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Editorial
"Let me die the death of the righteous, and let my last end be like his"

(Numbers 23:10)

IT is three hundred years ago, on 17th June 1703, that John wesley was born. The
Gospel Magazine was not an uncritical admirer of him, then or now. wesley
preached at whitfield's vast London memorial service on lgth November 177b
on the above text, ending with a plea. In rejecting a false ecumenism, we do not
reject Wesley's words.

"Is there any other fruit of the grace of God with which he [whitfield] was
eminently endowed, and the want of which among the children of God he
frequently and passionately lamented? There is one, that is catholic love; that
sincere and tender affection which is due to all those who, we have reason to
believe, are children of God by faith - in other words, all those. in everv
persuasion, who 'fear God and work righteousness'. He longed to see all who hai'tasted of the good word', of a true catholic spirit; a wordlittle understood, and
still less experienced, by many who have it frequently in their mouth. who is he
that answers to this character? Who is a man of a catirolic spirit? one who loves
as friends, as brethren in the I.ord, as joint partakers of the present kingdom of
heaven, and fellow-heirs. of His eternal kingdom, all, of whaGver opinio-n, mode
of worship, or congregation, who believe in the Lord Jesus christ; who love God
and man; who, rejoicing to please and fearing to offend God, are careful to abstain
from evil, and zealous of good works. . . .

" . . ' Was not this the spirit of our dear friend? And why should it not be ours?
I 9 

thou God.of.love, how long shail Thy people be a by-word among the heathen?
I How long shall they laugh us to scorn, and say, 'See how these Clristians love
I
I



146 The Gospel Magazine 1

one another!'When wilt Thou roll away our reproach? Shall the sword devour for
ever? How long will it be ere Thou bid Thy people retum from 'following each
other?' Now at least, 'let all the people stand still, and pursue after their brethren
no more!' But whatever others do, let all of us, my brethren, hear the voice of him
that, being dead, yet speaketh! Suppose ye hear him say, 'Now, at least, be ye
followers of me as I was of Christ!' Let brother 'no more lift up sword against
brother, neither know ye war any more!' Rather, put ye on, as the elect of-God,
bowels of mercies, humbleness of mind, brotherly kindness, gentleness, long-
suffering, forbearing one another in love. Let the time past suffice for strife, envy,
contention; for biting and devouring one another. Blessed be God, that ye have not
long ago been consumed one of another! From henceforth hold ye the unity of the
Spirit in the bond of peace.

"O God, with Thee no word is impossible! Thou doest whatsoever pleaseth
Thee! O that Thou wouldest cause the mantle of Thy prophet, whom Thou hast
taken up, now to fall upon us that remain! 'Where is the Lord God of Elijah?' Let
His Spirit rest upon these Thy servants! Show Thou art the God that answerest by
fire! Let the fire of Thy love fall upon every heart! And because we love Thee,let
us love one another with a'love stronger than death!'Take away from us 'all

anger, and wrath, and bitterness; all clamour and evil speaking!' Let Thy Spirit so
rest upon us, that from this hour we may be 'kind to each other, tender-hearted,
forgiving one another, even as God, for Christ's sake hath forgiven us!'"
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The Awakening of Conscience
Taken out of a Bible study by the editor

"And they said one to another, We are verily guitty,, (Genesis 42:21)

AWAKENING conscience is a great and pressing need in family, church and
society today, both in dealing with our own inner selves, and wiih personal or
other injuries and wrongs done in family and in church, especially by groups.
There are no longer any standards or restraints in society, and difficutt as it may
be to accept, signs multiply that this has infiltrated christian thinking. Many i
conscience is marred and needs restoring grace.

Genesis 42 shows us how God expects us to deal with this. circumstances may
differ now after thousands of years, but not the underlying principles, for neither
God nor human nature has altered in the least. Here we trave ttre only place in the
entire Bible where a group repented. We see that repentance is broug'hiabout, first
by God, then by God using a man, and see some coffect and incorrect conclusions
from all this.

1. GOD UNCOVERING WRONGDOING

God is not here speaking of everyday wrongs
Joseph was treated about as badly as it is possible to treat anyone by his brothers,
who moved with envy, decided to kill him, then took the chance to sell him as a
slave into Egypt. This was not some peccadillo. Left to fester on, this would have
destroyed the purposes of God through Abraham because God,s holy purposes
reguirg a holy living people to bring them to pass, and ten patriarchs were living
a lie, hardened in deceit.

God's ally is conscience

old Jacob has a good conscience, and so a clear and undiminished firmness of
purpose, just like his brisk advice to the shepherds in Haran many years before,
"water ye the sheep and go and feed them". As all canaan is stariing and it is
common knowledge that there is corn in Egypt, why do his strong, a-ctive sons
stand staring at each other in helpless indecision? Anyone could hive told them
that they have no option but to go and buy corn, or die. The answer is that Egypt
is a subject these men would prefer to forget, or at least avoid. They are in a Jtaie
of paralytic indecision between conscience, and death by starvation. Twenty years
have passed since their sin against Joseph and they are now settled with families,
but still have a defiled conscience. what a powerful weapon God has inside us,
even when long silent and to all outward appearance dead and buried.

God only exposes what absolutely needs to be known
t -

I 
Joseph.h.ad. nevel been teard of again, so they had apparently successfully

I covered their tracks. Old Jacob could not know what his ten sons had done. All h-eI
I
I

t -
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had to go on was a bloodstained coat and their word. But if you examine his
remarks to his sons when refusing to entrust Benjamin to them, "lest peradventure
mischief befall him", or when they came home later without Simeon, saying
Benjamin must go with them next time, Jacob seems in his mind to blame them
for Joseph's disappearance, saying "me have ye bereaved of my children". He
knew how they had deceived and murdered the men of Shechem, and had
excellent reason to mistrust anything they cared to say. However it is not recorded
that he to set them a trap or acted in any way against them. He waited patiently,
and so must we, whatever we suspect, However, God's future plans for the family
required the ten setting matters right with God, and their father, and with Joseph.
You cannot help not feeling comfortable about someone? Then wait to be shown
what God wants you to know. Never pry or go searching.

God makes vast circumstances conspire to expose one sin

Jacob's words in this chapter are recorded to show that the decision to go down
to Egypt did not originate with the sons. God is at work. By stopping the rains
over Ethiopia and the Great Lakes of Central Africa, God caused the Nile to
diminish, just to bring about one thing: the brothers must face their consciences.
God cannot restore them until they repent. Yet their conscience is apparently
seared past feeling. God loves the sinner enough to give nations for him, and
peoples for his life.

God "taketh the wise in their own craftiness", never forcing the will

God's second step was to use a good conscience, that of Jacob, who said with
decision to his sons, "Behold, I have heard that there is corn in Egypt; get you
down thither, and buy for us". To those strong, active men the word "Egypt" was
one they avoided. They were in paralytic indecision, between death by famine,
and facing something of twenty years ago. A defiled conscience, however buried,
robs of the power to face reality. Living in denial is easier to start than to stop.

Yet it is an obvious decision, for Jacob as head of the clan cannot go; the clan
is too unwieldy and large to go as a body, and the Egyptians obviously will not
deal with servants. The only alternative is to send the ten with pack animals to
bring a sufficient quantity of grain back. and to defend it on the long and
dangerous journey. God has arranged the trap, and done so without forcing their
wills. How important for us to keep a good conscience if we are to be of use in
helping set others' consciences right.

2. MAN UNCOVERING WRONGDOING

His only purpose must be to bring them to repent before God
At first sight the rough handling which dominates chapters 42,43 and 44, has the
look of revenge, paying off old scores and getting even. Nothing could be further
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from the truth. Behind the harsh words and actions is a warm love, tears and
affection, all ending in an act of overwhelming kindness. Even the threats are
mixed with mercy, and the blows are controlled, and are not the lashinss out of
blind rage. Joseph's actions show that love is the key, but it has a confro-ntational
edge because there is no other way of awakening conscience.

Human nature takes advantage of over-kindness, the unrepentant seeing a way
to fool the one who is soft with them, without all the sharp-edged costly businesi
of *walking in the light" with others, involving confession, restitution, blaming
self instead of others, public humiliation, and whatever other aftermath theii
actions leave. The brothers end up forgiven, but shamed in Holy writ forever. yet
set before us as examples we all need to copy, for we have all sinned. Repentance
is so costly that only God can bring it about. It is a miracle when it happens, and
the angels in heaven rejoice.

He must face the wrongdoers with the wrong they did
Thus one day the sons of Jacob "came and bowed down themselves before him.
with their faces to the ground", unconsciously fulfilling Joseph's dream. It was
more than twenty years since they had last seen him as a seventeen-year-old and
they never guessed that this thirty-eighryear-old Egyptian "governor", a rather
strong word emphasising his complete power over them, was Joseph, who in the
anguish of his soul had besought them not to sell him into slavery.

What a change in relative positions! He must have felt at that moment that
God's hand had guided his life so far. His entire behaviour shows he wanted
reconciliation with his brothers, even when this golden opportunity for revenge
presented itself. Reconciliation with God first, then himseli was Joseph's way.

To help them, he must discern their real character
The great lesson of this story is that being soft and kind is not enough. Love wants
to see a real, lasting change. we learn as children the words in the catechism.
"repentance whereby we forsake sin". Accordingly he charges them with spying,
reiterating this three times like a modern interrogator. At the first charge tniittrey
are spies, they see denial is not enough, so they add this good reason why they
cannot possibly be spies: "we are all one man's sons", meaning the charge ii
preposterous, for what father would risk his whole brood at once on such a
dangerous enterprise as spying?

_ Joseph does not say: "there, there, I am Joseph, and I forgive you." He states
the charge again, this time to elicit from them further details, and io finds out his
father and Benjamin are still alive. Ever since the moment they had entered and
he counted only ten, suspicion had seized Joseph about the fate of the Benjamin,
knowing how they treated favourites.

He sees their real characters, but the problem is how to get them to face
themselves? They are in that state of denial common in such caies.
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He tests them - are they really repentant?

In their second answer to his repeated charge, "ye are spies", they add by way of
proof of their truthfulness, "and one is not". That seems to be persistence in
deceit, and must have strengthened Joseph's doubts as to their real state of mind.
He now needs to know if remorse or real repentance is taking place.

