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Th~ Mercusburg SGclel)' hiS been formed 10 uphold Ih~ conctpl of Ihe 
Churc.h as Ih.e Bod)' of Chrl$l, ['-angelical. Rdormtd. Cnho)ic. ApOSlOtk, 
organIc. delelopmenlil and conn«llc"'al. tl affirms Iht t Cumcniut 
Creeds ~s ... Unuses 10 115 lillh ilnd Iht Eucharisl as lhe liturgical an 
from wh"h all olhtr IC15 of ",'orshlv ilnd -w,,"ice emanalt . 

~t ~JelY pursuu cOnltmporary theOlogy In lhe Church and the wo rt d 
""I1~ln lhe comUI of Merctrsburg Theology, In tif«ling Hs purpo-w Iht 
Socle1V prol' ldes opporluniun for fellowship ind sCUdy for persons 
Inlt reSltd tn t.lNctrsburg TheologV, sponsors an annual cOllvocalion 
tngigts In Ihe publlc,uion 01 arllciu lnd books, sllmulatts re~arch and 
~?rrtspondtn{t among Kbolars on 10piC$ 01 Ih~ology IIturgv lhe 
",comtnlS ind «umenlsm. . , 

The N~w Mt rttr,"u.g Rtyiew is designed 10 publish lhe proctedm S 01 

:~; :i,:::~~~~ol~~~:~::~la~h;'~~C~~I~~htr arllcl es on subJec is perl i ne~1 10 

From the Editor 

If my calculat ions ;m: COrTf~<:1 you should receive this edition of The New 
Merct>rsburg Rel';ew a short lime after the arriva l of your ChriStl113S 
gi fi s. I think the joumal can be numbered among them! This year"s 
convocation chose a theme most dear to Mercersburg (especially 
Nevin"s) heart : The Heidelberg Cal~hism. calling it the "substance of 
the Church's faith," and found exceptional scholars worthy of Ih is 
beloved confession. 

Nevin hadn't been at the seminary long before he .... Tote a series of 
articles for the /lff.'Jsc"ger ca lled " Essays On the Heidelberg Catechism" 
(OI.-ccmber 9. 1840). As the new intclleetual leader of the Gcmmn 
Refonncd Church. Nevin stCt:ped himsclf in study of the Catechism wilh 
the effect that it undoubtedly reshaped his thinking. In practical terms. it 
became an antidote to the malaise perceived by many plaguing the 
denomination. He believed renewed exposure to the ancient symbol 
might revi talize the churches and aid him in the cnlcial fund-raisi llg 
efforts required by the seminary. He considered it an infini tely superior 
remedy to the one being offered by rel'ivalism. 

However. five years before Nevin dove into the Catechism with his 
customary furry. Professor Rauch had raised the issue of the Catechism's 
position on the Lord's Supper 111 the Messel/ger ("Genmm 
Characteristics:' 1835). Indeed, before Nevin. ever the controversialist. 
raised all outcry for suggesting the mystical and Calvinistic (specifically 
rm tt Zwinglian) character of the Catechism's leaching on Holy 
Communion. Rauch had received similar criticism with letters of 
complaint to the Messenger from the Llltherall Obscn"f!r. So the nmlter 
of the Heidelberg Catechism is original to the Merccrsburg mOI'emen\. 
and represents one of the earliest (perhaps the earliest) of a long list of 
controversies, 

The first article published ill th is issue is from a scholar in the Refomled 
Church in Amcricn. historically sometimes referred to as the Dutch 
Refonlled Church. Daniel Meeter. His health-club analogy is precious. II 
aptly contrasts Heidelberg and Westminster, which is his chore, by 
suggesting th:1t it" s fair to charactcrlze Westminster as seeing the church 
(expressly worship) as a gymnasium. where athleles (Christians) can find 
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the exercise equipment necessary to develop their muscles (faith). The 
verdict is so dose to home you can sec the porch. Writes Meeler. 

To introduce a definition [of worshipjlh31 is like Westminster is 
[0 condemn our congregations to Ihe constant cyde of 
rational ism- revivaliSln- rationalism- revivalism. and the 
constant invention of substitnte sacraments Ihal finally do not 
satisfy. 

Rather. with Mecersburg. Meeter would have lIS drink deep of the 
mystical prtsence. And although Mercersburg might have wanted more 
than a "meetins" (they might have prderred "uniting") with God in JeslLs 
Christ, still Meeler's point is well taken- in miraculous epiphany we 
understand Calvin's sense of SlirS1I1II corda: his insistence. in spite orthe 
RcfonmltiOIl tension that sought to tlarify to whal extent the objetls of 
.... 'Orsh ip including the lilurgy tould tontain and dispense saving grate, 
that Refonned Christians remain wlbending to the memorialist 
alternative whkh would have LIS merely remembering rath", than 
meeting God in Chris\. 

The SI.~,ond pa~r is from Ihe professor of theology at Lantaster 
Theological Semmary, Lee Barrell. Rarely do two papers complimenl 
each other so well. Like Meeter, Barrett reminds us that the art of the 
Cale~hislll lies beyond and perhaps above a syslemati t approath. Here 
we discover the appeal of Ihe Calechism in a more existential style of 
th~logy, a st~le ~ollling more and more comlllon in theology today. In 
thl.s style, whICh IS the style orthe Catechism, believers are nurtured and 
edified by means ofa shared experiem:e in witlless to the Faith. 

Two scholars were asked by the Society to speak 011 Ihe fmure of 
Mercers.burg. Gabriel ~ackre sees.lhe Mercersburg Society'S futuTe as 
~te~ III the past. Ilts provocatIVe and challenging paper calls for 
:;nd~lght w~en plouing ollr course for the 21 ~ centu ry, In spi te of the 

I 
~ ed haltlll~ of the ecumenical movement. Fackre believes that our 

otiS cast by I'Irtue of the ~ . I h f , ~ .. umenlca t niSI 0 the Mercersburg founders 
'dand I,hclrhop~flll vision of the ChuTch of 51. John as the neXI sigltificant 
eve oprnent III church hislorv Of F k . 

• 'J' course, ae re reahzes what we're up 
agm~dst and yet he provides practical. achievable goals that we should 
conSI er. It would behool'e us to t k I 
them within our T3I k F . a e tlese goals seriously and deb.1te 

I s. atkre s love of Mercersburg, his churchly 

, 
From the Editor 

wisdom and his considerable expertise in ccumenism must cenainly hold 
sway for OUT members. 

Peter Oogllts tonsidered the future of Mercersburg ill lenns or the all 
important issue of Table fellowship. The Table took on a remarkable 
breadth ill Oogltts' treatment, and in his ponrayal of the Table's 
expansiveness we are provided the 'virtual" plalfonn for Christian 
disdp1cship. 00g1l15 chnllenges us to symoolicnlly aCI oul Ihe Table's 
breadth Ihrough Ihe uscs we make of il. be il Table as desk, whcre 
Iheological renection and study take plate, along with catcchctical 
instruction: be it Table as tme table, where thc meal is served 3t r\Ulerals, 
weddings and before oneetings: or be it Table as metaphor for Christ's 
fellowship wilh and mission to the poor. broken nnd marginalized. 
Restoring or emphasizing the Table in both its symbolic, communal 
charncter and its utility might jusl be the way orthe Mercersburg future . 

Then there's a sennon by Barbara Kershner Daniel with these two 
challenging sentences: '1 'he Heidelberg Caleehism reminds me 1hal Ihe 
leaching ministry or the church cannot be separated from our worship 
life. They go hand in hand in the process or Christian formation ," If for 
no olher reason than to be c011llected to the Saints who have gone before 
us and who fonned our faith . the Catechism provides a time-honorcd 
means 10 remain Imited and thus edified. Dnniel implores liS 10 heed thc 
sound al!emative 10 Ihe trivial lind unedifying, "Anxious-Bench" like 
tactics which seek 10 Illerely inspire us rather than edify liS, and she 
wams us about the modem forms or methods which oOen depend on 
"fear and emolion" rather th:1I1 a "faithful leaching ministry," 

Finally we conclude with a revicw by romler Society president Benjamin 
Griffin. Its timeliness be<:omes apparent after reading the paper by 
Fackre. where the book being reviewed is highly recommended. 

The Ne'" MeJ'Cersbwg Ret'lew No. )) J 
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HEIDELBERG AND WESTMINSTER: 
ESPECIALLY ON WORSHIP 

Daniel Meet., 

My topic today is "Heidelberg and Westminster. Especially on 
Worship," This is most unfair. It's like discussing the Red Sox and the 
Yankees from inside Fenway (' ark. If the Refomlcd movement is the 
Eastern Division orthe American League. we know that OUT team has not 
been dominant. And yet I notice Ihal the Presbyterians have added the 
UcidellJc,rg to their consti tutional Book of Confessions, and placed il 
before the Wesuninstcr Confession and the Shoner Catechism. Isn'\ that 
kind of like the Yankees stealing all their best pilchers from Boston? ( 
ha,:e the impression that right now Ihe PreSb)1crian leadership values the 
HeIdelberg mor~ th,an my 0"" denomil1ation's leadership. and J beg ),ou 
to remember Ihls If I sound overly negative about the inheritance of 
Westminster. 

T~ank you for the honor of speaking to you this nftemoon. I consider the 
wltn~ss ~f the Mercersburg Society to be of critical importance. Your 
leanun~ IS c.h llrchly .Ienming. You stnnd for thm life-chnnging expericnce 
of r~adlllg 7he MYS/lm/Presence. Thnnk you. Atthe Lord'S Table I am a 
diSCiple of.John W. ~evin. And in my study! am n disciple of Phillip 
Schaff: Tins Icct.u~e .'5 from my study. You will quickly notice how 
Sd~tijlldl(! my SPI~" IS. 1 know that for many Mercersburgers there will 
ah\ays ~ 3n astcrlsk ~lext t o the name of Philip Schaff. How could he do 
t~e wlthmkable. Of. gomg over to Union Seminal)'. that Babylon of New 
Light Presb>,1enalllsm .. the gothic tmcery of which only disguises Ihm ils 
cornerstone IS the AnxIOUS l1ench. 

~i~:~~ ~·?s. Scha~ is to Nevin as Melanchtholl is to Luther. and 
~~. (That s a very Schaff-Iype commenlto make.) By nature 

~ an; a ~~~cl.ha~or mlher than a Controversialist. a gatherer rather than a 
un er. IS IS l~e .. n.OI only to a singular lack of COllrnge on my rt but 
:~ to t~e rcUhantle5 of my spiritual formation. I came 10 fai::: i~ the 

nn an appy nurture of a Dutch Reformed arSOllia . 
NY. My falher IOl\'ed the Heidelberg Catech' p d ge In Brooklyn. 
psalms. My father was the Ism. an my parelllS sang the 
Bedford-Stuyvesant It pa;,tOlr of a black cOlngregatiorl in the ghettOl Olf 

. was ounded as the Gennan Evangelical Dutch 

Refonned Chun::h of New Brooklyn. EveI)' Sunday four stained-glass 
faces looked dO\\11 upon thaI congregation: the Lord Jesus. SI. Paul. 
Martin Ltllher, and King Frederick of Prussia (they still do)! My parents 
sent us to a Missouri Synod Lutheran School. and I had to memori ~e 
Luther'S Small Catechisill . My parents saw no conflict at all in any of 
this. Today [ alii the p..'\Stor Olf a Dutch Refomll:d Church th:1t practices 
weekly Eucharist. and which. during the nineteenth centul)' ..... hen 
Brooklyn was a citadel of aggressive Congregationalism and New Light 
[' resbyterianism. quietly and steadfastly practiced a generous 
traditionalism. Can this redeem me among the gnesia-Nevinites? 

Although the Heidelberg Catechism and the Westminster Shorter Cate­
chism were wri tten eighty enonnous years apart. and for slightly 
different purposes. they deserve comparison because of their similar 
innuence and ubiquity. They are the epitomes of the two divisions of the 
Refonned Illovement. By the nature of the case. [ will stress the 
differences between thelli. but we do well to remember th31 many of our 
Refonne<! ancestors took them as hannonious. 

First. n word about catechisms in general. The literal)' genre of the 
catC1;hism predates the Rdonnation. In the 9'" century already some 
German dioceses had primitive catechisms. The Waldensians and the 
Bohemian Brethren had in comllion a very interesting one. But the genre 
was invigOlrated by the Refonnation. and the golden age of catechisms 
e)ttended frolll 1529 to 1647. from Luther to Westminster. In this 
nourishing of catC1;hiSIllS the genre was developed and enriched. Even 
Rome mId Constantinople produced their first authorized catechisms 3t 
this time, All these catechisms were written by the besl and busiest 
theologians. who regarded this task among their prior obligalions. One 
wonders why Moltmann and Pnnnenberg haven' t published catechisms. 
What if Harvey Cox had dedicated two years of his life to this? People 
might still be reading him today. We mllst commend the PreSb)1eri:lIIS 
for their rec::ent eiTolts ill this regard. 

The genre is not a simple one-a number of interests are always 10 ~ 
served. There is Ihe obvious interest of children. and the most baSIC 
instnlction in the Christian faith. But there is also the interest of pastors 
and teachers. And it was for this reason that many catechisms were 
issued in p.1irs, Luther published a Small and a Long. Westminster 
publisht.'<i a Shorter and a Larger. The Heidelberg is not a children's 
catechism. it was designed for preachers and teachers. Chun::hes that 

, 
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used the Heidelberg also had specific children's catech isms. such as the 
one my father used ill his ministry. But [he remarkable thing about the 
Heidelberg is that iI's the ooly onc of the longer c:l1echis lllS that has 
come 10 be loved by ordinary church members. 

The genre often had also to deal with polit ical interests. BOlh Heidelberg 
an~ Westminster first appeared as parts of larger legal docuJIlents. The 
He~del~rg was published within the Church Order of the Palatinate. 
which ltself was part of the law of the land. The Westminster Standards 
were presenled \0 Parliament as the official Advice of the Westmillste 
Assembly. Parliament rmified the whole set of standards. but they cout; 
hardly l ak~ eff«t be~ore the Restoration of Charles the Sttond. The 
standards did hold thelT Icg.11 force in Scollalld. of course. 

In this. rega~. the greal difference between the I-Ieidelberg and the 
Westminster IS that the respect ive mler was the patron of one and the 
enemy of the other. Elector Frederick. if not the father ofth, H ·d 1"-. I . 1.' 1 1.' ""rg 
was cenam y us godfather. while King Charles Stunrt bitterly 0 sed 
the whole. Weslln il~~ter projec.t. and the Standards were written ;~inst 
the roy.al Interests. I he polcnllC purpose lies just beneath the surf:ce of 
WestlmnSh:r. It was meant 10 push things further along '"d ., w . d . ." I S systcm 
. as conc.c"·c as an Ideal. The l'lcidelberg was emincntly practical d 
II was Intended to consolidate religion and to keep II • an 
Furthcnnore, Ihc !'aIMinate. unlike Greal Br·,,"." "'00 '~ peal~e. 

I I d' " . n"~ a prmclpa Ity 
w lcre I,e or .".wry pastor knew sOlnebody who knew Ihe Elect L 
frallle the pohtlcal dynamic in the words of a pastor col1l"lgue 0

0
;- . ct !~C 

a talk he ga,'e ten years ago to some elders in Ontario:' mille. m 

~~w. you ~now that the Heidelberg Catechism was pan of the 
a ahnale hurch Order of 1563. and that included rules for ch h 

g~"~rnment and administrat ion, and worship too. Why did th ur~ 
~hls. You to have to understand that the R r.' e~ 0 
In the universities. where they could all e ~nnatl~n spread qUIckly 
quickly in the cities. where they could all ~ad ~atm. an: it sprea~ 
gOl to the countryside the I . ennan. ut when It 

halt. And SO in the Pal~tin:u:eOPle COUldn
h 

t read. and it ground to a 
h . .asateaSteI560syouhadU· . 

I e lUil\"ersity. and Oleyianus in the 't bu' rsmus m 
countryside you still had Fath S~! r t when you got out to the 
111(1{ Probably slIQuld be FlI/l re~ c u tz and Father &hmidt (liole: 
were good men but th IC , mil: ali(I FmllCr HailS). Now these 
'. . ey weren t scholars The J 

their pnnee, aud they didn' t mi Id do' 'h Y were oyal enough to 
I llIg W at they were told to do. So 

Danid Meeler 

the Heidelberg Catechism is basically a "How-to-be-a-Proteslant_ 
minister Kif" for Father Schultz and Father Schmidt. (Meeter. 
Metliug £tlch OIher, 203 :11.14) 

You gt:l the picture. 

Let me compare the outlines of the two. The first answer of the 
Heidelberg is that beloved overture which establishes the key. $CIS the 
tone and opens all the themes. The second answer pr0\'ides the outline: 
the triple knowledge of Guilt. Grace and Gratitude. There is movement 
implic it in this stmclure--from guil t through grace to gr:nitude-and this 
mo\'ement is built into many of the answers. with their threefold pattcrn 
of P.1St, prescnt and fulure. such as in answer I: "he has fully paid and set 
me free I he wRtches and he assures I he makes me wholeheartedly 
willing Rnd ready from now on to liye for him." The answers of the 
Heidelberg onen tcll a story. the whole th ing's got a plot and that's part 
of its appeal. 

The fi rst answer of the Westminster is also justly famous. bUI for its 
precision and clarity. Its second answer does not provide the outline. 
howeyer. II deals with the sufficiency of scr ipture. You might consider 
this a s idetrack. bill think of the context. The enemy was not modcmism 
nor liberal iS1I1. but thc pretensions of the crown. the prerogatiyes of Can­
terbury and York. the prefennents of the bishops in thc I')ouse of Lords. 
and the ancient pa\lems of English common law. It was a Slrong 
statcment to make. and we ought not underestimate its daring. 

The third answer gives Westminster' s outline. and il's a very simple onc: 
fi rst. what man is \0 believe conceming God. and second. what duty God 
requires of man. The fi rst part. answers 4 through 38. takes us "Irough 
the doctrine of God. the dc<:rccs. creation. providence. sin. election. 
Christology. redemption. effectual calling. justification. adoplion and 
sanctification. The second part. answers 39 through 107. the duty which 
God requires. takes us through the Ten Commandments. faith. 
repentance. the word. the s.:Icr:Ul1ents. prayer and the Lord's Prayer. The 
Apostles Creed is included only as an appendix. That section on the Ten 
Commandments lakes np 41 answers. which is quite more thart a third of 
the whole document. and this brings OUI the strongly ethicat lone of Ihe 
whole call.'Chism. 

I consider Ihe Westminster Standards to deSCTVe our honor and ad· 
mirat ion. Philip Sclmffs estimation of them in his Crel!(is of 
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Chris/elli/olll is judicious and wonhy of full acceptance. The first 
question of the Shoner Catechism is brilliam. and it is a question that 
peoP,Jc are asking ('I'Cry day. My wife has a book by Wendell Berry with 
the tlll,c. WJIII/ Are PI'oplc For? This is another way of asking. " \Vha! is 
th~ c~tef end of man?" The answer: people arc for glori tying God and 
~~oYlng God forever. I use that answer all Ihe lime in my ministry. and 
Il lS better than the first answer in Calvin's catechism. '10 know God .. 

h . . '" 
a~~WeT 1 at IS open to New-Age Gnosticism. There is a transcendent 
VISIon to ~e Westminster Shoner that goes beyond the Heidelberg. And 
the Westminster system speaks beyond the church to human scx:iety as a 
whole. 

And yet ..... i1i le we admire the Westminster. it is not lovable in the wa 
that we I~ve the JJ~i~I~. This is more than just bias. I ha\'Cll"t ~ 
Pr~sb)1enanS lo\"e n m thiS way. e\'en ..... hen they are IXlssionalely loyal 
to. II. The best evidence is that you do not see anS ..... e rs from the West. 
m:nster Sh~rter on PreSb}1erian funeral bulletins. as you do amon us 
~;,th the HeIdelberg. And I'm not just talking about Heidelberg answ:r I 

lave seen olhe.r answers used this way as well. including answer 54 01; 
the Holy Cathohc Church. Whal accounts for this difference in affecti~n? 
:he reasons are. many. and I may point you to the relevant cha ters in 
'~lu l~e o~e of 7111! Creeds O!Chrislelldulli. where Schaff is vel)' :OOd 0 I 
~v 0 .tlllS (Volume 1:787). His trenchant observatiOlI is that th~ 
di e~t';"nster dea.ls in dogmas .rathcr than in fact s. "II address~s the 

SCIP e 3S all "I tcrested outSIder r'lth~r than a 
growing up in the nurture of the Lord :. (Th' b j s a ch~rch-member 
speak to the seekers on m ,.. ' . IS. Y lIe way. IS why it call 
historical order of the A';:'s~tl~e.:t~ r~l.l.b~tll.utes a logica I scheme for Ihe 
WeStminster is the har\"est s f r~ I'" .hls. I may S:1~. is because the 
Heidelberg "''as "'TiUen at ,,0 __ ~ ~mlst scholaSllclsm. while the 

d . Ie S=ullmc The Heidel L - k stan POInt of the "iel " . . . .....rg ta es the 
while the Westminste: ~~~ :n~~ I-~tat~'nen.t from one end to the other. 
between the tourist slogans o/~ m t ~ tlurd perSOn. It's the difference 
remembers. "New Jerse d Y e~ ork and New Jersey. Nobody 
Michigan people sing. "I :;,\~nNew ~~r:~rfect Together." bill even in 

Th~ Heidelberg is historical, while the W . . . 
HeIdelberg is narnui\'e while the W .estml~ster I.S phIlosophical. The 
stresses the actions of God estmmster IS logu:al. The Heidelberg 
'h b" 

. OIl our behalf. while 'h W . 
eo 19a1lons of human'ty d' e estmlrlster stresses 

I towar s God. The laner is aboul what ..... e 

• 
Daniel "1eeter 

should do. and the fonner is about what God has done. does now and will 
yet do. And Ihi s is why we love the Heidelberg more. because iI's mOTe 
about God and less about us. If we were designed to enjoy God. not 
ourselves. we'lllike better a catechism that is more about God than about 
us. We lovc to tell this story. of Jesus and his love. and because we 
belong to this story. we fecltha! it belongs to us. 

