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From the Editor                         F. Christopher Anderson 
 
 We are so excited to include the winner of 2018 Roth Prize 
in the Spring issue of The New Mercersburg Review. Yudai Fujino 
is the Assistant professor and Chaplain of Tohoku Gakuin 
University in Miyagi, Japan. His field of study is American Church 
History with an emphasis on Mercersburg Theology. He has a Th. 
M. from Calvin Theology Seminary in MI (2018) and an M. Div. 
from Tokyo Union Theological Seminary, Japan (2012). He was 
ordained by the United Church of Christ in Japan in 2015. Again we 
thank Professor Anne Thayer for her work in keeping this prize 
running smoothly. 
 The essay is perfect for this journal. One can see this by 
merely reading the title: “The Influence of the Ancient Eastern 
Liturgies on the Provisional Liturgy (1857) of the German 
Reformed Church in the United States.” 
 The other essay is over 40 years old. John C. Shetler has had an 
important part in the history of the UCC and in the history of The 
Mercersburg Society. He was the Conference Minister of the Penn 
Southeast Conference and a founding member of the Mercersburg Society. 
Shetler’s accomplishments took up three pages in his Memorial Service 
Bulletin. We owe a debt of gratitude to the Rev. John Miller for reminding 
us of this important lecture. 
 The essay is incarnational in a number of ways. Shetler shares his 
own personal history of growing up with Mercersburg Theology without 
his knowing it because he had some very good pastor-teachers. He also 
gives us an over view of aspects of the history of The United Church of 
Christ in relationship to Mercersburg Theology. Continuing in this 
incarnational manner Shetler then applies basic insights from Mercersburg 
Theology into decisions that the UCC was facing in 1979. The essay 
reveals that The Mercersburg Society is not merely a group of academics 
who are interested in the 1800’s but a group seeking to apply truth in our 
ever changing world.  
 I do apologize that this issue is so packed that we do not have a 
book review. The two articles take up all the room we have to put this 
journal together. There is a book review ready for the Fall NMR. 
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The Influence of the Ancient Eastern 
Liturgies on the Provisional Liturgy 

(1857) of the German Reformed Church 
in the United States 

Yudai Fujino, May 2018 

Introduction 

In 1857, the German Reformed Church in the United States 
(GRCUS) published a new liturgy, A Liturgy: or, Order of Christian 
Worship, which was also called the Provisional Liturgy. This liturgy 
reflected Mercersburg Theology, which was a theological 
movement developed in GRCUS during the middle of the 19th 
century. As previous researches point out, the Provisional Liturgy 
had three main liturgical sources as its basis: the old Palatinate 
Liturgy, the Anglican Book of Common Prayer, and the Irvingite 
Liturgy.1 The Provisional Liturgy certainly relied on these liturgical 
traditions. However, the Provisional Liturgy did not refer only to 
the Palatinate Liturgy, the Book of Common Prayer and the 
Irvingite liturgy.2 Rather, as discussed in later sections, Philip 
Schaff (1819-1893), the chairman of the liturgical committee, stated 

                                                           
1 For instance, John S. Mansell, “The Mercersburg Liturgical 

Movement: A Study in Reformed Liturgical Development.” Prism 16, 
no.1, (Spring 2001) 36-52, 47, and James Hastings Nichols, Corporate 
Worship in the Reformed Tradition (Philadelphia: PA, The Westminster 
Press, 1968), 153-158. 
 

2 The Catholic Apostolic Church (sometimes called Irvingism) was 
a Protestant movement or small sect founded in the early 19th century 
under the influence of Edward Irving (1792-1834). Its most brilliant 
contribution was the promotion of liturgical renewal, inspired by the many 
ancient liturgies. Its liturgy was usually called the Irvingite liturgy. 
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that the Provisional Liturgy referred to many ancient liturgies, 
especially from the third and fourth century, as its basic liturgical 
sources.3 However, Schaff did not record exactly what kind of 
ancient liturgies influenced the Provisional Liturgy. Hence, a 
question arises: to what kind of ancient liturgy did the Provisional 
exactly refer as its basic liturgical source?  

To answer this question, this paper discusses two main points: 
first, the rationale and possible ancient liturgical sources of the 
Provisional Liturgy, second, a comparison of the anaphora (the 
Eucharistic Prayer) of the Provisional Liturgy and the English 
translation version of the five Eastern (or Orthodox) liturgies, the 
liturgies of St. James, St. Clement, St. Mark, St. Chrysostom, and, 
St. Basil, which were developed by the ancient Eastern church 
during the fourth century. Of course, as already mentioned, the 
Provisional Liturgy was inspired by many Christian liturgical 
traditions. But, through these discussions, this paper tries to prove 
that these five Eastern liturgies also richly influenced the anaphora 
of the Provisional Liturgy.  

 

ⅠⅠ. Rationale and Ancient Source of the Provisional Liturgy 

A. Rationale of the Provisional Liturgy 

In 1849, a liturgical committee was convened to prepare the 
Provisional Liturgy, based on a resolution of the Synod of 
Norristown of the GRCUS. This committee included both of the 
main figures of Mercersburg Theology: John W. Nevin as its first 
president and Philip Schaff as one of the members.4 In 1851, 
                                                           

3 Philip Schaff, “The New Liturgy.” The Mercersburg Review 10 
(April 1858):199-227, 218-219. 

4 Other liturgical committee members were Barnard C. Wolff, Elias 
Heiner, John H. A. Bomberger, Henry Harbaugh, Joseph F. Berg, pastors 
or theologians in the denomination. And the elders were William Heyser, 
John C. Bucher, Caspar Schaefer and George C. Welker (Schaff, “The 
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however, due to Nevin’s resignation from the president’s position, 
Schaff was appointed as the second president of the committee, and 
he eventually played the most important role in the productions of 
the Provisional Liturgy.5 As a result, the Provisional Liturgy was 
made under the influence of Mercersburg Theology, and especially 
related to Schaff’s liturgical view.6 Indeed, the rationale or basic 
rule of this liturgy effectively represented this theological 
orientation.  

                                                                                                                                    
New Liturgy,” 217.). The members frequently changed because of death 
(John C. Bucher, Caspar Schaefer), and withdrawal (Joseph F. Berg). 
Besides Nevin and Schaff, Henry Harbaugh was a Mercersburg theologian 
and an influential person on the committee. In fact, Harbaugh contributed 
to the Provisional Liturgy by making new hymns and prayers. In contrast, 
John H. A. Bomberger was a member from the beginning, but, he 
eventually became the strongest opponent of the Provisional Liturgy.  

 
5 Among the committee members, Schaff was probably the most 

familiar with the current liturgical movement in Europe. According to 
David S. Schaff, the son of Philip Schaff and the author of his biography, 
Schaff made friends with some liturgical experts like Edward Bouverie 
Pusey and Christian Charles Josias Bunsen, when he traveled to European 
countries during 1853-1854. When Schaff saw Bunsen, Schaff read 
Bunsen’s work for the new edition of the Hippolytus. Furthermore, Schaff 
attended Sunday worship at the Gothic Church of the Irvingites (Catholic 
Apostolic Church) at Gordon Square in London. Schaff expressed his 
impression of the worship in a letter to his wife, “The service this 
morning, I believe, was the most beautiful and perfect liturgical service I 
have yet attended.” David S Schaff, The life of Philip Schaff in Part 
Autobiographical (New York: Charles Scribner’s Sons, 1897), 174-178. 
  

6 Nevin himself mentions, “What, now, is the reigning theology of 
the Liturgy? It is sometimes spoken of in this country as the Mercersburg 
Theology.” John Williamson Nevin, Vindication of the Revised Liturgy, 
Historical and Theological (Philadelphia, PA: Jas. B. Rodgers, Printer, 
1867), 55.  
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What was the rationale of the Provisional Liturgy? As its 
rationale, the liturgical committee submitted “A Plan of the 
Proposed Liturgy” to the Synod of Baltimore, and this plan was 
adopted by that Synod in 1852. This proposal consists of seven 
articles, and it can be summarized by three main aspects: Reformed, 
historical, and modern.7 

First, the rationale of the Provisional Liturgy adhered to the 
Reformed worship tradition. The liturgical committee wrote, 
“Among the later Liturgies special reference ought to be had to the 
old Palatinate and other Reformed Liturgies of the sixteenth 
century.”8 The Provisional Liturgy inherited much from the 
Reformed worship tradition, based on the Heidelberg Catechism 
and the Palatinate Liturgy. Indeed, the liturgical committee began its 
work by translating the Palatinate Liturgy from German into 
English.9 The German immigrants brought with them the German 
original version of the Palatinate Liturgy, but this was really limited 
because neither a German version nor an English translation version 
was published in the United States during that time. Hence, only a 
few churches could directly refer to it, and other churches depended 
on their memory; they applied to their worship only the parts which 
they could remember. This resulted in the gradual strengthening of 
the voice of the congregations called for requiring an official liturgy 
that both English and German congregations could use. To satisfy 
this need of the churches, the GRCUS had made the Mayer Liturgy 
in 1842, but it was not so popular among the congregations.10 In a 
                                                           

7 Nevin, Vindication of the Revised Liturgy, 17. 
 

8 Schaff, “The New Liturgy,” 219. 
 
9 Bomberger practically did this work: “The Old Palatinate Liturgy 

of 1563.” The Mercersburg Review 2 (1850) 81-95, 265-86, and 3 (1851): 
97-128. 

 
10 The Mayer Liturgy, named after Lewis Mayer (1783-1849), a 

theologian and its author, contained both English and German versions of 
the formula of Holy baptism, Lord’s Supper, and ordination, etc. 
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word, there were mainly three worship styles in the denomination 
before the Provisional Liturgy. The first one to a large extent kept 
the traditional Palatinate worship style in the German language but 
not in English. The second one partly adapted the Palatinate 
Liturgy, but flexibly mixed it with worship styles from other 
denominations, especially the Dutch Reformed Church. The third 
one tried to accept the Revivalist worship style with its 
extemporaneous prayer and anxious bench. In this historical 
context, it was important that the Provisional Liturgy adhered to the 
Reformed heritage, represented by the Palatinate Liturgy, so that the 
North American German churches could re-establish their 
continental identity.11  

Second, the liturgical committee sought not only adherence to 
the Palatinate Liturgy but also historical continuity with the ancient 
liturgies. In fact, the liturgical committee asserted: 

 

The liturgical worship of the Primitive Church, as far as it can 
be ascertained from the Holy Scriptures, the oldest 
ecclesiastical writers, and the Liturgies of the Greek and Latin 
Churches of the third and fourth centuries, ought to be made, 
as much as possible, the general basis of the proposed Liturgy; 
the more so, as they are in fact also the source from which the 
best portions of the various Liturgies of the sixteenth century 
were derived, such as forms of confession and absolution, the 

                                                                                                                                    
However, it did not include the order of regular Sunday worship. It could 
not satisfy the people’s needs “because it was unhappily not constructed 
after the pattern of our older Liturgies, and was too much of an 
accommodation to the spirit of the times.” (Nevin, Vindication of the 
Revised Liturgy, 9.) 