Dods, quoted by Griffith-Thomas says: "In the analysis of character, the most
potent elements are only brought into clear view when the test of severe trouble
is applied, and when men are thrown out of all conventional modes of thinking
and speaking." That is the key to understanding Joseph's dealings in these verses,
and the way God elicits repentance from us.

So he accuses them in a hard way a third time of being spies, thus brushing
aside all their denials as worthless, so unsettling them. He then tests them.
Benjamin, he is sure, will have replaced himself as his father's favourite. Had the
brothers repented of their envy of favourites which had moved them to sell him
into Egypt?

The way to find out is to tell them to bring Benjamin into danger, so all of them
can go home, exchanging the one left behind for Benjamin. The answer will show
whether they are prepared to suffer themselves in order to keep Benjamin safe,
and so prove their state of mind is better than it had been twenty years ago. In
order not to arouse their suspicions he dresses this up as testing the truth of their
statements so far.

He now goes on to be really harsh, swearing "by the life of Pharaoh" to let them
taste an Egyptian prison and manacles, and feel a little of what they had put him
through, so striking terror into their hearts. For during those three days in prison,
how could they know they were not incarcerated for life? He also wishes to show
them what it feels like to have one's pleas spurned, as they ignored his all those
years ago.

The motive behind all this is to bring them to repentance. How can we be so
sure it is not revenge? The answer is that the Law stresses "an eye for an eye" -
and no more. Revenge always wants to go one further than the injury received,
which is the opposite to Joseph here. He makes no attempt to go one better or to
get even.

Best of all - he encourages them, showing he loves God and is fair

His assurance that his motive was "the fear of God". and that once he was
satisfied as to their innocence, he has no further evil intent against them, showed
them a heathen Egyptian behaving much better than they themselves. It must have
brought them to compare their own conduct with his and to feel ashamed.

They suddenly realise that God's justice has caught up with them, and their
cruelty, envy, lies and deceit had not escaped God's notice, even though they had
hardened their consciences and covered their tracks. Conscience is now awake.
though weak. How can we be sure of this? Read on a little.
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simeon was chosen to remain, for the good reason that Reuben, the eldest, was
less guilty than the others. The ringleader had been the next eldest, Simeon the
cruel, about whom his father in his blessing in chapter 49 hadnothing good to say.
It is noteworthy no one expressed sorrow or offered to exchange pta-ei. However
Reuben also was not innocent. He had never tried to seek oui loseph during the
twenty intervening years, but joined in the general lie and guilty silence. His
conscience was weak and defiled.

The first sign to Joseph that his treatment was beginning to work, was when he
gave them his ultimatum to bring their youngest brother. Imagine the shock. Their
father would never consent to do that, so they realised they were in a terrible
position. That shook them right out of all the pious sentimenti which had covered
their real spiritual state for so long, and they began to utter their real thoughts
aloud, never dreaming Joseph could understand them. This is the only time irithe
Bible, both of God's people and others, that a group confess theii sins. Their
guilty consciences are stirred to the depths, and they realise they are receiving
what they had long deserved.

Joseph saw, at the same time, another sure sign. Their bitterness was directed
against themselves, not against the governor. Every true penitent stops blaming
others and lashing out defensively in an attempt to guard his ego and limi-t
damage. Instead, he reacts like the brothers here.

He loves them, but goes on testing them
Joseph was wise, so realised that repentance cannot be distinguished from
remorse, both appearing much the same outwardly, remorse being merely sorrow
at getting caught, and later returns to its old ways. So he returned their money in
their sacks'mouths.

His first motive in doing this was love. He would not take money off his own
family, and indeed added free provinder for the long journey. However we are not
sure he did not have a further motive, to test them further. They had been happy
to sell him into captivity for money. would they now ser Simeon, uy ueing
content to keep the money and leave him in prison, or killed as a hostagL? Tha-t
would show if they were merely in a state of remorse, or truly repenmnr.

You may ask, was he not taking a huge risk in letting them go? How could he
know they would return to him? No, because he knew the famine would continue
too long for them to be able to stay away.

3. SOME CORRECT AND INCORRECT CONCLUSIONS

The good effect of shock treatment
Imagine the night at the inn when one of them discovered his money in his sack!
They were shaken to the very core, realising it meant that although ihey had paid
in full, somehow they still owed part of the price, and would be charged with
stealing when they returned, as they must. However it had a good effect. for thev

td
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traced it to God's avenging hand on them for what they had done to Joseph,
saying, "What is this that God hath done unto us?" This is the first time the
account says they brought God into it. "Conscience" is "knowing together" with
God. How wise it was of Joseph not to be over-soft.

The story they had to tell their father was bad, but this time they faced the
dreaded encounter and told him no lies nor practiced any deception on him. Their
repentance is beginning to look as if it is genuine, not just remorse.

The bad effect of giving way to mistrust of God

Jacob's words, "me have ye bereaved of my children, Joseph is not, and Simeon
is not, and ye will take Benjamin away: all these things are against me", is how it
appeared to him then, but he made four mistakes. He said Joseph was dead when
he was not; he felt Simeon was gone, when he was safe; he interpreted the taking
of Benjamin with them as the loss of Benjamin forever, and worst of all that
everything was against him, when it was all working in his favour. How
shortsighted the true believer can be! The only result of giving way to faithless
fears was refusal to act. By so doing he was acting against his own true interests,
lengthening his own agony, and postponing God's joyful outcome.

It is well to understand conscience

This story could be presented as seven aspects of conscience at work. Scripture
lists them as: a weak conscience; a defiled conscience; an evil conscience
(1 Corinthians 8:7); a seared conscience (1 Timothy 4:3): a pure conscience
(2 Timothy 1:3); a good conscience (1 Peter 3:16) and a beautiful conscience
(Hebrews 13:18 in the Greek).

The story starts with Joseph's beautiful conscience, most attractive to others,
honouring to God, and something God can use in very difficult circumstances to
help those whose consciences are evil, defiled, and seared, like the brothers'
consciences. It goes on with the first slight awakening of the wrongdoers'
consciences to a weak and inadequate state, but at least giving the first signs of
life from the dead. The story starts and ends with Jacob who exhibits a pure and
a good conscience. You may ask, why is Joseph's a beautiful one, but his fathers'
merely a good one? The answer is, Jacob's conscience was good, but too full of
scruples rather than principles. The beautiful conscience recommends itself to
God and man by its moral beauty. By the end of Joseph's story the brothers
attained good consciences. What every one of us needs daily is the state of
conscience described in Hebrews 9:14: "How much more shall the blood of
Christ, who through the eternal Spirit offered himself without spot to God, purge
your conscience from dead works to serve the living God?" No trust in our own
works, but utter trust in our Saviour's conscience-cleansing blood. Truly the least
in the kingdom of heaven is greater than Joseph in conscience. God give us
beautiful consciences, to restore other's fallen consciences.
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For Younger Readers
CARINE MACKENZIE

FOLLOW THE INSTRUCTIONS

wE recently made a trip to Budapest in Hungary by car from Scotland. There and
back we drove well over 3,500 miles, mostly on roads which were unfamiliar to
us. we travelled through England, France, Belgium, Germany and Austria to
reach Hungary. Before we left, a friend who had made a simiiar journey many
times, advised us of the best route to take and places to stay. He printed out on his
computer a route map and instructions detailing distances and road numbers and
directions all the way.

on our journey we had these instructions in front of us all the time. As my
husband drove, I would read out the relevant part more than once, checking witir
the map and the road signs. These instructions were so helpful to make sure we
reached our destination safely. If we had not referred to themwe could easily have
taken a wrong turning and gone on the wrong road.

If we had ignored the instructions altogether, we would have been in great
difficulty. If we hao only glanced at the insiructions now and again when we felt
like it, we would have gone wrong too. If we had decided to reid the instructions
only on one day and hope that we would remember what we read all the other
days of the week, that would be very stupid too.

This reminds us of how we constantly need to refer to God,s word. the Bible.
on our journey through life. God has taken great fouble to give us written
instructions to which we need to give great attention.

If we ignore God's word and leave it lying on the bookshelf never read, we will
go seriously wrong.

If we glance at the Bible now and again and only read it when we feel like it,
that is a dangerous decision too.

, If we only read the Bible in church once a week and expect that to be enough
for the whole week, that too is very stupid.

our maps and route instructions showed us where we had come from, where
we were and where we hoped to go. The Bible tells us where we have come from.
we are all sinners by nature, and practice. "All have sinned and come short of the
glory of God" (Romans 3:23).

The Bible makes it very plain our need of a Saviour and God,s provision of that
Saviour in Christ Jesus His Son. The Word made flesh.

where are we going? Those who trust in Jesus christ the Son of God and His
finished work on the cross, will go to be with Him in heaven at last. Those who
despise Him are destined for the pains of hell for ever.

one day on our trip across Europe we made a mistake. we were in the wrons
lane and could not safely make the necessary right exit. Because *" *"rE
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constantly referring to the instructions we knew that we had made a mistake, so
we turned back to where we had gone wrong and took the correct road this time.

We often make mistakes, take the wrong decisions, fall into sin. If we are
constantly referring to God's Word and looking to the Lord Jesus as Saviour, we
will soon be aware of that sin. The only wise path then is to repent and turn from
our wicked way and get on the right way again. "If we confess our sin, God is
faithful and just to forgive us our sin and to cleanse us from all unrighteousness"
(1 John 1:9).

Make good use of God's guidebook for life, the Bible, and live close to the
Saviour, the Word made flesh.

BIBLE SEARCH

Find the missing words from the verses. The initial letters of the conect answers
will spell out an important word.

1.Washmethoroughlyfrommineiniquityandcleansemefrommy-
(Psalm 51:2).

2. Wherewithal shall a young man cleanse his way? By taking heed thereto
to thy word (Psalm 119:9).

3 .Besober ,be-becauseyouadversary thedev i l ,asaroar ing l ion ,
walketh about, seeking whom he may devour (1 Peter 5:8).

4. For I will be merciful to their unrighteousness. and their sins and their
will I remember no more (Hebrews 8:12).

5 ' -andheara l l thesewordswhich Icommandthee, tha t i tmaygo
well with thee and with thy children after thee for ever (Deuteronomy 12:28).

6. The entrance of thy words giveth light, it giveth unto the simple
(Psalm I  l9:  130).

7 . A n d a f t e r w a r d h e - a l l t h e w o r d s o f t h e l a w , t h e b l e s s i n g s a n d
cursings, according to all that is written in the book of the law (Joshua 8:34).

