
THE GOSPEL MAGAZINE
Editor:

JOHN TALLACH
Free Presbyterian Manse, 18 Carlton Place, Aberdeen, AB2 4BQ

Incorporating the Protestant Beacon and The British Protestant

.~....

i
~.

New Series
No. 1494 SEPTE~fBER-OCTOBER ,.-::"

CO~TE~TS

Editorial - 193

Points from 1st Peter: H. M. C.- - IM

Four Short Prayers: M. Handford - 202

Profession of Religion: C. Hodae - 20S

Are Christians Right?: W. Macleod - 210

News - 215

For Younger Readers - 216

Statement by P.R.S. - 219

Speak, Lord: P. Tucker - 224

Whitefield at Bermuda: A. Dallimore - 228

Book Reviews - 230

Old Series
No. 2494



The Gospel Magazine

Editorial
193

Let your conversation be without covetousness; and be content
with such things as ye have: for he hath said, I will never leave
thee, nor forsake thee.

So that we may boldly say, The Lord is my helper, and I will
not fear what man shall do unto me. (Heb. 13; 5-6).

These words are for the Christian who has to work in an at
mosphere frequently charged with industrial unrest. They are for the
Christian mother, shopping with her children in a supermarket, who is
unable to afford all she had hoped to buy. And they are for those as
well, whom God has placed above the straitened circumstances of
others, but not above His word: 'Charge them that are rich ... that
they be not highminded, nor trust in uncertain riches, but in the living
God'. The temptation is there for us all, particularly in these days of
discontentment, to think that if we could only have that something
more we would have perfect happiness.

Discontentment was a feature of the sin by which we all fell. Did
Adam not have enough in the Garden of Eden? He did not need the
forbidden fruit; his grasping it was an act of pure rebellion against the
word of God.

What contrasting contentment the second Adam showed in the
wilderness! Christ had the power to change the stones into bread, but
He would not use that power. 'Man shall not live by bread alone, but
by every word that proceedeth out of the mouth of God.' It was not
the bread itself which was the important thing. Christ was looking
rather to the word of God which appoints the means by which His
creatures are sustained; the word which ruled all His own cir
cumstances. And He who made all things would not be induced by
Satan to seek even bread, when it was clearly His Father's will that He
should be without it. He was content with such things as He had.

I will not fear. Because the unbeliever will not take God for his com
fort, he is afraid. He is afraid that, what he has today, he will lose
tomorrow. He is afraid that, in the race to acquire new standards of
living, he will be left behind. Fear breeds quickly in a grasping,
godless, world.

Perhaps it is in the grace of contentment that the church will be
tested more and more in these coming years. The meteoric rise in the
cost of petrol has shown us how suddenly our circumstances can
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change, how quickly comforts can be taken away. Perhaps this is part
ly how God purposes to win the world; causing it to look in its cold,
calculating way at the life of the church, and to read there:

Godliness with contentment is great gain.

Points from First Peter
HERBERT M. CARSON

Blessed be the God and Father of our Lord Jesus Christ, which ac
cording to his abundant mercy hath begotten us again unto a lively
hope by the resurrection of Jesus Christ from the dead. 1 Peter 1.3.

New Testament Christianity is essentially forward looking, and that
is why one of the prominent elements in the preaching of the Gospel is
that of hope. The Christians in the New Testament have a great deal to
say about their 'sure and certain hope'. Hope, for them, was not some
way of escaping from reality; it was, rather, one of the great incentives
to steadfastness. It was because of their sure hope of the outworking
of the promises and purposes of God, that they could face whatever
circumstances might bring to them. After all, this epistle was written
for Christians facing persecution and trial. Peter here speaks about
that which should nerve their arm, that which should give them
strength in such circumstances, namely their sure hope.

That surely is one of the reasons why the New Testament is such a
joyful book. If a man is beset with anxieties and worries, he cannot
really rejoice. It is only when a man knows the peace of God in his
heart, when he knows this hope within, that he can know the deep and
indeed the exuberant joyfulness of which this very epistle speaks.

Human Hope Dogged by Uncertainty
What does Peter mean, what do these New Testament writers in

general mean, when they speak about the Christian hope? Let it be
said at once that hope, as it is described in the New Testament, is
something very different from hope as we hear it in ordinary common
parlance on the lips of men and women. When a man says, 'I hope so',
he means that he would like things to turn out in a certain way, but he
has no guarantee that they will. This is certainly the way he would like
the future to develop, but in actual fact, there is a measure of uncer
tainty. He cannot foretell what is going to happen and so he S&)"'S,
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'Wen, I hope so'. Very often the tone of voice he uses conveys to uS
the degree of uncertainty that there is in his mind as he speaks about
the future.

So very often when men talk about hope, they qualify the word;
they speak about having 'high hopes'. Hope, in ordinary usage, is
something which may be modified, and indeed often is modified, by
the way events fall out. When, for example, there is a shipwreck, at
first the bulletins may say that there are high hopes of getting the sur
vivors off, and then maybe later, that hope is ebbing. Sometimes there
comes that grim bulletin that hope has been abandoned of finding any
more survivors.

In other words, hope, as men use the term, is something that
depends very much on circumstances. If the outlook seems reasonably
favourable, if men have a reasonable assurance that things will turn
out in a certain way, then their hope is strong; but if circumstances
materially alter, then hope weakens correspondingly.

Christian Hope-a Sure Conviction
When you turn to the New Testament, you discover that what the

Bible calls 'hope' is something very different. It does not depend upon
the ebb and flow of circumstances. It is not something that hangs
upon the state of the situation. It is something more secure than that.
It is a sure conviction that God will work according to His His pro
mises, and in accordance with His purposes.

Now let me emphasise one point, because this is a point where so
often criticism is levelled against the Christian. The Christian hope is
not some form of wishful thinking. Those who say it is tell us that,
naturally, no one wants to feel that death is the end. It is an instinctive
human reaction that we should desire that life would persist beyond
the grave. Christians, it is said, happen to be one section of the com
munity who have succeeded in persuading themselves by a persistent
piece of wishful thinking, that death is not the end.

But hope, in the New Testament, is not some form of wishful think
ing. It is more solidly based than that. After all, there are many things
that we have desired might turn out in certain ways and they simply
have not. Examination results afford an example on these kind of
hopes that are often dashed as far as the achievement is concerned,
and of course one could go on and illustrate from many fields. Nor is
hope to be defined merely in terms of accurate forecasting. We may
forecast, as we imagine with a rare degree of accuracy, how events will
turn out; but because the future is completely hidden and we cannot

~really see an hour, much less a day, ahead, all our forecasts are liable
to go astray.
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It Rests Upon The Promises of God
Hope, in the New Testament sense, is not based on something which

I have stirred up within myself, or called out from my own en
thusiasm. It rests solidly upon the sure promises of God. Because God
is faithful to His Word, and does not break His promises, the hope of
the believer is strong and sure. Peter describes it here as a 'living
hope'. Human hopes rise and fall, wilt, decline and die. The
Christian's hope is a sure hope, a certain hope and a living hope. It is a
hope that does not end with death. It is not limited to this world and
this life. It is a hope that persists beyond the grave.

That is why you get the vivid picture in the epistle to the Hebrews,
where the hope of the Christian is likened to an anchor (Heb. 6. 19).
The surges and the waves may rise as death becomes a reality for each
one of us, but the Christian has an anchor, the cable of which, as it
were, goes right through the surges of death itself. That anchor is
rooted firmly in the promises of God. So this hope which the believer
has is deep, is sure, is abiding; it is a living hope.

It is Founded Upon the Resurrection of Christ
Comes the question: what guarantee have you that, even when you

have said all that, you may not be mistaken? Perhaps you have
misunderstood these promises of God; perhaps you have not fully
realised the significance of what the Bible has to say. Immediately the
answer comes: God has not only spoken in His Word, God has not on
ly given us sure promises upon which we build our hopes, but God has
done something. Here it is-'Blessed be the God and Father of our
Lord Jesus Christ, which according to his abundant mercy hath begot
ten us again unto a lively hope by the resurrection ofJesus Christ from
the dead'. This is the solid ground beneath our feet. As we look into
the future, here is the basis for all our hopes-Jesus Christ risen again
from the dead.

Now, in what way is the resurrection the foundation for the Chris
tian's hope? I would say, first of all, because the resurrection is a
guarantee to us that the work of salvation has truly been accomplish
ed. The story does not end with the Cross. It is true that we glory in
Christ crucified, the Christ Who died for our sins according to the
Scriptures, but we do not end there. The Christ Who died is the One
Who rose again, and the resurrection is God's public declaration that
He has accepted the sacrifice which His Son has offered. Men may
despise the One Who hangs upon the Cross, but God will declare to
them, by the empty tomb, by this mighty demonstration of His power,
that Christ is accepted.

This surely is the very ground upon which we have hope that we are
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a~ted of God. It is not because of anything we have done, or
because of any merit we have, but simply because of the righteousness
of Christ, because He died and is risen again, and has been accepted
by the Father. For that reason alone, we believe and trust that God ac
cepts us.

It Believes That What God Has Begun He will Complete
Surely we must go further and say-If God has done all this; has

chosen us in Christ; called us by His Spirit, leading us to faith in the
Saviour; has gone so far as to give His Son to die, can we imagine that
He is going to falter in His plan? Can we imagine that God has led us
thus far, and yet it is only for the span of this brief life? 'If in this life
only', says Paul. 'we have hope in Christ, we are of all men most to be
pitied' (l Cor. 15. 19). How pathetic is our condition, if this life is the
sum total of existence as far as we are concerned. Surely if God has
planned such a mighty work of salvation, God will carry it out to
perfection. 'I give unto them eternal life' , says Christ, 'and they shall
never perish, neither shall any man pluck them out of the hand' (John
10, 28).

That is why Paul, when he writes in glorious strains at the end of the
eighth chapter of Romans, moves, as it were, from eternity to eternity;
'Whom He did foreknow', he says, 'He also did predestinate; whom
He did predestinate, them fIe also called; whom He called, them He
also justified,' and looking forward by faith, he says, 'whom He
justified, them He also glorified'. It is no wonder that he could say,
'We know that all things work together for good to them that love
God' (Rom. 8,28). It was because of this very thing; God is at work,
mightily at work, in our salvation, and the resurrection is the open
token to us of this fact.

The Resurrection Answers the Problem of Death
There is a further reason why the resurrection is such a sure pledge

to us concerning the future. It is because the resurrection is the final
and, indeed, the only answer to the grimmest problem man faces,
death itself. All the other problems with which men battle, sink
ultimately into insignificance beside this supreme fact that we all must
die. Death comes so irresistibly; we may try to stave off its coming,
but come it does and come it must.

We may have watched children 'tide fighting'. They erect their for
tifications and the tide comes in slowly, irresistibly. They rush from
one point to another, building up their walls, now here, now there;
but, of course, the inevitable happens; the sand begins to crumble; the
waves slowly move in and take control. Similarly we try to hold back



the onward coming of the last enemy. Modern medical skill has indeed
kept it at bay where in past days it would have engulfed people, and
yet when the doctors have done all that they can, there comes that time
when the enemy comes in irresistibly, and death becomes a fact.