  
11 Schaff, “The New Liturgy,” 204-205. 
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litanies, the creeds, the Te Deum, the Gloria in excelsis, the 
collects, the doxologies, &c.12 

 

As this rationale suggests, the Provisional Liturgy had its basis in 
the worship practices of the ancient church, especially from both the 
Eastern and Western churches of the third and the fourth centuries. 
Why did the committee attempt to look for these ancient liturgies? 
In other words, why were they not satisfied with only recovering 
the old Reformed Liturgy? In fact, Bomberger and his supporters, 
who were the minority in the committee, opposed going back 
through the Reformation era to the ancient church because they 
considered that this might tend to be too close to Roman Catholic 
practices. This opposition was a natural reaction among North 
American Protestant churches in the 19th century since they tended 
to regard the Roman Catholic Church as heretical. However, despite 
this opposition, the majority of the liturgical committee eventually 
adopted this proposal.13 This historical event suggests that 
Mercersburg theologians, mainly Schaff, the president of the 
committee, influenced this proposal; a centeral point of 
Mercersburg Theology was a high estimation of the historical 
continuity of the Reformed Church with the catholicity of the old 
Catholic Church. Schaff stated;  

 

It (Mercersburg Theology) called attention to the liturgies of 
the age of the Reformation and of the primitive Catholic 
Church, which had been almost entirely lost sight of in this 
country, and recommended them as the general basis on which 
the new work should be constructed. It placed, moreover, the 
defense of liturgical service on different grounds. It viewed it 

                                                           
12 Schaff, “The New Liturgy,” 218-219. 
13 Schaff, “The New Liturgy,” 209-212. 
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not simply in the light of convenience, decency and propriety, 
but as a sacred bond of union between the different ages of 
Christ’s Church, as a guarantee against excesses of arbitrary 
freedom, as a conservative power in doctrine and discipline, as 
the organ for the exercise of the general priesthood, and as the 
artistic form which the very spirit of social worship 
instinctively assumes and which will characterize even the 
worship of the redeemed in heaven as a complete harmony of 
united thanksgiving and praise.14    

       

This citation clearly shows Schaff’s intention in producing the 
Provisional Liturgy; Schaff attempted to recover the liturgical 
practices of the ancient church, harmonizing them with the 
Palatinate Liturgy. Thus, Schaff emphasized the historical bond 
between the ancient church and the Reformation era of the 16th 
century. 

     Finally, the rationale of the Provisional Liturgy also considered 
its use for the modern church. The liturgical committee tried to 
adjust the historical orders of liturgy to the demands of 
congregations in the 19th century. The committee reasoned; 

 

     Neither the ancient Catholic nor the Reformed Liturgies, 
however, ought to be copied slavishly, but reproduced rather 
in a free evangelical spirit and adapted to the peculiar wants 
of our age and denomination; inasmuch as these Liturgies 
themselves exhibit to us a considerable variety with essential 
unity, and as every age of the Church has the promise of the 
Spirit and a peculiar mission to fulfil. For the same reason, 
new forms may be prepared also, where it may seem 

                                                           
14 Schaff, “The New Liturgy,” 208. 
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desirable, but in keeping always with devotional spirit of the 
Church in her purest days.15  

 

As the rationale shows, the liturgical committee focused not only on 
historical continuity but also on the practical aspect of the 
Provisional liturgy as well. If the committee merely had attempted 
to recover the older practices of ancient and Reformed liturgies, the 
Provisional Liturgy would have become just a product of 
anachronistic or liturgical archaeology. However, the liturgical 
committee sought a liturgy, which was able to promote the piety of 
average congregational members. Therefore, besides the liturgies of 
regular Lord’s day services and sacraments, the liturgy included the 
order of family prayer, private devotion, and Psalms and hymns to 
be used in homes of believers.16 In fact, the rationale also included 
an explanation about these sections; 

 
                                                           

15 Schaff, “The New Liturgy,” 219. 
 
16  Prepared and Published by the Direction and for the Use of the 

German Reformed Church in the United States of America. A Liturgy: or, 
Order of Christian Worship (Philadelphia, PA: Lindsay & Blakiston, 
1861), 289-340, and appendix of the collection of hymns. The section on 
family prayer consisted of two sets of daily morning and evening prayers 
throughout the week, which encouraged the support of family worship. 
The Provisional Liturgy, then, added an explanation about family 
devotion, “As an aid to Family Worship, which should be observed daily 
in every Christian household, the following prayers may be used, in 
connection with the reading of a portion of Scripture. It is recommended 
that the Scriptures be read in course, especially the New Testament and 
the Psalms. Any of these prayers may be concluded either with a simple 
Amen, or with the Lord's Prayer, and, if it be thought proper, the 
following Benediction: The grace of the Lord Jesus Christ, and the love of 
God, and the communion of the Holy Ghost, be with us all. Amen.” A 
Liturgy: or, Order of Christian Worship, 289. 
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The addition of a Family Liturgy, including a sufficient 
number of prayers, seems to be very desirable, not only on 
account of its independent value, but especially also because it 
would facilitate the introduction of the Liturgy amongst our 
laity, and thus promote its right use in the Church. For, in the 
opinion of your Committee, a Liturgy will never fully answer 
its purpose, and be sufficiently appreciated by the 
congregation, if it is confined to the hands of the minister. Like 
the Bible, the Catechism and the Hymn Book, it ought to be 
the common property and manual of every member of the 
Church. The laymen will take a far deeper interest in the 
devotional exercises, if they can follow the minister by their 
book, and respond at least with an audible Amen at the end of 
each prayer. 17 

 

The rationale suggested that the Provisional Liturgy was used not 
only for ministers but also for every member of the congregations; 
the liturgy encouraged them to engage more actively in regular 
worship, family and private spiritual life. In a word, based on the 
rationale, the liturgical committee pursued the producing of a 
liturgy that had its root in both the ancient church and the Reformed 
Church on the one hand, and on the other hand, that could be useful 
for developing one’s private or family devotions. Thus, the rationale 
of the Provisional Liturgy summarized its purpose in the conclusion 
as follows: “If these principles be conscientiously and wisely 
carried out, it is hoped that, by the blessing of God, a Liturgy might 
be produced at last, which will be a bond of union both with the 
ancient Catholic Church and the Reformation, and yet be the 
product of the religious life of our denomination in its present 
state.”18 

                                                           
17 Schaff, “The New Liturgy,” 219-220. 
 
18 Schaff, “The New Liturgy,” 220. 
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B. Ancient Liturgical Sources of the Provisional Liturgy 

In the previous section, this paper showed that the rationale of 
the Provisional Liturgy thought highly of continuity not only with 
the Reformed liturgical tradition but also with the ancient liturgies. 
Then, the next question is to what ancient liturgies did the 
Provisional Liturgy refer as its basic sources? Unfortunately, as 
mentioned in the introduction, the liturgical committee did not 
retain a record of the precise list of sources that they referred to. 
Hence it is almost impossible to know exactly what they were. 
However, based on some clues, we still can conjecture which 
ancient liturgical sources influenced the Provisional Liturgy. Indeed, 
at least the anaphora of the Provisional Liturgy was greatly inspired 
and influenced by the ancient Oriental liturgies, particularly the 
liturgies of St. James, St. Mark, St. Clement, St. Chrysostom, and 
St. Basil.  

In his article, Schaff described the situation of the meetings of 
the liturgical committee, and concluded, “There the Committee sat 
many a day praying, writing, consulting together, criticizing, 
examining and pondering over Bibles, Concordances, Liturgies, old 
and new, from the Clementine down to the Irvingite…”19 This 
citation obscurely hints at the liturgical sources for the new liturgy. 
From Schaff’s description, it is guessed that he possibly adopted the 
Clementine Liturgy as one of the liturgical sources. Another piece 
of evidence supporting this conjecture is the fact that among the 
liturgies deemed to be appropriate source material by the rationale 
itself were “the Liturgies of the Greek and Latin Churches of the 
third and fourth centuries.”20 When it comes to a specific section 
like the formula of the Lord’s Supper, its sources become clearer. 
For instance, William Rupp (1839-1904), who was a student of 

                                                           
19 Schaff, “The New Liturgy,” 222. 
20 Schaff, “The New Liturgy,” 218. 
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Schaff and Nevin in Franklin and Marshall College and eventually 
became a professor of Practical Theology in the Lancaster 
Theological Seminary from 1893 to his death, discussed the liturgy 
of the GRCUS in his article.21 In this article, Rupp wrote, 

 

It is a Reformed liturgy resembling in general conception the 
older liturgies of the German Calvinistic type, but having 
features in common also with the old Oriental and Roman 
liturgies. The communion service, for example, while 
thoroughly true to the Reformed or Calvinistic doctrine of the 
sacrament, has elements in common with the early Greek 
liturgies, especially the Clementine of the Apostolic 
Constitutions.22 

 

Rupp had a personal relationship with the members of the liturgical 
committee, therefore his information may be reliable. Rupp’s 
statement provided an important clue; he suggested that the 
liturgical committee referred not only to the Reformed liturgy but 
also to some of the early Greek liturgies including the Clementine 
Liturgy, which had been used in the Eastern Orthodox tradition. In 
fact, Rupp’s statement can be confirmed by Schaff’s first-hand 
written manuscript of the Provisional Liturgy; he jotted comments 

                                                           
21 John I. Swander, The Mercersburg Theology, Philadelphia, 

Pennsylvania: Reformed Church Publication Board, 56. 
 

22 William Rupp, “The Liturgies of the Reformed Churches.” 
Christian Worship; Ten Lectures, Delivered in the Union Theological 
Seminary, New York, in the Autumn of 1896, (New York: Charles 
Scribner’s Sons, 1897), 204. 
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about the St. James Liturgy together with the Irvingite liturgy in the 
margin of his manuscript.23    

     Based on Schaff’s and Rupp’s statements, at least we may say 
that the liturgical committee was very likely to refer to the liturgies 
of St. Clement and St. James. But, were they the only ancient 
liturgical sources of the Provisional Liturgy? Did the liturgical 
committee not refer to other Eastern liturgies? When we consider 
the English translation of the ancient Oriental liturgies which the 
liturgical committee could access, we may reach more precise 
answer about this question. Of course, the liturgical committee 
could have directly referred to the liturgies written in Greek 
writings, the original language of the eastern liturgies, and to 
previous research written in German. However, the liturgical 
committee was also able to access to the English translations of 
these liturgies. In fact, we can suggest some possible English 
translation of the Eastern liturgies to which the liturgical committee 
might have referred. 

In the middle of the 19th century, a few English translations of 
the ancient Oriental liturgies were published. For instance, John 
Mason Neale, one of the most masterful Anglican ritualists in the 
19th century, wrote, 

                                                           
23 Original Manuscripts of A liturgy: or, Order of Christian Worship 

and The Order of Worship. Historical Society of the Evangelical and 
Reformed Church. The part on the Holy Communion was written in 
Schaff’s own hand. The precise year when these manuscripts were 
written, is unknown. However, before these manuscripts were written, the 
liturgical committee published some specimens of the Provisional Liturgy 
(The Committee of liturgy, “Liturgical Contributions” The Mercersburg 
Review 6, April 1854, 187-205, 355-398.), and these manuscripts were 
developed in great part from the specimens. Furthermore, during 1853 and 
1854, Schaff was absent from the meetings of the committee in order to 
travel to Europe. Therefore, the manuscripts might have been written from 
1855 to 1857, the year when the Provisional Liturgy was published.  
 

14



17 
 

17 
 

 

     The Liturgies contained in the present volume are those of S. 
James, S. Mark, S. Chrysostom, S. Clement, The Church of 
Malabar. The Anaphora of the first four have been translated 
by Dr. Brett; the whole of S. James by Dr. Rattray; and of S. 
Chrysostom by Dr. King and Dr. Covel. I believe that the 
whole of these Liturgies has not appeared before in English: 
the whole of S. Chrysostom and the Anaphora of S. James 
and S. Mark may be found in my introduction to the History 
of the Eastern Church.24 

 

According to Neale, only a few English translations were available 
before 1869 when Neale’s book was published. In addition, among 
the writings on this list which Neale mentioned, Schaff introduced 
Thomas Brett’s and Neale’s books in the bibliographies of his 
book.25 This fact implies that Schaff knew and thought highly of the 
works of Brett and Neale. However, among them, Neale’s writings 
were mainly published after 1857. Hence Schaff could not have had 
access to them when he produced the Provisional Liturgy.26 

                                                           
24 John Mason Neale, The Liturgies of SS. Mark, James, Clement, 

Chrysostom, and Basil, and the Church of Malabar. 2nd ed., (London: 
Swift and Co., Regent Press, 1869), xix-xx. 
 

