again rating the gift of teach-
ing very highly-giving it first place among the gifts remaining with
the church. Of course there is more to preaching than direct teaching
of the Scriptures. But it is principally through the systematic
exposition of Scripture each Lord's Day that the people will come to a
knowledge of the truth-although this of itself will not lead to an
experience of its power.

This brings me to the second point I wish to make, which is that
there is not a great deal of difference between young people and adults
when it comes to learning. Today in schools, children of eleven years
of age are doing work which many adults would find difficult. In
some places adults are returning to school and doing the same work as
is being done by children. According to some psychologists,
intelligence ceases to develop around the age of fifteen. Of course,
people go on learning from experience and usually people mature as
they grow older, but at fifteen one is as intelligent as one is ever likely
to be.

There is no reason why a ten year old, and indeed some who are
much younger, should not understand matter which is also very
suitable for adults. Of course the presentation of the material is
important and this requires careful thought, a good deal of effort and
some skill on the part of the teacher or preacher. I'm afraid we
underestimate the capacity of children to understand. The practice of
allowing and even encouraging children to make themselves comfort-
able and go to sleep as soon as the sermon begins is a most
unfortunate one. It assumes that this is not for them. Perhaps in a
sense it isn't, which is a great pity. Because children will listen if an
effort is made to catch and hold their attention. 

,
The past twenty years

Before describing what seems to me to be some of the basic principles
of good teaching, I want first to refer to what has been happening in
the schools over the past twenty years. I do this because teaching
methods used outwith the school will to a very large extent be
influenced, if not determined, by the methods to which young people
have become accustomed in school.

During the past twenty years or so teachers and educationalists have
had to ask themselves two questions. The first was: Why do we teach
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the moterial we teach? This led to a long examination of the curri-
culum, with the result that a great deal of the material which had been
taught for decades had to be thrown out. Material was discarded
because it was no longer important, or because it was no longer relev-
ant or simply because a place had to be found in the curriculum for
new material.
The second question was: How should we present the materisl which
we ore to teach? The result here was that emphasis shifted from rote
learning-learning off by heart as we call it-to understanding. Of
course, understanding was always important, but prior to this change
pupils were required to memorise a lot of material and this applied to
most subjects. Now the emphasis was put almost entirely on under-
standing and the practice of memorising was downgraded and even
discouraged-an unfortunate development in some ways. It was an
exciting time for some in education and a difficult time for others.
Teachers who had spent many years using the same methods of
presentation found it difficult to change; some found it impossible.
There are many other questions being asked in education but these
two are of special interest to us today.
Secular educationalists had to ask the question; What should we
teach? That question does not arise with us. The subject of Christian
education is Jesus Christ and the object of it is the glory of God. There
can be no change there. But while the subject matter of religious
education is sacrosanct, the means of presenting it are not. We must
realise that practices which were well suited to a former age and con-
dition of society may no longer be suited to this age and this condition
of society. We must get out of the habit of assuming that, because
teaching was done in such a way before then it must be done in the
same way now-unless of course the practice can be shown to be
commanded in the Bible. We must therefore ask ourselves the second
question; How should we present the material we are trying to
communicate? We must also bear in mind that some of the people
with whom we are trying to communicate-the young people-are
products of the schools where teaching methods have undergone
radical changes.

Some elementary principles
Now I will try to get down to the question of teaching or communi-

cating and say what general principles must be attended to if our
efforts are to have a measure of success. I will refer only to elementary
or common sense principles.

For most people the medium of communication is the written and
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spoken word and the object of communication is to get a message
over. This message should therefore be declared in cleor and simple
terms so that all who can hear or resd will understand.

It was the practice of the Lord Jesus Christ when on this earth to use
the everyday language of the people. He used simple, homely terms
and illustrations which all could understand although they did not all
perceive the significance of His message. The reformers aimed at
putting the word of God in the language of the people so that all might
understand. Do we have to have a special form of language or
peculiarity of intonation when the subject is religious? The Roman
church used to think so and used Latin for part of the public services.
We need to bear in mind that there are other ways than using Latin
whereby the message is obscured.

