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• EDITORIAL • 

"And now, I beseech thee, let the power of my Lord be great, 
according as thou hast spoken, saying, the Lord is longsuffering, 

and of great mercy, forgiving iniquity and transgression, and by no means 
clearing the guilty, visiting the iniquity of the fathers upon the children 

unto the third and fourth generation. Pardon, I beseech thee, the iniquity 
of this people according unto the greatness of thy mercy, and as thou hast 

forgiven this people,from Egypt even until now" (Numbers 14:17-I9) 

Anniversaries 
Five hundred years ago in 1509 John Calvin was born, and we owe him an 
incalculable debt. One hundred and fifty years ago in 1859 the last great Revival 
in our land took place (we hope to publish an article on this in our next issue). We 
also owe very much to that. Both were great mercies. We have spent up the 
Reformation and the Revival, and are bankrupt. Will God again intervene is such 
remarkable ways? The question is urgent, the answer in Scripture. 

Sin and punishment 
The sins of Israel came to a head in their refusal to believe God and go up to 
take the Promised Land. In unbelief they rebelled, and God said to Moses, "I will 
smite them with pestilence, and disinherit them, and will make of thee a greater 
nation and mightier than they". That is our Church and nation today. Moses 
unhesitatingly said "no" because he loved the people of Israel. We say the same. 

Two nations in one 
Israel might look to an outsider one nation, but to God it was divided into two. Of 
one, their carcasses fell in the wilderness and they never inherited the promises 
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because of unbelief. Of the other, God had mercy, but by no means cleared them 
of their guilt, leaving them to suffer for thirty-eight years, yet through that 
judgment, saving them. We neither ask nor expect to get out of judgment. All we 
ask is mercy on the Church of God. 

A deliverer 
Moses pleaded with God for the people, and carried God's reply faithfully to the 
people of God. Do we need another Moses, a servant in God's house? No, for we 
have God's Deliverer- Jesus is the Eternal Son and He has more honour than the 
house or its most faithful servants. 

God's honour is at stake 
Moses then argued with Almighty God that if He smote them with pestilence and 
disinherited them, the Egyptians and the nations hearing of it would say, "Because 
the Lord was not able to bring this people into the land which he sware unto them, 
therefore he has slain them in the wilderness". Argue God's honour, not our guilt. 

Let the power of my Lord be great 
Moses does not pray for the guilty to be restored, he accepts God's judgment. In 
Amos 5:25-26: "Have ye offered unto me sacrifices and offerings in the 
wilderness forty years, 0 house of Israel? But ye have borne the tabernacle of 
your Moloch and Chiun your images, the star of your God which ye made to 
yourselves." We do not expect God to clear the guilty at all. We today can expect 
only judgment. But, "Let the power of my Lord be great, according as thou hast 
spoken, saying, The Lord is longsuffering and of great mercy". Have we sinned 
away grace? Forget all other questions, all hinges on the immensity of God's great 
mercies. They are new every morning. Thy compassions they fail not. We need a 
totally greater expectation of God's power in showing mercy. 

--·--

• "WHAT MEAN YE BY 
THIS SERVICE?" • 

A SERMON BY THE EDITOR 

"And as they were eating, Jesus took bread, and blessed it, and brake it, and 
gave it to the disciples, and said, Take, eat, this is my body" (Matthew 26:26) 

TOWARDS the close of our Lord's ministry on earth He emphasized two things: 
His death and corning again. In Matthew 16:21: "From that time forth began Jesus 
to show unto his disciples, how that he must go unto Jerusalem, and suffer many 
things of the elders and chief priests and scribes, and be killed, and be raised again 
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the third day." And in verse 27: "For the Son of Man shall come in the glory of 
his Father, with his angels." 

He united these two things in the Last Supper in a simple act of remembrance, 
grace, love, and harmony. However, quite early the professing Church began to 
change this simple Supper into something quite different. Then arose disharmony, 
bitterness even to burning anyone who believed the Gospel. The division carried 
on through the centuries. 

Therefore the great question of the last hundred years has been, Can we unite 
in one understanding ofthe Lord's Supper again? Sadly, the starting point is made 
the complex teaching and practice of Rome, or the Orthodox, or Liberals. As that 
only awakens controversy, the idea today is forget the past. In the name of unity, 
anything goes: priests, altars, robes. ceremonies, wafers, or simplicity. The cry is, 
forget what divides, be united! Worse, for many the act of partaking proves one is 
going to heaven, no questions asked. 

In such a widespread state of affairs, what can we do? The answer is to 
look again at Scripture, at the Supper's simplicity, spirituality, meaning, and 
profitability. 

The first feature of the Last Supper is simplicity. Our Lord deliberately kept 
both the Supper itself and the words He spoke about it very simple. Beware of any 
complex explanations, or anything added. It was held in a house, not a temple. 
The disciples were ordinary Jews, not priests. The New Testament never even 
hints at sacrificial ministerial powers, and even less at bestowing them on those 
present, or their supposed successors. 

The next is its spirituality. Its meaning and purpose are stated in Luke's account 
in 22:19, "this do in remembrance of me". Whatever clever words are said to you, 
the word "remembrance" does not mean "re-enactment" or "making a memorial", 
or re-living the sacrifice of Calvary again. It simply means "remember", "call to 
mind". This is the heart of what we do. We are to let our minds go back to His 
time on earth, especially His death. We are telling all that we expect His coming 
again, and that we live in light of that hope. 

As we break the bread and pour out the wine, we do this to remind ourselves 
and each other of the sacrifice which our Lord made, His "one oblation of Himself 
once offered, a full , perfect and sufficient sacrifice, oblation, and satisfaction for 
the sins of the whole world". But the bread is to be eaten, the wine drunk, which 
means not just remembering, but appropriating, making Him our own spiritual 
possession. Thus we feel the joy of sins forgiven, and "feed on him in our hearts 
by faith, with thanksgiving". We participate in the Lord Jesus Christ, in all His 
fullness , in all the benefits of His passion. 

The Lord's Supper is the way this participation is made possible. Many 
Christians say in their hearts, "But I find more meaning in prayer and Bible 
reading and obedience. There I find His presence much more real than in the 
service of Holy Communion." That only shows such a believer has not fully 
grasped the Lord's meaning in the Supper. 
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We do this in company, not alone. It is a witness to our fellow believers 
and to the world that we confess Him as our Lord, and trust in His shed blood, 
and His promise that He is coming again. We confess that we are "in Christ". 
We all eat "the one bread", meaning "the one loaf', as in 1 Corinthians 10: 17: 
"For we being many are one bread, and one body: for we are all partakers of that 
one bread." 

Then as Christ and His apostles did, we connect this eating and drinking with 
His promise that He would come again, as 1 Corinthians 11:26 says, "For as often 
as ye eat this bread, and drink this cup, ye do show the Lord's death till he come". 
We confess that we live in the light of that great event. 

In the third place, it is a proclamation. We proclaim the whole Gospel in 
miniature. Christ was offered for us at Calvary. Christ in us, appropriated by faith, 
so we proclaim that we partake because we have received pardon and life. Christ 
is among us, the centre of our love and unity, and Christ is coming again as our 
Lord and King. 

So we "do this". Certain unfortunate scholars have noticed that in some 
descriptions of heathen Greek sacrifices, "do this" was used meaning "sacrifice 
this". They then presume to carry this meaning into Christ's simple words, and 
say He was meaning "make a sacrifice afresh", "re-crucify Me", each time you 
hold this Supper. However, "do this" can be used in a wide variety of ways. It can 
be substituted for many verbs. "Do this" can be said by a mother to a child to 
make it eat, wash, dress, or get into the pushchair, and older people use it equally 
widely. Our Lord said "do this", meaning understand and appreciate Me in all 
these ways. In any case Hebrews 10: 12 is crystal clear: "But this man, after he had 
offered one sacrifice for sins for ever, sat down on the right hand of God." And 
verse 14 adds: "For by one offering he hath perfected forever them that are 
sanctified." Where is repeated offering in that? It is excluded. 

In the fourth place we see it's profitableness. Some true believers fmd partaking 
difficult, as they only dimly perceive its use. They question secretly - for no one 
would like to confess to such a difficulty openly - how it is so profitable? We 
reply, in many ways. 

It fulfills a need, telling us to lay aside life's affairs and cares and make time 
to remember Him, meditate upon Him. Then it feeds our minds by giving us 
opportunity to think and ponder over the great historical facts . We live in an age 
when some ministers question the facts of Christ's death and rising again, calling 
them a myth, or even denying them outright. So as we partake we renew our faith 
that Christ died and rose and revived again. We do what Christians have done ever 
since that first Supper two thousand years ago. 

It appeals to our imagination, as we feel again the solemn events and the 
blessing they bring us in the great atoning sacrifice. It then touches our 
consciences. In the light of His love and willingness to lay down His life for us, 
how shabby a return sin looks. Each sin on its own was the lash, the thorns, the 
spear and nails that the Son of God bore for us. Yet by His death He blotted out 
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the believer's sins. I tum to Isaiah 44:22: "I have blotted out, as a thick cloud, thy 
transgressions, and as a cloud thy sins." God has said it. 

It makes us love Him afresh, for the bread and wine are the pledges of His love, 
and so "we love him because he first loved us, and gave himself for us". It brings 
assurance to our souls, for in His Name and by the authority of God, every true 
participant receives the permanent blessings of Calvary. So in return we respond 
by wholeheartedly surrendering ourselves to our loving Saviour. All doubt is 
dissolved by these symbols. We know afresh that salvation is the gift and work 
solely of God. Christ is the living bread that came down from heaven, so there is 
no uncertainty, no gloom. Joy and gladness and trust in the finished work of the 
Cross abound in us as we accept, "This is my body which is given for you. This 
is my blood that was shed for you." 

It appeals to our wills by this "sacramentum", or Roman soldier's oath of 
loyalty and willingness to die for his emperor and the Republic. It is the old "mead 
oath" our Saxon ancestors roared in defiance as they beat their shields with their 
weapons, standing in the shield wall before battle. It was their oath to their king 
that they would die for him, and to their brothers that they would stand fast and 
fight, however the battle. We pledge perpetual loyalty in this "new testament in 
my blood". It is our covenant of perpetual obedience to Him who died and rose 
again, our "sacrament". Never be ashamed ofthat word. We will not let them steal 
it off us to misuse it. 

It is our testimony, and by it we proclaim to others our conviction that Christ 
really died and rose again, and is coming for us one day. This feast speaks of our 
hope, and our unity as brethren because we all participate in the benefits of the 
blood shed. 

In conclusion this Supper is the totality of salvation. Such a simple Gospel -
"Take, eat". Did Peter spend time refusing, or John, or any other apostle? Did they 
hesitate to eat? Then that is the Gospel, take Christ, participate in Him, and you 
are saved. How this very simple meal strengthens faith, quickens love and 
sustains hope. It is Christ. 

Remember the great Apostle's warning in 1 Corinthians 11:28: "But let a 
man examine himself, and so let him eat of that bread, and drink of that cup. 
For he that eateth and drinketh unworthily, eateth and drinketh damnation to 
himself, not discerning the Lord's body." That is why the Reformers started 
their Supper with the Ten Commandments, so a man might compare his life 
with them and then come having put matters right with God and man, boldly yet 
reverently participating. 

