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;I;II:J: M:rmrshurg Society has been formed to uphold the concept of the

nrgir:ic asﬂ;l::liﬂi:- of Th."“' Evangelical, Reformed, Catholic, Apostolic,

Creeds as Witnnﬂsncma ‘and connectional. It affirms the ecumenical

Bt which d s to its faith and the Eucharist as the liturgical act
'ch all other acts of worship and service emanate.

li:[ijs:lihe‘:'ig:tr::tezfrstnl.'t:n.‘lpurarv_rl!_huuinm' in the Church and the world

Society provides opp ercersburg Theology. In effecting its purpose the

o b Herceppgﬂulmtms for fellowship and study for persons

engages in the puti /8 Theology, sponsors an annual convocation.

cnrreﬂpundennf 'caﬂlﬂll_ f]f articles and books, stimulates research and

Sacra among _-‘-i‘.hulﬂrx on topics of theoclogy, liturgy, the
ments and ecumenism,

The New '

the annua?is;ft‘rrsf"rg Review is designed to publish the proceedings of

the ai sivocation as well as other articles on subjects pertinent to
ms and interests of the society, J l

From the Editor

Our President. Dr. Norman Kansfield. acted as host for this vear's (June.
2004) convocation at New Brunswick Theological Seminary. New
Brunswick. New Jersey. on the campus of Rutgers University. The stated
topic was “The Practice of the Mystical Presence: Moving Bevond the
Concept.™ s

Although. as the ttle suggests. the emphasis was on the practical
apphcations of cuchanstic theology, still we enjoved both an academic.
sociological presentation. as well as a more pastoral one. Dr. Anne Thiel
Thaver provided a theoretically nch study. comparing Calvin and Nevin
according to the model of symbol and power in society as proposed by
Dr. Chnstopher Elwood. For our practical grist. Dr. Timothy J. Mulder.
took us from “the table to the sidewalk ™

To fully appreciate Dr. Thaver's paper. she helpfully realized it
necessary to fanmiharize us with the thesis of Elwood. which simply
stated. arguces for the relatedness of the temporal sign and transcendent
object. the temporal instrument and divine power. and the holy
community and social transformation. Having given us a working
understanding of Elwood, Thaver brought us to her thesis that the
connection between cuchanstic elements and Christ. produces the power
to shape community for social transformation

She continued by providing the relevant historical findings of Elwood
from the time of the Reformation. so that we could grasp by way of the
us¢ of symbols. the enormous change the Reformation and within it
Calvimism. brought to socicty. She then tumed to her own. ongimnal
scholarship. comparing Calvin and Nevin on the question of the
symbolic power of the Euchanst, showing how Nevin sought to correct
his “memornialist” contemporanes™ over-rationalization of Euchanist.
whereby the svmbol lost its efficacy for change. since the symbol s
power was dimimished as the temporal sign became detached from the

transcendent object

Ironically, i Prussia, when the mediating theology so influential to
Mercersburg  was  prominent, the Protestant church had already
experience a union (1817). The organie relatedness for which Nevin and
Schaff longed. was. to some extent. socially manifest in that movement
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and certainly contributed to the cuchanstic theologies emerging at the
came time and eventually impacting Rauch. Schaff and Nevin. In
contrast. the Mercersburg theology. which shared so much with the
Continent. was never as popular in Amernica. So. Thaver sthesis defies
testing in application of Mercersburg within its Amencan context.

In contrast. Reformation Protestants readily applied the new terminology
of Calvin. and so experienced the way newly conceived symbols
changed European politics. Likewise. such was the case in Prussia at the
time of the union and right on through the time Schaff left Germany to
come to America. Conversely, the strong detachment of temporal sign
and the transcendent object preferred by the memonalist position in most
of Protestant America, continued to hold sway n spite of Mercersburg s
cntique. Perhaps the closest popular movement which resisted the
rationalism so objected to by Mercersburg would be the transcendentalist
movement. Sull, in most ways. these two were worlds apart. certainly in
their understanding of the way the transcendent exits in sacred space and
time.

One thing 1s certain, Nevin was adamant in his opposition to Jacksonian
democracy. A fascinating study might compliment the work of Elwood
and Thayer by studving the way that the symbols in the Mercersburg
theology, through their cohesiveness to the transcendent object. might
have, had Mercersburg been fully embraced by America. reversed the

rampant and unhcalthy pluralism Nevin claimed Jacksonian democracy
spawncd :

?ﬁ"lumcf was given the task to consider some of thepractical results of
able fellowship. by asking about the social apphications of Euchanst
properly celebrated. For example, how might the service at the Table

?;;IE‘:IS of service to the world? And who should be welcomed at the
e

Certainly, the issuc of inclusivity was central to Mulder's paper. and he
g‘lm."ﬁlf_l decidedly different interpretation from Paul’s waming in |
inungi:!g']ﬂsd:lfuﬂ';:‘ “"Elll;}'. Mulder does not sce cause to fence the Table
Body of Christ Frgﬁ; “ul rm‘hs:r a waming to see to the needs of the
sid el the lm'tat [;Lrspccm-.:. h“luidur opens the Table to any
ey *- and nurture of God. Mulder cannot conceive of

Ming that priceless treasure to anybody who wants it

Of course IT re i '
. a fair retont might question where to make the case for

I

From the Editor

discipline (and many at the Convocation did respond so). Mulder would
argue that discipline (or at least the withdrawal of the clements) has no
place n Euchanst, which historically was where discipline was (and still
is in some quarters) often excrcised

When Mulder likens the “altar call” of sav a revivalist church service, to
the Anglican invitation, “These are the gifts of God for the people of God.
Take them and remember that Christ died for vou and feed on him in
vour hearts by faith with thanksgiving.” we get to the heart of his
challenge. He asks. 1s there a difference in these appeals? After all. cach
is an mvitation to receive Chnst. Shouldn’t we rush to the sidewalks and
invite all to the King's banquet? Wouldn't it be a shame for any hungny
soul to miss the King's gencrous feast?

Mulder makes a strong casce for Table inclusiveness with these caveats
and others like them. But at the same time. accountability 1s completely
absent here. Someone mught point. with the New Testament metaphor in
mind. to the one who armnved at the wedding feast without a proper
garment (Matthew 22:11) and ask, “Are there instances where some
behavior dishonors the host?” |

Clearly at the level of cucharistic experience which concerns Mulder. i.c..
the non-cognitive level or the intuitive level. he scems right on target.
What happens at Eucharist is infinitely more than any human conception
of it. And starving the spiritually hungry dishonors the Gospel
encompassed by Holv Communion. Morcover. as he is clear to point out.
we priests are not the host Let the host decide who 1s welcome

Furthermore. without dwelling long on this. Mulder is deserved in his
indignation of a long history of Table heavy-handedness bv the clergy.

However. on the cognitive level. which Mulder makes a good case for
being over-emphasized in our tradition but certainly has its place. there is
a great deal different in these mvitations. Nor should we overlook the
fact that meaning emerges without words. Images and urges are created
from symbolic action. which can only be described as cognitions:
abstract theology. no! Ideas. ves! To describe the non-verbal aspect of
Eucharist as non-cognitive. only clouds the issuc. Sure the non-verbal is
less of a cognitive exercise. but niddled with symbolism. it conveys
meaning. and even a small child forms thoughts and impressions in the
act of cating and dnnking Chnist. That would be the case even if the child
never thought or said it was cating and drinking Chnst. At the pomnt
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where both the unsaid and the said meet, purpose converges with feclings.
So while the calls to Holy Communion Juxlapuscf:l_b}' Mulder, one from
his Anglican tradition and the mhpr f_'m:p the tradition uf I\!uu- Mcnsqms
rovivalism, arc, indeed. both an mvitation 1o receive Chnst. there 1s a
difference. And the difference is at the core of the Mercersburg theology.

For example. 1 can be unconscious of my abuse of woman, acting in
public like the romantic protector. nhln-'ilnuslg_.' practicing the worst kind
of patriarchalism. | can celebrate Eucharist with my community, and }I-ut
unashamedly and without awareness embrace a theology of apartheid
Cognitive dissonance 1s essential in both these cases. _|f imjustice is to be
opposed. And while 1t may be that the place qfd;sclpimu 1S not IIu:_Tuhlm
on the other hand, given the core concem of justice n the Gospel. it may
be thatthe Table is the only meamingful place for discipline. It remains to
be seen where discipline in the church should be required (as opposed to
simply appealed for).