Under the general heading of language I might include the use of
jargon. Now jargon can be very useful. Specialists meeting to discuss
their work are likely to make wide use of jargon; it is easier and more
exact for them to communicate in this way. But when the specialist
wishes to communicate with those who are not specialists he drops the
jargon and uses ordinary language. This requires effort and thought.

Along with jargon I might include the use of peculiar, archaic
phrases and expressions which fall from the speaker's lips so
effortlessly and, I'm afraid, without much thought-words and
phrases never used outside the religious context. The accustomed
hearer knows what is coming next. He may not understand what the
phrase means; he may not think that understanding is necessary; it's
just a word or a phrase that is used in that context. As for the stranger,
he's not likely to have a clue.

(A similar observation may be made about literary works, partic-
uarly reprints of old books. These books were written in a style very
different from what young people are accustomed to today and for
that reason it's difficult to get children to read them. If the books are
valuable in themselves-and many of them are-why cannot they be
rewritten in a more familiar style?)

The second principle of good communicating conerns woys and
meons of catching t.he interest.In the classroom situation, student tea-
chers and young teachers almost invariably make the mistake of talk-
ing far too long. Unless the speaker has rare gifts, or the subject is im-
mensely interesting, most pupils will stop listening after a few minutes.
Under the influence of the monotone many just switch off. To catch
and hold the interest, talk has to be interspersed with questions and
answers, demonstrations and illustrations and, above all, puptl
activity. This may be possible in the Sabbath School but not very easy
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in the preaching situation. It must be admitted that it is extremely
difficult to hold the interest of any group for an hour. On the human
level it requires gifts which are rarely met with. But this deficiency can
be rnade good, to a large extent, by effort and enthusiasm.

I remember it used to be the practice in our church for the ministers
to add emphasis and interest to their message by telling stories and
using illustrations. I stil l remember some of the stories and recall look-
ing forward to the preaching of a minister who used this style of
presentation. It was the practice of the Lord Jesus Christ to il lustrate
and emphasise his teaching by such means. How often do we
encounter such words as; 'There was a certain man . . . ', 'A certain
king . . . ', 'Two men went up to the temple . .', 'The kingdom of
heaven is like . . . ' and so on. He used this method of communicating
with tremendous results for the world and a great deal of what Christ
taught His church was taught by such means.

Interest can be aroused and held by vigour and enthusiasm and ob-
vious feeling on the part of the teacher or preacher. Indeed, if the
teacher shows no enthusiasm, such interest as the class may have will
soon be destroyed.

The third principal is relevance. We hear a great deal today in secu-
lar education about making the curriculum relevant to a wide range of
interests and abilities. And it is perfectly right that this matter of
relevance should be given a lot of attention. If this is true in secular
education, it is certainly true in religious education. In talking about
ways in which teachers and preachers can introduce relevance td their
work, I want to emphasise again that I am only referring to what
human effort can achieve. The gospel of Jesus Christ is relevant to the
human situation, but its relevance is perceived by very ..few.
Nevertheless those who teach must go on with the work using ordinary
means to achieve a spiritual purpose.

Later on during this conference someone will speak on the topic,
'The Young Have Problems'. They certainly have. The young have
always had problems peculiar to youth and the development which
takes place at the time. But it is common knowledge that, because of
changes in society, the problems encountered by the young today are
greater than they have ever been. Children brought up in Christian
homes encounter very difficult situations in contemporary society and
to help them meet these situations they need support and
understanding.

Now, it is the case that no situation arising today in the lives .
young or old in society is altogether new. Equivalent situations are to
be found in the Scriptures where we also find the general principles
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laid down for dealing with those situations. This kind of teaching is
not just given in specific places but is found throughout the
scriptures- woven into its very fabric. All of you will be able to iden-
tify topics which are of special relevance to young people today and
which are dealt with extensively in the Bible. There is morality,
honesty, personal relationships, marriage, sex, dress, war and
authority-to mention just a few. The church should be dealing pos-
itively with these problem areas. Sweeping denunciations will only
achieve an effect opposite to what is intended. If we are to hold the
attention of the young we must treat their problems with sympathy,
sensitivity, and understanding, and we must be able to show them that
the Word of God has something to say to them on this very matter.