25 Philip Schaff, Nicene and Post-Nicene Christianity From 
Constantine the Great to Gregory the Great A.D. 311-600, Vol.3 of 
History of the Christian Church 3rd ed. (New York: Charles Scribner’s 
Sons, 1891), 517-8. 

 
26 Schaff referred to four writings of Neale in his bibliography. 

Before 1857, two of them were available: first, Tetralogia Liturgica; sive 
S. Chrysostomi, S. Jacobi, S. Marci Divinae Missae, 1849, (the original 
Greek version), second, History of the Holy Eastern Church, vol.1, 1850. 
The other two were published after 1857: first, History of the Holy 
Eastern Church, vol.2, including General Introduction, 1869, second, The 
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Following to Neale’s and Schaff’s statements, the most probable 
published English translation of the ancient Oriental liturgies that 
Schaff was able to refer was Thomas Brett’s book: A Collection of 
the Principal Liturgie. Indeed, Gregg A. Mast, in his insightful 
study, also points out the possibility that the liturgical committee 
was inspired by Brett’s English translation.27 Brett’s book was 
published in 1838 and included the English translation of Anaphora 
of St. Clement, St. James, St. Mark, St. Chrysostom, and St. Basil.28 
As discussed in a later section, this conjecture does not merely 
relied on the chronological order but also on the similarity of 
expression and word order in the Provisional Liturgy and in Brett’s 
translation. 

     The liturgies of St. Clement, of St. James, of St. Mark, of St. 
Chrysostom, and of St. Basil were the products of the ancient 
Eastern Church during the fourth century. Particularly in the part of 
the anaphora, as discussed in a later section, the Provisional Liturgy 
abundantly referred to these five liturgies. However, of these, Schaff 
probably thought highly of the liturgies of St. James and of St. 
Clement. In fact, Schaff believed that St. James was one of the 
oldest liturgies. Furthermore, Schaff stated, “In contents and diction 

                                                                                                                                    
Liturgies of SS. Mark, James, Clement, Chrysostom, and Basil,first edition 
(the English translation version of Tetralogia Liturgica ), 1869. Schaff, 
History of the Christian Church, Vol.3, 518. 

  
27 Gregg Alan Mast, The Eucharist Service of the Catholic Apostolic 

Church and Its Influence on Reformed Liturgical Renewals of the 
Nineteenth Century (Lanham, Md., & London: The Scarecrow Press, Inc., 
1999), 68. 

 
28 The exact title is: Thomas Brett, A Collection of the Principal 

Liturgies, Used in the Christian Church in the Celebration of the Holy 
Eucharist: Particularly the Ancient, viz. The Clementine, as It Stands in 
the Book Called the Apostolical Constitutions; the Liturgies of St. James, 
St. Mark, St. Chrysostom, St. Basil, &c. Translated into English by Several 
Hands, with a Dissertation Upon Them (London: Rivington and Co., 
1838). 
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it (the liturgy of St. James) is the most important of the ancient 
liturgies, and the fruitful mother of many, among which the liturgies 
of St. Basil and St. Chrysostom must be separately named.”29 As for 
the liturgy of St. Clement, Schaff thought, “It is the oldest complete 
order of divine service, and was probably composed in the East in 
the beginning of the fourth century.”30    

  

Ⅱ. Comparison of the Provisional Liturgy and Ancient Liturgies 
on the Anaphora 

The previous section discussed the rationale and possible 
ancient liturgical sources of the Provisional Liturgy. The conclusion 
is that Schaff and other members of the liturgical committee likely 
referred to Brett’s English translation of the five Oriental liturgies: 
St. James, St. Mark, St. Clement, St. Chrysostom, and St. Basil. 
Thus, this section focuses on the influence of these ancient Oriental 
liturgies on the anaphora of the Provisional Liturgy, mainly 
comparing the Provisional Liturgy with Brett’s English translation. 
Of course, as already mentioned, this comparison does not intend to 
deny the influence of the Anglican liturgy or Irvingnite liturgy on 
the Provisional Liturgy. In fact, its Eucharistic rite borrowed many 
unique expressions mainly from the Irvingite liturgy.31 However, at 

                                                           
 

29 Schaff, History of the Christian Church, Vol.3, 528. 
 

30 Schaff, History of the Christian Church, Vol.3, 527. 
 

31 Gregg A. Mast points out, “The (liturgical) committee had taken 
the Baltimore proposals seriously and looked to the primitive liturgies as 
well as the Reformation rites as their models. The Provisional Liturgy, 
however, particularly followed in structure and substance the Eucharistic 
service published in the Irvingite Liturgy. It appears that the Catholic 
Apostolic Church served as a bridge, an invisible link, between the 
liturgical riches of both East and West and the German church…. The 
Irvingite service allowed Schaff and the committee to embrace again the 
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the same time, it is also sure that the liturgical committee 
abundantly referred to these Eastern liturgies, particularly in the 
anaphora of the Provisional Liturgy. 

The anaphora is the center of the Eucharistic rite. Schaff 
wrote about the Ancient Eucharist liturgies in his prominent writing, 
History of the Christian Church; “The eucharistic action in the 
narrower sense is called the Anaphora, or the canon missae, and 
begins after the close of the service of the catechumens (which 
consisted principally of reading and preaching, and extended to the 
Offertory, i.e., the preparation of the bread and wine, and the 
placing of it on the alter).”32 According to Schaff’s classification, 
the anaphora consists of five main segments: 1. Sursum corda (“Lift 
up your hearts….”), 2. The prayer of thanksgiving (Eucharistia), 3. 
The Words of Institution, 4. Consecration and oblation of the 
elements, 5. The prayer of intercessions.33  

 

A. Sursum Corda and The Prayer of Thanksgiving 

These parts of the Provisional Liturgy are evidently 
influenced by the Oriental liturgies. In fact, the Provisional Liturgy 
is similar in both structure and the expressions to Brett’s translation. 
For instance, the Sursum Corda of the Provisional Liturgy, the 

                                                                                                                                    
‘catholic’ tradition of worship, reuniting word and sacrament without 
appearing to sell out to the high churchmen.” Mast, The Eucharist Service 
of the Catholic Apostolic Church, 75-6. 

 
32 Schaff, History of the Christian Church, Vol.3, 512. 
 
33 Schaff, History of the Christian Church, Vol.3, 512-516. 
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beginning of the Anaphora, has almost the same words as the liturgy 
of St. Mark.34  

      After the Sursum Corda, the prayer of thanksgiving follows. 
When Schaff had written the prototype of the Provisional Liturgy, 
he was particularly inspired by the prayer of St. James in this part. A 
comparison of them is as follows: 

 

Schaff’s hand-written manuscripts 

It is very meet, right, and our bounden duty that we should 
praise Thee, sing Hymns unto Thee and give thanks unto 
Thee, the Father everlasting, Almighty Maker of heaven and 
earth and unto Jesus Christ, the Son of God Redeemer of the 
World and unto the Holy Ghost the Comforter, the Spirit of 
truth and holiness. To Thee the heaven and the heaven of 
heavens sing praise; the sun, the moon and the stars; the 
earth and the sea and all that therein; Jerusalem, the 
heavenly assembly, the church of the first-born written in 
heaven; the spirits of just men made perfect; the patriarchs 
and prophets; the martyrs and apostles; angels, 
archangels, thrones, dominions, principalities and powers; 
and many-eyed cherubim and seraphim before Thy throne 
singing with a loud voice the triumphal hymn of Thine exalted 
glory.35  

 
                                                           

34 A Liturgy: or, Order of Christian Worship, 195, and Brett, A 
Collection of the Principal Liturgies, 22. See also, the appendix in the 
bottom of this paper. 

 
35 Original Manuscripts of A liturgy: or, Order of Christian Worship 

and The Order of Worship (Historical Society of the Evangelical and 
Reformed Church).  
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Brett’s translation of St. James 

It is very meet, right, and our bounden duty, that we 
should praise and bless, worship, glorify, and give thanks to 
thee, the maker of all visible and invisible beings, the treasure 
of eternal happiness, the fountain of life and immortality, the 
God and governor of the universe. To whom the heavens sing 
praise, and all their powers; the sun and moon, and the 
whole choir of stars; the earth and sea, and all their 
inhabitants; Jerusalem the heavenly assembly and church of 
the firstborn that are written in heaven; the spirits of just 
men and prophets; the souls of martyrs and apostles, 
angels, and archangels, thrones, dominions, principalities, 
authorities, and tremendous powers; the many-eyed 
seraphim with six wings, who with twain cover their faces, 
and with twain their feet, and with twain they fly, crying 
incessantly one to another, and with uninterrupted shouts of 
praise.36 

 

The bolded and underlined expressions of both of them are clearly 
similar to each other. Certainly, Schaff’s prayer tended to be more 
conscious of the Trinitarian relationship than St. James, but he also 
adopted many unique expressions from St. James; the praising of 
God by the whole world and things of nature, and all human beings 
especially those with holy offices and heavenly existence. Schaff 
referred to the Eastern liturgy as a basis of his hand-written 
manuscripts. However, Schaff eventually changed this proto type in 
the final version of the Provisional Liturgy. In the margin of his 
manuscripts, Schaff explained, “This Preface is partly taken from 
St. James’ Liturgy. Perhaps the Preface of the Irvingite Liturgy p. 
18-20 with forms suited to the various seasons of the church year, 
may be found preferable.”37 As Schaff pointed out, the final 

                                                           
36 Brett, A Collection of the Principal Liturgies, 11. 
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thanksgiving prayer adopted in the Provisional Liturgy became 
more similar to the Irvingite Liturgy than to St. James. However 
this does not mean that Schaff completely threw out the prayer of 
St. James from the Provisional Liturgy. Rather, while revising the 
final version of the Provisional Liturgy from the proto type, based 
on the Irvingite Liturgy, Schaff still retained some unique 
expressions of St. James. For instance, the first three paragraphs of 
the thanksgiving prayer in the Provisional Liturgy are as follows: 

 

The Provisional Liturgy 

     It is very meet, right, and our bounden duty, that we should at 
all times, and in all places, give thanks unto Thee, Lord God 
Almighty, Father, Son, and Holy Ghost.  

Before the mountains were brought forth, or ever Thou 
hadst formed the earth and the world, even from everlasting 
to everlasting, Thou art God. 

Thou didst in the beginning create all things for Thy 
self. By Thy word were the heaven made, and all the host of 
them by the breath of Thy mouth. The armies of the invisible 
world, angels and archangels, thrones, dominions, 
principalities, and power; the glorious firmament on high, 
sun, moon, and stars; the earth and the fullness thereof; all 
are the work of Thy hands, and all are upheld by Thee 
continually in their being, as they stand by Thee, likewise, in 
their appointed order and course.38 

                                                                                                                                    
37 Original Manuscripts of A liturgy: or, Order of Christian Worship 

and The Order of Worship. In the margin of this manuscript, Schaff wrote 
down some comments by his own hand. 