Dr. Kansficld's sermon and Dr. Mulder's paper fit hand n glove. Our
President’s text sets the scene: a dinner party at the home of Simon the
Pharisce. where Table fellowship 1s at question in the view Simon holds
of Jesus. Of course. Simon’s issuc 1s whether Jesus is a prophet. Funny,
though. that's not Jesus” issue at all! He's clearly more concemned about
Simon’s opinion of the broken-hearted., penitent woman who pours her
heart out to Jesus and by virtue of that unspoken act of penitence and
love, raises the question of Simon’s opinion of himself. When Kansficld
puts in Jesus” mind the questions whether Simon knows how deeply he 1s
forgiven and how deeply he is loved. we find ourselves compelled by
Kansficld's homiletic and Mulder's appeal: let the Table feed God's
hungry people!

The Reverend Martha Kriebel assured us that everybody was thinking
together about the topic of eucharistic practice. Her sermon touched on
the other speakers” issues of the openness of the Table. and specifically
of Mulder’s advocacy of the virtue of a non-verbal experience in Table
fﬂllm‘.‘“'m' As 1f previously choreographed. Mulder's themes of nurture
and silence at Table were applicd as Kansficld touched on Christ’s desire

o share love and healing. and as Kricbel spoke movingly about the
healing power of silence.

F‘“'_:'“}* Dr. Gabricl Fackre shared with us a review of the new book bv a
society member and frequent speaker at our convocations, Dr. Alan Sell

From the Editor

From the sound of this review, it’s rcally a must have! The breadth of
scholarship appears amazing, as Fackre testifies. I am intrigued by and
will be anxious to read of Sell's (with Fackre concurring) belief that the
Mercersburg founders might have beefed-up their doctrine of the
atoncment. [ expect that i1s because any jundically stvled theory of the
atonement would have clashed with Mercersburg’s theory of real. felt
organic unity between Christ and believer. as the means to all the
benefits of the incarmation. Judgment (no pun intended) should be
reserved. however, as Fackre does not go into detail on this score. This.
however. i1s only another among many reasons to encourage the
theologically minded to dig deep and voraciously into Sell’s new book.
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EUCHARIST, POWER AND COMMUNITY: A VIEW
FROM CALVIN AND NEVIN

Anne T. Thayer

What role does the Euchanst play in the formation of communities. both
ecclesiastical communitics and polincal communities?” This i1s an
enormous question, and one on which | freely admut that I do not have 3
God’s eve view. And vet it has come to my attention in recent months, as
I have been reading, worshiping, teaching Chnistan doctrine. and
listening to the news, In the face of war and dissension. we find
ourselves aching for deep and public commumity. We long for the sense
that we are living a common life that leads to our fulfillment. Many
Christians (especially those in the Mercersburg tradition) suspect that the
Eucharist has an important role to play in bringing such community
about. But at the same time, many Christians disagree about what that
community should look like and how the Eucharist should be approached

Early this spring, we leamed that some Roman Catholie bishops did not
belicve that John Kerry should be given the Eucharist because of his
support for abortion rights. More recently. the bishop of Colorado
Springs said that Roman Catholics who vote for politicians who favor
abortion rights seriously jeopardize their salvation. Those who keep an
cagle cye on religious organizations responded by saving that if these
b”hﬂPs try to mfluence the outcome of clections then the church may
lose its tax-exempt status. Here we see Eucharistic participation being
uscd to form a particular type of community with ramifications for the
wider society '
Within our churches. the Eucharist is often called the “sacrament of
umty. - yet we know that historically it has been ven divisive. A
trjim'_“‘:l} Pl d"““'“i’“h{fll Is the enthusiasm found in many places
IR gions as well, are exhorted to come to
Christ’s table.” It is asserted that this will build a ¢ itv of respect.
love and tolerance. This ST a community of resj ‘
many American familics ofte e """‘f"“"_dﬁlfflm |l'-l_ﬂg In a Eu]lun:__ where

: ¢n don’t sit down to dinner together. Even so,

()
Anne T. Thayer

shared meals continue to serve as symbols of community.' Does the
Eucharist really have the public symbolic force today to create genuine

community”’

This. of course, 15 not a new question. Historian that | am. today | want
to bring into our contemporary conversation understandings gained from
John Calvin and sixtecenth-century France. and John Williamson Nevin
and nincteenth-century Amenca. Both the sixteenth and nincteenth
centuries were enthusiastic about individual and social sanctification
Indeed we might even extend that claim to our own century, noting the
efforts expended for political correctness and social transformation. War
is found n all three contexts—the French Wars of Religion. the US Civil
War and the current “War against Terror. The Eucharist was central to
the public theologeal discourse of the sixteenth and nineteenth centuries:
it remains to be secen whether it will be so for our own century.

I will first turn to the guestion of Euchanst and community in the
sixteenth  century,  following  the cexcellent analyvsis  provided by
Chrnistopher Elw ood in his 1999 studv. The Body .J_'imfcm: The ( alvinist
Doctrine of the Eucharist and Svmbolization of Power in Sixteenth-
Century Irance. Focusing on the relationship between sign and 5igl1iﬁud
in Eucharistic tcaching. Elwood compares how Catholics :uul_!*'ru:nch
Protestants differently configured the relationship between dix;mul and
temporal power in wayvs that shaped and ruptured the sur.firnl fabric of
France. Then | will turn to Nevin and his classic work. The Mystical
Presence.” with an eve toward similar issues. In a context of ruligim_:s
pluralism. how could the church be the motive rGI’EL:' {?Fl_lis_tm} '_’ Mnn
believed that the kev lay in the objective presence of Christ’s life in the
Euchanist. And finally. | hope we can discuss together the contemporary
svmbolic force of the Eucharist and our own need for community This
Ii;nllcr is built around an msight from Elwood. namely that within the

"In this paper. 1 am following Chnistopher Elm:rm_:l‘s defimition of sy It_llb_ll:jll_ﬁ.il%
contextually - cmbedded  devices  thal  orgamze  perceplion. facilitale
'-JUIlE'-.‘[H'lli!“.-*illIﬂll. comvey meaning and value. clicit human responscs. L‘IT.':IIEI
social worlds. and reeulate communal life. Christopher Elwood. The Body
Broken: The Calvinist Doctrine of the Fucharist and Svmbolization of Power in
Sixteenth-Century France (New York: Oxford Universily Press. I‘J"'J‘H,;J 7

“John W. Nevin, The Mustical Presence and Other ”:F‘H'Hr_s_f.'f on f‘“f’ f-.r.'n:nn'm,
Bard Thompson and George H. Bricker. eds. (Philadelphia: United Church

Press, 1966)
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Reformed tradition, three things work together—the relationship between
temporal sign and transcendent  signified.  the lp_arai]c] rclqlmnship
between temporal instruments of power and the divine power in which
they are grounded. and the ideal of q holy community that Incorporates a
mandate for social transformation.” Thus my overarching thesis is that
the real connection asserted between the elements of the Euchanist and
the presence of Christ by both Calvin and Nevin 1s und_urstnod to convey
the power to form the faith community and shape the wider society

In sixteenth-century France there were two competing worldviews
incorporating claims about the Euchanst. power and commumity. The
Roman Catholic view had developed duning the later Middle Ages and
would come to be re-entrenched in the sixteenth century. The Euchanst
was at the center of the svmbol system that focused the social and
political order. As Elwood savs. “the Euchanst was the central symbol
defining power in the late medieval and carly modem penods.™ It was
the “preeminent locus of divine power within the Christian’s world of
experience.” When the priest said the words of consecration. it was
affirmed that Christ became physically present m the elements of bread
and wine, replacing their essential “breadness™ and “wineness.” This was
a miracle that ensured the presence of God in the world. and brought
spiritual and physical health to those who regarded it with honor and
occasionally received it. The Eucharist was understood as the principle
vehicle for creating unity in the church, for building the body of Christ.

The Eucharist was also understood to be the foundation of sewilar
society, built in continuity with the heavenly community. As Christ was
the head of the church as his body, and the various parts of the bodv weie
cooperatively ordered, so social harmony was grounded in divine power
present in this world via Eucharist and king. Power itself was understood
to be unitary—divine and secular power were simply different aspects of
the same t_hing. From investiture controversy of the 11" century forward.
roval partisans saw the anomting of a Ling' as making him like Christ.
able .In Exercise power, having by grace the dignity “f"uliu: rE
They claimed that the rite of anomting worked ex opere operato. making

j 1ne % - ;
divine power to dwell in something ordinary that appeared unchanged to
the senses, . g

" Elwood. p. 166
'Elwood. p. 4

Anne T. Thayer

S EEEEEE——

In the later Middle Ages, processions for the feast pf Corpus Christi
deliberately  blended  religious :1|1|:2[4E roval symbolism. affirming a
cucharistically grounded social order.” Those most important in society
marched closest to the host that was mm_cd beneath th-:_: rc}}':ll_ﬂr:nr.cfr lis
canopy. While not all members of a given community W alked In _thu
procession, there is no evidence that people rejected 1ts social 5}'n1hfuhsnl_
The festival strengthened the ideal of the social body harmoniously
honoring Christ’s body present among them in the host. As Elwood
explains, “for most communitics. tlju model of social u'hc_nluncss, order.
and concord derived from the mystical body that has Chnst as its Ih:_m:l
served as an eminently profitable means of constituting the community

and establishing the common good.™

Thus the ways of talking about the Eucharist and the ways of talking
about temporal power were intertwined :u_ui grounded in popular
Eucharistic practices.” Furthermore, French kings portrayed thcmsu‘h-cs
as enthusiastic supporters of the Euchanstic cult. By .thu end {.ﬂ. the
Middle Ages. the Eucharist had moved from a parochial and spiritual
svmbol to one full of public and political meaning. It represented power.,
order and sacredness precisely because the body and blood of Chnst
were understood to be immanently present in the consecrated elements.