Another subject which might add relevance to an address or to
teaching material is modern heresies. I doubt if there ever was a time
when there was so much religion of a kind around. Do our young peo-
ple-or even our not so young-know how to deal with these heresies?
It's not good enough just to close the door on these people because
you have been warned not to have anything to do with them or their
strange religions.That's the response of fear and uncertainty. Many of
these doorstep missionaries are pleasant, serious-minded well-
meaning people who have been caught up in one of these sects and are
themselves completely deceived. But I'm afraid that many of our
people are just not able to meet the arguments put forward, and
quietly and politely point out the error in what these people teach.
Such situations become a test of the thoroughness of our own
knowledge of the Bible and the basis of our beliefs.

The fourth principle in good teaching is ossessmenl. In school,
nearly everything that is taught has to be assessed or examined. Exam-
inations serve a double purpose; they assess the pupil's knowledge and
understanding of what has been taught; they also assess the
effectiveness of the teacher's teaching.

How would a minister like to hand out a question paper on the
sermon just preached or sermons preached over the past month? How
would he like to take the answers home and read them? It is very im-
portant to know how much of what has been said has been remem-
bered. how much has been understood, how much has been heard;
and every good teacher should want to know.

Something of this sort used to take place in the old days. On the way
home from church people were in the habit of talking about the
sermon. Elders would mingle with them and ask questions. Catechis-
ings were conducted reguarly and these catechisings involved adults as
well as children. Circumstances have of course changed and these
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practices may be no longer practicable. But the need for assessment
remains.

The last principle of good teaching which I wish to mention involves
the asking of questions.

In schools, pupils are encouraged to ask questions. Education is not
a one-way communication of ideas and facts. As well as putting in,
there must also be a drawing out. Getting pupils to ask questions is
part of this drawing out process. Good teachers wil l succeed in getting
this kind of response from their pupils and such a dialogue is most re-
warding for both teacher and pupil.

Now if pupils are asking questions of their teachers in school, they
will expect to ask questions in Sabbath School, in Bible Class and at
home. Do we encourage our young people to ask questions? Are they
quite natural about it and feel free to ask questions? Or do we, some-
how or other, perhaps unintentionally, discourage questions; convey
the impression that there is something just a l itt le dangerous about
these questions?

The Lord Jesus Christ met with many questioners during his minis-
try and much of his teaching comes to us as answers to
questions-some of them hosti le' some sincere. A lawyer asked him,
'Who is my neighbour?' It was a hosti le question, designed to catch
Jesus. His reply was the story of the good samaritan-a story which
has gone round the world and everywhere made a tremendous impact
on individuals and societies. Another man asked him, sincerely, it
would appear, 'What must I do to inherit eternal life?' The answer
given to that question is still being pondered. And we can all think of
many other instances from Scripture. Whether the questions were
hosti le or sincere, Jesus handled them and turned the occasion to good
account.

The best way to encourage young people to ask questions them-
selves is to let them see that we are prepared to make a genuine at-
tempt to answer a question which may be put to us. We must receive
questions of all sorts without resentment or intolerance or fear, and
we must try to create an atmosphere in which serious questioning can
thrive. Of course there wil l be hosti l i ty in some questions and we wil l
get questions intended to embarrass. Nevertheless we must face up to
them without hostility or embarrassment. Every question put is an
opportunity, and we must regard it as such.

Is the church to be left behind?
We have been looking at this question of communicating with

young people. If you want to see it done well, you have to look to the
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world outside the chrilch. Look at what the medif is dbing for the
young and to the young today; look at the skill being used, look at the
enthusiasm displayed, and look at the results. They are doing it very
successfully from their point of view, although much of what they are
doing must be regarded as disastrous from the point of view of the
Christian church. Is the church with its message of salvation content
to be left behind as regards effort and enthusiasm? I am sure you are
convinced that the church must not be behind in this. The outcome is
of course with God. Nevertheless the church must go forward and
work as if everything depended on her efforts.

