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Editorial

‘Having made peace through the blood of his cross’ (Colossians 1:20)

PeRhaPS of all the claims made for the 
First World War the most mistaken was 

that it would be the War to end War. Britain 
had known war before. Indeed, since the 
creation of the United Kingdom she had been 
at war almost continually, and the decade 
before the outbreak of hostilities in 1914 was 
probably the longest period of peace she had 
enjoyed. The First World War would prove to 
be very different from anything experienced 
hitherto. Unlike previous wars this one would 
not be fought by armies who would meet, 
fight, and retire, but it would very quickly 
become a war of static positions along an 
extended front, and would degenerate into 
a war of attrition. Furthermore, it would be 
fought on an industrial scale; the German 
supply lines to Verdun, for instance, allowed 
shells to be loaded onto trains in the factories, 
still warm from the pouring of the explosives, 
and delivered directly and quickly to the 
artillery, which used them at a frightening 

rate. It has been argued that the one invention 
which made the First World War possible was 
the canning process, whereby food could be 
stored and preserved in tins, so that it could 
be stockpiled to be used as needed. Britain’s 
economy grew some fourteen percent during 
the war, as industrial output increased with 
the mining of coal, the smelting of iron and 
steel, and the manufacture of arms and 
ammunition.

When the conflict was over, and when the 
number of the dead had been counted at some 
sixteen million, with a further twenty million 
wounded, and when the cost had been added 
up at some two hundred million US dollars 
(at the 1913 rate), the politicians sat down to 
conclude what, in the words of one observer, 
was the Peace to end Peace. That it took only 
twenty-one years for the world to return to war 
demonstrates the sad truth of that observation.

There is another World War, of which 
many remain woefully ignorant. It is a war that 
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has been raging almost since the beginning 
of the world. This war was foreseen, and the 
way to avoid it was plainly revealed; ‘Of every 
tree of the garden thou mayest freely eat: but 
of the tree of the knowledge of good and evil, 
thou shalt not eat of it; for in the day that thou 
eatest thereof thou shalt surely die.’ But adam, 
thinking that the prize was worth the sacrifice, 
took the forbidden fruit and ate it. The result 
was that the whole of the creation was plunged 
into chaos. God put enmity between the 
serpent and the woman, and between its seed 
and hers. That warfare has raged ever since, 
and the apostle Paul described the situation in 
these terms; ‘We know that the whole creation 
groaneth and travaileth in pain together 
until now.’ We know that the terms of victory 
have already been declared, and that death 
and hell await all those who shall be judged 
to be enemies of the lawful King in the last 
day. We know, therefore, that there must be 
a conclusion to this war which offers hope for 
those for whom the promise was made.

That peace is to be had through the blood 
of Christ, shed upon the cross, when he bore 
the sins of his people. By it he conquered 
the foe—not because the shedding of blood 
can satisfy death, whose appetite seems to 
be insatiable. Rather, by the shedding of his 

blood he has satisfied the wrath of God, and 
it is that satisfaction which allows God to be 
propitious toward all for whom Christ died.

Thus the war to end all wars was fought, 
and won, on the cross at Calvary. The peace 
which follows is that peace which passeth all 
understanding. That peace, which the world 
cannot give, is ours now and for ever. It is ours 
now in that we have peace with God through 
our Lord Jesus Christ. We are no longer 
accounted enemies but sons. We are no longer 
foes but friends. Where once we lived in fear of 
the Lord God and his righteous wrath, now we 
rejoice in his love and in his righteous mercy.

That peace exists also in ourselves, so that, 
although the flesh lusteth against the spirit, 
we can say, ‘Thanks be to God, which giveth 
us the victory through our Lord Jesus Christ’. 
The peace of heaven lies before us. Christ’s 
victory cannot be taken away. The peace he 
has won cannot be undone. his truly is the 
war to end all wars, and the peace to grant 
all peace. how blessed are we! how great the 
debt we owe to our Lord and Saviour Jesus 
Christ! how much we depend on the mercies 
of our covenant God! Let us neither scorn the 
victory nor despise the peace, for they have 
come at such a price, ‘the blood of his cross’. 
With this sacrifice God is indeed well pleased. 

A Sermon
by THE EdiTor

‘And the multitude cometh together again, so that they could not so much as eat bread.  And when his friends heard 
of it, they went out to lay hold on him: for they said, He is beside himself. ¶ And the scribes which came down 
from Jerusalem said, He hath Beelzebub, and by the prince of the devils casteth he out devils.  And he called them 
unto him, and said unto them in parables, How can Satan cast out Satan? And if a kingdom be divided against 
itself, that kingdom cannot stand. And if a house be divided against itself, that house cannot stand. And if Satan 
rise up against himself, and be divided, he cannot stand, but hath an end. No man can enter into a strong man’s 
house, and spoil his goods, except he will first bind the strong man; and then he will spoil his house. Verily I say 
unto you, All sins shall be forgiven unto the sons of men, and blasphemies wherewith soever they shall blaspheme: 

But he that shall blaspheme against the Holy Ghost hath never forgiveness, but is in danger of eternal damnation: 
Because they said, He hath an unclean spirit. ¶ There came then his brethren and his mother, and, standing 
without, sent unto him, calling him. And the multitude sat about him, and they said unto him, Behold, thy mother 
and thy brethren without seek for thee.  And he answered them, saying, Who is my mother, or my brethren? And 
he looked round about on them which sat about him, and said, Behold my mother and my brethren! For whosoever 
shall do the will of God, the same is my brother, and my sister, and mother.’ (Mark 3:20–35)

aTTITUDeS toward the Lord Jesus Christ 
vary considerably, and have done so ever since 
the beginning of his ministry on earth. almost 
every attitude toward him is wrong, since 
almost every attitude is based on prejudice 
and not on the evidence. Most men, coming 
to Jesus Christ, consider it within their power 
to stand in authority over him and judge him; 
and in so doing they think to condemn him, 
when in fact they condemn themselves. The 
verdicts born of prejudice and ignorance are 
of little value. The verdict born of truth is of 
great value.

This passage records the verdict of our 
Lord’s friends, that of his enemies, and that 
of his family. It ends with his verdict on us 
all. The verdicts were aroused, first, by his 
teaching; secondly, by his authority over evil 
spirits; and thirdly, by the accusations of the 
others. Throughout, our Lord shows himself to 
be quite unlike the man he is accused of being.

1. The accusation brought by his 
friends, vv 20–21
This was occasioned by his taking time to 
teach and help the crowds coming to him. 
The first part of the chapter records a series of 
events, which show us both how wide-ranging 
our Lord’s ministry was, how popular he was 
both as a teacher and as a healer, and how 
much his popularity, as well as his actions, 
aroused the opposition of the Pharisees and 
herodians. It is recorded that on one occasion 
he went up into a mountain, and called to 
him those whom he chose to be his disciples. 
There he ordained them to be with him, to be 
preachers, and to have authority to heal the sick 
and to cast our evil spirits. Then we find him 
back among the multitudes, and the need for 
his ministry is so great that he and his disciples 

have not a moment so much as to eat bread. 
and it is at this point that his friends come to 
him and accuse him of being beside himself.

Note what our Lord was doing; he was 
giving himself completely to the work in 
hand. None were turned away, none were 
insignificant, unimportant, or unworthy with 
him. after all, he had come to seek and to 
save that which was lost. he was sent to the 
lost sheep of the house of Israel, and when he 
saw the crowd as sheep without a shepherd he 
had compassion on them. There is nothing 
selective here concerning our Lord’s ministry. 
There is no suggestion of his dividing between 
Jew and Gentile, or between good and bad. 
Rather, as the need was, so he responded.

This ought to be a great comfort and 
encouragement to us. ‘him that cometh to me 
I will in no wise cast out’ ( John 6:37). Such was 
the depth of our Lord’s love and compassion 
on lost sinners, on the poor and needy who 
came to him for healing and help, that he 
denied himself even the necessity of bread in 
order to provide for them. how then can any 
doubt the Lord’s gracious mercy in humbling 
himself to death, even the death of the cross? 
all that was in his power to do for needy 
sinners, that he did. On another occasion his 
disciples said to him, ‘Master, eat. But he said 
unto them, I have meat to eat that ye know 
not of. Therefore said the disciples one to 
another, hath any man brought him ought to 
eat? Jesus saith unto them, My meat is to do 
the will of him that sent me, and to finish his 
work’ ( John 4:31–34). all of which ought to 
illustrate to us the truth of that statement, ‘he 
humbled thee, and suffered thee to hunger, 
and fed thee with manna, which thou knewest 
not, neither did thy fathers know; that he 
might make thee know that man doth not 

editorial/a Sermon on Mark 3:20–35
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live by bread only, but by every word that 
proceedeth out of the mouth of the Lord doth 
man live’ (Deuteronomy 8:3).

This may also serve to cause us to search 
our consciences. Do we come anywhere near 
this level of self-sacrifice in the Lord’s service? 
are we willing to deny ourselves anything in 
order to spend a moment longer in prayer, in 
Scripture reading, in witnessing, and so on? 
Or do we consider the satisfying of normal 
bodily needs to be of equal importance with 
the faithful service of our Lord and Saviour 
Jesus Christ?

The wholehearted giving of himself to 
the service of others was only part of the 
concern his friends had for Jesus Christ. he 
had surrounded himself with twelve disciples; 
strangers, not the friends of old. So he was, 
to his former friends, a completely different 
person. They were confused. Their response 
was to claim he was mad, literally ‘amazed’, 
‘confused’, out of his mind. For they could 
offer no other explanation for his actions.

This, again, is a telling accusation. It 
reveals so much about the accusers. There 
is a spirit in men which looks with cautious 
approval at the one who admits to a spiritual 
dimension in their life. If a friend announces 
that he or she takes seriously and tries to live 
by the tenets of a particular religion, that is 
often treated with some respect. But, the 
moment that person begins to change, the 
moment they start to speak and behave in 
ways which differ from those of former times, 
their erstwhile friends begin to fear for them. 
Religion, to the world at large, is a matter 
of opinion and little more. It may affect our 
outlook, but let it once affect our behaviour 
and we are deemed to be beside ourselves. We 
are considered to have been brought under a 
malign influence. We are no longer safe, nor 
to be trusted. Of course, where that religious 
influence is anything other than the Gospel 
of the Lord Jesus Christ, we would concur; all 
religion which is not of God and his revelation 
is malign. Only that which draws sinners to 

Jesus Christ, and him crucified, is of value. 
Would that the whole world were beside itself 
on this count.

Thus was our Lord accused of being 
beside himself, because he gave himself 
wholeheartedly to the ministry, and because 
he no longer associated with his former 
friends; not because he or they had changed, 
but because now was the time when, in 
obedience to his Father’s will, he must work 
the work of God.

2. The accusation brought by his 
enemies, vv 22–30
This was occasioned by his casting out evil 
spirits, for he had authority over them. his 
accusers were scribes, religious lawyers, 
men of learning and authority, who believed 
they had authority to judge. They needed to 
explain this behaviour. They accused him 
of having Satan’s power. Their immediate 
reaction was to assume the worst, making an 
accusation against him.

This manner of response is again 
revealing in what it shows about the accuser. 
here we have the typical attitude of the 
educated unbeliever. he assumes that his 
understanding, being more or less perfect, is 
capable of comprehending the issue at hand. 
The scribes and Pharisees could see the 
situation. They recognised that evil spirits 
were indeed being cast out. The fact was 
undeniable. The explanation was, to their 
minds, simple; he cast out evil spirits by the 
power of Satan.

These men had one great advantage over 
the clever men of our day. They accepted the 
reality of the devil. They were not misled 
as to the nature and existence of evil. Their 
error was in assuming that they could explain 
spiritual matters in carnal terms. They failed 
to consider and to weigh the full evidence 
presented to them.

This was illogical, as our Lord showed in 
three answers.

First, Satan would harm himself, verses 
23ff. here is a simple argument from the 

consequence or effect of casting out evil 
spirits. Satan would gain no advantage by 
so doing. Now, it is true that some might 
argue that the advantage to Satan would 
be in convincing people either that Satan is 
weaker than the Lord Jesus Christ, or that evil 
spirits are not be greatly feared. The general 
attitude today is that the mind, governed by 
mere human reasoning, is able to explain all 
things, and so need not fear anything. But 
our Lord shows that if Satan cast out devils 
by his own power he would be defeating his 
own aim. at this point we see the limitation 
of human reasoning. Men assume that Satan, 
if such a being exists, deals in individuals on 
occasions, but has no master plan. Our Lord’s 
answer here shows that Satan does indeed 
have a master plan, to bring the whole world 
into subjection to himself. Thus he gains no 
advantage by casting out demons.