This established model was vigorously challenged by Calvin and other
French reformers. Their vernacular writings created a public th::qluglcal
discourse that very quickly came to center on the Euchanst, cspgmnllg on
Christ's mode of presence within it. As they challenged the immanent
presence brought about by transubstantiation as so _mur:h |§iﬂ]n[ r}h
(worshipping a “god of paste”). they also challenged the Euchanstic g‘hru.
holding together the cxisting social order. In this polenmcal context,
several kev Reformed themes emerged quite carly. setting the terms of
Reformed teaching on power. presence and community formation. First.
Christ’s body is in heaven: it is not to be sought in carthly things Itisa
real human body. thus located in one place.” Second. God's power 1s free
and unconstrained: it cannot be manipulated by the words of a prniest or

" Elwood, p. 20
" Elwood. p. 21

Elwood, p. 23
" Elwood, p. 43
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captured in a host.” Transcendent majesty was scen as the essence of
divinity. " Early Reformed writings stressed the distinction between
visible and invisible, carthly and heavenly. matenal and spintual. the
sign and the signified. They urged readers not to get stuck on what ong
perceives with the senses (the elements). but to l'ﬂcu_s on the spiritual
reality instead. ' This was very much at odds with the dominant
worldview in which the divine was immanent within the temporal. Even
though the Reformers urged obedience to temporal authoritics. their
teachings contained great potential for social disruption.

Calvin was the dominant theological voice for French Protestantism. As
he articulated his views in French and in Latin, other also picked them up
and populanized them In 1541, he published in French hus first treatise
devoted just to the Euchanst. entitled Short Treatise on the Holy Supper
of onr Lord Jesus Christ. He also discussed in the topic in his Institutes.
Genevan Catechism, and Form of Ecelesiastical Pravers and Songs.
Calvin’s approach to the Supper focuses on the relationship between the
communion clements on carth and Christ s body and blood in heaven. He
wants to persuade his audience that there is a “true™ but not “local”
presence of Christ in the sacrament. He does this via a theory of
sacramental signs. |

Following the lead of Augustine, Calvin distinguishes between the 12N
(sigruem) m a sacrament and the thing or matter (res) of the sacrament.”
In-his Short Treatse, Calvin distinguishes between the outward visible
sign and the mvisible matter, reality or truth of the sacrament. He savs.

[T]he nature of the sacrament requires that the material bread
remain as [a] visible sign of the body. For it is a general rule for
all sacraments that the signs which we sce bear some likeness to
the spiritual things they figure. As then in Baptism we have
assurance of the internal washing of our souls when the water.
which cleanses our bodily filth, is given us for attestation: so in
the Supper there must be material bread to testifv to us that the
body of Christ is our food. For otherwise what 'mcamng could

" Elwood. p. 46
" Elwood. p. 47
"' Elwood. p. 46
* Elwood. p. 57
" Elwood, p. 62

10
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there be in whiteness figuring this for us? We sce clearly, then,
how the whole representation which the Lord wished to give in
condescension to our infirmity 1s lost unless the bread truly
remains.”

Further, in the Mnstitutes (perhaps. 1541) Calvin avers.

When we deny that the bread which is eaten in the Supper 1s the
bodv of Christ we do not by any mcans scck to diminish the
communication of the bodv which 1s offered to the fauthful there.
But we only wish to teach that it 1s necessary to distinguish the
thing represented from its sign.

Calvin believes that too many Euchanstic practices of his day merge the
spiritual and the matenal rather than making the appropriate distinction
between them. Thus they do not properly understand the efficacy of the
sacrament or understand how the power at work through it constitutes
community. " Those who teach transubstantiation deny Christ's true
humanity by claiming that his body can be many places at once: they
further deny his divinity by “abas|ing] him under the corruptible
clements of the world.™"” Calvin's goal in his teaching was to eliminate
the claim of a local presence. but maintain the claim of 11|1In:ﬁ'1cn¢i_m}5
sacrament, “genuinely making possible the Eﬂl'l'il‘l‘llll‘lin(_'-ll_"n."-.ll.th Christ s
body and blood """ According to Calvin. if transubstantiation were 1o
take place. there would no longer be a sacrament as the sign 1s gone,
replaced by a bodily presence.

Because he challenged a kev point of established theology m rejecting
the corporeal presence of Christ in the Supper. Calvin spent a greal deal
of time and enerev refuting the charge that the Euchanst 1s not
efficacious in his :-:El-clmm All of his writings claim that the suhslmjt:c of
Chnist's body 1s -:umcj-::d to communicants. Against Zwingli. Calvin
argued that immcu};uinn in the sacrament was more than a badge of

" John Calvin, Joannis Calvini Opera Selecta, ed Peter Barth. "ﬁ.'l!lmlm Niesel.
and Dora Scheuner. 5 vols. (Munich. 1926-1962). 1:5201.. quoted in Elwood. p
04,

'* John Calvin, Institution de la religion chrestienne (1
S vols. (Paris. 1961). 4:18. quoled in Elwood. p. 62

" Elwood. p. 63

" Calvin. Opera Selecra, 1:5211., quoted in Elwood. p. 64
" Elwood. p. 63

341). ed. Jacques Pannier.
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faith.” He argues that the bread and wine are not naked or empty signs
but really do communicate Christ’s body and blood.™ The Geneygy,
Catechism says Christ “makes us partakers of his own substance so a5 1o
unite us i one hfe with himself. ™' His liturgy encourages congregants
not to “doubt that by this sacrament Jesus gives us his body and his bloog
so that we may live in him and he mus, ™

Such claims put pressure on his insistence that sign and matter in the
sacraments be distinguished. As Elwood says,

For while representational language is a useful tool for Opposing
the notion that the elements themselves become the reality of the
sacrament, when it comes to expressing the actual manner in
which that reality is present it is somewhat deficient. What the
reader seems to have to understand in inte rpreting Calvin is. then.
that as signs the sacraments arc sur generis. Sacramental sIgns
arc unlike any other kind of sign with which we are familiar
because they do not simply bring into one’s consciousness the
thing signified: they m some way communicate the truth or
substance of the thing

This will prove to be a point where Nevin will try to strengthen Calvin,

Even if the signs do not have power immanent in them. the Eucharist is
still a p‘;hl-.-uﬂfu] transaction. Christ 1s made present by the power of the
H._:,j]_,- Spirit.™ The clements are the instruments uscd by the power of God
JF’L”I'“E T“ES together that are spatially separated. namely believers -:m+
hallmant of G, i heaven.® Elwood elaims that this teaching is a

octrine. He writes,

Calvin invokes mstrumentality
sacramental signs from |
from and is the exclus
cfficacious not because

as a way of distinguishing
the communicative power that proceeds
IWC prerogative of God. The signs are
of an inherent capacity but in the sense

'd Elwood, p, 67
:I'Elunnd* p. 66
- Elwood. p. 67

— Calvin, Operqg Seleeta, 2:43, quoted in Elwood p. 67
** Elwood, p. 69

- Elwood, p. 70

12
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that they arc instruments God has chosen to attest to the genuine
operation of the Spirit’s power to unite believers with the body
of Christ. In keeping with traditional conceptions of the
sacrament. then, the notion of divine power remains a prominent
feature. while every hint of the physical sign being imbued with
power 1s removed. With such a dynamic understanding of the
relationship of signs to their efficacy. Calvin intended to
maintain the notion of the Supper as an efficacious symbol in
which the body of Christ is trulv offered to the faithful. while
safcguarding the idea of the Spint’s transcendent power as the
efficient cause of this communication ™

Along with this msistence on divine activity comes a stress on the faith
of the recipient as the vehicle for the reception of the grace available in
the sacrament. Elwood finds that in wnitings for a popular readership. the
stress on reception by faith had the effect to “to deflect attention away
from the hturgical sacramental act and toward the believer’'s cognitive
and affective state.”™ Guillaume Farel. for instance. writes that the real
miracle of the Eucharist 15 not a change i its elements. but the change
that God accomplishes in the lives of Christians.™ Indeed. “subjectively
experienced transformations . . . provided the warrant for the objective
efficacy of the sacrament.™ Despite claims to the contrary, this tended
to diminmish the understanding of the Euchanst as a powerful and
objective means of delivering grace

So what does this have to do with the formation of communitics” By
asserting that the Eucharistic elements are simply mstruments without
subsistent virtue. Calvin reconfigures the way divine power works in the
world with implications for thinking about the relationship between the
divine and social orders.” When power is scen in the temporal world. it
s being exercised via instruments. The king is not sacred. The social
order is not sacred. Persons, things and institutions do not embody sacred
power. but merely exercise it as God ordains.”