We must, indqed, most earnestly pray to be kept by His mighty
power, that we may discern truth from error, devotion from
enthusiasm, and caution from coldness: for oh! how cold, how dead
are some-how ready to be cautious, instead of being truly so through
the Spirit of love and of power and of a sound mind, and the
wisdom which is from above, promised to those who ask it. When
we pray to be kept from error, let it be from what God knows to
be error, not always what we think so, and this will keep us from
prejudice.

-The Last Duchess of Gordon
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A Letter from Israel
BARUCH I/^AOZ

In the book of Acts (Chapter 15, verse l) we read of certain men who
came to Antioch from Judea and began teaching the Christians there
that, "unless you are circumsiced according to the custom of Moses,
you cannot be saved". In other words, they were saying one of two
things: Either l) that in order to De saved it was necessary to become
Jewish and to keep all the ritual laws of Judaism (for that is what
being circumcised meant to them), or 2) that they must do this in order
to remain in a state of grace. Later on the weakness of these two views
became apparent, and a third view became popular with this certain
type of people. They maintained that a higher state of Christian living
was open exclusively to those who accepted the yoke of the Law of
Moses.

As we can see from the story that follows in Acts, this was no easy
matter to settle. Indeed, it took the august gathering of the Apostles
themselves, together with the presbyters of the Church in Jerusalem,
some of the presbyters from the Church in Antioch and the contribut-
ion of men such as Paul and Barnabas to come to a final conclusion as
to what was really right.

Now you may think that, whatever application may be legitimately
drawn from this incident for today, the exact problem as it then
existed is no longer to be found. The Apostles and presbyters,
gathered in Jerusalem almost 2000 years ago, have settled the matter
for all Christians. The Church no longer has problems with
"Judaisers" (that's how the men that came from Judea and all those
who thought like them were called. The name implies that they wahted
to "judaise", that is, make other Christians into Jews). TodaY, You
may think, there are no more Judaisers.

Of course, that may be true of Finland, but here in Israel we are
reliving some of the problems described in the pages of the New
Testament, and the problem of Judaising brethren is one of these.

Just imagine what it would mean to you if you were told that, in
order to be saved, you must forget much of what you have learnt in
Church, disobey your minister, go against all your parents stood for,
deny the catechism and forget many of your national loyalties. Con-
version to Christ is, for a Jew, something like that, although not
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exactly so. All his life he has been taught that salvation ls to be had
through the keeping of the Law of Moses and faithful adherence to
the traditions of his people. His minister (the rabbi), his church (the

synagogue) and his parents have said so and this has been confirmed
ai Sabbath School. Moreover, he has been told that his nation, the
people of Israel, have some special rights before God, rights that are
iut. to stand as long as time exists. Now he has suddenly been called
upon to accept the fact that all men are equal before God in their sin
und *i.kedness, that his being Jewish assures him of no special
prerogatives in the presence of the burning holiness of God, before
whom all men are guilty. He now has to understand that many of his
cherished traditions are contrary to the Word of God, and that his
Rabbi and his Synagogue have been teaching him doctrines that God
has spoken against.

Some people are able to understand this with their minds but find it
rather difficult really to live in the light of this truth. This is the differ-
ence between what we often call "Head knowledge" and "Heart

knowledge". You should be acquainted with this kind of problem-we
all fail here on one point or another: Something is clear to us, a duty
that calls. a truth that warns; but we somehow find it hard to respond'
Our hearts are slow to take up what our heads know and we often try
to live as if we did not know the things we really knew'

So now we have this problem in Israel' It is a serious one, as the
book of Galatians says, and should not be treated lightly.