Christ wants none of your righteousness. It is all in His pure sight but painted 
iniquity and filthy rags: and, as one wisely said of Christ, He is so narrow a way, 
so strait a door, that except you put off all your cloaths [sic], you can never get in. 

Anonymous 
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• FOR YOUNGER READERS • 

C. MACKENZIE 

KINDNESS 

WE have a good friend who often helps us and many other people. With her 
sewing machine she makes T-shirts for Romanian orphans or alters a skirt that is 
too long for me. She bakes and cooks for old friends. She takes people in her car 
for hospital visits or to the shops. Her kindness gives pleasure and practical help 
to many people. 

The Bible tells us that kindness is part of the fruit of the Spirit. Giving to others 
- either time or material things without looking for something in return - is a 
grace given to the Christian by God. 

David was the king of Israel, an important man. Jonathan, Saul's son, had been 
a great friend to him when Saul had been trying to kill David. After Saul and 
Jonathan had been killed in battle, King David made enquiries. "Is there any left 
of the house of Saul that I may show him kindness for Jonathan's sake?" 

He was informed that Jonathan's son Mephibosheth was still living. He had 
been injured when the family were fleeing from danger and he was now lame. 
David sent for Mephibosheth. "Don't be afraid," he told him. "I want to show 
you kindness for your father's sake." David gave Mephibosheth the land that 
had belonged to his grandfather Saul and servants to work the land for him. 
Mephibosheth was also allowed to sit at the king's table just like one of his sons. 

Ruth showed great kindness to her mother-in-law Naomi, going out to work in 
the fields to find food for the household. Dorcas showed great kindness to the 
widows and orphans in her town, making cloths for those in need. 

Joseph was so kind to his brothers who had previously been so unkind to him. 
He could easily have got his own back and punished them when they came to him 
looking for grain. But instead he gave them what they needed, even putting their 
money back in their sacks. Joseph knew that God was in the whole situation, 
working all things together for good. 

The greatest act of kindness is from God. God the Father loved the world so 
much that He "gave his only begotten Son that whosoever believeth on him 
should not perish but have everlasting life" (John 3: 16). Such amazing kindness 
saves God's people from the punishment that their sin deserves. 

The Lord Jesus Christ showed wonderful loving-kindness by willingly dying 
on the cross to take the punishment and curse to Himself that is due to His 
followers. He gave so much. He gave Himself. 

BIBLE SEARCH 

Find the missing words. The initial letters of your answers will spell out the name 
of someone in the story. 
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1. Shew thy lovingkindness, 0 thou that savest by thy right hand 
them which put their trust in thee (Psalm 17:7). 

2. How is thy lovingkindness 0 God! Therefore the children of 
men put their trust under the shadow of thy wings (Psalm 36:7). 

3. They spake to Rehoboam saying If thou be kind to this and 
please them and speak good words to them, they will be thy servants for ever 
(2 Chronicles 10:7). 

4. Put on therefore as the elect of God, holy and beloved, bowels of mercies, 
kindness, of mind, meekness, longsuffering (Colossians 3: 12). 

5. He that hath two coats, let him to him that hath none; and he that 
hath meat let him do likewise (Luke 3:11). 

6. Because thy lovingkindness is than life, my lips shall praise thee 
(Psalm 63:3). 

7. And the maiden (Esther) pleased him (Hegai) and she kindness 
of him; and he speedily gave her her things for purification (Esther 2:9). 

8. Charity long and is kind (1 Corinthians 13:4). 

9. my voice according unto thy lovingkindness (Psalm 119:149). 

10 .. In a little wrath I hid my face from thee for a moment; but with ___ _ 
kindness will I have mercy on thee, saith the Lord thy Redeemer (Isaiah 54:8). 

11. Be ye kind one to another, , forgiving one another even as God 
for Christ's sake hath forgiven you (Ephesians 4:32). 

12. Thou shalt not cut off thy kindness from my for ever (1 Samuel 
20:15). 

---·---

• A LESSON FOR LIFE • 

P. MURCOTT (Isle of Man) 

"Come, ye children, hearken unto me: I will teach you the fear of the Lord" 
(Psalm 34:11) 

The gracious summons 
There is something very gracious about the word "Come" when falling from 
God's lips. He who is eternal, almighty, beyond all power and thought, 
condescends to consider "frail children of dust, and feeble as frail", 1 having 
mercy upon them, because they are but dust, by saying: "Come." 

Without the Divine summons, mysteriously conveyed by the Holy Spirit at His 
will and good pleasure, 2 none would ever tum to the Lord for instruction. The 
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natural man looks more or less anywhere than the Bible for his learning. He 
fondly and proudly believes that he has the wherewithal to discover and teach 
himself all that he needs to know, and can manage perfectly well without God. 

An amazing summons 

Any Christian ought to know this; and, anyone who doesn't, very soon will, 
should he raise or try to promote biblical principles in whatever context. Very 
short shrift will be made of them. Law makers nowadays, by and large, rarely, if 
ever, refer to Scripture.3 Non-Christian reformers have their own distinct agendas 
- some of which are very ungodly, and in direct conflict with the Bible. As for the 
majority of ordinary citizens, they wake, get up, eat, go about the day's business, 
make decisions, converse, think, watch, read, listen, and take notice of virtually 
anything but the Word of God. Therefore, is it not all the more amazing that the 
Lord should make rebel sinners first of all willing to listen, by unstopping their 
ears, and then graciously say to them: "Come now, and let us reason together ... 
though your sins be as scarlet, they shall be as white as snow; though they be red 
like crimson, they shall be as wool"?4 

Our text is preceded by a testimony to God's faithfulness. Despite his personal 
folly: "This poor man cried, and the Lord heard him, and saved him out of all his 
troubles." And so the Psalmist is saying, what God has done for me, He can do 
for each of you. "0 taste and see that the Lord is good: blessed is the man that 
trusteth in him." s 

"Come, sinners, to the gospel feast; 
Let every soul be Jesu's guest; 
Ye need not one be left behind, 
For God hath bidden all mankind." 

Charles Wesley 

"Come, ye children," says the God the Holy Spirit, the Divine Guide into all 
truth, 6 "hearken unto me: I will teach you the fear of the Lord." 

Teachable 

Instruction in truth is the destruction of error; and there is certainly no shortage of 
error around today. Yet here is a remarkable thing: at their conversion, those who 
were once rebel sinners become teachable. No longer do their hackles rise at the 
very mention of the word "instruction". Neither is there any age limit for 
admission to God's school. "What tutor shall we find for a child sixty years old?" 
someone asked despairingly. Humanly speaking, you won't. The lessons of the 
world will have become too deeply embedded - engraved upon the heart with a 
pen of iron, with the point of a diamond.? But this Teacher is no earthly tutor: He 
is the Spirit of God Himself - sovereign, awesome, mysterious and always 
effectual. Therefore, since none is too old to tum or to be taught, let each who 
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trusts in Christ obey this gracious and generous command to learn of Him who is 
meek and lowly in heart. 8 

Sound teaching consists of clearly marked stages, from the known to the 
unknown. Too much makes much confusion; for there is a mountain of matter in 
every line of Scripture. So let us focus simply on fear, drawing a distinction 
between the spirit of the age and the Lord. Our starting point is this -

1. When fear is based upon some worldly consideration, loss or penalty, such 
fear is "servile" 
"Ye are bought with a price; be not ye the servants of men," wrote Paul to the 
Corinthians.9 It is one of the first lessons a believer must learn; for by nature we 
are slaves to fashion. The latest fashion is often the latest folly. Therefore "better 
serve God in solitude than sin with the multitude" is excellent advice; but it cuts 
little ice with men of the world. The reasons are many, but they are invariably 
founded upon fear of the servile sort. That is why whenever God's Word and the 
world conflict, there is conformity to the world. 

The pressures to do so are colossal. Some submit simply to be socially 
acceptable. Yet that is no freedom. It's the thin end of the wedge that should be 
feared. Once you succumb, another will come. Others conform because of 
political pressure, or, to use the popular phrase, "political correctness", which is 
scoring some remarkable successes just now. 

Yet, few can truly be comfortable at the current state of affairs in the British 
Isles where right and wrong are being reduced to mere matters of opinion. Why 
is there so much compliance? Some are afraid of what others might say. Some are 
afraid of what others might do. Servile fear is full of ayes rather than noes, and is 
kept in line as if it were living on the edge of a cliff. It looks to its own security 
and well-being, rather than to personal sacrifice. And that makes men prepared, in 
the final analysis, to conform to almost anything for a bit of peace. 

Someone once observed that peace secured by parting with principle is 
profanity. Yet this is nothing new. In the Tudor times, for example, many 
people altered their religious beliefs at every change of monarch. An illustration 
may be seen in Lord Rich, a sometime Lord Chancellor, and a loyal supporter 
of Henry VIII through thick and thin. On Henry's death in 1547, he switched 
his beliefs and loyalties to Edward VI, only to revise and reverse them in 1553 
in favour of Mary I. He then became as ardent a persecutor of Protestantism 
as he had been its promoter. On one occasion, he was present at the cross
examination of a certain Protestant, called Thomas Wats. When the prisoner 
was asked where he had acquired his "heretical view", he replied: "Sir, you taught 
it me .... "10 

Those who are beset with servile fears will never make true followers of Jesus 
Christ whilst in that condition; for they will love the world too much and the 
things that are in the world.11 God's Word for them is like the seed that fell 
amongst the thorns - soon choked by the cares and considerations of a 



l 

154 The Gospel Magazine 

comfortable life.12 Of such, the Lord observed: "This people honour me with their 
lips, but their heart is far from me."13 

2. When fear is based upon heavenly rewards or the avoidance of hell, it may 
be described as ''primitive" 
This differs from servile fear in that it is focussed upon God; but it is not the fear 
of the Lord about which the psalmist speaks. In one sense, it is the fear that often 
precedes salvation: it is the awareness of the wrath of God "against all ungod
liness and unrighteousness ofmen",14 yet without a "knowledge of the holy".15 In 
other words, the filthy rags are seen in all their vileness, but not yet the robes of 
righteousness that Christ alone can offer. 

But there is another form of primitive fear, which focusses its attention on the 
rewards of heaven rather than the glorifying of God. On one occasion, there was 
an argument amongst the disciples about who would be the greatest in heaven. 
Maybe they were afraid that, unless they staked a claim there and then, the true 
claimant might lose it. The Lord reproved and corrected them, by telling them that 
those who desired to be first, "the same shall be last of all, and servant of all" .16 

Yet this primitive fear persisted. At a later date, James and John put in a request 
to sit on the Lord's right and left hand in glory. This led only to further resentment 
by the others.17 What should OJie's true state of mind be? It should be the fear 
founded on love. It is the fear that the Apostle John in later life described as the 
true test from which an assurance of salvation may be drawn. It may be described 
as filial fear: It might be explained as follows -

3. Where there is a dread in this sense only - of offending God for whom we 
have heartfelt love - this fear alone is ''filial" 
This is the fear that causes believers to seek to know more fully God's will and 
purpose for their lives - for one supreme purpose: so that they may please Him, 
and Him alone. That is the essence of what Charles Wesley once called: "The faith 
that sweetly works by love"18 

There is no fear in love; but perfect love casteth out all fear.19 It abolishes all 
concern for wealth, power, position or reputation in the worldly sense. It 
extinguishes all desire for gain in the heavenly sense. It longs for one thing only: 
to magnify and glorify God, and to enjoy Him for ever. Happy are those who seek 
for that which will last. Their blessings begin like this: 

"Sin, my worst enemy before, 
Shall vex my eyes and ears no more; 
My inward foes shall all be slain, 
Nor Satan break my peace again."20 

Isaac Watts, 1674-1748 

But that is only the start. The Psalmist says that those who depart from evil, and 
do good, who seek peace and then pursue it, will find that blessings abound from 



The Gospel Magazine 155 

the Lord whose ears are open to their cry. You can read about them for yourself. 
There are promises such as -

• "The angel of the Lord encampeth round about them that fear him, and 
delivereth them."21 

• "There is no want to them that fear him."22 
• "Many are the afflictions of the righteous: but the Lord delivereth him out of 

them all."23 

That is the true fear about which John Wesley said: "Give me a hundred preachers 
who fear nothing but sin, and desire nothing but God; I care not a straw whether 
they be clergymen or laymen - such alone will shake the gates of hell and set up 
the Kingdom of God on earth." 