" Elwood. p. 71 ”
: Elwood. p. 110. Here Elwood is evaluating works by Farel. Beza and Virel.
~ Elwood. p. 91
~ Elwood. p. 109
" Elwood. p. 74
1]
Elwood. p. 75
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Both Catholics and Reformed saw the Eucharist as an essential bond of
unity, providing reconciliation between people. But, as Elwood explaing,

French Protestants could not conceive of the social body prospering
when the sacrament was tumed into an instrument of idolatry. Catholics
could not envisage the survival of society if Christ was noy
acknowledged to be immanent in the Eucharistic clements. and they
regarded Protestant charges of idolatry as no more than an attempt to
destroy the sacrament, expel from the realm all media of divine grace
and power and overturn the social order. In communities whose members
could not subscribe to a common understanding of the Euchanst, then.
the sacred center lost its integrative and unifying capacity and no longer
could resist the centnfugal forces threatening to issue in social chaos. ™

Thus there comes to be no middle ground. no politically tenable room for
compromise. The French Wars of Religion arise as these modes of
understanding the Eucharistic symbol and the action of power i society
collide. Catholic polemical hterature exploits “The Troubles.” as well as
conflict i Germany. to show that tampering with the doctrine of the
Euchanst produced discord. dissension and violence. When nots and
military engagements began. a Catholic, Gentian Hervet. took aim at
ProtestantEucharist ic doctrine.

The aim of the Protestants, Hervet claimed. was to bring an end to the
thhnlic rehgion. “to drive the king from his kingdom and to kill all the
pricsts.” The particular strategy they emploved was to destroy “this firm
faith that the precious body and blood of Jesus Christ which is offered to
God h‘;lu :IIh.: church for the sins of the Iy ing and the dead. the priest being
the munister, is really and in fact the Eucharist.” Havine “persuaded
many in this kingdom™ that Christ is not really in the sacrament. they

have caused them to take up arms against their prince and against the
whole church ™" E

Such writers we e Ahin § : ; -
riters went on to use the image of the body of Christ to call for the

amputation of diseased members

In contr; > : ' '
trast. Reformed tracts did not specify the connection between

2
Elwood. p. 112, citing Genti
voleurs, [T, D2r-v

::‘Eh\'and. p. 140
- Elwood. p. 138

an Hervel. Discours sur ce (e les ,-'Hfl'l'-'"“
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Fucharist and pohitical commitments—this would only have made them
more vulnerable to charges of sedition.™ But the dots were there to be
connected. As Elwood puts it. “Something basic to Reformed teaching—
the iconoclastic impulse expressed in strictures on idolatry and given its
most potent svmbolism in the denial of Chnist’s bodily presence in the
Eucharist—produced an obstacle to their rendering homage to any
temporal sovereign. " Calvin himself was politically conservative,
urging obedicnce to the authoritics in place. But. after his death.
Reformed theologians worked out a theology of resistance to tvranny
based on the ideca that only God deserves absolute obedience. The roots
of such teaching can be found i Calvin's sacramental claims. according

to Elwood.

The Calvimist doctrine of sacramental signmification with its
criticism of the notion that power might mhere in temporal loci
may be scen as a paradigm upon which cnticisms of political
authority might be based.

In addition. because of their wide dissemination in vernacular print.
Reformed Euchanstic ideas were

actually in a position to mfluence directly public discourse and
popular understandings of the sacred. socicty, and the nature of
temporal power.

The Reformed social ideal was the communion of samnts. Those who
participate in thé Lord’s Supper. the sharing of Christ’s body and blood.
arc joined together into the mystical body of Chrst. ™ While this
fundamentally shapes the church. its effects should extend bevond the
church to vield social integration and order in socicty. As Elwood
explains.

Socicty. as the Reformed experienced it. was not in any sense
sacred: in fact. as a reflection of the fallen human beings who
constituted the sccular community, it was believed to be
naturallv chaotic and resistant to the kind of ordering the Spint
imposed on the church through the sacrament of Christ's supper.

“Elwood. p. 139
:' Elwood. p. 140
“IEEn'nnd. p. 147
“Elwood. p. 148
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Nevertheless. profane society might be remade to reflect the
divine redemption of hfe and so provide a suitable context for
the community of the faithful and a place in which all lives

might serve to glonfy God®

Such a change could be wrought naturally by the cumulative effect of
changed lives. but Calvinists also urged c?i]J]IIIZII efforts on the part of
dividuals and communities to bring about social sanctification

The primar}' tool for creating the communion of saints was the liturgy,
including the fencing of the table. It was understood to h_r-.: ::I.:SSL‘HHM o
the right ordering of worship and the life of the community™ to exclude
the manifestly unworthy. Elwood agaim.

This derived from the judgment of Calvin and his colleagues in
ministry that the liturgical act of communion at Christ’'s table
must serve as a faithful and genuine reflection of the mystical
body that was actually constituted through the instrument of the
sacrament. The symbolic efficacy of this meal of common union
in Christ. that is. the capacity of the Supper to truly represent the
umty of Christ’s body. would be compromised 1f the ignorant,
the faithless, and unrepentant sinners shared the mecal with
believers” . . . This would profanc the sacrament and dishonor
God. It would also scandalize the faithful. How could the
sacrament bringing about the union of saints with Chnist fail to
discriminate between saints and sinners?"

Thus the Euchanst was understood to define the boundarics of holy
community. It served as the symbolic center of the Reformed project of
ceclesiastical discipline. Those who needed rebuke should aceept it and
reform their lives. subsequently living in harmony as one body. Those
who resisted repentance were expelled from church. _

T]lu; the ecclesial community marked itself off from the broader
society that included both the faithful and the unregencrate by
aticmpting, within certain limits, to maintain itself as a society of
the saints, and it employed the social symbol of the Euchanst as

37 Elwood., p. 148
" Elwood. p. 149
l" Elwood. p. 149
“ Elwood. p. 130
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the table of Christ and persuasive and coercive techniques
centered about this symbol to achieve that end ™

The power 10 discipline did not extend bevond the church, so where
French Protestants lived under Catholic rulers. they could not influence
social sanctity directly. But where Protestants were in civie leadership.
they could do more. As Elwood explains,

Since the Reformed believed it to be the duty of magistrates to
support religion and promote the civil nghteousness conducive
to its welfare. secular rulers were called upon to employ their
powers of coercion in attempting to create a social body that
might aspire to correspond to the order of peace and
rightcousness that prevailed in Christ's spintual kingdom "

Thus Eucharistic teaching shapes Reformed ideas about the nature of
church and socicty. The Supper becomes a symbol of social holiness
contrasting with representations of society defiled by the idolatry of the
mass. Whereas it had unified and integrated wider society i the later
Middle Ages. it became a badge of rehigious group idn:utiﬁc:.uil?n This
necessarily weakened the overarching ties of French society.” French
Calvinists came to sec themselves as aliens in the land: Catholic efforts
at extirpation confirmed this sense.