The scholastic character of the Westminster is most obvious in the 
emphasis it places on the two related doctrines of the "decrees" and 
"effectual calling.·· which temls are used throughout the document. God 
has decreed. before the foundation of the world. everything that will 
come to pass (Wes/millSler Shorler 7 & 8). Some of these eternal decrees 
are for the 5.1lvation of the elect (WS. 20). This is timeless and 
unchangeable. God brings these decrees to reality in the individual by 
means of effectual calling. Listen to 30 & 31: 

The Spirit applieth to us the redemption purchased by Christ by 
working faith in us. and thereby uniting us to Christ in our effectual 
calling. I Effectual calling is the work of God's Spirit. whereby, 
convincing us of our sin and misery. enlightening our minds in the 
knowledge of Christ. and renewing OUT wills. he doth persuade and 
enable us 10 embrace Jesus Christ. freel y offered 10 us in the gospel. 

As I sec il. Ihis scheme of the decrees and effectual calling has two 
problems. The material problem is that salvation is removed frOIll history 
and localed in eternity. which is unreachable and unknowable. The 
fOnllal problem is thaI Westminster. in a shorter catechism. raises 10 first 
importance a pair of tht'Qlogical tenns that are derivative and extra· 
Biblical. You know what happens when your stock portfolio is based on 
deri valives. 

The Heidelberg does not lack for human obligation. But its categories are 
Biblical and dynamic. Question and answer 88 is one of my favoritCl;. 

I n wieuie! stiicken steln:t d ie warhaffiige buB odcr beken.mg des 
menschen'.' Jn r.veyen stiicken: Jn absterbung des alten "nd !tulTer­
stehung des neWt'l\ menschen. I [n how many parts is the tme 
repentance or cOIwersion of man'.' In two parts: in the dying.-olT of the 
old man and the resurrection of the new (Kirclu!/Iordmmg Kllrpfi":' in 
Niese!. Belcellllllli$$chrifll'lI. 171: my translation). 

The Nell" M""ce" Jb""g Re,""'" No. 3J 9 



Then answer 89 defines the dying-off of the old man and 90 defines the 
resurrection of the new. These three ans\wrs locale our human obligat ion 
in the death and resum:clioll of Christ. Answer 88 is thoroughly 
Lutheran. II goes oock even to the Ninety.Five Theses. which state that 
the \\ihole life of Christians is repentance. J submit Ih:1I this sort of 
Lutheranism is not the result of some Mclanchthonian political 
compromise in the Palatinate. but is acwally the proper inheri tance of 
original Calvinism m its e"angelical heart. 

Let me compare their ecclesiologies. Here is Heidelberg 54. in the 
newest tl'llllsimion: 

What do you !>tlltve concerning the lIoly Cathol ic Church? J 
belie\'c that the Son of God. by his Spirit and his Word, out of the 
entire human race, from the beginning ohhe world to its end. gathers. 
protects. and preserves for himself a community chosen for eternal 
life. and uni ted in troe faith. And of that community I am. and always 
will be. a living member, 

Wonderful! Notice. fi rst, the personal and experiential emphasis. even 
approaching the emotional. Notice. second, the threefold past·present· 
future pattem of "gathers, proteclS, and preserves." This is an example of 
what Schaff means b)' calling it hi storical . Third. the church is defined as 
an acti vi t)' of the Son of God, II is within God' s a~ti I'it)' that we find our­
selves and our identity. 

The Westminster, by comms\, has no equivalent answer abo~lt the 
church. (Nevin would say, "I told you so.") Indeed, the only mention of 
the church 1hal [ can find is in the 3nSWCl" on Ihe administration of 
ba~t!sm, nUI~ber 95. where the word appears twice. but eoup[ed with 
"VISI~I~~ as 1Il ""visible church," and this. in scholast ic Calvinism, is by 
defimtl~ a second·class church. Indeed. I think [ ~an say that the 
Westmmst~r lacks II positive ecclesiology. The community that it 
addresses IS the whole Christian commonwealth of the British Cro\\11 
You could .almosl say Ihat ils church is England and England is it~ 
church. T~ ls represents the full secularization of the church. This 
statel.n~mt IS not necessarily negative, [n fac\, it is a wonderful ideal and 
the \'!s~on ~f.Re\'eJation 21. It is a fully realized esch3l010gy. lt is the full 
Calvn~lst vIsion of the total refonnat ioll of Christendom. (One th inks of 
Bueer s De Regllo CI . . R ~. Irl$lI, a comprehensive plan for the tOla l 

e onnatlOll of Englalld politically and economically no less than 
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theologically.) l3ut what if God's economy is not there yC1? Or. what if 
Christendom is over? Wc know from history that Heidelberg had an 
immediate llppeal to the refugee and the persecuted congregations of the 
Dutch and the Hungarians, It can better survive the end of Christendom. 

In the same way. the Westminster lacks a positive doctrine of .... ,orship. 
This is in spite of the fact that it is all about worship, from one end to the 
other. The whole life of Christians is worship, all day, e\'ery day. at 
work, at rest . Again, it is a great ideal. almost a heavenly one. But 
something SO general is bound to be di rruse, and therefore weakened in 
rea lity. Worship is always assumed, but never defined. and this is a huge 
IRck in a document Ihat trades in precise definitions. 

Neither docs the Heidelberg orrer a definition of worship as such. But 
one can easily deduce i1. We find it question and allswer 65, and this is 
the heart of my address today: 

Dieweil dcnn allein der glllUb vns Christi \'und allcr sciner wohhmen 
theilhaffiig macht \voher kompt so1cher glllUbe? Ocr heilig Geist 
wiirckt denselbcn in vnsem henzcn durch die predig des lleiligel1 
EunngeliO l1 s vnd bcstHtiget den dUTch den branch der heiligen 
Sacramclllcn. Since then onl)' f;.i l h nmkes us partakers o f ChriM 
and ;111 his benefits, whence cOlli es sueh fai th? The Holy Ghost 
fa shions (works. creates) this fa ith in onT hearts through the preaching 
of the holy gospel and strengthens it through thc usc of the holy sa~m· 
ments (N iesel. Bekelllllllissclll'ificlI. 164: my translation), 

The poim here is thaI the ordinary worship service is God's chosen 
workshop for creating and strcngthening faith . God's activi ty in the 
worship service is paramount. God llseS preaching and Ihe sacraments for 
the creation and sustenancc of faith. Preaching is the constant 
presentation and rehearsal of the gospel promises, which arc the object of 
our failh . The sacraments poim us to and sustain us in Ihe passion of 
Christ. by which he won the benefits Ihatthe Holy Spirit applies to us. 
Worship is at the very center or God's saving work. You go to church to 
get saved. 

Westminster docs give the .... ,orship service a role in errectual calling. 
Answers 88 & 89: 

The outward and ordinary means whereby Christ communicateth to 
us the benefits of redemption arc his ordinances, especially the Word. 
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sacramcll1s. and prayer, all of which arc made effectual to the elect 
for salvation. I The Spirit of God maketh the reading, but especially 
the preaching. of the Word an effectual means of com'ineing and 
COlwertillg sinners. and of building them up in holiness and comfort. 
through faith unto salvation. 

The difference is subtle but Significant. First, the ordinances of worship 
are qualified as the outward means and are therefore relativized. SccOIld, 
faith is presupposed in order for the believer \0 get the bc'lefi l of the 
ordinances. and not as being generated by Ihe ordinances themseh·cs. 
This is mOTe apparent in answer 91: 

The sacraments bottome effectual means of salvation. nOI from any 
viT1ue in them. or in him that doth administer them. but only by the 
blessing of Christ. and the working of his Spirit in them that by faith 
re(cive Ihem. 

Whal does il meall thallhe sacramelllS have 110 vi rtue in Ihem'.' They end 
up $Ort of likc Ihe modcm exercise machines ill Ihe health clubs of my 
neighborhood. You can use Ihem if you need 10. The long-range effecl of 
this is to remove worship from lite table of Emmaus back into the Second 
Temple. which was enlply of the presence of the glory-cloud. 

J ~you c.ombine such stmements with answer 60. on the Sabbath Day. the 
pIcture IS complete: 

The Sabbath is 10 be sanctified by a holy reSling all that day. even 
from such worldly employments and recreations as are lawful on 
other. days; and spending the whole time in Ihe public and priva te 
exercises ofGod's worship. except so much as is to be taken up in the 
works of necessity and mercy. 

Notice that phrase. ··the public and private exe-ise, "fG""' , h' .. 
W rsh' • ' ... v uu S \\ors Ip. 

o IP. IS a huma? exercise aud it can be either public or private. It is 
no.le~ In these pnvate .el(ercises that elTectual calling can take place. 
This IS a nat~ral ~onduslon which can be drawn from the f3i:t thai after 
effectual callmg IS defined in ans .... 'Crs JO & J' 'h b . . . e su sequent answers 
treat It. In a 1110st general way. as something that God just free ly and 
mys~enously does in us. without any reference to either the won:hip 
servIce or the church. 

Let me restate my thesis. In Ihe Heidelberg the service of W d d 
S(lCralllent is the esselllial means by which G~ " I~,k "h' ", an 

vu" es all 111 us. n the 
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Westminster Shorter, the worship service is an oulward human exercise. 
the ordinanccs of which may by used by God. along with other things. 
for effectual calling. among those persons who have saving faith. Here ;11 
1";/rQ is the difference between Mercersburg and Princeton. between 
Nevin and Hodge. And which of these is truer interpretation of 
Cnlvinism. its Lutheran core or its scholastic speculation? We know 
which way Ihe energy was moving in the WQrld. 

Schaff regards both Heidelberg and Westminster as each reflecting the 
genius of the ir native nat ionalities. Maybe. Winsto." .Churchill is 
supposed to have said of archi tecture. "We shape ou~ bUlld1l1g5 and then 
ollr buildings shapt! us." It is certain that Ihese catechisms. once .... ~ou~t. 
gave shape and fomlation to centuries of spiritual ~ultu~. O\'er lune. ~n 
some places, their subtlct ies will have been m3gJnfied 111 effect. and In 

othcr places. they will h:lVe conditioned each other. I d~n't know t? what 
proportion the Westlll inster has reflected or detemuned the kmd of 
worship. which beC;1I11e typical of Calvinism. bUI we k~ow .what 
happened. And il happened even to the lovers of Heidelberg 111 spne of 
Heidelberg. oc'CallSC. in a real sense. Westminster was closer to where the 
mind of Europe was going. 

Evidence for th is in my own denomination is the loss of the Flood P:ayer 
frolll the Litllrgy for Baptism. As you know. this prayer was likely 
writtcn by Mm"! in Luther. Leo J lId. the successor o~ Zwingli. ill troduced a 
revision of the prayer to ZUrich . It was t;lken Il1t~ many .subsequent 
clllIrch orders and li\11rgies. including the l'alatm(lte LIturgy that 
Accompanied the catechism. From here it passed into the Dutch 
Refonned Lil\1rgy. In North America. beginning in the J760·~. the Flood 
Prayer began to be omitted by some preachers. and ~y 1815 It had. been 
deleted frol1l our official Li turgy altogether. And thIS happen~ \~" thout 
any approval or even nolice of our S)T\ods. I don'\ t~ink it's ~olnelden.tal 
that th is was the sallie era in which we were mtroduclng Enghsh 
preaching by importing Presb}1erian ministers. The_ F.lood Pra)'Cr speaks 
strongly of b.1ptism as foremost a miraculous aCltvlly of ~o(L In the 
Netherlands it was a centu!), later that the Flood I'ra):er was dlsuse~. and 
it is no surprise that lIennan Kohlbriigge defended II. that champIon of 
Heidelberg, 

It is well knO\\11 to you that American revivalism was bom il~ b.1ckwoods 
Presbyterianism. Thc original camp meetings were held 111 .Scotland. 
They were called "sacramental seasons." They were always \led to the 
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Lord's Supper. l bey were the prep1lration meetings. and they could 
somclimes last a wcek. lbc people had to gel Ihemselves ready for eating 
and drinking worthily. and they did th is through many e~ercises of 
penitence and self~xamination. The Supper W1lS not taken hghtly, and 
God's presence was not denied. but Ihe sacrament W<lS regarded firsl 1lS 
dUly and obedience. and one h1ld to be converted firs! in order to profit 
from it In 1801. at the Presbyterian Church of Cane Ridge. Kentucky. 
many thousands of Scotch-Irish belie\'ers had gathered for such a sac­
ramental season. and il was here th1lt the firs! revival broke out with all 
the physical m1lnifestalions. In the words of Barton Stone himself. 
"Many things tnlllspired there. which were so much like miracles .. . " 
(Ahlstrom. Religious IfisIOIJ" p. ·133). 

I submit that what you have here is the result of a hunger for some 
experiellte of worship in which the aclion of God is paramount When 
the sacroillents are emptied of miroch!. then people will come up with 
substitute sacraments th:lt h1l\'e miracle in them. If the worship sen.·ice 
itself neither converts them nor m1lkes faith in them. then they will get 
converted and gcl their faith outside of church. And eventually they will 
tum all their worship services into such exercises, once they have shaken 
off the finn nuthority of Westminster. Nevin was rigll! to make the 
connection between PllriWnism al\d revivaliSIli. Horton Davies and 
Charles Hambrick-Stowe wcre right to have taught us to be fair to the 
Puritans themselves, blU the issue we 1111 face is the nnture of God's 
activity in worship. Does God work saving miracles in church? 

In 1~~6 my denomination added to its Constitution the following 
defim~~on of w~rship: "Worship is the act ion of acknowledging Goo' s 
worth (The Directory for Worship of IIIe RCA. /986). This is a mther 
sh~lIow ex.erci~ in etymology, btU worse than that, it approaches wor­
sh.lp ~s pnmanly hu~n~ obligation. Yes. of course, when doing the 
sclellli fic sWdy ofreltglon. we will have a phenomenological definition 
that ~ll define .... 'O~ip as a human cultural activity. But a church's 
defin~t~on of worship must be theological. and a Refomled church's 
defiJ~ It l~n ought to hannonize wi th Heidelberg. To introduce a definition 
that IS like W~shni,nster is 10 condemn our congregations to the constant 
cycle o~ ratl~3hsl1l-re~' ivalism-rationalism_revi valism, and the 
constant m\'enhon of substitute sacraments that finally do not satisty. 

Let me propose a definition wh' h i ' 
on Heidelberg 3' 54 65 66 IC las ansen ,ou.t of my 0\\1\ meditations 

., . , ,61, alld 88. Chnstlan worship is whell God 
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comes to have a meeting with us in Christ. I define liturgy as the fonn 
which the church has given to these meetings which God has with us. 
These meetings are business meetings. for God is busy with liS, by means 
of Word :llld Sacrament, sa\'ing us, gathering us. and converting us into a 
kingdom of priests and a holy nation. (I use the word "convert" 
according to Heidelberg 88,) In the very act of our embracing the work 
of God in us. we offer praise to God. There is a lot of unpacking 1 .... ,ould 
10l'e to do here. but I will leave that for another occasiOfl. 

The s,'lcramental question was framed for Nevin as the question of the 
rea l presence ofChris\. The corollary question is the real action of Christ. 
nle presence and aClion of Christ in the S;lcr-linents and in the whole 
service is to be diSlinguished from the general presence and action of 
God in the world. There are sound biblical reasons to make this 
distinction, reasons which may be dra\\11 from a new and better 
underst1lnding of thc covenants. The covenant theology we have 
inherited is the federnl theology of Westminster, which d~sn't hold up, 
and which. together with the dccrees, suggests all incipient Unitarianism. 
We need to do bellcr with covenant. and we need 10 do beller with the 
Trinity as welL Wc need to move beyond Nevin to a more flilly 
Trinitarian theology of the sacr:nnents and of the church. especially with 
an enriched pneumatology, and there are signposts in the Heidelberg for 
this. For myself. I am working 0 11 a synthesis of covenant alld Trinity 
according to the lines set out in the Gospel of John, chapters 13-11. Here 
the church is presented as the new temple, in which, espedaHy in 
worship. the world is brought to the Trinity. and the Trinity is opened to 
the world. Does this interest anyone of you? 

[ close with Thanksgiving. The Lord's Supper is Eucharist. It is 
th1lnksgiving- we know tl13t from our historical studies better than 
Nevin did. In the Palatinate Lord's Supper Fonn the prayer of 
consecmtion is not a proper Eucharist ic prayer. BUI the note of 
thanksgivillg is triulllphmu in the Supper by means of it ending on Psalm 
103. "Bless the Lord, 0 Illy soul." This is what I grew up wi th- we end 
communion by blessing God. I think the worship service is 1l1"':a)'$ 
supposed to rise 10 thanksgiving, even when you don't have COmIllUI1l0n. 
The worship service stages the same drama liturgically. that the 
Heidelberg do.::s cat ech~'1 ieall y. from Guilt, to Grace, to Grati tude. The 
kind of praise here is not just a genernl prnise, as in Westminster. but the 
particular sort of praise which is thanksgiving. [n a rea l sense, therefore, 
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the Heidelberg is a Eucharistic cate<:hisrn. If the Heidelberg is not as 
tronstendel1t as Westminster in its vision for humanity. it is deeper in its 
feeling for the heart of God. The Book of Revelation 1ells us Ih3! the 
saints in heaven will be singing the SOllg of Moses and the Lamb. These 
are EIIChari st ic songs. songs of thanksgiving for rescue and 
reconciliation. So then. what are people for? To glorify God and enjoy 
GOO (Ol"(:\'cr , yes. but Wh3t this wi ll look like is a great feast of 
thanksgiving. 
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A MATTER OF PASSION: THE HEIDELBERG 
CATECHISM'S UNIQUE THEOLOGICAL METHOD 

Lee Barrett 

I ha\'c 11 rather sad history of giving unpopular addresses, like the lime J 
re:ad a paper entillcd "Why the ConSlanlinian Revolution Was 11 Good 
Thing" to a group of Mennoni tes, or the lime J spoke on "The Pitfalls of 
Pietism" \0 The John Wesley Society. So. lired of public abuse and 
ridicul~. [ have turned over a new Icaf. With the Mercersburg Society I 
am gom8 to advance wl1al I hope will be a pcrfCl;tly non-conlrovcrsial 
thesis: John Nevin was right about the Heidelberg Cmechism. 

! advance this claim in all seriousness. In a series of essays thaI appeared 
In The .Wt'd:/~' Mt'SStmgt'r from 1841-42. Nevin recogni7.ed that there is 
something qUlle remarkable about the Cmechism. ' 
r:or Nevin. il is c.)(traordina~ not only or even primarily in what it 

leaches. but rather III the way II teaches. It is not just the content of Ihe 
theology Ihat 3.ccounts ~or it s pe~nnial power. but also the style of the 
theology. In Ius. enthUSiasm for this fcatuI"C of the Catechism. Nevin 
waxes el11baIT3ssmgly po<tic. in fact positivcly purple. The Catechism is 
~or~ than meI"C.doctrine; it is the expression of a fonn of life. Using 
~Itahstlc ca.tego~les. he. rhapsodi"es that it is the spiritual life of a people 
Incamated III pnnl. Heidelberg is intended for the heart full I 
for the he d N . yaSUluclaS 

. a. e~m contrasts its passion-laden character to more 
p<dlest~anl theologies that 3Te carried out theoret ically addressed 
exc USI\'e y to Ihe " dId' .. . 
imo meta h ' ' _un ers .an I.ng •. and that are fraUght with excursions 
a particul~rI) SIC$. ~ ~r NeVin, historiC Calvinism "~Ih ils knOlly points is 

But Heidel~r~:~~~:ul~~sX~;:I~a~f theoloB?" 5 n~ctaphysical demilment. 
the Catechism doe p on. NeVin pomts out. accumtely. that 

s not even auempt to expla 'n th ' . 
regard to the relat ion of 1 e ongm of sin. 1)1 
fatalism on the one hand anr;c~ ~nd. human responsibility. it rejeets 
how a th ird " c aglanlsm on Ihe mher. without showing 

option IS conceptually . bl Th" . 
according to Nevin. Ileidelbe ~Ia e. IS IS as II should be. 
get alCHlg with its rg ~propnately leaves the understanding to 

. OWll em.,.1TTaSSment Th ' '. 
suprolapsanrulis11l. 110 theory Ihat God : ere IS no d,sturbmg 
and some to damnat ion even before G~o~druned so.me folks to salvation 

uu had ordamed the Fall: in fact. 
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there is no theory or Ihe order of God's decrees at all. an issue tht had 
pl~sued metaphysical Calvinism. To Nevin's delight. there is no theory 
of Ihe relationship of Divine sovereigmy and human freedom. lie also 
exul ls Ihat the Catechism does not really say whether grace is irresislible 
or nOl . 11 talks movingly about God's will governing all things. but then 
il tuniS right around and exhorts Olristians to act responsibly. Ne\'in 
concludes that . like the Bible. Ihe Catechism seems to present views that 
appear to our reeble understanding to be ill connict. That apparent flaw is 
actually its salient vinue. according to Nevin. The ostensible 
contradiclions that so confound our understanding. testifY to the 
mysterious. multidimensional nature of God's truth. Our finite 
understanding cannot synthesize grace and freedom. bUI Ihat human 
incapacity does not mean that the)' cannot be reconciled in some deeper 
gronnd knO\\11 only to God. 