There is something irrevocable about death. When the summons
comes, we must heed it; there is no going back. There are some steps
we take which we can later go back on, but this is a step which has a
brutal finality about it. That is why death is such a grim fact. The
New Testament never makes light of death. Death is too solemn and
serious an issue to be so dismissed.

Death is still the last enemy, but the resurrection is the light shining
in the darkness. It is God's ultimate answer to this fact with which we
all must contend. It is God's great reversal of death itself. It was so,
when Christ Himself rose.

When He died on the Cross, His enemies thought that that was the
end. It was the moment of their triumph. They had plotted and schem
ed and now, there He was dead. The One who had caused them such
trouble was in the tomb. But not only His enemies; for His disciples it
was a moment of utter disillusionment; their hopes which had been
high, were buried in the tomb with the body of Christ. One senses this
attitude as one watches thoses two disciples walking the road to Em
maus with the Lord. As He talks to them, they say-and how pathetic
the confession really is-'We had hoped that He was the One who was
going to redeem Israel' (Luke 24.21). Quite clearly, the very way they
put it, shows that their hopes had been dashed; that scheme had gone
completely awry; He was dead, it was the end. Then the Lord opened
their eyes, opened their minds to realise this glorious truth; He was not
dead, He was alive! He was not in the tomb, He had risen from the
dead, He lives and He lives for evermore! Having vanquished the
enemy, having declared that He is Sovereign Lord over death itself,
He is not going to be subject again to the enemy which He has
defeated.

'In that He died', says Paul, 'He died unto sin once; in that He
liveth, He liveth unto God' (Rom. 6. 10). The Cross and the resurrec
tion were once for all. Christ Who died, Christ Who rose, is the Christ
Who liveth for ever.
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Christian Hope-A Present Reality
But for the Christian, this is not something that merely happened in

the remote past. If I was chosen in Christ before the foundation of the
world, then all that He did when He died, and what He did when He
arose, affected me personally and still does affect me. It is because
Christ is a living Saviour that the Christian looks forward to
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~-not in terms of extinction; he does not see death as meaning
the end of everything. Nor does he look forward merely to some sort
of shadowy survival beyond the grave; he looks forward, rather, to a
full rich experience of fellowship with God in glory.

He looks forward to the resurrection of the dead; when this poor
corruptible body, with all its weakness and is proneness to sin, shall be
exchanged for a glorious body, like unto the resurrection body of our
Lord Jesus Christ Himself. We look forward to that day when we
shall be with Christ, enjoying a perfect fellowship with Him. Says
Paul, 'We believe that Jesus died and rose again, even so them also
which sleep in Jesus, will God bring with Him' (l Thess. 4. 14). This is
the hope which has sustained the people of God through the years. It
is this that leads Paul, in 1 Corinthians 15, to mock death; '0 death',
he says, 'where is thy sting? 0 grave, where is thy victory? The sting of
death is sin; and the strength of sin is the law. But thanks be to God,
which giveth us the victory through our Lord Jesus Christ' (vv. 55-7).

This is the hope which has strengthened the martyrs right down the
history of the Church. Stephen, facing a hosttle Sanhedrin and death
by stoning sees the glory of Christ and Christ waiting at the right hand
of God to receive him. Seeing that glory, he can go out; let them do
what they will with him; let them lead him to death itself; he knows
that Christ being alive, he too shall live with Him. Or take one of our
English Reformers, Roland Taylor, of Hadleigh in East Anglia. He
was being brought back to be burnt in his own parish for the sake of
the Gospel. As the sheriff brought him near the parish, they came to
the last stile; Taylor, with a joyfulness which must have baffled those
who were taking him to his death, said, 'Just one more stile and I am
at my Father's house'. For him, death-and death by burning at the
stake was a grim ordeal-was the threshold of glory.

This is the hope which has strengthened many a Christian during a
long and weary illness; he has perhaps been cut down in his prime,
when life seemed to stretch before him. Maybe suddenly through some
disease he has been paralysed and now faces a debilitating illness poin
ting to an early death. How many a Christian in such a situation, has
rejoiced in the hope of the glory of God!

This is the hope that has dried the tears of many a mourner. Death,
when it comes, comes with heartbreak, because it means such a
severance; it means the end. It is a violent tearing asunder of those
bonds which knit people together in human relationships, and it is on
ly when the Christian has this sure and certain hope that he can face
that supreme ordeal of seeing a loved one go, and still smile throug.
his tears. When I take the burial service, there is a wonderful strain of
victory about it. As we move to the final stage of that service and say
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those solemn wdrds, 'We commit this body to the ground, earth to
earth, ashes to ashes, dust to dust'; well, they are solemn words, and
for many a one they must be heartbreaking words, but you know they
merge into a glorious climax of triumph, because I continue to say,
'ashes to ashes, dust to dust, in sure and certain hope of the resurrec
tion unto eternal life through our Lord Jesus Christ, Who shall change
the body of our humiliation that it may be like unto the body of His
glory'. We have a sure and certain hope of everlasting life.

How Does this Hope Become Ours?
The question surely comes-how do we enter upon an experience of

this hope? Peter gives the answer when he says, 'Blessed be the God
and Father of our Lord Jesus Christ which according to His abundant
mercy has begotten us again unto a lively hope'. He says, 'God has
given us life, and that is why we have this living hope'. We are back
again in John 3. Nicodemus has come to the Master and he is talking
to Him about the things of God, and the Lord says to him,
'Nicodemus, except a man be born again, he cannot see the Kingdom
of God', Birth-it is the beginning. There are many new ventures that
we take in life, but birth is the supreme beginning. Birth is a forward
looking thing. Birth initiates a new person into the world. That person
becomes, in subsequent years, consciously aware of the future and all
that the future may hold. Says the Lord, if you are to have a living
hope and not to remain dead in trespasses and sins, you must be born
again. A miracle must take place. God must work within you. It is
God who begets you to a living hope. He Himself imparts His own
life.

How does Paul sum up men as they are without Christ? He says that
to be without Christ is to be without God and without hope. No mat
ter what a man may be as far as this world is concerned, or what his
achievements or his attainments are, if he is without Christ, his condi
tion is utterly hopeless. It is the same word as the Lord has for
Nicodemus when He says, 'Unless a man is born again, he cannot see
the kingdom of God'. He may see many other things; the accumula
tion of wealth; fame as being his portion in this life; but he cannot see
heaven. If he does not see heaven, but is cast into outer darkness
where there is weeping and gnashing of teeth, how hopeless is his con
dition!

Thus, you see, the New Testament confronts us with the alter
natives. Christian living is not an optional extra. This is not a bobby
for those who are addicted to this particular form of religion. It is an
'either, or'; it is life or death, heaven or hell; it is 'with Christ' or it is
'eternally lost'. To be without Christ is to be hopeless. To be with
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Christ, to be in Christ, to have Christ as Saviour, means to share His
very life, and to have a sure hope of glory. That is why the Gospel
comes with such solemn earnestness. The Lord says to Nicodemus,
'You must be born again'. This is essential; without this, our condition
is hopeless indeed.

'You must be born again.' How, says someone, may I be born
again? How did the Lord answer that question? Nicodemus and He
were talking and the Lord moved forward from that challenging
humbling word, to speak of Himself. 'As Moses,' He said, 'lifted up
the serpent in the wilderness, so must the Son of Man be lifted up, that
whosoever believeth in Him should not perish but have everlasting
life.' Here is the answer of the Gospel. I look into the future in my own
strength and what do I see? I see darkness, the grave, and after death
judgment. I look to One Who was lifted up on the Cross, and I see in
Him the One Who died fOr sins. I look at the One Who was on that
Cross, and Who is risen from the dead and is at the I !ght hand of God,
and I see He is alive, and as I put my trust in Him, as I experience this
new life from above, so there is begotten within me this living hope.

Reader-do you know in your own experience this new birth? I do
not ask you, do you come to Church? I do not ask you whether you
are a member of the Church of England or any other Church. I do not
ask if you read your Bible or say your prayers. I do ask you-Are you
born again? This is the ultimate question. If there is doubt here, how
can there be hope? If there is lack of assurance here, how can there be
confidence in face of the last enemy? 0 let me point you afresh to the
One Who was lifted up, Who died, Who rose, Who lived that we
might live.

If you truly have been born of His Spirit, go out and face the future,
with its uncertainties, its disappointments and its trials with this pro
mise, 'If God be for us, who can be against us? He that spared not His
own Son, but delivered Him up for us all, shall He not with Him also

• freely give us all things?' (Rom. 8. 31-2).

I pity those narrow bigoted spirits who contend for holiness, and have
not so much as common charity for those who differ from them.

John Lewis (Quoted in Dallimore's G. Whitejield, vol 2)
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Four Short Prayers
MAURICE HANDFORD

Prayers do not have to be long in order to reach the throne of grace.
We are heard, not for our much speaking, but for the sincerity and at
titude of our hearts. The Pharisees made "long prayers"; but with
them it was nothing hut empty words, and they drew down upon them
the condemnation or Christ. Some of the most remarkable prayers in
the Bible which were heard on high were very brief. We note four such
prayers.

PETER'S PRA YER - "Save me" - Matthew 14:30
After the feeding of the five thousand the people became very ex

cited and wanted to make Jesus king. The Lord had to deal with a dif
ficult and dangerous situation. He dispersed the multitude and "con
strained" the disciples to recross the lake to Bethsaida.

It was during this crossing that a violent storm arose on this
treacherous lake. How sudden are the transititions in human ex
perience-from sunshine to storm in a very short space of time. God
sometimes allows trials to come to His own people from which the
world is exempt. When the storm was at its height Jesus came to the
disciples walking on the sea. Peter cried out "if it be Thou bid me
come to Thee," and in quick response to the Lord's bidding he was
over the side of the boat.

The greatest saint, however, is in danger when he loses sight of the
Lord-"when he saw the wind boisterous, he was afraid". Frantic
despair gripped him. Alarm confused his reason, he thought of
nothing but the waves and immediate danger, and his faith gave way.
"Lord, save me!" he cried.

Peter's prayer is one of the best that anyone can pray. There are no
superfluous words here, no unnecessary finesse of phraseology. There
was no time for elaborate details. One thing mattered, and that was
that he should be saved.

The ability of the Master more than equalled the demands of the
moment. He could meet Peter's need; He can meet yours.

JABEZ' PRA YER - "Keep me" - 1 Chronicles 4:10
Nothing more is known of Jabez than what is recorded here. The

outstanding thing about him was that he was a man of prayer. No
doubt he prayed for others, but the particular emphasis here is that he
prayed for himself. It is not selfish to pray for ourselves-it is only as
we receive blessing that we can be made a blessing to others.
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We cannot fail to notice the earnestness of labez' prayer. He was
desperately in earnest. May we be saved from half-hearted praying!
lames tells us that "the effectual fervent prayer of a righteous man
availeth much" (lames 5:16).