Thus while Calvin exhorted obedience to rulers, his reworking of
sacramental understandines of the relationship between the sign and the
signified. his assertion of the transcendence of divine power. and his aim
to form a holv body of Christ in the church. w hen tumed loose inllhc
public discourse of sixteenth-century  France. rupnltr-.:d ll*ln.: wider
community into competing groups cach claiming Eucharistic unity,

Turning now from sixteenth-century  France 1o nincteenth-century

America. from Calvin and his Catholic opponents to Nevin and his
“Puritan” antagonists. we again find the Euchanst at the center of debates.
It is generally ncknnul::{‘lds_;ud that Nevin was a faithful n:ndcr' and
Fn:smﬁt:r of Calvin: 1 will not try to make that argument here. What |
will seck to do 1s to pomnt out that differences inlcmi.h:\tl mean that
similar assertions now have different resonances and implications. As the

11Ehmmi. p. 150
" Elwood. p. 150
~ Elwood. p. 153
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Catholics were to Calvin, so Nevin was to many of his Americqy
contemporanies, Some of the developments that Caly In ¢ncouraged in the
sixteenth century now seem to Nevin to |1:.:-::d to be reined in. Both Calvip
and Nevin taught a potent but non-localized relationship between the
bread and wine and the body and blood of Chnst. While Calvin had tried
to keep the two separate in the face of the Rm]mn Catholic insistence op
a corporal presence in the clements. Nevin trics to assert a reg
relationship between them in the face of Punitan memorialism. Calvin
was accused of being rationalistic and destroying true community; Nevip
accused his opponcnts of rationalism and being content with 1
mechanically or externally. rather than organically (intemally), created
community. Both discuss the Euchanst in terms of how God’s power is
present and operative in the world, with Calvin stressing  divine
transcendence and Nevin highlighting the incamational life of Christ
Thus the connection asserted between Chnst and the clements of the
Euchanist 1s again kev to understanding the formation of community

As i sixteenth-century France, theology in nincteenth-century America
was a matter of public debate. Nevin sought to respond to public
circumstances and events.” As Richard Wentz has said about Nevin's
theology. JI 15 incamational thought. therefore public theology public
discourse.™ Wentz also pointed out. that Nevin was doing [ilt.;{ﬂﬂg‘h' in
the cmnplmlj. of strangers. as therc were so mam religious upllun_ﬂ In
A_nwricu. * W_hilc Nevin was convinced that the church was the engine of
hlsmr}'_ carrving it forward to the eschaton and its own fulfillment. he
saw _h[ﬂc i his contemporary setting that obviously confirmed this
I:c:rm-'lr.:tmn-_ Rather than a common body. the C|ILII'-I;:|'I scemed to be
splintered into self-selected groups that had little sense of the whole.

stressi Ivate el :
; essing PI'I\EII.L __!udgﬂli-l‘.lt instead. On a national political level. intemnal
tensions were rising toward war.

s r
In Nevin's i ; :
thaugural address upon taking up a teaching position at Lancaster

Theological Semin: )
ctmml:.%sl in PSE;:II:ITG' -flh' Cxpressed the hope that the German Reformed
e 1 vania mlgllu form a buffer zone between the North and the
War. *Addresses ‘;:':;]EE lll"-‘:rn:.'lsmg_ly polarized in the decades prior to the Civil
1|_g.,;_;,”._ p. 26 auguratioon of Professor John W Nevin™ (pamphlet).

Richard E. W :

- WENZ. John Willianison Nevi - ;

Oxford Universigy Press. 1997 amsan Nevin, American [heologian (New York:
s = a H T p 3]

Wemy. p. 51
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In this context Nevin writes passionately on the Eucharist. seeing it as
the vehicle by which the new creation begun in the Incarnation continues
to come into history, Could this provide the “svmbolic reality™ that a
public faith nceded to transcend, in Wentz's words, “the rational
judgments and demands of its varcgated constituency™? ™ Such 2
svmbolic reality would need to be presented in “lyrical” language., able to
move people. to call them bevond themselves, to provide hope. more
than offering argumentation or information. Wentz writes.

The lvnical speech. according to John Nevin, is the language of
the mystical presence. of mystical union: it is hope brought to
public expression by the life of the church in its liturgy and its
sacraments. It 1s language about “a covenant between a personal
God and a community that 1s greater than the sum of its parts. of
a rcality that 1s more than private individuals separately or
collectively considered ™

Nevin ntroduces 7The Mystical Presence by asserting the centrality of his
subject to the great questions of contemporary life

As the Euchanst forms the verv heart of the whole Chnstian
worship. so it 1s clear that the entire question of the church,
which all are compelled to acknowledge—the great hife problem
of the age—centers ultimately in the sacramental question as its

immost heart and core

As we sce the Euchanst. avers Nevin, so we will understand our age.
Nevin then proceeds to argue that many American Christians have fallen
away from a faithful understanding of the sacrament as expounded by
Calvin in the sixteenth century, adumbrated by the carly church Fathers,
and ultimately taught in Scripture. His great hope is that by laying out
sound teaching, people will understand how God works in the world and
will lay aside the crippling privatism, utilitanamsm. and subjectivism of
American religion. Thus the wav may be opened for the public growth of
the kingdom of God ™ Because evervthing truly spiritual will seck an
¢xternal form. according to Nevin, a community of faith hiving in Chrnst

Wentz, p. 53
-.I Weniz, p. 57
Nevin, p. 2

3
~ Wentz. p. 127. 146
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will transform the political community in which it 1s embedded.™

As we turn to Nevin's writing in The Ml.‘.ﬂ{uh’ Presence. we do well to
note that the community Nevin has mind is that :_}F thg church catholic.
He is not so much interested in the community life of particular
congregations (though as an educator of pastors, that was no doubt never
far from his mind), or of the German Reformed Church (though he
valued its particularity), or of the broader Reformed family of churches
(though he thought orthodoxy i this part of the world depended
significantly on their health). but in the church—the church as a divine
creation within history stretching from the Apostles to the eschaton, the
church that “lives in the world as a mystical presence that illuminates the
public dimensions of existence.” ™ In this. Nevin is like his sixteenth-
century forebears, looking at the large picture of how socicty should be
formed. He is hopeful that the United States will be the theater in which
a new unfolding of the divine i history will take place.” Thus he is
always contrasting his vision of the church to the pseudo-communitics of
the sccts he sees around him.

Let us begin with symbolic signification. As Elwood claimed for the
sixteenth century, the “problem common to all Reformed articulations of
Euchanstic doctrine [1s] to demonstrate how God's grace can be effective
through signs that never become one with the signified reality.”™” Nevin
takes up this theme with great vigor. but he does so. not against a
Catholic assertion of local unity between sign and signified. but against
what he sces as the dominant American demal of anv connection
between Christ and the elements. Nevin asserts that in the Eucharist there

I a real presence. in opposition to the notion that Christ's flesh
and blood are not made present to the communicant in anv w av:
a spiritual real presence, in opposition to the idea that Christ’s
body 1s in the clements in a local or corporal manner.”’

h_im-!:;' retums to Calvin’s use of Augustine in discussing how sign and

ok .
- Nevi p. 26
" Weniz, p. 58
5%
. Wentz p. 146
Elwood, p. 88
¥, .
Nevin, p. 37

20)
Annc T. Thayer

conjunction. He writes.
|Calvin| docs. 1o be sure. sav of the signs that they have no
virtue or force in themselves as such. Augustine says the same
thing. But both Calvin and Augustine lmin:_i lh_c transaction to be
more than what falls upon the senses. In this view. it 1s held to be
truly and properly the form under which and by which—through
the .5|'.n rit—Christ is made present.”

Nevin insists that distinguishing between sign and signified properly
preserves the real connection with Chnst. In the second part ni'. his
treatise. Nevin contrasts the Puritan view with the Reformation view,
insisting on the objective character of the sacrament.

The grace of the sacrament comes from God: but it comes as
cuch under the sacrament as its true and proper form: not
inhering in the elements indeed. outwardly considered: but sull
mysteriously lodged. by the power of the Holy Spint. i the
sacramental transaction as a whole. ™

This same comparative section gives insight not just into Ncr_in's OwWn
understanding. but also ito the mid-nineteenth-century public life nftl?u
Euchanstic Sg'mhul. It reveals the wav the Lord’s Supper plaved i |':ru?:-lllc
theological discourse. the resonances it had for many. For insuqmu. It is
viewed as “full of interest. significance. and power.” but 1s nm1 a
“mystery” or a “miracle.” It mstructs as a similitude or picture. It
excites moral cooperation with Christ. but does not convey the sul:!ﬁtnncc
of Christ's life to the believer ™ It focuses on the divinity of Christ and
his spiritual presence. but tends to underplay his humanity.” In general.
it promotes prous thought and feeling.”

How did such subjcctivity arise. if Calvin had taught otherwise?

According to Nevin, while Rome stressed the authonty of the gunch
over the individual. the objective over subjective. Protestants moved 1n

~ Nevin, p. 54

Nevin, pp. 108-9
~Nevin, p. 107

~ Nevinp. 110

. Nevin,p. 112

| IT"Jt.:'l.'m. p. 114

" Nevinp. 115
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the opposite dircction. In stressing the nccg 1;? Fl:lit‘h to make the
objective in the sacrament bccumt‘: personally effective, thq reformerg
sought to be more faithful to s;ppluml n:ru!nhqn. Bul this led to a
declining confidence in the relhiability of the objective dl_wn:: presence in
the sacrament and by the eighteenth century. many rational Prﬂt_t:slams
had no expectation of supematural participation. And so Nevin claims.