"Be it my only wisdom here 
To serve the Lord with filial fear, 
With loving gratitude; 
Superior sense may I display; 
By shunning every evil way, 
And walking with the good." 

Charles Wesley, 1707-88 
Two fears compared and contrasted -

The Fear of Man The Fear of the Lord 
• is the fountain of folly 
• follows the crowd 
• brings a snare 
• breeds a fearful spirit 

• weakens 
• compromises the truth 
• fears men much, and fears 

God little 

• is the beginning of wisdom 
• follows Christ 
• brings safety (Proverbs 25:25) 
• brings a spirit of power, love and 

a sound mind (2 Timothy 1 :7) 
• strengthens 
• is constant for the truth 
• loves much, both God 

and man 

"Fear Him, ye saints, and you will then 
Have nothing else to fear; 
Make you His service your delight, 
Your wants shall be His care." 

Nahum Tate, 1652-1715, and Nicholas Brady, 1659-1726 
---·---

NOTES 

1. "0 worship the King", verse 5, by Robert Grant. 
2. John 3:8. 
3. Yet the state is answerable to God for its actions. Some constitutions specifically acknowledge this, 

such as that of Eire. So does the United Kingdom in the Coronationn Oath Act 1688. See also King 
David's last words (2 Samuel23:3). 
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4. Isaiah 1:18. 
5. Psalm 34:6, 8. 
6. See John 16:13b. 
7. SeeJeremiahl7:1. 
8. Matthew 11 :29b. 
9. 1 Corinthians 7:23. 

10. See Bloody Mary's Martyrs: The Story of England's Terror by Jasper Ridley, pages 80-81. 
11. 1 John 2:15. 
12. See Mark 4:18-19. 
13. Mark 7:6. 
14. Romans 1:18. 
15. Proverbs 9:10b. 
16. See Mark 9:33-37. 
17. See Mark 10:35-45. 
18. See "Happy the Man that Finds the Grace (verse 1). 
19. 1 John 4:18. 
20. This is the original verse 5 to Isaac Watts ' hymn, "Sweet is the Work, my God, my King". 
21. Psalm 34:7. 
22. Psalm 34:9b. 
23. Psalm 34:19. 

--·--
• KINGDOM RICHES • 

D. L. FRY (Mudgee, Australia) 

IN the Lord's Prayer we pray, "Thy Kingdom come; Thy Will be done on earth as 
it is in Heaven .... For Thine is the Kingdom, the Power and the Glory, now and 
forever ... " So we look forward to the Coming Kingdom as we become members 
of that Kingdom by God's Grace, through Faith in His Son's death and 
resurrection. Some years ago a movement gained popularity in the international 
Church, called Kingdom Now! The main idea was that all the blessings of God's 
Kingdom may be obtained in this life, so that personal, financial , professional and 
national success is available in this present world! So how can we hold beliefs and 
practices of the Kingdom which seem to be contradictory? 

1. In our Lord's Beatitudes (Matthew 5:1-10) Jesus says, "Blessed are the poor 
in spirit: for theirs is the kingdom of heaven . . . the meek: for they shall inherit 
the earth ... [the] persecuted: for theirs is the kingdom of heaven ... " This seems 
to imply that kingdom blessings are for now and that our present rate of material 
success parallels our spiritual state. However ... when the rich young ruler asked 
Christ: " ... what good thing shall I do that I may have eternal life?" (Matthew 
19:16-30 and Luke 18:18-30) our Lord left him in no doubt that the love of 
material wealth is a great hindrance to true discipleship. 

2. The parables of the Treasure and the Pearl, pictures of the Kingdom 
(Matthew 13:44-47) together with the good Catch, seem to affirm the importance 
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of earthly wealth and success. Readers of Matthew's Gospel will have already 
come across Jesus' prescription for a life of trusting obedience (Matthew 6:24-
34): "Seek ye first the kingdom of God, and his righteousness; and all these 
[material] things shall be added unto you." Getting our priorities right leads to 
right attitudes to present possessions. 

3. When we consider that "He owns the cattle on a thousand hills, the wealth 
in every mine, etc." - so goes the chorus we used to sing, reflecting Psalm 50:11 
- we are reminded that God owns it all and that we are His heirs and "joint heirs 
with Christ" (Romans 8: 17). The New Jerusalem is described for us in terms of 
gold and jewels, so wealth, in itself, can't be all that bad! So what does James 
mean when he says, "Go to now, ye rich men, weep and howl for your miseries 
... your riches are corrupted" (5: 1-6). Likewise Paul gives Timothy this warning: 
"For the love of money is the root of all evil: which while some coveted after, they 
have erred from the faith, and pierced themselves through with many sorrows 
(1 Timothy 6: 10). 

In the first parable Jesus explained that whoever received the seed sown among 
thorns is "he that heareth the word; and the care of this world, and the 
deceitfulness of riches, choke the word, and he becometh unfruitful" (Matthew 
13:22). In Luke's account our Lord says, "And [those seeds] which fell among 
thorns are they, which, when they have heard, go forth, and are choked with cares 
and riches and pleasures of this life, and bring no fruit to perfection" (8:14). So 
here we see some light at the end of this tunnel of understanding about the place 
of material wealth in this fallen world. 

We remember that the Wise Men offered expensive gifts to the Child Jesus. 
They were accepted by Joseph and Mary and no doubt proved providential as they 
were about to become refugees in Egypt for some years where Joseph would 
perhaps have been able to set up his carpenter/builder's business. 

The Apostle Paul continues his advice to Timothy, "Charge them that are rich 
in this world, that they be not highminded, nor trust in uncertain riches, but in the 
living God, who giveth us richly all things to enjoy; that they do good, that they 
be rich in good works, ready to distribute" (and to share with the needy) (1 
Timothy 6: 17 -18). And to the Church of Laodiceans who said, " I am rich and 
increased with goods, and have need of nothing", the glorified Saviour judged 
them to be "lukewarm" and unless they obtained true riches from Him, would find 
themselves "wretched, miserable, poor, blind and naked" (Revelation 3:14-22). 

Finally, the Lord Jesus Christ gives us a simple, straightforward attitude to the 
acquisition and disposal of earthly possessions; 

"Lay not up for yourselves treasures upon earth ... but lay up for yourselves 
treasures in heaven ... for where your treasure is, there will your heart be also" 
(Matthew 6:19-21). 

A Christian lives like a saint, but begs like a sinner. 
Anonymous 
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• RICHES AND POVERTY • 

Part II 

J. C. RYLE 

"There was a certain rich man, which was clothed in purple and fine linen, 
and fared sumptuously every day: and there was a certain beggar named 

Lazarus, which was laid at his gate, full of sores, and desiring to be fed with the 
crumbs which fell from the rich mans table: moreover the dogs came and 

licked his sores. And it came to pass, that the beggar died, and was carried by 
the angels into Abrahams bosom: the rich man also died, and was buried; 

and in hell he lift up his eyes, being in torments, and seeth Abraham afar off, 
and Lazarus in his bosom" (Luke 16:19-23) 

[This was inadvertently held over from the March issue. The conclusion 
of "Wheat or Chaff" will have to be held over to the next issue, 

with the editor's apologies.] 

4. Let us observe, in the next place, how precious a believer's soul is in the 
sightofGod 
The rich man, in the parable, dies and is buried, Perhaps he had a splendid funeral 
-a funeral proportioned to his expenditure while he was yet alive. But we hear 
nothing further of the moment when soul and body were divided. The next thing 
we hear of is that he is in hell. 

The poor man, in the parable, dies also. What manner of burial he had we know 
not. A pauper's funeral among ourselves is a melancholy business. The funeral of 
Lazarus was probably no better. But this we do know- that the moment Lazarus 
dies he is carried by the angels into Abraham's bosom- carried to a place of rest, 
where all the faithful are waiting for the resurrection of the just. 

There is something to my mind very striking, very touching, and very 
comforting in this expression of the parable. I ask your especial attention to it. It 
throws great light on the relation of all sinners of mankind who believe in Christ, 
to their God and Father. It shows a little of the care bestowed on the least and 
lowest of Christ's disciples, by the King of kings. 

No man has such friends and attendants as the believer, however little he may 
think it. Angels rejoice over him in the day that he is born again of the Spirit. 
Angels minister to him all through life. Angels encamp around him in the 
wilderness of this world. Angels take charge of his soul in death, and bear it safely 
home. Yes! vile as be may be in his own eyes, and lowly in his own sight, the very 
poorest and humblest believer in Jesus is cared for by his Father in heaven, with 
a care that passeth knowledge. The Lord has become his Shepherd, and he can 
"want nothing" (Psalm 23:1). Only let a man come unfeignedly to Christ, and be 
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joined to Him, and he shall have all the benefits of a covenant ordered in all things 
and sure. 

Is he laden with many sins? Though they be as scarlet they shall be white as snow. 
Is his heart hard and prone to evil? A new heart shall be given to him, and a new 

spirit put in him. 
Is he weak and cowardly? He that enabled Peter to confess Christ before his 

enemies shall make him bold. 
Is he ignorant? He that bore with Thomas' slowness shall bear with him, and 

guide him into all truth. 
Is he alone in his position? He that stood by Paul when all men forsook him 

shall also stand by his side. 
Is he in circumstances of special trial? He that enabled men to be saints in 

Nero's household shall also enable him to persevere. 
The very hairs of his head are all numbered. Nothing can harm him without 

God's permission. He that hurteth him, hurteth the apple of God's eye, and injures 
a brother and member of Christ Himself. 

His trials are all wisely ordered. Satan can only vex him, as he did Job, when 
God permits him. No temptation can happen to him above what he is able to bear. 
All things are working together for his good. 

His steps are all ordered from grace to glory. He is kept on earth till he is ripe 
for heaven, and not one moment longer. The harvest of the Lord must have its 
appointed proportion of sun and wind, of cold and heat, of rain and storm. And 
then when the believer's work is done, the angels of God shall come for him, as 
they did for Lazarus, and carry him safe home. 

Alas! the men of the world little think whom they are despising, when they 
mock Christ's people. They are mocking those whom angels are not ashamed to 
attend upon. They are mocking the brethren and sisters of Christ Himself. Little 
do they consider that these are they for whose sakes the days of tribulation are 
shortened. These are they by whose intercession kings reign peacefully. Little do 
they reckon that the prayers of men like Lazarus have more weight in the affairs 
of nations than hosts of armed men. 