In these musings. Nevin was ent irely right. Nevin sensed that there was 
something wonderful and unique about the basic approach to theology in 
the Heidelberg C:IIcehism. Others have sensed it too. calling Ihis unique 
feature ·'cxistenti:ll." as did Hendrikus Berkhoe or "experiential:' as did 
Eugene Ostcrha\"en.' Even its enemies have sensed the difference. 11 B. 
Warficldperll :lps the archctypal latc ninetecnth-century exponcnt of Ihe 
theorelicJmctaphysicaltheology Ihat Nevin so despised. complained IhM 
all Ihat "'he:lrt"' business in Heidelberg. all thaI subjectivism. was 
uniquely suitcd to compromise the theocentricity. the focus on God's 
objective truth. thM true pict)' requi rc s .~ According to Warfield. the 
Catechism's very method. of si tuat ing doctrines in matters of the heart. 
makes it seem thaI God exists for our benefit. As such. the uniqueness of 
Heidelberg resides in its unfortunate capaci t)' to subvert the faith. 

nlis alleged "personalism"' or "subjectivism" is the key to the 
extraordinary nature of the Heidelberg Catechism. It is much more than 
an emotive add-on or a psychological addendum. If taken seriously. this 
reature leads to a distinctive conception of Ihe theological task. [ will 
argue that th is approach to theology. one which insists upon situating 
doctrinal assertions in the conlext of human passions. has always been 
the appropriate way to do Iheology. It is not entirely new wilh 
Heidelberg: it has nOI been wi thout its venerable \\~ tnesses. Exemplars or 
th is type can be found throughout Ihe theological tradition. [t can be seen 
in Augusline's "Confessions". in Luther and Calvin at Iheir rhetorical 
best. in Pnscnl. preeminenlly in Kierkegaard. more reeenily in 
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existentialism. and currently in the polyglot movement known as post­
liberalism. I do not quite know II'hal to call this way of doing theology. 
For wanl of a beneT ternt, I will christen it "self-involving theology" ( for 
it incorporates the deepest passiolls of the human self illlo its very 
method) and contrast it 10 speculative/theoretic theology. 

To illustrate how Heidelberg practices Ihis way of doing theology let us 
fOl;us on one isslle: the relationship of spi rit ua l well-being as an 
unconditional gift from God to spirit ual well-being as a hUllIan task, or, 
to put il another ..... ay. the rel:uiollship of grace \0 hlunan agency. or. to 
put it yet another way, the relationship of gratitude to responsibili ty. 
Nevin himself rCg:lrded this issue. parti cularly as developed in answers 
27 and 28. as the parodigmat ic example of the lUl iqueness of 
Heidelberg's approach to theology. Again. he is right about this. The 
complexly intcmeaving dance of gratilUde and responsibili ty are indeed 
at the ~eart of the Catechism. The centrality of gratitude is signaled by 
the maUl theme of the Catechism's third movement. and the importance 
of responsibility by the presentation of God's law as a guide to the 
saintly life. It is appropriate that this dialectic should have such 
prominence. for the intcractiOll of both themes is at the core of Scriptu re. 
Our cannol~ both exclaims. nNot L but the grace of God working in me.' 
and a~monlshe s " ~ork OUI your OWll s;ilvation in fear and trembling."' 
E\'e~ sUlce Augustmc clashed with I'c lagius. the relationsh ip of these two 
nlOhfs. has been olle of the perenllially trQubl ing problems in the history 
ofChnsh3ntheology. 

The problent is thi s: If these two themes. grati tude and responsibility. are 
expressed as context-neutral truth-clail1ls about divine and human 
agency. they ~ ostensibly connie\. Some of our ancestors reasoned 
th~s: !otal reliance (HI God's grace implies that God not only gives us 
sa vatlOli but also the faith with ..... hich we receive it Tha,",o ·f f . I . 
a g" ft t 'h' h' . ~ .. re. 1 altlls 
h I h' 0 \\ I~ .... 'C contr~but e nothing at all. God must irresistibly mo\'e 
~ e ~n.l~n WIlL Then. given the observation that some people seem to 
h ave ~It ~d others do not. it would seem to logically follow that God 
L~:::r :~ ~ ~,nted grace to only some individuals, On this Augustine. 
God h~s .......l a ~I~~werc agreed. This would thell seem to suggest that 

I"wesnn= some people to sah'at' . .L- h 
have to affinll at least . I d'" 100. m .... ·lIIe case we would 

a sing e !Ville decree of I" W· hi · 
Augustine was contelli. But what about th e cellon. II t liS 
grace is withheld? Some of . . e others, the folks from whom 

. our spmtual forbearers reasoned that for an 
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omnipotent being there is 110 difference between withholding gmce so 
that SOllie persons end up d.1mned, and actively deciding that they would 
be damned, So they concluded that God must have predestined them \0 

d~mn~t ion . Consequently. dual dt.'C rees concerning the salvation of some 
and the d~mn3tioll of others were clearly affinned by Zanchius. Ursinus' 
colleague and Theodore Beza of Geneva, Both of them derived the 
doctrine of du~1 decrees from a consideration of God's absolute power. 
and both of them deduced frOIll it the doctrine of limited atonemem. the 
idea that Christ died only for the elect. This trajectory could even be 
extended in the di rection of metaphysical detenninism. viewing all 
events and actions as produced by God as their efficient cause. 

Others of our ancestors took another tack: we Christians "should" 
responsibly strive to lead ~ life of faith. hope. and love; the word 
"should" in this context seems to imply an imperative to take action. 
FurlltCT. if imperatives imply the power either to perfonn or not perfonn 
the recommended action. then responsibility impl ies that the human wi ll 
is free to choose or not choose the life of faith. And if freedom requires 
the absence of predetennination by prior conditions. then the will would 
have to be m least somewhat undetennined by God' s grace. Furthennore. 
if this freedom is morally evaluable. then individuals would deserve 
some credit for its proper lise. or m \cast congratulations for refusing to 
resist gracc. SItch responsibility was affinncd to an extreme degree by 
Pe!agius, and in a marc qualified way by all subsequent semi.Pelagians. 

These two series of inferences generate connicting conclusions. One 
would imply th ~t the human wi ll has no causal efficacy in the mallcr of 
salvation. while the other implies that it does. Unfortunately, (or 
fortunately) most Chrislians have yeal1led to amnn both the efficacy. of 
God's grace and the need for human responsibility. But such a glanng 
cOlllrndiction could not be ignored; the themes of grace ~nd 
responsibility nt."Cded to be coordinated. So. many theologians have t~ed 
to mediate and synthesize their respect ive implic.1tions by developlllg 
theories concerning the way that God's agency and human agency can 
interact. Some sort of speculat ive picture. possibly involving a fu!l. 
blo\\ll metaphysical system, seemed to be necessary in order t~ ~oncl le 
the discrep~1I1 propositions about Divine and human 3C\l~" TIle 
predest inarians attempted to do this by proposing that God brings some 
events 10 p.1SS through nct:essary laws and other eve1lts through ~ree. 

. . I d' the frec actlOiIS cont ingent actions. But even the free acllons. mc u mg 
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of human agents. have bee!1 ordained by God and will inevi tably corne 10 
pass. 

The concept of free bUI nc\'crtheless divinely delenllined actions was not 
aurnct;lIc or intelligible to all Refonncd theologians. Consequently, 3 
variety of alternative. more obviously mediating positions developed. 
One way or another. all of them suggested a certain division of labor: 
God does something. and we do something. For Lutheran synergists. like 
the later Melanchthon. the human willmuSI cooperate with grace in order 
for faith to appear. The human agent must freely embrace Ihe unmerited 
gift once it is offered. [II this s)11ergistic theory. election really amounts 
to nOlhing more than God's foreknowledge of who will actually accept 
the offered grace. God looks into God's crystal ball and foresees who 
will el'entually have faith . Following this line of thought, Conrad 
Vorstius insisted that faith always logically preco:dcs election. Others 
developed a more subtle position. proposing that the unaided will 
possesses Ihe power to withstand or resist grace, bUI not Ihe POWl."1' to 
embrace il. Therefore GO(r S gracious aclil'ity is o:xelusil'ely responsible 
for the geJlesis of faith, while the humaJl will is o:xdusil·ely responsible 
for Ihe rejection ofi l. 

Ursinus himselCthe primary an,:hi tect of the l-I eido: lbcrg Catechism. was 
~wa.re of the progress of this discussion up to the early 1560's. Morcovcr, 
111 1~l s lectures on th.e Cml.'<:hism. 1:llo:r redacted as his COII/lllcnu/,), 011 the 
Ifeldelberg CI,:ccluJIII. he elllered the fray with an opinion. taking a stab 
att~e speculat IVe theory game. ' I am going to argue Ihat there are two 
Urs~nuses. the non-theoretic Ursinus of the Catechism. and the theoretic 
Ursmus of !~e C~JJ1l/1elll(ljJ'. (Ursinus was not the best expositor of his 
01111 CatCl;hlSln. III the same way thm. according to severa l literary 
cnucs, Robert Frost was a great poet. but a poor intell'reter of his 0\1'11 

poems.) In t ~e late Ursinus of the COmmel/lw)' we sec a shift toward a 
neo.-scholasllc lendo:ncy to trem theology as cogni tive proJlQsitions to be 
~~gICa lly a~n.ged a~ld assented to. This is not surprising. for Ursinus had 
""come fanuhar WIth the usc of Aristot l'" ' 1',",-" 'h I I gI d· . ... u ... UI COOgy tITOU " 
stu ymg wllh Mel ~nchthon. Bullinger and Peter MlIrtyr. Es ciall from 
Peter Mart)T Ursmus acquired ld pe Y 
theolo"" : . a tet ency to proceed deductively in 

..... splllnmg out corollaries from fi rsl p " "I h b" h 
informs his treatment f nnclP es. it a It t at 
the Catechism 0 grace and human agency in Ihe COlllmentary on 
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By the time of the le<:lures. Ursinus was clearly Jlot a s)'ncrgist (one who 
regards thc will as freely cooperat ing with grace) OJI the mailer of grace 
and humau agency. A major Iheme in his commentary is tim! GOlfs will, 
not Ihe humall will. is the sole source of faith and good wOlks. He backs 
Ihis up with a strong view of providence, proposing thaI all things that 
arc done arc accomplished by the will of Goo. NOlhing comes to pass 
except by God·s free and good counsel. Consequently. predestinat ion 
must be regarded as a subset of providence: it is the aCE whereby God 
ordains every person to a fin al destiny. As such. predestination involves 
both the cle<:tioo of some and the reprobat ion of olhers, However. 
Ursiulls recoi led from the proSpeCI that sill or dmnnation was somehow 
rooled in the Divine agency, He was loathe to imply thaI Ihese tv.'O 
decrees wo:re logica lly on a par. Ihal God was active in them in Ihe same 
ways. So. he proposes that good things li kc elct:tion arc brought about 
by God positively willing. commanding and effct:ting them. but thaI e"il 
th ings. including sin and damnation. are not accomplished in this way. 
God docs not positively will sins: nor does God effct:t them or contribute 
to them in any way: nor does God tempt hum:m beings to perform them. 
According to Ursinus. the first s iJl of Adam and Eve did not have its 
origin in God, but rather in the free will of humani ty. Before the fall 
Adam and Eve had possessed the undetcmlined power to choose good or 
evil. Although God could have circumscribed their choices. God decided 
not to protect them from temptation. but rather detennined to put 
humanity on trial. God wi thheld persevering grace from Adam and E\'e, 
even though God foresaw that the)' would freely choose sin. God 
allowed them to succumb to this Fall. but was not the designer or the 
cause of it . Ursinlls proposes that God does not positively will what God 
merely pcnnits or refuses to prevent. Then. we might ask. in what way 
docs sin and damnation fall undo:r the providential rule of God? Ursinus 
has an answer: having foreseen thaI people would freely sin. God also 
saw thaI sin could be used as an illstnunent to promote God's good 
purposes. For example, God pcnllilled the selling of Joseph. which .w~s a 
sin. in ordo:r to s.we the Israeli tes from fami ne. God exccutes God sJust 
purposes and accomplishes beneficent designs through sinful 
instruments. In this matter of election and reprobat ioJl the good purpose 
is Ihe manifestation of retributive justice toward some and mercy t~ward 
others. llec:lIIse God could h:lVe rejected all of humanity. God IS not 
unjust in denying grace to 1\ny indi vidual. The fact tlmt Gud offers grace 
10 anyone is a cause for amazcment :111d celebration. 
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Through this distinction of willing and pcnnmmg. the Ursinus of the 
Commlm/a0' attempts to divvy up the respective roles of divine and 
human agency by ascribing the c)[ciusi\'c agency for salvation to God, 
and the primary agency for damnation to humanity. He was not alone in 
this effort. In rut analogous way Ihe Lutheran FomlUla of Concord 
proposed that God predestines the 531\':llion of the eie(:t. but only has 
foreknowledge of the damnat ion of the reprobate. Like all theologians 
who supported this thOOl'y. Ursinus had to engage in complex 
spe<:ulations about the logical sequence of God"s acts of purposing. 
foreknowing, pcnnitling. and decreeing. To accomplish this conceptual 
project. Ursinu$ had 10 probe with dawlt ing audacit ), the mysterious 
depths ofGQd's inner life. As with all such efforts. Ihe results are less 
than convincing. One is left with the sneaking suspicion that all of 
Ursinus's speculative maneuvers are rather desperate attempts 10 
neutralize an embarrassing surd in his theological system. 

The Heidelberg Catechism, the product of th is very same Ursinus, is 
strikingly different. It cannot be identified with any of the theories that 
we have considered. not evcn the one proposed by the Urs inus of the 
Commelltary. All of those systems assume that the tension betwccn 
salvation as a "gin" and the Christian life as a "task"" is amenablc to a 
theoretic resolution. All treallhc rclationship betwecn divine and human 
JgcllCY as a mmler Ihat could Ix: clarified by specifying exactly how and 
10 ~hat degree God is active nnd how and to what degree humanily is 
Jellve. Theologians hnve excrcised wondrous ingenuilY in inventing 
SpeCUJatl\'~ t~eories to in1egrale frccdom and grace in the way that 
natura~ SCientists de.v~lop theories to accoul11 for seemingly discrepant 
obscl"\ed data or logiCians develop new systems of logic to accommodate 
~pparem conundrums and paradoxes. [n order to accomplish this. each 
h.eory h~d to ~ely u.~n a~ elaborate metaphysical framework, complete 

",,:lIh An.st~t ehan distinctions of primary and S~OIldary causality and 
dlffe~nuallons of fonna l. efficient and fina l causality. in order to 
~:~~~ and eompar~ the interaction of the two types of agency. 
. ' .. er, the Catech1Stn does not c\'en attempt to synthesize God's 
1IllUatlveh~nd human response in a theological theory. [t restricts itsel f to 

~h::~~~i/ ~~n-t~~~~ie approach. Rathcr than answer the question of 

'h f
ns lp 0 IVllle and human agency, Heidelbero p~=, .. c. 

emes 0 grace and 'bT ' . .. ~ u, .. 
evaporates It rcsponSI I ".Y In such a way that the quest ion itself 

. pursues an altematlve way of giving meaning to Christian 
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concepts. a way thllt makes any syslenmtic, theoretic resolution to the 
paradol'!. of grace and resp-onsibi lity unnecessary. 

The Heidelberg Catechism does indeed exhibit both the themes of 
absolutely effective Divine grace and resolute human responsibility. It 
contains both the langu;Iges of passivi ty and of acti\'ity, both the rhetoric 
of dependence on God's grace and of actll'e gro\\1h in faith. Sometimes 
faith sounds like something one docs and sometimes like someth ing that 
happens to one. Sometimes it seems analogous to a del iberate d~ision to 
get married :md sometimes more like W1expectcdly falling in love. 
Consequently, one would expect the usual paradox to emerge and 
demand a resolution . But it does not. Heidelberg avoids this trap by 
showing how thc two sets of discourse perfOml differem functions in 
different contexts. It is a oommonplace that the Catechism always asks 
with monOlonous regularity "What is the benefit of this doctrine?"" or 
"How does it help yOIi now that you believe this?"" (I am reminded of the 
story that circulates in Dutch Refonned circles of the little boy who. 
when asked the answer to Question 56. responded "1 don't know. but [ 
bet Question 57 will be "What comfort does it give me?"") But tltis 
refrain is essential for understanding the distinctiveness of the 
Catechism. II signals that the meaning of a doctrine is given through 
grasping its existent ial purpose. Accordingly, we will take a close look at 
Heidelberg'S presentl1l iOIl of thc purposes of the doctrines of grace, 
providence, election, lind human responsibility. 

LeI ns begin by cxamining the confession's treatment of Dil'ine agency 
in it s discussion of grace and providence. Thc main purposes of the 
sections that make claims about God's will arc to encourage reliance on 
the power of God, and the concomitant virtues of trust. gratitude and 
assurance. The rhetoric highlights the contrast of Goo's susta ining 
capacity over against human incapacity apart from God. Consider the 
eelebr3ted first answer: "" ... that he prot~ts lIle so well that witho1l11he 
witt of my F:lIher in heavcn not a hair can fall rrom my head: indeed. that 
everything lIlust fi t his purpose for my S.1I1'ation:· Aud consider Answer 
26: '"That the etemal father of our Lord Jesus Christ .. . is for the sake or 
Christ His Son my God and my Father. 1 tnlst in Him so completely that 
[ ha\"e no doubt that hc will provide lIle with all things necess.~ry f~r 
body and soul. MOn!o\"cr. whatever evil he seuds upon me 111 thIS 
troubled life He will tum to my good. for he is able to do it. being 
Almighty God, and de\ennincd 10 do it. being a faithrul Father:' And 
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consider Answer 27: providence is "The ~hl1 ighty and, c\'cr-present 
power of God whereby he still upholds. as It were ~)' HIs own hand. 
heal'en and earth together with all cre~[ures. and rules 111 such a way Iha\ 
leaves and grass. rain and drought. fruitful and unfmitful years. food and 
drink, health and sickness. and everything else COIll~S to us 110\ by chmlCe 
but by his fatherly hand," NOliee what these selections d? nol say. They 
do flOC discuss the relation of primary to secondary cnus:allly. They do not 
distinguish between God designing certain acts 11l1d God merely 
pennining others. They do not elaborate a met:lphysical scheme to show 
that God is the primary agent in good things but thai we are the primary 
agent in bad things. Ailihey assert is that we aTC 10 trust God in all 
things. good and bad. The primary purpose of these passages is to give 
comfort to those who are anxious and troubled. They nre intended to be 
an antidote to despair ol'er one's 0\\11 moral failings, personal tragedy, 
public calamity, and the prospect of one's o ..... n monality. Similarly, 
Question 120'5 renedion on the firSl line of the Lord's Prayer is designed 
to awaken in the responder a childlike trust and reverence, As Answff 
28 makes clear, Ihe subsidiary purposes of these passages are 10 
encourage pmience in adversity, and gratitude in the midsl of blessing. 
The iment of asserting thaI nothing can mo\'e without God's will is to 
assure the beliel'er Ihat nothing can separate us from God's lo\'e. 

These questiOIlS and 3IlSWCJ'S about pro\'id.:nce do more than com ron the 
ami~ted. TIll: teachings about God's power redirect our loyalties and 
allegmnces. w3ming us to withdraw Ollr trust from all earthly sources of 
strength and place it cKclusively in God. In Answer 128 the purpose of 
the talk of God hal'ing power ol'er all things is to direct our gratitude to 
God. rather than to our OWll achievements, We are encouraged to be so 
O\'el'\\'~elmed by the role of God in our coming to faith that we feel the 
~bsurdl\Y of making a fuss about our own part in the business. The 
Prl111~Cy. of gmce" langllagc insures that our response to God's gift of 
r~e ~s .1I.selfregarded as 3 gift. Whcn Answer 21 insists that it is the 

d
o y pint that creates faith ill the believer and Answer 65 adds that it 
oes SO through the ,roclam , . f h G . a Ion 0 t e ospcl, the intent is to forestall 

any ultimately frostratin, [' . . . . 
. re lance 01\ Our 0"'011 Sptntual capaCIties. God 

grants grace pnor to the sinnc ', , '. r SlOpe ess attempts to rectify the sinner's 
own Impure Will We are to t k . 
stirrin". r f . h '. a e no pnde in the nascent and feeble 

... 0 alt HI our hearts and -,...., f 
cOlltrition A . .. ' no er=lt or our sporadic pangs 0 

, Contrlle Splrtt should be ., . . 
for self.co I' an OCcasion or thanksgll<lIIg. not 

ngrmu atlOn. FUr1hermore. our gro .... th in an active faith 

should not be chalked up to our o ..... n credit, for, as Answer 86 insists, it is 
God who renewS us through Ihe Holy Spiri\. To those who are 
disheartened, weak, and who cannol stand by themselves. Answer 127'5 
words of reassurance are given that God will preserve and strengthen 
Ihelll , We are guaranteed that growth in the Christian life will occur, for, 
as Answer 64 phrases it. it "is impossible for those who are ingrafted into 
Christ by true faith not to bring forth the fruit of gratitude," All of these 
themes combine to lake salvation out of the domain of justice. out of the 
nicely calibrated calculations of meri t and demerit, and transposes it into 
the realm of mercy. Salvation should not be conceived as an heroic fcat 
rooted in human strength. Heidelberg's repeated reminders that it is 
grace that mo\'eS the will ser\'e to console the troubled conscience, 
humble the haughty spirit. and inspire gmtitude. The glory of our 
salvation must be allributed 10 God alone. Like Paul in I Cor. 4:7, 
Heidelberg asks. "What have you that you did not receive?" 

In a similar way. talk of election is intended to give hope concerning 
one's future and final destiny, Election is essent ially a doctrine about the 
cOlllinuing reliability of God's graciousness. It is significant thm 
electioll is only mentioned in passing in the Catechism, and not in any 
rllml11all0llS "OOUI God's omnipotence, but in the context of an 
exploration of the church . The propt:r home for t.alk of e!ection is the 
experience of salvation and possible worries about.l t.s ~nd~nng character. 
Accordingly, Answer 53 assures us that God's Spiri t IS given to prepare 
the believer to share ultimately in Christ and all his benefits, Answer 54 
gives similar encouragement: "God gathers, protects and ~resen:es for 
Himself a congregation chosen for etenml li,fe. The ~he\'er IS and 
forever will remain a member of it." The doctrine of elechon serves here 
to reassure us that. just as God has hedged Ollr ~~ths and d~iven liS back 
to the proper road in the past. so God will conllntlC to (!o III the future. 
Notice that in these contexts rcprob.1tion is not even mentioned. 