Rationalism 1s too spiritual to make much account of outward
forms and services in any sort of religion. All must be resolved
nto the excraises of the worshiper's own mind. . . The
sacraments, of course. become signs and signs only. Any power
they may have is not to be found in them. but altogether in such
use mcr'-.‘:lj.- as a pious soul may be able to make of them. as
occasions for quickening its own devout thoughts and feelings. ™

In terms of the analysis Elwood has provided, this means that between
the sixteenth and the nincteenth centuries. the connection that Calvin
sought to articulate between the sign and the signified in the Eucharist
did not hold. The objective was lost as the subjective appropriation
tocused on the signs was elevated. This perceived weakness is confirmed
by Nevin's attempt to improve on Calvin in the scetion entitled ~“An
Attempt to Place the Doctrine in lIts Proper Scientific Form.™ Nevin savs
that Calvin’s insistence that Christ’s body is located in heaven while at
the same tme maintaining that it is the source of the new life conveved
to Chnstians, calls for a “violent and awkward" need to get spatially
separated entities together. “No wonder.” Nevin savs. “that men of less
dialectic subtlety than the great theologian himself. were at a loss to
make anything out of such a seeming contradiction in terms.”™ Calvin
relied on the miraculous encrey of the Holv Spint to ensure a real
participation in Christ by connccting believers with Christ's flesh.
enabling them to participate by faith in its “viy Ic virtue ” Nevin thinks it
makes more sense 1o talk instead about faith inserting one into the life of
Christ and th“_s receiving “the organic law of Christ’s human life.” an
oIfamzing principle shaping growth. hich doesn’t require spatial
Proximity. = He 15 trying to Express the connection between sign and
signified in a way that will convey the effectiveness of divine power

* Nevin, pp. 1334
" Nevin, p. 152
" Nevin. p. 152
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more satisfactorily.

art three of The Mystical Presence. when  Nevin most
Tmightfbm'ardlj.- statcs s understanding of the sacrament. Ihc INsists
fhal grace is objectively present and returns to the language of signs.

The sign and the thing signiﬁcd are, by Christ’s instmuiuln. mysterioush
bound together. so as to form in the sacmmuqtal transaction ong i‘Hl‘id the
same presence. Not as !hqugh the last w Cre i any way u_lcl_uducl in the
first. as its local or matenal receptacle. The conjunction is in no sense
such as to change at all the nature of the sensible sign. in |lsc!f
considered. or to bring 1t mto anv physical union mt_h the grace it
represents. But stll the two form one presence. Along with the uum:.lrd
sign, 1s exhibited always at the same time the ruprpsunl{:d grace. The
union of the one with the other 1s mystical. and peculiar altogether to the
nature of a sacrament. but 1t 1s not for this reason /essrecal, but only a

great deal more real than it could be possibly under any natural and local

w4

form.

Like Calvin before him, Nevin wants the connection with Christ to be as
real as possible. grounded in the way divine power operates in the u.lc.-rld.
The reality of this link 1s where the power of the Eucharist lies. |}rmui|nlg
the glue I:;} which the formation of communitics may take place. Nevin
asserts.

" Nevin. p. 177. He continues in his next point, “The visible and the invisible
are different, and vet. in this case. they may not be disjoined. They flow together
in the constitution of one and the same sacrimment. Nerther of the two s the
sacrament, abstracted from the other. The ordinance holds in the sacramental
Iransaction, which includes the presence of both the one matenally. for the
senses. the other spiritually, for faith. Christ’s body is not in or under Ill_c: bn.‘::ld‘
locally considered. Still. the power of lus hife in this form is actually exlibited at
the same time in the mystery of the sacrament. The one is as trulv and really
present in the inslllulim; s Il1u: other. The elemems are not simply signil'icm_ll ol
that whicly they represent. as serving to bring it to nund by the help ﬂrlff'ﬂ 10Us
knowledge. They arc the pledge of its actual presence and power, They are
bound 10 it in mystical. sacramental union. more intimately, we may say. than
they would be if they were made to include it in the way of actual local
comprehension. There is far more. then. than the mere commemoration ol
Christ’s death. Worthy receivers partake also of his body and blood. with all this
benefits, through the imucr of the Holy Spirit. to their spiritual nourishment and
Erowth in grace.” (p. 178)
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Anv theorv of the Eucharist will be found to accord closely with
the view that is taken, at the same time, of the nature of the union
generally between Christ and his people. Whatever the life of the
believer mayv be as a whole in this relation, it must determune the
form of this communion with the Savior in the sacrament of the
supper, as the central representation of its significance and

power.”

To his contemporaries. Nevin sounds very Catholic here. In the sixteenth
century. Calvin had sought to teach a real spiritual presence over against
Roman Catholic corporal presence, which scemed to them much more
“real.” Here Nevin is trving to maintain Calvin's nuddle ground. but the
very assertion of a “real” presence 1s more than many of his fellow
Protestants would grant. While Calvin's teaching secemed to his
contemporanics to dimimish the expectation of the Euchanst as a
powerful and objective means of delivenng grace. Nevin's teaching secem
to expand this expectation. While Calvin was particularly keen to avoid
idolatry and the limitation of God. Nevin 1s more concermned to avoid the
full removal of divine action from the sacrament. In both cases. those
asserting what they saw as a “more real” presence of Christ in the
Eucharist, believed that the “objectivity of the divine presence in the
sacrament was . . . the very essence of the faith. ™"

In additon to sounding Roman Catholic by msisting on the objective
presence of Christ’s body and blood in the sacrament. Nevin also sounds
Roman Catholic in stressing the importance of the teaching tradition of
the church. Although he confesses that scripture is the true test of
doctrine. and devotes the final scgment of the Mystical Presence lo
“Eihlical Argument.” the whole tenor of the work. is one of respect for
h_lstnr}' and Chnstian tradition. As Roman Catholic polemicists i the
sixteenth century - argued  against Calvin  that correct  biblical
interpretation was available only within the church. so Nevin argucs
aganst private judgment in favor of the long-standing “feeling”™ of the
r:Imrch about the real presence of Christ in the Eucharist From the
carliest centurics of the church, Nevin says. “the sacrament was felt

to mvolve not simply a memorial of Christ's sacrifice. but the un

" Nevin. p. 31
"Elwood, p. 110
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power of the sacrifice itsclf. as made present in his elorified life ™"

In addition to commitment to excgetical and teaching tradition, respect
for institutional authority had also characterized sixteenth-century
Catholics. As Elwood has shown. they fearfully anticipated that if
“sacramental cfficacy does not proceed from the elements that are the
sole possession of the church but is instead bound up with faith. a
possession of the individual.™ then the need for the institution of the
church or. for that matter. any hicrarchical institution would be greatly
diminished. Individuals would wicld power in the temporal sphere and
the integrity of the community would be up for grabs.”

By the time we get to the mineteenth century. these fears no longer scem
so fnghtening. Instead they scem to many Americans to be the normal.
and indeed. good way to orgamze socicty. Democratization 1s a virtuc,
not a threat.

How then doecs community form properlyv via the Eucharist? Not.
according to Nevin, on the basis of subjective appropnation of the
message of the bread and wine, This must happen in the realm of
spinitual reality. Nevin's  favorite metaphors for the church, the
community nourished on the Euchanst. stress the sharing of a single hife
through all its parts—the vine and the branches. the body. Nevin
acknowledges that “A common political corporation mayv indeed be
represented by the same comparison. so far as the idca of mutual
subserviency on the part of its members 1s concemned " But, hke
Calvin and in distinction from the sixteenth (and nineteenth)-century
Catholic ideal. a political community can never be as deeply unified as

the body of Christ. Nevin says.

| The] two cases are of a wholly different character. since the
ground of unity in the church 1s always represented by Paul lo be
of a far deeper nature than is to be found anywhere else. n{uth_my,
less. in fact. than the life of Christ himself. mystically flowing

¥

through its ¢ntire constitution.

For Nevin. only the right understanding of the sacrament can account for

" Nevin, p. 128

“Elwood. p. 111

~ Nevin. p. 236
‘Nevin. p. 237
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the unity of the church. It 1s no mechanical conjunction that makes them
one.” he wntes.

The case excludes the supposition of everything like a magical or
merely outward transfer of life from Christ to his people. such as
is implied in the dogma of transubstantiation. But neither is the
conjunction simply spiritualistic: for this would be to resolve all
at last into a merelv moral character. In distinction from both
these conceptions, we say of it that it is organic, in the fullest
sense of this term. The new human life in Chnst reaches over, as
a central uncompounded force, by the Spirit, into the persons of
Christ's people: and there reveals itsclf, with constantly
reproductive energy. under the same form, true always to its own
nature. until at length the whole man—spirit, soul, and body-—is
transformed fully into its image.”