Secondly, to cast out demons he must be 
stronger than Satan, so over Satan, verse 27. 
again, this reveals the nature of the spiritual 
warfare in which we are caught up. This is 
a fight to the death, and only strength and 
authority will win. If Satan is indeed aiming 
at the subjugation of all mankind, then it must 
take a stronger than he to overcome him. 
Such is the Lord Jesus Christ, for which we 
must give humble and hearty thanks to God 
the Father for his wisdom, love and mercy in 
granting us such a Saviour.

Thirdly, those who call the work of the 
Spirit evil commit unforgivable blasphemy. So 
verses 28–30. This answer turns our attention 
away from the devil to the Lord Jesus Christ 
himself. Consider the effect of his work; is it 
for good, or for ill? On another occasion he 
asked his accusers, ‘Many good works have 
I shewed you from my Father; for which of 
those works do ye stone me?’ ( John 10:32). If 
we are to be known by our fruits, surely the 
same is true of our Lord Jesus Christ, in whom 
alone we can be fruitful. So if the effect of his 
casting out evil spirits is to grant freedom and 
joy to the cleansed individual, how can any 
justify ascribing that work to the devil?

all these are logical answers to illogical 
thinking. hatred of Christ makes men mad.

3. The accusation brought by his 
family, vv 31–32
This was occasioned by his response to his 
friends and enemies, in silencing both, for he 
was neither concerned to impress his friends, 
nor subservient to the scribes. So his family 
looked to remove him from harm’s way, before 
he could say or do any more. To them, as with 
his friends, his behaviour was inexplicable. 
They were embarrassed. They considered it 
their responsibility to look after him, and so 
they tried to lead him away from his ministry 
and work. 

This attitude is typical of many who think 
to allow the Lord Jesus to minister only as far 
and no further than they allow. There are 
some who arrogantly consider it sufficient 
to accept the salvation of the Lord Jesus 
Christ, while rejecting his lawful rule. The 
apostle Peter speaks to this point, II Peter 
2:1, where he condemns those who deny ‘the 
Lord that bought them’. The Greek word 
translated ‘Lord’ here is our word ‘despot’, 
which, in its original meaning, referred to 
one who bears lawful authority to rule. So 
we find that spirit of antinomianism among 
professing Christians today, who claim to love 
the Lord, and to rejoice in their salvation, but 
who appear to live as if they were unchanged 
by their conversion, and whose attitude to 
sin seems to be indistinguishable from the 
world’s, in spite of their professed love for the 
Lord. This is a pernicious spirit, and we all 
need to be on our guard against it within us.

Then there are those who consider that 
the Lord has nothing to say on certain issues. 
Where it is matters of morals, or of authority 
in the Church, some try to remove Jesus 
Christ and his teaching from the discussion. 
They consider their own opinions to be of at 
least equal worth, if not greater. They profess 
to be satisfied with the social teaching of the 
Lord Jesus, which is their attitude toward 
the Sermon on the Mount, but wish to have 

a Sermon on Mark 3:20–35
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nothing to do with any other aspect of our 
Lord’s teaching or ministry. Such thinking 
displays a complete lack of understanding 
of the parts which are accepted, for, had 
the Sermon on the Mount been understood 
properly, the whole of our Lord’s teaching and 
ministry would be accepted, with humility 
and joy. 

Finally we should see here the danger 
of holding too fast to worldly attachments. 
Family and friends are good, and are blessings 
from the Lord. If, however, our circle of friends 
and loved ones begins to become a snare to 
our service of the Lord Jesus Christ, then the 
time will have come for us to loosen our ties 
with them. Yes, the responsibility will remain 
on us to honour father and mother, as we 
are commanded. Yes, we are to love the lost, 
especially among those to whom the bonds of 
natural affection tie us. But we are not to so 
love them that we cannot first and foremost 
love the Lord Jesus Christ. This is why he 
teaches us that ‘whosoever shall do the will of 
God, the same is my brother, and my sister, 
and mother.’ To live by this requires us to 

make great sacrifices, and such sacrifices can 
only be made in the grace and love of God. 
But he gives grace, and that in abundance, if 
only we will learn to cast ourselves on him. 

conclusion
The lesson of this passage comes at the very 
end. Yes, we see our Lord’s power and might, 
his authority over men to call followers, 
and over evil spirits to cast them out. We 
see his care and compassion, his wisdom in 
answering the scribes, and his stern warning 
against blaspheming the holy Spirit. But the 
lesson for us, and for all who read this, is to 
know whether we are the brethren of the 
Lord Jesus Christ, or his enemies. his former 
friends, the scribes, and his family, were all 
presented with this deciding question; do you 
work the  will of God? What does it mean to 
work the will of God? It means to seek his will 
in faith, and then to do it. This is what being 
a Christian means. Unless we do the will of 
God we are not his children. Let us know the 
Lord’s will, and do it, to the glory, honour and 
praise of our triune God. aMeN.

Wars and Rumours of Wars
by THoMAs HouGHTon (september 1914)

‘And ye shall hear of wars and rumours of wars: see that ye be not troubled: for all 
these things must come to pass, but the end is not yet.’ (Matthew 24:6)

aT the moment of writing eight european 
nations are at war. Swiftly and with appalling 
suddenness a situation has arisen which finds 
austria and Germany at war with Russia, 
France, england, Belgium, Servia [sic], and 
Montenegro. Men have arranged peace 
conferences. They have talked glibly about 
the abolition of war and the settling of all 

disputes by arbitration. even Christian men, 
unmindful of the teaching of the prophetic 
Scriptures, and forgetful of the desperate 
wickedness of the human heart, have vainly 
expected a time of permanent universal peace 
in this dispensation. how vain, however, all 
such thoughts have proved themselves to be by 
the rapid march of events in the closing days 

of July and in the opening days of the month 
of august, 1914! No designs or desires of men 
can prevent the fulfilment of the ‘sure word of 
prophecy.’ ‘Ye shall hear of wars and rumours 
of wars.’ ‘all these things must come to pass.’ 
Such are the words of him Who said, ‘heaven 
and earth shall pass away, but My words shall 
not pass away.’ all through this dispensation 
our Lord teaches us that his people will 
more or less often hear of ‘wars and rumours 
of wars.’ For many months we have been 
hearing of the growing peril of civil war, and 
the prayers of God’s people have continuously 
ascended to heaven that this peril might be 
mercifully averted. The peril was drawing 
nearer and nearer, when suddenly ‘the 
exceptional circumstances’ which prevailed 
in Ireland influenced the King, on the advice 
of his ministers, to call a conference of eight 
representatives of the parties concerned with 
a view to a ‘prompt and friendly’ settlement of 
the Irish question. ‘Today,’ said the King, in 
his speech to the Conference, ‘the cry of Civil 
War is on the lips of the responsible and sober-
minded of my people … I pray that God in his 
infinite wisdom may guide your deliberations 
so that they may result in the joy of peace 
and honourable settlement.’ The Conference 
failed to come to agreement. The following 
Sunday  ‘a riot after gun-running’ took place 
in Dublin. This delayed further discussion in 
Parliament on the home Rule controversy till 
the following Thursday. Meanwhile austria-
hungary declared war against Servia on 
Tuesday at noon. The dispute between these 
two nations threatened to involve almost 
the whole of europe in a terrible war.  On 
Thursday, when the further discussion of 
the Irish question was to be continued, by 
the consent of all parties the question was 
postponed indefinitely, and the Prime Minister 
said, ‘We meet to-day under conditions of 
gravity which are almost unparalleled in the 
experience of everyone of us. The issues of 
peace and war are hanging in the balance, 
and with them the risk of a catastrophe of 

which it is impossible to measure either the 
dimensions or the effects.’ By Saturday night 
at 7.30 (august 1st), Germany had declared 
war on Russia. By Sunday it was announced 
that Germany had invaded France. On the 
same day Germany sent an ultimatum to 
Belgium which threatened Belgian  neutrality. 
On the following Tuesday, our english 
ambassador in Berlin received his passports 
at 7 pm, and a state of war commenced 
between Germany and ourselves. Truly we 
have been hearing of ‘wars and rumours of 
wars.’ Men’s hearts have been failing them for 
fear, and for looking after those things which 
are coming on the earth. What the outcome 
will be God only knows. Untold suffering, 
however, is bound to come. The Lord’s sheep 
scattered among these nations will have to 
suffer. Suffering, disease, and death will affect 
the combatants. The relatives of our soldiers 
and sailors, including our own beloved King 
and Queen, whose eldest son is in the army, 
and whose second son is in the Navy, may pass 
through great sorrow and trial. Loss of trade, 
unemployment, dearer food, and even famine 
may be added to the trials which may have to 
be endured. The horrors of war, and especially 
such a war as this, constitute a loud call to the 
exercise of humility, faith, prayer, and love.

1. Humility. 
‘humble yourselves therefore under the 
mighty hand of God, that he may exalt you 
in due time.’ War is one of God’s ‘four sore 
judgements.’ although we may feel that war 
in our case has been forced upon us through 
no immediate fault of ours, yet it has not 
come by chance. It has come to us in God’s 
providence, and the knowledge that he is 
thus severely chastening us should lead us to 
humble ourselves before him. There can be 
no doubt that we are guilty of many national 
sins. We are going back to that sin of Romish 
idolatry from which God in mercy delivered 
us at the Reformation. Large numbers 
deny the infallibility of Christ and of the 

a Sermon on Mark 3:20–35/Wars and Rumours of  Wars
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Scriptures. The Sabbath, God’s holy day, 
is being increasingly desecrated. There is a 
growing decline in Church attendance and 
in the number of young people attending our 
Sunday Schools. Rich and poor are giving 
themselves over to pleasure, so that men are 
‘lovers of pleasures more than lovers of God.’ 
Of a great number it is true that, ‘there is no 
fear of God before their eyes.’ What need 
then to humble ourselves before God for our 
national sins. Well will it be for the nation 
if we are led, through the present terrible 
discipline, to consider our ways and to turn 
our feet unto God’s testimonies. Moreover, 
what need there is for humility in view of the 
perils to which this awful war exposes us. 
how prolonged and how costly was our war in 
South africa! how helpless we were to bring it 
to a speedy end! how many were our defeats 
ere full victory crowned our efforts! Yet how 
much boastfulness and pride were manifested 
when that war began! Let us learn from past 
experience that ‘The horse is prepared against 
the day of battle: but safety (victory, margin) is 
of the LORD.’ Only if the Lord is on our side 
can we be assured of victory. ‘If God be for us, 
who can be against us?’ On the other hand, if 
he be against us, how vain will be our mighty 
Navy with its Dreadnoughts and battleships! 
Salvation, temporal as well as spiritual, is of 
the LORD. May we as a nation be able from 
our hearts to say, ‘Some trust in chariots, and 
some in horses: but we will remember the 
name of the Lord our God.’

2. Faith
‘When ye shall hear of wars and commotions, 
be not terrified’ (Luke 21:9). ‘See that ye be 
not troubled’ (Matthew 24:6). Remember that 
‘all these things must come to pass.’ God is still 
on the throne. he has not abdicated, nor will 
he. ‘O Lord, Thou art exalted as head above 
all … Thou reignest over all.’ he ‘worketh all 
things after the counsel of his own will,’ and 
‘all things work together for good to them 
that love God, to them who are the called 

according to his purpose.’ Be not anxious then, 
ye people of God, about the present awful 
disturbances. ‘God is our refuge and strength, 
a very present help in trouble. Therefore will 
not we fear, though the earth be removed, 
and though the mountains be carried into the 
midst of the sea; though the waters thereof 
roar and be troubled, though the mountains 
shake with the swelling thereof. … The Lord 
of hosts is with us; the God of Jacob is our 
refuge … he maketh wars to cease unto the 
end of the earth; he breaketh the bow, and 
cutteth the spear in sunder; he burneth the 
chariot in the fire.’ he says, ‘Be still, and know 
that I am God: I will be exalted among the 
heathen, I will be exalted in the earth.’ he will 
stand on the side of his people wherever they 
may be. They may suffer, but he will support 
and comfort them. he will never forsake 
them. have faith then in your omnipotent and 
Covenant-keeping God, and say, ‘Behold, God 
is my salvation; I will trust, and not be afraid.’