Believers in Christ, who may possibly read these pages, you little know the full 
extent of your privileges and possessions. Like children at school, you know not 
half that your Father is doing for your welfare. Learn to live by faith more than 
you have done. Acquaint yourselves with the fulness of the treasure laid up for 
you in Christ even now. This world, no doubt, must always be a place of trial 
while we are in the body. But still there are comforts provided for the brethren of 
Lazarus which many never enjoy. 

5. Observe, in the last place, what a dangerous and soul-ruining sin is the sin 
of selfishness 

You have the rich man in the parable, in a hopeless state. If there was no other 
picture of a lost soul in hell in all the Bible you have it here. You meet him in the 
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beginning, clothed in purple and fine linen. You part with him at the end, 
tormented in the everlasting fire. 

And yet there is nothing to show that this man was a murderer, or a thief, or an 
adulterer, or a liar. There is no reason to say that he was an atheist, or an infidel, 
or a blasphemer. For anything we know, he attended to all the ordinances of the 
Jewish religion. But we do know that he was lost for ever! 

There is something to my mind very solemn in this thought. Here is a man 
whose outward life in all probability was correct. At all events we know nothing 
against him. He dresses richly; but then he had money to spend on his apparel. He 
gives splendid feasts and entertainments; but then he was wealthy, and could well 
afford it. We read nothing recorded against him that might not be recorded of 
hundreds and thousands in the present day, who are counted respectable and good 
sort of people. And yet the end of this man is that he goes to hell. Surely this 
deserves serious attention. 

(a) I believe it is meant to teach us to beware of living only for ourselves. It is 
not enough that we are able to say, "I live correctly. I pay every one his due. I 
discharge all the relations of life with propriety. I attend to all the outward 
requirements of Christianity." There remains behind another question, to which 
the Bible requires an answer. "To whom do you live? to yourself or to Christ? 
What is the great end, aim, object, and ruling motive in your life?" Let men call 
the question extreme if they please. For myself, I can find nothing short of this in 
St. Paul's words: "He died for all, that they which live should not henceforth live 
unto themselves, but unto him which died for them and rose again" (2 Corinthians 
5:15.) And I draw the conclusion, that if, like the rich man, we live only to 
ourselves, we shall ruin our souls. 

(b) I believe, further, that this passage is meant to teach us the damnable nature 
of sins of omission. It does not seem that it was so much the things the rich man 
did, but the things he left undone, which made him miss heaven. Lazarus was at 
his gate, and he let him alone. But is not this exactly in keeping with the history 
of the judgment, in the twenty-fifth of St. Matthew? Nothing is said there of the 
sins of commission of which the lost are guilty. How runs the charge?- "I was an 
hungered, and ye gave me no meat: I was thirsty, and ye gave me no drink: I was 
a stranger, and ye took me not in: naked, and ye clothed me not: sick, and in 
prison, and ye visited me not" (Matthew 25:42-43). The charge against them is 
simply that they did not do certain things. On this their sentence turns. And I draw 
the conclusion again, that, except we take heed, sins of omission may ruin our 
souls. Truly it was a solemn saying of good Archbishop Usher, on his death-bed: 
"Lord, forgive me all my sins, but specially my sins of omission." 

(c) I believe, further, that the passage is meant to teach us that riches bring 
special danger with them. Yes! riches, which the vast majority of men are always 
seeking after- riches for which they spend their lives, and of which they make an 
idol - riches entail on their possessors immense spiritual peril! The possession of 
them has a very hardening effect on the soul. They chill. They freeze. They petrify 
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the inward man. They close the eye to the things of faith. They insensibly produce 
a tendency to forget God. 

And does not this stand in perfect harmony with all the language of Scripture 
on the same subject? What says our Lord? "How hardly shall they that have riches 
enter into the kingdom of God! It is easier for a camel to go through the eye of a 
needle, than for a rich man to enter the kingdom of God!" (Mark 10:23, 25). What 
says St. Paul? "The love of money is the root of all evil; which while some 
coveted after, they have erred from the faith, and pierced themselves through with 
many sorrows" (1 Timothy 6:10). What can be more striking than the fact that the 
Bible has frequently spoken of money as a most fruitful cause of sin and evil? For 
money Achan brought defeat on the armies of Israel, and death on himself. For 
money Balaam sinned against light, and tried to curse God's people. For money 
Delilah betrayed Sampson to the Philistines. For money Gehazi lied to Naaman 
and Elisha, and became a leper. For money Ananias and Sapphira became the first 
hypocrites in the early Church, and lost their lives. For money Judas Iscariot sold 
Christ, and was ruined eternally. Surely these facts speak loudly. 

Money, in truth, is one of the most unsatisfying of possessions. It takes away 
some cares, no doubt; but it brings with it quite as many cares as it takes away. 
There is trouble in the getting of it. There is anxiety in the keeping of it. There are 
temptations in the use of it. There is guilt in the abuse of it. There is sorrow in the 
losing of it. There is perplexity in the disposing of it. Two-thirds of all the strifes, 
quarrels, and lawsuits in the world, arise from one simple cause - money! 

Money most certainly is one of the most ensnaring and heart-changing of 
possessions. It seems desirable at a distance. It often proves a poison when in our 
hand. No man can possibly tell the effect of money on his soul, if it suddenly falls 
to his lot to possess it. Many an one did run well as a poor man, who forgets God 
when he is rich. 

I draw the conclusion that those who have money, like the rich man in the 
parable, ought to take double pains about their souls. They live in a most 
unhealthy atmosphere. They have double need to be on their guard. 

(d) I believe, not least, that the passage is meant to stir up special carefulness 
about selfishness in these last days. You have a special warning in 2 Timothy 
3:1-2: "In the last days perilous times shall come: for men shall be lovers of their 
own selves, covetous." I believe we have come to the last days, and that we ought 
to beware of the sins here mentioned, if we love our souls. 

Perhaps we are poor judges of our own times. We are apt to exaggerate and 
magnify their evils, just because we see and feel them. But, after every allowance, 
I doubt whether there ever was more need of warnings against selfishness than in 
the present day. I am sure there never was a time when all classes in England had 
so many comforts and so many temporal good things. And yet I believe there is 
an utter disproportion between men's expenditure on themselves and their outlay 
on works of charity and works of mercy. I see this in the miserable one guinea 
subscriptions to which many rich men confine their charity. I see it in the 
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languishing condition of many of our best religious Societies, and the painfully 
slow growth of their annual incomes. I see it in the small number of names which 
appear in the list of contributions to any good work. There are, I believe, 
thousands of rich people in this country who literally give away nothing at all. I 
see it in the notorious fact, that few, even of those who give, give anything 
proportioned to their means. I see all this, and mourn over it. I regard it as the 
selfishness and covetousness predicted as likely to arise in "the last days". 

I know that this is a painful and delicate subject. But it must not on that account 
be avoided by the minister of Christ. It is a subject for the times, and it needs 
pressing home. I desire to speak to myself, and to all who make any profession of 
religion. Of course I cannot expect worldly and utterly ungodly persons to view 
this subject in Bible light. To them the Bible is no rule of faith and practice. To 
quote texts to them would be of little use. 

But I do ask all professing Christians to consider well what Scripture says 
against covetousness and selfishness, and on behalf of liberality in giving money. 
Is it for nothing that the Lord Jesus spoke the parable of the rich fool, and blamed 
him because he was not "rich towards God"? (Luke 12:21). Is it for nothing that 
in the parable of the sower He mentions the "deceitfulness of riches" as one 
reason why the seed of the Word bears no fruit? (Matthew 13 :22). Is it for nothing 
that He says, "Make to yourselves friends of the mammon of unrighteousness"? 
(Luke 16:9). Is it for nothing that He says: "When thou makest a dinner or a 
supper, call not thy friends, nor thy brethren, neither thy kinsmen, nor thy rich 
neighbours; lest they also bid thee again, and a recompense be made thee. But 
when thou makest a feast, call the poor, the maimed, the lame, the blind: and thou 
shalt be blessed; for they cannot recompense thee; for thou shalt be recompensed 
at the resurrection of the just"? (Luke 14: 14.) Is it for nothing that He says: "Sell 
that ye have and give alms; provide yourselves bags which wax not old, a treasure 
in the heavens that faileth not, where no thief approacheth, neither moth 
corrupteth"? (Luke 12:33.) Is it for nothing that He says: "It is more blessed to 
give than to receive"? (Acts 20:35). Is it for nothing that He warns us against the 
example of the priest and Levite, who saw the wounded traveller, but passed by 
on the other side? Is it for nothing that He praises the good Samaritan, who denied 
himself to show kindness to a stranger? (Luke 10:34). Is it for nothing that St. 
Paul classes covetousness with sins of the grossest description, and denounces it 
as idolatry? (Colossians 3:5). And is there not a striking and painful difference 
between this language and the habits and feeling of society about money? I appeal 
to any one who knows the world. Let him judge what I say. 

I only ask my reader to consider calmly the passages of Scripture to which I 
have referred. I cannot think they were meant to teach nothing at all. That the 
habits of the East and our own are different, I freely allow. That some of the 
expressions I have quoted are figurative, I freely admit. But still, after all, a 
principle lies at the bottom of all these expressions. Let us take heed that this 
principle is not neglected. I wish that many a professing Christian in this day, who 
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perhaps dislikes what I am saying, would endeavour to write a commentary on 
these expressions, and try to explain to himself what they mean. 

To know that alms-giving cannot atone for sin is well. To know that our good 
works cannot justify us is excellent. To know that we may give all our goods to 
feed the poor, and build hospitals and cathedrals, without any real charity, is most 
important. But let us beware lest we go into the other extreme, and because our 
money cannot save us, give away no money at all. 

Has any one money who reads these pages? Then "take heed and beware of 
covetousness" (Luke 12:15). Remember you carry weight in the race towards 
heaven. All men are naturally in danger of being lost for ever, but you are doubly 
so because of your possessions. Nothing is said to put out fire so soon as earth 
thrown upon it. Nothing I am sure has such a tendency to quench the fire of 
religion as the possession of money. It was a solemn message which Buchanan, 
on his death-bed, sent to his old pupil, James I: "He was going to a place where 
few kings and great men would come." It is possible, no doubt, for you to be 
saved as well as others. With God nothing is impossible. Abraham, Job, and David 
were all rich, and yet saved. But oh, take heed to yourself! Money is a good 
servant, but a bad master. Let that saying of our Lord's sink down into your heart: 
"How hardly shall they that have riches enter into the kingdom of God" (Mark 
10:23). Well said an old divine: "The surface above gold mines is generally very 
barren." Well might old Latimer begin one of his sermons before Edward VI by 
quoting three times over our Lord's words, "Take heed and beware of 
covetousness", and then saying, "What if I should say nothing else these three or 
four hours?". There are few prayers in our Litany more wise and more necessary 
than that petition, "In all time of our wealth, good Lord deliver us". 
Has any one little or no money who reads these pages? Then do not envy those 

who are richer than yourself. Pray for them. Pity them. Be charitable to their 
faults. Remember that high places are giddy places, and be not too hasty in your 
condemnation of their conduct. Perhaps if you had their difficulties you would do 
no better yourself. Beware of the "love of money". It is the "root of all evil" ( 1 
Timothy 6:10). A man may love money over-much without having any at all. 
Beware of the love of self. It may be found in a cottage as well as in a palace. And 
beware of thinking that poverty alone will save you. If you would sit with Lazarus 
in glory, you must not only have fellowship with him in suffering, but in grace. 