- a _

Hugh Latimer
JOH N REES-EVANS (Wolverhampton)

A PERSON'S life may be looked at from an almost infinite number of different
angles. But when I look at Latimer's life, what I see ahead of anything else is a
life-story that seems to have been written to prove, beyond question, that God is



The Gospel Magazine 155

sovereign over all affairs of men; that nothing can resist His will and that when
the appointed time of blessing is come to a naiion, He acts decisively.

In order that we shoulrl see as great a transformation as it is possibie to imagine
in a man's life, that it should be abundantly clear that the RJformation was the
work of God - an act of grac.e-and nothing connected to man,s schemes and good
intentions - it was God's will that Hugh Latimer should u"ji, nn hfe with the
most unpromising of prospects, spiritually speaking.

There is controversy about Latimer's birth date. Some estimates are as earry as
1485, but it would seem that the most compelling arguments ;oint to his being
born around 1490 or 1491, in Thurcaston in r-eicJstei His fatlier was a yeoman
with a small farm. Despite his limited means, he was at the same time generous
and careful with what little he had. He was able to send Hugtr to a local school
and then, at age 14, up to cambridge. Latimer was an exceptional scholar; whilestill an undergraduate he was chosen as a fellow of Clare gal. a few months later
in- January 1510 he obtained the degree of Bachelor of nrts- rte took his Master
9{ kr in July l5l4;,and some years after, obtained his Bachelor,s degree inDivinity, probably in I52l around the age of 30.

During his time in_ Cambridge, Latimer was considered remarkable for his"sanctimony of life" [Strype: Eu. Mem. III, p. 36g], his conscientiousness, andstudious habits. However, in his own words, he *u.-i.a, obstinate a papist as anyin F'ngland". He was so zealous and fervent, and such a bitter opponent of theReformation that his whole oration, when he was made Bachelor of Divinity, wasagainst Philip Melancthon and his ideas. Melancthon was an eminent continental
Reformer, who would later take the lead from Luther when he died in 1546.
. Latimer thought the Reformation such an unprecedented evil that he declared

that the day of judgment and the end of the world must soon be approaching:
"What lengths might not men be expected to run,,, he asked, ,.when they
began to question even the infallibiliiy of the pope?,,

The likeness between the Apostle Paul and Latimer prior to their conversions
is stark; neither were men who did things by harf ,n"urur"r. The viorence andvehemence with which _paul opposeo coo's true elect, all th; while thinkin!
himself.to be- acting in God's nime, were mirroreo uy iatimei;s public furious
onslaughts of those true believers who had come to ,"" thar the church had sodistinctly departed from the knowledge of God and needed to be reformed.

A contemporary of Latimer's who had witnessed his attack on Melancthon had,
lyo years before, procured himself a copy of Erasmus's Latin New Testament.
This man was Thomas Bilney. He boughi ihe book, not to *"oitut" on the wordof God, but was rather allured to ir bt the elegance of the iuiin. rnut simplepurchase, however' was foreordained tobe a vitaflink in the chain of Reformation
history in England.

while admiring the l,61fu, Bilney chanced upon I Timothy l:r5: ..It is a truesaying and worthy of all men to be embraced, that christ Jesus came into the

t-
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world to save sinners, of whom I am the chief," as Bilney translated it. By this
verse Bilney's eyes were opened; he saw the futility of works: if paul, whose
salvation even the most bigoted papist would not question, was saved while a
sinner and, moreover, the chief of sinners, then salvation could only be something
freely given, something to be received by faith alone. The vanity of striving foi
salvation by the empty merit of one's works was made plain to Bilney and from
that moment he came to trust to christ's merit alone for his salvation.

Bilney saw in Latimer sincerity and honesty, and considered that his zeal for
popery might be attributed to a lack of knowledge. I imagine that Bilney saw in
I atimer the parallels with Paul and prayed that in like manner Latimer's zeal might
be turned, as Paul's was, to God's glory. Bilney approached Latimer after his attick
on Melancthon and humbly asked whether he might be allowed to make a private
confession to Latimer of his own new-found faith. Latimer agreed. He says:

"To say the truth, by his confession I learned more than before in manv
years. so from that time forward I began to smell the word of God, and
forsook the school-doctors and such fooleries.,'

Those that understand nothing of grace would be surprised to learn that
following Latimer's conversion he did not cease doing good works but rather
increased. He spent his available time now going around with Bilney visiting
prisoners and the sick in Cambridge. He was kind and compassionate with those
he met, and sometimes involved himself deeply with their problems. on one
occasion he found a woman in gaol who had been accused bv her husband of
murdering their baby. Latimer visited the poor woman many times with Bilney
and became convinced of her innocence. But, as with all the Reformers who paid
for our country's freedom from Rome so willingly with the service and sacrifice
of their lives, Latimer's compassion did not extend only to prayer; it drove him to
action also. once, having just preached to King Henry vIIi, he petitioned for this
woman's pardon directly to the King's face and was granted it.

As David's loyal service in defending and protecting the flock he tended as
a boy would foreshadow God's entrusting him with His people; when he would
be anointed king over Judah, so I see this matter of Latimei with this wronged
and betrayed woman. I see it as a model of how Latimer would petition the KIng
of kings for the liberty of the English elect from their bond,ige and, spirituil
captivity. Let us look at how Latimer would accompany his faith in God's mercy,
with faithful action.

As soon as Latimer gave up his zealous popery he became a more zealous
Protestant. He began preaching in the university pulpits with such plainness,
frankness, sincerity, honesty and openness that "None" according to Becon,
cranmer's chaplain, who traced his own conversion to Latimer'i preaching,
"None, except the stiff-necked and uncircumcised in heart, went awiy from lt
without being affected with high detestation of sin, and moved unto all sodliness
and virtue."
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Latimer preached in a completely new and unknown style. His sermons are
striking in their simplicity, and powerful and challenging. He preached with equal
sincerity whether he addressed the laity in English or the clergy in Latin. His
method represented a revolution in preaching the Word, for no longer would he
allow the Gospel to be shrouded in mysteries and riddles that could be deciphered
only by the initiated elite; but he presented the Gospel at its face value, and
expounded doctrines with simple illustrations that engaged the hearts and minds
of even the least gifted of his listeners.

To give an example; with respect to original sin he illustrates it like this:

"Suppose the king should, purely of his own good will and benevolence
choose to favour a simple man who has no possessions of his own, with a
thousand pounds of lands, to him and his heirs on this condition: that he
should be the chief captain and faithful defender of the town of Calais,
against our enemies the French.

"The man accepts the charge, promising to be faithful. But, in time, he
becomes closely acquainted and familiar with the French, and they offer
him a great sum of money if he will agree to their coming in to occupy the
town and possess it for the crown of France. The man agrees to neglect his
duty to repel their agreed invasion, and Calais is taken.

"Now the English king hears of this invasion and comes with a formidable
force, and overcomes the French and regains hold of Calais. He then orders
an inquiry to discover who was the traitor and finds it to be his very own
captain that has betrayed him. So the king discharges the man of his office
and takes back the thousand pounds of possessions from him and his heirs."

"Yes, truly," Latimer argues, "the said captain cannot deny himself but that
he had true justice, considering how unfaithfully he behaved him to his
prince, contrary to his own fidelity and promise. So likewise it was of our first
father Adam."

As we might expect, Latimer's uncompromised convictions attracted fierce
persecution. The Bishop of Ely banned him from preaching in the university. But
he was not silenced altogether: he obtained permission to preach in the Church of
the Augustine Friars, for this was exempt from episcopal jurisdiction. His enemies
were not content with this, though. Charges of heresy were made against him and
he was called up more than once to appear before Cardinal Wolsey and Tunstall,
Bishop of London. Those accusing him in his trial, however, proved themselves
comparatively ignorant of popish doctrine and appeared foolish against Latimer's
defence. Cardinal Wolsey judged that the allegations against him were merely
personal and frivolous and, after gently admonishing him, restored Latimer's
licence and gave him authority to preach throughout England. •

But this verdict may easily have been otherwise. Only months before, Bilney
had been burnt for upholding an identical profession of faith to Latimer. Bilney's
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role had been fulfilled however, his gift to our nation had been bestowed and God
had decreed that nothing should delay his reward. For Latimer however the
mission was just beginning.

In 1529 Cranmer, a hitherto unknown scholar, had come to the fore by suggesting
to courtiers, who relayed the idea to the king, that the grave and public question of
Henry VIII's desire to divorce his first wife, Catherine of Aragon, should be referred
to a commission of theologians at the universities. Although the Reformation was
purely a merciful act of God's grace toward us, it stands to reason that the changes
that needed to be effected to bring about a climate in which we would have free
access to God's Word, and that that Word should be freely preached, necessitated
the severance of Antichrist's hold over our land. For the Pope claimed not only to
be our spiritual head, but also temporally to have pre-eminence. Necessarily then,
the Reformation must needs have a temporal or political element.

For many years England had been a high priority on Rome's agenda for
domination over Christendom. At times it had appeared that Rome was losing her
grip: notably, in Wycliffe's time when he successfully demonstrated, with the
King's and Parliament's authority, that there cannot be two temporal rulers in
England and proved that the annual tax England paid Rome should be dropped.

But Rome ever schemed to consolidate her hold over us. When Arthur, eldest
son of Henry VII and heir to the throne, died without issue 6 months after
marrying Catherine, the loyal papist, Rome's designs looked like being frustrated.
Catherine was an aunt to Emperor Charles V; her influence as wife to the English
king would be a great victory for Rome. Now that the heir was dead the
opportunity was lost - unless it could be engineered that she should marry the new
heir Henry, her deceased husband's brother. But the teaching of the Church was
clear: such a union was unlawful. However, Rome has a means of rising above
her own laws; the pope, being infallible, cannot decree anything false. It was a
simple matter then for Pope Julius II to issue a bull to sanction the marriage. Thus
Rome thereby regained this influence when Henry married Catherine and
succeeded the throne in 1509.