3. Prayer
The need for prayer, earnest, constant, and 
believing, is very urgent. It is a day of great 
national trouble, and God says to his people, 
‘Call upon Me in the day of trouble: I will 
deliver thee, and thou shalt glorify Me.’ In 
answer to prayer the Lord delivered hezekiah 
from Sennacherib and his host. In answer to 
prayer the Lord delivered Jehoshaphat from 
the Moabites and the ammonites, and in 
answer to prayer he is able to deliver us from 
those who are now in a state of war against 
us. he it is That can tread down our enemies. 
We have no personal hatred towards our foes, 
but our hearths and our homes, our lives and 
our liberties, are threatened, and we may well 
adopt the language of Jehoshaphat and cry, 
‘O our God, wilt Thou not judge them, for 
we have no might against this great company 
that cometh against us; neither know we what 
to do: but our eyes are upon Thee.’ Parents, 
whose sons are at the front, need our prayers. 
Our statesmen and all in authority need 

prayer for wisdom, guidance, and strength in 
this critical hour in the nation’s history. all 
classes, all conditions of men, the poor, the 
unemployed, the middle class, and the rich, 
need prayerful sympathy at this time, for this 
war is bound to touch all more or less. The 
Lord’s scattered people throughout europe 
especially claim the prayers of their fellow-
believers. Let us pray. Let us pray in private, 
in the family, and in public. Let us pray that 
this terrible scourge may tend to the glory of 
God’s Name, the good of his people, and the 
well-being of men in general.

4. love
Finally, this war is a loud call for the 
manifestation of love. Love for the brethren 
should be especially shown. how many such 

will be in dire distress at this time. Many in 
middle class circumstances, as well as many 
of the poorest, will find great difficulty in 
obtaining the necessities of life. Let practical 
love be shown by all who are able. Let it be 
specially shown at this time to the Lord’s 
own family. But while specially thinking of 
the household of faith, let us by no means 
disregard the claim on our sympathy of others 
who are in distress. as we think of our army 
and Navy risking their lives in our defence, 
let us share in the common trial by helping to 
bear the burdens of those around us. With all 
humility, then, with strong faith in our God, 
with earnest intercessory prayer, and with 
warm manifestations of that love which is a 
fruit of the Spirit, let the people of God face 
courageously and calmly the present great trial.

For Young Readers 
C MACKEnziE

runninG THE racE

We managed to get tickets for an athletics event at the Commonwealth Games in Glasgow.  It is 
always exciting to watch people running races whether at a big international competition or just 
at the school sports.

Those taking part in the race are each striving to be first hoping to win the prize whether that 
is a gold medal or a red badge.

The Christian life is sometimes compared to running a race.  Paul in the letter to the church 
in Philippi says he is running towards the finishing line for ‘the prize of the high calling of God 
in Christ Jesus.’ are we just living for success and comfort in this life?  Or are we thinking about 
eternity and heaven where the Lord Jesus Christ now dwells? 

Stephen finished his race well. he trusted the Lord Jesus and preached boldly to an 
antagonistic crowd.  God the holy Spirit helped him.  he looked up to heaven and saw the 
glory of God and Jesus standing on the right hand of God.  When he told this to the crowd they 
covered their ears and ran at him.  They threw him out of the city and stoned him to death.  
Stephen, the first Christian martyr, had finished his race well and gained the prize of eternal life 
with God in heaven.

Wars and Rumours of  Wars
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athletes wear special shoes and clothes to aid their performance.  They do not wear things 
that would flap about and hinder them or cause them to trip up.

We are encouraged to run with patience the race set before us, ‘laying aside every weight and 
the sin which doth so easily beset us’ (hebrews 12:1).  an athlete would never run a race carrying 
a rucksack.  Too often we try to carry our burdens on our own.  We are told to cast our burden 
on the Lord and not try to carry it ourselves (Psalm 55:22).  That burden may be past sin, or fear 
for the future, concern for a loved one or anxiety about our situation.  If we give him our burden, 
he has promised to sustain us and we will run a better race.

I have a young friend who is very keen on athletics.  She goes to train and practice several 
times a week.  every time she runs the 100 metres she is trying to do better than she did before.  
She is really pleased when she achieves a ‘personal best’.  In our Christian life we have to strive 
and labour. ‘Strive to enter in at the strait gate,’ said Jesus  (Luke 13:24). ‘Strive together with me 
in your prayers to God for me,’ Paul instructed the Romans (Romans 15:30).

The Christian life may feel like a marathon because of the struggles but it is ‘our light affliction 
which is but for a moment’ which ‘worketh for us a far more exceeding and eternal weight of 
glory’ (2 Corinthians 4:17).

BiBlE SEarcH

Find the missing words from the following verses.  The initial letters of the correct 

answers will spell out a word which you will find in the extra verse.

1. Now I beseech you, brethren, for the Lord Jesus Christ’s sake, and for the 

love of the Spirit, that ye strive together with me in your       to God 

for me (Romans 15:30).

2. Brethren, I count not myself to have            : but this 

one thing I do, forgetting those things which are behind, and reaching forth 

unto those things which are before, I press toward the mark for the prize of 

the high calling of God in Christ Jesus (Philippians 3: 13-14).

3. and every man that striveth for the mastery is            in 

all things (1 Corinthians 9:25).

4. To them who by patient continuance in well doing seek for glory and honour 

and             , eternal life (Romans 2:7).

5. But he that shall               unto the end, the same 

shall be saved (Matthew 24:13).

6. Let us therefore come boldly unto the throne of grace, that we may obtain 

mercy, and find grace to help in time of          (hebrews 4:16).

7. But          thou in the things which thou hast learned and hast 

been assured of, knowing of whom thou hast learned them (2 Timothy 3:14).

8. Strive to         in at the strait gate. (Luke 13:24).

EXTra

Wherefore seeing we also are compassed about with so great a cloud of witnesses, 

let us lay aside every weight, and the sin which doth so easily beset us, and let us 

run with            the race that is set before us (hebrews 12:1). 

Studies in Ezekiel
P KinG (Hailsham)

chapter 32:17-32

JESuS iS lord

The final verses of this chapter—the 
judgement of the heathen—is a distressing 
picture of hell. The prophet lifts his voice 
in anguish at those, like egypt, who will be 
found in the ‘Pit’. This state of second death 
is dismissed in our society, for the world cares 
nothing about the events beyond time. ezekiel 
is very clear. hell exists, and nations that 
ignore God will be there.

1.  The list of unbelief. What a terrifying 
set of verses this is. The ‘good and great’ 
of world history destroyed through their 
own unbelief; the antagonist of Israel, 
finally put away to trouble God’s people 
no more. ‘assyria with all her company’ 
will be there; those who caused so much 
terror in the land. elam, another godless 
nation connected with assyria will be 
there because they caused distress in the 

land (verses 24–25). Meshech and Tubal, 
mentioned with the slave trade in 27:13, 
are among the condemned, because 
they terrorised the people (verses 26–27). 
edom, despite her might, along with the 
Sidonians, is also in the ‘Pit’ of destruction.  
Pharaoh will see all these nations as her 
enemies are destroyed while she continues, 
albeit in a reduced role in world affairs.

2.  israel alone is victorious. Supremacy 
belongs to Israel, because with them is 
the covenant of blessing, and from them 
Messiah will come. all nations will pass 
away, including those we know today, as 
recent history testifies with the fall of our 
own country and the rise of the USa. 
america will have its day along with Syria 
and Babylon. In the days of Balaam some 
prophetic words were spoken, when the 

For Young Readers



The Gospel Magazine 141140 

wicked prophet said Messiah would come 
(Numbers 24:17–19), yet he (Balaam) 
could not curse Israel. even the wicked 
will praise God’s name!

lESSonS For Today
a. The wicked will be turned into Hell.
b. The Church of Christ will be victorious.
c. Although there will be times of decline, the 

Church will not be destroyed, for the ‘gates of 
hell shall not prevail’.

d. Remember God chastens the Church, and 
individual Christians, for their good and his 
glory. he also judges the wicked for his glory 
and their destruction.

e. The Church is nothing without Christ, and 
if the local fellowship abandons the leader 
(Christ), God will withdraw his blessing.

i am the true vine, and my Father 
is the husbandman. John 15:1

A Sermon
Part VIII

A VAn TiELE (1672-1749)
supplied by A W dE LAnGE (scherpenzeel, The netherlands)

‘Oh that I knew where I might f ind him! that I might come even to his seat!’ ( Job 23:3)

1. We hear Job speaking here about Jehovah’s 
seat. We do not think we need to explain 
what a seat actually is. The original word 
in hebrew in derived from the word which 
means preparing and establishing. Because 
of that some rendered it as: (1) ‘a prepared 
throne’, and the words would read like this: I 
would come to his prepared Throne. Others 
render ‘to his place’ and think it is Zion which 
is above, where the Lord is ready to hear and 
to send his desired to his own, because ‘Out 
of Zion, the perfection of beauty, God hath 
shined’ (Psalm 50:2). Others agree with our 
translators in the rendering of seat. When Job 
ascribes to God a seat, we should not have a 
human perception of a seat, as if he would sit 
in a human manner, in order to rest and to 
refresh himself there at his rest, on a seat. No, 
no less than that, but this is ascribed to God in 
a metaphoric way.

I. and thus a seat is a metaphor of Divine 
majesty, command and dominion. Thus we 
find it written of Tyrus, of which the Lord 
was displeased, that it ascribed itself God’s 
majesty and command: ‘Son of man, say 
unto the prince of Tyrus, Thus saith the 
Lord GOD; Because thine heart is lifted 
up, and thou hast said, I am a God, I sit in 
the seat of God, in the midst of the seas; yet 
thou art a man, and not God, though thou 
set thine heart as the heart of God’ (ezekiel 
28:2).

II. a seat is a metaphor of the practice of God’s 
juridical justice in judging and punishing 
the crimes of the children of men. For the 
seat are of old a metaphor of the practices 
of justice. Thus is testified of Jerusalem: 
‘For there are set thrones of judgment, 
the thrones of the house of David’ 

(Psalm 122:5). and thus we sing to God’s 
praise the ninth metrical Psalm verse 4:

For Thou maintain’dst my right and cause;
On throne sat’st judging right.

 These judgment seats are called, because 
of their greatness, thrones, splendid royal 
seats. Such as Daniel was shown in a vision: 
‘I beheld till the thrones were cast down, 

and the ancient of days did sit’ (Daniel 7:9).
 
III. a seat is a metaphor of the heaven of 

heavens, the place of blessedness, and there 
God showeth most his majesty and glory. 
David testifies such: ‘The Lord is in his 
holy temple, the Lord’s throne is in heaven’ 
(Psalm 11:4).

 
TO BE CONTINUED

The Fall and the 
Recovery of man

The rev EdWArd CooPEr (1820)
supplied by PETEr MurCoTT, douglas, isle of Man

‘For as by one man’s disobedience many were made sinners: so by the obedience 
of one shall many be made righteous’ (Romans 5:19)

eVeRY considerate person must be convinced 
that man is in a fallen state. Comparing what 
he now is, with what he first was, it is plain that 
he is far gone from original righteousness, and 
has lost the image and favour of his maker. 
he is prone to evil, and subject to decay, and 
bears the marks of divine displeasure.

On this review of the case, two questions 
press our notice:

1. how did man fall into this state?
2. how can he be recovered from it?

These are questions which reason could 
never have answered. It is God’s revelation 
alone which could answer them. and in the 
text, we have a short but plain reply to both. 
We are told, ‘For as by one man’s disobedience 
many were made sinners: so by the obedience 
of one shall many be made righteous.’ This is 

the account which the Scriptures give of the 
fall and recovery of man.

1. By one man’s disobedience
The man here spoken of is adam, the first 
man, the common father of the human race. 
Like all the other works of God, he was 
originally good. he was created ‘in the image 
of God’ (Genesis 1:26f ), holy, happy, disposed 
to do God’s will, capable of doing it, and 
finding his own happiness in doing it. and 
had he continued thus, we may presume that 
he would have enjoyed a blest immortality.

Guilt
But he fell from this holy and happy state. he 
was guilty of disobedience. as a trial of his 
submission to the divine will, he had received 
of the Lord an express command not to eat 

a sermon on Job 23:3/Studies in ezekiel
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of one particular tree in the Garden of eden: 
and he had been threatened with instant 
death as a consequence of disobedience. The 
Lord had said unto him regarding the tree of 
knowledge, ‘In the day that thou eatest thereof 
thou shalt surely die’ (Genesis 2:17). 