Jabez prayed for God's blessing and guidance and that he might
know God's keeping power-"that Thou wouldest keep me from
evil".

"Keep me"-here is a prayer that we could profitably pray each
day of our lives. We have no power of ourselves to help ourselves, we
need keeping outwardly in our bodies and inwardly in our souls. The
Bible has much to say about God's keeping of His people; this is a
constantly recurring theme (see, for instance, Psalm 121).

DAVID'S PRA YER - "Teach me" - Psalm 27:11

Great as David was, yet he was most humble before God. Those
who are truly great are ever teachable. Here is the e\.pression of a true
and anxious heart. "Teach me Thy way, 0 Lord." He realised his
need of guidance in a confused and perplexing world; he was convinc
ed that of himself he was inadequate for the demands of life. He had
come to the place where different roads met and, not knowing which
to take, earnestly prayed for guidance. Those who know themselves
best have the lowest thoughts of themselves, recognising that they
have no wisdom of their own.

Again, this should be our daily prayer. We cannot always discern
the path of duty, and frequently God's dealings with us are
mysterious. God has a plan and purpose for all His children, this is
abundantly illustrated throughout the Bible. God is far more willing
to guide us along the pathway of His will than we are to be guided.
Are we really sincere when we pray for guidance? Do we desire to
know the right way to follow it at all costs?

"Lead me in a plain path" prayed David. Life today is very confus
ing and presents many bypaths. We need daily to pray for guidance.

"Teach me Thy way"-this prayer will bring quickened discern
ment and a fresh insight into the purposes of God.

ISAIAH'S PRAYER - "Send me" - Isaiah 6:8

Isaiah was worshipping in the Temple and was suddenly overawed
by a tremendous sense of God's presence. The vision made such an
impression on his mind that he could never forget it-it was "in the
year that king Uzziah died". In the year that the crowned monarch
went the way of all the earth, Isaiah saw a glimpse of the eternal
throne. ludah's king dies, but Judah's God still lives.
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Isaiah was overcome with a sense of unworthiness and sinfulness.
We do not know ourselves until we have had a glimpse of God. In the
light of the divine holiness we see our unholiness.

After God had graciously granted pardon to Isaiah, the young man
"heard the voice of the Lord saying, "whom shall I send, and who
will go for us?" When Isaiah became conscious of God's caU he
dedicated himself to the Lord, willing to go where the Lord desired.
"Send me" was his response.

God is still issuing His can to service. The need today is for Spirit
called, Spirit-filled, and Spirit-sent messengers. The work is great, the
field is large, the task sometimes daunting. Those who respond have
the assurance that their labour is not in vain in the Lord, and they
have the privilege of being "labourers together with Him".

Lord, teach us how to pray aright,
With reverence and with fear.
Though dust and ashes in Thy sight,
We may, we must, draw near.
We perish if we cease from prayer;
Oh, grant us power to pray!
And when to meet Thee we prepare,
Lord, meet us by the way.

(lames Montgomery)

Whatsoever is good for God's children they shall have it for all is
theirs to further them to heaven; therefore, if poverty be good, they
shall have it; if disgrace be good, they shall have it; if crosses be good,
they shall have them; if misery be good, they shall have it; for all is
ours to serve our greatest good.

-Richard Sibbes
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Profession of Religion
CHARLES HODGE

The nature and necessity of a public profession
of religion

The following article, without sub-headings, appears as chapter
7 in the popular book, The Way of Life' recently re-issued
by the Banner of Truth Trust.

Religion consists in a great measure, in the secret intercourse of the
soul with God; in those acts of adoration, gratitude, confidence, and
submission which the eye of man cannot see, and with which the
stranger cannot inter-meddle. These secret exercises by controlling the
external conduct, and by supplying the motives for the humble
demeanour and benevolent actions of the Christian, cannot indeed fail
to manifest their existence; but all unneccessary parading them upon
the notice of. others, borders on the offence which our Saviour
condemned in the ancient Pharisees. Agreeably to his directions, our
alms are to be given in secret: when we pray, we should pray in secret;
and when we fast, we should not appear unto men to fast, but unto
our Father, who seeth in secret. In those words, Christ does more than
condemn hypocrisy; he not only forbids the performance of religious
duties with the design of being seen of men, but he teaches that true
religion is unobtrusive and retiring. It avoids the glare of day. It is
holy, solemn, secret, rejoicing in being unobserved. It is driectly
opposed to the ostentatious display of religious feelings in which those
delight, who seem to make religion consist in talking about it.

IT'S NO SECRET
Although religion is thus retiring in its character, and although it

consists, in a great measure, in the secret intercourse of the soul with
God, it nevertheless has its social and public relations, which render it
impossible that a true Christian should desire to keep the fact of his
being a Christian a secret from the world. This is indeed often
attempted, for a time, by those whose faith is weak, and who dread
the reproach with which a profession of religion is, under many cir
cumstances, attended. The temptation to such concealment cannot
well be appreciated by those who have always lived in the bosom of a
religious society, where the profession of religious sentiments is a
passport to confidence and respect. Such persons little know the trial
to which those of their brethren are exposed, whose parents or
associates view all experimental religion with hatred or contempt, and
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who visit every manifestation of pious feeling with the chastisement of
cruel mockings. To a greater or less degree, a large portion of the
people of God are called upon to endure this trial; and they are often
tempted to ask whether they cannot be religious without letting it be
known.

If religion is a secret thing, why may it not be kept a secret? To this
Question the answer is simple and decisive. The confession of Christ
before men is declared in Scripture to be essential to salvation.
"Whosoever," said our Saviour, "shall confess me before men, him
will I confess also before my Father which is in heaven. But whosoever
shall deny me before men, him will I also deny before my Father
which is in heaven."! Again; "Whosoever shall be ashamed of me and
of my words in this adulterous and sinful generation, of him also shall
the Son of man be ashamed, when he cometh in the glory of his Father
with the holy angels."2 Paul also, in writing to Timothy, says, "Be not
thou ashamed of the testimony of our Lord, nor of me his prisoner;
but be thou partaker of the afflictions of the gospel according to the
power of God."3 "If we suffer, we shall also reign with him; if we
deny him, he also will deny us."4 And still more explicity, when
teaching the condition of salvation, he says, "If thou shalt confess
with thy mouth the Lord Jesus, and shalt believe in thine heart that
God hath raised him from the dead, thou shalt be saved. For with the
heart man believeth unto righteousness; and with the mouth con
fession is made unto salvation."5.

The same truth is taught in all those passages which assert the
necessity of baptism, because baptism involves a public profession of
the gospel. Thus our Saviour, in his commission to the apostles, said:
"He that believeth and is baptized shall be saved."6 And on the day of
Pentecost, when the people were convinced of the sin of having
rejected Christ and asked what they should do, Peter answered,
"Repent, and be baptized everyone of you in the name of Jesus
Christ."7 It was not enough that they should retire to their houses
and repent before God: they must publicly acknowledge Christ and
their allegiance to him. There is, therefore, no condition of
discipleship more clearly laid down than this. If we do not confess
Christ, he will not confess us. If we do not acknowledge him as our
Saviour, he will not acknowledge us as his disciples. If we are not
willing to share with him in the reproach and contradiction of sinners,
we cannot share in the glory which he has received from the Father.

I Matt. x 32,33. 2 Mark. viii 38.
32 Tim. 1. 8. 42 Tim. ii. 12. 5 Rom. x. 9. 10.

6 Mark. xvi. !6. 7 Acts. 11. 38.
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KING, FATHER, LORD
The relation in which we stand to Christ as our King, renders a

public acknowledgment of his authority necessary. In the kingdoms of
this world, no one is admitted to the privileges of citizenship without a
profession of allegiance. And in the kingdom of Christ, those who do
not acknowledge his authority, reject him. By refusing to confess him
as Lord, they declare that they are not his people.

The church is also often compared in Scripture to a family. Can a
child live in his father's house without acknowledging his parent? May
he receive the blessings of a mother's love, and not acknowledge her to
be his mother? May he pass her in the street without recognition, and
then steal, under cover of the night, to be fed at her table and to be
protected by her care? As everyone feels that no child, with proper
filial feelings, could hesitate to acknowledge his parents, so we may be
assured that we are not the children of God, if we are afraid or
ashamed to acknowledge him as our Father, arid our obligations to
honour and obey him.

It is still further to be considered, that Christians are the
worshippers of Christ. The apostle salutes the Corinthians as those
who call upon the name of the Lord Jesus; and from the beginning, in
Jerusalem and at Damascus, Christians were designated as those who
called on the name of Christ.! But what kind of a worshipper is he
who is ashamed or afraid to acknowledge his God? All the relations,
therefore, in which a Christian stands to Christ, as his King, as the
Head of the family of God, and as the object of Divine worship,
involve the necessity of confessing him before men; and we practically
reject him in all these relations, by neglecting or refusing this public
profession of him and his religion.

THE IMPOSSIBILITY OF BEING A SECRET CHRISTIAN
A moments's consideration of the nature of the religion of Jesus

Christ must convince us of the impossibility of being a secret Christian.
Not the heart only, but the whole external deportment, must be
regulated by that religion. It forbids many things which the world
allows; it enjoins many things which the world forbids. Obedience to
its precepts, of necessity includes a public profession; because such
obedience draws a line of distinction between its disciples and the
people of the world. This is one of the reasons why the people of God
are called saints. They are distinguished, separated from others, and
consecrated to God. When they cease to be thus distinguished from
those around them, they cease to be saints. If their inward temper and

I Acts. ix. 14,21.
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outward conduct do not mark them out as a peculiar people, they are
not Christians. "A city that is set on a hill cannot be hid." It cannot be
that those who deny themselves, and take up their cross, and daily
follow Christ; whose affections are set upon things above; who walk
by faith and not by sight; who live unto God, and keep themselves
unspotted from the world, should not visibly differ from those whose
spirit, principles, and objects are all worldly. Nor is it possible that this
difference should exist, without an avowal, on the part of the
Christian, of the cause of it. He must appeal to the authority of Christ
as the justification of his conduct, and, therefore, cannot live as a
Christian without confessing Christ.

Besides the general temper and deportment required by the gospel,
there are many specific duties enjoined by Christ which imply a public
profession of his religion. The organisation of his church as a visible
society, supposes the separation of a people recognizing his authority,
and professing to act in obedience to his laws. The commission which
he gave to his disciples was, that they should go into all the world,
preaching his gospel, making disciples, baptizing them in his name,
gathering them into distinct societies, and appointing officers over
them for conducting public worship and for the exercise of discipline.
All this supposes that his followers should constitute a body publicly
acknowledging him as their Head, and confessing him as their Lord
and Saviour before the world. How can a man keep the fact of his
being a Christian a secret, when Christianity is, by its Author, made to
assume this visible, organized form? It is specially enjoined upon
every believer, to associate himself with the church, to assemble with
his fellow Christians for public worship, and to unite with them in
celebrating the Saviour's death. If a Christian is one who obeys
Christ, and if obedience includes those external acts which involve this
public acknowledgement of him, then no man can be a Christian who
does not make this acknowledgement.