All this language of election and the sovereignty of grace functio~s as an 
elicitation of trust in God's paren tal care. dependence on G~ $ gr~ce 
31ld sustaining power. cOllfidcnce in the triumph of God s lovmg 

. bo '~l 'Ilsat el'erv stage of the purposes. and gratlltlde for all these UillhU gl,., . 
Christian life, from the initial rumblings of f"i th to the final entrance mlO 
glory. In these contexts The Heidelberg Catechism scrupulously 

, . . d d " . I lan,,,,e To exhort us esc lews the Imperative 11100 an 1'0 ltlona, ' ' f 
k , . . h d ..... rform a strenuoUS act 0 wea, ceble smners to grit our teet an ,.." 
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.. I ·,1 .v>wcr would be worse than counter-product"'c. Therefore 5plntua WI .... - . I I . 
the mood of pass;\-i ty is cmirely appropnrllc. ! Ie genera "de for the 
maximization of StIth dcpeudence and trust IS: lake. no ~rcdit for 
anything. The ovcrarching rhctorka.1 purpose or lhese sections. IS \0 wean 
us away from a self-destructil'c reimnce on ,our own powers III order to 
experience the sustain ing power of God A Imlglu>" 

II must nOI be overlooked that there is 11 countervailing theme in the 
confession: 1M call to take life \\~th maximum seriousness. In the 
confession there arc also exhortations 10 aSSume responsibil ity and 
actually do something. This dyn3mit is established early on in Ihe 
confession, in Answer 9'5 insistence that we wen: created so that we 
could obey God's law, Most significantly. the imperative mood su ffuses 
the entire presentation of the Ten COlllnmndments. Call s to rcsponsi bi I ity 
are also inserted into contexts conceming our reception of faith . Answer 
20 admonishes Ihat we should accept the bo!ndits that Christ offers so 
that we may be 5a1'ed. Similarly. Answer 60 w:ams Ihat the benefits of 
Christ's perfect expiation are only available if the individual accepts such 
favor with a trusting he:art. Answer I [6's :annOUncement that God will 
gi\'e grace only to toose who seek Him functions as an admonition to get 
busy with Ihe search. [n Answer 94 'l rus(O in God alone is presented :as 
SOmeth ing that one "ought"" to do. After faith has been given. Answer 55 
warns that we are obligated 10 use the gifts of God freely. In both the 
contexts o~ justification and sanctification. the language of ill1peratil'es. 
embedded m calls to responsible action. recur v.~th surprising regularity, 

Th~ rhetorical, ~rust of all these admonitions is to encourage the reader 
to m~rease l'lgllance about the quality of the reader's own life. The 
ques~lons 3lld answers are intended to foster rigorous. critical sd f­
scrutmy.. The Catechism warns the reader to be on guard Ilgainst 
succ~mbmg to temptation, It insists that wc mllst make absolutely 
~:nmn Ihat we grasp the benefils of Christ as they are offered. In eflccl. 

.e texl exhorts: attend to your graleful response in thc pursuit of God's 
wil l for your life Culti l'at" , 
Ch" -: e necessary self-concem to assure tlmt the 

nstlan fallh WIll take deep root in your heart. 

So there we have it· two th . 
-,' d d .' emes. maXimum trust and gratitude on the "" an an m3Kllnllm res 'bT 
document II . . ponsl I Ity on the Other, present in the same 
Cat I' .3 Seemmgly Jumbled together, The startling thing is Ihat the 

' ec IIsm COlUmns no 311c ln t, , 
eOlnp~tibl~ p 0 S ow how they ~re logically 

~. no attempt to inte"'ate "TI . 
.,. em. Ie two seellllllgly contr~ry 

" Lee llam:1I 
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themes are nOi shaken or stirr~, but n,le.re[y juxtapo~. The docwnent 
seems to be bli th~ly a~d cavallerl,Y obliVIOUS to the [urkmg presence of a 
paradox. Did UrslllUS Just nOI notlee? 

I do not think so. The Clltechism seems to scrupulously avoid theoretic 
btlet ics as a matter of principle. At one point. in Answer 21, it comes 

s~ se to admitting a kind of theoretic agnosticism, relninding us that v,'C 

~a~.e no e:lrthly conception of the heavenly majesty of God. It is then 
quick to add thaI whcn it comes to God. we do, however, know the one 
thing necessary for us: that from God we can e.xpeCl ~II things needful. 
This is the clue to what I have called the sel f-mvolvlng m~thod of the 
C techislll, In its pages God is nOi defined as abstract omnipotence. or 
OI~lIlis<:ience, or through an analysis of God's metaphysical ~erfe<:tions. 
Rather, God is cOJlsistcntly defined in relation to human ncedtn~ss. God 
is identified as the ultimate source of ~ I II that we truly require for a 
blessed life, This stralegy is symptomatic oflhe singular ~ncthod t h~t ~\'e 
have seen employed over and over Ilgain in .the Catechlsl~l . Ch~stlan 

concepts are defined in tenns, not of metaphYSICS. bUI of lhelr roles III the 
Christian life. 

LeI us paus.: at this poinl in order to clarify oll.e ma~ter. I m~1 not ~rguillg 
that The Heidelberg Catechism is ullerly umque III adopting. Ilns ~If­
involving method. lIS style or theology, certainly h[1~ umned13le 
historical precursors and paralle[s. It IS. p!obably . 1Il,?ebted to 
Melanchthon's contention thaI the conccpt "Christian doctn~le n:fers not 
just 10 Ihe cOllIent of the teachings, but also to the mann":,, m w~ lch Ihey 
are conveyed, to the unleashing of God's gracious power mthe life of the 
hearer. Here Melanchthon himsel f was indebted 10 the tum t.oward 
rhetoric and the pragmatic potentialit ies of language that was lypl~al of 

. " 'tuAte Iheolo"" III the relmiss,1nce humamsm. Moreover, t Ie concern 0 Sl ~ .. 
pragmatics of the Christ ian [i fe tlwt was typical of lnte mediel'al spmtual 
groups I11lly have been a renlotc ancesto~ .. ~uthcr. al~ may .. h~ve 
influenced The Heidelberg Catet.:hism's senslblltly, wllh hiS comlCl on 
Ihat Ihe gospel is deficient if it is mere[)' employed to .conl·ey 
" .. , , n[ '-' when it is proclalllied to II1fOmlatlOl1 but exercIses Its proper POll et" } 
the sin:ler, \Vords aboul God are tnle and meaningful when they perfO,n" 

. fi' t 'hen they are used to c al their Appropriate faith-catalyzmg unclton. no II .. 
fL I . n'sfocusonthe pro casually about God. The influence 0 ut leratllsl. AI 

. ,. f I I ,-"",' '" "nored. so. nohls. f!/"o me aspect 0 tIe gospe" . I'e 
Heidelberg' s style of theology certainly owes somethmg to the ry 
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gen~ of Catechisrn. One ~31~ot eX~1 arcan,e theological gyn.m3stics in 
something intended to be II Sl1nple nU rodUC\10n 10 the essentials of the 
faith. Many of the other Catechisms spav.ned by the Refonnation had at 
least some expentnlial di~l1ensio~s. ~eiddbcrg's s.::lf-involving 
theological method is rlOl entuely Sill gel//!r/s. Bul the conSistency with 
which il interprtls doctrines in the p;lthos-saturatcd tontexls of human 
misery and human hope is indeed distinctive. 

Someth ing methodologically distinctive is Imppening in The Heidelberg 
Catechism. (ha~'c 110 idea i f Ursinus imcnded it or if IWppcned 
fortuitously. or. should we ~IY, providcntillily. Bill happen it did . An 
altcmali\'c 10 the theorizing way of doing thoology was presented in 311 
('xtr:lomillarily popular and influential fonn. That tum from metaphysics 
to human palhos as the proper context for explicating the Christ ian faith 
was a dt:(:ish'ely beneficial theological shift. There is SOmething odd and 
counlerprodutti\'c about the whole conception of theology as an exereise 
in theory. Entertaining a theory is like holding an opinion about a 
conceptual puzzle. The problem "~th this approach to theology is that 
the speculative mood of holding an opinion is not conducive to 
cult ivati~n. Of. such li~'ely passions as repentance. faith. hope. and love 
that Chnstl3!l'.ly reqlll~s in order to be intelligible. It is one thing to 
hunger and thirst for nghteousness; it is quite another thing to wonder 
about .the exact connect ion of body and soul. The first longing can only 
be sat lsfie~ thrOUgh a Iransfonnmion of the heart; the second perturbation 
can be qUieted WIth a cOll\'indng theoretic construct. Heidelberg breaks 
free or the allurements of theology.as·theory. In The Heidelberg 
Calcchlsm the ITICaning or , Ch ' . . .. 
, . . nSlmn concept IS not a function of Its 
OCatlon In a theoretic ." .. I R h .. "I . M ~JS em. at er, such concepts as ··grace. n: ~llon,' etc. are clarified by pUlling them to use in their proper 

r_SSlona contexts as theY'd H,,· •. ,L. .... . . are emp oye to shape human lives. 
uc ucrg """s notJUSI hand 'h . d' 'd " . . e III lVI ual a definition of grace' rather I InSlantmles the conc,",,!" I ' .' . 

meanin,s of co ,:," s elnp o)'ment 111 the Christian life. The 
ncepts I e "grace" and .. , . .. d . , 

specific activitie, ,. e eCllon are roote 111 sue I 
as ex 10rtm, praising, . .. 

activilies conSli l" ". ' , nlstll1g and repentll1g. 1 hese 
j C lelr natural C lV' . 

loose all significan C 1 IrOlllllent. opall from whIch they 
passions activities ~e'd onsequently. Heidelberg presellls us with the 

. . n concerns that are . _.,. 
of these doclrines U d . Ingr""lentto the very 111e1l11illg 

. n erstanduIg them . h . way necessarily, ',, __ , d' even III I e Illost rod nnent:lry 
v "es Iscem' h' . 

example. Ihe activities of . Ing I. cl r hfe-lransfollning point. For 
trustmg. hopl1lg and thanking are constitutive 
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aning of the concept "Ood:' The meaning of""Ood" cannot 
fthe very 111e , 'gJ o . , d trally as if God were one being among many w 10 111 1 It be supu ate neu. . .. 

f< d t in the way OIle might refer to a chair or a horse, It IS a P.1rt 
~ ~ee:re ~Ieaning of "God"" thot God is that which is to be trosted. 
o . d and adored. The referential use of the concept cannot be 
obe)c. ,.,,"'hd" ., .,' ...narnted from the wors np u 3C\l\'ltles t at e lIle I\. artl ICta Y ~~y • • 

B keeping the passimlal purposes of Christian teachings in the 
" , d The Heidelberg Catechism gets things right. It knows that the loregrou .., . ,.r a doctrine de,)Cnds on the hfc·thrcatenmg fears and the hfe-lIleanln u < •• •• ' . • 
'vin, '''pes of the contcxts 111 which It IS preached and received. 1 hat IS 

g' '····l r 'hy Heidelberg introduces the COncept "e cetlOn m t IC context 0 a 
~\unger for an enduring ho~ 31~d assu.rance. Wisely, the Catec.hism 
presupposes that diss.1tisfactlon wl~h. one s sel f and .all the ath .. 'I1da.ntlllner 
dishannonies are nccessary condItions for graspmg the doctrme. An 
individual needs to have been sufficiently frostrated in Ihe search for 
ultimate happiness in order to grnsp what "grace" and "election" are att 
about. Outside of Ihis context of personal concel11. translated into the 
rarified atmosphere of metaphysical speculation. the doctrines lose their 
focus and their point becomes obscure. After all. one can understand 
every word in a doctrine's fOl11wlation and still not get the point of 
believing it. For example. many non-Buddhists have ponde~d el:lborate 
definit ions of Buddhist ··elllptiness."" but. lacking the requisite passions, 
have no idea what the concept denotes. The wording of a belief is not 
enough to guarantee understanding. 

By sorting out the passional purposes oflhe twin themes of gratitude rmd 
responsibility. Heidelberg shows Ihat Ihey need not conflict with one 
al10ther or generate logical contradictions. By clarifying the contexts in 
which these cnlcial doctrincs arc used and the purposes for which they 
are used. the problem of possible Iheoretic inconsislencies and the 
Consequent urge to reconcile them docs not even arise. Cl3rity about the 
nppropriate contexts for the usc of each of these themes obvi:ltes the need 
for a thCQretic integration. Familiarity with thc appropriate passions. 
COI1CCll1s. interests, :md emotions which give these concepts meaning 
replaces the quest for resolution by means of theoretic system. 
Conceptual COlHlI1dru1l\s do not arise if the language of grati tude and 
res 'b'" POIlSI I lIy are not Ireated as context-neutral propositions th:lt could 
caine into conflict wi th other context-neutral propositions. The key 
51rategy is to refuse to reg.1rd these doctrines as ciphers in :In abstrac t 
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calculus. Rather. the clarification of the doctrines' specific roles in the 
fonnalion of human [h'es will delimit the range of illlelligible 
implications Ihal they can have. 

Indulge me while I illustrate this point wi th this a personal reminiscence. 
When I was in the eighth grade lwas much enamored with a girt who sal 
in the second seat of the third row of my social studies class. Being less 
than cool. I had no clue conceming the appropriate way to manifest my 
affection and cringed at the prospect of rejection. So [ sought advice 
from my worldly-wise and very popular older cousin. He considered my 
plight. thought for a moment and sagely intoned, " Fain! heart never won 
fair maiden. ~ Trusting his wisdom. [ declared my feelings to the ohjea 
of my desires. She said something like "Buzz olT. spagheni faee." 
Dej~ed and confused. I again sought out my cousin and asked him what 
had gone wrong. Again he thought for a 1lI0ment and then 
authoritatively warned, "Look befort you leap:' Sensing a paradoxical 
tension in his wisdom, I objected that both of his maxims could not be 
simultaneously true. He replied. ··Nevertheless. they are indeed both 
true. YoujuS\ need to leam \.\'hen to act on the one and when to act on 
the other:' His teaching \.\'35 mysterious and not very helpful al the time. 
However. it was entirely right. A theory could not help me to integrate 
tl~e ma~ims and thereby improve my social life. I needed practicc in 
dl~emln~ the differences among various contexts. With that practical 
Wisdom In place. the eontradiction evaporates. In a similar way. no 
th~ has ~n able to integrate the conflicting models of light as 
particles and hght as waves. Nevertheless. each model is net:essary in 
order to aCCOUlll for differing aspects of the behavior of light in different 
c?ntexl~. The sophist icated scientist Sililply needs to develop skil l in 
dlscenung whell to employ which model. 

The lan"uage of '>Tac, -"d 'h , , . .. . . .." ... ~ e anguage 0 responsibili ty should funcllon 
In s.lmllar context-specific ways, Then the alleged contradiction of 
gratitude and ~s""'lsibi1ity .,' . ..-. WI not appear. as long as the two St;ts of 
context·speclfic purnnses to ·h· h , 
, ... - \.\ IC tley are put are not contradictory. In 
act, the purposes of talk of . d d ' gm!ltu e an talk of responsibility are by no 

means mutually exclusive S, . . , 1OWlllg trllSt and gratitude in the 
:PProPfl.ate w,ays in the appropriate COIlleltts does not c~nmct with the 
ssumpllon 0 responsibiJj»> in tl . 

.~ Ie appropnate ways in the appropriate 
ContClCtS. The leamcr simp'y ",oJ d , 
od h s to eve op skill in recognizing when 
n ow to resort to which the '·h h . me. ell I e learner lIIust also develop 
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k'U in using one theme to inform and suffuse the other. so that gratitu~ 
~~ome responsible and responsibility becomes gratcfu1. 

With the help of Heidelberg, we can sort through the contexts 
appropri:lte for talking about grace and the contcxts appropriate for 
ta lking about responsibility. For example, when an individual is tempted 
to cOInp:lre favorabl y her 0"11 virtuc to that of others. she should have 
recourse to the grati tude for grace theme. eliminating the possibility of 
pride. Thc moti.f of trusting in grac~ is also ideally ,s~ited .for situati?!ls 
in which one \lughl brood over one s moral and spmtual madequacles. 
To those who despair thatlheir 01.'011 efforts can cver secure blessedness. 
the language of grace can announce. "Relax. you do not have 10 achieve 
anything." To those who punish themselves for their moral failures. the 
language of grace can say. "Surrender your sovereignty as the final judge 
of your own acceptability and worth." To those who see ultimate 
happincss as an ltchievement, the language of grace can declare. 
"Ab.1ndon hope in all prudential calculations and futile self·help 
programs." The langu:lge of grace can promote the serene spiritual 
security th:lt can afford to :lcknowledge an impure heart mtd forego self­
deccptive displays of righteousness. On the other h:lnd and in difTerent 
conteltts. the responsibili ty theme could be used to counteract moral 
lassitude and spiritual complacency. Reminders that the Christian life 
involves gro\\1h in Christ·likeness could be issucd to those in danger ~f 
taking gr:lce for gr:lnted. To those antinomians who fccl that the PUrsUit 
of a virtuous life and the fulfillment of mOF.l1 obligations no longer 
maller, thc third usc of the law can remind, "The highest s.1tisfaction is a 
life livcd in accord with God's purposes." Talk about thc use of God's 
I~w to guide thc saints could be employed ~s a proJlhyl~ctic agaillst self· 
congratulatory comparisons between the clect and non·elect. 

Along with developing some skill conceming when to resort to which 
theme, catechumcns could practice the illteractiOll of t~e them.es of 
gratitudc and responsibility. Responsibilities could be Situated m the 
context of gratitude, SO ;lS !lot to promote self-righteousness. Tasks could 
be taken lIP out of gratitude, not cold obligation. The project ~f self· 
s.1!vation could be abandoned wi thout renouncing the struggle to [11'e out 
the faith daily. The !eanlcr could be encouraged to accept hcrself\\~thout 
condoning failures or relaxing lIIor:ll ideals. Here the integration ofl~e 
two themes does not t;lke place through the auspices of a theorel1C 
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.... but IhrOlI"h the sagacity o f passionate Christians. [n the 

romewo, ... 10" d d" 
nitty-grin), particularities of Christian li \'cs. the para ox Issolves. 

Heidelberg represents a drastic revision of the. conventional way of 
conceiving the theological task. Throughout 1~ l st ory the. majori ty of 
theologians have tended toward the speculall\'c/thcorellc approach, 
vic .... ing theology as the integration of discrete doctrinal propositions into 
some sort of systemat ic framework thereby producing a SOrt of 
oomprehensi\"c cosmic picture. Their hope was lh:1I once we have · 
generated that grand map. we C311 deduce from il how we 3S Christian 
oughl lO act and feel. Accord ing to the dominant model. the proposi tions 
should be organized at;cording to Ihe principles of fonnal logical 
relations. Some propositions ",.ould be seen as enta iling others. and 
some could be combined to gcncrate more complex propositions. The 
framework in which all these propositions would be integrated would 
need to be some grand metaphysical system, be it Plato·s. or Aristotlc·s. 
or Hegel's. or Whitehead's, or Hcidcgger·s. and so theology is often gill 
done. usually much more eclectically and idiosyncratically. by 
contemporary theologians ranging from Gordon K:lUfman to Sallie 
McFague. Noll' the grand frameworks comc from bits of romantic 
vitalism. or neo-Marxism. or feminist theory. a11 cobbled together. Bul, 
as John Nevin recognized. Heidelberg rejects this entire approach 10 

theo~ogy. These speculative pyrotechnics may make Christiani ty more 
credlbl.e to !Is cUl.tW:ed despisers in a superficial way, but they do not 
mak~ It ~oTe edlfymg as a truth to live by. To expect s~ulati\'c 
~onslderauons to ground religious assertions and prOmote rel igious belief 
15 to expect way too much, Moreo .. "er, most people in the contemporary 
\",oTld h~\'e. del"el~ a healthy distrust of a11 grand theories. Our 
culture IS Increasmg'y cxh'b· . . d ,. 

f 
1 lImg mcre u lty toward grand cognitive 

rameworks that promise , , .," . " 0 exp al11 a p lenomcna. Our idea tional 
aSpIrations are much mo" -" d , 111uuest an lumble. Consequentl Y' we 
twenty-firs! eentury Christia L _ ' " 'f . ,. ns may.". umquely situaled to appreciate the 
<K -111\'0 \,1I1g method ofTh H 'd , theory H'd Iller d e el e berg Catechism. As an ahematil'c to 
C1< .• : CI e g. ocs theology as Ihe clarification o r the use of 

n Ian corn:epts m the sh' f h connected b. I . , . apmg 0 uman lives. Doctrines are not 
) oglca relations but by conc . .. d . The synthesis f th " rete aCtlVlllcs an emotionS. 

paper. b111 in Ih: 1;I':s :~~~~~viconccpts and propositions ~curs not on 
auy theological pm_ , " . duals. As a test orlhe mcanmgfulness of 

I,~sa, . el(Jelberg d" , crucial question "\Vh t lrec s us a ways to rctul11 10 1 Ie 
, a comfon, what benefit. does this doctrine gil"e 

Lee Barrell 

youT If that strategy were always kept foremost in mind, contemporary 
theology would benefi t immeasurnbly. 

EN DNOTES 

1 These \\ erc subsequcnlly republished as John Nevin. TIre HislOr"y (lml 
Gel/illS of/hi' Heidelberg Cll/echislII (Chambersburg: Publication Officc 
of the Gennan Refomled Church, 1847). 