But notwithstanding this command, 
enforced by such a threat, adam was 
disobedient. Forgetful of the many obligations 
which he was under to believe, and love 
and fear the Lord his God, he fell into the 
snare of the Devil, and ate the fruit of the 
forbidden tree. Judgement followed the act of 
disobedience: in the day he ate thereof he died:

• he immediately passed from life to death;
• his body became subject to disease and 

corruption;
• his soul lost all spiritual life and feeling;
• the whole man, both body and soul, was 

condemned to suffer the bitter pains of 
eternal death.

What a dreadful change did adam thus 
undergo. Instead of being the holy and happy 
creature, which he had so lately been, having 
pleasure in God and confidence towards 
him, and a hope full of immortality, he was 
suddenly become wicked and miserable, at 
enmity in his heart with the blessed God, a 
wretched outcast from the divine Presence 
and favour, filled with shame, remorse, and 
terror, liable at every turn to return to the 
dust from whence he came, looking forward 
to nothing beyond the grave, but to great and 
endless punishment.

The Consequences
Such were the wages of his sin, the fruit of 
his disobedience. But the consequences did 
not end there. They were not confined to 
adam. They reached to others also. ‘By this 
one man’s disobedience many were made 
sinners.’ By adam’s transgression, not only 
he himself was made a sinner, but many were 
made sinners; even all his posterity, as many 
as hereafter might spring from him.

They were made sinners in two respects:

1. By being involved in his guilt and 
condemnation
adam was not only the common father of 
all his children, but as such he was also their 
common representative. Consequently they 
were deeply involved in all that he did. Being 
‘yet in his loins’1 when he by transgression 
fell, they also fell with him by the same 
transgression. his blood became, as it were, 
tainted, and all his posterity were involved in 
his sin and sentence. Paul in a verse before the 
text fully and distinctly states this point: ‘By 
one man sin entered into the world, and death 
by sin; and so death passed upon all men, for 
that all have sinned’ (Romans 5:12).

and again, ‘By one man’s offence death 
reigned by one’ (Romans 5:17). and yet again, 
‘by the offence of one judgement came upon 
all men to condemnation’ (Romans 5:18).

Thus by adam’s disobedience all men 
were made sinners. They were regarded and 
treated as sinners, and became subject to the 
same condemnation. On no ground but this 
can we account for suffering and death. Death 
is the wages of sin (Romans 6:23a).

2. By receiving from him the corrupt 
nature he had acquired
‘Who can bring a clean thing out of an 
unclean?’ ( Job 14:4). ‘That which is born of 
the flesh is’ and must be ‘flesh’ ( John 3:6). 
adam being himself deprived of spiritual life 
could not impart it to his posterity. having 
lost the image of God in his own soul, he 
could not transmit that image to his children. 
he could only beget them in his own likeness, 
after his image, namely in that depraved 
state of heart and nature, to which by his 
disobedience he had brought himself. and in 
this ‘image’ we are expressly told that he did 
beget them.2

Thus by disobedience they were made 
sinners. They became

1 See hebrews 7:9 & 10 where the expression is 
used regarding Levi
2 See Genesis 5:3

• carnally minded;
• averse from God, from his holy law, 

service and will;3

• prone to idolatry;4

• seeking their own happiness in the 
creature instead of the Creator;

• setting their affections on things on earth, 
instead of things in heaven;

• serving divers lusts and pleasures;
• selfish, sensual, impatient, and
• refusing to humble themselves before 

God.

Such have men naturally been ever since 
the fall. Such is the state of heart, which they 
inherit from their first parent, and bring with 
them into this world. […] how indeed do we 
account for the general wickedness of men’s 
lives, but by ascribing it to the wickedness 
of their hearts? To what other cause can we 
assign it, when they ‘are estranged from the 
womb, and go astray as soon as they are born, 
speaking lies?’ but to this, that they ‘are shapen 
in iniquity, and conceived in sin?’ Such is the 
account in Scripture of the fall of man.

2. By the obedience of one
‘By the obedience of one shall many be made 
righteous.’

The way in which men fall, and the way 
in which they are recovered strongly resemble 
each other. as they fell in consequence of what 
another did for them, so they are recovered 
because of what another did for them. They 
were made sinners through the disobedience 
of adam. They were made righteous through 
the obedience of Christ: for he is the ‘one’ 
Person who is here spoken of, and who is 
therefore called ‘the second man’, ‘the last 
adam’. In other respects, however, there is an 
infinite difference between Christ and adam.

3 See Romans 8:6f  concerning the carnal mind 
and its consequences
4 This is a recurring theme in the Old Testa-
ment, and it is very prevalent today

The two compared
‘The first man is of the earth, earthy; the 
second man is the Lord from heaven.’5 adam 
was merely a man. But Christ, though a perfect 
man, was at the same time far more than a 
man: he was also God. In one person he joined 
the two natures, Divine and human. he was 
at once adam’s child, according to the human 
nature, which, however, in consequence of the 
miraculous conception in the womb of the 
Virgin Mary, partook not in his case of the 
original corruption. he was adam’s Maker 
according to the Divine nature, by which he 
made the world, and created all things. Such 
is the Person, whom the Scriptures proclaim 
as the Recoverer of lost mankind. ‘By his 
obedience many are made righteous’. as 
man fell through the disobedience of adam, 
so they are recovered through the obedience 
of Christ. his was perfect obedience: and he 
fulfilled all righteousness.

having taken on himself the form of a 
servant, and so being made subject to the 
law, he in all points kept the law. he became 
obedient even unto death, and that death, 
the death of the cross. By this obedience he 
makes man righteous, even all his spiritual 
seed, as many by faith are joined unto him 
and become his people. and here also the 
resemblance between the fall and the recovery 
is to be clearly traced. In the same respect in 
which they had been made sinners by adam, 
in both they are made righteous by Christ:

1. By being delivered from guilt, and 
condemnation.
Christ, like adam, is the head, and the 
Representative of his people. Consequently 
they are deeply concerned in what he did. In 
fact, whatever he did, or suffered, it was in their 
stead, and they, being one with him in faith, 
are thus complete in him. as their Surety, he 
suffered the penalty of sin, and satisfied the 
demands of the law. and hence we see how they 
are delivered from guilt and condemnation.

5 I Corinthians 15:47

The Fall and the Recovery of  Man
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The law, being satisfied by their Surety, has 
no demands against them. he has redeemed 
them from the curse of the law, having been 
made a curse for them, so that, as Paul justly 
argues, there is no condemnation to them that 
are in Christ Jesus. But this is not all. They 
who are made righteous by the obedience 
of Christ are not only delivered from wrath, 
and punishment, but they are brought into 
a far better state than that, from which by 
adam’s disobedience, they originally fell. For 
if through the offence of one many be dead, 
much more the grace of God, and the gift 
by grace, which is by one Man, Jesus Christ, 
hath abounded unto many. Not only the 
guilt of adam’s sin is taken away from those 
who are in Christ; not only the numerous 
sins, which they themselves have actually 
committed, are forgiven; but the obedience of 
Christ is put to their account: and thus being 
made the righteousness of God in him they 
are accepted, and dealt with as if they were 
righteous within themselves.

The Tree of life
They have recovered a title to eternal life, 
purchased for them by the obedience of Christ. 
Justified by the blood of Jesus, and clothed in 
his righteousness, they have a right to the 
Tree of Life from which the flaming sword, 
that turned every way to prevent adam from 
approaching it, shall never drive them away. 
So as by one man’s offence death reigned by 
one, much more they which receive abundance 
of grace and of the gift of righteousness shall 
reign in life by one, Jesus Christ.

2. They receive from Him a new and 
holy nature
as in adam they had died, being sunk in 
spiritual death, so in Christ they are made 
alive, being raised to spiritual life. he quickens 
them when dead, creates them anew unto 
good works, which he had before ordained 
that they should walk in, and daily by grace 
maintains the life which he has given. hence 
the most important and glorious change 

takes place in their hearts. They become new 
creatures in Christ. Old things are passed 
away; behold, all things are become new. 
They—

• have new desires and dispositions;
• new hopes, motives, ways and works;
• want to love God above all things;
• delight in his holy will and service;
• set their affections on things above;
• are humble and are ashamed of their 

former ways; and
• maintain a constant struggle with ‘the old 

man’ being the remains of sin and lust in 
their hearts.

On the whole, notwithstanding occasional 
falls, or sometimes possibly even more 
grievous declensions, it is evident that they 
have been born again of the Spirit, and have 
been in part at least renewed to that image of 
God, which adam originally lost.

Taking account of the reason
Such is the account which the Scriptures set 
before us of the fall and the recovery of man. 
and why does it set before us this account? 
The Scriptures tell us these things that we may 
make a profitable use of them; that, receiving 
them with humility, meekness and faith, we 
may personally apply them to ourselves. Let 
us remember, brethren, that we are, every 
one of us, deeply and personally concerned in 
these truths. We are all the guilty seed of fallen 
adam, involved in his condemnation, born 
in sin, and the children of wrath. This is our 
state by nature. We are prone, indeed, to deny 
it; while the very pride, that leads us to deny 
it, proves that it is so. Can you deny that from 
your childhood you have been a sinner, either 
in thought, word and deed, doing something 
which God has forbidden, or leaving undone 
something which he has commanded?

a call to the unconverted
Therefore, blessed be the rich mercy of God! 
The obedience of Christ has abundantly 
compensated for the disobedience of adam. 

It is true that you are fallen in adam, but you 
are not without remedy. You may be recovered 
from the consequences of the fall. You may be 
delivered from guilt and condemnation. You 
may be dealt with as righteous, be renewed 
to the Divine image, and exalted to heavenly 
places. This is the question submitted to 
each and everyone: ‘Will you die eternally in 
adam, or will you live eternally in Christ?’ 
The command which the Gospel gives you 
is this: ‘Believe in Christ, and live.’‘6 If you 
obey it, then the obedience of Christ will 
be yours. ‘Being justified by faith, you shall 
have peace with God’, (Romans 5:1) and, 

6 Christ Jesus said that believing on him was a 
work of God ( John 6:29). See also Paul’s response 
to the jailer’s question on what he must do to be 
saved (acts 16:30 & 31).

being joined to Christ by faith, you shall be 
one spirit with the Lord. Thus your sins shall 
be fully pardoned; your persons completely 
justified; your natures renewed to holiness, in 
part in this world, and perfectly in the world 
to come. But if you continue disobedient to 
this evangelical command, if you persist in 
refusing to believe in Christ, and to be saved 
by him, you must endure the consequences, 
which such a disobedient and rebellious spirit 
necessarily brings with it. May the Lord make 
you willing in this day of his power to obey 
his call! May he incline your heart, while it 
is called today, to believe in Christ and live, of 
which in this world you will never repent, and 
for which in the world to come you will never 
cease to render everlasting songs of praise and 
joy.

Studies in British  
Church History

Henry Viii 1509-47 (Part 2)

PHiLiP LiEVEsLEy (Essex)

heNRY was saved from any immediate 
present danger of foreign intervention as a 
consequence of his actions in defying the 
Church of Rome due mainly to the death in 
January 1536 of Catherine of aragon. he 
was by then tired of his marriage to anne 
Boleyn who was herself charged with adultery 
only a few months later, under suspicious 
circumstances on discredited evidence, and 
she was beheaded on 19th May 1536, four days 
after her bogus trial. anne Boleyn left a great 
legacy to the nation to whom we appear to be 
indebted. She gave birth to Queen elizabeth I 

and as someone sympathetic to the Reformed 
teachings, who had in her possession a copy 
of Tyndale’s interdicted translation, used her 
influence in persuading King henry to agree 
to Cranmer’s wish for an english version of 
the Bible translated by Miles Coverdale and 
William Tyndale to be produced and made 
available throughout his realm from 1536. 
henry very quickly married again for a third 
time. his third wife was Jane Seymour who 
bore him a son, edward, on 12th October 
1537, but who died within twelve days of 
giving birth to the child.