 
38 A Liturgy: or, Order of Christian Worship, 195-6. 
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Although the prayer of the Provisional Liturgy reveals some 
changes from the first hand-written manuscript, it still keeps some 
unique expressions of St. James, as already cited, which the 
Irvingite liturgy lacked.39 Furthermore, this prayer seems to be 
partly influenced by St. Chrysostom: the Trinitarian prayer and the 
words “from everlasting to everlasting.”40  

     The next paragraph mainly focuses on the creation and the fall of 
humanity, and salvation by Christ’s redemption from sin. This part 
partly reflects St. Mark and St. Clement, blending them with the 
Irvinigite liturgy; 

 

The Provisional Liturgy 

Thou also at the first didst make man in Thine own image, 
and after Thine own likeness, and didst set him over the 
works of Thy hands, endowing him with the excellent gift of 
righteousness, and forming him for immortality. And when 
afterwards, through the fraud and malice of Satan, he fell by 
transgression from that first estate, Thou didst not leave him 
still to perish utterly in his fall, but wast pleased to raise him 
up again and to restore him to the joyful hope of everlasting 
life, by the promise of redemption through Jesus Christ; 
who, being God of God, very God of very God, dwelling in 
the bosom of the Father with unspeakable blessedness from all 
eternity, at last when the fullness of the time was come, came 

                                                           
39 Jack Martin Maxwell, Worship and Reformed Theology: The 
Liturgical Lessons of Mercersburg 

(Pittsburgh, Pennsylvania: The Pickwick Press, 1976), 446. This paper 
greatly owes to Maxwell’s masterful book. 

 
40 Brett, A Collection of the Principal Liturgies, 32. 
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down from heaven, and became man, for us men and for our 
salvation.41 

 

The end of the paragraph comes from the Irvingite liturgy.42 
However, the highlighted sentences above resemble the prayers of 
St. Mark and St. Clement. For instance, St. Mark includes this 
address to God; “Father Almighty; who didst create the heaven… 
who madest man in thine own image, and after thine own 
likeness, and didst put him into Paradise.” Meanwhile, St. Clement 
refers to human sin and restoration from that suffering, “Thou didst 
justly drive him out of Paradise; in thy goodness didst not despise 
him, nor suffer him utterly to perish; for he was the work of 
thine own hands….And having subjected him for a while to a 
temporary death, thou didst bind thyself by an oath to restore him 
to life again; loosing the bands of that death, by the promise of a 
resurrection to the life which is eternal.”43 

     The final paragraph of the prayer of thanksgiving also blends the 
Eastern Eucharistic prayers and the Irvingite liturgy; 

 

The Provisional Liturgy 

Thee, mighty God, heavenly King, we magnify and praise. 
With patriarchs and prophets, apostles and martyrs: with the 
holy Church throughout all the world; with the heavenly 
Jerusalem, the joyful assembly and congregation of the 

                                                           
41 A Liturgy: or, Order of Christian Worship, 196. 

 
42 The Liturgy and Other Divine Offices of the Church (London: 

Printed by George Barclay, 1847), 103. 
 

43 Brett, A Collection of the Principal Liturgies, 4 and 22. 
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first-born on high; with the innumerable company of 
angels round about Thy throne, the heaven of heavens, and 
all the powers therein; we worship and adore Thy glorious 
name, joining in the song of the Cherubim and Seraphim, 
and with united voice: saying:44 

 

This prayer might be partly affected by St. Clement. St. Clement 
prayed, “For all these things, glory be to thee, O Lord Almighty; 
thee the innumerable hosts of angels, archangels, thrones, 
dominions, principalities, authorities, powers, thine everlasting 
armies adore. The Cherubim and seraphim…crying incessantly 
with uninterrupted shouts of praise; and let all the people say with 
them…”45 After this prayer, the Provisional Liturgy closes the part 
of the thanksgiving prayer by reading the Trisagion (Triumphal 
Hymn). Trisagion of the Provisional Liturgy adopts almost the same 
words with St. Basil.46 Briefly, in the part of the thanksgiving 
prayer, the Provisional Liturgy attempted to combine the Ancient 
Oriental liturgies, especially St. James, St. Clement, and St. Basil, 
with the Irvingite liturgy. 

     

B. Consecration and Oblation 

Following the thanksgiving prayer and the Words of 
Institution, which were based on the Words of the Bible, the 
Provisional Liturgy proceeds to the consecration and oblation “by 
                                                           

44 A Liturgy: or, Order of Christian Worship, 197. 
 

45 Brett, A Collection of the Principal Liturgies, 5. 
 
46 A Liturgy: or, Order of Christian Worship, 197, and Brett, A 

Collection of the Principal Liturgies, 45. See also, the appendix in the 
bottom of this paper. 
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the commemoration of the great facts in the life of Christ, by the 
rehearsing of the Words of Institution from the Gospels or from 
Paul, and by the invocation of the Holy Ghost…”47 Schaff believed 
that the invocation of the Holy Spirit belonged to the Eastern 
liturgical tradition, lacking in the Latin church.48 Hence, the 
adoption of the invocation prayer itself is an evidence that the 
Provisional Liturgy reflects the Oriental liturgies. The invocation of 
the Provisional Liturgy is as follows: 

 

The Provisional Liturgy 

Almighty God, our heavenly Father, send down, we beseech 
Thee, the powerful benediction of Thy Holy Spirit upon 
these elements of bread and wine, that being set apart now 
from a common to sacred and mystical use, they may exhibit 
and represent to us with true effect the Body and Blood of Thy 
Son, Jesus Christ; so that in the use of them we may be made, 
through the power of the Holy Ghost, to partake really and 
truly of His blessed life, whereby only we can be saved from 
death, and raised to immortality at the last day.49 

 

This prayer is slightly similar to those of St. James and St. Clement, 
though most expressions seem to be original with the Provisional 

                                                           
47 Schaff, History of the Christian Church, Vol.3, 513. 
 
48 Schaff stated, “This invocation of the Holy Ghost appears in all 

the Oriental liturgies, but is wanting in the Latin church, which ascribes 
the consecration exclusively to the virtue of Chirst’s Words of Institution.” 
Schaff, History of the Christian Church Vol.3, 513. 
 

49 A Liturgy: or, Order of Christian Worship, 197-8. 
 

25



28 
 

28 
 

Liturgy.50 A possible explanation why Schaff did not directly adopt 
the words from the Ancient liturgies is that he was trying to avoid 
the error of the transubstantiation in the Roman Catholic mass and 
to keep consistency with the Palatinate Liturgy and the Reformed 
doctrine of the Holy Communion. Indeed, as Gregg Mast points out, 
employing the oblation or the sacrificial prayer is not popular in the 
Protestant tradition because every Reformer in the 16th century 
excluded it from worship.51 Hence, this part could be the most 
challengeable aspect in the Provisional Liturgy. Schaff of course 
understood this issue. However, he also highly estimated this 
practice.52 Therefore, perhaps he carefully developed the oblation 
prayer with his own words, while referring to the Irvingite and the 
ancient liturgies. 

 

The Provisional Liturgy 

And be pleased now, O most merciful Father, graciously to 
receive at our hands this memorial of the blessed sacrifice of 
Thy Son, which we, Thy servants, thus bring before Thy 
divine Majesty, according to His own appointment and 
command; showing forth His passion and death; rejoicing in 
His glorious resurrection and ascension; and waiting for the 
blessed hope of His appearing and coming again. We are not 
worthy in ourselves to offer unto Thee any worship or service. 
Wherewith shall we, sinners of the dust, come before the 
Lord, or bow ourselves before the most high God?53 

                                                           
50 Brett, A Collection of the Principal Liturgies, 7 and 14. 

 
51 Mast, The Eucharist Service of the Catholic Apostolic Church, 

73. 
 
52 Schaff, History of the Christian Church Vol.3, 507. 
 
53 A Liturgy: or, Order of Christian Worship, 198. 
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The bolded and underlined sentence is slightly similar to St. Basil.54 
In its part of the oblation, like the ancient Oriental liturgies, the 
Provisional Liturgy emphasizes human sinfulness and unworthiness 
to worship God, and sanctification only through Christ. However, 
the Provisional Liturgy avoids the custom of mingling wine and 
water and spread incense, although Schaff realized its importance 
for the ancient church.55 This could be an example that the liturgical 
committee tried to adjust the ancient liturgical tradition to the 
Reformed tradition and their present age.  

 

C. Intercession 

When it comes to the part of the intercession, Schaff followed 
the Oriental liturgies. In the margin of his hand-written draft, Schaff 
noted, “The commemoration of the living and the departed is to be 
introduced here. I would recommend the shorter one in the Irvingite 
Liturgy.”56 However, this does not mean that Schaff merely copied 
the Irvingite Liturgy. In fact, the Provisional Liturgy eventually 
adopted a longer and more well developed intercession than that of 
the Irvingite liturgy. Certainly, the expressions of the intercession 
mainly blend the Irvingite liturgy and the original in the Provisional 
Liturgy. But, the intercession of the Provisional Liturgy still retains 
the order and contents of the intercession of St. Clement; like St. 
Clement, the Provisional Liturgy gives instructions to pray for 
church catholicity, the local church, church officers, governors, 
proper weather, fruits of the earth, evangelization, those suffering 
heavy affliction, those departing this life, and saints or believers in 
                                                           

54 Brett, A Collection of the Principal Liturgies, 45. 
 

55 Schaff, History of the Christian Church Vol.3, 517. 
 
56 Original Manuscripts of A liturgy: or, Order of Christian Worship 

and The Order of Worship. 
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all ages.57 Remarkably, the Provisional Liturgy adds a prayer for the 
President of the United States and emphasizes a prayer for 
recovering from schisms of the church than the ancient liturgies 
prayed: “Build up her desolations; restore her disorders; heal her 
divisions; and grant unto her prosperity, safety, unity and peace.”58 
On this point, the Provisional Liturgy perhaps tries to contextualize 
the prayer to the specific situation of the United States, following its 
third rationale: “adapted to the peculiar wants of our age and 
denominations.”59  

In addition, the Provisional Liturgy places the Lord’s Prayer 
after the intercession, like the four Oriental liturgies, except St. 
Basil. This order is different from the Irvingite Liturgy, which puts 
the Lord’s Prayer between the consecration and oblation.60 On this 
point, the Provisional liturgy follows the Oriental Liturgical order 
more precisely than the Irvingite liturgy. Thus, we may say that the 
ancient Oriental Liturgical tradition influenced the formulation of 
the Provisional Liturgy. 

 

Conclusion 

In conclusion, the liturgical committee fixed three rationales 
for the Provisional Liturgy: adherence to the Reformed worship 
tradition, inheritance of historical continuity with the ancient 
liturgical practices, and satisfying the needs of their present age and 

                                                           
 
57 A Liturgy: or, Order of Christian Worship, 199-200, and Brett, A 

Collection of the Principal Liturgies, 7-9. 
 
58 A Liturgy: or, Order of Christian Worship, 199. 
 
59 Schaff, “The New Liturgy,” 219. 
 
60 The Liturgy and Other Divine Offices of the Church, 109. 
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denomination. Following its rationales, the liturgical committee of 
the Provisional Liturgy was able to adapt prayers of the ancient 
Oriental liturgies and adjust them to the Reformed tradition and the 
North American context of their age. Particularly, the anaphora of 
the Provisional Liturgy had great similarity with Brett’s English 
translation of the ancient Oriental liturgies. This indicates that the 
Provisional Liturgy was influenced by the ancient Oriental liturgies, 
such as the liturgies of St. James, St. Clement, St. Mark, St 
Chrysostom, and St. Basil, while referring to the Reformed, 
Anglican, and Irvingite liturgical traditions.  