Does any reader desire to know the remedy against that love of self which 
ruined the rich man's soul, and cleaves to us all by nature, like our skin? I tell him 
plainly there is only one remedy, and I ask him to mark well what that remedy is. 
It is not the fear of hell. It is not the hope of heaven. It is not any sense of duty. 
Oh, no! The disease of selfishness is far too deeply rooted to yield to such 
secondary motives as these. Nothing will ever cure it but an experimental 
knowledge of Christ's redeeming love. You must know the misery and guilt of 
your own estate by nature. You must experience the power of Christ's atoning 
blood sprinkled upon your conscience, and making you whole. You must taste the 
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sweetness of peace with God through the mediation of Jesus, and feel the love of 
a reconciled Father shed abroad in your heart by the Holy Ghost. 

Then, and not till then, the mainspring of selfishness will be broken. Then, 
knowing the immensity of your debt to Christ, you will feel that nothing is too 
great and too costly to give to Him. Feeling that you have been loved much when 
you deserved nothing, you will heartily love in return, and cry, "What shall I 
render unto the Lord for all His benefits" (Psalm 116:12). Feeling that you have 
freely received countless mercies, you will think it a privilege to do anything to 
please Him to whom you owe all. Feeling that you have been "bought with a 
price", and are no longer your own, you will labour to glorify God with body and 
spirit, which are'His (1 Corinthians 6:20). 

Yes: I repeat it this day. I know no effectual remedy for the love of self, but a 
believing apprehension of the love of Christ. Other remedies may palliate the 
disease: this alone will heal it. Other antidotes may hide its deformity: this alone 
will work a perfect cure. 

An easy, good-natured temper may cover over selfishness in one man. A love 
of praise may conceal it in a second. A self-righteous asceticism and an affected 
spirit of self-denial may keep it out of sight in a third. But nothing will ever cut 
up selfishness by the roots but the love of Christ revealed in the mind by the 
Holy Ghost, and felt in the heart by simple faith. Once let a man see the full 
meaning of the words, "Christ loved me and gave Himself for me", and then he 
will delight to give himself to Christ, and all that he has to His service. He will 
live to Him, not in order that he may be secure, but because he is secure already. 
He will work for Him, not that he may have life and peace, but because life and 
peace are his own already. 

Go to the cross of Christ, all you that want to be delivered from the power of 
selfishness. Go and see what a price was paid there to provide a ransom for your 
soul. Go and see what an astounding sacrifice was there made, that a door to 
eternal life might be provided for poor sinners like you. Go and see how the Son 
of God gave Himself for you, and learn to think it a small thing to give yourself 
to Him. 

The disease which ruined the rich man in the parable may be cured. But oh, 
remember, there is only one real remedy! If you would not live to yourself you 
must live to Christ. See to it that this remedy is not only known, but applied - not 
only heard of, but used. 

(1) And now let me conclude all by urging on every reader of these pages, the 
great duty of self-inquiry. 

A passage of Scripture like this parable ought surely to raise in many an one 
great searchings of heart - "What am I? Where am I going? What am I doing? 
What is likely to be my condition after death? Am I prepared to leave the world? 
Have I any home to look forward to in the world to come? Have I put off the old 
man and put on the new? Am I really one with Christ, and a pardoned soul?'' 
Surely such questions as these may well be asked when the story of the rich man 
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and Lazarus has been heard. Oh, that the Holy Ghost may incline many a reader's 
heart to ask them! 

(2) In the next place, I invite all readers who desire to have their souls saved, 
and have no good account to give of themselves at present, to seek salvation while 
it can be found. I do entreat you to apply to Him by whom alone man can enter 
heaven and be saved - even Jesus Christ the Lord. He has the keys of heaven. He 
is sealed and appointed by God the Father to be the Saviour of all that will come 
to Him. Go to Him in earnest and hearty prayer, and tell Him your case. Tell Him 
that you have heard that "He receiveth sinners" and that you come to Him as such. 
(Luke 15:2). Tell Him that you desire to be saved by Him in His own way, and 
ask Him to save you. Oh, that you may take this course without delay! Remember 
the hopeless end of the rich man. Once dead there is no more change. 

(3) Last of all, I entreat all professing Christians to encourage themselves in 
habits of liberality towards all causes of charity and mercy. Remember that you 
are God's stewards, and give money liberally, freely, and without grudging, 
whenever you have an opportunity. You cannot keep your money for ever. You 
must give account one day of the manner in which it has been expended. Oh, lay 
it out with an eye to eternity while you can! 

I do not ask rich men to leave their situations in life, give away all their 
property, and go into the workhouse. This would be refusing to fill the position of 
a steward for God. I ask no man to neglect his worldly calling, and to omit to 
provide for his family. Diligence in business is a positive Christian duty. Provision 
for those dependent on us is proper Christian prudence. But I ask all to look 
around continually as they journey on, and to remember the poor- the poor in 
body and the poor in soul. Here we are for a few short years. How can we do most 
good with our money while we are here? How can we so spend it as to leave the 
world somewhat happier and somewhat holier when we are removed? Might we 
not abridge some of our luxuries? Might we not lay out less upon ourselves, and 
give more to Christ's cause and Christ's poor? Is there none we can do good to? 
Are there no sick, no poor, no needy, whose sorrows we might lessen, and whose 
comforts we might increase? Such questions will never fail to elicit an answer 
from some quarter. I am thoroughly persuaded that the income of every religious 
and charitable Society in England might easily be multiplied tenfold, if English 
Christians would give in proportion to their means. 

There are none surely to whom such appeals ought to come home with such 
power as professing believers in the Lord Jesus. The parable of the text is a 
striking illustration of our position by nature, and our debt to Christ. We all lay, 
like Lazarus, at heaven's gate, sick unto the death, helpless, and starving. Blessed 
be God! we were not neglected, as he was. Jesus came forth to relieve us. Jesus 
gave Himself for us, that we might have hope and live. For a poor Lazarus-like 
world He came down from heaven, and humbled Himself to become a man. For 
a poor Lazarus-like world He went up and down doing good, caring for men's 
bodies as well as souls, until He died for us on the cross. 



166 The Gospel Magazine 

I believe that in giving to support works of charity and mercy, we are doing that 
which is according to Christ's mind- and I ask readers of these pages to begin the 
habit of giving, if they never began it before; and to go on with it increasingly, if 
they have begun. 

I believe that in offering a warning against worldliness and covetousness, I 
have done no more than bring forward a warning specially called for by the times, 
and I ask God to bless the consideration of these pages to many souls. 

--·--

• AN IMPORTANT QUESTION • 

M. HANDFORD (Poynton, Cheshire) 

PHILIP the evangelist addressed a most important question to the Ethiopian 
eunuch - "Understandest thou what thou readiest?" (Acts 8:30). This man held 
high office in court circles, being a state official with wide influence and was in 
charge of the royal treasury of Candace, queen of Ethiopia. He had made a long 
journey to Jerusalem in order to attend divine worship and travelled with a train 
of attendants as became his position. 

The Book in his hand 
Sitting in his chariot he was concerned not just to relieve the tediousness of the 
journey but to redeem the time. His mind was taken up with studying a portion of 
the Old Testament. He possessed a handwritten copy which would have cost a 
considerable sum of money, and was intent on learning more of Scripture. 

How thankful we should be that Bibles today are so readily available and at so 
reasonable cost. Then how the Ethiopian puts some Christians to shame who have 
so little appetite for the Word of God! 

The eunuch was reading the Word of eternal truth but he had, of course, only 
the Old Testament, whereas we have the completed volume, all of which is given 
by inspiration of God. We have it too in our own language. We should pray for 
those who translate the Word for the newly literate nations of the world. 

We ought to read it daily and feed our souls upon it. We are bidden "seek ye 
out of the book of the Lord and read" (Isaiah 34:16). The Lord Jesus said to the 
people of his day: "Search the scriptures . . . they are they which testify of me" 
(John 5:39). The Bereans have left us an example to follow in that "they searched 
the Scriptures daily whether these things were so" (Acts 17: 11 ). Believers in 
every age have felt it a great privilege to hold the book of God in their hands. 

The question in his mind 

The Ethiopian found himself in some difficulty in reading what is to us a most 
moving and familiar passage. He was reading Isaiah chapter 53. One thing in 
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particular puzzled the reader that day - the identity of the person referred to in this 
chapter. He wanted to know if Isaiah referred to himself or to some other person. 
Though he did not fully understand he went on steadily reading but he did so 
much want to know the inner meaning. 

It was at this point that Philip joined him. Philip had just left a most 
encouraging sphere of service in Samaria. He had been directed by the Holy 
Spirit to journey toward the desert. Then came the explicit instructions: "Go 
join thyself to this chariot." Philip must have been struck with astonishment when 
he heard the Ethiopian reading aloud the familiar words from Isaiah: "He was led 
as a sheep to the slaughter; and like a lamb dumb before his shearer so opened he 
not his mouth. . . . " It was then that he put his searching question: "Do you 
understand what you are reading?" It was a very pointed question to put to the 
Ethiopian official. There is, however, a time to be bold and outspoken as well as 
a time to be gentle and tender. Philip asked his question not by way of reproach 
but as an offer of help. The eunuch showed great humility in accepting help 
from a stranger- he might have resented Philip's intrusion and told him not to 
be impertinent. 

Philip's question is indeed an important one. The Lord Jesus in His teaching 
ministry asked a similar question: "Have ye understood all these things?" 
(Matthew 13:51). We should certainly apply Philip's question to our own Bible 
reading. It is not sufficient to read through the portion for the day and leave it at 
that- we need to understand it. The Bible was written to be understood. It benefits 
us in proportion as we get to the meaning of it. Bishop Ryle says, "the mere 
words of Scripture passing over the ear or before the eye will do us little good". 
The Bible can be likened to a mine and we must dig if we are to possess its 
greatest treasures. Let us bend ourselves to the study of the book. Let us daily pray 
for illumination. "Open thou mine eyes that I may behold wondrous things out 
of thy law." 

Philip was able to give a most satisfying answer to the eunuch's problem, for 
he began at the same scripture and preached unto him Jesus (verse 35). Starting 
from this passage would show him that Christ is the Man of sorrows, the Bearer 
of iniquity and the Conqueror over death. Philip did not make light of the 
enquirer's difficulty, he doubtless dealt patiently and graciously with him. The 
evangelist certainly knew how to handle Scripture and made much of Christ. His 
message was the same whether he was addressing the crowds in Samaria or 
ministering to the lone traveller in the desert (compare verses 5 and 35). Like the 
apostle Paul he was determined not to know anything but Jesus Christ and Him 
crucified. Jesus alone meets the need of the human heart. 