But the king's heart is in the hand of the Lord, as the rivers of water: he turneth
it whithersoever He will (Proverbs 2:1). It transpired that by 1527 Henry wanted
to be rid of his wife. It is not easy to judge why. Certainly he expressed fears that
his repeated failure to beget a son from his brother's wife may have been God's
judgment against the contentious union. It is more often felt, however, that his
desire to annul this marriage stemmed from his passion for Anne Boleyn.
Whatever the truth is, one thing is clear: the King's caprice would be a very
significant instrument of God's gracious will for England.

It would be over this question that Cranmer, who supported the king's position,
though not his motives or actions - these were not his to judge - but believed the
king's marriage to have been not legitimate from the start; it was in this that
Cranmer would gain Henry's favour and within four years would reluctantly
accept the office of Archbishop.
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Latimer had returned to cambddge and continued steadfastly to preach
gncoTpromisingly, $erely continuing to give offence to his enemies. However,
that God's irresistible will should bJ doni, Latimer's enemies were enervated
and lacked a sfong voice. Always he was vindicated from their malicious and
spiteful charges.

In 1530 he was selected as one of twelve of "the best learned men in divinity
within that university" to go up to London, by the king's command, to judge
whether certain books were heretical and strouta u" p.Jnluit"o. Following tfreconsultation was a royal proclamation:

" . . . inhibiting all English books either containing or tending to any
matters of scripture.',

of course, Latimer disagreg$ strolgly with this verdict, and wrote to the king
on lst December, 1530, pl_eading: "for-therestoring again of the free liberty o?reading" the word of God. Latimer tells the king thal oithe 24members, 12 from
each university, he was one of "three or four thit would have had the scripture togo-forth in English" had they not been overcome by the majority.

Latimer favoured the annulment of Henry vllis muniag" io catherine anddespite h_is overt opposition to papistical falsehoods tre gain;J the King,s favour
while in London and was made a royal chaplain. It is inteiestingio note that whileLatimer and Cranmer shared the view thatihe royal marriage siouro be annulled,
Tyndale maintained the opposite view, voicing.livery puurl.ry ln his practice ofPrelates..Interestingly, Tyndale's work was, while he iiveo, allut opposed by theking, whereas cranmer and Latimer's advancement to ever-increasing influence
was' humanly speaking, attributable to Henry vIII's favour, under God.

Latimer, despite having opportunity to preach often in London, soon grew
weary of court and the king offered him a benefice at west Kinlton, in wiltshire.
Needle-ss to say, he again found himself much afflicted here fJr he could do noother than preach the.word diligently. such men in all ales-are targets. In hisage, Latimer attracted an endless bombardment of fiery"oarts. egam he wascalled to trial, this time on charges serious enough to pui him into the hands ofconvocation- Guilty, he was imprisoned and exc6mmuni"ut"a, ilut ty the king,sintervention he was absolved. ye-t again, he preached, offended and was pulled upbefore convocation. But, by this time Thomas cranmer had been consecrated
Archbishop of canterbury. cranmer found no fault with Latimer, but on thecontrary recognised him to be allied to the very same cause of Reformation. Theywere confounded and put to shame that sought after Latimer's soul: they werlturnedback and brought to confusion that devised his hurt. For, quite upurt fro.npunishing Latimer, Archbishop cranmer orchestrated that Latimer should preach
before the king on all the wednesdays of the following t-ent, ts:4.
- Ti-".does not permit a detailed look at the remaLin! ir"n,y-one years ofLatimer's life - each year of which, however, deserves 

"rorE 
inrp".tion. However,

I hope to have demonstrated how convincingly God's.to."riLun was clearly
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ordained to the calling by God - constant threat, persecution and formidable
opposition could count for nothing then in such a context.

Knowing this, it is not surprising then that the following year Latimer would be
advanced to the dignity and degree of a bishop, into the See of Worcester. The
following year he was appointed to preach to the very bitterest and most powerful
of his enemies, before Convocation.

This extraordinary opportunity was seized upon by Latimer to engage with the
Gospel's enemies head on. He confronted his old oppressors boldly, so publicly
and unequivocally reproving their abuses and in no uncertain terms demanding
Reformation.

He asked Convocation for an account of the good that they had done: what had
they done to prosecute their great and august responsibilities toward the elect and
the spiritual profit of the kingdom?

"What went you about?" he asks. "What would ye have brought to pass?" he
demands. He answers the question himself, articulating their heinous neglects and
itemising many of their crimes specifically. But this is no bitter recrimination: he
is correcting them in order to exhort them to fulfil their rightful duties. His words
are timeless:

"Go ye to, good brethren and fathers, for the love of God, go ye to; and
seeing we are here assembled, let us do something whereby we may be
known to be the children of light. Let us do somewhat, lest we, which
hitherto have been judged children of the world, seem even still to be
so. . . . Now it lieth in us, whether we will be called children of the world,
or children of light.

"Wherefore lift up your heads, brethren, and look about with your eyes, spy
what things are to be reformed in the church of England. . . . "

On this occasion Latimer had the chance to address these leaders for only about
an hour. He was of course limited in what could be said in so short a time. And
yet his challenge had been made. Over the course of the next twenty years God
would propel men to the fore who would take up this call. Tyndale, Coverdale,
Rogers and such men would give England the written truth, God's Word; Latimer
and others would preach that Word; and God willing, next time we shall see how
Cranmer would consolidate all these gains in the Articles, the Prayer Book and in
licensing England's first Authorised Bible.

There is much more to say of Latimer's gift to his people; notably in the
homilies he authored. But let us conclude with Latimer's prescription for Reform.
In a day when God's ministers see fit to be entertainers, public relations officers,
commentators and suchlike, it is fitting to heed Latimer's exhortations to the
minister. Likening a prelate to a ploughman, Latimer says:

"You will ask me, whom I call a prelate? A prelate is that man, whatsoever
he be, that hath a flock to be taught of him; whosoever he be that hath cure

F
I,

r
E



The Gospel Magazine 16l

of souls. And well may the preacher and the ploughman be likened
together: first, for their labour of all seasons of the year; for there is no time
of the year in which the ploughman hath not some special work to do. . . .
And then they also may be likened together for the diversity of works and
variety of offices that they have to do. . . . He hath first a busy work to bring
his parishioners to a right faith . . . to a faith that embraceth christ and
trusteth to His merits; a lively faith, a justifying faith; a faith that maketh a
man righteous without respect of works. . . . He hath then a busy work, I
say, to bring his flock to a right faith, and then to confirm them in the same
faith: now casting them down with the law, and with threatenings of God
for sin; now ridging them up again with the gospel, and with the promises
of God's favour: now weeding them, by telling them their faults, and
making them forsake sin; now clotting them, by breaking their stony hearts,
and by making them supplehearted . . . apt for doctrine to enter in: now
teaching to know God rightly and to know their duty to God and their
neighbours: now exhorting them, when they know their duty, that they do
it, and be diligent in it. . . . They have a continued work to do.',

This was the teaching by which the church in England was reformed. But it
should not be mere history to us. Latimer's words transcend the boundaries of
time. These words, to ll.r, were written in his blood, for he would pay for them
with his life. on 16th october 1555 he lit such a candle, by God's grace, as has
never been put out. Therefore, we ought to hear him. Amen.

- o _

Colossians l:23-29 Expounded
E. A. POWELL (North Hotywood, USA)

IN verse 23Paul writes to the Colossians that their reconciliation is sure f ye
continue in the faith . . . which ye have heard.

"This [expression], if ye continue does not import the believers' continuance in
faith to depend merely upon their own free-will, or a carnal doubting of being kept
to salvation (1 Peter 1:5), but infers that they are then reconciled to God when
they do indeed persevere in the faith; [thus] implying that by reason of the
seducers amongst them, all and every one might not really have that sound faith
they would be thought to have [but that they were still only making progress and
had not reached the goall" (John calvin). "wherefore the apostle engages them to
prove their faith, whereby only they can have peace with bod lRomans 5:l); fto
prove itl to be real by taking care it be well founded and firm (Matthew 13:23),
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as a house built on a sure foundation, a tree well rooted (Ephesians 3:17-18;
Hebrews l3:9)" (Matthew Poole).

Observe that faith is to be grounded and settled for it "is not like mere opinion,
which is shaken by various movements, but has a firm steadfastness, which can
withstand all the machinations of hell. Hence the whole system of Popish
theology will never afford even the slightest taste of true faith, which holds it as
a settled point, that we must always be in doubt respecting the present state of
grace, as well as respecting final perseverance" (John Calvin).

"Paul . . . takes notice also of a relationship which subsists between faith and
the gospel, when he says that the Colossians will be settled in the faith, only in
the event of their not falling back [or moving away] from the hope of the gospel;
that is, the hope which shines forth upon us through means of the gospel, for
where the gospel is, there is the hope of everlasting salvation" (John Calvin).
Thus, he warns them to "be not as temporary believers which have no root (Luke
8:13), or as those who want anchor-hold are tossed to and fro (Ephesians 4:I4),
and [are] put off from the hope of eternal life, [as] set before us in the gospel,
which is sure and certain (Heb. 6:18-19), [being] built upon the foundation of the
prophets and apostles (Ephesians 2:20)" (Matthew Poole). "Hence Paul enjoins it
upon the Colossians . . . to shun all doctrines which lead away from Christ" (John
Calvin), for Jesus Christ himself. . . [is] the chief corner stone . . . [upon which]
all the building [is] fitly framed together (Ephesians 2:20-21).

This is the gospel which . . . [the Colossians] heard, and which was preached
to every creature.

Calvin writes: "As the false apostles themselves, who tear and rend Christ in
pieces, are accustomed proudly to glory in the name of the gospel, and as it is a
common artifice of Satan to ftouble men's consciences under a false pretext of the
gospel, that the truth of the gospel may be brought into confusion, Paul, on this
account, expressly declares, that that was the genuine, that the undoubted gospel,
which the colossians had heard, namely, from Epaphras, that they might not lend
an ear to doctrines at variance with it. He adds, besides, a confirmation of it, that
it is the very same as was preached over the whole world. It is . . . no ordinary
confirmation when they hear that they have the whole Church agreeing with them,
and that they follow no other doctrine than what the Apostles had alike taught and
was everywhere received.