1 See Hendrikus Berkhof. '"The Catechi sm ;n Historical Contcxt." in 
Essays ollll,e Heideberg C(I{ecilislI/ (Philadelphia: United Church Press. 
1963), 

J Sce M. Eugene Osterhavcn. "Man's Oeli\'crance" in Gllilt. Gl'lIce. aud 
Gra/itude, ed. Donald Bnlggink (New York: The Riverside Press, 
1963). 

, See B. 13. Warfield, The Pril/cetOIl TheologiCli/ Rel'iell", 6 (1908). 565f. 

l Zacharias U rsi nus. The ('0111111('/1/(11) ' of Dr, Zad,(lrim Ur,v il llls o n Ihe 
Heidelberg Catechi Sill (Grand Rtlpids: Eerdln;lns, 1956). 
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MERCERSBURG 
IN THE TWENTY-FIRST CENTURY 

The 20" anniversary of the Society prompts: .for me, some vivid 
. r '"' "WIding' an image of the itvmg room of Howard memories 0 . ., 

II ' n the campuS of New Bnmswlck Sell1mary. 30 or so of \IS 
ageman 0 . . I I '0' I 

_ ~. '_1_ "k,og that vote 10 contll1ue m t Ie ate _ I;entury t Ie 
seat~ .... lI1a" , ~" ~ ... , 

, f Nevin and Schaff. As I remember. Fred 1 rost was preSiding. 
witness 0 CI bOO I . ·bl· I .,"j I . I as the then leader of the "BTL II - lIe I Ica - It.'Q oglca • 
Liturgical Group (in conlradist inction to the infamous PTL Clu.b of the 
Bakers). BTL with its interests in Ihe sacraments and ccumemsm was 
something of a trajectory toward the new Society cOll\"erging \\~th the 
Worship Con\"OCation in which John Shetler was such a key figure. And 
of course, tile cluster of other mO\'ements with similar or parallel 
interests that grew up under the impetus of the Mercersburg Sociely- Ihe 
Craigville Colloquies. the Mercersburg Society being co-sponsor with 
BTL of its first historic gathering in 1984, the Confessi ng Christ 
mo\'cmCI11 that was proposed at Craigville CollO<lllY X in 1993, the Order 
of Corpus Christi and more. All things to celebrate on this anniVerS.lry! 
But what of the future? Not just the future of the Society, but the future 
of the vision of the 19111 century Mercersburg 1ll0\'ement in the 21M 
cemury? Such are the questions posed at this session. 

The MeKersburg Society came to be out of the theological fennent of 
that time, twent), years ago. The occasion at New Brunswick coordinate 
with its founding was a consultation sponsored by BTL on thl; Faith and 
Order document. Baptism. EIlc!lGr;SI mill Mill;slr)". The focus of the 
meeting "'as the sacramental and doctrinal substance of classical 
Christianity. Its background was concern about the fads and frenzies of 
the day in mainline denominations. the woIT)' thaI such ideology might 
o~clv'helm these central ities in Ollr trndition. The same mat ters arc still 
With .us, and thus the cominlling lil11eliness of Mercersburg's 
commumcnt to them and for that matter the commitment of all the 
evan.gelieal and catllolic stirrings in ours a:ld other denominations. This 
)'car s focus on the Jlei<klberg Catechislll. the recellt republication of 

Gabriel Fackrc: 

Nevin's M)"!ilical PreJellc(> are cases in poincL But I believe there is an 
organi1:ing principle for the sacramental. doctrinal and christological 
accents that WlIS hinted at in OUT founding. bUI now needs higher 
visibility in the new contC)I! of the 21" century. It is nothing new 10 the 
historic Mercersburg movement and was, in fact. the gleam in the eye of 
Nevin and Schaff and [ believe still is. as they look dO\\ll on liS frorn the 
heavenly ramparts. 

The eminent church historkal Sidney Ahlstrom pointed \0 it when he 
s:lid that ··the 1I10st creative manifestation of the Catholic tendency in 
American J'rotestanti Sl11 was the movellleni of theology and chuTch 
reronn which nowered for two or three decades after 1840 in the Gcmmn 
Refonned Church:,l By "Catholic tendency:' Ahlstrom meantlhe drive 
toward the univers..'ll church. Our Mercersburg mentors spoke of it in 
their theology of history as the coming to be of the "Church of 10hn," 
what they cal1ed the church of"love:' that was the transcending union of 
the "Church of !'eter:' representing "hope" and the cOTTe<:tive 
Reformation "Church of "nul." representing "'faith:' 

Thi s NevinlSch31T gle3111 in the eye is cClllllcnism in its profoundest 
sense. the 3nswer to Christ's pmyer that we al! be one as the Father and 
the Son are one, However, morc than a few church pundits declare the 
ecumenic31 movement to be, right now, in scrious trouble. That judgment 
is made e\'en by somc of its friends. For examp!e, Michael .Kin~mt~on, 
rei:ent executive Secretary of COCU, 3nd long-lime ecumenical 111S1der 
struggles with its problems in his new book. with its reveal,ing sub-litle: 
The Vision of 11K' EClmU!IIic(l/ MOI·cmclIl.- A1J(/ HQW 1/ /flU 8eell 

Impowr;shed b)' ils Friell(ls, remarking, "Over the pasl ei~1teen .years.1 
h:l\'e come to realize that the ecumenical movement ... 1~ not to g~ 
shape:') For example, major ecumenic31 bodies-the NatIOnal Couned 

I See my review of Tlte ,\(rsl;c(l1 PI'l!smce: A VinilicoliQl' of /I'e RtflX?If'l11X 
Cllh·i";.llic Doc/,·I'II.' 'iflhe ellrllllrisl. Augustine Thompson. 0 ,1'. C<l .• (Eugc~c. 
OR: Wipf and St()l:k I'ublishers, 2000) in P"O £crlfsill. Vol, Xl. No, "' (Fall 
2002). ",9", - ~96 , 

l Sidnc\' Ahlstrom. II Rdlgious Ilis/OI)' of /iI.- AmeriCllII p.'op/r (New 113\ en: 
Yale Vnil'Chil\' l'rc5s). 61~ 

J Michael Kinnamon. Ti,,, I'is;ml of/iI,. £~III"tlli~ol Mo,·tnl~1II nI"~ 11011" IIlIlIs 
Bel.'li Imf'O"erisl,,'d by liS F"if'l(is (51. tOOlS: Chalice Pr~ss. _003 J .• 
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of Churches. (he World Coundl of Churches-ironi,ally. appear to have 
turned from the goal of fundamental church unity to other agendas- the 
pressing political. social and economic issues of the d:ly or the challenge 
of interfaith malleTS. The e:<ccutive secretary of the WCe. Conrad 
Raiser. seems to give his blessing on such. calling for a "paradigm shi ft ." 
And closer to home, and personally paillful to me was the decision j ust 
made by our Massachusens Confessing Christ Steering Commillce to 
tenni1131c ollr four-year effort in Catholic-LutheTall-Rcfonned 
collegiality. as anendance al our yearly events had dropped from a high 
of 150 to last month's 3J folk gathered for whal appeared to Ix! .1 
compell ing subjeci. especially so given the problems of the Boston 
archdiocese. ··The Moral Crisis in Our Churches·· (note the ··our· · as we 
included Prolestallt clerical promiscuit ies as well). But the energy was 
nOI there for busy pastors. who. I am told. only will comc OUI for mailers 
of "practical Christianity." 

But it was not always so for '·busy pastors:· One of the busiest was 
Douglas Hortoll. knOI\11 to mallY as one of the outstanding leaders of 
ecumcllisl1l in the 20" century. So T cd Trost· s e:<cellent. Douglas 1101"1011 
Will the ECllllllmica/ Impulse iu AII/cr icelll Rcligion just out this year.' Is it 
any accident that a Mercersburger like Ted would 113\'e the eye 10 sec 
that ecumenical imp ulse? From his ea rl iest days. Douglas Horton. as a 
paslor. through his deanship at Harvard. his leadersh ip in the Failh and 
Order Commission of the World Council of Churches. his role as one of 
Ihe architecls oflhe Uniled Church of Chris\. his being veritable dean of 
Ihe ecumenical observers at Vatican II- embodied the paradigm of 
Christian ecumeniSl1l ill the 20'" cemUT)'. Bul must we say that he also 
represents a los/·'ecumenical impulse·' in the Christian churches today? 

For a111h31. consid~ this manifesto just published: /11 Olle Brxly Through 
the Cross: Tile Prllle'e/on Proposal/or Chris/hili Ullity.! Here are sollle 
people wIlo wall.t to return ecllll1enism 10 a central place on Ihe church's 
agenda. one blilit on solid .:;hristocentrie faith and order foundations. 

"'h codorc Louis Trust D I II . . . 0118 'IS ()/"IO" lind lit" E,·"melli.,,/ III'I",/sr II! 

Amcrrrlm Religion (Cambridge. MA: Harvard Theological Stud ies. 2002). 

, Carl E. Uraal~n and Robert W J I D 
P 

. . cnsoll. II lie 80dy T/",oljgh the Crrus: TJw 
rm .... "m ProJX4"lfi.". Ch .,. I,· ,G d 

P b C 
rlS ,,,,, v,,"y ran Rapids: WilLiam B ( crdlllans 

u.o .. 2003) . -

" Gabric! l'adm: 

These 16 Ihcologians meeting for three years decided I h ' , 
9

. Oput tclr call m 
Ihe words of the I 61 New l)elll1 Assembly of the Wce " 

" b 'd· . Ie mandale 10 
make VISI Ie the a rea y gl\·en uni ty of lhe church , 

3S all in each place who are baptized into Jesus Christ 
brou~~ht by the lIoly Spirit into one fully eommilled fell' .: h~re 
holdl1lg the one aposlolic failh. preaching the one ~:~ I~' 
break ing the one bread .... 6 pc. 

In fact. Kinamon, the very friend of ecumeni s11l who bemoans its sad 
state appeals to the same assembly and to justthosc word, w" 'h " . .. . \e same 
passion for recovcnng the vIsion. Indeed, Ted Trost ll\akes the Ih 

, 

" 

' k . - . case at 
Doug 3S . orton s wor m Ihe Faith and Order Commission oftl • wee 

( 
. . \e 

was a aclor 111 Ihls New Delhi \'ision of ecul11eniS1ll as "one bread 
, " ~ ­baplls1ll. one IlllllIStry 

Surely you will recognize in this sentence from New Delhi echoes of 
SOlllething earlier. Who planled the seeds in this coumr)' for such a ca ll 
for I) t~e u~ity of Christim~s. 2) baptized inlo Jesus Christ J) holding the 
aposlohc fa llh and preachmg the one Gospel and 4) breaking the one 
bread? 

Ironicnlly, there is no ment ion of Mcr.:;ersburg in the " rinccton 
dOC lll11cnl. However. [ cannot help but believe lhal some of the 
signatories and sponsors-Geoffcry WainlHight. George Lindbeck. 
William Rusch. Mark Achtemcier (Lancaster Seminary·s Bud and Belly 
Aehtemeier·s son), Michael Roo\. Carl Braaten. Robert Jenson and 
others involved in this mani festo know of Mercersburg·s pioneering role 
in SClling the Church·s sights on that goa1. 

And the [961 New Delhi assembly itsclf? I was a UCC alternate delegate 
to Ihat meeting, having attended the first assembly at AmSlerdllm in 1948 
and the second at Evanston in 1954 with my spouse, Dorothy. Howel·er. 
the regular UCC delegates did not gel sick and there was no UCC money 
to scnd in the second team as well. so I never umde it to Ihe assembly. 
Bob Moss. of blessed memory. Ihen pres ident of LancaSter Seminary and 
on Ihe fi rst team, did bring home a consolation prize for me, the emblem 

"/bid . t I. 

, 
T rosl. op.cij. 2 t 1. 
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roud display ill a cabinet of memorabilia. 

of that assembly. ~~w'h.on : HMon 100, friend of George Richards and 
With Bob at New...., lall . fM b 

bo I the IraditioJl. I'm sure the Witness 0 ercers urg 
knowlcdgeabl~~ lI h. I dmaTk meeting wilh its ecumenical message 
was not unhcaJu at t IS an . 

d Ih· 0" (Of eOllrs;:. rcgardms 1·101'1011 , we mUSI ask for thaI ccn!llry an IS I . ., f. . 
. . I ·',plI15e C3me from hi s VICW 0 It as Instrumental whether his ccumemca I" .' 

I . , ,Ihe reconciliation of a wurr1l1g and unjust world, to a mora paSSion 0 . . , 
h Id I·' 0"1 as we ll in estabhslung of a center or world onelalcou p .. .. . "" h I r 

. . H d and similar ,yace-makmg c"arts. rat er t Ian rom religIOns at arvar r~ I k· h· 
L.. ._0. of obedience to John 17:2 1 as sue t, see IIlg t IS 

a Mercers ..... rg ..... - . " . . . 
Ch ·· ,. dom of IUlity first and all other thmgs 01 owmg In tram. a nstlan mg . h . h 

. h II think is in Ihe back of Ted's ovm nund as e revIews t e quest ion I a 
C(:umenieal Horton' 

Yet lIe must ask. is Ihe Princeton group a voice crying in the wildem~ss? 
Is a Mercersburg ca ll for an apostolic faith unity of the church cat h~hc a 
pipe dream in the 21st century? The difference between h~p~ and wishful 
thinking is this: some signs present right ~ow of the anllc l~.ted future. 
There are such portents of the coming Klllgdom of catholicity. I hal'e 
seen them myself and you have too. The 1997 Fonnula of Agreement of 
Lutheran and Reformed Churches in North Amcrica. rcf1~ting the 1983 
Leuenberg Agreement of Lutheran and Refonned Clllirches around the 
world. is a solid sacramcillal and theological unity in the Mercersburg 
tradition. It was hard to come by. as some of you know who were active 
in bringing it to be. Indeed. the Society planted a few sct.ods of its 01111 

",hen it had Lutheran theologian Carl Braaten as speaker at one of ollr 
meetings. gil'ing him a glimpse of the evangelical catholicity which 
preceded his own evangelical catholic self-identity. The FOA is based. 
not on a theological indifferentism Ihat marks 100 much ecuillenism. but 
on hard-won doctrinal agreements. including sacramental ones kin to 
Mercersburg thinking 011 the real Presence.9 (A personal aside on the 
innuence of Nevill is subtly at work in agreements like this and possible 
future ones. Here is a note from Robert Wilken. chair of the board of the 
Cellter of Catholic and Evangelical Theology. on which this 

I Ibid . . 13.61. II\. 

• S~ Keith F, Nickl~ and Timothy F. Lull. cds" A CommOll ClIllillg: T"~ 
11'1111= of O"r ReformllliOll C'lwrdles I NOr/II A meriea T 0(/(1), (Minllcapulis: 
Augsburg I 'onre ~s. t993. . 

Gabriel Fackre 

Mercersburger also serves. and onetime active participant in these 
negot iations. "Thank you for your review of Nevin 's M)'nicC// Presellce 
in the CUITCnt issue of Pro ~cd(!sia. He was one of my inspirations while 
studying undcr James Hastmgs Nichols:' Parenthetically. it was Nichols. 
interpreter of Mcrcersburg to another generation who put two or his other 
students. my wi fe nnd !. in touch with Nevin and Scharr and Counseled 
us to join the Evangelical and Refonned Church in 1950.) 

Another small siBIl of 21 " cenlUry hope for the Mercersburg visioo is the 
multilateral agreement reflected in the "COCU Consensus" that 
undergirds what is now the present manifestation of COCU. Churches 
Uniting In Christ. Our own John Shetler has been a finn voice support ing 
COCU through all its ups and downs, We'll see where this next step of 
CUIC goes. It needs our support. 

Yet another portent of things to come in the Mercersburg vision is the 
1999 Augsburg Accord, the groundbreaking Lutheran-Catholic Joint 
Declaration on the Doctrine of Justifi cation. While this doctrine did not 
hal'e the prominence of the doctrine of Incamation in the Mercersburg 
scheme of things. the reaching out of the Lutheran Churches to the 
Roman Catholic Church and vice versa. is very much a piece of the 
mOI'ement of the Church of I)eter and the Church of Paul toward the 
Church of John. It is in teresting to note that this agreement on 
justification was. in fact. made possible by placing it in the framework of 
3 larger. Refomlation-Roillan Catholic convergence on a trinitarian­
christological reading of j ustification. which is exactly a 1I'lercersburg 
accent. [ argued just that as accounting for thc agreement in a recent Yale 
dialog with Cardinal Kasper. George Lindbeck and others.lo lIere is the 
key scntence in Ihe ./Qill/ Decfara/iOIl: 

The fOulldmion and presuppoSition of j ust ificmioll is the 
illC(l1l13 tion. death and resurrC1: tion of Christ. Justification thus 

,. "A Reformed l'eT'ip~"<;Ii \ 'e on Ihe Joint ikclarnlion 0 the \)oclrine of 
Justilkmioll ." in E(''''''''IIlclll 1'(""I,,'clil'cs Oil II", JoIII/ D(·c/"rlllioll 
(Collegeville. MN : Lillll'gic:II I'rcss, forthcoming. 2003), 

----
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ri st himself is our righteousness in which we share 
means I 3 '" ""fhF " through Ihe Holy Spirit ill accord Wit II Ie WI 0 t cather. 

H 
"' b<,",""A thaI Nevin and SchaIT were smiling dowll on the ow can we n," ~ ~ . 

city of Augsburg on October 30. 19~? Th~ gCllIuS of Mercersburg is 

h
. .."'~ ',-m "" based on the chnslologlC:l1 core so centra l 10 all the 

tmns~_.,~,,· ." 
" "fi ,~w movements manifest along today s ecumenu;al fronller. 

Sign! u;an , ... 

Th
' . also Kinnamon's \'ie--Y with an appeal to the visioll of its modem 
ISIS ',," fa ders such as Visser', tlooft. Nathan Soderbioolll. WI 13m Temple. 

S~ne De Dietrich: we arc lI/re(Kly in unity for it is Christ who has 
brought us together by baptism inlO his one Body. an. ,invisible 
ontological gift given that now become our task to make vIsible. We 
dan' , create it. as it is already here b)' the grace of Jesus Christ. Thc 
LUlheran-Rcfonncd Fonnula of Agreemcnt puts il this way (so ciled by 
Kinnamon): unity begins not conditionally with an "' if ... then:' but 
un,ondi tiOl1ally wilh a "because ... thcreforc."·'! Kinnamon also 
commends this agreemcnt. incidentally. for the fonllu la. "mutual 
affimmtion and mulual admoniliou:' that is. an ecumcuisill in which we 
realize Ihal w, do need Ihe gifts 111m other tradi tions bring in order to 
have the fullness of thc Body (I Cor. 12). again precisely whm our 
Mertersburg forebe ars had in mind. 

Christology is inseparable. also. from Mercersburg's stress on the real 
Presence of Christ so much a partner in the ecumenical advances of the 
day as in the BEM documcnt and connccted wi lh thc impol1;lnce of the 
ordcring of ministry. yet auothtr Mercersburg emphasis. Ouce again. 
Mertcrsburg's stress 011 calechesis and thus doctrine. is another key 
factor in the kiud of ccllnlenism espoused by the I' rinceton Call. the N.:w 
Delhi Assembly. and the bilateral and mult i-lateral advances. So when 
v,:e lift up 2 1 ~ c~ntury ecwnenism as the legacy of Mercersburg. it is that 
kmd of ecumemsm which is christological trini tarian s,"le ramental and 
liturgical. .. 

" lbe ~uther:m World FedenUion and the Roman Catholic Church. Joint 
IS Lara!IOIl on !ht l)octril\C of J ~t"fi . , ,. - .. G ' Rau I caILon .ng Ish language Ed,tIOn ( r.1L1U 

pids: Wm. 11 t:erdmans Pub. Co .. 1999). 15. 

,I K' 
mnamon. op.,;jl .• L g qUOling from A COnll0011 CaLling:op. ,·il. 51. 

Gabriel Fackrt 

If the accents of Mercersburg. not 10 mention its innuence ., '" , .. . . . ea,ve an 
well in the 21 ccntury. what lInphcations does that have for th' S " " 'C" , . IS OClcty 
in the 21 century . o.u tIe Soc,ety. for eX3Lllple. help to implement 
the cascade of su~estlOns made by the Prim::eton Proposal? I mentioo 
some of its suggestIons: 

a) Seminaries should hire facul ty and leaders actively committed to th 
ecumcnieal vision orNew Delhi . e 

b) Where there are fonnal agreements in full communion. every effort 
should be made to actually implement such. rather than leave them in 
bureaucrntic limbo as is often the case. (The Penn Southeast Cooference 
of the UCC and especially the commitment of its Conference Minister. 
Russ Mitman. in working with the ELCA bishop in cross-poll inating 
UCC and ELCA congregations and pastors is a good example of this. 
Sadly. I'm not surc Ihat kind of thing is widespread.) 

c) Effort s in ecuLlll'n;cal witness and service should be pushed forward. 
Instead of sheep-stealing or solo denominational programs. joint 
evangelislll is needed. Alrcndy. we do a lot in pal1nered social service 
and social action. An earlier UCC slogan st:ellls as apt as evcr in all 
departLllents. "00 nothing separately that you can do together:' 

d)) Princeton says. "'When bllptism is mutua lly recognized. it should be 
plain in the manner of adlninistration:· lJ My guess is thm this is a 
wanling about deviant fonnulas which. in the effort to be inclusive. 
undercut the standard language of ··Father. Son nnd Holy Spirit:' 
rendering those so bapti?.cd as entered only into thm congregation and 
not into the church cll tholic. 

c) TI,cn there are a series of injunctions for those who llre desperntely 
need.:d to make ecumenism a reality- initiatives by the Roman CathOlic 
Church followi ng the lead of its pope: involvement of c\"angelicllis and 
Pentecostals who have too often been sectllrian :md throv,TI stones at 
«umenism: ini tiath-es by the 011hodox Churches. avoiding the 
temptation to be stand-offish. 

f) And very close to home. p..1ying attention 10 !hI.' congregation around 
Ille Comer or down the st reel. and doing with them things that are beller 
done together than sepaTlltely. 