SPONTANEOUS TRIBUTE
There are few duties (and those founded on positive precepts)

commanded in the word of God, which right feelings do not, of them
selves, urge us to discharge. If we are required to forsake sin, to serve
God, to love the brethren, to live for others rather than ourselves, to
be instant in prayer, to join in the public and social worship of God
these are things in which the renewed heart instinctively delights. The
external command guides and sanctions the performance; but the
motive to obedience is not mere regard to authority. In like manner,
while the public confession of Christ is enjoined in Scipture as a
necessary duty, it is, at the same time, the spontaneous tribute of every
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Otristian heart. If no subject requires to be urged to acknowledge a
sovereign whom he loves; if no child needs to be commanded to
confess a parent whom he reveres; much less does the believer need to
be forced to confess the Saviour, whom he regards as the brightness of
the Father's glory, to whom he feels indebted for redemption, and
whom he hopes to worship and serve with saints and angels in heaven.
It is not meant to be asserted, that no believer is ever ashamed of
Jesus; nor that under circumstances of peculiar trial he may not fear
to acknowledge his truth, or to assume his name. Peter once denied his
Master. But it is certainly true, that no man can have right views of
Christ and right feelings towards him, without habitually, openly, and
gladly acknowledging him as his God and Saviour. He will esteem the
reproach of Christ greater riches than the treasures of Egypt, and
choose rather to suffer affliction with the people of God, than to
enjoy the pleasures of sin for a season.

THIS CONFESSION MUST BE PUBLIC
It is not difficult to understand the nature of the duty now under

consideration. To confess Christ is to recognize his character and
claims. It is to acknowledge that Jesus is the Christ. It is to admit the
truth of the doctrines which he taught. It is to profess our allegiance to
him as our Lord and Saviour. This confession must be public; it must
be made before men; it must be made with the mouth, and not left to
be inferred from the conduct.

It should be remembered, that this includes more than the mere
assumption of the name Christian, in distinction from Pagan or
Mohammedan. If men misconceive or misrepresent the character of
Christ, a profession of such erroneous views is not the confession
which he requires. To acknowledge Christ merely as a good man, or
an inspired teacher, is in fact to deny him in his true character as the
son of God, as the propitiation for sin, as the only Mediator, and the
sovereign Lord of the living and the dead. And to acknowledge the
gospel merely as a code of morals, is to reject it as the revelation of the
grace of God. The confession which is required is, the public
acknowledgement of Christ in his true character, and of his gospel in
its real nature. It will not do to strip the gospel of everything offensive
to human pride, and to acknowledge the rest. The very thing to be
done is, to take the shame of professing what is a scandal to the Jews
and foolishness to the Greeks. It is to acknowledge our faith and
confidence in a Saviour despised and rejected of men, and in doctrines
which human reason can neither discover nor comprehend.

There are several ways in which this public confession is to made.
As already remarked there is a confession included in the obedience
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rendered to the commands of Christ. Obedience, therefore, is one
form of confession, and can never be rendered without distinguishing
those who yield it as the followers of Christ. Again, occasions
frequently occur in which Christians are called upon to avow the
truth, to defend it against gainsayers, to urge it upon those over whom
they have influence or authority, or to give a reason of the hope that is
in them, with meekness and fear. But the chief and most important
mode of confession is attendance upon the ordinances of baptism and
the Lord's supper. So much prominence is given to these institutions
in the word of God, that every Christian should have clear ideas of
their nature and of his own duty in regard to them.

Are Christians Right?
WILLIAM MACLEOD

How do you know that the Christian Religion is the Right One?

There are many different religions in the world; Islam, Hinduism,
Buddhism, Animism, Judaism etc. Does each of there provide a
different route to God and to heaven? Is religion just a matter of
personal opinion, the only thing of importance being that you believe
in something and are earnest in what you believe? Many leading
educationlists advocate this type of approach with religious education
in schools. The children should be presented with all the different
religions and then they are to make up their own minds as to that in
which they are to believe. However, unlike many other religions,
including modern Protestantism, true Christianity is exlusive. It
cannot tolerate other religions and regards them as idolatry and
blasphemy. "There is none other name under heaven given among
men, whereby we must be saved" (Acts 4:12). "He that believeth on
the Son hath everlasting life: and he that believeth not the Son shall
not see life but the wrath of God abideth on him" (In. 3:36).

The Buddhist is quite happy to acknowledge Christianity as a good
religion. The Christian, however, sees the Buddhist and all other non
Chris.tains as perishing sinners who, unless they repent, will end up in
hell. There is truth ;n the area of religion as well as in the area of
science and the laws and facts about God and salvation are no more
negotiable than the laws and facts of science. The Christian religion
being intolerant of others and asserting that it possesses the whole truth
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with regard to spiritual things, thus makes tremendous claims for
itself. For this reason the question, How do you know the Christian
religion is the right one? is one of vital importance and must not be
side-stepped by the Christian.

Several possible answers have been proposed from time to time. We
shall look at some of them.

1. It is sometimes said that ours is an old religion which has stood the
test of time. While this would give it a measure of superiority over
the modern cults (Mormons, Jehovah Witnesses etc.), it gives it no
superiority over the ancient ethnic religions, eg., Buddhism and
Judaism.

2. Others argue that Christianity must be true because of the number
of converts it makes from all religions. However, when one
considers the tremendous success that has attended the missionary
efforts of groups such as the Jehovah Witnesses and Mormons one
realises the weakness of this type of argument.

3. Some point to revivals as a clear demonstration of the divine
character of the Christian religion. Yet one must realise that other
religions also experience revivals. At the present moment we are
witnessing a great revival in Islam.

4. Christians sometimes argue that God has given them the Bible, his
own Word, and that they adhere to it. The Muslims, however,
makes similar claims for the Koran and the Mormons for the Book
of Mormon.

S. The fulfilment of prophecy is used as proof that Christianity is
true. The skeptic, however, will argue that the prophecy was
written after the event and then the writer pretended that it had
been written some time before. Others would argue that the
prophecy was in such general terms that it could be interpreted in
many different ways and it was only after the event that it was seen
to predict such a happening. Further, fortune-tellers are sometimes
able to foretell events (see 1 Sam. 28, Acts 16:16-19).

6. Some Christians point to miracles as proof of the truth of
Christianity. Jesus healed the sick, raised the dead, walked on the
sea etc. and therefore must be the Son of God. The unbeliever will
argue that Jesus did not accomplish these things but rather they
were attributed to him by disciples who adored him. Further,
witchdoctors in Animist religions can also by the power of the
devil perform miracles, sit in the fire without getting burnt, heal
the sick etc. (see Exod. 7:11-12,22; 8:7; Acts 8:9-11).
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None of the answers so far proposed is adequate to meet the
challenge of the non-Christian to us to prove Christianty to be true.
Indeed it is impossible to do this. It is quite easy for somebody, for
example, to argue against the existence of God. The reason for this is
simple. Man cannot take God and put him under a microscope. Man
by searching cannot find God. We can find him only when he reveals
himself to us. Further, Christianity is not a form of rationalism. We
do not believe in the infallibility of human reason. To try and prove to
an unbeliever that God exists is to accept reason as something greater
than God and able to judge God. Human reason is fallen and
depraved and is not the touchstone to which everything must be
brought. "Hath not God made foolish the wisdom of this world? For
after that in the wisdom of God the world by wisdom knew not God it
pleased God by the foolishness of preaching to save them that
believe" (1 Cor. 1:20-21). "Our faith does not stand by the wisdom of
men but by the power of God (l Cor. 2:5). You cannot by arguing
prove Christianity right. No one accepts Christianity because he is
argued into it. Rather, one accepts it by faith.

If, then, Christianity is accepted by faith rather than as a result of
logical reasoning, does that mean that faith is a blind leap in the dark?
Most definitely it is not. God gives to men and women the inner
testimony of the Holy Spirit; this convinces us of the truth of the
Christian religion and the infallibility of the Scriptures and enables us
to say, "Abba, Father" (Rom. 8:15). Paul adds, "The Spirit itself
beareth witness with our spirit that we are the children of God (Rom.
8: 16). John states, "Ye have an unction from the Holy One, and ye
know all things" (l In. 2:20). Is then this witnessing of the Spirit some
inner irrational mystical experience? Most definitely not. The Holy
Spirit convinces us of the truth of the Christian religion by enabling us
to see what hearts blinded by the god of this world cannot see-the
overwhelming weight of evidence that exists in support of the true
religion. It is important to realise that this evidence does not constitute
rational proof. Rather it is used by the Holy Spirit to convince us of
the truth of the Christian religion and to confirm us in our faith. We
shall deal briefly with some of this evidence.

1. The Consciousness ojGod which all Possess. In Romans 1:18 Paul
talks of certain people with whom God is angry; those "who hold the
truth in unrighteousness". Man, by nature, holds back the truth. The
truth referred to is described in verse 19-21 "Because that which may
be known of God is manifest in them: for God hath showed it unto
them. For the invisible things of him from the creation of the world
are clearly seen, being understood by the things that are made, even
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liis eternal power ahd Godhead; so that they are without excuse-.
Because that when they knew God they glorified him not as God,
neither were thankful". Deep down inside every man and women there
is a consciousness of God. They know God because God has revealed
himself to them. God is invisible. Yet his eternal power and godhead
are seen in the visible creation. Men and women have no excuse.
Instead of glorifying God whom they know, they worship and serve
the creature rather than the Creator (v.25). Knowing that
unrighteousness, fornication, wickedness, covetousness,
maliciousness, envy etc. are wrong and "that they which commit such
things are worthy of death, not only do the same, but have pleasure in
them that do them" (Rom. I :32). In trying to witness to the gospel or
preach the good news we are not speaking into a vacuum. We have a
point of contact. Men and women, despite their professions of
atheism, know that what we are saying is true. "The heavens declare
the glory of God: and the firmament sheweth his handiwork" (Ps.
19:1). The existence of God is plain and clear for everyone to see.
Further, all are aware that they are responsible to this God. The
vehemence of the atheist's arguing is a sign of his insecurity, the voice
of conscience which is on the side of Christianity, and the difficulty he
is having in holding back the truth.