"It is, however, a ridiculous boasting of Papists, in respect of their impugning
our doctrine by this argument, that it is not preached everywhere with approbation
and applause, inasmuch as we have few that assent to it. For though they should
burst, they will never deprive us of this - that we . . . teach nothing but what was
preached of old by [the] Prophets and Apostles, and is obediently received by the
whole band of saints. For Paul did not mean that the gospel should be approved
of by the consent of all ages in such a way that, if it were rejected, its authority
would be shaken. He had, on the contrary, an eye to that commandment of christ,
Go . . . preach the gospel to every creature (Mark 16:15); which commandment
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{epends on so many predictions of the Prophets, foretelling that the kingdom of
Christ would be spread over the whole world. what else then does paul mean by
these words than that the Colossians had also been watered by those living wateri,
which, springing forthfrom Jerusalem, were to flow out throush the whole world
(Zechaiah 14:8)?

"We also do not glory in vain, or without remarkable fruit and consolation, that
we have the same gospel, which is preached among all nations by the
commandment of the Lord, which is received by all the churches, and in the
profession of which all pious persons have lived and died. It is also no common
help for fortifying us against so many assaults, that we have the consent of the
whole church - such . . . as is worthy of so distinguished a title. . . . But what do
Papists do? Having bid farewell to [the] prophets and Apostles, and passing by the
ancient church, they would have their revolt from the gospel be looked upon as
the consent of the universal Church. [But] where is the resemblance? Hence,
when there is a dispute as to the consent of the church, let us return to the
Apostles and their preaching, as Paul does here."

The apostle now "accordingly declares, that this office [of preaching the
gospell, was appointed him, that he may secure for himself right ind uutho.ity:
[whereof I Paul am made a minister]. And, indeed, he so connects his apostleship
with their faith, that they may not have it in their power to reject his doctrine
otherwise than by abandoning the gospel which they had embraced" (John Calvin).

In verse 24 Pail writes: who now rejoice in my sufferings for you and fill
up that which is behind [or wanting] of the ffiictions of christ in my ftesh for
his body's sake, which is the churcft. observe what paul is saying, that he
rejoices in his sufferings on behalf of his ministry to the Colossians for he thereby
fulfills his afflictions or duties and obligations to Christ and Christ,s body, which
is the church.

Calvin writes: "Paul has previously claimed for himself authority on the ground
of his calling. Now, however, he provides against the honour of his aposileship
being detracted from by the bonds and persecutions, which he endured for th-e
sake of the gospel. For Satan, also, perversely turns these things into occasions
of rendering the servants of God the more contemptible. Farther, he encourages
them by his example not to be intimidated by persecutions, and he sets forth to
their view his zeal, that he may have greater weight. Nay more, he gives proof of
his affection towards them by no common pledge, when he deilares that he
willingly bears for their sake the afflictions which he endures. . . . In the same
manner, in his First Epistle to the Thessalonians, he says, that he reioiced in all
necessities and afflictions, on the ground of what he had heard as to their faith
(1 Thessalonians 3:6-7)

"[In the expression] andfill up [that which is behind or] what is wanting . . . he
assigns a reason why he is joyful in his sufferings, because he is in this thing a
partner with Christ, and nothing happier can be desired than this partnership. He
also brings forward a consolation common to all the pious, that in all tribulaiions,
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especially in so far as they suffer anything for the sake of the gospel, they are
partakers of the cross of Christ, that they may enjoy fellowship with him in a
blessed resurrection.

"Nay more, he declares that there is thus flled up fthat which is behind or]
what is wanting in the ffiictions of Chrisf. For as he speaks in Romans 8:29 - For
whom God did foreknow, he also did predestinate to be conformed to the image
of his Son, that he might be the firstborn among many brethrerz. . . . As, therefore,
Christ has suffered once in His own person, so He suffers daily in His members,
and in this way there are filled up those sufferings which the Father hath
appointed for His body [which is the churcft/ by His degree. Here we have a . . .
consideration, which ought to bear up our minds and comfort them in afflictions,
that it is thus fixed and determined by the providence of God, that we must be
conformed to Christ in the endurance of the cross, and that the fellowship that we
have with Him extends to this also.

"He adds . . . that his sufferings are advantageous, and that not merely to . . .
[the Colossians], but to the whole Church [see Philippians 1:12]. . . . [Thus] Paul
is joyful in persecution, because he considers, in accordance with what he writes
elsewhere, that we must carry about with us in our body the mortification of
Christ, that His life may be manifested in us (2 Corinthians 4:10). He says also in
Timothy, If we be dead with him we shall also live with him: if we suffer we shall
also reign with him (2 Timothy 2:ll-12), and thus the issue will be blessed and
glorious. Farther, he considers . . . that afflictions must be cheerfully endured,
inasmuch as they are profitable to all the pious, and promote the welfare of the
whole Church, by adorning the doctrine of the gospel.

"Papists, however, disregarding and setting aside all these things, have struck
out a new contrivance [from these verses] in order that they may establish their
system of indulgences. They give the name of indulgences to a remission of
punishments, obtained by us through the merits of the martyrs. For, as they deny
that there is a gratuitous remission of sins, and allege that they are redeemed by
satisfactory deeds, when the satisfactions do not fill up the right measure, they call
into their help the blood of the martyrs, that it may, along with the blood of Christ,
serve as an expiation in the judgment of God. And this mixture they call the
'treasure of the Church', the keys of which they afterwards entrust to whom they
think fit. Nor are they ashamed to wrest this passage, with the view of supporting
so execrable a blasphemy, as if Paul here affirmed that his sufferings are of avail
for expiating the sins of men.

"[Thus] they urge . . . [that] Paul meant to say that the sufferings which Christ
has endured for the redemption of men were insufficient. . . . [From this it follows
thatl Paul says that he suffers/ar the church. . . . [Hence] Papists . . . gather from
this that the saints are redeemers, because they shed their blood for the expiation
of sins."

"It is surprising that this refined interpretation [of this passage] had not
occurred to any of the ancients, for they all interpret it as we do, to mean, that
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the saints suffer for the church, inasmuch as they confirm the faith of the
church. . . . [we also] allow that the mafiyrs, as well as christ, suffered/or the
church, but in different ways. . . . For [as] Augustine writes . . . in his 84th
treatise on John: 'Though we brethren die for brethren, yet there is no blood of
any martyr that is poured out for the remission of sins. This Christ did for us.
Nor has he in this conferred upon us matter of imitation, but ground of
thanksgiving.'Also, in the fourth book to Bonifacius: 'As the only son of God
became the son of man, that He might make us sons of God, so He has alone,
without offence, endured punishment for us, that we may through Him, without
merit, obtain undeserved favour.' Similar to these is the statement of Leo, Bishop
of Rome: 'The righteous received crowns, did not give them; and for the fortitudi
of believers there have come forth examples of patience, not gifts of
righteousness. For their deaths were for themselves, and no one by his latter end
paid the debt of another.'

"Now, that this is the meaning of Paul's words is abundantly manifest from the
context, for he adds, that he suffers according to the dispensation . . . which is
given to him (verse 25). And we know that the ministry was committed to him,
not of redeeming the church, but of edifying it; and he himself immediately
afterwards expressly acknowledges this (verses 25-28). This is also what he
writes to Timothy, that he endures all things for the elect's sake that they may also
obtain the salvation which is in Christ Jesus (2 Timothy 2:10). . . . Let, therefore
[the] pious . . . learn to hate and detest those profane sophists, [that is, those
skilled in devious argumentationl, who thus deliberately comrpt and adulterate
the Scriptures, in order that they may give some colour to their delusions."

Matthew Poole writes: "what the . . . papists infer . . . .that the apostle satisfied
for the sins of other believers by his sufferings, [thereby] contributing to the
church's treasury of satisfactions for temporary punishments, is allogether
groundless. It is brutish to conclude, [that] because Paul sustained afflictions for
the edification of the church, that [he] therefore . . . satisfied for the sins of the
church. lObserve that] because he was spent for the Corinthians, that he answered
for their faults (2 corinthians l2:r5), [does not mean] he was . . . crucified for any
(1 corinthians l:13). To make Paul's suffering satisfactory is to derogate from
christ's merit; [for] none is without sin as christ was . . . [which] is necessary for
him that makes satisfaction (Proverbs 20:9). Christ's sacrifice became expiatory
being offered by the eternal Spirit (Hebrews 9:14); He having borne the sins
of believers in His own natural body upon the cross, and that by himself. [Christ]
.. . needs no supplements, [nor] could any be found, from others (John 1:29;
Hebrews 1:3, 8; I Peter 2:24; r John2:2). To conceit [conclude] there is any need
of human satisfactions as supplies to Christ's sufferings, is to cross the apostle's
drift (verses 12-14; 20-22); [for] he was far from satisfyins for himself
(Philippians 3:9-12), and shows that every man shail ueai nitr own burden
(Galatians 6:5), however he should endeavour to honour christ. and edifv His
church (2 Corinthians 12:10).
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"Mark under what character Paul suffers for the Church - as being a minister,
not to give the price of redemption . . . but to proclaim it" (John Calvin). Whereof
I am made a minister . . .for you, to fulfil the word of God (verse 25).

"See under what title the apostle suffers for the church, because [he is] a
minister. . . He looked not on his apostleship as a domination, but ministration
(1 Corinthians 5:18); and though in regard of his call he was an extraordinary
apostle, yet he, remembering his Lord's injunction fwhosoever will be great
among you, let him be your minister/ (Matthew 20:26), no more than Peter, did
affect dominion or a lordship over Christ's heritage (1 Corinthians l:24;1 Peter
5 :1-3) .  .  .  .

[Paul was called] according to the dispensation of God. . . [that is] by Divine
. . . commandment, being called from persecution of the church to this ministry
(Acts 9:15; 1 Corinthians 4:l;2 Corinthians 5:19; Ephesians 1:1). . . .

[His call was given to me for you] for them at Colosse, who, being of the
Gentiles, were in his commission, according to the gift of the grace of God given
to him (Ephesians 3:7). . . .

"[It was given to me for you, to fulfiI the word of God; to] fully . . . preach the
Word of God among them, as well as to the Romans and others (Romans 15:19),
and so to fulfil the prophecy [ofl Zechariah2:lr, for the calling of the Gentiles by
the promulgation of the gospel . . . (Acts 22:2I: Romans 1:5; 11:13; 1 Timothy
2:7); and so fulfilling God's Word, by fully expounding the whole doctrine of
salvation among them, and promoting of it to the end of his life" (Matthew Poole).

What did Paul preach? Even the mystery which hath been hid from ages and
from generations but is now made manfest to his saints (verses 26-2'7).