 

 

 

Appendix: The Part of the Anaphora in the Provisional Liturgy  

(The Bolded and underlined places indicate that they are 
expressions that identical with or similar to those of Brett’s English 
translation of the ancient oriental liturgies.) 

 

(Sursum Corda) 

[The Whole Congregation now rising, the Minister Shall procced:] 

The Lord be with you. 

R. And with thy spirit. 

Lift up your hearts. 

R. We lift them up unto the Lord. 

Let us give thanks unto the Lord our God. 
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R. It is meet and right so to do. 

(St. Mark, Brett, 22) 

(The Great Prayer of Thanksgiving) 

It is very meet, right, and our bounden duty, that we 
should at all times, and in all places, give thanks unto Thee, Lord 
God Almighty, Father, Son, and Holy Ghost.  

Before the mountains were brought forth, or ever Thou hadst 
formed the earth and the world, even from everlasting to 
everlasting, Thou art God. 

Thou didst in the beginning create all things for Thy self. By 
Thy word were the heaven made, and all the host of them by the 
breath of Thy mouth. The armies of the invisible world, angels and 
archangels, thrones, dominions, principalities, and power; the 
glorious firmament on high, sun, moon, and stars; the earth and 
the fullness thereof; all are the work of Thy hands, and all are 
upheld by Thee continually in their being, as they stand by Thee, 
likewise, in their appointed order and course. (St. James, Brett, 11) 

Thou also at the first didst make man in Thine own 
image, and after Thine own likeness, and didst set him over the 
works of Thy hands, endowing him with the excellent gift of 
righteousness, and forming him for immortality (St. Mark, Brett, 
22). And when afterwards, through the fraud and malice of Satan, 
he fell by transgression from that first estate, Thou didst not leave 
him still to perish utterly in his fall, but wast pleased to raise him 
up again and to restore him to the joyful hope of everlasting life, 
by the promise of redemption through Jesus Christ; (St. 
Clement, Brett, 4) who, being God of God, very God of very God, 
dwelling in the bosom of the Father with unspeakable blessedness 
from all eternity, at last when the fullness of the time was come, 
came down from heaven, and became man, for us men and for our 
salvation. 
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For all Thy mercies and favors, know to us and unknown we 
give Thee thanks. But most of all, we praise Thee, the Father 
everlasting, for the gift of Thine adorable, true, and only Son, our 
Saviour Jesus Christ, who by His appearing hath abolished death 
and brought life and immortality to light through the gospel. We 
bless Thee for His holy incarnation; for His life on earth; for His 
precious sufferings and death upon the cross; for His resurrection 
from the dead; and for His glorious ascension to Thy right hand. We 
bless Thee for the giving of the Holy Ghost; for the institution of 
the Church; for the means of grace; for the hope of everlasting life; 
and for the glory which shall be brought unto us at the coming, and 
in the kingdom, of Thy dear Son.  

     Thee, mighty God, heavenly King, we magnify and praise. With 
patriarchs and prophets, apostles and martyrs: with the holy Church 
throughout all the world; with the heavenly Jerusalem, the joyful 
assembly and congregation of the first-born on high; with the 
innumerable company of angels round about Thy throne, the 
heaven of heavens, and all the powers therein; we worship and 
adore Thy glorious name, joining in the song of the Cherubim and 
Seraphim, and with united voice: saying: (St. James and St. 
Clement, Brett, 11 and 22)  

 

(Seraphic Hymn or Trisagion) 

[Here let the people join aloud in the Seraphic Hymn.] 

     Holy, Holy, Holy, Lord God of Sabaoth (Sabbath); heaven 
and earth are full of the majesty of Thy glory. Hosanna in the 
highest! Blessed is He that cometh in the name of the Lord. 
Hosanna in the highest! (St. Basil, Brett, 45) 

 

(The Word of Institution) 
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[Then the Minister shall procced:] 

     Our Lord Jesus Christ, THE SAME NIGHT IN WHICH HE 
WAS BETRAYED [here he shall take some of the bread into his 
hands], TOOK BREAD; AND WHEN HE HAD GIVEN THANKS, 
HE BRAKE IT [here he shall break the bread], AND SAID, TAKE, 
EAT, THIS IS MY BODY WHICH IS BROKEN FOR YOU; THIS 
DO IN REMENBRARABCE OF ME. 

     AFTER THE SAME MANNER ALSO [here he shall take the 
cup into his hands], HE TOOK THE CUP, WHEN HE HAD 
SUPPED, SAYING, THIS CUP IS THE NEW TESTAMENT IN 
MY BLOOD; THIS DO YE AS OFTEN AS YE DRINK IT, IN 
REMENBRANCE OF ME. 

 

(Consecration and Oblation) 

     Let us pray. 

     Almighty God, our heavenly Father, send down, we beseech 
Thee, the powerful benediction of Thy Holy Spirit upon these 
elements of bread and wine (St. James and St. Chrysostom, Brett, 
14 and 34), that being set apart now from a common to sacred and 
mystical use, they may exhibit and represent to us with true effect 
the Body and Blood of Thy Son, Jesus Christ; so that in the use of 
them we may be made, through the power of the Holy Ghost, to 
partake really and truly of His blessed life, whereby only we can be 
saved from death, and raised to immortality at the last day. 

R. Amen. 

     And be pleased now, O most merciful Father, graciously to 
receive at our hands this memorial of the blessed sacrifice of Thy 
Son, which we, Thy servants, thus bring before Thy divine Majesty, 
according to His own appointment and command; showing forth 
His passion and death; rejoicing in His glorious resurrection and 
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ascension; and waiting for the blessed hope of His appearing and 
coming again. We are not worthy in ourselves to offer unto Thee 
any worship or service. Wherewith shall we, sinners of the dust, 
come before the Lord, or bow ourselves before the most high 
God? (St. Basil, Brett, 45) We bring unto Thee, O holy and 
righteous Father, the infinite merits of Jesus Christ, Thine adorable, 
true, and only Son, in whom Thou hast declared Thyself to be well 
pleased, and through the offering of whose body once for all, full 
satisfaction has been made for the sins of the world. Have respect 
unto this glorious sacrifice, we beseech Thee, in union with which 
we here offer and present unto Thee, at the same time, O Lord, the 
reasonable sacrifice of our own persons; consecrating ourselves, on 
the altar of the gospel, in soul and body, property and life, to Thy 
most blessed service and praise. Look upon us through the 
mediation of our great High Priest. Make us accepted in the 
Beloved; and let His name be as a pure and holy incense, through 
which all our worship may come up before Thee, as the odour of 
a sweet smell, a sacrifice acceptable, well pleasing to God. (St. 
James, St. Mark, Brett, 17 and 24) 

 

(Intercessions) 

     Remember in mercy, we beseech Thee, Thy Church militant 
throughout the whole earth. Let her ministers be clothed with 
righteousness, and her priests with salvation. Build up her 
desolations; restore her disorders; heal her divisions; and grant unto 
her prosperity, safety, unity and peace. 

R. Amen. 

     We commend unto Thee especially this particular church and 
congregation, pastor, elders, deacons, and people, beseeching Thee 
to accept their piety and faith, and to increase towards them Thy 
heavenly grace, so that they may come behind in no gift, waiting for 
the coming of our Lord Jesus Christ. 
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     R. Amen 

     We pray for all estates of men in Christian lands; for kings, 
princes, and governors, and for the people committed to their 
change and care; especially for Thy servant, the President of the 
United States, and for all the rulers of this land and nation. Make us 
a righteous people, and give us power to serve Thee in quietness 
and peace. 

     R. Amen. 

     Vouchsafe unto us, we beseech Thee, favorable weather, that 
the fruits of the earth may ripen and be gathered in for us in 
due season (St. Clement, Brett, 8); and be pleased of Thy great 
goodness to preserve us from war, pestilence, and famine. 

     R. Amen. 

Send forth Thy light and Thy truth unto the ends of the earth; 
cause the glorious Gospel of Thy grace to be proclaimed among all 
nations; and powerfully incline the hearts of men everywhere, that 
they may hear and obey the joyful sound. 

     R. Amen. 

     Regard in tender compassion those among Thy people, who are 
called to suffer heavy affliction, or sore temptation and trial of any 
kind; and be Thou graciously nigh unto them with Thy divine help, 
according to all their need. 

     R. Amen. 

     Especially do we commend unto Thee those departing this life; 
let the arms of Thy love be round about them in their last hour; 
defend them against the assaults of the Devil; enable them joyfully 
to commit their spirits into Thy hands; and so receive them to Thy 
rest. 
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     R. Amen. 

     O God, the Father of our Lord Jesus Christ, of whom the whole 
family in heaven and earth is named; we rejoice before Thee in the 
blessed communion of all Thy saints, wherein Thou givest us also 
to have part. We praise Thee for the holy fellowship of patriarchs 
and prophets, apostles and martyrs, and the whole glorious 
company of the redeemed of all ages (St. Clement, Brett, 8), who 
have died in the Lord, and now live with Him for evermore. We 
give thanks unto Thee for Thy great grace and many gifts bestowed 
on those who have thus gone before us in the way of salvation, and 
by whom we are now compassed about, in our Christian course, as 
a cloud of witnesses looking down upon us from the heavenly 
world. Enable us to follow their faith, that we may enter at death 
into their joy; and so abide with them in rest and peace, till both 
they and we shall reach our common consummation of redemption 
and bliss in the glorious resurrection of the last day. 