" 1110,,1' BI)((r TiJrollgh IIII' Cross. Op.cil. -l9. 
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All these are suggestions to which the Mercersburg Socic~y and. its 
" .. Id "II give aid and comfort. Let llIe put II few 111 specific 

m el11tJ<:rs COll"C • 
tenns vis a vis the Society in the 21 ~ century; 

I) Could its meetings and projet:ls. ~tlef mirror the ecumenical v~sion? 

Of \he Society's membership IS. 10 a small degree, II renccllon of 
COUI'$e. I eh" UUA that. including UCC. RCA. ELCA. Episcopa • nSllan . : ... Why 

not broaden that base significantly and thus embody the vls1~n ~f the 
Church of John, wilh many more parts of the Body of Chost 11\ ils 
membership? One way \0 facilitate that is 10 l~~kes ~ure the meetings ,of 
Meroer.lburg include participants of olher lrodltlons 111 the program w1th 
invitations out to the constituencies they represent. Also. choose topics 
thaI deal with the t:(;umcnical challenges and advances of the 21" 
century. Again. issues of the New Mercersbllrg RCl"ieU' could be devoted 
to cutting edge ecumenism of the 21" century. 

2) Support of the "Church of 101m" means participation of Mercersburg 
mcmbers in events that embody the vision. For example. Craigville 
Colloquy XX (the Society co-sponsored Craigville I. as noted) is on the 
subject "Christian Solidarity in a Fragmented World: How Can We All 
Come to the Table" featuring WCC Faith and Order executive secretary. 
Torn Best. and other ecumenical notables from the Churches of Peter and 
Paul. Again. it means solid support for our ecumenical o ffice rs. We 
could not ask for a beller one than the VCC's Lydia Veliko and she 
needs all the help she can get. And again. regarding the UCC. support for 
the seven volume iil'rllg Tlwological Herrwge Series produced by 
instrumentalities of our church. which is shot through with the infiuence 
of Mercersburg and renects exactly its conccms. theological and 
ecumenical. 

3) It might mean devoting programs. Redell' pieces. websile focus to the 
solid doct~nal issues about which Mercersburg founders were interested. 
showms Imkages to ecutl1enical advances. This 2003 meeling on Ihe 
Hetde.lberg Catechism is just such a model of serious theological 
allenl10n to classical teaching. 

4) It surely means sUpPOrt of Ihe ecumenical relations our various 
Churches ha~'~ wilh other bodies. such as Ihe Fonnula of Agreement. 
Churchcs Unttlng In Christ and Ihe like. 

5) It means balliing in our o .... n denominations ~ 
doctrinal and sacramental teachings so integrnl ~; 

the chrislological. 
Men;:ersburg. and 

Gabriel Fackre 

resisting the cultural ideologies by which our mainline denominations are 
so easily seduced. In the 21" CCt~tury t.h31 includes providing :Ill 
altemative to popular fomls of worship so hke the "new measures" that 
our forebears resisted. And it has to do with challenging the sectarianism 
of the left or the right. the sel f-congratulation that announces that we arc 
the only ecclesi (ll body doing thc riglllthing- whether it be on culture­
war issues such lIS gay-leSbian agend(lS or inte'l>ret(ltions of theological 
programs such as "God is Still Speaking" that ignore Ihe fact that God 
has already spoken in Christ. Scripture and tradi tion. The Preamble 10 the 
VCC Constitulion has it just right on this point when it speaks about 
"making this faith" ils own in every generation. "this faith '" being. "Ihe 
faith of the historic Church expressed in Ihe mwienl creeds and reclaimed 
in the basic insights of the I' roleStanl Refonners:' 

An example of the need to "resist Ihe powers" as il relales to the baptism 
issue mentioned by Ihe I' rinceton ProPOS.11. might be for Mercersburgers 
in the COrHI~'C ticut Conference of Ihe UCC to llsk its leadership why the 
UCC is the only tIlllinline denomination Ihal declined to participate in the 
ecumenical baptismal certificale (Roman Catholic. I'rolestllnt) because it 
could not endorse the trinit(lrian fomlu la. Ironically. our own UCC Book 
of Worship uses jusl Ihat fonnula: " 1 baptize you ill the name of the 
Father. and of the Son and of the Holy Spiril:' In passing, it should be 
noted Ihat the largest UCC church in New ElIgJand. the 3300 member 
Wethersfield congregation. is right now debating whether to leave our 
denominat ion because il feels its 0\\11 christological. trinitarian and 
C\'angelical commitments arc nOI being represented in the UCC Ihllt it 
sees. (Hence the appeamnce of 10hn Thomas lind Ihe Connecticut 
Conference Minister. Dllvida Crabtree before 150 of thei r members at a 
recent evening meeting to urge them to stay. and an invitation to a 
Confessing Christ delegation the very next week to speak about why our 
group has chosen to stay. Three of us took part in Ihe laller and pleaded 
for the congregation to renwin in the UCC. free 10 be ~ loyal opposition 
to trends they opposed. 011 the grounds of our professed UCC 
COmmilme11l to indusivit)'.) 

Conclusion 

liow many challenges to the Society lind its members to witness to the 
ecumenical fai th of ollr forebears in th is the 21 st century! We have a 
mission to share ollr charism wilh the church catholic. And we are not 
alolle. We have all ics ill thaI mission and momentum toward it. Wilh a 

Th~ ,\'''',. M"I"c"" !b,wg R",.i.,1t' No. JJ 
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heart and a confident hope .. : inde~-d .. thc Heidel~r~ Catechism's 
goodh d ",",1[0(1 in life:md In death ... leI us JOII\ OUT Lord in only ope an " . 
the long march toward the land of the Church of John. 

Gabriel Fackre 

• 

yoU PREPARE A TABLE BEFORE ME 

Peter Goguts 

(This paper originated as. II pa rt i~1 rcqui,,;ment for eourse in refonned 
theology :u Pittsburgh 1 heol08lc:l1 Sermnary. The course explored. 
compared and contmsted the piclY of fi ve Refomlcd thCQlogians: 
Edwards. Schlciennacher. 1·lodge. Nevin and Barth. Without thi s 
knowledge some references may seem oblique aud CXlral1C()us. In 
addition. the vOI;abulary waS detcnnincd and dictated by the classroom 
dialogue. Preference was given 10 the word Piety. when characterizing 
Cliristian life. Picty is a word primarily associated wi lh the Reformed 
Tradition when discussing expressions of gr.lIitude to God. I hope this 
explanation will contextualize the material about to be presented. A note 
of interest 10 the members of Ihi s society. a large portrait of John 
Williamson Nevin graees the faculty dinning room at Piusburgh 
Theological Seminary.) 

Just 21 days atler my birlh r beeame a member of the Church or 1esus 
Christ . Near noon on September 3,d 1944. I was baptized at SI. 10h1l·s 
Evangelical and Rcfonlled Church. Shamokin. PA. Over the years my 
claim of discipleship from the time I was 3 weeks old has been 
challenged. When confronted with the question have you been saved. I 
ans ..... -eT. yes. at noon on September J'd 1944. It is this claim and 
ehllenge thm fueled the Mercersburg movement. Is it enough to be 
baptized in the name of the Father. Son and Holy Spirit? Or does 
diSCipleship require preconditions: such as self-awa rencss. knowledge 
and lallguage? Can an infant be a tme disciple? Or is he or she always a 
second class disciple? From this issue emerges a constellation of 
questions regard ing the Church. the sacraments and the nature of 
discipleship. John Williamson Nevin. along with his colleague. Phillip 
Sbaff. took exception to the domin:ult theology of their day, by 
Challenging reviva li sm· s assumptions. logic and techniqllCS. They 
developed a theology thnt c laimcd the Church in all spacc and time as 
their 0'1'11 and that placed the Eucharist at the center of the Church's life. 
The trajectories of these feat ures form a part icular understanding or 
Christiani ly. Nevin insisted 



· .. we say ofChrisli811it)', tlmt il is ~ li~e. Not a nile or.3 mode of 
life simply: not 5Onll:lhl1l£. that III l\S nature requlre~ to be 
reduced to practice: for Ihalls the character of all morality. BUI 
, .~ . its vcrv nature and constitution. and as such the aClllal 
lIem 'J . dd'" I 
b.,net of lroth itself. 1111S is Its gran lstlllctlOn. d ert i\ is 

" f" " broadly separated from all other fonns 0 re IglOli 1131 evcr have 
claimed. or el'cr can claim. the attention orlhe world. \. 

What is the basis for this statement? What are the implications of Ihis 
claim for the Church and Christ"s disciples? What are the marks of a 
Mercersburg Church? Answers \0 these quest ions make a sketch of what 
we will refer to as "the pielY of practice", 

The Word Became Flesh 

Writing 10 his one lime student and soon 10 be colleague, Henry 
Harbaugh. Professor Nevin identified the first principle of his theology, 

We rome now to .... nat is more important. the organizatioll of 
inward of the Mercersburg systelll regarded as a whole. Its 
cardinal principle is the fact of the Incamation, This viewed not 
as a doctrine or speculation but as a real transaction of God in 
the world. is regarded as being necessarily itsclf the essence of 
Christianity. the sum and Sllbstances of the whole Christian 
redemption," 

It is the ullion of God and "man" m Christ Ihat is the measure of all 
things. 

The iTlCamation is more than all ilhlstration of God's love or a paradigm 
for human humility. In the ~Mercersbllrg System" God's bt."Coming nesh 
atomically alters creation. The world is and will always be a different 
world because of Jesus Christ. In Christ there is an organic union 
bel"~ hea\'en and earth. Christ is the planting of the new creat ion in 
the midst of the first creation. Once Glrist became nesh and dwclt 
among. us the cosmos was changed forever. The union of God and 
humamty guaranteed the destiny of the creation. In the incarnation God 

"'b', ' I .. p .• 17, 

~Ohn W. Nel;n._ Lrttrr 10 Dr .. I/~"'J' Harb'II!gh. cds_, Charles Yrigo)cn, Jr .. 
Ge~e .11. Ond;cr. emhollc oml Reformed Selecred n,,'O/ogicol It'dfjugs 

of Joh" '''!llI/mIQII Nfl'j" (PiUsburgh: Pickwick I'ress. 197M) p. ~08. 

" I'cter GoSuts 

d 
'
nvcrmnt like no other. In Christ. God fonlled a union of spirit ma e3 v ' 

alld matter that can Ilever be broken. 

p ~ ssor Nevin in his letter 10 Dr. I-Iarbaugh emphasi7.cs this pailll when 
h:\~iICS, "Christ saves the world. n~t u.ltimatcly by .wh~t he leaches or 
by what he does, but by what he IS 111 the COllstltul lOn of his O\\TJ 

person."" III the context of the mid- 1800's, the Mercersburg movement 
responded to the libe/3lizing tendency promOted by Ralph Waldo 
Emerson, as well as 10 the common-sense rat ionalism of Old School 
PreSb)1erianism articulated by Charles Hodge. 130th movements 
embraced rntionalism. which Nevin percei\'ed as threat to orthodo)l. 
Christianity. But Nevin did not take these approaches to the Christian 
faith as new threats, but rather new embodiments of an ageless challenge 
to the Christian religion. In the preface to "The Church:' a scmlon 
preached althe opening of the Synod of the Gennan Reformed Church 
he wrole, 

It is far more easy to believe in a Gnostic Christ and a Church in 
the clouds, than it is to grasp the mystery of Christ in the flesh. 
and a Church fumished wi th realli fe-pawers, as the actual body 
of his divine human presence upon the earth. to the end of the 
world. II 

Nevin cautioned, don', be fooled by the packaging. Charles Hodge and 
Ralph Waldo Emerson were repackaging the ancientlK"resy Gnosticism 
in rationaliSIll. The most dominant characteristic of Gnosticism is 
S)1\Crt:tism. It begs and borrows from theologies and philosophics 
without shame. There is much in Christianity which is attracti \'e to 
Gnosticism. By combining a J'ersian dualism with a ghostly Christ it 
del'eloped a very seducti\"e understanding of salvation. Williston Walker 
sUlllmarized first century Christian Gnosticism as. ", . . the fullest 
accomplishment of that arnalgmnalion of Hellenic and Oriental 
philosophical speculation with primitive Christian beliefs which was in 
greater or less degrt'C in process in all Christian thinking:'1a 

Ne\'in. ~'3S keenly aware of the early Church's struggle with Christian 
GnostICism because he clnimed and owned the whole history of 

~ Ibid .. p .. 408. 
" Nc, in, · Thc Church:' p. ~. 

\.\,iliiStoll Walker, A IliSIVI) ' <If Ihe Chrislinn Oil/I'd,. (Ncw York: Ch~rles 
Scnbnet's Sons. rC\'ist'd 1959) p. 53. 
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. . .,' ,mized its symptoms. All foml s of Gnosticism reject 
ChristHlmt)'lC TC'CO..... .. d· . 

. ,. d 'ACIll the spiriWlll. GnOStiCism IsseCls reality inlo 
the matcna an es ~ . , " d··d 

, A III so when e hnshan t 100 ogy 1\'1 cd thin,. 
these 1""0 rea ms. J . ' 

. d d ",er Nevin reo:.:ogOlzed th is methodology for what it between mm an In • • 

G 
.. L·,ko his first century ancestors. NeVill prescribed Ihe 

\1,llS n05l1C15111. . . 
IncarnatiOn as Ihe antidote for GnostICiSm. 

, Ch ·, matter and spiri t are so united Ihm they cannot be scpamted. 
ons C'·· · h' The two hal"c become one in Christ. mS! IS an orgmllc W 0 c. His 

h" cmmO! be isolate from his person. When Charles Hodge 
1eacmgs d .. ' -'.J ' N . es uses believing as fOWldalional for true IStlP C:'HlP, 0 111 C"1Il gelS 
n::ou5, When he reads. "Religion consists in grem measure in the 
secret intercourse orthe soul wilh God ... I ~ Nevin imagines he feel s the 
breath of Gnosticism. For Nevin (Christian) religion is not secretive and 
private. 11 is public and communal. On the night of the Incarnation the 
heavens opened. the heavenly hosts sang. the shepherds "go over to 
Bethlehem:' "Wiseman came from the east" and "there was no place for 
them in the [nn."' Christmas takes place in the real world. not in the 
realm of knowledge and doctrine. Professor Nevin insists. Nevin 
suggests that whene\·1.'f Christianity begins with wOllder or knowledge it 
is traveling in the land of the Gnostics, and it will be tempted to establish 
pennanen\ residence there. 

Nevin's concern is as true in 2002 as it was in 1846. Gnosticism 's 
relentless a\letnpt to dematerialize and individualize Christiwlity 
continues. In a book titled. The American Refigion; The Emergence 0/ 
11K' Post-Chrislian Nmiol/. Professor Haro[d Bloom exhi bits the evid~nce 
that Gnosticism, American style. is alive and we[1. MI In this work. 
Blool1\ argues Gnosticism is not only alil'e and w~ll. but it is the 
dominant faith of Anll.'fica. Professor Bloom considers American 
Gnosticism '"a pragmalic. experiential fai th that called itself Christianity 
..... hilc possessing features vel)' unlike Enropean or earlier American 
doctrinal fonnulation s."ll In addition. "Convcrsion from death to life 
was purely emotional and individual ' it seemed to exclude ' a social 
d' . .~' • 

ImenSIOO. ' As Professor Bloom describes. "Jesus is nOI so ,mlCh 3n 

;!9i~;.r';~ :~~gc. The W(f}'ofL if~. ed. "Iilr~ A. Noll (New York : Palllisl t'r~sS 
~ :Iarold llloorn. The Amtrkm, RtligiOl' (New Yurk: Simon &. Schuster 1992). 

bill. p. 64. .. 
-- [bid .• p. 6~. 

I'cler Goguts 

. hist"'"" for the American Religioni st as he is a knower of the 
erent In U'J L_ k b h . d··d , .~J ,.. " fGod who in retunl can"" nOWTI y t c 1Il tI'l ua. ma y, 
sC(retS 0 ,.... • I G ' d·" .. God of the American Re ISlon IS an cxpeTlcn\la 0(. so ra Ica y 
The · ' ·d· · 'h· . h' r 0\\11 bein!! as to become a v n1ua I enllly Wil l w at IS most 

\~,t m ou .~1 
authentic in the self. 

N 'n's piety of practice with its emphasis on the incam:lIion is prepared 
lOe~M witness against the Gnostic ClI!tll"'! faith J'rofessor Bloom 
embraces. Nevin's piety of practice honors the freedom of God by 
insisting Ihat God need not confonn 10 human expt.-ctations. And by 
celebrating the s:u.:rnmcnts and the rites the Church, this piety affinns the 
materiality of its faith. 

L,o, I Am With You Al"":I), 

In 1932 St. John's (Hain's) Rcfomled Church redesigned its chancel. 
The old pulpit centered chancel was replaced with an altar centered olle. 
The antique comillunion tablc diminished by the massive pulpit was 
replaced with an altar. The elcvated altar built against the nonh wall was 
the focal point of the new design. InSlalled in the nonh wall above the 
altar was 3 large stained glass winpow depicting the Ascrnsion. Abon' 
the ascending Jesus is his reassuring promise. ··Lo. I am wi th you 
alway'·. 

In the liturgical life of the people o f SI. Jolm ' s (Hain 's), Ascension Day 
was a I'e,)' spe<:ial day. Over the centuries Ascension Day de\'eloped 
many trndit ions and much folklore.l~ In e:"lrlier times the 40110 day after 
Easter was a day of worShip. On Ascension Day work was l"('I'bolim! 

It is re~sol1able to assume that many of the practices :"Iud much of the lore 
~gardmg Ascension Day grew from the root of the early Refonnation 
dispute over Ihe ubiquity of Chris\. Was Christ in heaven at Ihe right 
h?nd of the Father? Or was Christ in the bread and the wine ingested by 
hiS followers M"", of " . . f . • . • li S controvcrsy IS ocuscd on dlOermg 
understandings o( A . 'fCh· . ......... scenSIOIi. Tlst was 110t III glol)' then why is our 
'''''''' m hun? If Ct · . . "Lo ." IrIst IS not present wllh us. then what of his promise, 

,I am wllh you alway?" 

~: Ibid .. p. 65. 
:j lbid .. p. 259. 
- Rich3fd E W . 
Pa r . CllI/.. ed .. P"III/sy/mllio D"It'/I Folk Spi/"iflwlin; (NcI' York: 

n'SI Pres.s. I9(3). p. 205. 2011. 
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. deri g of the Ascension above the a ltar at 51. John's 
The stained glass ~~-'_""'l statement. It points to Christ's presence in 
(H .• ) makes a UKV_b 

3111 S Th ... --, disdples standing before the al tar praying h' bsencc e gaUl'" ~ . 
IS a . h H' Spirit upon us and upon these gi ft s of bread and God '10 scnd t y oy h . 

. ~ d 'h'eh we break rna)' be to LIS t e com munion of the wine thaI the ",,.3 \\ J . ' b" . 
. . d the cup of bk sslIIg which we C5S, I Ie commUl1l0n body of Chnsl. an 'C(· . . h , 

. ,--' fCh '< • • ..:. [n the lo.,f and IIC cup m st IS Wit us a ways of the V\N 0 n ... 
the window proclaims. 

N . , ·"ciSIS the Incarnation d~s nOI disappear when Christ Mor~'()\'er. e Vil I , . . . 

ascends 10 the right hand or the Father. The Illcamation ContlIlUCS mlhe 
,- , f Ch .,\ the Church. Looki ng al the Church th rough Ihe lellS of 
uuuyo n. h·b· . ' f d 
h ( 

"
·0" N, .. ,'n concludes. "TIle Church ex I us lIse 10 us un er teneaml.. '" 

_, 

'" 

One view it is Ihe Ideal Church: 1t1 anolher II IS the two a . .. . 
AClual Church,'·l1 "The Ideal Church is Ihe power of a new creation. 
which has been introduced into the actual history of Ihe world by the 
incarnation of Jesus ChriSt. ~ll ~The Church moreover is the necessary 
and onl~ fonn, in which Chri st ianity can have a real exist,ence. in t,~ 
\\'Orld.~· In Olher words "Christianity and the Church are IdentIcaL 
lastly. the Church ... "includes in itself the necessity of a visible 
ex temalization in the world,',]1 Nevin draws litt le. if any, dist inction 
bclweenthe Ideal Church and the Incarnation. 

In the next port ion of his sennon, Nevin draws a distinction between the 
Ideal Church and the Actual Church . .. ' .. the actual Church is a process 
which has nel'er yet become complete, but is always pressing forward to 
its completion. as this will appear in Ihe mi llennium,',ll Nevin 
condudes. "The actual (Church) is the body of the ideal (Chur<:h) in 
grO\\1h,'·1l 

As with the human and divine in Christ, so it is with the ideal and actual 
in Ihe Church, Ihey can not be separated. To separate is to disembody, to 

:. The 1/) "'"{11 (SainI Louis. Missouri: Publishcd ror Ihe Church by Edcn 
!;ubtishing Ilouse. 194 1). p. 34. 
: Ne"in. TheOtlll'rh. p. 7. 
·' Ibid .. p. 8. 
~ Ibid .. p. 9. 
'" Ibid .. p. to. 
" Ibid .. p. to. 
11 Ibid .. p. I J. 
l> lbid .. p.IS. 
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. the very essence of the Christian fai lh. For Nevin 
spirilUahzc, to denh

y 
hat embodies bolh the ideal that is growing and Ihe 'oneChurct, .. 

there IS . s· ,·',dy in this age the Ideal IS overwhelmed by the I that e,,(lstS. 1m , . 
actua h" 0 1 a reason to deny the existence of the Ide:ll. or to 

ual But t ISls n • . bod· dC' . 
", . ·d' from the aCtlJ.1J. There can be no dlstm Ie lfIst 
d' 'orce the I ea Ch' d b 

11 '-_ ~n i ritua lly invisible Church. The urc I creme y oor can there "" a ..... 
God in Christ is visible and real. 