The Fall and the Recovery of  Man
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The disturbed state of the nation gave 
opportunity for a real, though very modest 
indigenous Protestantism in england. In origin 
it appears to have been influenced more by the 
legacy of the englishman John Wycliffe rather 
than the Continental influence of the German 
Reformer Martin Luther. Like Wycliffe, 
english Protestantism at this time looked to 
the state to reform the church in england and 
considered the great wealth of the english 
church as a hindrance to its spirituality. Like 
Wycliffe, english Protestantism put great 
emphasis on the circulation of a vernacular 
Bible and the testing of faith and practice with 
conformity to holy Scripture. Dr John Colet, 
Dean of St Paul’s and founder of a seminary 
for the study of the Scriptures in which 
the Greek language was taught, preached 
a famous sermon before Convocation on 
Conformation and Reformation expressing 
his view of the unhappy condition of the 
english Church. Colet described the Church 
in england as being a flock deserted by its 
shepherds who were guilty of the pursuit of 
self indulgence. erasmus of Rotterdam, who 
had served the Church by his edition of the 
Greek New Testament published in 1516, 
was invited to england by Colet. This is not 
to say that the German Reformation had 
no influence in england at this time or that 
the German Reformation did not stand for 
these great principles too, which of course 
it did. Indeed, as the German Reformation 
unfolded, its influence spread more and more 
in england. Cambridge was the nursing 
mother of the english Reformation. William 
Tyndale left Oxford for Cambridge, Thomas 
Bilney was a Fellow of Trinity hall, and hugh 
Latimer of Clare. Thomas Cranmer was 
a Fellow of Jesus, and a Doctor of Divinity. 
Nicholas Ridley was a Doctor of Divinity, 
and the Master of Pembroke. a conspicuous 
leader of the english Reformation, William 
Tyndale, author of the great work Obedience 
of a Christian Man, thwarted by the english 
church in his attempts to translate and publish 
the New Testament in england, found refuge 

on the Continent in 1524 and visited Luther. 
This resulted in Tyndale’s admirable english 
translation of the New Testament in 1526 from 
the original Greek text now made available 
by erasmus of Rotterdam. Despite the best 
efforts of both the english church and the civil 
authorities to suppress it Tyndale’s translation 
was successfully imported into england 
through the courageous endeavours of men 
such as John Clark. although Tyndale was 
destined in the providence of God to remain 
in exile for the rest of his earthly life and never 
again to return to his native country he dearly 
loved, his influence upon the Reformation 
in england was incalculable and therefore 
our indebtedness to this noble martyr is 
also incalculable. Tyndale himself said,

The Scripture is that wherewith God draweth 
us unto him. The Scriptures sprang out of 
God, and flow unto Christ, and were given 
to lead us to Christ. Thou must therefore go 
along by the Scripture as by a line, until thou 
come at Christ, which is the way’s end and 
resting-place’.

his vision, under God, in which he 
succeeded in 1537, was to bring the Bible in 
english translated from the original languages 
to the laity throughout the realm so that they 
could come to salvation in Christ by reading 
the Scriptures for themselves. (The Welsh had 
to wait longer with the publication of Bishop 
Morgan’s Welsh Bible in 1588.) Tyndale 
himself died a martyr in Vilvorde, near 
Brussels, in 1536. he, like Thomas Bilney, 
was condemned for affirming justification—
sola fide. his dying prayer for God to ‘open 
the king of england’s eyes’ in making the 
new Bible translation available was quickly 
answered. Wylie writes,

In 1538 a royal order was issued, appointing a 
copy of the Bible to be placed in every parish 
church, and raised upon a desk, so that all 
might come and read’. ‘how different now 
from the state of things a few years ago! Then, 
if any one possessed a copy of the Scriptures 
he was obliged to conceal it; and if he wished 

to read it, he must go out into the woods or 
the fields, where no eye saw him, or choose 
the midnight hour; now, it lay openly in the 
peasant’s home, to be read at the noon-day rest, 
or at the eventide, without dread of informer 
or peril of prison. ‘I rejoice’, wrote Cranmer 
to Cromwell, ‘to see this day of Reformation 
now risen in england, since the light of God’s 
Word doth shine over it without a cloud.

Tyndale’s close friend, John Frith also 
found refuge on the Continent in Marburg. 
On returning to england he was arrested and 
burned in London in 1533 for denying the 
doctrines of purgatory and transubstantiation. 
In sympathy with Frith on these matters of 
doctrine were archbishop Cranmer, and also 
future bishops Nicholas Ridley, hugh Latimer 
and John hooper, all destined to be martyred 
in england by being burned for affirming the 
Protestant reformed faith.

henry’s own personal attitude towards 
religion remained that of the Church of 
Rome, with the exception of the substitution 
of his own authority for that of the Pope. as 
King of england he only reluctantly departed 
from the Church of Rome on grounds of 
political expediency to avert a present danger 
and even then only occasionally, and even 
then he did not go that far. For example, in 
the years 1535 and 1536 he sought political 
support from the German Protestants and 
sent a commission to discuss doctrine in 
Wittenberg. In 1536 henry personally 
drafted Ten articles in which he made his 
utmost concession to Protestantism. The 
Ten articles, having two divisions, articles 
I-V regarding Doctrine, and articles VI-X 
regarding Ceremonies, was the first english 
Confession of Faith, and the first authorised 
formulary of the Church of england. The 
authoritative standards of faith are the Bible, 
the apostles, Nicene and athanasian creeds 
and the ‘four first councils’. Only three, and 
not five, sacraments are defined: baptism, 
penance, and the Lord’s Supper; the others 
are not mentioned in affirmation or denial. 

Justification implies faith in Christ alone, 
but confession and absolution and works of 
charity are also necessary. Christ is physically 
present in the Lord’s Supper. Images are to 
be honoured, but with moderation. The 
saints are to be invoked, but not because they 
‘will hear us sooner than Christ’. Masses for 
the dead are desirable, but the idea that the 
‘bishop of Rome’ can deliver out of purgatory 
is to be rejected.

a more influential act of King henry, 
instigated by archbishop Cranmer, was that 
an english translation of the Bible, as has been 
previously mentioned, made up in large part 
of Tyndale’s version and also from the work of 
Miles Coverdale, was allowed sale in 1537, and 
was ordered by Thomas Cromwell in 1538 to 
be placed accessible to the general public in 
every local parish church. In addition to this, 
two books of note also issued by authority in 
the reign of henry VIII were The Institution of 
a Christian Man, or ‘The Bishops’ Book’ (1537), 
and The Necessary Erudition of a Christian Man, or 
‘The King’s Book’ (1543), an improvement on 
The Institution. These contained expositions of 
the apostles Creed, the Ten Commandments 
and the Lord’s Prayer to bring instruction on 
the first principles of the Christian Religion. 
These were superseded by the Catechism 
which appeared in the First Prayer Book of 
edward VI (1549). But otherwise, worship 
remained unchanged in the Latin language 
and form for the rest of King henry’s reign. 
There was therefore, no introduction of 
biblical services in english, or a recovery of 
biblical preaching.

Despite the considerable political power 
of Charles V as King of Spain and holy 
Roman emperor, and Francis I of France, 
henry VIII was able to work free from foreign 
interference between the years 1536 to 1538. 
although henry no longer accepted papal 
jurisdiction throughout his realm, he took 
advantage of the war between Spain and 
France in this period which meant that he 
did not fear war with the great Continental 
powers. The rivalry between Charles V and 
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Francis I had removed immediate danger 
of a coalition of Spain and France against 
england. however, with the arrival of a short 
interval of peace between these two nations 
in 1538, the Pope demanded a joint attack by 
Spain and France on henry’s realm. To avert 
this attack, henry demonstrated to Spain 
and France that he was an orthodox Roman 
Catholic, with the exception of allegiance 
to the Pope. This resulted in Parliament 
passing the Six articles act in June 1539. The 
protestant archbishop Cranmer used all his 
influence to stop the enactment but to no avail. 
It enacted and affirmed as the creed of his 
realm a strict doctrine of transubstantiation, 
denial of which was to be punishable by 
death. It repudiated holy Communion in 
both bread and wine, and clergy marriage. 
It also ordered the permanent observation 
of vows of celibacy, upheld private masses 
for souls supposedly in purgatory, and the 
sixth declared auricular confession expedient 
and necessary. This statute remained in 
force until henry’s death. The penalties for 
violating this act were severe. The denial of 
transubstantiation was punishable by burning 
and the others were punishable by hanging, 
and all would be punishable by forfeiting all 
property to the crown. The situation that 
now arose throughout henry’s realm was that 
Protestants, such as anne askew, were being 
executed for their violation of the act of the 
Six articles whilst at the same time Papists 
were being executed for refusing to take the 
oath of supremacy.

In order to placate the offended German 
Protestants, and unite henry with those 
opposed to the holy Roman emperor Charles 
V, he was advised and persuaded by Thomas 
Cromwell to marry anne of Cleves, the sister of 
the wife of John Frederick, the Saxon elector, 
in January 1540. however, the political 
situation changed quickly when war resumed 
again between Spain and France. Charles V 
sought henry’s assistance which meant that 
henry no longer needed to court the German 
Protestants. The Six articles act therefore 

remained and an annulment of his marriage to 
anne of Cleves was obtained from the bishops 
in July 1540, on the ground that henry had 
never given ‘inward consent’. henry regarded 
the marriage to anne of Cleves merely 
as a political expedient. She survived the 
annulment and was handsomely indemnified 
financially. But in contrast, the fate of Thomas 
Cromwell was malign. The man who had 
been henry’s adviser on the act of Supremacy 
and the suppression of the monasteries, 
and on whose advice henry had married 
anne of Cleves, was beheaded in July 1540.

King henry’s more progressive lean-
ings towards Roman Catholicism were 
increasingly evident from this time onwards 
until his death in January 1547. he was 
married for the fifth time to Catherine 
howard, niece of the duke of Norfolk, shortly 
after his separation from anne of Cleves. But 
the new Queen’s conduct was open to question 
and in February 1542, she was beheaded. In 
July 1543, henry married for the sixth and 
last time, to Catherine Parr, who outlived 
him. On 28 January 1547, henry died. On his 
deathbed, archbishop Cranmer asked a sign 
from the speechless but conscious King henry 
that he rested on Christ alone. henry pressed 
Cranmer’s hand in token that he had heard 
and believed before he died. he was buried in 
a tomb at Windsor and laid beside his queen 
Jane Seymour. When henry died his realm 
was divided into three religious parties. Of 
these, by far the largest desired no meaningful 
change in worship, while rejecting foreign 
ecclesiastical jurisdiction. This had also been 
henry’s wish who had been representative of 
the majority of his subjects. The other two 
smaller minority parties were the Roman 
Catholic wing that would restore the power 
of the papacy, and a Protestant faction that 
would introduce reform as it was understood 
on the Continent. Of these two smaller parties, 
the Protestant faction had undoubtedly been 
growing, in spite of repression, in henry’s last 
years. Despite the breach with the Church 
of Rome over the act of Supremacy which 

explicitly stated that the King was the head of 
the Church of england, religious Protestant 
reform was not able to make much progress 
during the reign of King henry VIII, who 
was a rebellious Roman Catholic rather than 

a Protestant. The reform of doctrine and 
practice, whose architect, under God, was 
archbishop Cranmer, had to wait until the 
accession of his son edward VI.

Studies in I Peter
THE EdiTor

iV The privilege of belonging to the people of God, 2:4–10

We closed our previous study with a section 
entitled, ‘expressing the new life’, under the 
general heading of ‘The challenge to live dif-
ferently’. Believers are called upon to enjoy 
salvation through faith in Jesus Christ, but are 
also confronted with the demand that their 
conduct be changed to conform to this happy 
calling. Since we have been called to faith 
through the word of the Gospel, it is that same 
word which will instruct us in the manner of 
our living. Union with Christ, however, does 
not consist of following rules, but of being in 
a relationship to him. This relationship is not 
simply between ourselves and our Lord, but 
includes all who have union with Christ. Peter, 
taking his cue from the Old Testament, speaks 
of our being a temple, or rather, a priesthood, 
whose function is to offer acceptable sacrifice 
to the Lord. This makes Jesus Christ the uni-
fying centre of the building erected by God. 
The scriptures have foretold this. all who are 
in Christ are part of this building. Others, 
however, who refuse Christ, his blessings, and 
his word, are not united but divided by Christ 
and this building. So the building becomes 
both a cause of division, and the mark of it. 
Those who confess Christ as Lord, and are 
part of this temple and priesthood, have the 
promise of much blessing.

The new ‘spiritual house’
In verses 4–5 we have, first, a very simple de-
scription of how anyone becomes a Christian; 
we come to Christ. he is called ‘a living stone’, 
from which comes the second thing; the con-
sequence of our coming, that we are made 
lively stones. It is as if the living stone which 
is Christ should grant living stone status to 
all who come to him, and to do so in such a 
way as to draw them to himself. This drawing 
is not haphazard but ordered, leading to the 
erecting of a building. The temple, however, 
was not an end in itself, but was a means to 
an end; it was the place in which the appoint-
ed and authorised priesthood offered the re-
quired sacrifices to the Lord. Thus, says Peter, 
this living building is a holy priesthood, the 
duty of the people standing for the purpose 
of the building. Since the building is living, 
and the priesthood holy, the sacrifices there 
offered are acceptable to God by Jesus Christ.