2. The Testimony ofthe Life and death ofJesus. From his birth Jesus'
life was attended by unusual events. He was born of a virgin. Wise
men from the East were led by a star to Jerusalem to worship him. The
shepherds were notified by a company of angels. When he was twelve
he could teach the Rabbis in the temple. The prophet, John the
Baptist, was sent to prepare the way before him. At his baptism the
Spirit was seen to descend on him in the form of a dove. A voice from
heaven was heard to say, "This is my beloved Son in whom I am well
pleased". He lived a spotless moral life and could say to those who
knew him "Which of you convinceth me of sin?" (In. 8:46). The
crowds were "astonished at his doctrine for he taught them as one
having authority and not as the scribes" (Matt. 7:28-29). He gave
sight to the blind, hearing to the deaf, speech to the dumb, healed the
sick, cleansed the lepers, made the lame to walk, raised the dead, cast
out devils, stilled the storm, fed 5000 with five loaves and two fishes
etc. Who could do those things but he who was sent by God and had
the blessing and confirmation of God upon his work? Further, after a
mock trial, he was put to death; but the third day he rose again and
was seen by many witnesses before ascending to heaven. He had
beforehand predicted his death in the place of sinners, and also his
resurrection. Who could this be but the Son of God?
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3. Growth of the Church. When Jesus died his disciples were a
handful of frightened, discouraged, and disappointed fishermen.
Later we find them preaching publicly in Jerusalem, unafraid of the
threats of the authorities, of beating, and even of death. A few weeks
after the resurrection of Jesus the Holy Spirit descended upon them,
bringing about a tremendous transformation in their lives. Three
thousand people were converted to Christianity in one day. From that
day the church has ..:ontinued to grow and spread throughout the
world. Unlike many other religions, the weapons of its warfare are not
carnal but mighty through God to the pulling down of strongholds (2
Cor. 10:4). Persecution proved no hinderance to its advance. Those
who have eyes to see will clearly discern the hand of God in the history
of the church.
4. The Scriptures. The Bible bears testimony to the truth of
Christianity. The Westminster Confession of Faith, Chapter 1,
Section V, tells how we come to regard the Scriptures as God's Word.
It mentions "the testimony of the Church-the heavenliness of the
matter, the efficacy of the doctrine, the majesty of the style, the
consent of all the parts, the scope of the whole (which is to give all
glory to God), the full discovery it makes of the only way of man's
salvation", and proceeds to declare how it is the "Spirit bearing
witness by and with the words in our hearts," which convinces us.

5. Moral Standard. The Christian ethical system is superior to all
others. Even the unbeliever will generally admit this to be true. This too
is an evidence of the hand of God at work in forming Christian ethics.

6. The Power of God in Individual Lives. At the end of the day what
usually proves the most compelling evidence for the truth of
Christianity is the power of God in the life of an individual Christian.
The change that takes place in a person's life at conversion is hard to
explain away. The unselfish love and kindness which the Christian
shows often touches the hearts of friends, neighbours and workmates.
The joy, peace and confidence which the Christian can have in the
midst of deep trouble and even in the face of death itself, challenges
the most atheistic onlooker.

Can we be sure about Christianity, or is it a matter of probability?
Arguing purely in a logical way and depending on human reason
alone, one could conclude that probably Christianity is true. But that
would leave us in a position of hopeless uncertainty. Maybe it is not
true. God, however, does not leave us to grope about like a blind man.
He reveals himself to us. Further, as he reveals himself to us in the
Bible and in nature, he confirms to us his revelation by the working of
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his Holy Spirit in our hearts, enlightening our minds in the knowledge
of the truth and assuring us of its veracity. Thus we know and are sure
that Christianity is right and that all other religions are wrong.

Further, all non-Christians must be confronted with the truths of
the gospel. When Paul found himself on Mars Hill, standing before
masses of pagans, he did not say that he thought Christianity was
superior to their religions or that Christianity was probably true;
rather he authoritatively proclaimed Christ and him crucified. All
other worship is ignorance and idolatry. All will one day be judged by
Jesus. If they are to be saved they must come to peace with him now.
Remember as you witness and preach, you have conscience on your
side. More important, you have God on your side, and truth will
ultimately triumph.

News

When we took over the editorship of The Gospel Magazine, we cer
tainly hoped that it would have been possible to continue in this work
for more than four and a half years. However, because of changes in
our circumstances, and because of other work which we feel calls to be
done, we felt that the time to resign had come. The next issue will
therefore be the last for which the present editor will be responsible.

We would like particularly to draw attention here to the work of the
Rev Robert Rodgers. The former editor, the Rev H. M. Carson, asked
Mr Rodgers to help him with the proof reading and lay-out of the
magazine, and this help Mr Rodgers gave for much of the time that
Mr Carson was editor. When we took over, Mr Rodgers was kind
enough to carry on his work, and until this summer Mr Rodgers has
continued to give efficient and cheerful service for which we and all
readers of the magazine are in his debt.

From January, 1981, The Gospel Magazine will be in the hands of
the Rev Maurice Handford, of Trinity Parsonage, Hardwick Square,
Buxton, Derbyshire. Mr Handford is one of the trustees of The
Gospel Magazine, and has given us valuable help over the past years
by sending edifying devotional articles. There is one in this issue, en
titled Four Short Prayers. We ask our readers to remember Mr Hand
ford in prayer, as he prepares to take up responsibility of the
magazine.
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For Younger Readers
Duncan Matheson II

When Duncan Matheson came to trust in Jesus as his Saviour, he
was very happy. After a while, however, his feelings about Christ were
not so strong, and he began to get worried. 'Perhaps,' he wondered, 'I
have not truly believed in Christ, since my happiness seems to have
gone away.' But then he realised that living near to Christ did not de
pend on his feelings, any more than his coming to Christ at the begiri
ning had done. He saw the truth of the words:

So nigh, so very nigh to God,
More near I cannot be;

For in the person of his Son
I am as near as He.

So dear, so very dear to God,
More dear I cannot be:

The love wherewith He loves his Son,
Such is his love to me.

From this time onwards, Duncan's main concern was to win other
souls for Christ. He gave out tracts, spoke at meetings in cottages, he
was kind to people who were in need. Sometimes, if he had spent all his
money, he would go around to beg for a pail of coal in order to visit
some poor sick person who was without a fire. He would light the fire
himself. After that, he would take out his Bible and speak to them
about their need of Christ.

The Duchess of Gordon heard about what Duncan was doing, and
offered to pay him £40 a year if he would work as a missionary. He
gladly accepted the offer.

Duncan spent some of his salary on buying tracts. When his salary
was finished, he began to pray to God for a printing press. If he could
get a printing press, he thought, he had only then to buy the paper and
he could print his own tracts. He had been praying for several months,
when he heard about a second-hand printing press for sale. He went
along to enquire about it, although he did not yet have enough money
to buy it. To his surprise, the seller let him have it for next to nothing.

Duncan brought the old printing press home to his father's house.
He wrote on the press For God and Eternity. Then he fell on his knees
and gave thanks to God for it. He had to teach himself to work the
press. He tried and tried, and many times he failed. He sometimes
worked all night, till at last his first four-page tract came off the press.
He printed two thousand a day, till the money he had to buy paper was
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all gone. He prayed to God for help.' The answer came through some
one in England who had somehow received one of his tracts, and
who sent him money to help him carry on with this work.

One of the tracts which Duncan printed explained to Christians the
need and the opportunity which then existed for spreading the word of
God in China. As Duncan preached and gave out tracts in the Huntley
area, he longed to be able to go to China to work for Christ there. He
often thought of China when the words came to his mind:

Shall we, whose souls are lighted
with wisdom from on high,

Shall we to men benighted
The lamp of life deny?

Salvation, 0 salvation,
The glorious sound proclaim,

Till earth's remotest nation
Hath learnt Messiah's name.

Sometime in 1854, Duncan was watching a group of soldiers leaving
Huntley. Where were they going? To the East, to Turkey, where
British soldiers were fighting in the Crimean War. Duncan's thoughts
followed the soldiers; he felt sorry for them having to leave home, and
he wondered if they would meet anyone in Crimea who would have
some care for their souls. He did not forget about China, but he began
to pray about Crimea; he asked God to make it possible for him to go
and serve Christ among the soldiers there.

One day he got a letter, signed by a minister in Edinburgh whom he
had never met, which said, 'If you still wish to go to the East, reply by
return of post, and please say when you could start'. The letter start
led him; he thought that there must have been a mistake, and he went
to tell the Duchess. She too was surprised, but very pleased. She had
been praying that Duncan would go as a missionary among the
soldiers in Crimea.

The letter had been intended for a minister, also called D.
Matheson, but it had gone astray. A clerk in the Post Office had writ
ten on the letter try Huntley, and so it had come to Duncan's door.
When he replied to the minister in Edinburgh, that minister was very
pleased that he was willing to go to Crimea, even if he was a different
D. Matheson from the one to whom he had written the letter. He ask
ed Duncan to come to Edinburgh. The next day Duncan went, and
was appointed to work for a society which distributed Scriptures
among soldiers. Afterwards a scrap of paper was found in his room on
which he had written before leaving home:

I surrender father, sister, brothers, myself-all, all that concerns
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me, into thy hands, 0 my God. For the past, 1 bless thee. For the
present, 1 praise thee.

For the future, 1 trust thee...1 am thine, 0 Lord, wholly thine
Nov. 8th 1854.
His ship left almost immediately, and took Duncan through the

Mediterranean Sea to Constantinople. There he left the first ship and
boarded a troop carrier, taking soldiers up the Bosphorus into the
Black Sea and on to Balaklava. As Duncan went on shore, he could
already hear the booming of the cannon. He could also see the crowds
of wounded soldiers making their way to where they would be taken
by ship away from the field of battle. It was very cold, and Duncan
pitied those soldiers as they passed him. Some wore only b1.scuit bags
instead of trousers, some had newspapers tied round their legs. On
their faces he could see hunger as well as cold and pain. Duncan spoke
to these men about Christ; some of them swore and would not listen,
but others did listen and thanked him with tears in their eyes.

Duncan was not long in the Crimea when he met Hector MacPher
son. This was a drum major in a Scottish Regiment who was a sincere
Christian. When they first met, the major was standing on a ridge,
among his Highland soldiers. Below him was the Russian army; in fact
it seemed that the Russians were at that time preparing to attack the
ridge where the major's Highland soldiers were entrenched. Seeing a
man approach him, Hector MacPherson thought from his appearance
that this stranger might be a minister or missionary. He thought, 'If he
is not sincere, he is wasting his time coming among these soldiers'. The
visitor greeted him,
'Oh! Hector, man, 1 am glad to see you. How are you?'
During the first meeting, the major told the missionary of words
which had recently given him comfort: The Lord reigneth. After that,
the two of them never met nor parted without quoting these words
from Psalm 93. They became their pass-word.

On the Lord's Day after that first meeting, they met again for an
hour in a ravine. There, with the cannon about them making a deafen
ing roar, they read the Bible, prayed and sang from Psalm 46:

God is our refuge and our strength,
In straits a present aid;

Therefore, although the earth remove,
We will not be afraid.
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Ten Reasons
Why the Pope Should Not be Invited to Make a
State Visit to Britain.
The following statement has been issued in pamphlet form by the Pro
testant Reformation Society, and we are grateful for permission to
publish it as an article here.

The PRS is based at East Ravendale Rectory, Grimsby, DN370RX,
South Humberside.