"Observe [that] the mystery of the gospel was long hidden: it was concealed
from ages and . . . generations, the several ages of the church under the Old
Testament dispensation. They were in a state of minority, and training up for a
more perfect state of things, and could not look to the end of those things which
were ordained (2 Corinthians 3: 13).

This mystery now, in the fulness of time, is made manifest to the saints. or
clearly revealed and made apparent. The veil which was over Moses' face is done
away in christ (2 corinthians 3:14). The meanest saint under the gospel
understands more than the greatest prophets under the law. He who is least in the
kingdom of heaven is greater than they [Matthew 11:11). The mystery of Christ,
which in other ages was not made known unto the sons of men. . . is now revealed
unto his holy apostles and prophets by the Spirit (Ephesians 3:4-5).

What is this mystery? It is the riches of the glory . . . [of God] among the
Gentiles (verse 27) . .. ["that the whole world, which had up to this time been
estranged from God, is called to the hope of salvation, and the same inheritance
of eternal life is offered to all" (John Calvin). [Thus] the great mystery here
referred to is the breaking down of the partition-wall between the Jew and
Gentile, and preaching the gospel to the Gentile world, and making those
partakers of the privileges of the gospel state who before lay in ignorance and
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idolatry: That the Gentiles should be fellow heirs, and of the same body, and
partakers of his promise in Christ by the gospel (Ephesians 3:5)" (Matthew
Henry).

This mystery now made known, is Christ in you; "Christ amongst, for, or in
them, that is, who not only was preached among them, but whom they possessed,
and who dwelt in them by faith (Ephesians 3:17). . . lthis] revelation being
accompanied with the power of the Spirit in the translating them by His glorious
power from the kingdom of darkness into His kingdom [of light] (Colossians
1:13; Luke 17:21; Galatians 2:20;4:19; Ephesians 3:5-7). . . .

"[And it is this Christ who is their hope of gloryl the ground of their expectation
of glory he in whom the mystery begins and ends (1 Timothy 3:16); out of whom
all are hopeless of being happy (Ephesians 2:12), and in whom all have strong
consolation (Hebrews 6:I8)" (Matthew Poole).

Thus, "the ground of our hope is Christ in the word. . . . The evidences of our
hope is Christ in the heart . . . the sanctification of the soul, and its preparation for
the heavenly glory" (Matthew Henry).

Observe that Paul in verse 28 declares that it is Christ whom we preach.
warning . . . and teaching very man in all wisdom; that we may present every man
perfect in Christ Jesus.

Note that Paul's "manner of . [preaching] was by admonishing and
instructing all, in all the Christian wisdom that Christ required, that they might
avoid sin and do their duty. He means all collectively . . . excluding none from the
communion of so great a benefit, having no exception of any condition, but
inviting all men to Christ, holding forth this light of the gospel to whosoever
would ) receive it" (Matthew Poole).

The object of this wisdom . . . [is to] present every man perfect in Christ
Jesus, that is, to present every believer furnished with the mind of Christ (see
1 Corinthians 2; especially verses 6 and 16).

Calvin writes: "This expression is equivalent to Paul affirming that his
doctrine is such as to conduct a man to a wisdom that is perfect, and has
nothing wanting; and this is what he immediately adds, that all that show
themselves to be true disciples will become perfect.. . . Now, what better thing
can be desired than what confers upon us the highest perfection? He again
repeats, in Christ, that the Colossians may not desire to know anything but Christ
alone. From this passage, also, we may gather a definition of true wisdom - that
by which we are presented perfect in the sight of God, and that in Christ, and
nowhere else."

Finally, Paul writes of this gospel, Whereunto I also labour striving according
to his working, which worketh in me mightily (verse 29). Note that "Paul
laboured and strove, used great diligence and contended with many difficulties,
according to the measure of grace afforded to him and the extraordinary presence
of Christ which was with him" (Matthew Henry). This same sentiment is
echoed in Ephesians, where the apostle writes, Whereof I was made a minister
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according to the gift of the grace of God given unto me by the ffictual working
of his power (Ephesians 3:7). Thus does Paul ascribe his endeavours to the power
of God and the efficacy of His Spirit (John Calvin).

A Great Father
KIERAN BEVILLE (Bandon, Co. Cork,  l re land)

VISIT any good bookshop and you will find a section displaying the biographies
and autobiographies of men whom the world regard as great. There are shelves
hosting an array of life stories where Presidents and Prime Ministers peer
majestically from the dust covers of hefty tomes. They are the familiar faces of
famous men who have proved themselves in positions of leadership. There you
will see the accounts of the achievements of emperors and kings, great generals
and military men who have established notoriety. Then there are the books with
front cover photographs of media personalities, celebrities with charming and
charismatic smiles. These include picture books of film stars and pop idols. In the
bargain bin you may find the biography of some athlete who thrilled spectators in
a previous generation. There you may find big discount stickers partially covering
the faces of former sporting giants.

This is the world's view of greatness but what is the heavenly perspective?
When God looks at men he sees either men who have come to faith in Christ or
men who have not. God sees men who love Him, men who have been faithful to
their wives, men who have been good examples to their children. Let us consider
a man who has been made famous in the gospels of Matthew, Mark and Luke; his
name is Jairus.

Is there any reason why he should be regarded as a great father? In answer to
that it can be said that Jairus did the greatest thing a father can ever do. "And,
behold, there came a man named Jairus, and he was a ruler of the synagogue: and
he fell down at Jesus'feet, and besought him that he would come into his house"
(Luke 8:41). Here was a man with a certain position and reputation in the
community. He was a ruler in the synagogue, a leader among his people. He did
not come to Christ conscious of his reputation, rather he approached with an
awareness of his great need. It is instructive for us to observe how he came in
humility and assumed the posture and attitude of a beggar by falling at the feet of
Jesus. He implored Christ to come to his house.

Jairus came to Christ with a troubled heart. The compassionate character of
Christ welcomes those who are conscious of their great need and come in
humility. Listen to His gracious invitation: "Come unto me, all ye that labour and
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are heavy laden, and I will give you rest" (Matthew 11:28). What was it that
compelled this man to come to Christ? There was a difficulty in his home that
upset him. His little girl was dying. It was a problem that he could not solve and
he realised that there was One who could make a difference. He had the filial
affection of a father that caused him to cast himself upon the compassion of
christ, not for himself but for his only daughter, twelve years old. How he must
have loved her, his precious princess! He needed the touch ofJesus on the one he
loved. The greatest thing any father can do is to come to Jesus as Jairus did on
behalf of his beloved child.

As a father his love was exemplary. He came into the presence of the one whose
pity and power worked in harmony to produce the promise, "Do not be afraid;
only believe, and she will be made well". It is an astonishing pledge considering
that Jairus had just been informed (in Christ's hearing) of his daughter's death.
His appeal to Jesus is based on the hope that the heart of Christ is compassionate.
It is like David's plea to God: "Have mercy upon me, o God, according to thy
lovingkindness: according unto the multitude of thy tender mercies blot out my
transgressions" (Psalm 51:1). Desperation gave birth to a faith that dared to
believe that "For with God nothing shall be impossible" (Luke 1:37).

He came to communicate with Jesus about his child's condition. was she not
privileged to have such a father? Surely the most privileged children in the world
are those who have such a father to intercede on their behalf. Those children
whose names are frequently found on the lips of their fathers in prayer, in the
presence of Christ, before the throne of grace are privileged indeed. The most
underprivileged children are the ones whose parents do not pray for them. This
story gives hope to fathers, especially those who are conscious of their own
inadequacies in the face of great difficulty. There is one to whom we may come
on behalf of our children. He is the one who says "Fear not: believe only . . . ".
what a challenge that was to Jairus' faith and it is no less a challenge to ours!

Jairus faced a tremendous test of a father's faith. News arrived that his daughter
was dead. Jesus spoke words of encouragement: "Fear not: believe only, and she
shall be made whole" (Luke 8:50). who would Jairus believe? would he accept
the report of her death? Would he trust in the promise of Jesus? There are times
in a father's life when all the hopes he cherished for his loved one seem to be
displaced by doubt and even despair. Oh the heartache of a father when all seems
lost! But Jairus had just witnessed the healing of the woman who had an issue of
blood for twelve years. Perhaps this incident had strengthened his faith. When we
walk with the Master there are incidents that we encounter along the way that
bolster our faith.

The daughter of this great father was restored to health. What ecstatic joy that
must have instilled in the dear man's heart. He was astonished. May every father
be like Jairus and recognise the terrible condition of their children and how they
need the touch of the Saviour! Mark's account informs us that he specifically
requested that Jesus would touch her: "My little daughter lieth at the point of
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death: I pray thee, come and lay thy hands on her, that she may be healed; and she
shall live" (Mark 5:23).

May every father believe that Ctnist is approachable and able! May every
father come in humility as Jairus did, helpless but hopeful! May Christ visit our
homes and put out unbelief. May each father know the great astonishment of this
great father, Jairus, in seeing the one they love being touched by the hand of Jesus
and given new life.

- a -

David Alfred Doudney -
No Ordinary Man

Part 2

REV M. HANDFORD (former editor of the Gospel Magazine)

Ordained in 1847 in Waterford by Robert Daley
The Bishop was a true man of God and took a deep interest in his clergy, and was
kind hearted and very hospitable to them. He gathered them together once a
month in his residence in waterford for mutual prayer, consultation and study of
God's word. He stuttered greatly in ordinary conversation and seemed to have
extra difficulty in uttering some syllables but scarcely was ever affected when
preaching.

Bishop Daley could be forthright
visiting a church in his diocese where the clergyman was known to be a very tame
and lifeless preacher, the man said: "The church is very cold in winter time; we
have managed to collect enough money to buy a good stove and hope it will soon
be here. we have a little difficulty as to where to put it. what would your lordship
advise?" Daley replied: "put it in the pulpit sir, by all means; put it in the pulpit,
there's nothing like warmth in the pulpit!"

Bonmahon

Doudney was appointed to this village on the sea coast of waterford. He wrote:
"The people are for the most part cradled in ignorance, superstition and the most
inveterate hatred of everything English and Protestant; they are taught from
babyhood to believe that all their ailments arise solely as the result of English
misrule and Protestant oppression. The difficulty of combating the deep-seated
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prejudice of the RC peasantry of Ireland none can imagine but those who have
tried the experiment."