We have those among us who insist on circumcision. Others
demand keeping of the dietary laws, attendance at the synagogue or
the keeping of the laws of the rabbis concerning Sabbath. Many
Christians are confused because they lack a clear, strong voice to
guide them. They are torn between the conflicting-and sometimes
changing- views of those who are their teachers.

thi Christians in Israel need our prayers very much. While we
cannot claim to know a man's heart, we have good reason to believe
that a good number of these involved are partakers of saving grace'

Most of them certainly professed to have been converted. We must
pray for them with aching hearts, yearning over them with the love of
Christ.

But something more important is involved, something that should
be dearer to us than our lives. By this false teaching the glory of God
in the free grace of the Gospel is being obscured and the praise and
worship of God is being neglected by those who profess His name'
This should tear our hearts and really make us pray for those who
think they can earn God's grace by the works of their hands.

what lesson is there in all of this for us? Many lessons could be
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drawn, but here are two:
First, we need to examine our own hearts. Perhaps we are not

thinking of circumcision or attending the synagogue-but, is it really
clear to us that there is nothing in all the things we do that can assure
us of God's favour? Are we really clear in our minds that unless Jesus
saves us we are lost-even in church? If not, this is a sure sign of the
danger we are in and we are as much in need of prayer as those of
whom I have been telling you.

Secondly, the church, although God's wonderful work, is often
troubled by false doctrine and teachers of false views. Let us be
earnest in our study of the Scriptures, so that the seeds of false ideas
will never be able to take root in our heart.

Finally, let me remind you once again of those here in Israel. who
need your prayers. God is going to do something wonderful with his
people. He has promised this in his Word and he will do it. Their
blessing shall be for the blessing of the world and will cause the
thanksgiving of many to redound to the glory of God. So please pray
for us, and may the Lord prosper your way.

O Lord God of Heaven, save us!
There is effectual calling in the Blood. There is peace in the Blood.

There is cleansing in the Blood. There is saving of thy people in the
Blood. There is the glory of all the attributes of Jehovah in the Blood.
All the graces of the Spirit are pleased in the Blood. Apply it to our
souls and take away our transgressions and the glory shall be thine in
Christ. Amen.

-From a prayer by Angus Murray, Dornoch
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Book Reviews
Calvin on Scripture and Divine Sovereignt], John Murray.
Evangelical Press: pp 70, price f,I.

The three chapters of this short book were originally given as lec-
tures to mark the 450th anniversary of Calvin's birth.

The first chapter, Calvin's Doctrine of Scripture, deals principally
with the question of whether or not Calvin held that 'high doctrine of
plenary, verbal inspiration, espoused by Reformed dogmaticians of
the seventeenth century'. Prof. Murray faces the claims of those who
maintain that Calvin held a lower view of inspiration, and he deals
with those passages in Calvin's writings on which such claims are
based. He also practices, in relation to Calvin's writings, the principle
of Scripture hermeneutics that difficult passages should interpreted in
the light of those which are more clear. His conclusion warns us
against setting up a pedantic type of precision as a criterion of
Scriptural infallibility. He also indicates that Calvin may have
dropped expressions not in line with his general position, but in his
concluding sentence he states that 'In Calvin we have a mass of per-
spicuous statement and of lengthened argument to the effect that
Scripture is impregnable and inviolable... '

In the second chapter, Culvin and the Authority of Scripture, John
Murray looks at 'other topics which are bound up with Calvin's
teaching on the character of Scripture as the Word of God'.

The first related topic is the relationship between the written Word
and the incarnate Word, and on this point Murray establishes that 'in

Calvin there is no sense of incongruity between the finality that
belongs to Christ as the incarnate Word and the finality of Scripture
as the Word of God written'.

The second matter dealt with in this chapter is 'the relation of
Scripture to the internal testimony of the Holy Spirit'. The author
admits that Calvin used expressions which may not have rendered
absolutely clear the distinction between the objective authority of
Scripture and the source of our persuasion of that authority.
However, by quoting extensively from Calvin, and by bringing
Calvin's handling of related matters to bear on the question, Murray
establishes that Calvin did not regard the objective authority of the
Scripture as deriving, even in part, from the internal testimony of the
Spirit.