, d 'sible "Church is one and universnl. ~I er unity is essential The rca an VI , bod f 
. , ,~c ,,)0 If bodies arc organic wholes- then t ie y 0 10 her e,(ls CI ~ . bod f . 'e Church. IIlIlSt be one. In Nevin's day the Church, the yo 

Chrls!.tl . d ' ··d·· ' , . d Christ, was dividing dai ly. It has conllnue to ~ IVIC C( lIIto our ay. 

On SUl1day moming. OClober 20, 2002, two congn~·g.3 t !0IlS o~the Unitcd 
Church of Christ. within 10 miles of 51. Joh,lI' s .(Ham s~ UI~lted Church 
of Christ voted to wi thdr:Jw from the deno.mll1atlon. ThI S bnngs. to Ihree 
the number of congregations that have wlthdr:Jwn from the Heidelberg 
AssodationJ~ of the United Church of Chri st in the past year. Uowe,·er, 
Ntl'in would ask if the Church is one and her unity is essential how can 
withdrawals be justified? The scpnrations ci ted abc)I'e occurred over 
moral distinctions. spccificnlly the issues of nOOl1ion and homoscx1l3lity, 
Of course. Ihe moral differences were a consequence of "St."'(:olld ordcr 
doctrinal diIYerences,").(> 

Under Nevin's thoology it must be asked, arc "second ord.:r doctrinnl 
differences" and moral difference juslific;llion for di smembering the 
Body of Christ? Will imll Erb. who documented Professor Nevin's 
lectures, made the following observations. First. "Schism means 
separation, clltting off. It Ischism] is an error in life and pmctice. Heresy 

II .John Ne"in, CatllOlic Vnifr: A sermon ddi l'croo at the opcnillg of the 
TnenniJI Coonnliol1 of thc Reformcd I'rolcstanl Outch and German Reformed 
thurchc~ a! Harrisburg. I'a" August Silo 18..14. 

ASSOCI:.tllJl1S arc Ihe S l11~llteS I l'egion:.1 bodies i.1 the UCC. The IIcidclbcrg 
AS>ocialioll's Icrritor) is the WCStl'm portion of Berks Coum\', I':t, In 2002. 21 
C(}I1grcgatiol1s COlllllOScd the Associmiull. prcsentl\' 18 cOll~r~g:ttions constitute the :lSSOciatio" • _ , . 

~[ employ Ihc tcnn "sccolld order doctrinal difTl.'renccs" to drJI\' a distinction 
~~n foundali.~nal dOCtrines such as "JeslIs is Lord ," "Jesus is the Christ," 
prt~ ~ C~ator. and iml.'rpreti\·c doctrilles sucb as the inerranc) of Scriptnre. 

1111:llIon and millelll1 i3lislil . 

" 



. .. __ . -.I) [n addition "The sects nJay be j ustified as an 
is an eTTOJ' In ......... tnne h . • d _ 

- - " __ , not as answerable to t e orner all genIUs of 
order ad mtenm. uu h - h- _ 

. .. rtheless the uni ty of the Chure IS a tghcr Interest ChnSlHlmt)'. neve •• J' 
which we are bound to seo!k. 

N - - d • • d in ours. few see the unity of lhe Church as a higher [n ('\"10 S lIy . '- _ 
- Th " •• , f Chri st is mutilated and dlsmcmucrcd O\'cr Ihe most mterest . e uvuY d _ _ 
- - -fi ,d"fTerences because many have reduce thelT undcrstandUlg lIlSlgm lean I , f ' 
of the Church 10 an association of voluntary cubs 0 l1C morally 
-" , s Church is all about us who we arc, and not about God and 

fI \ cou . .. b ' , d , _ _ 
what God did. Toda/s Church is about II vmg y t It TU cs an not Iv m g 

in Christ. Pro fessor Nevin drew the distinction in this way: 

Christ. then was 110\ lhe fowlder simply of a religious school-of 
vastly greater eminence. il might bc:. than Pythagoms. Plato. or 
Moses. but still a teacher of tmth only in the same general seuse. 
ChriSi ianity is not a doctrine. to be taught or learned like a 
system of philosophy or a rule of mornl conduct. Rationa li S1l1 is 
always prom: to look upon the gospel in this way.:l9 

It is important to remember Ncvin does not separate Christ from thc 
Church. As he sa id. "Christi an ity, then. is a life. not only as re\'ealed at 
fi rst in Christ, but as continued also in the Church ... .1(1 In this 
ullderstanding schism is a cardinal sin. 

But it is only inc idental sin in contemporary Protestantism. most 
especially America Protestantism. By denying the vis ible Church is the 
body of Christ. and by refusing to understand Christianity as a lik the 
Alllerican Protestant community has eliminated the s in of schism. If the 
Church is voluntary groupings of individuals who confess Jesus Christ as 
their personal 53\'ior. schism can never be serious. In this voluntary 
sySiem the Church is nOl lhe body of Christ in a literal sense. but only a 
gathering of Chrisfs fri ends. And Christ' s friends arc free to assemble 
"here and when they desire . 

" The ReI'. Wil liam I\. Erb. complier & editor. 
~Rea.dlng. I'a. : I. M.Reading Publ isher. 191 ] J. p .• O J . 

IbId .. p. ~ J7. 
: N~' in. The MYSIkal Presence. p. 216. 

IbId .• p. 222. 

Dr. N"";II 's Theolug)' 

Peler Gogul5 

- , of the Heidel berg Associa tion exhibi ted. it 
r er congregnllon . , 

As the lorm d - -'"g' ,. decide th3t Ihey no longer \\ IS 1 to . . gill an pnvl .. 
\0.:\$ their n ' . vith "'~ple who do no t embrace their mora l 

ble and asSOCIate' " - bo -
assent don' t wan t to lIIeet and e3\ with people "ho nceept a 11 10n 
,·allies. They h als With the knife righteousness they c ut 

d befriend OIllOseXIl. . . f ' 
.. fi 'h ile imngining they have protected the punty 0 tiC hemsel,·cs ree" , , _ _ _ 
, ' h hold this concept ion ofChurc 1 sc ll sm IS no t a Sill. faith For peop e " 0 

bill a good ,,'ork. 

" _ , bur, System the C hrist inn life is centered noou t the tnble. In tIle " crecr . . .. ,,_, 
h fi rst chapter of The Mys tical Presence Nev1I1 nsse rt s. 1e Jtl tcl'ery l • . , 

doctrine of the Eucharist is in timately connec ted with ~!!I th3t IS most 
deep and central in the Christillli ~yst em .as. a wh.o le . Ln t~r he 
explains, "Christi3l1i ty is groLln~l'<l m the 1,Ivmg ulII~n o f the belieVer 
"; th the person of Christ: and tillS g reat fac t IS ("mphntlcally concentrated 
in the mystery of the Lord 's Sllppcr:"'~ Note how Nevin 's undeTSumding 
of Christ iani ty in the present age. pnr:l l ie ls hi s understanding of the 
Incamatioo. Every Chri stian is a com bination of Adnm and C hri st. TIle 
new creation. Christ. cn ters the exi sting creature. Adam. This 
combination fonns an o rganic union. Once Christ ente rs. human beings 
are c11anged. And they can never retun! to thei r previous s ta te, Nevin tics 
this tmns,1ction to the sacrn!l1ent s. Christinni ty is life in C hris \. A li fe 
liI"ed fro m the Lord' s Tnble. The table to wh ich "all who labor and are 
hea,,), laden· ... ] are invited. It is the table o f sustenant{" nnd nourishment 
for Christians. Nevin understood thi s to be the tllne honored 
lIIItIerstanding of Christ. the Church and disci plesh ip. 

THE MUSTARD SEED" 

~iscipleship begins \\~ th baptism. IJnpti sm tnkes place ns early in the 
life .of a person as possible. In baptism God acts through the body o f 
~nSl . the ChurCh. to plant the seoo o f the new creat ion in the one "'ms 00 - d -h pt l7£ . BOIll of the wom b we nrc brothers and s isters of Adam: 
1\ en we are bomof . , _. , _ _ 
f C . \\a cr an" tiC SPlTlt we become brothers and s isters ° hnsl, • 

" Ib'd 
•• I .. p.29. 
. Ibid 
II '. pJ 6. 
.. Matt~w II :28_ 

luke 17:6: Mark ~ :3 1 _ 

- ----- " 



. . d· .,. ,e, It is an aCI of grace by which God begins Our Baptism IS a IVI ~ ~. 

h . ew creature Nevin who was ah .. '3YS attracted 10 gro\\1 mto an· . Id .. 
. I . I --..I ...... ic metaphors and analogies. wou gIve hIs asscm to blooglca .... "'0 . .,-. . 

.. ,he Mrnble of the mllSH1«1 seed 10 llluSll"3le his 
appropnatmg,..-- .. d· . I h· A • . 
Wlderstllllding of the de\'elopm~nl of ~hnstHl~ ISCIP es Ip .. I u;optisr.n 
h • __ .1 r new life is planted m Ihe lOner helllg of the bapllzed. ThIS 
tc:o=uo d dB . , . 
--- ..I f new life is as small as a Illustar S<.'t!. ut wttl tune and ~ 0 f. 
nurturing the seed will grow inlo a. bush 0 some proponlo~l. In Ih,is 

C55 the first Adam is replaced With the second Adam, Chn st. NeVIll 
~: tics this grO\\lh to the Lord"s Supper. Rcnec~ ing 0.11 Ihe . 1 :leideJbe~g 
Cmcchisl11's understanding of the saCnlment. Ncvm writes .. " he Lord s 
Supper is the actual bearerofa divine life; th~ mcd~ntorinl life of the Son 
of God, designated as his body and blood; With wInch he feeds thc souls 
of his ~Ie. by Ihe power of Ihe Holy Ghost, WltO everlasting 
salv8tion:04 Thus Ihe seed is feed from the table. Disciples grow by 
eating atlhe table of the Lord, 

It is importalll to remember that for Nevin and those who follow the 
MCf(ersburg system Christ is objectively present at the table. TIlis is a 
unique table. bUI what is received from Ihis unique table shapes an clitire 
lifc. The practices of ealing and drinking, sharing and giving thanks 
form those who gather and partake. Christianity in this theology is about 
being the body of ChriSI in Ihe worl d. Christ poims to the Church as the 
fulfilment oflhe promise. ··Lo I alII with you alway". 

Nourishing and cultil'ating the el"er growing di vinc life within disciples 
is Ihe responsibility of the Church just as il was the mission of Christ. 
Taking a clue from Katlu)T\ Talmer, who in her essay "Theological 
ReflectiOl1s and Christian Practice'· obser.·ed. "Christian practices seem 
to be constituted in great part by a slippery give-and-take with non­
Christiall practices: they are mostly non-Christian practices-e:uing. 
meeting. greeling-dOile differently. bom again. to IInpredictabr.: 
effe!. ... In the Mercersburg way, Lord'S Table redeerns the othcr tables 
and othcr occasions whcre disciples meet and work. No one holding a 
~erce:-,bur~ understanding of discipleship should dismiss study as a 
Vital dltl1CIISton of grol",h. The study table is whcre di scip1es si t alone or 
With others to acquire a bellcr understanding of God and God's creatiol1. 

'5 ~oItn Nevin. iii.,,:,,)" and Gmius of l!Je fieiddberg Cmu!Ji!;m. 
(e ~mberSburg: Publkalion Office: of the German Reformed Church. )S.H). 
p.IS~. 
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SCI at table on the lap of Imothcr "ho h youngest alllong us • bl I 
Early 011 ted t II the storics Ollen at the study ta e t Ie very 
turns thc pages an e .,.ration ;lIol'e around the table. As months . I watch the con\ ,~. d 
),oUllg JUs . tl e yOllllg lake thcir own sealS: tum pages an accumulate Into ycars, I 

d aloud thc mighly acts of God. 

rea . they leam Ihc table has llIany uses. Thcy arc invited to Sd the 
OI·Crtlnle . I Thcn theYJ'o in parents and friends and pnrtake Of. lhe 
table for ~ mc~ . ·h· . t 
fellowship and nourishmcnt the t~ble provide.s. 1 IS 15 an ~nc len 

.. d·( the table of the lovc fcast. It IS set on many d1fferent ChrIStian tra I IOn. • . f tl 
occasions· aller funemls. before annual mectmgs. as part 0 lC 

'L_ .. r , ···,ddin. and even for those who have no table to call celcu>atlon 0 n , I 
lheir 01\11. Each time disciples servc or catlhcy remember and Ihey cam. 

Often the table is the destination for gi lls- the mission table: This i.s a 
place to put cans and boxcs for the food p3ntry. to place C~nstmas gl~s 
for less fortunatc brothers and sisters. to assemble school klls or first aid 
kits. And once a week the very same table is cOI'eroo with ~he Church 
offering as il is being counted. Giving. assembling. ~eli\'enng are .Ihe 
fruit of the mission lable: it is a place to practice the faith. Thc lable IS a 
place that helps the divinc wilhin each of us to grow. 

As disciples grow older the table acqui res other lIses. I~ becomes a ~I?ee 
for disccming and deciding. As the di vine grows withm us the deCISion 
table plays an ever more prominent role in our common life. As we 
mature in Christ we have an ever increasing responsibili ty to part icipate 
in disceming the will of God for thc Chun;h and for disciples' individual 
lives. It is at this table the approaches of Karl Barth and John Nevin 
merge. 

Theologians Barth and Nevin argue that the Christian faith c:mnot be a 
set of rulcs or a systclll of doctrinc. And thcy both insist Christianity in 
its essence is cOlllnlUnal and not individual. TIlesc two qualities 
~Onll11:llld Ihe necd for com nlllnal discenJmenl. For Nevin Ihis is the 
malure Chun;h transfomling thc old crcation with thc power of new 
crcmion. It is the Church of the enlarging " ldeal.·· For Hal1h mecting at 
lhe tablc of decision is Ihe mcaning and purpose of Church. Communal 
discenuncnt is what God rcquire ofdisciplcs. Frequently Barth gives the 
inlprcssion there is no room for grol~th. thai maturity precedes Baptism. 
Dilen Nevin leaves the impression there is no need for gro\\1h that union 
with Christ is ~omplete at Lord's Table. 

Thf N"". Mr'"C<'rsbm1: Rnit'll' No. JJ 
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Both agree every table and e\'ery task is closely relat~ to the Table thai 
siands al Ihe center of Ihe Church. All fellowship and all service 
originate at the gracious table of the Lord. They both affiml praise and 
thanksgiving as primary human responses to God. The two men have 
very different interprelations of the transact ion that takes place between 
God and humans at the table. But both agree the table is essential for 
maintaining authent ic Christ iani ty. Barth wrote. " ... with regard to Ihe 
sacrnment. the Evangelical Church has made a grave mistake. There is 
UIldoubl:edly a connect ion between the neglect of the So1cramelll and 
Protestantism's becoming modernist:'" John Nevin made the same 
argument to the Churches of America in the 19'" Century. "Office for the 
Holy Communion" Nevin insisls is. ""The central character o f this 
service. ruling as it oUght to do the whole Order of Worship to which it 
belongs .. :. 11 Neglecting or diminishing the Lord's Table creates the 
impression that the Christianity is a faith of words and feelings. A 
tablelcss faith devolves into a non-material mind-centered system. 
Tablelessness encourages the construction of bypasses arOlmd 
community. A faith of words and affections constructs an expressway 
directly to God. Without the Lord's Table Christianity is easily 
tTallsfomlcd imo the post-Christiall fait h Harold Bloom so vividly 
describes." 

BUI if we. like Ne\'in. stand in the Church of all spaCe and time we must 
confess the Incarnation of lesus Christ is a cornerstone of authentic 
~~ianity. '"The Word became flesh and dwelt among US." And low he 
IS With us always to the end of the age. Every time we are invited to 
come t~ the table of the lonf and the cup we p~lrticipatc ill the 
Il)camatIOl~ . At that table, God feeds the new life that is growing within 
~s. God \\11] Continue 10 nourish the people or the table IIntil the end of 
lIme. For God prepares a table before liS in the presence of our enemies. 

... Karl llanb C rtf, 
o.·b' . ~ o. tr:ll1$. J. Stratheam McNab (New York Charles 
':;'" net S Son. 1936). 11.200. '. 

JQhn Nc"in "Historical V' ,. . 
R.' / ~ • In Icat1<l!\ of the New Litugry" ("lI/holic 1111(1 

PJorm<'l ,,~/ec/e" Theolo, . / '" . . . 
Ch I Y · tW ."mgs of JollI/ JI'if/iamsan /I'(:"ill cd~. at"~"$ ngoycn Jr and Ge I . . 
Pickwick PI"C55. 1918' orgc I. Urlcker. (l'illsburgh. I'elillsyl\'ania: The .. ,. p.-WO. 

Bloom. The AmericiJII Rdigiofl. 

" I'ctcr Goglils 

• 7 

Conclusion . is the most challenging typc o f piety .to e~nbr:.ce. 
The piety of pract l~e d ·do, 'he hustlc and bustle of d:' Ily IIfc. nnd 

. ., procllce ant ' " I I · 
This Plcty' f '""'ng nnd appointment ot lers emp oy III 

the \'ery same unl1:>"t , • . 11 
ttn~lo)'s '\,es The Mercersburg way cl:.ims c~eal1on as. Ie 
theIr secular h . lb ' of life God is trnns fon1l1ng the old mto 

I of God In t Ie alJar . c 
workp ace · . t:.b1cs of grace persons dcstl11c ,or .. tables of COlnmercc Into , • . f. 
the ne~\. • do,.", for etenml lifc. From Ihe basics 0 cre:UlOll 
de th mto persons e" I . . d'ffi I 
~ nourishes the new life th:.t is. planted .in us. All t~l'S IS I leu t to 
d t Alld none of it h:.ppens 111 the blink of an c>e. Often ~\C are 
u~~~rt~in if anything is changing. It is tempting to fors:tke .the plcty of 
practice for 3 wann hea~ or :.. l o~ic~lthought. But to do so IS to n m the 
risk of forsaking authenllc Chnsll:lI1lt y. 
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DWELLING RICHLY IN THE WORD OF GOD: 

A SERMON 

Barbal' Ku hner Daniel 

TuU: Colossi:lns J : 12-17 li, J oh .. J: 16- !I 

On the aftcmoon of September 11". 200 I. I (umed the TV on for the first 
lime in four weeks. I had just arrived 10 Illy hotel room in Cairo. Egypt 
after spending IWO weeks with my friend Mary Mikae1. I)resident of 
NEST. in Lebanon and Syria. Egypt was a brief stop before I headed off 
to Lesotho. SOUlhcm Africa. to visit one of the young WOl11ell from Ollr 
church serving there as a missionalY. All I really wantcd to do was see 

the pyramids. 

I found CNN just as they announced "bn,:aking news:' I watched in 
horror for the ne:>o:t few hours, not believing what I saw. It was surreal. 
Like a movie. It couldn't be tnJc. I felt so far away. So cut off - from 
my ~ountry. from my chur~h, from my family. 

Cairo was the on ly place on my sabbaticaltra\'els where I didn', have a 
friend or missionary contac\. I hadn' t even met my guide. 

I"m sure we can all remember where we were on September II"'. It 
doesn't take much imagination to feel once again what those hours and 
days to foll ow were like. 

For me, [ felt so isob ted and alone. The last place I wanted to be was 
alone in a hotel room. I wanted to be with family and friends. I wanted 
to be ill more fami liar surroundings. 

I lit the candle [ had brought from St. Paul's and stan..'<i at it. Every year 
\\<hcn we teach ~h~ confin~ands how to acolyte, I tell them we ligh t 
candles because It IS a remmder that Jesus is the light of the world and 
that the darkness of evil cannot put it ou\. I needed that light. 

( rea~. my i}ible and found myself humming hymns like "Amazing 
~;~i: and '?Iow Great Thou .Art: · I watched the Nntionnl Prayer 

, e thnt I Tldny from the National Cnthedral in Washinnton and W~O 
grateultl t lk ,b' ,,~ 
a h 'mn la . I:e~~ t lC hymns they were singing by heart . I didn't need 

} al to SlI1g. Our God. Our Help in Ages Past." I could quote the 
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, 
passage from Romans along with President Bush. The blessing at the 
end of the service is one I use all the time. "Be of good courage, hold faSI 
to Illal which is good. Tender to no one evil forev il ... " 

I was grateful that way back in confi rnmtion class years and years ago 
that we had memorized the first question of the Heidelberg Catechism 
that my dad had made me memorize, I Corinthians 13 and Psalm 23 a~ 
part ofa Girl Scout God and Country project. John 3:16 was pal1 of the 
assurance of parson in worship each Sunday. 

I know passages of scripture. I know hymns. I know fai th stories because 
so many pe<Jple shared them with me. taught them to me. testified that 
these verses. these songs. these words. these storics have given them 
hope and strength in times of crisis. struggle. joy. and pain. And I knew 
to whom I belonged, thanks to words written hundreds of years before, 
by those who sought to unite the faithful in a time of great division and 
tummil. Words meant to bring peace after so much blood had been 
spilled across Europe. Words that were meant to bridge ideologies ;md 
cultures. 

E.s~ially th~ t week and in. the I~onths since, I have found myself 
dlgglllg deep Into that reserV01r of fmth that has been passed on to me by 
my parents. Sunday School teachers. camp counselors. all kinds of adults 
that have shared their faith journey with mc. I recalled stories of 
perseverance and faith from the residents of the Philadelphia Protestant 
HOUle where I grew u I '·bl .. . . p. nere I e stones of fmth and ddenmllat ion as 
they lived throug). W Id Wid . . or ar an II III Gennany, Switzerland and 
Austna. Gennan concentratio R· . ~ n camps, IISSlan concentration camp' 
rc,ugee camps no food h ] . ' 
I

. . . . , no s e ter, no wann clothmg. I remembered 
tlelrtcshmomesnfhowlhe bel' diG y Icve t ml od was always wi th them. 