In stating our reasons why the Pope should not visit Britain, as has
been suggested in some quarters, we wish to make it clear that we bear
no ill-will towards Roman Catholics. We believe, however, that it is
our duty to speak plainly of the religious and moral system that the
Pope represents. For four hundred years our country has shown that
this is not a system we wish to embrace. We have our national Protes
tant and Reformed Church of England, whose teachings are distinct
from those of Rome on many basic questions. The distinctive
character of the faith we believe and the way of life we follow should
not be compromised by moral pressure to unite with the Roman
Catholic Church, or submerged under a wave of sentimentality
generated by the media. A visit by the Pope would undoubtedly be us
ed in these ways as a lever for change. We, therefore, call upon the
Queen and her Government and the Archbishop of Canterbury not to
extend an invitation to the Pope to visit this country.

1
First, the Pope is a controversialfigure. He is the head of the Roman

Catholic Church. But he also claims to be the Vicar of Christ and the
head of all Christians, not just Roman Catholics. As Protestants, we
reject both these claims. The Bible teaches that the Holy Spirit is the
Vicar of Christ, and we do not accept the authority of the Pope, but
that of Scripture, as the sixth Article of the Church of England
teaches. An official visit by the Pope would mean that he would be
granted an audience with the Queen and accorded an importance
which would misrepresent the true position in relation to the Church
and faith of this nation. This would be quite unacceptable and wholly
misleading for it would appear that he was being accorded general ac
claim by the British people as a whole.

2
Secondly, the denial of human rights by the Vatican. The Holy Of

fice, formerly the Inquisition, is responsible for discipline in the
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Roman Catholic Church. At present it has arraigned Professor Hans
Kiing of Tiibingen University for teaching heresy. Professor Kiing
refused to appear before the Holy Office in Rome because, he said, its
procedures are unjust. The same body is both judge and prosecution.
The defendant is not told beforehand the charges to be brought
against him. The files are kept secret. 'A common criminal has more
rights than a Catholic theologian', he says. 'How can the Church ask
for human rights in the world when there are not the most elementary
human rights in the Church?' He considers that his case is a striking
parallel to that of Andrei Sakharov, the leading Soviet dissident (The
Times, January 28, 1980).

We are not concerned here with the question of whether Professor
Kiing teaches heresy or not. We are concerned, however, that elemen
tary justice should be practised by those who call themselves followers
of Christ. In the past Rome had a short and easy method with
'heretics'. It would appear that in principle the approach to the pro
blem has not changed. We cannot welcome to this country the chief
representative of a church in which the principles of natural justice are
thus set aside.

3

Thirdly, the Roman Catholic Church's refusal to excommunicate
the I.R.A. The Pope's visit to Eire last year was widely covered on
television and in the press, and many people set much store by it in the
hope that it would influence events there in the direction of peace.
Despite the Pope's general condemnation of violence no noticeable
change in the incidence of violence has taken place. It is business as
usual for the I.R.A. When the Pope was asked about the excom
munication of members of the I.R.A. as a contribution of the Roman
Church to peace, he answered, 'No, No, No!' We must judge for
ourselves the reason for this refusal to take what appears to be an ob
vious step towards bringing some measure of tranquillity to the people
of Northern Ireland. In a sermon in March 1980 in Westminster
Roman Catholic Cathedral Cardinal Archbishop Tomas O'Fiaich ap
pealed to Roman Catholics on the mainland of Britain to exert their
influence upon their fellow countrymen to accept the goal of a united
Ireland (The Times, March 17, 1980). He reminded the congregation
of the words of 'the Holy Father' (the Pope) at Drogheda in,
September 1979: 'Every human being has inalienable rights that must
be respected (sic) ...As long as injustices exist.. .true peace will not ex
ist'. Mr. Enoch Powell described these and other remarks of the Pope
at the time as a charter for terrorists.
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4
Fourthly, Rome's unjust treatment of minorities. Little is heard of

the plight of the Protestant minority in Eire. They engage in no ter
rorist activities, no violent protests against their unjust treatment. Yet
it is a fact that they have suffered considerably as a result of the harsh
limitations imposed by the Roman Catholic Church upon the Protes
tant partner in a mixed marriage. The rule of the Roman Church re
quires that the children of such a marriage be brought up as Roman
Catholics. This has led to the inevitable decline of the Protestant
population of southern Ireland and must eventually cause its eclipse.
It is impossible to reconcile this state of affairs with the Pope's words
about human rights and the dignity of the individual which cannot be
set aside 'whether in the political, social, cultural. ..or religious
sphere'. Such words sound hollow in this context, and suggest that
their interpretation must be always and only in the direction that
favours the Roman Catholic Church.

5
Fifthly, the teaching of the Roman Catholic Church. The doctrine

of the Roman Catholic Church contains many things both
superstitious and incredible, such as, that the priest performs a
miracle at the mass by making the bread and wine into the actual body
and blood of Christ, and that the Pope can utter infallible pro
nouncements. These things are not only unsupported by the teaching
of Scripture but are also contrary to reason. There is no reason why
the head of a body which teaches such things should be given special
recognition and official welcome in this country, any more than the
head of the Church of the Divine Light should, who also claims to be
infallible. There is no basis at all for the Pope's being officially receiv
ed by the Queen and representatives of the Government, but rather
such a reception would have an element of the bizarre about it.

Our Queen, as the representative of her people, has solemnly pledg
ed herself, and therefore the nation, to uphold the Protestant
Reformed Religion, as by law established, to maintain the laws of God
and the true Gospel. If the Coronation oath is to mean anything at all,
it must surely preclude a state welcome for the Pope, who embodies in
his person claims which are the negation of these solemn pledges.

6
Sixthly, the British constitution. There is little that is written into

the constitution of this country, but that which it declares plainly that
we shall be ruled by a Protestant Monarch, and that the heir to the
throne shall not marry a Roman Catholic. This constitution has served
us well and preserved the peace over many centuries. The Sovereign
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must be the Supreme Governor of the Church of England. The law as
it stands is, therefore, proper and reasonable. But in recent years there
has been considerable pressure from Roman Catholic sources for
change. Much of it has been carried on behind the scenes. We do not
like such back-door diplomacy. There are rumours at the present time
of a secret deal between the British Government and the Vatican, viz.,
the granting of full diplomatic status to the Pope's representative in
London, in exchange for a dispensation from the Pope for Prince
Charles to marry a Roman Catholic without the commitment to bring
up the children of the marriage as Roman Catholics. We hope that
these rumours are unfounded for such secret manoeuvring would
reflect little credit upon our Government. We hope that Prince
Charles does not entertain any plans to marry a Roman Catholic,
since the law does not permit it. It is unthinkable that the law should
be changed to enable the heir to the throne to become, or to marry, a
Roman Catholic, for then the monarch would cease to be a non
controversial figure. The bearing of all this on any proposed visit to
this country by the Pope must be very clear. We cannot welcome the
head of the Roman Catholic Church when that Church seeks such
radical change in our constitution.

7
Seventhly, the illiberalism of Rome. Few thoughtful Christians

would deny that the too great freedom in morality, or
'permissiveness', that has been brought about in our society in recent
years has been harmful. On the other hand, few would wish to live in a
Roman Catholic dominated state like the Republic of Ireland where
contraception and abortion are illegal under any circumstances what
soever. We must not evade the issue. There is a fundamental cleavage
between the Protestant and Roman Catholic ethic on these questions.
The Protestant, while he does not condone the excesses of per
missiveness, does not condemn contraception within marriage or
desire that abortion to save a mother's life should be illegal. The
Roman Catholic Church sets its face adamantly against both. Where
the Roman Catholic Church is in control it seeks to remove both. Few
people in this country, including many Roman Catholics, would
welcome such a system.

8
Eighthly, consider all those who have suffered as a result of the

persecutions conducted by the Roman Catholic Church. As the Jews
can never forget those of their race who suffered in Germany, nor the
Poles their fellow countrymen who were massacred at Katyn, so we
can never forget the thousands of Protestants who were put to death
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by the Roman Catholic Church. The memOry of their suffering and
sacrifice must be kept alive, not to ferment hostility between Catholic
and Protestant, but to prevent such a thing happening again; to
preserve us from the creation of a single totalitarian world Church,
which was the source and origin of such persecution; to teach us to
value our religion and our freedom; and because to forget those who
suffered would be unworthy. It is doubtful whether the Roman
Catholic Church has ever fully appreciated the enormity of some of its
persecutions in view of its continued practice of canonizing men and
women who took an active part in the subversive plotting and political
intrigue of the counter-Reformation in this country, which was
directed against its legitimate sovereign and parliament.

9
Ninthly, recent pretentious claims made on behalf of Roman

Catholicism. On several occasions recently it has been claimed that the
Roman Church is now the leading church in this country and even that
England is really a Roman Catholic country. Calls have been made for
the disestablishment of the Church of England, the most recent in The
Times by an Irish Roman Catholic priest writing from Dublin! We
realize that not all Roman Catholics are responsible for, or share in,
these claims, but we have little doubt that the hierarchy itself does not
exactly disapprove of them. England, it is said, is Mary's dowry. Such
strident claims, however, are premature. Britain is not a Roman
Catholic country. Those who assert this overreach themselves. No
opportunity should be given by a state visit of the Pope, and its atten
dant public ceremonies, to feed this illusion.

10
Lastly, we do not know what the Pope is really like. There may be

those who would agree very largely with what we have said, but many
still insist that we should welcome the man not his office. He is a good
man, they say, with personal charm and winning ways and we should
welcome him for that alone. But very few people know the man. The
image we have is that projected by the public relations men and the
media. Most of us know nothing at first hand at all. Nowadays it is so
easy for a particular image to be created of a man that people imagine
they know what he is like, when in fact they know nothing. The facts
revealed about the late President Kennedy, after his death, belie the
image created of him when he was alive. Public relations techniques
are very much the same everywhere. We do not know Pope John Paul
11, or what he is really like. We do, however, know his office, and the
system religious, ethical, and political for which he stands. These lat
ter are sufficient for us to say in answer to the question, Shall the Pope
be invited to pay a state visit to Britain?-'No, No, No!'
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Speak, Lord
PAUL TUCKER

THE LAST THINGS, IX,

Judgment.
(l Cor. 3:1-15; 4:1-5.)