The subject of the third chapter is Colvin on the Sovereignty of
God.

Near the beginning of this chapter, the author makes the point that
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no professing Christian would formally deny the sovereignty of God,
that it is when the Sovereignty of God is expressed in particulars that
the opposition arises. He then deals with Calvin's view on The Sover-
eignty of God in Deuee and The Sovereignty of God in His Provid-
ence. ln the first section Murray deals with the fact that, in Calvin's
view, the ground of election and reprobation is to be sought in 'the

sovereign will of God and that alone' but he also points out that the
ground of that damnation which reprobation involves is 'sin and sin
alone'.

In the second section, Murray faces the difficulties involved in the
view that all events proceed from the will of God. Murray shows that
Calvin did not profess to be able to penetrate the depths of this
mystery, quoting him as saying, 'And far be it from any of the faithful
to be ashamed to confess his ignorance of that which the Lord
envelops in the blaze of his own inaccessible light'. In the last page,
Murray presents in a profound and moving way the impossibility of
there being any realm of the experience of God's creatures outwith His
sovereign control. He concludes, 'It is this doctrine of God's sover-
eignty in the realm of sin that is the precondition of sovereignty in re-
demptive grace'.

The subjects dealt with in this booklet are always topical. Here they
are discussed with that fairness, precision and depth for which the
author is famed.

The Epistles to Galatians, Ephesians, Philippians' Colos'
sians, Thessalonians and Hebrews; Commentary by James Fer-
gusson and David Dickson. Banner of Truth Trust, pp 500 + E2, price

f6.50.

The volume by Dickson on Hebrews was the first in a series of
commentaries designed 'to bring to the common man the ripe fruit of
academic work'. The volumes by Fergusson were apparently written
under the influence of the lead given in this commendable venture by
Dickson.

The arrangement followed in these commentaries is, first to give an
explanation of the verse of Scripture, then under the heading of
Doctrines to give a comprehensive list of numbered points, spelling
out the teaching of the passage. The emphasis is on clear exposition,
as the basis of instruction in doctrine, piety and practice' Here are 582
double-column pages of highly instructive and edifying material,
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offered at comparatively a very low price. This is a welcome reprint of
the 1850 edition of these commentaries.

J.T.

"The Evangelical Succession in the Church of England",
Edited by D. N. Samuel (124 pp., paperback f2.75, James Clarke).

This expensive small paperback is worth every penny! Those who
may be deterred by the price will miss a rich mine of information most
relevant to the present-day situation. It consists of seven papers read
at a conference of the Protestant Reformation Society, the Secretary
of which, the Rev. D. N. Samuel, a rector in S. Humberside, has
edited the whole as well as contributing two of the papers. In his
Introduction, Mr. Samuel stresses the value of going "back to the
roots of evangelicalism and reformed teaching in the Church of
England"; "what we recognise in the Reformers is the teaching of the
Church of England"; "If God should grant revival in the Church of
England today, we should see once again a quickening of interest in
those great truths, despite their present eclipse".

In his paper on "The Theology of the English Reformers", Dr. D.
A. Scales stresses the importance of giving attention "before all
things" to the doctrine of the nature and authority of Scripture";
namely that the Scriptures are "God's Word written" (Article 20);
"they contain all things necessary to salvation" (Article 6). He attri-
butes "the impotence of the Church today" and "the stunted and
enfeebled evangelicalism of today" to the decline of confidence in,
knowledge of, and obedience to the Scripture". Dr. Scales deals with
the subjects of the Lord's death and the Lord's supper, stressing the
scripturalness of the reformers' doctrine, contrasting it with the
ambiguity of the experimental Services (Series l, 2, and 3).

The Rev. B. G. Felce provides a most helpful outline of Augustus
Toplady's declaration that, in the words of Bishop Ryle, "whether

men like it or not, Calvinism is the doctrine of the Church of
England".