I wondered what did th I·· 
T d C 

. e peop e chmbmg down the stairs of the World 
fa c enler that day call ? Wh ' 

Ccrtain death? A d h upon . at gave them hope in the midst of 
children and " II" ISen I a~ked myself. "What have we tallght the 

)Ou lat t Pauls? Ha' . L _ ,., • • 
fa ith? If adull .h h' . , ~e \\c "",en altlful m sharmg our 

. sw 0 adgro ..... llupatSt P I· . . 
that day would Ih I . . au s were III the tWill towers 
would they have t e~ lave scnpture, would they have songs, hymns. 

s onc, to rccallthat would gi ve them hope? 

What words will our children h ld ' . 
faithful in ~,h' 0 onto 10 the future If we haven't been 

v r preac Ing and teach' bo . 
of Christ? Without the chUT h IIIg a. ut what It means to be disciples 

e connumuty, will our ch ildren have deeply 

Barbara Ker,hiler Danici 

• 

.d ' thcir minds ~nd souls such scripture like ]'salm 23 or great 
ingralllC Ul' ,.' . 

, '
~ith like "A Mighty For1ress Is Our God. 10 tum to 111 ti mes 

h"mns 0, ' 
, d· " of slruggle;lll P;llll. 

I'm sorT)' but those little dillies o f praise s?ng.s li~e ·'Our. God .is An 
Awesomc God:' ;lnd here I will show my prcJudlce. Just don t cut 1\ on a 
September 11 110. I can sing. ·'Our.God is Awesome God" a hundred limes 

but it still fee ls shallow and wantmg. 

The challenge to the church in Colossae was the abundance of false 
teachers trying to lead people into a different kind of religious 
experience. The author of Colossi:1ns describes their teaching as 
"philosophy and empty decei t:' We don' t have to look f;lr today to find 
evidence of tlmt still. Even wi thin the church. 

In the days of our Merccrsburg founders, the philosophy and empty 
deceit took the fonn of new emotional and thcatrical measures like the 
Anxious Bench. Nevin suggestcd that the pmctitioners of the '"New 
Measures" were religious quacks in the way they manipulated the 
emotions of the people. In order to combat this "qu3ckery:' th31 led to 
people professing a shallow faith. more in the bench than in Christ the 
Lord, Nevin argued that we needed a li ving C3techism. Nevin wTote 
thaI. the Zealous advocates of the emotional system meant to 

rouse the Church from its dead fortll3lism. And to do this 
effectually, they strike off from the old ways of worship. and 
bring in new and strange practices that are adapted to excitc 
attention. These nmumlly produce a theatric;l] effect, and this is 
taken at once fo r an evidence of waking life in the 

. " congregation. 

How mllny have taken a pi lgr image to Willow Creek, Saddleback, or the 
C.rystal Cathedrlll? How many have bought all kinds of books. tapes, 
Videos that promote this or that new measure to increase church growth 
and attendance? How many arc more concemed about numbers and 
what looks good when we're filling out the annual reports for the 
denomination or talking with ollr colleagues at a ministerial meeting? 

N 
John W. NCI'in. "Th~ Anxious Ucnch:' in ("m/IO/;(" om/ Refor,..ed: Selec/ed 

71'~%g,C(!/ W'·i/i"gs oj.'"'''' WilliomsoIJ /l'ni,!. edited bv Ch~rlcs Yr;gol"cn Jr 
and George Uricker.l'. ~8. - - - . . 
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Whose fDUIt is il Ihatlhe old (onns aren't working? Listen to Nevin's 

response: 
If it be troe thaI old fonns are dead :and powerless in Ih 
minister's hands. the fa ult is not in the fonn. but in the minister e 
.. The man who had no power to make himself felt in Ih~ 
calechelical class is deceived most assuredly and deceives others 
when he seems \0 be strong in the use orlhe anxious bench. Let 
the power of religion be present in the soul of him who is ca lled 
\0 serve alIne altar. and no strange fire will be needed to kindle 
Ih~ sacrifice. He,will req~ir~ no new rne~surcs. His strength 
WIll appear ralher In rC5uscltalmg. and clolhmg with their ancient 
force the institutiOl1s and services already cSlablished for his use. 
The freshness of a divine life. always young and always new 
will stand forth to view in fonn s that seemed $.'1pless and dead,!(I' 

Nevin promoted something that today would secm folly, Catechcti , 
, , 'II\._ , " mstruclIOn"1 "" emp oyed by all in the church from the very beginnin 
of a chil,d's life, How many ministers dread e\'en the thought o~ 
confinnatlOIl fOT one year? Perhaps because we invest so much fl uff aJ d 

. h • 
n~nsense IIlto t e process as a socicty that it loses its meaning for the 
kld~ and for us, liow many of our co lleagues even know what's going 
on III the Sunday school? We need to be about the teaching ministry 
from the moment a chi ld is born into the congrcgation. Providing 
nurture a~d education is fWldamcntal to a pr<x:ess the end of which isn' t 
confinna[!OIl. Instead confinn at ion is just that- a con tinning of adult 
status of ad It .. ChuTe'h u convIction and adult cOll1nt i tm~'11t to Jesus Christ and the 

This involves children' .... 
h 

s partlclpallon m worship as well. The word and 
t e sacraments are essen!" I' th _\. ' mind H la m e ... apmg of the Christian heart and 
t th' ow c~ngregalions havc fretted o\'er whether to admit children 
o e COlntllWlIOn lable bero th worship" . , re cy arc confinned. We wanl to hal'c 

lal Inc udes the spiritual d f" childrel . nee s 0 a ages, We want even the 
I to expeTicllce Ihe my." " . . . comprehend . '. ry tat II can take a Ilfellme to 

even 111 a limited way W I" h ' in God's orde ' God' .' ors lip IS were we lind our place 
r, III s salva tion story. Worship is for each person 

"I Ibid. pp. ~9-30. 

Oarbara KCTShncr Daniel 

red h' Ily persona l yct communal cvent. Why shouldn't children 
gathe. ,', pl!~nt and involvcd And cngaged in worship? 
be acllve 

.. ated in a noon Good Friday service Icad by our children. 
I partlciP , . . . . . h , ·d 'd h 
planned with our Mlmsler of Chnsttan EducatlOtl, Tel s to I c 
Hoi Week story using a wooden model of Jcrusalem. som~ cloth figurcs 
rep!scnting JesuS and the disciples. Can they exphcate fourteen 
theories of the atonement? No, but thcy know thc story and Ihey can lell 
it to you and thcir parents and their friends. Thcy know it's:m important 
story in the life of the church and it w ill take on deeper and deeper 

meaning cach year as we re-tcll i\ and as they mature, 

Since sabbatkal I have asked mysclf whal arc we teaching our young 
people? And what are we sharing wilh the youngcr adults who show up, 
babies in tow? Is il philosophy and cmpty deccit? Is it only lukcwann 
milk when they are rcally hungry for spiritual food? 

Ilow do we leach and mcntor chi ldren. youth. and adul ts in the life orthe 
church to face the principal ities and powers? How about thc false 
teachers in our m idst? Those who preach to an emotional experience? 
Will the folks s itting in our pews be able to stand fiml in the shi fting 
winds of whatever new spiri tll ~1 innovation blows into our midst? And 
what is my role as a pastor in all of this? 

Sevcral years ago I attcnded a Group Ministry workshop in New 
Holland. at one of these non_denominational. auditorium churches. The 
leadeTS for the day were Jonny Baker and Pete Ward, youth ministers 
fwm England. strongly rootf..-d in the Anglican tradi tion. Their whole 
youth ministry focus derivcs from worship, Thcy go into the SIn.-ets and 
pubs and invite youth and young adul ts 10 worship. No pi7.7.a parties, No 
bowling. Not even d iscussion type groups. Their youth ministry is 
based on worsh ip. The cmph:lsis on refonning the traditions and liturgy 
of lhc church. using technology and music of the cul ture to bring new life 
to such things as the Apo~tl cs' Creed. Though it seems a bil 
disconcert ing to sing the Apostles' Creed to Icdl1lo European club lIIusic. 
I WilS fascinated by holl' the rich tradi tion was made new. Pete Ward has 
edited a book called Mass C"llIw(~. gct it? It's a collection of essays 
from youth workers in England speaking to how the pr(lctice or the 
S3crament of Holy Communion is 3t the center of worship and an 
important outreach to youth and young adults. The authors. from a 
variety of faith trad itions. sp<:3k to how they relate the o ld pTllctices of 
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Holy Con1!lll,mion. the ritual. and its rootedness to the gospel truth, to 
contemporary culture. They call for n renewed COllllllit1l1elll to the 
sacraments nfthe church, especially the Lord's Table as the place where 
God welcomes all. Ne\'in, writing in his "Vindication of the Revised 
Liturgy" reminds. us that. liturgies c~ ~d do becom~ an t iq~ated . If they 
fail to become all\"e agam for the 11l11l1ster, how unltkely wtll they come 
to life for those who need th C11111105t, the people in our pews? 

[ recemly read a story about a visit 10 a "contemporary" service by a 
teenager. Here's the account as ..... ritten in "Worship for 'he Seriously 
Dechun:hed. M 

"'I wish they would' ve sung real music:' Thm was pan of the 
after-scrvice eval1.l3tion from Amanda. my non-Christian. 
dechurched friend. (She was taken to church as a young child, 
but left when she got into her teens.) I asked her what she mcant 
by '· re~ll11U5ic.·· There was ~n awkward si lence, as she looked at 
me. incredulous that I wasn' t following her. "You know, music 
that sounds like church. I used to sing it when [ was linlc-what 
d.o you call it ... "H)1nns:' I said. ·'Yeah. those, Don', churches 
sing them anymore?" "Some do. But a lot of churches think 
hymns arc hard to sing and sound old, so they usc music that 
sounds Inore like \\'h~t the top 10 CDs sound like ... " "Well. the 
music the ban~ played today didn't sound like any CD I' ve C\'er 
heard, It "''lIS JllS! . , . weird." She paused, and then brightening, 
added, ."Hey, maybe they could play hymns and make them 
sound like U2. or Nelly, I saw a pipe organ in the b~ lcony that no 
one was playmg. They could .. like ... play it with the band. 
Organs are ,~'~ry cool sounding." ("Worship for the Seriously 
Dechurclled m Rev .. Man:hfApril 2003, p, 18) 

The Greek Onhodox Ch h' . 
W1 > ' urc In ollr area IS attracting younger people. 

len spcaklng the one of the . h '" 
O 

" pru:sls, e ueheves that there is a hunger in 
IIr SOCiety or a co.mectio I h rilual 'h II 0 t e past, to the richness of tradition, to 

at tOliliectS us to the h I A' . . , 
"""'''' d' 0 y, ttendlng services wllh IllS Ion uflng my sabbatical I h h b " texts and ch , r ' saw ow e rought to hfe anCIent 

an s. I was f.."I.r fraln abo' " f ' living Calechism. flng reell3uon 0 prayers, It was a 

A maga:rine, Worship Ll!mler r . d 
Jt is self-named .' unso IClte ,appearcd in the mail last year. 

as evangehtal. Imagine my interest at an editorial 

lIarbarJ Kershner Daniel 

'rinen by a fonner Southern Baptist preacher on why he joined the 
~reek Orthodox Church. He found the worship in his Southern Bapti st 
tradition lacking depth and connect ion to the ancient church. 

III subsequent issues there ha\'e been more than a few anicles explaining 
the difference between the free-chur<:h patterns and "fonnal" liturgy. 
The biggest concern, this is a quote, is that the free churches "have sct 
aside the weekly service orthe Table." The author in Olle anicie goes on 
to say that more scripture is read in li turgical t hurches with at least three 
readings and that scripture penneates the prayers and hymns, "[n 
evangelical churches:' he writes. "the only Scripture read is that paS501ge 
frolll which the pastor has devcioped his sermon ... , the Word of God is 
hdd in high esteem but demonstrated differently in public worship," 
And here's :lllOthcr statement, "Liturgical worship, \lfith its emphasis on 
COllgregational panicipation is uniquely qual ified to meet the needs of a 
high tech generation." That article is rollowcd by an anicle on Leclio 
DiI'illd. 

The Heidelberg Catechism reminds me that the teaching ministry of the 
church cannot be $Cparnted from our worship life. They go hand in hand 
in the process of Christ ian fornlation. 

The Catechi sm was directed at teenager.; :Illd yet today just like then we 
have adults sitt ing in our pews who arc hungry for the basics of fai th. 
thcy want to know why we believe what we believe. They want the tools 
for daily living that can be called upon and dra"ll upon in times of 
chnllenge. whcn they feel like they're world is collapsing around them, 

Younger adults, well let's say my age and into their fillies . afe asking 
for sennons on the Apostles' Creed, the Lord 's pm)'er, thc symbolism of 
the rose window in our church. We recently replaced the white and 
grccn paramCll1S and people wcre fascinated by the description of the 
symbols choscli. 

My eoncem about whether our members had those tools of raith, deeply 
embedded in their heans and minds caused me to think outside the 
Wednesday cvening Bible study that was not very well attcnded. Now 
we're into our sccond year of practicing /celio dil'ill(l as a congregation. 
Each month we have a featured passage and the congn::gation is invited 
to pray th~t passage every ct.1Y, Comm ittces of the ehurch include the 
passage as thei r opening prayer and ask the question, "What docs this 
passage ha\'e to 5o'y about our work as a . , . Stcwardship Committee, thc 
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UospitalitylEv:mgelism Commil~ee." The youth group studies the 
passage 01 onc their meetings dunng the Illonth as welL 

Th ~ges wc're studying have been identifi ed by the congregation as 
'''' '-I· CI . . those passages of scripture Ihey. ":'c. "" le\"t~ every Jrlstl3,n ought \0 

knOIY. The newsletter cOlllaUlS the passage wuh SOllIe 
cxegeticallhistorical comments. Eac~ week the passage is prin ted in the 
bulletin wilh $Orne directions for readmg prayerfully and thoughtfully. A 
thought.pro\·oking question or two is included as well. Our hope is thai 
at the end of a month. after dwelling in Ihe passage. the words will be 
embedded in the heart and mind for recall when needed. 

How do you measure the changes offollowing such an andent process as 
a commlUlity? I notice that people are more comfortable responding to 
the passages, raising questions. asking for 11iOrt infonllation. wanting to 
study fUr1her. There hal'e been more requests for bible study resources 
and study guides. The language of the Bible has crept into more 
conversations at me.!tings and in gatherings such as coffee hour. Ifs not 
unusual for someone \0 "'Tite to me from work and say. "1 was just 
reading tht passage for the month and I was wondering ... " It occurred 
to me that this is a model of a living catechism, bringing to new life an 
ancient pra'ticc for a new day. 

Taday's allxious ben'hes are all around liS. How do we respond as 
~hur,h lead~rs whell we dis~o\"er that members of our churches are 
reading things as the Left Behillli Serie$. meant to scare people into 
believing in Christ because you certainly don' t want to be one of those 
ullfor1unate. ignoram people who were left behind. Nel'in reminds us 
t~t liIe Kingdom of God is not adl'all~ed by fear and emotion but by a 
faithful. teaching ministry Ihat includes catechism. worship and 
~xpressmg the gospel through pastoral presence in visitation. So do we 
Ignore these challenges in our midsl or do we ri.'Claim our tea~hing roles 
and offer all altelllati I'e vision of God' s Kingdom of love and gra~e. 

The author of Colossians proclaims Ihm to face the principalit ies and 
powers of the world and the false teachers, one must keep an open door 
fo~ the w?rd ~ f.God (4:3) and let the word of Christ dwell in you richly 
( 3. 16). 1 hat 1115 Ihrough the word of God thnt we teneh and admouish 
oue Mother we hold one h . . d . 
1 : allot er aCcolintable. With gralllll e III our 
leans we smS psah~, hym d· . h· d . . " . ns an spl r1lual songs to God. T eac illS an 

Worsh iP go hand In hand H d· . , . ymns an spmtual .songs arc meant 10 orm 

" Barbara Kershner Danic\ 

our identity and our community. as well as praise God. What we have 
learned in our heads will be demonstrated in ollr behavior. in our life as a 
Christian community and in how we treat other creatures. 

For more than fOllr centuries the Heidelberg Catechism has formed pan 
of the tea~hing and preaching ministry of Refonned churches. It was 
meant to be used in worship as well as taught to young peQple: spi ritual 
formation of youth as well as adults: meant to shape the community of 
the church to provide a finn foundation for faith. 

Here is our Heidelberg Catechism once more. Will its words carry us 
over and around the tragedies of our pcrsonalli\"es? Will its spirit reach 
forward to us as we experience the historical upheavals and poli tical 
uncertainties of the present'? I guess it depends. Nevin would say. it 
depends on us. From the perspec1l\'e of the Heidelberg Catechism we 
can find either a documentlllerci flilly resigned to the dusty past or a rich 
resource for building Christians today. We call toss it aside as a 
historical relic. or cra~k it open and mine it for theological riches beyond 
compare. What we do wi th it largely depends on U~. What we as 
ministers of the Word and Sacraments need to find to feed our 0\\11 

spiritual selves is what will cncrgi..:e li S for the witncssing and llurluring 
of the faithful. cager to be lifted el'en ill our 0\\11 high·tceh times. What 
we do wi th it depends on us, on us right here and right IIOW. Amen. 
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DOUGLAS HORTON: 
UCC ARCHITECT 

Benjamin Grttfln 

Do"g/as Horton omllhe E('/lmenir:lIllmpulse ill 
American Religion by Theodore Louis Trost. 
Harvard Theological Studies, 2002. 277 pp. 

Douglas Ilortoo was one of the prindpaJ persons responsible for the 
creation of the United Church of Christ. but his work and influence 
extended beyond that Church. I suspect that only those who know 
something about the history of the uee even knO\\1I the name of 
Douglas Horton. Theodore Trost. who comes from a distinguished uee 
family. has written 001 only 3 superb biography of 1·lortol1, but in so doing 
traces the developments in American Congregationalism before and 
after World War 11 which fostered an t:Cumcnicai impulse in the 
Congregational Christian Ctlllfchcs. 

The road 10 the union of Congregational Christian Churches and the 
Evangelical and Refomled Church was often winding and frequcntly 
bumpy. At times the road appeared to be at a dead end. More thall anyone 
e~sc.. Horton n~\"cr gave up hope that the w1ion would take placc. Trost 
vIvIdly descTlbes Horton's ro les and those of his friends and 
a~versaries. Perhaps, Horton's most original ecclesial c011lribution was 
hiS concept of Coogregationalisll1 B. 

CongregariOl131ism ~ wa~ the cOllViction that Hehureh" is found only in 
Ihe. local congregallon. ChurchH did not reside in Associations and 
national asse~~lies sLich as the General Council. Horton argued in his 
addresses. V>T1tmo< and in , .. , . f f .. B B . 0- IVI court In avor 0 Congregauonahsm . 
thnefly stated. Congregationalism B held that .... netl an Association and 

e General Council "thet"Cd dlPV , ......... "h hH • .., h I I v; •• ~''" c uo;: m a SIIIll ar sense as w en 

e
a oca. congregation gathered. Congregation. Association. and General 

ouncll \>o·ere alltonomo f 
I 

. _t.. us 0 each other. but bound in a covenant 
re aIlOll",up. 
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COllgrcgational opponents to the union argued in church and COllrt that 
the proposed United Church of Christ would result in a dramatically 
dilTerent understanding of "church" from that of historic 
Congregationalism. Congregationalism B was Horton's attempt to 
convince the court and Congregationalists opposed to the union that the 
doctrille of the ehun:h proposed in the United Church of Christ was not 
a radical dcp;lrture. I have written elsewhere that I have scrious doubts if 
HOrtOlI'S Congregationalism B has any solid historical basis. I also 
wonder if it is really the case that HchurchH subsists in the same way in 
congregation. Association. and national assembly evetl in 
Congregationalism 13. 1·lorton did not adequately address the ontological 
relntionship between what we 1I0W call in the UCC the "several 
·scttings' of the Church.H One of the unfinished legacies of Douglas 
Horton is to address again in the UCC O\lr theological understanding of 
church .. Horton 's Congregationalism B could be a poim at which to 
begin the conversation. 

Two other major contributions of Douglas Horton were his deanship of 
Harvard Divinity School and his prescnce at the Second Vatican 
Council. With the strong support of H,ITvard President Nathan Pusey, 
Horton revitalized the divinity school and brought it into the mainstream 
of the eC UI11Cllical movcment. The first Roman Catholic professor was 
appointed and the Ccnter for the Study of World Religions waS 
established. The faculty was significantly strengthened. Not simply 
bcC3lISe I work in a theological school t find Trost's chaptcr on 1·lorton a\ 
Harvard the 1110st fascinating of all. 

1·lorton was widely considered the "dean" of the Protestant 
observers at the Second Vatican Council. He attended all the 
sessions! United Church Press published four volumes of his 
I'(I/;C(III Diary. 

Besides being a well kno\\11 parish minister. Minister and General 
Secretary of the General Counci l ofCongreg:lI ional Christian Churches. 
Harvard dean. Horton introduces the writings of Karl Barth to the United 
States as well as welcoming brothers of the Taize Community to this 
country. 

Theodore Trost's book- is a m:Jjor contribution not only to understanding the 
United Church of Chris\. bllt also the religiolls currents in post·war 
America. many of which are still with us. This is a book that P.1StOrs. 

71 



denominational leaders and especially studcnls ill vee history and 
pol ity classes wi ll filld \'aluabJe. 

" I3clljamin Griffin 
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