"It is appointed unto men once to die, but after this, the
judgment." This is true for the believer as well as for the unbeliever,
although it will not be the same kind of judgment in both cases see
Rom. 14:10.
I. AS A SINNER. The believer has been judged and this judgment is
past. As a sinner, the believer can never come into final judgment nor
be banished from the presence of God because his judgment (his
punishment) has been taken by Jesus Christ on his behalf. See John
5:24.
II. AS A SON. This relates to the present; as the believer goes through
this earthly life he travels through itas a child of the Heavenly Father;
he is within the family of God and is therefore subject to the
discipline, judgment and authority of the Heavenly Father. See Heb.
12:6-8. One of the proofs that we are children of God is in the fact that
from time to time the Lord will chasten us in order to refine us.
/II. AS A STEWARD. We have to give account of our stewardship;
the quality of our lives and of our service.

a) The place where we shall appear. Turn to 2 Cor. 5:10. This term
judgment seat, (Greek bema) was a tribunal; a raised platform, used
very frequently in connection with the Greek games for the ad
judicator to stand on. This is the thought that Paul has in mind here.
We are not coming before the judgment seat of Christ to determine
whether we are Christians but we are coming as believers to see what
kind of competitors we have been in the arena of life. Paul is un
doubtedly speaking of the Christian alone. Notice the "we" in v 10. In
chapter 5 the pronoun "we" is used about 26 times and on each occa
sion is related to a believer. The same thought is brought out in 1 Cor.
3:13. In order to answer the question Who are the men referred to here
in every man's work?, we must go back to v. 11. Here is the founda
tion of our faith, laid in the Person and work of the Lord Jesus Christ.
It is upon that foundation that the people in this paragraph are
building, see vv 12,13 (It does seem from the teaching of Scripture that
we must distinguish between the judgment seat of Christ for believers
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and the Great White Throne in the book of the Revelation. The Great
White Throne is really for the unbeliever. Turn to Rev. 20:11-15.)

b) The purpose of this judgment. It has to do with our character,
because we are to receive a reward for the deeds done in the
body-"According to that we have done, whether it be good or bad".
It has to do with service because "every man's work, his activity, shall
be made manifest, for the day shall declare it". When we come to this
judgment seat of Christ, we come there to receive or not to receive,
according to how we have lived and how we have served, a reward; a
crown.

There is a great emphasis in the N.T. upon rewards. Every true
believer longs supremely to see the Lord Jesus; but if we say that we
are not interested in a reward, then we are assuming a spirituality that
is false. We are claiming to be more spiritual than Paul because he was
always looking for a reward. See 1 Cor. 9:24-27. The word
"castaway" in v 27 does not mean losing one's salvation; it means
literally "one who is rejected or disqualified from winning". He is
after the reward and he wants us to get it as well; "so run that ye may
obtain". See PhiI. 3:12-14. The upward calling-the raised platform
again. The winners come up to the dais. Heb. 11:25,26. "He (Moses)
had respect unto the recompence of the reward". Moses knew that
there would be a reward awaiting him in heaven and so "He endured
as seeing him who is invisible." See 2 John 8: "that we receive a full
reward" the margin puts it "obtain". Then the purpose of the judg
ment seat of Christ is to award prizes for character and for service.

c) The procedure adopted at the judgment seat of Christ. See 1
Cor. 3:13. The procedure is referred to as "fire" which undoubtedly
is the symbol of the revealing presence of God. The burning bush was
not consumed; the Lord was in the fire. On the Day of Pentecost there
appeared cloven tongues like as of fire; a manifestation of the near
presence of God the Holy Spirit. See Heb. 12:29; also Rev. 1:14,15.

Fire is very penetrating; the judgment of the believer will not in any
way be superficial, for it will go into the inner recesses of our being.
See 1 Cor. 4:5, 2 Cor. 5: 10. The word "appear" would be better
translated "be manifested". There is a difference between appearing
and being made manifest. I appear before you tonight but I am not
really made manifest to you; you do not know the hidden counsels of
the heart. At the judgment seat of Christ we are not simply going to
appear there, answer to our name; but we are going to be made
manifest, without disguise, and the hidden motives and aims of the
heart will then be laid bare before the eyes of Him Whose eyes are as a
flame of fire.
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Two classes of material are mentioned in 1 Cor. 3: 12; "gold, silver,
precious stones" (something valuable and durable); and "wood, hay
and stubble" (something flimsy and worthless). Paul has the figure of
the building in mind, for in v 9 he says "ye are God's building"; and
then he talks of himself as a wise master builder. He had laid the
foundation, v 10; and he reminds us that the foundation of our faith is
Jesus, vv 11,12. We are all on the one foundation, on Christ. Upon
this rock the church is built; but you can have a massive, mighty
foundation and put up a very indifferent and inferior building on that
foundation. Precious stones in v 12 are a reference to granite and
marble, used for mosaic and other purposes in massive buildings. The
silver and gold are the decorations of the columns and the pillars
overlaid with gold and silver. The fire may attempt to consume such a
building but it will not be successful because the marble is durable.
The gold and the silver will be refined and purified by the fire, but not
consumed. In contrast are the ordinary homes of the poor people,
made of a framework of wood with dried grass, intermingled with
-stubble.

What kind of building are we erecting upon the foundation? What
kind of service are we engaging in? Will it be consumed like wood, hay
and stubble; or will it endure and be the more purified, like gold and
silver and precious stones? There is no doubt about salvation, we are
all on the one foundation; but what kind of character and service are
we erecting on the one foundation? Says the apostle "the day will
declare it". There will be no unjust appraisal in that day. Every man's
work shall have praise of God according to its deserving; He will bring
to light the hidden counsels (the motives) of the heart. The desire of
the heart will be taken for the deed; the will will be taken for the act. If
we have been unable to bring to fulfilment the desire of our heart,
God will say "it is well that it was in thine heart". There is such a thing
as getting to heaven, saved so as by fire, but having no real character
and service to offer to God, v 15.

d) The prizes that await those who build properly.
1. Divine approval. What a great privilege it is to have the approval

of the Lord. He has taught us to say that when we have done all that is
commanded us, we are unprofitable servants because we are to be
humble. When the Master called the servants to reckoning as to how
they had used the talents, he said to those who had traded them
properly, "Well done thou good and faithful servant, enter thou into
the joy of the Lord". That is the approval of heaven. It is a
foreshadowing of the Lord's attitude to thoses wpo are faithful in that
which is small as well as that which is great.
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, 2. Divine authority. In the parable of the pounds, we have another
aspect brought before us. See Luke 19:13, 16,17. I am not going to try
to interpret this literally, but here is some position of authority
awaiting the child of God who is faithful in trading the talents and
pounds that he possesses now. Note 1 Cor. 6:2,3. This may mean the
fallen angels. We have a capacity to serve in a higher realm, and accor
ding to our fidelity down here we will be rewarded with authority in
the Kingdom yet to come.

3. Divine awards. There are five crowns referred to in the N.T. We
are not to think of them as literal crowns that we shall wear upon our
head. A crown is something complete; it has no beginning or end. It
speaks of something eternal, everlasting and is really the consumation
and climax of our blessedness and our bliss in glory.

i) The incorruptible crown, in 1 Cor. 9:25. Now this is the victor's
crown for the person who can discipline himself and keep his body
under and subdue the passions of the flesh.

ii) The crown of righteousness in 2 Tim. 4:8. This is the lover's
crown. It is the promise of the Lord to those who are loving the ap
pearing of the Lord Jesus, and would rejoice if He came in their
lifetime.

iii) The crown oflife, lames 1:13. The sufferer's crown, for the man
who is prepared to suffer for Christ's sake and for the gospel.

iv) The crown of rejoicing, 1 Thes. 2:19; the soul-winners crown.
When the Lord Jesus comes, the soul-winner will see in the company
those who, under God, he was privileged to introduce into the faith
and lead to the Saviour. The missionary's crown; the servant's crown.

v) The crown of glory, 1 Pet. 5:4. The shepherd's crown for the
pastor and minister who tries to care for the flock and lead others in
the ways of righteousness.

When does this tribunal take place? Some believe this will appear
and take place at the coming of the Lord Jesus for His people. When
Paul speaks about this crown he says "Which the Lord the righteous
judge shall give me at that day." Others believe this judgment seat is
always in session, so that when a soul passes from earth to heaven the
believer immediately comes before the judgment seat of Christ.

When are these rewards received? It is plainly taught in scripture
that these rewards are related to the receiving of the glorified body and
the ultimate state of the child of God at the Second Coming. So if the
judgment seat of Christ is always in session, the actual allocation of
the rewards and the service is to be done later, at the Second Coming
of Jesus Christ.

Is this judgment seat of Christ a public affair or private? Knowing
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the heart of Jesus, I think the judgment seat of Christ is private; bet
ween you and Him. We may perhaps think of it in the way in which
Jesus dealt with Peter after his denial. The Lord Jesus appeared to
Peter privately. Somehow I feel that the judgment seat of Christ will
not be for prying eyes.

Whitefield at Bermuda
ARNOLD DALLIMORE

The following is part of a chapter from the second volume ofArnold
Dallimore's biography of George Whitefield, an extended review of
which appeared in our issue for May/June. We are grateful to the
Banner of Truth Trust for permission to include this excerpt in our
pages.

Before the chapter on Bermuda, having outlined some of
Whitefield's labours in America, Dallimore tells us that Whitefield
was medically advised to rest. This was the reason why Whitefield
broke his voyage to England to visit these islands of the mid-Atlantic.

It seems that his visit was not marred by party strife, stirred up
within the Churches; nor by outright opposition, organised by those
outside the church. During the visit Whitefield received, unsolicited, a
liberal contribution towards removing that crushing burden-the
debt on the orphanage at Bethesda. No wonder that Dallimore
describes this brief visit to Bermuda as 'one of the happiest periods of
Whitefield's life'!

Whitefield reached Bermuda, unexpected but not unknown. His ar
rival sparked an enthusiastic welcome, homes were opened to him
and he was immediately importuned to preach.

Thus, on the first Sunday in the islands he preached at the two chur
ches of the Church of England and on the second at both services of
Christ Church, Presbyterian.

During the week that followed he dined with the Governor and also
accepted his invitation to preach before the Council and other
assembled dignitaries.

This event produced an interesting sidelight on Whitefield's
method of public address. Some of the Councillors, noticing that he
appeared to preach without notes, expressed amazement that he
could speak so eloquently without having a written guide before him.
The Governor then asked if this was really so-that he did indeed
preach without notes-and when Whitefield replied in the affirmative
the Governor declared "it was a great gift.'
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~~t' though.twhitetie~ad COni~'r8~erniudai'Norder to rest he
could not do so. After the initial introduction to the islands he preach
ed almost every day, often twice a day, and sometimes three times a
day. He preached in churches and meeting houses, in homes large and
small and, of course, in the open air. People began to follow him
wherever he went, even to some of the more remote areas, and his
reports indicate that he met with nothing but cordiality and kindness
everywhere. Blacks and whites attended his services together and his
preaching was as effective among the former as the latter.

His chief ministry, however, was that which he conducted in the
Presbyterian Church. He preached there twice a Sunday for eight con
secutive weeks, and the aged pastor, the Rev MrPaul, appears to have
been a hearty believer in the message Whitefield declared. Since the
building could contain no more than four hundred, scores of persons
stood outside at each service, listening through doors and windows.

Whitefield's efforts in general during these days are manifest in the
following report:

'Sunday, May 8. This also, I trust, has been a good Sabbath. In the
morning I was helped to preach powerfully to a melting, and rather a
larger congregation than ever, in Mr. Paul's meeting house; an'1 in the
evening to almost as large a congregation of blacks and whites, as last
Sunday in the fields, near my hearty friend's, Mr. Holiday's house.I
To see so many black faces was affecting. They heard very attentively
and some of them now begin to weep. May God grant them a godly
sorrow that needeth not to be repented of.'2

In a day-by-day ministry of this nature Whitefield carried his
message to almost all the inhabited sections of the islands.