Not having a house in the parish he lived at Annestown .
. . . which was four miles distant and he had to drive or walk along a road which
skirted the very edge of the cliff, with in some places no protection of a fence. It
was subject to fierce storms from the Atlantic which often made the journey
hazardous. Eventually a rectory was built for him.

The congregation numbered seven
"Churchmen and dissenters met in the little Protestant place of worship despite
whatever theological differences existed between them." In the morning he took
the service at Knockmahon, and in the evening at Bonmahon school, the chapel
being RC.

He took a deep interest in his people

. . . and showed much sympathy for them.

He was a powerful preacher

. . . and would say: "that which we have heard and seen declare we unto you". He
spoke from the heart, in a full, rich voice, and could be perfectly heard in a large
building. He was bold, uncompromising in declaring the whole council of God.
He had to contend with one or two bitter enemies to the truths he preached.

The 1848 Rebellion

. . . was a cause of much anxiety to Doudney, living in the midst of an excitable
people ripe for mischief, and humanly speaking at their mercy.

once two or three thousand armed rebels encamped a few miles from
Doudney's house, "and more than once sent us a message that they would pay us
a visit and burn the thatched house over our heads. The police station eight miles
away was attacked and several lives lost."

One night an immense bonfire was lit
" . . . in a field close to us, whilst a crowd danced around it in an excited state, and
reminded us of pictures of savages disporting themselves. we could not but
remember awful scenes which had occurred in previous rebellions when
thousands of poor Protestants had been brutally murdered and the most fiendish
delight shown in torturing them."

They had been in most imminent peril
" . . . we could do nothing but to stand still and to see His salvation and how
marvellously it has been vouchsafed. Some Protestants were so unnerved that
whole families fled to England taking ship from Waterford."

T
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One Saturday Doudney was warned by the Coastguard Service of the
possibility of a massacre of Protestants next day, and all available means were
adopted by way of precaution. He preached on 2 Chronicles 20: 12: "O our God,
wilt thou not judge them? For we have no might against this great company that
cometh against us, neither know we what to do, but our eyes are upon thee."
Doudney felt as if he were standing before a doomed people. He read some
passages from Psalm 91 which were particularly refreshing. How timely were
our Lord's words, "fear them not" (Matthew 10:28). He was much comforted by
the lines - " plagues and deaths around me fly,

Till He wills I cannot die,
Not a single shaft can hit
Till the God of love sees fit."

Doudney was of a somewhat timid and nervous disposition but his faith never
wavered. He showed remarkable courage, meeting the fear of would-be disasters
with perfect equanimity. It was an act of faith to retire to rest and to commit
oneself and the family to sleep and at early dawn when twilight once more
appeared, Oh how grateful the sight and the words, "I laid me down and slept"
one evening some people were seen grouping on distant hills - many things had
a suspicious aspect. when things were at their most threatening aspect we
remembered "the Lord reigneth." In the goodness of God the emergency passed
and he was able to concentrate on the work to which he had been called.

Printing

In addition to his pastoral and preaching ministry he opened a printing school for
poor boys in 1851 who had little prospect of work. He had long cherished the wish
to reprint nine thick quarto volumes of Dr. Gill's commentary. He mentioned the
matter to the Gospel Magazine, only to meet with considerable discouragement.
one friend spoke of it as a perilous undertaking. However he persevered, went to
London and purchased type, presses and materials for a printing establishment.
Three compositors and one pressman were engaged in the work to instruct and
teach the boys.

The project was violently attacked in the RC press, and materials had scarcely
landed at waterford when the press opened its deadly attack on the project.
Several boys were trained in the art of compositing, and paid from 3 shillings to
12 shillings per week. The work on Dr. Gill's commentary took two years,
twenty-five tons of paper being used to produce two thousand five hundred sets
of six volumes each. This was a remarkable feat considering the isolation of
Bonmahon and the workforce available. It involved Doudney in much hard work
and gave him much anxiety. on one occasion he worked as late as 3 a.m. on the
particular task in hand.

This was followed by two thousand five hundred copies of Gill's serrnons on
Canticles, five thousand copies of Hawker's Morning and Evening portions,
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Harts' Hymns and Rutherford's Letters. Among the books I greatly prize is a
copy of Hawkes Portions which was printed at Bonmahon. The preface reads:
"It will be gratifying to the believing reader to reflect that in a very retired village
on the sea coast oflreland where the darkness, superstition and bigotry ofpopery
prevail to an almost inestimable degree, an edition of five thousand copies of this
invaluable work has passed through the press. May this new edition go forth
under the gracious unction and approval of a covenant God and Father in
Christ Jesus." The Gospel Magazine was printed in Bonmahon for between four
and five years. The illustrated periodical was commenced in the Industrial School
in Bonmahon.

An Infant School

In 1852 the children were poor and half clad. Porridge and later wheat, and
skimmed milk was provided. However no undue influence was used to get the
children to attend. This effort exposed him to increased opposition from the
priests. The press teemed with protests. Priestly antagonism was never far away.

Panonage

It was inconvenient to reside a distance from the scene ofhis labours, so he used
the profit from printing Gill's Commentary, a good site was obtained and a house
built costing f1,100.

Emigration

Six young people were helped to go to Canada and begin a new life.

More Persecution

. . . arose in 1857 in the locality of Bonmahon. An RC man attended Doudney's
meetings and hid behind a curtain so that he might not be seen and yet hear the
message. When it was realised he dared not stay in Ireland for fear of his life, he
was sent to London. All the blame was laid on Doudney who received a series of
threats and messages. He was burned in efftgy and received anonymous letters,
one of which read: "Mr. Doudney, have your coffin made and your grave dug for
our hands will wash in your blood. Your well wisher, an ignorant Irishman."

Doudney lived in an srea where col"d blooded murders
. . were being constantly perpetuated. "It was really alarming,,, he wrote, ,,to

lean out of the windows on a moonlit night or an early summer's morning,
and see as we have seen, strange and villainous looking men prowling about
the house. small alarms under such circumstances become magnified, e.g. the
barking of a dog or some unusual noise." Doudney had to contend with
positive threats to his life, not just what were known as altar denunciations by the
local priest.

;
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Return to England

Indications were not wanting that the time had come to relinquish the work in
Bonmahon. One of the reasons for leaving Ireland was that the Industrial
School could only be maintained by a continual supply of work, and work was
hard to obtain. wages and rent amounted to f2,000 per annum - a large sum in
those days.

. To BE Cor,trtwunn o
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Book Reviews
Lights Shining in the Darkness - Men of Faith. peter Jeffery. Evangelical press.
pp. 128. f5.95. ISBN 0 85234 505 4.

This is a book about church history and it briefly introduces the lives of eleven outstanding
Christians in chronological order from Athanasius and Augustine through Wyclyffe, Luthei
Tyndale, Cromwell, etc., to Nettleton and Finney. All of them being men who Peter Jeffery has
always been interested in. He says most Christians know the names through hearing them
when mentioned in sermons but that is as far as it goes. His object is to whet readers appetites
so that they will be encouraged to go on and read more for themselves. The men he has chosen
had a passionate love for the Lord and His Word and were willing to take on the w'orld in the
name of christ and all believers would profit from knowing more about these men.

Peter Jeffery makes his work very interesting but he has undertaken quite a task in
encouraging people to read at a time when reading as a pastime is in serious decline.
Nevertheless he is to be commended in his objective because if we do not leam about the
past we are bound to make the same mistakes in the future. Also we are lesser Christian
people for not making the effort to find out and we remain impoverished and miss out on so
much blessing.

As to where readers should go next to discover information in depth they could do worse
than follow the author's own references; i.e. Arnold Dallimore, Iain Murray, Loraine Boettner,
S. M. Houghton, to mention a few Christian writers known to me. Lady Antonia Fraser's
Cromwell our Chief of Men is a massive work but worth it for such as wouldmaster the English
Civil War period and make up their own mind as to whether Cromwell was just a despoilir of
churches or a master statesman.

It is to be hoped that Peter Jeffery is well rewarded in his task and that many wi1 be
encouraged to read more deeply into the lives of the men in this book. Scripture quotations are
from the NIV unless otherwise indicated. 

T.M.B.

Let's Study fohn. Mark Johnston. The Banner of rruth rrust. pp. 301. paperback. t6.95.
tsBN 0 85151 833 8.

This book is part of a series designed to explain and apply the Message of Scripture. (ler's
Study Hebrews, another book in the series was reviewed in the September-October 2002
Gospel Magazine).
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It seeks to combine explanation and application and is intended to be helpful to ordinary
Christian people by encouraging them to understand the Message of the Bible and to apply it
to their own lives. It divides the Gospel of John rnto 26 weekly studies and is designed for
group study in Sunday School classes, or home, church or college groups and has a study guide
at the back of the book. We tried it in our home for a husband/wife daily devotion but found
the comments a little too long for our purposes. I found it more suitable for personal study.

It is a refreshing book. The author says there are two ways to appreciate an art gallery. You
can either do a swift tour, surveying all it contains, or else you can select a number of key
exhibits and spend a longertime appreciating in detail the beauty ofeach one. This illustration
helps us to answer the first question that arises when we start reading St. John's Gospel. Why
is it different from Matthew Mark and Luke? Because it has certain traits that set it apart from
the other three. John is selective when choosing the details he records about Christ and
His work. John records only eight parables out of thirty-five and focuses more on key sermons
and discourses.

Mark Johnston is the Minister of Grove Chapel, Camberwell, and a trustee of the Banner of
Truth Trust and author of several books. The Scripture portion for each study is given at the
head of each chapter and The English Standard Version of the Scriptures is used. It is a nice
book to handle, good value for money and I recommend it. 

T.M.B.

Lct's Study Acfs. Dennis E. Johnson. The Banner ofrruth rrust. pp. 371, paperback. f6.95.
r sBN 0  85 r51  834  6 .

This is a further volume in the Let's Study seies, aimed at the discerning reader of the Bible
rather than the student of theology, but containing sufficient comment and information
profitable to either.

The book is divided into 70 chapters, each opening with the study passage in the English
Standard Version Bible text. Then follows a comment in the style of Bible reading notes, but
with much more detailed information than the notes would provide. More often than not there
is also an application to challenge the reader to more effective Christian living. The book
comes in a handy size, is well bound with a wipe-clean cover and has good clear print.