So why is Jesus Christ spoken of as a living 
stone? It is because he died and rose again, 
and so he lives to die no more. he was rejected 
of men, but chosen of God. It is because he is 
loved of God (precious) that he is alive, and so 
he is rightly called a living stone. The word 
translated ‘precious’, applied to people, speaks 
of their worth or honour. When applied to 
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things it speaks of their value. Because God 
honours Christ he is of high value. he hon-
oured him in raising him from the grave. 

This living stone grants life to all who 
come to him, who are drawn to him. There 
is something wonderful, even desirable, about 
this living stone. Just as the people worked 
hard to make the tabernacle according to the 
pattern revealed to Moses, and as the work-
men laboured to raise the temple in the days 
of Solomon, so we must be built up with care 
and zeal, into that fitting building for the ser-
vice of the Lord. Peter knew all too well what 
this meant, for his name, Peter, means ‘stone’. 
he was living proof of what God intended. 
Peter did not come to Christ by joining the 
Church, but rather came into the Church by 
coming to Christ. So it is for all.

We have also a fundamental difference be-
tween the Church and Israel. Under the old 
dispensation only one tribe, Levi, a small part 
of one nation, Israel, could serve the Lord. In 
the Church of Jesus Christ all members are 
called into service. This is because our ser-
vice is not the regular and ordered offering of 
specific sacrifices, but is the spiritual service 
of praise and thanksgiving. Such service in-
volves the whole of our life, every part, so that 
whatever we do, whenever we do it, it is meant 
to be part of our service. Unlike the old sacri-
fices, where each victim had to be checked to 
ensure it was acceptable, and where only time 
would reveal whether the Lord had accepted 
it, our sacrifices are already declared to be ac-
ceptable to God because they are offered for 
the sake of Jesus Christ. Thus we are greatly 
advantaged over Israel.

The chief corner stone
That Christ should be revealed to be the liv-
ing stone around and upon whom this living 
temple is raised may come as a great surprise 
to some. Yet Peter shows clearly that such sur-
prise is misplaced, since the fact was foretold 
by the prophets. Remember 1:10–12, where 
he has spoken of the truth revealed in the 
prophets. This is part of that same revelation. 

In particular Peter quotes Isaiah 28:16, Psalm 
118:22 and Isaiah 8:14 to show two things; 
first, that Christ is the promised corner stone, 
and secondly, that foolish people will reject 
him, or, to change the metaphor, will trip 
over what they have discounted as being of no 
worth.

‘Wherefore’ in this instance does not mean 
‘In light of what I have said’ (v 13) but ‘In the 
same manner’. ‘It is contained in the Scrip-
ture’ means ‘it is written’, referring not to 
the Bible as a whole but to the fact that God 
chose to record certain things for coming gen-
erations. There is a real authority about that 
which is written; being written, it cannot be 
denied, or thought of as being introduced by 
some underhand means. 

There is no doubt that none of the quota-
tions name Christ directly. Rather, each one 
speaks metaphorically of Christ as a stone. So 
Peter is using hindsight to guide his reading 
of the prophets, he is looking back over what 
they write in light of what he now knows. We 
do the same thing when we see Christ in the 
Old Testament. This is the proper way to read 
prophecy.

The purpose of the quotation here is to 
show that God has ordained a chief corner 
stone, chosen (or elect) and precious. We come 
to him in faith, signifying that Peter has in 
mind Christ risen, ascended and glorified, to 
whom we come as repentant sinners. Thus 
Peter considers this prophecy to be a state-
ment concerning Christ’s exaltation, and it is 
because Christ is exalted that none who be-
lieve in him will be confounded, or shamed. 
That is, to put faith in Christ is to put faith in 
the right object of faith. To trust in riches, or 
spacemen, or anything other than Christ is to 
await shame. To trust in Christ may bring us 
into accusation and trial now, but in the end 
we will not be ashamed.

We see, in the second quotation, a reason 
why many reject Christ. his value or honour 
is hidden from all who will not come to him in 
faith. Thus without faith the beauty of Christ is 
veiled, and so the necessity of faith is revealed. 

Yet even these will not, by their rejection, 
cause Christ to be dishonoured. Though they 
are disobedient, the role of Christ remains the 
same, and one day they will honour him for 
his true worth. Disobedience toward Christ 
by the wicked cannot diminish his glory, nor 
the benefit we have through faith in him.

The words quoted in v 8 add a further 
element to the condition of the disobedient. 
Christ becomes to them a stone of stumbling 
as well. Whether we understand this as de-
scribing a rock over which an unwary trav-
eller might trip, as some do, or as something 
placed deliberately in the way of an enemy, as 
others do, the sense is much the same. There 
is no escaping Christ or his claims. Those 
who would disobey him will yet trip over him. 
Those who would confront him are brought 
down by him. If Christianity is coming to 
Christ, then rebellion against God is either a 
confronting or an ignoring of him whom God 
has appointed head of the Church. Note that 
it is the word over which they stumble, v 8, 
meaning both Christ and his gospel, as well 
as Old Testament prophecy. Thus the whole 
of mankind stands and falls according to how 
we take this living stone, either for or against.

The people of God
The last two verses speak to us as to the people 
of God. 

Using four singular phrases borrowed from 
the Old Testament, Peter describes the people 
of God, v 9. The chosen generation, or elect 
nation, reminds us of Israel whom God called 
into being and saved according to his purpos-
es, Isaiah 43:21. a royal priesthood indicates 
our status both as servants of a King, and as 
rulers with that King in his kingdom, exodus 
19:6. a holy nation is one that is separated 
from all other nations, not simply by ethnic-
ity, but truly by character and standing before 
the Lord. This also comes from exodus 19:6. 
The final phrase, a peculiar people, speaks of 

our unique status in the Lord; no other na-
tion, or people, can be likened to us. We are 
distinct. This comes from exodus 19:5, Isaiah 
43:21 and Malachi 3:17. Like Israel of old, 
our calling is to declare before the people of 
this world the grace, beauty and holiness of 
the Lord, whose praises we are to show forth. 
This is why those four expressions are all sin-
gular; if our purpose is one it follows that we 
must be one also. That ‘praises’ is plural in-
dicates the multiplicity of glorious aspects to 
the character of God, each of which is worthy 
of praise, and the many ways and occasions 
on which we have opportunity for such praise, 
and the many deeds of the Lord which call 
forth praise. The service of the temple went 
on all day, almost every day. Our service is 
not less.

It might be objected that Peter is appropri-
ating what belongs to Israel, and is applying 
it without warrant to a wider setting. are the 
Gentiles really part of the royal priesthood? 
Yes, says Peter, and quotes hosea 1:6–10, 2:23 
to illustrate the point. God made Israel into a 
nation by the simple fact of his causing them 
to exist, in the calling of abraham, followed 
by his redemption of them from egyptian 
bondage. So it is for those who have come to 
Christ in faith, as to a living stone; we are thus 
made a people who formerly were no people, 
and have now obtained mercy when previous-
ly we were without hope in this world. Thus 
we are truly a nation, and a royal priesthood 
at that, in whom and through whom the man-
ifold glories of Christ are to be declared to the 
world at large.

all of this is based on one thing, that 
Christ is God’s chosen or elect. If Jesus is not 
the Christ then we are not the people of God. 
If Jesus is not the Christ, why did God raise 
him from the dead? Since God raised him all 
should come; and all who do are part of this 
royal priesthood, to his praise and honour 
both now and evermore.

 
TO BE CONTINUED
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Review Article
KEVin MCGrAnE (bury st Edmunds)

Taking God at His word
Kevin DeYoung
Inter-Varsity Press, 2014. 144pp, paperback. ISBN 978-1-78359-122-0

ThIS book has the very commendable aims 
of setting out the sufficiency, perspicuity, 
completeness, and necessity of the Scriptures, 
at a level accessible to all believers. The author 
describes it as ‘a book unpacking what the 
Bible says about the Bible’ and assures us that 
his aim is to be ‘manifestly biblical’, offering 
nothing but ‘a doctrine of Scripture derived 
from Scripture itself’ (p.23).

Kevin DeYoung, who self-identifies as a 
‘New Calvinist’, attracts a large following as 
a speaker and blogger, and as the author of 
several popular books. however, we consider 
this written production far from satisfactory 
when handling so weighty a matter as the 
Word of God. In extempore discourse 
one tends to overlook certain infelicities, 
inaccuracies, and arguments that are not 
entirely logical; to an extent the inflection of 
the voice can supply or correct the sense. But 
this is difficult or impossible in bare text, and 
there is little excuse for such imperfections 
in a printed work. although D. a. Carson 
states that Kevin DeYoung writes ‘in a lucid 
style’, the author’s style is far from lucid in 
the sense of being unambiguously clear and 
logical. at times one must in charity give 
the author the benefit of the doubt that he 
cannot possibly mean what he says. The 
book is replete with statements that may 
sound superficially acceptable to many, but 
which on closer inspection forfeit ground 
hard-won since the Protestant Reformation. 
It would, of course, be entirely wrong and 
unfair on the author to make such assertions 
and generalizations without giving detailed 
examples. Of necessity, therefore, this review 

must concentrate on demonstrating a number 
of representative weaknesses in this work.

Whilst Scripture itself employs figures 
of speech for the Word of God, we must be 
very careful when inventing our own similes 
and metaphors. DeYoung is not careful. his 
book opens with a discussion about love 
poetry, which he ranks on a descending 
scale from the heights of a Shakespeare 
sonnet, described as beautiful, brilliant and 
breathtaking (p.12), to the depths of some 
‘strikingly bad’ high school love poetry (p.13), 
a genre which is said, not unreasonably, to 
cause embarrassment. having set up the 
context for a simile in terms of poetic value 
and merit, DeYoung then asks whether his 
readers do not feel ‘the same embarrassment’ 
reading Psalm 119, for, he says, ‘If we’re 
honest’, it sounds like high school love poetry 
on steroids’ (p.14).

Readers may find this and other 
suggestions stylistically objectionable, or 
downright offensive. DeYoung opines that 
when God addressed those unto whom the 
word of God came ( John 10:35, Psalm 82) he 
was ‘probably using a bit of sarcasm’ (p.97), 
and that when Jesus employed Scripture to 
counter objections, he was drawing not from 
‘one of the loftiest passages’ in the Scriptures 
but from ‘an obscure psalm’ (p.97). Our Lord’s 
profound statement that ‘the scripture cannot 
be broken’ is described as an ‘offhanded 
comment’ (p.97). There are also statements 
that are not merely crass but simply untrue, 
for example his assertion that the apostle 
Peter ‘saw what Jesus looked like in his full 
divine regalia’ (p.33).

Speaking of the Christ’s offices of prophet, 
priest and king, DeYoung claims that ‘In a 
very real sense, Christ has finished his work 
in each of these three offices’ (p.51). he bases 
this on Christ’s session at the right hand of 
God, having completed the purgation of our 
sins (heb 1:3), as though sitting down was 
respite. he says ‘Just as a mother sits down 
at the end of the day because…the kitchen is 
clean, so Christ sat down…because his work 
had been accomplished’ (p.48). This is a most 
unwholesome simile when one compares 
the accomplishments, the cleansings, or the 
sittings. Only at the most tenuous and trivial 
level does the simile have any correspondence, 
but since on so many levels the simile is highly 
objectionable it is at the very least injudicious 
to employ it. and of course the theology is 
wrong.

It is evident that much of the material in 
this work has been produced for blog posts 
that have subsequently been stitched together. 
The resulting composition frays badly at 
times with word processing errors (e.g. an 
identical 25-word sentence appears on pages 
46 and 49), and in carrying over concepts that 
may be familiar to readers of DeYoung’s blog, 
but not necessarily to the wider readership 
to which this book is promoted. as an 
example of the latter, the term ‘inspiration’ 
is suddenly introduced without any definition 
whatsoever. The neoorthodox, we are told, 
claim inspiration to be distanced from the 
‘written words on the pages of Scripture’ 
and ‘more subjective’, whereas in the apostle 
Peter’s view it ‘includes the pages of Scripture’ 
and is ‘an objective reality’ (pp34–36). all 
very well, but the reader may not have the 
foggiest idea what this inspiration is, about 
which such claims are made, and he will have 
to persist to the last chapter to find ‘the very 
definition of inspiration’ (p.111) in 2 Timothy 
3:16. DeYoung admits there that ‘There is no 
more important verse for developing a proper 
understanding of Scripture’, so we ‘might 
have figured this would be the first chapter, 
not the last’ (p.111). Indeed we might.