R. Amen. 
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Delivered at Mercersburg, Pa. November 1979 
 
Today here at Mercersburg we walk on Holy Ground. We touch and 
handle Holy Things seen and that which is Holy and Unseen. The 
prayer with which I began this session is from Hymns and Chants 
with offices of Devotion for use in Sunday Schools, Parochial. and 
weekday Schools, Seminaries and Colleges, written by Henry 
Harbaugh, Pastor of St. John’s Church, Lebanon, Pa., and published 
August,196l. This little book and many publications of the 
Mercersburg theologians are the Holy Things seen. 
Today I know we are surrounded by a great cloud of witnesses who 
were present when Philip Schaff delivered his inaugural 135 years 
ago. Today we are mindful of the conviction, concern and urgency 
with which John Williamson Nevin in January of 1844, 135 years 
ago published the second edition of his first book, The Anxious 
Bench. The ideas, the concepts, the doctrines, the Word of God, the 
Mystical Presence these are the unseen. 
Those were days of struggle, development and growth for the 
church. These days now have certain similarities. Perhaps I should 
share with you some of the struggle out of which this paper is 
connived. 
I have a great affection for the church and in particular the 
Reformed church. As you will see my whole life has been lived 
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within it. Shall this paper be one that deals with the academic future 
of the Mercersburg theology? I know that dealing with an 
Incarnational theology in a theoretical and academic way is wrong. 
But knowing and loving the church, can I deal with it in an 
ecclesiological and specific relationship to the United Church of 
Christ. The impact, involvement and responsibility may be more 
than I want. Mercersburg has been controversial. Do I want more of 
that? There were periods when for days I could not put a single 
word of my thoughts to paper. Now I share them with you. If you 
accept them, you also bear the responsibility. 
The Mercersburg Theology has continued to bring its blessing of 
grace to the church since the days of Schaff, Nevin and Harbaugh 
through historians, pastors and theologians in each succeeding 
generation who have been introduced to the Mercersburg Review, 
the liturgy and the history of the German Reformed Church. This is 
another way of saying that Mercersburg itself is responsible for the 
continued expression of its life in the church today by its central 
emphasis on scripture and tradition. The reader who knows the 
Pauline passages on the unity of the body and its parts and studies 
the centrality of the Eucharist in the New Testament Church asks, 
“How has this been interpreted in the church?”, and is led to 
Mercersburg. The vehicles have been the liturgy, the theology, and 
the church order; all of which served to educate and inspire each 
succeeding generation. 
Since we are concerned about the future of the Mercersburg 
movement, it is important to ask, “How does one come into the 
movement?” Now from the position of a Conference Minister of the 
United Church of Christ, who stands in the Mercersburg tradition, I 
shall relate how I came into that tradition” John Nevin Bauman 
baptized me in Shiloh Reformed Church in Danville, Pennsylvania. 
What happened in that baptism continues to grow in my intellectual 
and spiritual comprehension year by year. Significant is the fact that 
the first and middle names of the baptizing pastor were John Nevin 
(Bauman), whose father in turn was an ordained student of the 
Mercersburg period and first German Reformed pastor to emigrate 
westward beyond the Mississippi River. By my baptism with the 
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liturgy of 1866, I am a birthright Mercersburg scholar -- that is, one 
brought up to learn the tradition. 
Pastor Bauman died when I was 6 years old in 1927 and Clark W. 
Heller became my pastor. He first introduced me to Mercersburg 
without using the word. Pastor Heller gave meaning to the 
sacrament of the Lord’s Supper through his sermons and thus 
related to the Mercersburg Theology without my knowing it. One of 
my earliest church memories which came from John Nevin 
Bauman’s Pastorate was when my parents left me in the pew and 
went to the altar to receive the bread and the wine. It was Clark 
Heller who remembered the children and explained what happened 
at the altar. Pastor Hel1er was a student of John W. Bowman and 
George W. Richards. He carried on the tradition of Shiloh by using 
the 1866 Liturgy for the Friday night Preparatory Service and the 
Lord’s Supper on Sunday. 
I can still remember he preached doctrinal communion sermons on 
communion Sunday -- a practice many do not follow today. He said, 
“Zwingli taught it is a memorial, but more than a memorial. Calvin 
taught us Christ is here, a spiritual real presence.” How thankful I 
am that I had a pastor who said it so clearly that I can still 
remember his words. 
In this paper today, I hope to drive home the importance of a 
teaching Pastor -- one who asks the right questions and leads the 
listeners (learners) to the answers. Clark Heller confirmed me and 
in many ways was one of my most important teachers. I have 
forgotten the day, but during his teaching of worship, he asked that 
all important question that has since that day remained with me: 
“Wouldn’t you like to use the service from the hymnal every 
Sunday?” We used on regular Sundays what I now know to have 
been the service minus the Confession, Kyrie, Assurance of Pardon 
and Gloria in Excelsis. In fact, when we used the Lord’s Prayer, we 
chanted it. 
When I was old enough to read, I passed my time during the 
moments of waiting in the pew reading what was in the hymnal. So 
even before Shiloh Church began to use the service every Sunday, 
those words of the service were begriming to be written indelibly in 
my conscious and subconscious mind. During my boyhood and 
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youth, I heard the great preachers in my home church. on repeated 
visits: John W. Bowman, George W. Richards, Charles E. Schaeffer, 
Paul S. Leinbach, and William F. Curtis. Without my knowing it, I 
was in the tradition. The earliest sermon outline I can remember 
was that of Charles E. Schaeffer preaching at Strawberry Ridge 
when I was twelve years old. That outline was, “We need a new 
church” We need a new pulpit. In this pulpit we need a new 
preacher.” I can’t remember the details of the sermon, but having 
sat at his feet many times, I think I could supply them. It was my 
privilege some years ago when I was past 46 years of age to be 
received into the ministerial fraternity, Phi Alpha, in Philadelphia at 
the invitation of Paul E. Schmoyer. I paid tribute to Dr. Schaeffer in 
my maiden speech, the Phi Alpha secretary, and related back to him 
that outline that he gave in that sermon when I was a boy of twelve. 
In that day he was the father and patriarch of the Mercersburg 
movement. 
Not only was I baptized into the Mercersburg tradition, but I was 
called by God into that ministry. It was at this time in 1933 when I 
was sitting in a seventh-grade class room in Central Grammar 
School in Danville, Pa. that on a certain day that call came and I 
knew that I was to enter the Christian ministry. I went home and 
told my mother. My high school days passed with Clark Heller 
bringing me to Franklin and Marshall College where I entered in 
1938. There I met in September of that year the teacher who was to 
have a very important effect on my life -- my Greek teacher, John 
Nevin Schaeffer. His father, William C. Schaeffer, had been my 
grandparents’ pastor in Danville and later became Professor of New 
Testament at Lancaster Seminary. Dr. John Nevin Schaeffer was a 
member of First Church, Lancaster. My first invitation to worship in 
Lancaster was in First Church, the church of Henry Harbaugh, 
where today the 1866 liturgy is still used. Dr. Schaeffer led me to 
study the history of Franklin and Marshall College and then for the 
first time, I saw the Picture of president, John Williamson Nevin 
and became acquainted with his life. I was sent to Barr’s second 
hand book store where I bought my first books on Mercersburg. The 
growth in the tradition was moving more rapidly. 
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In 1942 after living in the Seminary Dormitory for four years, and 
having attended seminary chapel to hear Dr. Richards preach, I 
began my first classes with Laurence E. Bair, who used to say, 
“Now boys, there are three great mountain peaks that stand out 
above all others -- Philip Schaff, John Williamson Nevin and Henry 
Harbaugh. I want you to get to know them.” He proceeded to tell us 
again and again. Dr. Bair was proud of his tradition and that it was 
respected in other denominations. He would say, “Now boys, even 
the Episcopalians know about Mercersburg. You go to the 
Philadelphia Divinity school and Dr. Gummey, one of the great 
liturgical scholars of our day, knows Mercersburg. We have three 
boys who go there to learn of him. Get to know Scott Brenner, 
Morris Slifer and PauI Schmoyer. They are our Mercersburg 
scholars.” 
Dr. Bair introduced us to Dr. Brenner. The impact was so strong that 
on our wedding trip from Lancaster to the Poconos, we went to St. 
Paul’s to worship and hear Dr. Brenner preach. Sometime in that 
first year in the ministry, someone took me to my first Worship 
Convocation. I suspect it was George C. Bingaman for we were 
neighbors in the East Pennsylvania synod. There I met the other two 
of the men Dr. Bair told us to get to know -- Morris D. Slifer and 
Paul E. Schmoyer. The President of the Convocation was Charles E. 
Schaeffer. The Worship Convocation was not merely the calling 
together of those interested in worship, it was the meeting of the 
Proponents of Mercersburg theology. 
Dr. Schaeffer was my teacher at Lancaster Seminary. He was 
General Secretary the Board for Home Missions of the Reformed 
Church in the United States and retired in the days of the 
Evangelical and Reformed. Because of his care for new churches 
and the rural church in particular, he was asked to teach a course in 
Rural Sociology. We soon discovered through Rural Sociology that 
it was a prime importance for the rural church to have the best 
theology, the best liturgical worship and the best church order. Of 
course, all the best was Mercersburg. 
From those in the Worship Convocation came strong leadership for 
the Committee on Liturgics of the Evangelical and Reformed 
Church. Drs. Slifer and Schmoyer were the chief scholars for the 
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work of revising the Evangelical and Reformed Book of worship. 
At that time, it was my privilege to be named to the committee by 
Dr. James E. Wagner and soon to follow, was the Rev. R. Howard 
Paine, another member of the Convocation. The revision of the 
liturgy was never published other than leaflet form. The General 
Synod in light of the impending union with Congregational 
Christian Churches decided in its wisdom that nothing more should 
be done. 
During the Evangelical and Reformed period, two basic books were 
published-- A Handbook on Worship, long out of print which in 
addition to a listing of articles in the Mercersburg Review gave 
historical and theological interpretations of the liturgy. The authors 
were Morris D. Slifer, Scott F. Brenner, Paul E. Schmoyer and 
Robert Brillhart. The Way Of Worship, which was a MacMillan 
book by Dr. Brenner, is still today the best description of the 
Eucharistic worship history and rationale of the Evangelical and 
Reformed liturgy, the successor to the Mercersburg Liturgy of 1866. 
All was not lost with the rejection of the revision of the Book of 
Worship of the Evangelical and Reformed Church by the General 
Synod. The Secretary and Assistant to the President was Dr. 
Sheldon E. Mackey, a member of the Worship Convocation and 
Mercersburg scholar. When the Commission on Worship of the 
United Church of Christ was formed, the chairman of the committee 
on Liturgics, Dr. Louis Gunnemann was appointed the chairman of 
the new Commission. Also appointed to it were Slifer, Paine and 
Shetler. Slifer and Paine were on the section writing the Service of 
Word and Sacrament. I was on the section writing the services for 
Baptism and Confirmation. Thus, Mercersburg was to have its 
effect on the liturgies of the United Church of Christ. 
The first work in the preparation of the new liturgy was the 
education of the Congregational Christian members. This at first 
was reasonable as we had high church Congregationalists; the 
English scholar, Dr. Horton Davies, a member of Princeton 
University faculty and Dr. Chalmers Coe of the scholarly 
Congregationalist line. At this time was added Dr. Bard Thompson, 
professor of History and Liturgics at Lancaster Seminary and 
Mercersburg scholar and writer. Soon Dr. Thompson left for Drew 
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Seminary where he continues his liturgical interests. With the 
representation of women and minority groups, the emphasis on 
historical and theological scholarship changed. With the formation 
of the Office for Church Life and Leadership, the Commission on 
worship was terminated. 
From this personal narrative, it is possible to see the methods of 
entering the Mercersburg tradition. 
1. Being baptized into it and gradual, but continual development 

within the community of the initiated believers. 
2. Being confronted by pastors and teachers who are disciples of 

Mercersburg and accepting the challenge of its theology. 
3. Being appointed to the right places within the church structure to 

exert the Mercersburg influence. 
4. By incorporating the Mercersburg concepts in liturgy and 