The Rev. P. H. Buss shows how changes in worship developed in
the period from Laud to the mid-l8th century, and how that, despite
violent disagreement on questions of ministry, church polity, liturgy,
ceremonies, "the fundamental Trinitarian, Christological and Soter-
iological doctrines were only attacked by a few".

The Rev. D. S. Allister reviews "lfth Century Anglican Evangel-
icalism". Whilst giving due honour to the great evangelical lay leaders
such as Shaftesbury and Wilberforce, and not ignoring the great
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importance of such ministers as Simeon, Bickersteth and Ryle, he
sums up the record of the century by saying; "The Church of England
needed to be led theologically; no such lead was given by the evangeli-
cals. This was a biblicist century, paying lip-service to Scripture but
ignoring the doctrinal foundations laid during the great ages and
debates of the past, and thus unable to cope with the pressure and
heresies of the present".

The Rev. D. N. Samuel's main paper deals with "The Challenge of
The 20th Century". He begins with reference to the damage done by
Tractarianism which, he says, 'i introduced into the life of the Church
of England an entirely new element, which divided the Church in a
way in which it had not been divided since the Reformation". He
refers to the Court actions taken on questions of ritualism, which
actions, though generally successful, "brought no peace to the Church
for the simple reason that the Ritualists to a large extent proved
intractable and contumacious. They were not prepared to remain
within the terms of the law". He adds significantly that "There was no
will to deal effectively at the beginning of the century with the
problem created by Tractarianism, which in consequence has been an
incubus upon the life of the Church from that time". He gives details
of the struggle, Prayer Book Revision, Doctrinal Compromise, and
brings the reader to the present "new evangelicalism", illustrating this
weakening from the statements of the Keele and Nottingham
Congresses which indicate "involvement in ecumenism, serious com-
mitment to dialogue". He stresses "the paramount importance of
doctrine . . . it must never be sacrificed to some supposed advantage
or influence or place".

The Rev. R. T. Beckwith summarises the attitudes arising from
Keele and Nottingham Congresses, and shows clearly the elements of
compromise which have weakened the evangelical standing. Unlike
some, he is hopeful of the future.

The concluding paper is the Sermon preached by Mr. Samuel, a
fitting ending to the whole study. As he says, "Let us seek a genuine
work of God in the church, and the outreach will take care of itself".

On the face of it, this book is about the Church of England, but it
deeply concerns "the whole state of Christ's Church militant here on
earth". All-C. of E. and Nonconformist-should read it. It is
brimful of information, valuable for all who love the Truth and seek
to testify for it today.

H.  J .  W.  L .
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Christian Schools. D. Eryl Davies. Published by the Evangelical

Library of Wales and the Association of Christian Teachers of Wales.
pp 49, price 65p.

From time to time Christians express their concern about the in-
creasingly non-Christian nature of state education and wonder what
they can do about it. A great deal has been said and written about the
problem but little has been done. Dr. Eryl Davies brings the matter to
the fore again in his booklet Christian Schools. The material in the
booklet was first delivered as a lecture to the Evangelical Library of
Wales at a meeting of the association of Christian Teachers of Wales
in 1977.

Mr. Davies gives a detailed account of the struggle that went on in
Wales during the last century to establish the rights of parents to have
their children educated according to their wishes. This was during a
period when the all-important element in education was religion or
rather sectarianism. Education was then in the hands of men all of
whom were deeply involved in religion. The struggle over schools was
no more than an extension of the struggle going on in every
community and indeed throughout the land. It was a struggle between
the established church and various forms of non-conformity; it was a
struggle between church and chapel.

Living as we are today in a society which generally knows little
about the Christian faith and cares less for it, we find it a bit difficult
to appreciate what it was that divided people who had so much in
common. There is no such difficulty today. There is now a clear
conflict between Christianity and Humanism, between monotheism
and a kind of pagan polytheism, between the authority of God as re-
vealed in the Bible and no authority at all. The contemporary situation
is admirably dealt with from page 17-25 and from page 32 to the
end-a part of the booklet which merits a wider circulation. The duty
of Christian parents is stated, the religious problems in our schools is
described, solutions are put forward and objections are considered.
All in all the treatment is thorough and objective. It is not only the
inadequacy of formal religious education which is emphasised but
rather the fact that the whole drift of secular education today is away
from Christian principles and in many instances contrary to these
principles.