Whitefield appears to have made no attempt, while in Bermuda, to
receive an offering for Bethesda. But one of the Councillors, at his
own initiative undertook, Whitefield says, 'to raise a subscription to
help me to discharge my arrears and support my orphan family.'3 The
contributions were made in a private way, but the Councillor was so
earnest and the people so liberal that 'upwards of one hundred pounds
sterling' were received. This was more than a labouring man's wage for
two years of work, and we find a happy Whitefield sending most of it
directly to Bethesda and the rest to Mrs Whitefie1d in Philadelphia to
meet those expenses of the institution which fell to her care.

Whitefield's stay on the islands lasted eleven weeks and as it drew to
its close he wrote:
'Sunday, May 22. Blessed be God! the little leaven thrown into the
three measures of meal begins to ferment...I have conversed with
souls loaded with a sense of their sins, and, as far as I can judge, really
pricked to the heart. I preached only three times (to-day) but to three
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times larger auditories than usuaL.God has been pleased to bless
private visits. Go where 1 will, upon the least notice, houses are
crowded, and the poor souls that follow are soon drenched in tears .

....1preached at Somerset in the morning, to a large congregation in
the fields, and expounded in the evening to a large one at Mr Harvey's
house, round which stood many hundreds of people. But in the morn
ing and evening, how did the poor souls weep! The Lord seemed to be
with me in a peculiar manner, and though 1 was ready to die with heat
and straining, yet 1 was enabled to speak louder and with greater
power, 1 think, than 1 have been before.

'After the service, when 1 lay down... to rest, many came weeping
bitterly around me, and took their last farewell ...Abundance of
prayers and blessings were put up for my safe passage to England and
speedy return to the Bermudas again. Thanks be to the Lord for sen
ding me hither.'

And on June 2, (1748) loaded with provisions given by the grateful
people, Whitefield set sail. But just as he had been unable to refrl}.in
from preaching while in the islands, even so did he anticipate labour
ing in the Gospel while aboard ship, and prayed:
'Oh that the Lord may give me all the souls that sail with me! There is
nothing impossible with him.'

I Holiday was one of the three Anglican clergymen of the Islands.
2 GiIlies' Life of Whitefield, op cit, pp 167, 168.
3 Ibid, P 164.

BOOK REVIEWS

R. L. Dabney on Preaching (Lectures on Sacred Rhetoric); The
Banner of Truth Trust. pp 361, price £3.50.

Those who have read The Life and Letters ofRobert Lewis Dabney
(Johnson, B. of T.) will be well aware of Dabney's force of character,
his vast learning, and his common sense. They will know also that
Dabney must have been a great preacher.

Dabney was well placed to write a book about preaching. Apart
from his natural gifts and his experience in the ministry, he had
studied deeply the relevant writings of a secular and religious kind.
Also, he taught the subject of preaching for years at Union Seminary,
and it was from his long experience in teaching the subject that this
book came.
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In these 24 chapters Dabney covers most aspects of his subject, giv
ing more than one chapter to Cardinal Requisities of the Sermon,
Constituent Members of the Sermon, Rules ofArgument, Persuasion,
Style, and Action. Because of the origin of these chapters (as lectures)
it might appear at times that some aspects of the subject are treated
too much in isolation, and in a slightly academic way.

However, Dabney's aim throughout the book is to emphasise two
points: 'that it is grace which makes the preacher, and that nothing is
preaching which is not expository of the Scriptures' (Preface, p7). An
example of how well he pursues his first point comes when Dabney
discusses unction in the course of chapter 7:

'While it (unction) does not expel intellectual activity, authori
ty and will, it superfuses these elements of force with the love,
the pity, the tenderness, the pure zeal, the seriousness, which the
topics of redemption should shed upon the soul of a ransomed
and sanctified sinner.... A correct taste alone cannot com
municate it. It cannot be taught by rhetoric alone. It cannot be
acquired from imitation of others. But it is the Holy Spirit who
communicates it to the cultivated mind and pure taste, by endur
ing the soul which is thus prepared with an ardent zeal for God's
glory and a tender compassion for those who are perishing. Thus
we are led from another quarter to the same conclusion-that
only the eminent Christian can be an eminent preacher of the
gospel.'

Numerous examples occur within this book of Dabney's power t~

distinguish between ideas, and to express their relationship to one
another. We also read comments of a more ordinary kind, expressing
a common sense thought in powerful terms; as, e.g., on p.151: 'An
ostentatious avowal of diffidence is always understood as a betrayal
of secret pride'.

This book was first published 110 years ago. It is well worth
reading, and we are thankful that the publishers have made it
available again.

J.T.

GOD'S WAY OF HOLINESS by Dr. Horatius Bonar (Evangelical
Press, 129pp, £1.50, paperback).

Bonar was contemporary with Ryle; and, in this little book shows
that he held views on the subject of "Holiness" in harmony with those
of the latter-obviously because they both based their teaching upon
the Scriptures. Dr. Bonar begins his subject thus: "It is to a new life that
God is calling us, not to some new steps in life, some new habits or
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ways or'n\Ot~rprospects, but to a new life'~ From such a starting
point he unfolds this glorious theme. His chapter "Christ for us, the
Spirit in us" places in a right perspective the work of Christ and the
work of the Holy Spirit. He sets out clearly the balanced Scriptural
teaching of "the saint and the Law". Readers will find his treatment
of "the saint and the seventh chapter of Romans" most satisfying,
especially those who have been confused by some present-day
commentators on the epistle. He reiterates time and again the
importance of the Word of God, e.g. "He that would be holy must
steep himself in the Word, must bask in the sunshine which radiates
from each page of revelation". A multum in parvo, full of good
doctrine and equally good practical counsel.

H.J.W.L.

AN ALARM TO THE UNCONVERTED by Joseph Alleine; Banner
oj Truth Trust, paperback; 148pp; 80p.

This is a book which has stood the test of time, being first
published in 1671. The present edition is the fifth Banner of Truth
reprint.

In every way it is a timely volume, for there is today not a little mis
understanding about the subject of conversion. This, of course, is
nothing new, for Satan has always laboured to obscure and distort the
subject.

Alleine deals with such themes as the nature and necessity of
conversion; the marks and the miseries of the unconverted; and
mistakes about conversion. This Puritan divine is nothing if not
thorough, and at the same time practical.

In addition there is an interesting biographical introduction by lain
Murray.

Amongst others who have benefitted from this book are George
Whitefield and C. H. Spurgeon. May it be made useful to many of
our own generation.

M.H.

GALATIANS; 130pp; £1.25.2 CORINTHIANS; 179pp,' £1.50; both
by Geojjrey Wilson; Banner oj Truth Trust.

Here are two more digests of Reformed comment from the pen of
Mr. Wilson. It is ten years since the first of his popular commentaries
appeared, which, as the publishers say, were "a totally new concept in
evangelical literature". During that time they have proved of use to
many who lack access to larger commentaries.
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Both these volumes are revisions of his earlier work. Here are
quotations from such giants of the past as John Calvin and Charles
Hodge, as well as from more recent writers, including Boettner and
John Murray.

Both volumes are based on the American Standard Version of 1901
which Wilson has adopted, as he says, "in the interests of greater
accuracy". Not all will agree with him here.

They are attractively produced, and at the price provide inexpensive
commentaries. M.H.

Mary Mother of Jesus and Gideon Soldier of God: Carine
MacKenzie. Christian Focus Publications pp 31 price 70p.

These are the first two books published from a series all based on
Bible characters and intended for young children. Mary tells the story
of the life of Jesus' mother, though this obviously takes in some of the
oustanding events in the life of Christ. Gideon is the story of Judges
6-8. These books are well presented, with 14 full-colour illustrations
each, the majority of which are spread over two pages.

The publishers state that the stories of Mary and Gideon are 'ac
curately retold from the Bible'. These books do not purport, then, to
adhere to the actual words of the Bible. They represent the writer's at
tempt to communicate the facts of the stories in language which young
children can most easily understand. On the whole, the vocabulary is
simple, the sentences crisp and clear. Only occasionally I wondered if
this uniformity was being broken; as, for example, in the sentence,
'Gideon was encouraged when he overheard this conversation and he
worshipped the Lord'.

Another matter on which opinions no doubt differ is, the use of
points in the story as the basis for an explicit attempt at teaching
spiritual lessons. Some might feel that, in this kind of book, details of
the story should be presented in such a way that the spiritual lesson
should communicate itself. However it has to be said that, in this case,
the brief sections of direct spiritual application are written with sen
sitivity.

There is a desperate need for books which are faithful to the factual
details and doctrines of Scripture, employing language which genuine
ly communicates the truths of Scripture to young minds. Far too
often, attempts to cover this need are marred because the language
is not suffidently simple or because the presentation is less attractive
than that of comparable books of a secular kind. On both these
counts, though especially on the second, I feel that Mary and Gideon
achieve a large degree of success. J.T.
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The Works of Thomas Brooks, Vol.l,Banner of Truth Tnist,
£6.50, 468pp.

lames Nicholl's 1866 edition of Brook's complete works in six
volumes has now been published by the Banner and an extremely
handsome set it is. Each volume can be bought separately for £6.50;
or, a considerable saving can be made by purchasing the entire set for
£33.00.

One of the incomparable benefits of having the Nicholl edition is
that it was edited by A. B. Grosart of Liverpool. We note that
Spurgeon referred to the edition as having been 'perfectly edited';
Grosart's editorial contribution to Puritan literature has not yet been
sufficiently recognised.

Secondly, as Grosart himself notices in his 'Preface', all Brooks'
works were issued during his lifetime so that "he left nothing to be
thrust on the world as 'Remains' or posthumous" (p.xvi).

The first volume contains what are probably the best-known of
Brooks' works such as "Precious Remedies Against Satan's Devices";
"Apples of Gold"; "The Mute Christian Under the Smarting Rod";
"and-A String of Pearls".

Those who believe that all puritan writers are 'heavy' and difficult
to follow would do well to read Brooks. Men of the calibre of Thomas
Watson and Thomas Adams had a marvellously racy style that fairly
sparkles and holds the attention of the reader as profound themes are
dealt with. A third Thomas (Brooks) is not one whit behind the best of
them and the fact that his complete works have been reissued em
phasises the fact that he retains his position as a leader among
refreshing and stimulating authors.

Such was Brooks' 'quotability' that Spurgeon produced a book of
some 296 pages entitled, "Smooth Stones Taken from Ancient
Brooks" being a collection of sentences, illustrations and quaint say
ings from the works of this renowned puritan.

When Brooks teaches a lesson it is hard to forget! Listen to him as
he counsels the child of God to be mute under the rod: "Consider,
that the trials and troubles, the calamities and miseries, the crosses
and losses that you meet with in this world, is all the hell that you shall
have". When a book fairly teems with instruction like that, one has a
treasure indeed!

R.R.