publications. 
The Mercersburg men conceived the church to be organic and 
whole. It has been said in our day that this concept has been 
responsible for the willingness of the Reformed Church in the 
United States to enter into the Union with the Evangelical Synod of 
North America. It appears that there is considerable truth to this 
statement when one considers the sermons and writings of Dr. 
George W. Richards, who was one of the proponents of the union as 
well as professor of Church History and President of Lancaster 
Seminary. Both antecedent denominations held to the organic 
concept of wholeness and the connectionalism of the parts of the 
body. Those who knew Mercersburg supported this union and the 
theological position was reflected in the name Evangelical and 
Reformed. 
It has also been said that from this concept has come our 
ecumenical interest and commitment. This is a logical and natural 
result of such a theological position. The Mercersburg fathers would 
be shocked today to hear supporting arguments for ecumenism 
based on economy - saving of money by merging; convenience - we 
don’t have to drive as far to reach one of our own churches; for 
social grace- it would be so nice to all be together in one church. 
They would probably write another pamphlet against such motives. 
These reasons give us a social human organization. 
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What does Mercersburg have to offer to the ecumenical concept of 
the church? We do not see the shape of the ecumenical church being 
attained by a movement downward, spread and flattened to be a 
humanistic organization for social reform. We see the movement 
upward with a reformed catholic doctrine if we are wearing the 
ecumenical spectacles of Nevin and Schaff. The movement is 
upward and inward to the center which is Christ with the whole 
body possessing the identifying characteristics of the Corpus Christi 
and local units or extremities of the body being congregations that 
find survival possible because they are part of that body rather than 
local churches which are complete manifestations of that body of 
Christ that can survive whole without being related to and of 
necessity being a part of the whole body. 
To speak in one breath of the autonomy of all the parts of a 
denomination and to say that such a denomination is a part of the 
ecumenical Church is to put into one sentence two antithetical 
ideas. To fracture the church and to say that each fractured part is a 
complete and a whole live unit in and of itself is a logical and 
scientific impossibility unless we conceive the church to be amebic 
without any one form or shape. The ameba divides rather than 
unites. This has been the heresy of the church. This has been the 
story of congregationalism whether it is New England 
Congregationalism, the Disciples of Christ or the Baptists. 
“In our day Mercersburg theologians know the church to be not 
atomistic and individualistic, but continuous, apostolic, catholic and 
reformed. If we look at the word apostolic, we find one of the chief 
keys to the unification of the outward frame of the church. The 
catholic church sees its continuity in apostolic succession. The 
reformers were not greatly concerned about the continuation of the 
apostolic succession as the outward manifestation of unity. John 
Calvin saw that succession already broken in the Roman Catholic 
Church and wrote, ‘Their plea of uninterrupted succession is a vain 
pretense, unless the truth of Christ, which was transmitted from the 
fathers, be permanently retained pure and uncorrupted by their 
posterity. This succession of bishops had revolted from Christ 
himself, and was no longer a part of Christ’s ministry. It was not the 
reformers who had affected a disturbance in the succession of the 
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ministry. That succession had already been broken sometime 
previously and they were seeking to restore it. There was no valid 
episcopate or ministry in existence to which they could adhere by 
regular institutional succession.” (Nichols, p. 268. “The Classis of 
Mercersburg”, The Mercersburg Review. 1849, p. 387, 383.) 
Nevin believed that the church as a whole had the reproductive 
powers to restore a damaged organ. Ministerial powers and 
functions had been communicated from the Apostles to the whole 
community of believers as well as to the special priesthood of those 
inwardly called and outwardly recognized. (Nichols, p. 2671 “Our 
ministry, is descended to us from Christ through the apostate church 
of Rome, but not from the Apostate Church of Rome.” (Ainslie, p. 
2I8) 
In these writings one can see the developmental principle and the 
concept of historic continuity both at work. “The Reformation was 
not a movement to overthrow and reconstruct the work of the 
church ‘in the case of its great cardinal doctrines as already 
positively defined by the general councils, but to carry forward and 
complete that work, by going on to define and settle what had not 
yet been made the subject of action in the same positive style’” 
Thus, one can see more clearly why our denomination was never 
with any consistency called Calvinist as our sister was called 
Lutheran. With this concept of historic continuity, the appropriate 
word was and is Reformed. The Reformed Catholic Church. This 
desire for continuity was seen in the colonial period of 
Pennsylvania when the people at Falkner Swamp, Skippack, 
Whitemarsh and Philadelphia wanted to be sure their pastor was 
authentic and in the proper tradition. They sent John Philip Boehm 
to New York to seek arrangements for ordination. They did not 
choose to ordain him themselves, nor did they choose to have 
another pastor ordain him. An appeal was sent to the Classis of 
Amsterdam in 1728 and after a year his credentials were accepted. 
He was given further examination and on the authority of the 
Classis of Amsterdam, he was ordained by the Consistory of the 
Dutch Reformed Church of New York at the hands of an ordained 
minister with elders present on November 18, 1729. The letter 
informing Boehm and the congregations of the possibility of 
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ordination was received with great joy 250 years ago today on 
November 4, 1729. Here is seen in the action of the Classis and the 
consistory the respect for historical continuity, but also the reformed 
or presbyterial concept of the bishop with the authority vested in the 
corporate body of the Classis of ordained pastors and ordained 
elders with that authority passed on, in this case, to the Consistory 
of New York. 
In Nevin’s statement that the “ministerial powers and functions had 
been communicated from the Apostles to the whole community of 
believers as well as to those of the special priesthood of those 
inwardly called and outwardly recognized” is a seed concept closely 
akin to, if not the same, as that of Dr. Robert Paul, a present-day 
United Church theologian of classical English Congregational 
background, who speaks of the continuity of the Apostolic Gospel - 
that Gospel communicated from our Lord to the Apostles and from 
them through the New Testament and the Church Orthodox, Roman 
and Protestant. Again, we can say that it is through the church and 
not from the church. 
In this respect the fathers of Mercersburg stand us in good stead 
today as we relate to the ecumenical movement in the Roman 
Catholic, Anglican, Orthodox and Protestant denominations. In the 
Consultation on Church Union we can speak on the doctrine of the 
church and its ministry from a position which is catholic, reformed, 
evangelical and apostolic. The contribution of these Pennsylvania 
theological giants puts us squarely in an advance position in the 
ecumenica1 church. 
This same tradition draws the vertical and horizontal axis together, 
thereby keeping us at work among the people in the world. 
“Christianity means the renovation of the world; there is no sphere 
of natural life which may not be glorified. It is a demonstration of 
the catholicity of the church that it aspires to convert the totality of 
life.” Specifically, Schaff considered four spheres: politics, 
intellectual life, art and the social and economic order. “… the 
Church cannot be said to have completed its career, till the whole 
world shall appear, transfigured with its divine spirit, and states, and 
sciences and arts, with all their glory, shall fall down before the altar 
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of the Most High in full, free worship.” (Prin. Protestantism, p. 
135, 137) (see also Nevin “Catholicism”, M. R. 1851, p. 17). 
Perhaps one of the best predictions for the future comes from one of 
the opponents of Mercersburg - Dr. James A. Good. In commenting 
on the period of l880-1900 with regard to the reaction to the Post 
Mercersburg theologians to higher: criticism, evolution and the 
doctrine of inspiration of the Bible, Dr. Good in 1911 said, “Thus 
Mercersburg theology has developed beyond itself and in this was 
consistent, for it held to historical development; only in this the new 
theology has gone beyond it. In the course of time, (if the present 
drift of theological thought away from it continues) it will be known 
only by its publication in the Review and Messenger, by “The 
Theological Institutes” of Prof. E.V. Gerhart and by Harbaugh’s 
famous hymn, “Jesus, I Live to Thee”. Dr. Nevin, when he so 
severely attacked the old traditional theology of our church, set in 
motion a movement of whose theological results he never dreamt 
and whose end no one can foretell.” (Good, p. 603.) 
What Mercersburg theology did for the Reformed Church at the 
beginning of the free Evangelical movement in Pennsylvania and 
the Great Awakening it wil1 now have to do in the United Church of 
Christ if that church is ever to be more than a collection of free 
individualistic autonomous bodies and become a church in the 
Reformed catholic tradition. The United Church of Christ, now 
faced with a merger with the Disciples of Christ, has its theological 
problems compounded further by institutionalized atomistic and 
heretical doctrines of faith and order. Since the 1979 General Synod 
of Indianapolis has voted to extend conversations on union for five 
more years with a vote to prepare a plan of union at the end of that 
period the work is cut and laid out for the present-day Mercersburg 
theologians. We need to work at both of these problems at the same 
time. 
After the Mercersburg men spoke against the continuation of 
conversations with the Disciples of Christ at the hearings during the 
Indianapolis General Synod, Dr. Paul Crow, ecumenical theologian 
of the Disciples, said to me, “I am surprised that coming out of 
Mercersburg you could oppose union with the Disciples of Christ.” 
My reply was, “That is exactly why I am opposing the 
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conversations, for Nevin and Schaff taught the catholic organic 
concept of the church, the high doctrine of the spiritual real 
presence in the Eucharist, the incorporation of infants into the Body 
of Christ through baptism and held to a divinely called and 
authorized ministry.” 
How then do we describe the attitude of the Mercersburg 
theologians toward church union in contemporary terms? Much of 
the conversation of the average pastor and church member indicates 
their expectation is that we seek common denominators on which 
we can agree, and on these as bases, seek union. This may also be 
true of some theologians and ecclesiastical leaders. The common 
denominator strategy is at times explained further as being the least 
common denominator. An example of the least common 
denominator process is seen in the statement that describes an 
approach to the United Church of Christ - Disciples of Christ union 
conversation. “It is important for us to discuss together the points 
on which we agree and can act together, not those points on which 
we have differences.” The points on which we agree are essentially 
action-oriented areas of mission, such as jointly sponsoring 
missionaries, or being involved together in justice and human rights 
issues. Those areas which we would avoid by the earlier announced 
approach are doctrinal positions on baptism, the eucharist, the 
ministry of the ordained clergy and of the lay members, and on the 
nature of the church” This amounts to seeking union on the least 
common denominator - or the lowest points on the scale on which 
union can take place. 
Schaff and Nevin in their positions indicate the need to avoid 
subjective, emotional and activistic bases for union and discussions 
of unity. Rather, the emphasis is on the objective, the theological, 
the doctrinal and biblical bases. Union with them would be on the 
highest common denominator. The source, the means and the 
method is in and begins with God in Christ rather than with and 
from humankind. 
If we are in the Mercersburg stream then we are to seek union on 
the highest levels of faith and practice rather than the lowest. 
Patrick W. Collins in his article “Gustave Weigel: An 
Uncompromising Ecumenist” in the Fall 1978 issue of the “Journal 
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of Ecumenical Studies” says of Weigel, a Roman Catholic, “Weigel 
never compromises his Catholicism, yet he saw as the ecumenical 
solution for the day convergence - the moving of churches closer to 
one another - rather than conversion of compromise.” (P. 684) This 
best describes the position of Mercersburg and is more closely akin 
to the highest common denominator process. 
If the present day Mercersburg theologians are to make a 
contribution to ecumenical conversation, conversations involving 
union or in the dialogue necessary to the maturing of the United 
Church of Christ into a church that is evangelical, reformed and 
catholic, then they must be uncompromising in their faithful 
presentation of the essentials, their insistence on the high standards 
of catholicity, the sacramental and organic nature of the church, the 
real presence of Christ, primacy of the baptism of infants, and the 
divine initiative in the ordering of the ministry. 
If the church is to be the power of salvation in the world, by 
Mercersburg standards, then this will be by the power of Christ in 
the church which is his body rather than by the power of a human 
organization of finite men and women. Then any action for justice 
or mercy for the human family proceeds from Christ in his body 
and not from the weakness of imperfect human beings. You see we 
have now pointed out the problem that reaches to the very heart of 
the United Church of Christ and the Disciples of Christ. The 
statement, “The United Church of Christ is a pluralistic church 
dramatizes This same problem. Such a statement applies the least 
common denominator “anything goes” strategy. It leads the 
members to ask, “Does the United Church of Christ believe that 
Jesus is the Christ, the divine son of God?” Sons and daughters of 
Nevin, Harbaugh and Schaff have the task before them of 
redirecting and re-educating our United Church of Christ in this 
modern heresy. 
Let us take an old catholic statement (Schaff attributed it to a 16th 
century German, Meldenius) “In essentials unity, in non-essentials 
liberty”, and paraphrase it “In essentials unity, and in nonessentials 
diversity”. Pluralism in a strict sense indicates the acceptance into 
one body or group of concepts or ideas that in the essentials are 
different. Diversity in its strict sense implies concepts that in the 
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essentials are the same but in the approach to them or the 
expression of them have various or diverse interpretations or 
manifestations. 
Let us apply this to the doctrinal practice of infant baptism versus 
believer’s baptism which is one of the principle points of difference 
between the United Church of Christ and the Disciples of Christ 
denominations. 
It is essential that we be baptized into Christ.  On this we agree. 
It is essential that all who believe be baptized.  On this we agree. 
It is essential that all who are baptized are received into the 
covenant of grace.  On this we agree. 
It is essential that infants are not to be baptized since they cannot 
believe.  On this we disagree. United Church - no. Disciples - yes. 
It essential that infants are received into the covenant of grace.  On 
this we disagree. United Church - yes Disciples - no. 
It is essential that the mode of baptism (sprinkling, pouring, 
immersion) be the sign of entry into the covenant.  On this we 
disagree. United Church - no. Disciples yes. Here diversity is 
needed, a non-essential. 
It is not essential that all water be the same.  Diversity accepted. 
(Jordan water, tap water, Conestoga creek water)  On this we agree. 
It is not essential that any special clothing be worn.  Diversity 
accepted.  On this we agree. 
From this discussion the divisive questions are, “Are children in the 
covenant of grace?”  “Sha1l they be baptized?” 
How would a Mercersburg theologian approach them? 
1. The questions are essential. They are serious. They have to be 

brought to solution before any union could be planned. Being 
serious theologians, we could not agree that the answer could be 
sought after we have consolidated, for such action indicates them 
not to be essential. 