As with Calvin, the liturgy 1s a vital means of Euchanstic communal
formation. Seeking to avoid a claim that the sacrament works ex opere
operato, Nevin 1s adamant that only those actively exercising their faith
receive the sacrament. Those who are not in a spinitual state to discern
the body receive only bare signs and these to their judgment.” This
conviction will enter the German Reformed liturgy via the service of
preparation. The pastor is to address the communicants.

We have to do here. not with outward signs only. but with the
heavenly realitics themselves which these signs represent

Being of such high and awful character, it is plain that the Lord's
Supper can be rightly and safely approached only by those who
are of a truly devout and religious mind . . . If any of vou who
are !1:.:n: present. then, know vourselves to be the w illingsurmntﬁ
of sin, being without repentance and faith . . . we solemnly warn
and admonish you, that ve presume not. so lone as this is vour
character, to come to the table of the Lord . On the other hand.
we cordially invite to this table all who are truly erieved and
penitent for their sins, who look to the Lord Jesus Christ for
righteousness and salvation, who abide in the fellowship of s
church, and who camestly desire to possess his Spint and to

* Nevin. p. 238
“Nevin, p. 182
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walk in his steps . .77

The communion service itself ends with thanksgiving that through the
spiritual food received. we are assured “that we are very members
incorporate in the mystical body of [Christ],”™

Although not explicit in The Mystical Presence. Nevin anticipated that
the growth of the mystical body of Christ would slowly. organicalls
bring wider culture under its guidance. shaping it until Christ was all and
in all. Later. after a period of theological “dizziness.” Nevin confirmed
his place in the German Reformed church. relying on the divinely guided
processes of histoncal development to bring the church to fullness and
society to the kingdom of God.

In brief conclusion. we have seen a Catholic and two versions of the
Reformed understanding of the presence of Christ in the sacrament of the
Euchanst. In cach casc. the assertions made conceming the connection
between the Euchanstic signs and the Chnist signified were understood to
provide the grounding unity for the communities that participate in the
sacrament. How power works in the Supper s claimed to have
ramifications for how power 1s conceived i broader society and how the
church itself mayv gradually transform political hfe. Thus. not
surprisingly. in our own twenty-first-century search for community, we
arc directed bv these predecessors in the faith to attend to and to
carcfully articulate how it is that Christ himself is communicated in the

Euchanst.

In addition. the authors to whom we have been listening give us wisc
counsel for approaching these matters in our own day. Elwood s :.m_uljrs@s
of the impact of Eucharistic understandings on the formation of socicty is
orounded in an analvsis of the “public carcer™ of these ideas. He works
hard to determine not just what Calvin and other wnters said. but also
what ordinarv people made of them. While he docs not make any claims
about his own work of historical theology for the domng of contemporary
theology. he does call interpreters to pay attention o the “"public

"= An Evangelical Catholic Liturgy: Preparation for the Holy (‘mnnmninrl}." in
James Hastines Nichols. ed.. The Mercershurg Theology (Eugenc. {]H1: > {.pl"&
Stock Publishers. 2004 copy ['i_L’.hl 1966, Oxlord Unversity Press). pp 267-268

" Nichols. p. 280
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pular modes of thought and practice™ that shape the |if

meanings and po theological backdrop. As he says.

of symbols and form their
Critically rethinking and restating the contemporary meaning of
faith will require attending carcfully to the present public life of
theological 1deas and religious sg.-mhqlm the pubhc discourses to
which they give rise. and the pangfnllar social and political
contexts in which they have their life.

Thus if the Eucharist is to be pertinent in our public cultivations of
community, in addition to articulating sign and signified. we must ask
questions outside the theological box. What kind of puhlic discussion is
the Eucharist generating” What are the values it conveys? What
responses docs it elicit? How does it connect with and/or challenge how
power is understood in our society” How are agency and mstrumentality
conceived? How do cating and commumty correlate? Where are the
points of contact that can engage the Euchanst in the kev questions
surrounding the formation and transformation of church. society and
culture”

We saw Nevin attending to the contemporary understandings that the
symbol of the Eucharist had in his day as preparation for presenting his
own teaching. He was attentive to presenting his convictions in ways that
would make sense to his readers. When Nevin used contemporary
understandings of personality to improve upon Calvin. he saw this as a
real scientific upgrade. “placing 1t under a form with which even the
abstract understanding itself can have no good right to find fault,”™
Although this sounds very dated to our cars. we do well to attend to the
wisdom of Nevin's claim to seck contemporary functional equivalents of
older theological insights. As Nevin claimed,

[
We hold fast to the substance. while, for the very sake of doing
S0, we endeavor to place it in a better form  We cling to the

?Iﬂi W s life, however. rather than by slavish adhesion to its
etter, !

Thus, if the church is 10

present a spintual real presence as a fundamental
part of our doctrine P al presence as a fundament:

and life together. it needs to do this in a way that

" Elwood, p. 10

B} .

) Nevin. p. 158
Nevin, p. 158
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makes contemporary sense. even while acknowledging an irreducible
level of mystery. We don’t expect to cast this “scientifically.” but can we
cast it “post-modernly™? In the last several decades. philosophers,
theologians and pundits have had a fascination with language. with
signification. with the worlds that words create. This is a natural point of
connection with those shapimg public discourse. and one that connects. as
we have scen. with the heart of the matter,

For Calvin and for Nevin, the Eucharist was an organizing principle for
life. When Nevin talked about the life of Chnst being given in Eucharist.
he envisioned 1t as the spirtual genetic template that enables the faithful
to grow into Chnst. For Calvin, the Eucharist created the mystical body
of Christ and orgamzed it with vigor. In our postmodern cra. broad
“organizing principles arc suspect. But, I'm inclined to find hope in the
public valuing and longing for community. Nevin repeatedly spoke about
the “power of a common hfe.” meaning the life of Chnist growing to
fruiton in Chnstians. | suspect that “common life” has much of the
symbolic force that contemporary pubhic theology needs. And. if Calvin
and Nevin were right in their understanding. this will turn directly to the
relationship between sign and signified. to the mystical presence of
Christ,
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THE EUCHARISTIC LIFE: FROM THE TABLE TO THE
SIDEWALK

TIMOTHY J. MULDER

[ am so glad to be with you for this conference. When Dr. Kansfield
invited me to reflect on how the Fucharist moves from its liturgical
celebration into our daily lives, I decided to call our time together, “The
Eucharistic Life—from the Table to the Sidewalk.

My prejudice is that we do not always think our way to new behavior, so
much as we often behave our way to new understandings and
appreciations. Nowhere 1s this more true than as it pertains to worship.
How we worship can and | believe does. shape how we live.

Over the last forty vears there have been significant shifts in both the
understanding and practice of the Euchanst, especially in American
Protestantism. And although there is no doubt that since Vatican 11, there
has been liturgical convergence that is not what I am talking about here.
This is not about the Church worshipping in more similar ways. but
rather in a changing sense of the sacraments and why and how we
celebrate them. My observation is that 1t is that evolution of how and
why we celebrate the sacraments that is leading us in new ways from the
Table to the sidewalk, which is to say that how we worship is changing
how we hve every day

These reflections come out of the soil of the parnish and the lives of its
pcﬂlplu. | come at this from the perspective of a pastor who has served
panishes in two denominations and hope that some of our expenences
will help vou to consider the life of the sacraments in vour communitics

of faith, and how what we do on Sunday makes possible how we live on
Monday.

I. BECOMING NORMAL AND NORMATIVE

When I was a child, the celebration of the Lord’s Supper was a rare thing.

It took place four imes cach vear. We were told “Catholics™ did it even
Sunday; 'but how could anything done that often be important? For us.
the Lord s Supper was like the family china that could be washed. dried
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and put away by the adults after Thanksgiving dinner. but only with
incredible care for fear of dropping. and certainly would never be used at
the breakfast table. 1t was too precious for that.

One of the first things a isiting Protestant notices the second time she or
he worships in a sacramentally centered church. 1s that they're having
Communion again cven though thev just did this last week. A few
months nto 1L, one¢ wonders why? Why all the fuss? Doesn't this get
boring if vou celebrate every week: doesn't it become meaningless rote?
This i1s a tvpical rcaction among those -who move from infrequent to
frequent celebration of the Fuchanist. But if one sticks with it. something

happens. The rite is not rote. but becomes what 1s real. and m fact.
essential.

Infrequent Communion scems bit like celebrating Chnstmas or
birthdays as a child. There is anticipation and it is special. But what is
special is two-fold: first. it is so rarc that it is noticed as special. and
second. it is the time of big gifts that don t come at other times.