Christ is the great theme of the whole Bible. We read it to little profit if we do 
not see Christ in the offerings and sacrifices of the Old Testament. The Bible as a 
whole speaks of Him- as Augustine said, "the New is in the Old concealed; the 
Old is by the New revealed". 
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The confession on his lips 
The outcome of Philip's ministry was the confession of faith that the eunuch was 
enabled to make: "I believe that Jesus Christ is the son of God." He was found by 
Philip in a perplexed state of mind but went on his way rejoicing in radiant 
Christian faith. He was anxious to confess his faith before his attendants and was 
baptised by Philip. 

John gives as one of the reasons for writing his gospel, "these are written that 
ye may know that Jesus is the Christ, the Son of God; and that believing ye might 
have life through his name". Peter says we are born again "by the Word of God 
which liveth and abideth for ever". 

Let us appreciate afresh the privilege of possessing the Scriptures with its life
transforming and enriching ministry. 

--·--

• Gon BE MERCIFUL TO ME A SINNER • 

P. LIE V E S LEY ( F r into n-on-Sea) and E. J. MAL C 0 L M (Reading) 

[This attractive tract was provoked by hearing what was said by the 
officiating ministers at two funerals attended by Mr. Lievesley. Many of our 

readers must have had the misfortune to hear such addresses at funerals they 
have attended. It is obtainable from the Secretary of the Gospel Magazine, 

whose address is on the inside rear cover.] 

WHY is it so hard to say sorry, and to really mean it? We make all sorts of excuses 
in our minds. "I was not the only one to blame." "What about all the times you 
hurt me and never said sorry?" "I won't say sorry in case they think I'm weak." 
We may not say these things aloud, but how often do we think them? We know 
that if we want to have happy relationships, keep our friends, cope at work, and 
so on, there are times when we have to say sorry. We know what will happen if 
we keep refusing to do so. We know how hard things will become, what people 
will think of us, what trouble we will cause. So we say sorry to those we love 
because we want to, to those whose help we rely on because we need to, and to 
those who have authority over us because if we do not we may find ourselves 
in trouble. 

The Bible tells us that we must all say sorry to God, and really mean it. This 
is to show a contrite repentance towards God, just as the penitent man did in 
his prayer in the parable told by Jesus, when he humbly acknowledged and 
confessed his sins before God in the temple saying, "God be merciful to me a 
sinner" (Luke 18:13). 

In the beginning God made us and the world in which we live. God made it 
very good, but man ruined it by disobeying Him. Our world is a rebellious world, 
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with all guilty of breaking God's law, where "all have sinned and come short of 
the glory of God" (Romans 3:23). Some will say, "So what? He is not my God, 
why should I say sorry to Him?" The Bible tells us that God made us, that God 
has authority over us, and that one day God will require us to give an account of 
all we have said and done. This means we have to explain all our thoughts, words 
and actions to God, who knows what we really think, and from whom we can hide 
nothing. If you doubt that you are a sinner, ask yourself this, "Do I worship God 
as God, giving Him all the honour due to Him as the Creator of heaven and earth, 
as the righteous Judge, and the Father of the Lord Jesus Christ?". If you do not, 
then no matter what else you may or may not have done, you are a sinner. 

The Bible tells us that God keeps a record of our lives and that there will be a 
final day of God's righteous judgment. "It is appointed unto men once to die, but 
after this the judgment" (Hebrews 9:27). There will be no hiding anything from 
God. We will not be able to lie about ourselves, because He has seen and heard 
everything we have thought, said and done. The standard by which God will 
judge us is His own, which is perfect righteousness.This standard will condemn 
eternally every person who has ever lived or who will ever live. The writing in the 
book will declare our sinfulness and guilt of breaking God's law and we will not 
be able to deny it. This is a solemn and a frightening thought. What hope is there 
of eternal salvation? 

The Bible tells us that there is hope. The good news, dear reader, is that God has 
provided a way for us to hear a different verdict on the day of judgment because 
of His infinite goodness and mercy. He promised from the beginning that a 
Child would be born whose work it would be to undo sin and its effects and 
consequences. That Child, whose birth we celebrate at Christmas, is called Jesus, 
a name meaning Saviour. How does Jesus give us hope? Our hope is in His death 
and resurrection, which we celebrate at Easter. Jesus was condemned to death, not 
for anything He had done as He was sinless, but as the sacrifice God required to 
take away sin. His death paid the price owed by sinners. The Bible tells us plainly 
that all who believe in the Lord Jesus Christ have their sins forgiven, "blotting out 
the handwriting of ordinances that was against us, which was contrary to us" 
(Colossians 2: 14). Jesus has taken the page out of the book, on which our guilt is 
written, and has, as it were, poured ink over it, so that nothing can be read from 
it again. We can no longer be condemned because the record of our sins is 
removed. This is God's mercy, and this is our hope of eternal salvation. 

But for whom does this mercy exist? For all? There can be no promise of God's 
mercy to those who ignore His call to repentance, continue in their sinful ways 
and refuse to acknowledge their wrongdoing before God. There can be no promise 
of God's mercy to those who reject the Lord Jesus Christ, God's only begotten 
Son. The mercy of God is only for those who truly repent and humbly trust in the 
Lord Jesus Christ as their Saviour, who have faith that His death was to take away 
their sins, and whose resurrection from the dead was to open the way to heaven 
for them. We show this by loving the Lord Jesus Christ, by obeying the will of 
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God, and by looking to the day of judgment as the day of our vindication. All who 
believe on the Lord Jesus Christ have this hope. Without faith in the Lord Jesus 
Christ there is no hope of eternal salvation. "Neither is there salvation in any 
other: for there is none other name under heaven given among men, whereby we 
must be saved" (Acts 4: 12). Believe, therefore, on the Lord Jesus Christ, 
forsaking and confessing your sins, and know the salvation and mercy of a loving 
heavenly Father. "Believe on the Lord Jesus Christ, and thou shalt be saved" 
(Acts 16:31). 

--·--

• STUDIES IN EZEKIEL • 

P. K I N G ( H a i Isham) 

Chapter 10 
COME UNTO ME, AND I WILL GIVE YOU REST 

EZEKIEL had seen some traumatic visions, such that he must have been very 
depressed. As a priest the desecration of the temple and pollution of the sanctuary 
would have been terrible for him, as this was the holy place. Back in Jerusalem 
some mourned as he did, but the young prophet, 1,000 miles from home, could 
only pray. In his distress God comes to him again, as he did in chapter one, to give 
a pause in the visions, and a time for holy reflection. This is an interlude for 
sanctification. 

1. Consternation. Some doubts may have crept into the prophet's mind as to 
whether God really had called him to such a difficult work. Verse one takes him 
back to his roots - the great throne and glory of the temple, the glory of the Lord 
(verse 4), filling the court as the voice of the Almighty is heard (verse 5). The Man 
in fine linen is the Angel of the Covenant (a pre-incarnation of our Lord, known 
theologically as a theophany). It occurs a number of times in the Old Testament
the Stranger who wrestled with Jacob being one example. Notice the fire is not 
taken from the altar but from among the wheels. The altar speaks of reconciliation 
but we have judgement here, for a man's hand took the fire. Babylon was the 
agent of judgement, not like Sodom where God poured out fire and brimstone. 

2. Confirmation. This rather complicated explanation should be seen as a 
picture of perfect harmony. Notice how everything works together and verse 17 
gives a clue to the meaning- "the spirit of the living creature was in them" (the 
wheels). There is no conflict between what the Father does, the Spirit works and 
the Son concurs. At this time Ezekiel needed to be reassured that God was with 
him, and that everything was under control, and this vision gives that confidence 
and assurance for future revelation. 
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LESSONS FOR OUR DAY 

(a) God is aware of our weaknesses when we doubt His Word. That should not 
be an excuse for unbelief but rather a spur to trust. Paul had God's promise that 
even in times of acute pain ("the thorn in the flesh") the Lord would show His 
strength in Paul's weakness. 

(b) The Holy Spirit is the Comforter who comes alongside. Jesus walked with 
the Emmaus road disciples, but they did not recognise Him until He revealed 
Himself. How many times do we lose sight of the Lord because we are looking at 
the things around us rather that the future prospects. 

(c) Even when times are difficult and confusing we still have the Saviour's love. 
Our God never breaks a promise! Job went through unbelievable difficulty but 
was still able to say that when God had tested him he would come through "as 
gold" (that is, purified from contamination- the sin that easily besets us). 

(d) The future may look bleak, but God's Word is sure in that "all things work 
together for good". We may sometimes doubt that word, but look at it as a 
promise, and the Promiser. 

(e) The disciples needed to have a rest when the Lord said "Come aside and 
rest awhile". Sometimes we do well to stop and take stock. 

I WAITED FOR THE LORD AND HE HEARD MY CRY 

---·---

• STUDIES IN BRITISH CHURCH 
HISTORY • 

From Augustine of Canterbury to the Arrival of Aidan 
(597-635 AD) 

P. Ll EVES LEY ( F r into n-on-Sea) 

AT the close of the 6th century and start of the 7th century began struggles in 
Britain between the British and Roman churches which lasted right to the end 
of the 7th century. A struggle between primitive Christianity and Roman 
Christianity, the former superior in religious light as a company of true believers 
and the latter superior as a political institution. This was not a struggle as to 
whether the Island should be Christian or pagan but, as Winston Churchill wrote 
in his History of the English Speaking Peoples, a struggle as to "whether the 
Celtic or Roman view of Christianity should prevail". There existed at the end of 
the 7th century in the British islands a form of Christianity which, if not perfectly 
pure, was a lively faith in Jesus Christ, at least better than popery. These struggles 
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are of significance to the English church as they establish clearly its primitive 
liberty. They are also of great interest to other churches of the West as they show 
the usurping acts by which the papacy eventually reduced them beneath its yoke. 

Towards the end of the 6th century the Roman metropolitans and their 
delegates were impatient to mould all Christendom to their peculiar forms. From 
their perspective, other churches were not fully true churches. In 590 pope 
Gregory I, known as Gregory the Great (born 540, pope from 590 until his death 
in 604) succeeded Pelagius II as the bishop of Rome. Although there was much to 
admire in Gregory, so much so that he even gained recognition from Calvin, he 
was, nevertheless, the first of the autocratic popes who elevated the office of the 
papacy to that of a pre-eminent position in all Christendom, denying any other 
bishop such status, including the patriarchs of the Eastern Church in 
Constantinople, Alexandria, Antioch and Jerusalem. He believed that the whole 
church should submit to the ecclesiastical jurisdiction of Rome. Although 
Gregory rejected the title of "universal" bishop assumed by the patriarch of 
Constantinople - a claim to be the spiritual leader of all Christians - according to 
J. H. Merle D' Aubigne, "if Gregory desired not the name, he was not the less 
eager for the substance". During Gregory's fourteen years as the bishop of Rome 
from 590-604, the papacy gained the ascendency as the great political and 
spiritual power which would dominate Western Europe for a thousand years. 

On the borders of the West in the island of Britain (comprising today of Devon, 
Cornwall, Lancashire, Cumbria, Wales and Scotland) was an already existing and 
well established Christian church of the native British or "Celts" independent of 
Rome which Rome wanted to conquer. According to D' Aubigne, "Rome has 
often shown herself more eager to bring Christians rather than idolaters to the 
pope". When Gregory became pope he prepared a great mission to England, the 
part of Britain conquered by the Angles, Saxons and Jutes. Gregory determined to 
convert the Anglo-Saxon kingdoms of England, where inaction might have 
encouraged the native British Celtic missionaries already active in the north of 
Britain, and make use of them in subduing the British church to the papacy, as he 
had already made use of the Frankish monarchs to reduce the Gauls. He decided 
that the kingdom of the Jutes in Kent (south eastern England) was the best place 
to begin, as the pagan king, Ethelbert (589-616), had extended his power over the 
whole of eastern England as far as the river Humber and was married to a 
Frankish catholic princess called Bertha, who had brought a Frankish bishop with 
her to England, which pope Gregory thought was favourable to his design. 
Moreover, Kent had always been the part of the British island more closely in 
contact with Europe. 