2. Both scripture and tradition are to be applied. Mercersburg does 
not engage in proof texting, but seeks theological concepts 
inherent in the scripture. Tradition is valid and accepted. Witness 
the Heidelberg Catechism as the Church’s interpretation of 
scripture. 
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3. The catholicity of doctrine and practice is to be examined. How 
does baptism affect the denominations who are organically a part 
of the main body of the Church? Does the doctrine and practice 
lead us to further participate in the atomistic separatistic 
breaking or dividing of the body or to the continuing of that 
condition? 

4. Does the doctrine and practice more completely or less 
completely engraft the membership, infants, children and adults 
in the spiritual body of Christ? 

5. Considering the Mercersburg concept of objective grace does the 
doctrine and practice prepare children for earlier communion, 
which desire is being more strongly expressed? 

When one applies the concepts of Nevin and Schaff, certain other 
critical questions arise generally about the direction of the United 
Church of Christ. For purposes of brevity I shall use the word 
“church” to refer to the United Church of Christ. 
Shall the church become broad in its nature and at the same time 
shallow in its faith by accepting all kinds of expressions regardless 
of the position they give to Jesus Christ as divine Lord and Savior? 
Example: Can one be a humanist only or a Unitarian if the church is 
to be broadly pluralistic? Shall it seek to be a 
brotherhood/sisterhood of all persons by reason of their human 
status? 
Shall the church have as its purpose and priority, action in the world 
as the central manifestation of its budget, its program, its 
organization, its stance and its faith as exhibited to society? How 
can the vertical-horizontal dimension be expressed in the body? 
Example:  discontinuance of the theological commission and the 
worship commission by assigning the functions to the Office of 
Church Life and Leadership without adequate funds? The political 
result is that it takes these functions out of Commission status with 
direct relationship to the General Synod and places such important 
acts of publishing a book of worship and a hymnal in the hands of a 
bureau of the church. Theological statements and positions are 
prepared or not prepared by boards or bureaus who in a sense 
promulgate doctrine without a theological review by congregations, 
conferences, seminary faculties. The present practice of formulating 
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social pronouncements on the basis of two or three weeks of study 
by delegates to General Synod does not in any way pass as 
competent theological work done by the wider section of the 
church. 
How can the church understand its motto “That they may all be 
one” with its accompanying slogan of “a united and uniting church” 
with the organic catholic concept? Example: During the present 
period of conversations there is the attitude abroad that to oppose 
the Disciples union is a negation of our scriptural motto, a denial of 
ecumenism as mission and a thwarting of the will of God. 
Nevin’s mystical presence of Christ in the Eucharist becomes the 
event in which we find our personal and corporate union with the 
Lord. All union begins with and proceeds from this event. At 
present we experience and define this event in different ways. When 
I was present at a mass in St. Peter’s in Rome, I could not receive 
the physical host, but Christ did come to feed me. Even though I 
cannot be united with my Roman Catholic brothers and sisters, we 
can engage in other kinds of mission and as each is united to and 
with Christ, we find a degree of unity. Without being united into one 
and the same structure we are moving closer to one another and in a 
very real spiritual and mission sense we are united and uniting. 
The Mercersburg theology can deliver the United Church of Christ 
from its compelling fixation upon the thought that it can be truly 
ecumenical and faithful to the Gospel only if it puts together 
denominational structures consolidating two or more groups into 
one. The body is beautiful and works well when it has 
denominational parts - hands, eyes, ears, feet, head and heart. In 
fact, St. Paul says, “If the whole body were an eye, where would be 
the hearing?” (I Cor. 12:17) Thus we look to Christ as the head and 
recognize that sometimes we in the United Church of Christ may be 
characterized as the foot because we are always on the go (some say 
marching behind the most recent band on the street) Others say we 
are the mouth - always saying something on every issue. 
Others wonder whether the foot or the mouth are related to the head 
so that first it thinks about what it will say or where it will go. To 
speak of a holistic approach to the church is to use a new 
psychological or process term to refer to a concept that is as old as 
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the organic view of Mercersburg or as new as St. Paul’s letter to the 
Corinthians. One has to talk about the holistic view only if one has 
been contemplating or participating in the fragmented church rather 
than the church catholic. 
Perhaps the most difficult task before the Mercersburg theologians 
is the seeking for a solution to the problem of differences in polity 
concepts within the United Church of Christ. Those who today have 
heard Dr. George Bricker deal with the nature and content of 
Mercersburg theology and those who have been students of 
Mercersburg know that the reformed catholic concept of the church 
and the autonomous congregational concept are antithetical! As we 
have been speaking of the organic body, we see very clearly how 
right Nevin and Schaff were in seeing the congregation being and 
experiencing the wholeness of Christ only as it functions as an 
integral part of that Holy Catholic and Apostolic Church. The hand 
lives and functions only as a part of the body and it is never 
assumed that the whole body in its essential characteristics is 
completely manifest in the hand. The hand knows only greater glory 
and beauty as it is seen as a part of that whole body. Someone needs 
to clearly state the problem and with courage put it into verbal (or 
even printed) form in order that we may move closer to that 
mainstream of Christianity. 
In 1957 the union of the Evangelical and Reformed Church and the 
Congregational Christian Churches put the Evangelical and 
Reformed Church into the position of denying its heritage as Nevin 
and Schaff saw the congregational and Campbellites as being 
outside the mainstream of the church. Their (that is the 
Campbellites and Congregationalist) concept of the church was 
separatistic, atomistic, subjective. There is a certain arrogance to the 
belief that the local church has within it all the marks of the true and 
whole church and in and of itself is complete and whole so that it 
can stand alone, independent, and without need of the rest of 
Christ’s body-the Church. Paragraph 15 of the Constitution of the 
United Church of Christ makes this very clear and places us 
squarely and firmly in this separatist position. The parts of the body 
are not joined together to fulfill St. Paul’s description- “We are to 
grow up in every way into him who is the head, into Christ, from 
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whom the whole body, joined and knit together by every joint with 
which it is supplied, when each part is working properly make 
bodily growth and upbuilds itself in love.” (Eph. 4:15-16) The 
constitution guarantees autonomy for every part: congregation, 
association, conference and General Synod. Not one part can bind 
another. If it does not want to, it does not have to support any other 
part or collectively the whole body. 
Dr. Louis Gunnemann recently in a conference on church order 
sponsored by the Board for Homeland Ministries indicated that the 
hope at the time of the founding of the denomination was for a new 
church polity wherein the autonomous bodies would be held 
together by a voluntary covenant. Paragraphs 14 and 16 of the 
constitution speak to this point. The intent as that time was that of a 
utilitarian accommodation of essentials to accomplish a union, as it 
was stated, on the basis of the fact that “we have a common 
mission”. 
The veracity of the connectional relationship through the voluntary 
covenant is seen in the fact that a local church can enter or leave the 
body at any time without any thought that it is any more for coming 
in or any less for going out. The particular advantages are a source 
for ministers and the availability of pension for the pastor. 
Congregational churches have remained out of the union to prove 
their independency and separatism. Others have left to prove it. This 
union did not reduce the number of denominations organizationally 
speaking. It resulted in a fellowship of continuing congregational 
churches. 
When we look at the Disciples of Christ we see that from the 
contemporary period of the Mercersburg men the denomination has 
suffered splits from time to time. Since Campbell was planning to 
develop the one true church in which all denominations would find 
a relationship to Christ, it becomes particularly sad that perhaps 
there are few other groups that have suffered more separations. 
However, that is the way of congregationally independent 
fellowships. The contemplated union of the Disciples and the 
United Church of Christ would without a doubt further add to the 
congregational separations. 
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The future for Mercersburg theology and theologians then is 
extremely important and even more strongly is vital (let me repeat) 
is vital to the United Church of Christ being an expression of the 
body of Christ evangelical, reformed, catholic and apostolic. Unless 
the United Church of Christ develops in this manner, it may not 
continue to exist in any form. 
Nor, for some specific direction or strategy. 
1. The Mercersburg concepts of Church and Ministry must be 

interpreted to the United Church of Christ and the Christian 
world. 

2. Theologians, both pastoral and lay, need to be developed. 
3. Centrality of the sacraments need to be upheld at very area of 

church life and work. 
4. The vertical-horizontal concept of mission with preeminence 

given to the real presence of Christ must be incorporated into the 
nature, program, worship and work of the United Church of 
Christ. 

5. The teaching of Mercersburg theology must be incorporated in 
the preparatory work of seminarians. 

6. Arrangements must be made for writing and publishing of 
historic documents and present-day interpretation. 

7. The leadership of the United Church of Christ needs to be aware 
of the Mercersburg concepts. 

8. Mercersburg theologians must be entered into every area of the 
denomination’s structure. 

9. The liturgy needs to be upheld as a vehicle for unity in the 
church. 

10. A total effort to enable the members, in this secular day, to find 
new meaning for life in the body of Christ. 

11. Resources must be set free to accomplish these objectives. 
12. The call is to each one of us to respond in greater commitment 

for Christ incarnate in his Church for the world. 
We have set before us the development and maturing of the United 
Church of Christ and the bringing of it fully into the mainstream of 
the church - evangelical, reformed, catholic and apostolic. We must 
be tenacious, uncompromising in essentials, always ready to move 
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toward fellow Christians recognizing our unity not to be in 
organization but in Christ and his body, confident that only Christ 
can feed the hungers of the human family. 

 

*************************** 
“A Virtual Convocation.” 

June 7 & 8, 2021 
 

Polarization & Reconciliation: 
Hints from the Mercersburg 

Tradition 
 

SPEAKERS 
Lee C. Barrett, III:  

“How can Christians Talk to Anyone?” 
 

William B. Evans: Christological Basis 
 

Linden DeBie: Pastoral Aspects 
 

The technical aspects of this “Virtual Convocation” 
are still being worked out. Information and links will be e-
mailed to those on our e-mail list. Please go to the 
Mercersburg Societies Website for further updates.  

 

************************* 
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Mercersburg Society  Membership Form 
Upholding the Church: 

Evangelical, Reformed, Catholic, & Apostolic 
(Please photocopy this page, fill it out in clear print, & mail it in.) 

 
Name: 
 
Mailing Address: 
 
 
E-mail Address: 
 
Office Phone:  
 
Home Phone: 
 
Cell Phone: 
 
Denomination: 
 
Membership Type:  [  ] Regular  $ 35.00. 
                                [   ] Life       $ 300.00 
                                [   [ Church   $ 50.00 
                                [   ] Student  $ 20.00 
Extra Gift:  
 
Please remit with your check to: 

The Mercersburg Society 
Rev. Dr. Thomas Lush 

605 White Church Road 
York Springs, PA 17372 
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