Thirteen sets of group study questions are provided also, along with a list of suggested
further reading. I found the studies clearly explained and well-presented and recommend
this book. 

R.S.

Preaching Christ: the Heart of Gospet Ministry. Charles P. Mcllvaine. The Banner of
Truth Trust. pp. 86, paperback. f4.50. ISBN 0 85151 831 l

First published in 1863, this Banner of Truth edition was published this year. It is a book in
two parts: the original by the author occupies 65 pages, followed by an appendix of 20 pages
of a sermon by C. H. Spurgeon in 1861 on the text of Acts 5:42 entitled The Subjecl of
Apostolic Preaching.

Mcllvaine's part is set in good-sized print with generous line spacing and is a delight to read.
The appendix is in clear but smaller print with closer line spacing. The publisher's foreword
gives a brief but helpful outline of Mcllvaine's career.

The title of the book makes clear the author's pu{pose in addressing those about to be
ordained, but no reader of this review should turn aside at this point either because he is
experienced in the pulpit or because he does not intend to become a preacher. It would be a
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shame if the laity or clergy were to ignore this book; the reading of it should help to raise their
expectations of, and set a standard for, what is preached.

In five chapters the author starts with how the apostles preached; through how the Church
since has often failed in preaching Christ; how to correct various types of failure; and finally
the qualifications needed for preaching Christ. The points he makes are supported by scriptural
evidence using the A.V. He lays emphasis on Jesus Christ "as the root and foundation out of
which our whole ministry proceeds" (page 8); he is a strong advocate of the balance of
proportion in preaching (page l4); he warns against the "wisdom ofwords" as a substitute for
preaching "the simple gospel in its own simplicity" (page l8); and he insists that no man can
preach Christ in His fullness "without a personal experience ofthe preciousness ofChrist" to
his own soul (page 63). "He will preach best who loves most."

A short book, but with much to digest together with Spurgeon's sermon on the same theme,
and thoroughly recommended for clergy and laity of all ages. 

G.F.H.H.

Life After Death. DickPerfect. Rhos Llyn Christian Centre, Penparc, Cardigan, West Wales
SA43 2AB. pp. 39, paperback. Price not known. ISBN 187 446 18 038.

The nine chapters in this introductory handbook seek to take us through this important area of
Christian thought. The gathering of the texts and weaving into a presentation of the theme is
done well enough, though the extensive use of the Good News Bible is hardly grounds for
confidence in the accuracy of application of some of the texts.

And here is but the beginning of problems. The author is a premillennial dispensationalist
which, naturally, colours large areas of his presentation. There is a strong literalism [endemic
to dispensationalisml applied to many of the texts referring to the afterlife where, one might
suggest, metaphor is being used. Indeed this literalism pervades and to my mind, vitiates much
of the book. The Holy Trinity is placed at the centre of the universe; there are at least three
heavens as well as a place above the heavens where Jesus now is. The author is convinced the
Lord is using other planets, either to keep Satan in the abyss, or from which to send angelic
visitors to earth by teleportation.

There is one earth-like planet in particular, astronomers have found, which is 30,000 light
years away. It was discovered by gravitational microlensing and it is from which, presumably,
these angelic visitors have come. That there is a planet is not the question. The Wise
observatory in Tel-Aviv, for example, records such finds, but the comment becomes
tendentious when quoted like this. There are no sources given, indeed the only two
"authorities" quoted are Vine and Schofield.

Despite the warm and encouraging comments found in the book, the excessive literalism
renders it dubious, and in fact, might well take the unwary Christian down unhealthy bypaths.

J.D.

AII of Grace: An Earnest word with those seeking salvatian c. H. spurgeon.
Christian Heritage. pp. 125, paperback. f4.99. ISBN | 81167 62j 4.

This small but "catchy" title for the serious reader/enquirer opens up a treasure house of
thought which leads into the inroads of Spurgeon's beliefs in faith and justification. The whole
book can be divided into four distinct sections, each consisting of short chapters which in order
explains how the guilty can be treated as if free from offence or sin, which is a way of saying
that "salvation is for the undeserving". Furthermore the law is depicted as being the remedy
for the self-righteous and the gospel is for the lost.
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As the middle chapters unfold, there is the theme of salvation through vicarious sacrifice
with the motif of the first and second Adam signified; i.e. the just for the unjust to make
reconciliation with God.

In the later chapter a somewhat detailed analysis of faith unfolds. This begins with a
description of how "spiritual health" is dependent on "being holy" and how justification is to
be followed by sanctification to effect complete salvation. The action of Christ in the life of
the sinner is dealt with under three headings: 1. Removal of penalty of sin; 2. Removal of
power of sin; 3. Removal of presence of sin.

Transformation is seen as being through the work of the Holy Spirit where the "heart of
stone is to be replaced by the heart of the flesh" - in other words, to those who receive Jesus.
He gives them the power to become the "sons of God".

There is then a brief discourse on the nature and power of grace which is seen in vivid terms
as the "engine which drives the soul with great emotive power". The concluding section gives
illustrations of faith as it being root of obedience, possessor of knowledge, the channel of
grace, receiver of salvation as to it being the link between man and God in that it works through
love and creates peace andjoy.

All in all, a "treasure house of carefully-mastered diction" which is easily understood due to
its simplicity. Though not a reference tool, it rather stimulates the reader to think for himself
the meaning and interpretation of faith as being the gift of God. p.L.W.

An analysis of Herman Witsius's - The Economy of the Covenants, D. patrick
Ramsey and Joel R. Beeke. Christian Focus Publications. pp. 105. f7.99.ISBN 1 857927223.

The book is divided into two sections - a biography of Witsius's life and ministry, and a
summary of his great works on the Economy of the Covenants.

Herman Witsius's writings were regarded as standard works in his day, and this summary will
bring their importance into the 21st century. With a singular lack of "covenant preaching" today,
it is a welcome publication to generate an understanding ofthese great biblical doctrines.

The main work is divided into four books, and an easy to read summary forms the major
part of this analysis. Book one deals with covenants in general while the second book majors
on the covenant of grace. The third volume explains the covenant with the elect, and lastly the
fourth book reviews the doctrine of salvation in the Old Testament.

Preachers and teachers will find these summaries excellent material for sermons and Bible
studies. p.K.

Faith: What it is and what it leads to. C. H. Spurgeon. Christian Heritage. pp.72,
paperback. f3.99; ISBN 0 90673 155 0.

From the outset, the author admits that there is great difficulty defining faith, though in its most
simple form, it is not so difficult to identify. Throughout the whole work, the author takes an
objective view, in that the approach to God is through the "incamate Son" who obtains a full,
perfect atonement. Furthermore the whole idea of "substitutory atonement" is put forward in

\ that the attention ofthe believer is centred upon Christ who, as dying and dead and rising from

I the dead, ascends on high to plead in His heavenly ministry. Thus the sin of the people as
I imputed in Christ - the just for unjust is explained in its classical form.

I The approach of the sinner is put in a straightforward manner and "faith in Christ" is almost
I reckoned as a commandment. Belief in God is the familiar chord sounded throughout so
I rendering man no longer a sinner in the eyes of God.
I

I
I
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Justification is seen as a continuous process which stretches throughout a lifetime - indeed
for all etemity! It is to be nothing partial, nor limited but complete with perfect forgiveness.
The trail of faith is seen as a strength and test whereby the steadfastness of God is maintained
through "highs and lows of life".

The plight ofthe ungodly is seen as being due to their own deserving whereas in the case of
the believer the course of sufferings is not recognised as a punishment but as an "act of love"
since he is outside of the Law but instead under "grace". However, there is an anxious note
sounded in that all should walk the ways of the Lord and not look upon sin lightly.

Towards the end of the book, the understanding of the note of faith is unravelled in that the
relationship with Christ and the believer is, sealed in that "he is complete in Christ and perfect
in Christ". Some then are not subjected to God's anger in ajustification sense, but due to grace,
there is sanctification, standing complete in blood and righteousness of Christ.

On a final note, the author reminds the reader that basic humility is probably the greatest of
the Christian's hallmarks, standing as a'Justified sinner".

The work should appeal to a very wide audience, with the final note struck on "preaching
the gospel to every creature" according to scriptural command. p.L.W.

Please obtain any books reviewed or advertised from your local Christian bookshop, as we regretfully
are not in a position to suppl! your requbements.

GARF
The Gospel Advocate Relief Fund

ln 1878, A. J. Baxter, a gif ted and energetic pastor in the seaside town of Eastbourne, began a
fund to help needy Gospel Ministers. Today, this fund, known as GARF (fhe Gospel Advocate
Relief Fund) has supporters in various parts of England and Scotland. Beneficiaries are ministers
and their widows in f inancial need who uphold the doctr ines of Free Grace. (urrently they are
dotted around England. CARF is a registered <harity and i ts business is managed by a imall
committee which meets ouarterlv.

Over the years much has changed, but the committee continue to hear of preachers in small
churches, or doing pioneering work, who have to exist on very meagre salaries. This year marks
the rz5th anniversary and 6ARF are seeking to know God's wil l  for what may be future.

They have been encouraged in various ways recently, part icularly at their AGM in May
>.ooz. when Pastor craham Thrussel l  (providence chapel, (hichester), preached from
r (orinthians 9 under the t i t le "The Cospel Advocate's Ne(essity,, in which he addressed three
of the necessit ies which the true Gospel Advocate wil l  or might have to face, namely to give of.
die for and preach the GosPel. He drew several paral lels with the apostle paul and enco-uraged
GARF to continue in their high cal l ing and honour to supply the wants of Cospel Advocates. ihe
2oo3 AcM was held at Eastbourne on Friday, r6th May, when pastor Graham (hewter of
Bedford oreached.

The committee are hopeful doors may be opened to hold more public meetings to celebrate
to the glory of God His maintenance of the fund throughout 125 years, to promore awareness
of the work and encourage the Lord's people to support the fund. 6ARF wil l  be pleased to hear
f rom any  churches  w i l l i ng  to  cons ider  ho ld ing  such a  meet ing .

Al l  readers are invited to send for a free copy of " lntroducing GARF" from the secretary,
ro Ryefield (lose, Eastbourne, East Sussex BNzr Do, Telephone o132j 5o716g. E-mail:
davidcottington@onetel. net.uk