In 596 pope Gregory the Great who had wanted to go on mission to Britain 
himself, therefore despatched a Romish mission to England comprising about 40 
Benedictine monks under the direction of one of his friends, an Italian abbot and 
prior of St. Andrew's monastery in Rome, named Augustine (born circa first third 
of the 6th century, died 26th May 604) to king Ethelbert and the Jutes in Kent. He 
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is known today as Augustine of Canterbury and is considered by many today to 
be the Apostle to the English and a founder of the English Church (although this 
view contradicts the facts of history which clearly shows the emergence of 
Christianity much earlier during the Roman occupation). Augustine on the one 
hand acted in all things as the servant of pope Gregory, being humble before 
his master, yet was tactless and overbearing towards everyone else. He was 
utterly contemptuous of the views of the British bishops on subjects such as the 
date of Easter and the rite of baptism, believing the Roman position as superior. 
Moreover, he regarded Rome as the only true church and the papacy's authority 
as patriarch of the West as supreme in determining Western forms of worship 
and Church organisation. According to J. H. Merle D' Aubigne, in his work 
The Reformation in England, "Augustine possessed even to a greater extent 
than Gregory himself a mixture of ambition and devotedness, of superstition 
and piety, of cunning and zeal. He thought faith and holiness were less essential 
to the church than authority and power; and that its prerogative was not so much 
to save souls as to collect all the human race under the sceptre of Rome. Gregory 
himself was distressed at Augustine's spiritual pride, and often exhorted him 
to humility." 

After initially turning back on their journey to Kent for fear of the Jutes, 
Augustine of Canterbury and his monks were persuaded to continue on their 
mission by pope Gregory, and finally arrived at the Isle of Thanet in May 597, 
being welcomed by the pagan king Ethelbert. The arrival of Augustine of 
Canterbury and the Roman missionaries to England occurred only a few weeks 
before the death of the outstanding Celtic British Christian Colomba, when Iona 
was at its zenith as the spiritual capital of the whole region and a missionary 
college. Among the northern Celtic British Christians, the authority of the abbot 
of Iona had far more weight than the word of the pope. The missionary fire which 
Colomba had kindled in that solitary and remote island of Britain off the Scottish 
west coast had not only spread to other parts of Great Britain such as Ireland, 
Scotland, Wales and northern England, but also to the continent as far as 
Switzerland and even Italy. Yet they should have done more in Saxon England. As 
D' Aubigne wrote in his work The Reformation in England, "they should have 
preached - not only to the continental heathens, to those in the north of Scotland 
and the distant Ireland, but also to the still pagan Saxons of England. It is true that 
they made several attempts; but while the Britons considered their conquerors as 
the enemies of God and man, and shuddered while they pronounced their name, 
the Saxons refused to be converted by the voice of their slaves. By neglecting this 
field, the Britons left room for other workmen, and thus it was that England 
yielded to a foreign power, beneath whose heavy yoke it long groaned in vain." 
Pope Gregory appointed Augustine archbishop of the Roman Church in England, 
not only of the Saxons but of the free Britons, and king Ethelbert, a hesitant and 
half-hearted convert, gave Augustine his own palace at his main town of 
Canterbury. In 601, when Augustine was enthroned as the first archbishop of 
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Canterbury, being at the head of a hierarchy composed of twelve bishops, he soon 
attempted to bring all the Christians of Britain under the Roman jurisdiction. 

Pope Gregory had decreed that the British Christians who were independent of 
Rome should submit to Augustine and that their bishops should obey him. In 601 
Augustine of Canterbury with king Ethelbert, who had given Augustine liberty to 
preach throughout his Saxon kingdom, summoned a conference of the British and 
Saxon bishops to acknowledge the authority of the bishop of Rome. The Britons 
firmly protested against the presumption of Augustine and refused to submit to the 
pope, unlike the Saxons, and the independence of the British Church appeared 
secure from the papacy. However, it was not long before the British bishops were 
summoned again to a second conference held at Bangor Iscoed in the county of 
Flintshire (near Wrexham in North East Wales) by Augustine to submit to the 
authority of the pope and unite with Rome on her terms. The British bishops 
again refused to acknowledge the authority of the bishop of Rome, arguing that 
they knew of no other master but Christ. Moreover, they were astonished by the 
pompous demeanour of Augustine who expected to see the British bishops 
prostrate their churches at his feet and who failed to rise from his seat on their 
entrance to the meeting. 

Augustine was indignant at the refusal of the British bishops to agree to his 
demands and recognise him as archbishop and exclaimed: "If you will not unite 
with us in showing the Saxons the way of life, you shall receive from them the 
stroke of death." As D' Aubigne wrote in his History of the English Reformation: 
"Having thus spoken, the haughty archbishop withdrew, and occupied his last 
days in preparing the accomplishment of his ill-omened prophecy. Argument had 
failed: now for the sword!" Winston Churchill reaffirms this historical account in 
his monumental work, A History of the English Speaking Peoples: "If British 
Christianity would not accept the fair offers now made the whole influence and 
prestige of Rome would be thrown against them upon the English side. The Saxon 
armies would be blessed and upheld by Rome and by the unbroken traditions of 
the main Christian Church, and no sympathy would be felt for these long-faithful 
British Christians when they had their throats cut by the new English convert 
states. If, the Saint exclaimed, you will not have peace from your friends you shall 
have war from your foes. But this was no more than the British had faced for two 
hundred years. It was language they understood. The conference separated in 
enmity; the breach was irreparable. All further efforts by Rome through Ethelbert 
and the Kentish kingdom to establish even the slightest contact with Christian 
Britain were inexorably repulsed." 

Initially, Roman success seemed rapid and by 604, the year of Augustine's 
death, a see was founded at Rochester; the East Saxons were converted to Rome, 
a cathedral dedicated to St Paul was built for them in London, and several 
monasteries were built in Kent, their churches closely modelled on Roman 
prototypes. Shortly after the death of Augustine, a heathen Anglo-Saxon king 
called Ethelfrith advanced towards Bangor Iscoed in North East Wales, a large 
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Christian society of about 3,000 people, which was the centre of British 
Christianity, and razed it to the ground. Romanism was triumphant in England. 
The news of the massacre caused great sorrow and mourning throughout the 
country but Rome saw in this cruel slaughter the fulfilment of the threatenings 
of Augustine. 

Laurence (or Laurentius) succeeded Augustine as the second archbishop of 
Canterbury in 604 and ruled until his death in 619. Augustine had consecrated 
Laurence before he died in order to secure the succession, fearing that if there was 
not someone to step into the office immediately it would damage the progress 
of Roman Christianity in Britain. Laurence's time as archbishop is mainly 
remembered for his failure to secure a settlement with the Celtic church to hold 
Easter on the day that the Roman church celebrated it. Laurence in 609 stated that 
Bishop Dagam, a Celtic bishop, would not eat with him or share a roof with the 
archbishop due to the difference between the two Churches. Another time 
Laurence wrote that the small number of Celts, living at the world's ends, "cannot 
claim to know better than all the churches of Christendom". During Laurence's 
time in office, Ethelbert died in 616 and his son Eadbald returned to paganism and 
many prominent Roman missionaries fled to Gaul. 

Any efforts to extend the Roman church beyond Kent encountered difficulties 
due to the attitude of king Raedwald of East Anglia who had become the leading 
king in the south after the death of Ethelbert. Raedwald was converted before the 
death of Ethelbert, perhaps at the urging of Ethelbert, but his kingdom did not 
convert and he himself seems to have been converted only enough to allow a 
Christian altar in his pagan temple! Upon Laurence's death in 619, Mellitus, who 
was the first bishop of London, succeeded him as the third archbishop of 
Canterbury. Little happened during his time as archbishop. Justus became the next 
archbishop of Canterbury in 624. 

The most notable event of his archiepiscopate was the evangelisation of 
Northumbria by the Roman church led by Paulinus the first Roman missionary to 
northern England. Paulinus eventually convinced Edwin, the king of Deira and 
Bernicia (which would later become known as Northumbria), to convert to 
Christianity, baptising him at York in 627. Paulinus had been consecrated by 
Justus to be the first bishop of York in 625 fulfilling Gregory's desire for York 
to be England's second metropolitan see under Roman jurisdiction. The fifth 
archbishop of Canterbury from 627-653, Honorius, wanted the see of York to be 
raised to an archbishopric so that when one archbishop in England died, the other 
would be able to consecrate the deceased bishop's successor. The pope, Honorius 
I, agreed and sent a pallium for Paulinus, but by this time, Paulinus had already 
been forced to flee from N orthumbria following the death of king Edwin at the 
battle of Hatfield Chase in 633 and was appointed to the bishopric of Rochester. 
In the case of Northumbria the Roman Paulinus appears to have had very little 
impact. Paulinus's decision to flee Northumbria at Edwin's death and return to 
Kent suggests that Edwin's conversion was not popular, and the first bishop of 
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York was unloved. The account of king Edwin's conversion to Christianity 
offered by Bede suggests he was indecisive, unwilling to decide whether to 
convert or not. Edwin's seemingly superficial conversion to Christianity appears 
to have extended little beyond the royal court and was renounced by his 
successors who reverted to their former paganism. This appears to have typified 
the Roman missionary endeavours. Whilst acknowledging the value of the 
religious element of the Roman missions with many of the missionaries sent from 
Italy desiring to work a Christian work, nevertheless, such reversions to paganism 
amongst the hierarchy suggesting unreal or at best superficial conversions were 
not infrequent in the Romish missions. Furthermore, following the reversions to 
paganism the Roman response appears to have been a desperate attempt to win 
the pagan hierarchy back again from the worship of their idols to Christianity by 
use of superstition and supposed miracles. 

As has already been mentioned, lana was at its pinnacle at the time of 
Columba's death in June 597, but its most famous outreach still lay in the future 
across the border in Northumbria. Following the battle of Retford in 617 when 
Ethelfrid of Bernicia was killed, his young son Oswald (c. 604-642), accompanied 
by his brother Oswiu, took flight to Scotland for refuge in lana. Whilst at lana 
Oswald was converted by the grace of God and taught that Christ was the Head of 
the church, and promised never to acknowledge any other. It was not long before 
he wanted to return and reconquer the throne of his fathers. In 634 at the age of 
thirty, a year after his uncle Edwin had been killed in the Battle of Hatfield Chase, 
causing the Kingdom of North umbria to divide into the sub-kingdoms of Deira and 
Bernicia, Oswald resolved to fight for his kingdom and go as a missionary to the 
Anglo Saxons and bring Christianity to the mostly pagan people there. There was 
in Oswald the courage of a hero and the love of a disciple. At the head of an army 
vastly outnumbered by the enemy, he entered Northumbria a few miles from 
Hexham, and kneeling with his troops in prayer on the field of battle defeated the 
enemy under the ruler Cadwallon in a hard-fought battle and re-united Deira and 
Bernicia into a single kingdom and therefore regained the overlordship of 
Northumbria, and would eventually become the most powerful ruler in Britain. 