DeYoung alerts us that deriving the 
doctrine of Scripture from Scripture itself 
‘raises…questions about circular reasoning’, 
and he concedes that ‘a certain form of 
circularity is unavoidable whenever we try to 
defend our first principles’. On the contrary,

The idea of the self-authenticating 
authority of Scripture is not a circular 
argument, contrary to what many among 
both Protestants and their critics think. 
Circular arguments are bad arguments.1

It is therefore disconcerting to read 
DeYoung’s admission that there is irrationality 
in defending Scripture’s self-authentication, 
yet it is no worse than atheism. he confesses 
(pp.23, 24):

Yes, the logic is circular, but no more so 
than the secularist defending reason by 
reason or the scientist touting the authority 
of science based on science.

DeYoung does not think we should be 
troubled about this alleged illogicality, for, he 
says, ‘our first principle is neither rationality 
nor reason’ (p.24). But that is rhetorical 
nonsense: the issue is not whether we make 
rationality our first principle, but whether we 
should accept an irrational and unreasonable 
first principle.

Many times in the book DeYoung is misled 
by the poor rendering of the text in the eSV, 
the version he has zealously promoted in a 
former work.2 For example, whereas the aV 
correctly rendered the first century meaning 
of mythos as ‘fable’, the eSV translates it 
as ‘myth’. The International Standard Bible 
Encyclopedia states, in reference to usage of the 
term mythos in the New Testament:

the term mythos does not mean ‘myth’ in 
the modern technical sense nor in the 
ancient Greek or Near eastern senses… It 

1 Williams, Garry, Why Protestant Truth Still Mat-
ters (PTS, 2014).
2 DeYoung, Kevin. Why our Church switched to the 
ESV (Crossway, 2011)
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would best be translated as ‘untrue story’ 
or ‘fiction,’ referring to a mixture of Jewish 
and Christian Gnostic speculations.3

aV’s ‘fable’ is suitable, but eSV’s ‘myth’ 
is at the very least misleading, and does 
appear to lead DeYoung into an anachronistic 
quagmire. Though mention of a new mythos 
in the first century would suggest something 
fabulous, it would be fallacious to deduce that 
pious pagans considered the accounts passed 
down orally for a thousand years or so, and 
later committed to writing, that we today 
describe as their mythology, to be fabulous. 
The ancients had a genre of literature that 
they knew were fabulous (such as aesop’s 
fables), but they believed the Iliad to be as 
much literal history as evangelicals believe 
the Books of Samuel to be. Yet DeYoung 
declares that (p.32)

The Greeks and Romans had lots of myths. 
They didn’t care whether the stories were 
literally true. No one was interested in the 
historical evidence.

his point, which he says ‘cannot be stated 
too strongly’ (p.32), is that Christianity was 
built on what was believed to be historically 
true, whereas Paganism ‘was built on the 
power of mythology’ (p.32), which was 
believed to be ‘a tall tale’ (p.32). That is entirely 
erroneous whether considered historically, 
psychologically or anthropologically. The 
pious pagans certainly did believe in and 
care about the literal truth of their myths: the 
events in Lystra (acts 14) or ephesus (acts 19) 
cannot be understood otherwise. Encyclopaedia 
Britannica confirms that ‘in the popular piety 
of the Greeks, the myths were viewed as true 
accounts’. a little familiarity with classical 
history and the classics would have saved our 
author from this muddle. 

Much of chapter 2 refers to the 
transfiguration as it is alluded to in 2 Peter 

3 Bromiley, G, ed. The International Standard Bible 
Encylopaedia (eerdmans, 1986). article ‘Myth’.

1:16– 21. although the apostle tells us that he 
didn’t follow fables, nowhere does DeYoung 
mention that there are historical accounts 
of this event in the Gospels (even by cross 
references—and he has hundreds elsewhere). 
DeYoung avers that ‘Peter realized Christ 
was more than a carpenter’ when he was 
transfigured, and ‘he knew at that moment 
that this was not a man to be trifled with’ 
(pp 33, 34). But this seems to overlook the 
historical account in the synoptic Gospels that 
prior to the transfiguration Peter had already 
confessed Jesus as ‘the Christ, the Son of the 
living God’ (Matt. 16:16), which was not a 
hunch but certain knowledge imparted by 
divine revelation, and earlier still as ‘the Son 
of God’ (Matt. 14:33). 

having not even defined the concept of 
inspiration, DeYoung nevertheless plunges 
into its theory, and equates belief that ‘the 
writers of the Bible were passive instruments’ 
(p.36) in the act of divine inspiration with 
belief in ‘mechanical dictation’. This is 
fallacious: for example, a contemporary 
evangelical professor of systematic theology 
at a conservative theological Seminary, who 
explicitly repudiates ‘mechanical dictation’, 
asserts:  

Paul acknowledged that all Scripture 
was God-breathed; man was a passive 
instrument, being guided by God in the 
writing of Scripture. Peter’s statement 
was similar in emphasizing that, in their 
passivity, men were carried along by the 
holy Spirit in the writing of Scripture.4 

Louis Gaussen, an evangelical professor of 
systematic theology in the nineteenth century, 
traces this doctrine back to the early Church: 
‘The ancient Church thought that inspiration 
ought chiefly to be viewed…as a passive state’, 

where ‘the heart of a man, the soul of a 
man, the understanding of a man, renewed 
by the holy Ghost, and filled with divine 

4 enns, Paul P. The Moody Handbook of Theology 
(Moody, 2008)

life’ was ‘entirely passive…as respects the 
action of God’. 5

DeYoung is mistaken in his assertion 
that when older theologians spoke about 
the Scriptures being ‘dictated’ they were 
using a metaphor to describe the Scriptures’ 
perfection, ‘as if they were given by dictation’ 
(p.36). We can only assume that he is parrotting 
the opinions of others rather than troubling 
himself to read the sources for himself.6 On the 
contrary, we find no lack of older writers using 
the verb ‘dictate’ in a straightforward sense, 
for example in many of the commentaries on 
the verse 2 Peter 1:21 from the seventeenth 
to nineteenth centuries. 7 We can go further 
and adduce writings that juxtapose human 
and divine dictation in the same context:

It is even believed that he [Mark] wrote the 
Gospel as it was dictated to him by Peter…
we hold that he is a properly qualified 
and divinely ordained witness who put 
down nothing except by the direction and 
dictation of the holy Spirit.8

5 Gaussen, L., Theopneustia: The Plenary Inspira-
tion of the Holy Scriptures ( Johnstone and hunter, 
1850)
6 he has generalized a conjecture by Warfield 
concerning Calvin. J. I. Packer also made a gen-
eralized statement about the use of the term by 
theologians in the seventeenth and eighteenth cen-
turies. Both can easily be shown to be false.
7 holy men of God…were the special instru-
ments of the holy Ghost…penning what he dic-
tated to them. [Matthew Poole]; The holy Ghost 
is the supreme agent, the holy men are but instru-
ments. The holy Ghost inspired and dictated to 
them what they were to deliver of the mind of 
God. [Matthew henry]; The holy Ghost…dic-
tated to them what they should say or write…
the Spirit is the best interpreter of them, who first 
dictated them. [ John Gill]; the holy Ghost, who, 
without their knowing any thing of the matter, 
dictated to them what to speak, and what to write. 
[adam Clark]. all comments on 2 Peter 1:21.
8 Calvin, John. Argumentum in Evangelium Jesu 

every line was dictated by God… Who, 
for instance, does not know that were I to 
dictate to a student a treatise on geometry…
every part of the book…would be mine. 
Well! such is the Bible…it is a book which 
God has dictated.9

We thus cannot agree with DeYoung that 
when older writers spoke of the dictation of the 
holy Spirit they were using a ‘more misleading 
than helpful’ metaphor (p.36) for an attribute 
of Scripture. It is not metaphorical, nor is it 
misleading since there is no more apt word 
in the english language than ‘dictation’ to 
describe the holy Ghost’s action in moving 
the apostles and prophets to commit to writing 
‘every word that proceedeth out of the mouth 
of God’. Thus Robert haldane: 

The discovery…of one single passage in the 
Scriptures not dictated by the holy Ghost, 
would make void the declaration that ‘all 
Scripture is given by inspiration of God’. 

and how was it possible that the Prophets 
could find language in which to express 
intelligibly the mysteries of God, which 
they so imperfectly comprehended, unless 
the Spirit of Christ which was in them had 
dictated every word they wrote? 

The words, then, of which the whole of the 
Scriptures are composed, are the words 
dictated by God, and written by men.10 

Neither can we agree with DeYoung that 
inspiration is a ‘process’ (p.37) employing 
‘active human instrumentation’ (p.38), 
whatever that means. Theologians from 
the early Church, through the Scholastics 
and the Reformers to writers through to the 
nineteenth century taught that the personal 

Christi secundum Matthaeum, Marcum, et Lucam.
9 Gaussen, L., op cit
10 haldane, Robert. The books of the Old and New 
Testaments proved to be canonical (1853). Italics origi-
nal.
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characteristics of the apostles and prophets 
were employed by God at his will, but they 
affirmed that in inspiration itself (which 
is a wholly supernatural work of the holy 
Ghost) ‘they were purely passive therein’ 
( John Wesley, comment on 2 Peter 1:21); 
indeed ‘They were passive, rather than active 
instruments’ ( Jamieson, Fausset and Brown, 
comment on 2 Peter 1:21). DeYoung quotes 
Warfield (pp 37, 38) on the verb ‘moved’ in 2 
Peter 1:21:

The term here used…is not to be 
confounded with guiding, or directing, 
or controlling, or even leading…It goes 
beyond all such terms, in assigning the 
effect produced specifically to the active 
agent… The things which they spoke under 
this operation of the Spirit were therefore 
his things, not theirs… Though spoken 
through the instrumentality of men, it is…
an immediately Divine word.11

This affirms that the instrumentality of 
men was passive under the active agency of 
the Spirit, yet DeYoung directly counters with 
the statement that this ‘does not preclude the 
use of active human instrumentation’ (p.38). 
But what exactly does ‘instrumentation’ mean 
here? If DeYoung means instrumentality, 
his remark is at variance with his citation of 
Warfield on inspiration.

as we have noted, the traditional Reformed 
view is not one of ‘mechanical’ control of the 
writers, as though they were automatons. Their 
minds and personality were not obliterated, 
yet, as Owen says, there was ‘only a passive 
concurrence of their rational facilities’.12 The 
case is well put by Robert haldane:

We are not, however, required to suppose, 
that while inspired, the ordinary exercise of 
the faculties of the penmen of the Scriptures 
was counteracted or suspended… Nor 
does the difference in style which we find 

11 Warfield, Benjamin. ‘Inspiration’ in The In-
ternational Standard Bible Encyclopaedia (1915)
12 Owen, John. The Divine Original of the Scripture

among these writers at all conclude against 
their having the words they were to write 
imparted to them… The style is as truly 
God’s as the matter; for if he has employed 
the style of different writers, he has likewise 
employed their expressions, thoughts, 
reasonings, and arguments. God did not 
leave them to the operation of their own 
mind, but has employed the operations of 
their mind in his Word. The holy Spirit 
could dictate to them his own words in such 
a way that they would also be their own 
words, uttered with the understanding.13

Contemporary evangelicalism has 
joined Liberalism in strongly deprecating 
this traditional view of dictation and passive 
instrumentality. however, rather than 
misrepresenting historical theology (as though 
older writers did not actually mean what 
they wrote), a more straightforward appraisal 
would be for our author to acknowledge that 
there has been theological ‘development’ 
from the traditional view of inspiration in 
the last hundred and fifty years. after all, 
he has no hesitation in admitting that his 
influences are ‘skewed…toward more recent 
books’ (p.125). In his list of the thirty books 
that he has ‘found most helpful in developing 
and defending a biblical doctrine of Scripture’ 
(p.125), fully half of them are twenty-first 
century productions, and only two are earlier 
than the twentieth century.