What should Christians do in such circumstances? Among possible
future solutions the voucher system is considered. It must, however,
be borne in mind that this system has not received the wholehearted
support of any political party and is very much opposed by one of the
major parties. It is still a long way off, if indeed it will ever come, and
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there will still be the problem of finding a state school run on Christ-
ian principles.

More promising for the immediate future and for the whole
education system would be greater participation on the part of
Christian parents in Parents' Associations and School Councils. At
the present time parent involvement in education is being encouraged
and it is likely that in the future parents will be given more and more
say in education. We must bear in mind that the present position, as
regards religion, has been brought about by professional educationists
and not by parents; it is the indifference of parents which has allowed
it to happen.

But perhaps Mr. Davies is right when he says, 'Ultimately, I believe
that the dilemma can only be resolved by establishing truly Christian
parent-controlled schools where all the education will be faithful to
Scripture'. So, what next? It is no use leaving it there. Nothing will
just happen. The government will initiate nothing- although the
present government might help if somebody were to take the initiative.
There must be some action. A start might be made by sounding out
interested parties and assessing the extent to which such a proposal
would meet with support. A conference might be called. All this
would require some kind of advertising and that would require
money.

It is a big undertaking to set up such a school. But if all this is to
lead to anything, more than talk is required-a start must be made.

J. TAYLOR

hinceton Sermons Charles Hodge; Banner of Truth Trust, pp
373, price f3.75.

This book was first published one hundred years ago. This is the
third time that it has been re-printed by the Banner.

Charles Hodge was dead by the time that this book was first issued.
It was his son, A. A. Hodge, who edited the volume and wrote a
heface to it, There is also a Life of the author included by the present
publishers in their reprint. In it we find an attractive picture of a boy
who, though left fatherless at the age of 6 months, was graciously
influenced by his mother so that he could say of his childhood days, I
prayed walking along the streets, in school and out of school, whether
playing or studying. I did not do this in obedience to any prescribed
rule. It seemed natural. t thought of God as an everywhere-present
Being, full of kindness and love, who would not be offended if
children talked to Him. I knew he cared for sparrows. I was as
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cheerful and happy as the birds, and acted as they did.
Afterwards Hodge displayed exceptional intellectual gifts, as well as

the grace to use them to the glory of God; but it seems that, in all his
long labours as a professor at Princeton, he never lost that childlike
cheerfulness and confidence in God.

The reprint has also a Foreword by the late hof. John Murray, and
an extract from it will best describe the setting in which these sermons
were originally given and the benefits which we may hope our reading
of them will bring.
These are but outlines of addresses given on Sabbath afternoons to the
students at Prineton Seminary. But they offer Hodge's mature
thought on a great many subjects and they breathe the warmth of
devotional fervour. Here is a fund of succint definition on the great
themes of theology as they are related to the most practical concerns
of the Christian and of the pastor. The brevity arising from the fact
that they are but outlines, though in some respects a handicap, in
other respects is a virtue - thought is stimulated to reflection and
heart-searching, and when these outlines are studiously and
meditatively used for the same kind of exercise as that for which they
were originally prepared, they will prove for the reader to be the
means of cultivating that intelligent piety of which the Seminary at
hinceton was the nursery.

A.A. Hodge helpfully arranged this work of his father's into
theological sections. The Table of Contents presents the sermon titles
under such section headings as God and his attributes, Christ, his
krson and Offices, The Holy Spirit ond His Offices, Conversion -

Entrance upon the Christian Life, Christian Responsibilities and
Duties, etc.

In a quiet way, it is a manual of instruction in theology and
Scripture exegesis, but it is an obvious quality of this book that it is
adapted to being read for short periods at a time.