Oswald wished to give his people the benefits of the true Christian faith. He 
therefore requested a missionary from the Scottish Christians who had given him 
refuge and at first the monastery sent a new bishop called Corman who soon 
returned from Northumbria in 635 dispirited to lana in hopeless disgust at the 
rude Northumbrians and his lack of success, telling his fellow monks it was futile 
attempting to convert such a stubborn people. As Aidan, an Irishman, and fellow 
monk at the monastery in lana, listened to this report he raised his voice in gentle 
remonstration: "Brother, it seems to me that thou hast been unduly hard upon 
these untaught hearers, and hast not given them first according to the Apostle's 
precept the milk of less solid doctrine, until gradually nurtured on the Word of 
God, they should have strength to digest the more perfect lessons." All eyes were 
fixed on the speaker, Aidan, who proposed a gentler approach in contrast to the 
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austere bishop Corman. He was subsequently ordained to the episcopate by the 
laying on of the hands of the company of elders and sent forth as a replacement 
to preach the gospel in Northumbria. 

Aidan chose Lindisfarne, an island with a resemblance to Iona, and close to 
Oswald's great rock fortress at Bamburgh as the base for his operations, 
establishing a monastery there and becoming Lindisfarne's first bishop. 
Lindisfarne was to become for England what Iona was for Scotland. Lindisfarne 
and Bamburgh were situated in Bernicia, where the gospel had been virtually 
unknown before the corning of Oswald and the Celtic mission of Aidan. Bede 
described the sight of the king and the missionary side by side as the gospel was 
preached as truly beautiful. Aidan and Oswald worked side by side in their 
endeavours to bring biblical Christianity to Northumbria. King Oswald who, after 
his years in exile had a perfect command of Irish, often had to translate for Aidan 
and his monks, who did not speak English at first. An inspired missionary, Aidan 
would walk from one village to another, politely conversing with the people he 
saw and slowly interesting them in the words of life. Bede could not write about 
Aidan except in terms of glowing admiration. Aidan shines out in the records of 
this period of history as the most beautiful character of all the Scoto-Celtic school 
of saints. J. B. Lightfoot declared, "I know of no nobler type of missionary spirit 
than Aidan", with his love for Christ and zeal for souls. Aidan's evangelism was 
so successful that much of Mercia (Midlands) and East Anglia, as well as 
Northumbria was recovered to Christianity. However, this new wave of Celtic 
missionary activity increased the friction between the Celtic Christians and the 
Roman mission. Bishop Lightfoot boldly summed it up in his work, Leaders of 
the Northern Church: "Not Augustine, but Aidan, is the true Apostle of England." 

---·---
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• BOOK REVIEWS • 

The New Creationism. Paul Garner. Evangelical Press. pp. 242+49, paperback. £8.95. ISBN 
0 85234 692 I 

The book is divided into four parts: The Beginning; Questions ofTime- a youthful creation; Life
Past and Present 2.. origins; The Flood and Its Aftermath - fossils, ice age, cavemen. It is a very 
thorough book: helpful drawings and diagrams; epilogue summary, glossary, notes, bibliography, 
websites and index. The text is in short paragraphs and chapters which are digestible for those, like 
the reviewer, who are in unfamiliar scientific territory. 

Throughout, the arguments are based firmly on the Bible (A.Y.):"Only the Bible- and the world 
view that it presents to us - provides this holistic framework for scientific study" (page 240). This 
being so, the reviewer has reservations about the suitability of the title with its "New" plus another 
"- ism"! A very useful book for the believer who wants genuine scientific facts to support his belief. 

G.F.H.H. 

We stand United. Thomas Brooks. The Banner of Truth Trust. pp. 64, paperback. £3.25. ISBN 
978 I 84871 028 3. 

A tiny book with a powerful message would describe this reprint of Thomas Brook's Precious 
Remedies against Satan's Devices. The theme is the pursuit of peace and the arguments strong and 
biblical. The Puritan writer gives twelve remedies to achieve peace, insisting that Satan's aim is to 
destroy the saints and he often uses discord. 

This is another book in the Pocket Puritan series and Brook's simple language makes it easier to 
read than some others.A brief summary of his life ( 1608-1680) tells of his trial under the notorious 
Act of Uniformity ( 1662) but he remained in his parish preaching when he could. A useful addition 
to the series. P.S.K. 

The Calvinistic Methodist Fathers of Wales, Volume 2. John Morgan Jones and 
William Morgan, translated by John Aaron. The Banner of Truth Trust. pp. 816, hardback. £40 for both 
volumes. ISBN 978 0 85151 976 0. 

This second volume recounts the lives of the men who were used of God in the Welsh 18th 
century Revival. This account of that great movement of God's Holy Spirit moves me, and would 
anyone who loves the Lord Jesus and longs to see His power and glory again. The Banner ofTruth 
is to be honoured for reprinting these volumes. 

This is the account of the movement of God's Spirit in the North of Wales, in the same way 
as the first volume dealt with the Southern part of Wales. The names include some not widely 
known today - more is the pity - but other names like Thomas Charles of Bala and John Elias, 
linger still. 

Our Church in Britain has lost its roots. The average Christian only knows what is taught at 
school and college, and from pulpits and paperbacks and on TY. These are at best often weak, but 
mostly they hark back to pre-Reformation religion. Thus the average Christian is dubious of the 
Reformation, and believes they are having an "honest" look at all since. That normally means an 
inadequate or even derogatory view of evangelical Protestant history. They are thus taught to be 
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ashamed of the glories of their heritage and to accept Roman ism, and yet know nothing of God's 
dealings with the Church in these islands. What a travesty! 

Here, in its beauty, is an account, gathered from those who participated in the Revival, of what 
the Lord Jesus by His Spirit did for Wales. Possess, read, and spread it. E.M. 

Sinful Speech. John Flavel. The Banner of Truth Trust. 96 pages, paperback. £3.25. ISBN 978 
I 84871 017 7. 

In an age of blasphemous behaviour and language this little book highlights the deadly poison of the 
tongue. Particularly in the Christian society the author points out the harm which is done by idle 
words and · the good which can be achieved by wholesome conversation. The first part (pages 
5-43) come from Flavel's A Caution to Seamen: A Dissuasive against Several Horrid and Detestable Sins. 
The title will indicate that the dated language may be a barrier to the modern reader. 

The second part (pages 45-90) are derived from the same author's The Reasonableness of Personal 
Reformation, which is no less easy to digest. With perseverance benefit is gained. The quote from 
George Herbert at the end of part one begins: "Take not His name, who made thy mouth, in vain" 
- a fitting summary - and the second part states: "For my faithfulness I am rewarded with your 
curses, but I expect from you better fruit than this" - a serious observation for us all. 

P.S.K. 

Let's Study the Letters of John. lan Hamilton. The Banner of Truth Trust. pp. 144, 
paperback. £6.75. ISBN 978 I 84871 0 13 9. 

With so many difficulties in the Churches today this book focuses on the same problems we face 
as those in the relatively new fellowships in John's t ime. The Apostle John shows a warm and caring 
spirit to his "dear children" and the writer tries to bring the same spirit into our generation. 

The series are not commentaries in the technical sense but teaching aids to those with 
responsibility in the church, but also for all Christians. Each section is dealt with delicately and at 
the end there is a Group Bible Study Guide to further promote a deeper study of the letters. Some 
helpful advice is given to those wishing to use the guide. 

This is a book to read prayerfully and slowly and thereby gain a deeper understanding of what 
the Spirit is teaching through the pastoral heart of the Apostle John. P.S.K. 

Love and Respect - A Biblical View of Godly Relationships. C. M. Potter. 
Christian Focus Publications/WE.C. pp. 56, paperback. £2.99.1SBN 978 I 84550 412 0. 

This booklet is a series of nine Bible studies intended for a small group to challenge us to put God's 
Word into practice so that we as we obey the Word we grow and mature and others feel the 
impact. There are questions, answers, and notes to give guidance to the participants. 

The book is one of a series of over 50 "Geared for Growth" studies. The series is published 
jointly by Christian Focus Publications and W.E.C. The booklet claims the series have been proven 
an effective means of teaching unchurched groups as well as those wanting to deepen their faith. 
They are straightforward studies, they are said to work and the reviewer recommends them. 

T.M.B. 

The Holy Spirit, Lord and Life Giver. Ivan Satyavrata. Inter-Varsity Press. pp. 176, 
paperback. £6.99. ISBN 978 I 84474 35 1 3. 

There are many books on the Holy Spirit and here we have another, written more for study and 
instruction. Not that study is a bad thing. From the general reader's point of view, however, the 
terms and arguments put forward in such books make its appeal more limited. For instance, 
page 129 opens up the opposite viewpoints on the gifts of the Spirit. What the author calls 
"fundamentalist cessationism", on the one side, and what Jim Packer calls "charismatic 
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eudaemonism" on the other. The gifts of the Spirit were adequately covered by Walter Chantry in 
the Banner of Truth publication, Signs of the Apostles, so one is tempted to ask, What is the point in 
going over the same ground again1 

A worrying thing is the author's suggestion that the Holy Spirit could be at work in the chantings 
of the Hindu guru and redemptive truth may be seen in Hindu religious texts. An even more 
worrying thing is seen in the bibliography. Two of the forty-four reference books listed are of 
dubious origin- the first by M.T. Kelsey. Morton Kelsey is an Episcopalian priest and theologian who 
writes that "religious experience is found by turning inward and using one's imagination as a tool 
with which to contact the reality of the spiritual world. This practice can be learned by most people 
with a little determination:· Kelsey learned his techniques from Alice Bailey, the celebrated occultist. 

The second is by U. King. Dr. Ursula King is a lecturer in theology at Leeds University and calls 
for a religious federation of world faiths and says we are in need of a global worldwide ecumenism. 

This book is endorsed by no less a personage than John Stott but, in spite of that, this reviewer 
is not comfortable with it. I would say read it if you must but with circumspection. The author 
serves as Senior Pastor of the Assembly of God Church in Kolkata, India. T.M.B. 

We Become What We Worship - A Biblical Theology of Idolatry. G. K. Beale, 
IVPAcademic,Apollos, pp. 352, paperback, £14.99 ISBN 978 I 84474 314 8. 

This book is valuable.lt does not have the usual problems of academic writings on the Bible.lt does 
not lean to weird and wonderful theories, or indulge in exhibiting technical expertise. The expertise 
is there, but not obtrusive. 

The theme of the book is simple, that Romans 8:29 may be ours, that we may be conformed to 
the image of Christ. Israel of old fell to worshipping idols. Their lives became what the idols were 
-nasty. The author shows that the same was true of Judaism at the time when Christ was on earth, 
as recounted by the Gospels, and in the time of the Apostles, in Acts, the Epistles, and in the 
Revelation of John. 

The reverse is the reflection of God's Image. The difference this makes is dealt with in the last 
chapter. The theme of this book is one of the great central themes of the Bible. Originally given as 
a sermon to students, it has been much expanded as a book. 

There are good footnotes, a bibliography, with indices of authors, of ancient source materials, and 
of Scripture references. E.M. 
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