In Chapter 3 our author tackles the 
sufficiency of Scripture, but fails to engage 
with the Roman Catholic distinction between 
material sufficiency which they affirm (i.e. 
Scripture contains everything necessary for 
salvation), and formal sufficiency (i.e. Scripture 
also contains everything necessary for its 
correct interpretation), which they deny. To 
use an illustration, a pile of building materials 
may be materially sufficient to build a house, 
but without the building plans they are not 
formally sufficient to build the house. Formal 

13 haldane op.cit.

sufficiency has associations with perspicuity, 
which is mentioned in a subsequent chapter, 
but it is an evident weakness in our author 
to skip over Roman Catholicism’s objections 
at this point, and merely state them but 
not properly engage with or rebut them 
anywhere.14

In view of this, DeYoung’s quotation (p.45) 
from athanasius’ early work Contra Gentes is 
injudicious. DeYoung copied the quotation 
from a work he recommends that ‘affirms 
inerrancy but downplays its importance’ 
(p.127),15 where it was taken from the lesser-
known 1971 translation by Robert W. 
Thomson.16 The more familiar archibald 
Robertson translation, which has served the 
Church so admirably, accurately translates 
that the Scriptures are ‘sufficient to declare 
the truth’.17 But in the Thomson version, the 
Scriptures are said to be ‘sufficient for the 
exposition of the truth’, which DeYoung cites 
as though this implied formal sufficiency. In 
Protestant circles ‘exposition’ does connote 
a degree of setting forth of the meaning; but 
‘exposition’ literally means a laying open to 
view, and it is this latter sense that reflects 
athanasius’ underlying Greek, apaggelia, a 
report or narrative. If we permit athanasius 
to finish his sentence, he says (in the Thomson 
version):

but there also exist many treatises of 
our blessed teachers composed for this 
purpose, and if one reads them he will gain 
some notion of the interpretation of the 
Scriptures and will be able to attain the 
knowledge he desires.

14 Note that there is no main index entry for 
‘Roman Catholic’, only ‘Catholic’
15 Ward, Timothy. Words of Life (IVP, 2009)
16 Thomson, Robert W. Contra Gentes and De In-
carnatione (Clarendon Press, 1971)
17 Robertson, archibald, ed. Select Writings and 
Letters of Athanasius, Bishop of Alexandria. Schaff, P. 
ed. Nicene and Post-Nicene Fathers, Second Series, 
volume IV (1891).

accordingly, Roman Catholics use this 
quotation to affirm that athanasius here 
holds the Scriptures to be materially sufficient 
to declare the truth publicly, but not formally 
sufficient because additional assistance is 
required from ‘our blessed teachers’ to give 
their authentic interpretation that we may 
attain the requisite knowledge through them.

DeYoung barely mentions ‘The Catholic 
objection’ (p.60) to the perspicuity of Scripture, 
and dodges the issue saying, ‘Rather than 
responding to each specific objection…I’d 
like to take a broader approach’ (p.61). But 
by his continually avoiding any meaningful 
engagement, readers unfamiliar with the 
Protestant doctrine will wonder how it 
essentially differs from the Roman Catholic 
position. DeYoung concedes that Protestants 
‘can misunderstand and misapply the word of 
God’ (p.78) so that their ‘responsibility’ and 
‘ability to interpret Scripture’ may not operate 
‘apart from community, or without attention 
to history and tradition’ (p.67). But it will be 
difficult for the uninformed reader to see how 
the Protestant view significantly differs from, or 
is preferable to, the Roman Catholic position, 
which DeYoung stated previously as being that 
because we can ‘misunderstand and misapply 
the Scriptures’, they need to be ‘explained 
and augmented by tradition’ and by the 
‘authentic interpretation’ of the church (p.60).

The difficulty is acute since DeYoung 
summarizes what would be expected to 
reflect the Protestant view, which yet gives 
greater support to the Roman Catholic: 
‘But when interpreted correctly…the Bible 
is never wrong in what it affirms’ (p.78). 
This is no mere infelicity of language, for 
in interview on this point (May 2014) he re-
iterated: ‘When interpreted correctly, the 
Bible never errs’. These statements suggest 
that an inerrant Bible is dependent on an 
infallible interpreter. elsewhere he adds that 
‘the Bible, in the original manuscripts, doesn’t 
make any mistakes in anything it affirms’ 
(2010). It is easy to trace these formulations to 
Paul Feinberg, whose work ‘on the meaning 
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of inerrancy is especially valuable’ (p.129) 
according to DeYoung, and whose proposed 
definition of inerrancy is cited in another of 
his works:18

Inerrancy means that when all facts 
are known, the Scriptures in their original 
autographs and properly interpreted will be 
shown to be wholly true in everything that 
they affirm.19

We might expect that inerrancy should 
mean that the Scriptures are wholly true in 
everything that they affirm, but Feinberg’s 
‘definition’ is really a statement of faith in 
hope of a future demonstration dependent 
on multiple conditions. Since we are not 
in possession of all facts, and everything 
relies on infallible interpretation of original 
autographs, which are no longer extant, then 
such demonstration escapes us until the Day of 
Judgment. alternatively, the Church of Rome 
proposes that to avoid the wait the Gordian 
knot can readily be cut by capitulating to 
and settling for their supposedly infallible 
magisterium.

There are some similar bizarre turns 
of phrase with reference to Christ’s use of 
Scripture. In considering whether Jesus ever 
corrects Scripture, DeYoung says that ‘he 
does not want to correct Scripture’ (p.101), and 
that ‘Christ never corrects a verse of Scripture 
when rightly interpreted and applied’ (p.99). a 
most egregious error occurs where our author 
mentions what, in his opinion, is the most 
problematical use of Scripture by our Lord:

The most difficult example is Jesus’s 
comments in Matthew 5:38 about the ‘eye for 
an eye” legislation in the Mosaic covenant. 
In all the rest of the “you have heard that it 
was said” statements in Matthew 5, Jesus 
references some piece of Pharisaic or scribal 
tradition, but here he quotes from the Old 
Testament itself (p.100).

Readers will know that in another of those 

18 DeYoung, Kevin, ed. Don’t Call it a Comeback: 
The Old Faith for a New Day (Crossway, 2011)
19 Feinberg op. cit.

‘you have heard that it was said’ statements 
in Matthew 5, Jesus quotes the seventh 
commandment verbatim (Matt 5:27). The 
author’s favoured translation has ‘You have 
heard that it was said “You shall not commit 
adultery”’. If we were to take DeYoung at his 
word, we would make a most unfortunate 
deduction about the canonicity of the 
Decalogue. We must hope that this error will 
be swiftly retracted and corrected.

Regarding perspicuity, DeYoung informs 
us as though beyond question that ‘Of 
course, this most Protestant of doctrines has 
opened a door to all sorts of problems—
factions, eccentric interpretations, rampant 
individualism, and the like’ (p.67). an 
apologist for Romanism would not have put 
it better—for if the Scriptures really were 
as perspicuous as Protestants maintain, it 
is argued, then Protestants would not be 
so hopelessly divided. But perspicuity is a 
quality that Scripture predicates of itself, and 
the doctrine of the perspicuity of Scripture 
is therefore as old as Scripture itself, not a 
modern or uniquely Protestant idea.

and since God is its author, and the holy 
Ghost our teacher, DeYoung’s assertions 
prove too much. In the final analysis, such 
evils as factions, eccentric interpretations and 
rampant individualism are sins. We should 
surely avoid all suggestion that the Lord 
himself in teaching us through his Word, or 
the Protestant Reformers in restoring the 
doctrine of Scripture to its rightful place, 
‘opened a door’ for sin to run rampant through 
the church.

In truth, there is no substantive dis-
agreement between the Church Fathers, the 
primitive creeds, or the Reformed confessions 
about what is necessary to be known, believed, 
and observed for salvation (which is the scope 
of the Reformed doctrine of perspicuity). and 
with regard to wider matters, the Reformed 
churches have in no sense given free rein to 
individual speculations.

Far from permitting oddball interpreta-
tions, the Second helvetic Confession requires 

that we acknowledge only that interpretation 
of Scriptures for orthodox and genuine which, 
being taken from the Scriptures themselves…
accords with the rule of faith and charity, 
and makes notable for God’s glory and man’s 
salvation.

It is not a cogent argument (but a 
rhetorical fallacy) that a thing itself invites 
evil because it can be demonstrated that evil 
attends the abuse of that thing. DeYoung 
stumbles into this fallacy after he has given us 
his incontestable conclusion that the biblical 
doctrine of perspicuity itself introduces sin. 
having opened Pandora’s box, our author 
lamely suggests that ‘The biblical doctrine of 
perspicuity can be abused’, but that on balance 
the resulting ‘raft of bad interpretations’ and 
the ensuing ‘free-for-all of Protestantism’ are 
still a price worth paying (p.68).

In spite of these and various other defects, 
there are yet many sound propositions and 
worthwhile exhortations in this work. The 
book concludes better than it starts (pp.116–
124), and we do not doubt the earnestness 
of the author or the sincerity of his desire to 
communicate biblical truth and combat error. 
DeYoung is a product of his age, influenced by 
the ‘groupthink’ of his circle of New Calvinist 
contemporaries, the results of which tend to 

emerge in this author as sloppy workmanship. 
however, given the serious problems entailed 
in a book on the doctrine of the Word of God 
being promoted as suitable reading for all, 
there is surely cause for concern that such a 
flawed work has been received with general 
acclaim. In the glowing reviews printed in 
this book, John Macarthur opines that it is 
a ‘brilliant’ and ‘thorough study’, and may 
be the author’s ‘finest, most important work 
yet’. D. a. Carson claims it to be a ‘highly 
readable introduction’ that ‘preserves the 
contours of a responsible and informed 
doctrine of Scripture’ and ‘avoids generating 
theological indigestion’. This reviewer would 
prefer a responsible and informed doctrine 
of Scripture rather than a book, however 
readable, that merely preserves faint contours 
of one. We thoroughly delight and rejoice 
in what the Bible says about itself, and in 
taking God at his word, but we have every 
reason to be troubled by those ‘wild gourds’ 
that DeYoung introduces in all manner of 
contradictory, fallacious, misleading and 
infelicitous statements, sometimes in bad 
taste. Compared to the effects of the resulting 
mixture, a mere ‘theological indigestion’ on a 
more responsible and better informed doctrine 
of Scripture would prove quite benign.

The Divinity of Christ
JAMEs HErVEy

The divinity of our Lord Jesus Christ is the 
most important article of Christianity. It is, if 
I may so speak, the staple truth of our Bible—
the great foundation which supports the whole 
structure of our holy religion! It is the root 
which nourishes, and the foundation which 
feeds all the doctrines of Scripture, all the 

hopes of a Christian. Take this away, and the 
whole institution of Christianity falls at once. 
When Samson tore away the supporting pil-
lars ( Judges 16:30) the whole roof fell in, and 
the whole house became a ruinous heap; so, 
just so, will it fare with the Christian religion, 
if this grand, main article, be struck away.
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how vain would our Saviour’s ordinances 
be! how weak his threatenings! how insignifi-
cant his promises! if he had not a divine power 
to co-operate with his ordinances, to execute 
his threatenings, and to fulfil his promises! 
But when he that speaks, that threatens, that 
promises, is none less than the supreme God, 
every thing puts on another aspect. Then eve-
ry word acquires unknown weight! his insti-
tutions challenge the devoutest performance. 
This stamps a grandeur, and puts an infinite 
value upon his example and precepts. This 
gives a fulness, a sufficiency, and glorious per-

fection to the satisfaction he has made for sins. 
This makes the method of salvation he has ap-
pointed, worthy of all acceptation; worthy the 
contrivance of unsearchable wisdom; worthy 
the accomplishment of unbounded goodness; 
and worthy of the dependence of the whole 
race of fallen man, on which they may surely, 
comfortably and joyfully rest all their hopes 
and expectations here, and hereafter.

Since this point is of such exceeding great 
moment, it concerns us to be thoroughly, im-
moveably founded in the belief of it!

Do not say you cannot pray because you cannot speak much, or well, or long. Praying is wrestling 
with God; the heart is the wrestler; holy faith is the strength of it: if by means of this strength thy 
heart be a good wrestler, though thou art ever so tongue-tied, thou wilt be a prevailer. Rhetoric 
goes for little in the heavenly court, but sincere groans have a kind of omnipotency, Nehemiah 
11:4, Isaiah 38:14.

Daniel Burgess

The Divinity of  Christ
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hymn, ‘Rock of  ages, cleft for me, Let me hide myself  in 
Thee’, was first published in these pages.

•

The Trust Deed of  The Gospel Magazine is defined in terms 
of  the Thirty-nine articles of  Religion of  the Church of  
england, but the magazine itself  is non-denominational. 
We aim to provide variety in unity, publishing articles from 
a wide diversity of  past and present writers committed to 
‘the faith once delivered to the saints’.
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