The problem is that what 1s special 1s not the thing itself. but rather its
infrequency. 1t 1s not Christmas as the birth of Jesus. or a birthday party
focusing on the life of a child. Tts that this celebration only happens
once a vear. so we d better not miss it. And the fact that we give gifts, if
we are honest. is why Christmas and birthdays have become morce
popular in our culture than Easter or Pentecost.  After all. Easter and
Pentecost are theologically more important than Christmas. and they. too,
onlv happen once a year. but <hort of some chocolate or a colored cgg.
our socicty hasn’t wrapped either of these holy days with the same

ribbon or hype.

al and rarc occasions” Of course not.
life of faith becausc of 1ts
h because it is the sustaiming

Is there anvthing wrong with spec
but the Eucharist is not the center of the
infrequency. It 1s central to the life of fant
dailv bread

~ - e - i - = ] : .
The movement from Table to sidewalk takes place in the shift of those

as not to be handled frequently. to bemg SO
ow we live every day. Rather than

occasions. receiving Christ at the
for our attitude toward all that

things that are so precious
normative that they become h
receiving Chnst only on “special
outset of cach new week scts the tonc
comes our way in the next seven days.
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The joy of frequent Euchanst 1s th;:t thcrt; are endless ways to expenence
the sacrament. Today. my need is forgiveness: next Sunday it may be
resurrection or hope. Each week the Euchanistic prayer offers something
that jumps to life on that particular day. The emphasis can change with

cach changing celcbration,

If some of our ancestors in the faith worried that frequent Communion
would make it less important consider the opposite peril, namely that
infrequent Communion could make it too important. Remember those
times in vour life when the big occasion did not go as expected, wanted,
planned or needed. Remember the anniversary dinner that was ruined by
a cook at the restaurant who bumed cvervthing that might. or when vour
parents gave vou the red bike when vour heart was set on blue. When
one’s limited spiritual eggs are in an infrequent basket, breaking an cgg
can be catastrophic.  But when Communion 1s celebrated every week,
this week becomes more like the cyvele of nature. Today it's raining, but
it won t ruin everything, after all, this 1sn 't the only day we can go to the
ballgame. We can go next Sunday.,

Frequent Communion becomes a natural part of life. not unlike waking
up or going to sleep. It becomes a part of self-definition: I am a person
who receives Christ all the time.  And that is precisely how Jesus
inaugurated it in that Upper Room—as a perfectly ordinarv and regular
occurrence, along with eating and washing one’s feet.

The primary purpose of the 1979 revision of the Book of Common Prayer
was to retum the Church to that which differentiates Jewish litu rev from
(‘hnsti;ml liturgy. and that is the celebration on the Lord’s Day of the
resurrection in the Eucharist. There was a time | couldn't -im:l;;,im:
worship without a scrmon. Now | can't imagine a Sunday (or any other
day?) without Communion. It is not only natural. but normative.

Worship concems itself with the details of creation, with that which is
both natural and normative in our daily living

I1. MOVING FROM THE HEAD TO THE WHOLE PERSON

E‘I;u::-r those nf us who grew up in the Reformed Tradition. the Lord's
:lIPPLr remained more coenitive than anvthing else. We didn't want to
admit we thought uf_i]us activity as being merely symbolic. but words
and 1deas were our pri mary currency .

The sen . : .
non was the most important part of any service and its priman
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pUrpose Was instruction. It was the teaching and interpretation of
scripture and its application to daily life.  This had at least two
drawbacks. The first was that worship was not primarily about what the
people would offer God i response to God's goodness. but what the
people w ould receive in order to be assisted in living. The second added
to the human-focused dimension of worship. namely that with the
sermon as the pinnacle of worship. the preacher and his or her ability in
the pulpit was of paramount importance.  People would choose a church
or come to church to “hear a good sermon.™ Even church architecture
reflected this didactic dominance of purpose for worship as the churches
of the Reformation began to take the shape of lecture halls focused on a
speaker’s podium rather than the community gathered around the font or

table. It was a cercbral experience

Looking back to my move from the Reformed to the Anglican tradition, |
talked about jomming Word and Sacrament as being the way Calvin
always said he wanted 1it,  As he said. “the nght administering of the
Sacrament cannot stand apart from the Word.™ He never could convince
any single church to celebrate every Sunday. so he did the moving. going
to a different church everv Sunday in order to have weekly Communion.
So as I moved toward the Episcopal Church, | knew the frequency was
going to increase. and looked forward to that. although a part of my
upbringing still asked. “What 1f it becomes a dull routine. an empty

ritual?”
Admittedly. there are times | just go through the motions. [ don t always

think about what we are doing or what is being said. | don’t take the
time or energy to prepare as | could. But something has happened.

Worship has moved bevond the head.

Worship today. in all its Christian branches i1s a more scnsual affair.
Sight. touch. taste. listening and even in some places smelling are all
increasing in Protestant churches. In a word. we long to expenence God
God's love. God's foreiveness. God's strength, all that God s and does.
And as we do so. worship is being freed to go bevond words and

instruction
! . o difv 1
There are so manyv words in our culture today. Words can cdify. bt

The

: {..“h'il\, J{'Ihl'l. Instituies ”,Ir the { firistian ii'.'i'lrf_!_’ili”. Pi‘l““dclphj“:
Westminsier Press. 1960, Book 1V, Chapter 17. section 3%, page S
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“’ﬂl'ds can a|5n manipulmc. ﬂﬂd das St JEU'I'IE?S knew. even do hﬂrm_ 5{}
words arc a mixed blessing. We cannot, nor would we want to. worship
God without them. but it is good to go bevond them as well.

As Jeremy Taylor. the 17" century divine, said.

Dangerous it were for the feeble mind of humankind to wander
far into the doing of the Almighty. Our safest cloquence
concerning Him 1s our silence. Therefore our words should be

far and few.

The mystery, which is beyond words, bevond knowing. 1s recognizing
and experiencing the presence of Chnst in the community gathered for
holy celebration and transformation.

I have leamed this most from watching little children waddling forward
to Communion. What a blessing 1t 1s to have them there.  Their very
presence makes us a more honest community. The eves of the members
of the choir, through which the child passes to get to the communion rail.
mist up and even the tough altos smile. The parent or adult friend helps
the hittle child kneel and place one hand on top of another and reach out
to recerve. Once I missed a child. who quickly shouted. “Hev, | want
Jesus!™ The whole crowd of stuff Anglicans overheard and shouted out.
“Amen!” What a moment. You can’t teach this in class. It gets shared
m life. It1s incredible how quickly children come to love Communion. |
shouldnt be surprised. to such as these belong the kingdom of heaven.

The Euchanst 1s the drama of the Gospel acted out. It 1s less about words
or instruction and more about what we do in response to God's actions
for the world The Eucharist. bv its verv drama calls for the whole
person. heart, mind. body and strength, to move from the Table to the
sidewalk. In worship there is a time for cvervthing: a time to Listen and a
fime to act. The action of the whole people of God teaches us that there
are times being a Christian means acting in the world as well. acting for
the nurturing of communitics. for the reconciliation of the estranged, for
the hcqling of the nations, for giving hope to those without hup:. This
drama in worship calls us to take up our part i the world.

I1l. BECOMING COMMON

Eucharist has become common—but in a wonderful wav that docs not

di I II: : f » . - .
al:t::lzs-h t']:iLE m}.stu} one bit. It is natural and normative and we have
¥ said how the action of the Eucharist moves us bevond words.
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But the Euchanst has also been reclaimed as common in the sense of
common worship: the assembled gathering takes us bevond ourselves
and puts the best part of us in community. | am not whole without being
a part of this Body. this community. The Eucharist understood as the
feast of the community requires participation in a democratic wav. not a
spectator of what others are doing. nor even simply a recipient. “This is
not “Jesus and me.” but rather. “God and us.™ In common worship God
meets us at the table. font. book and in the people.

In the Euchanst the common is made holy. and the holy is common.
Jesus took ordinary bread and wine at the dinner table and said. in effect.
in this ordinary stuff you will sce me. remember me, and taking this into
vourself. you will be one with me. You. ordinary folk will be made holy.
And in the same wayv that God takes human form to live among us, the
holv becomes common. Is not then the goal of faith that God would so
conscerate cvery ordimary thing i life so that it would be holv, and that
we would see the holy in every ordinary thing”? How can this be? How
can this happen? That. too. 1s why we call this a mysterv. How can God
be revealed throughout creation” How can God help us recognize the
holv in the rest of life? 1 think Jesus™ special gift of bread and wine
awakens our senses and our spirit to this mystery. This mystery of bread
and wine and expenencing Chnst in it. puts us on the alert for Chnst
throughout our lives and God's transforming presence and power in all
things.

Euchanst recognizes the real presence of God in every sustaining and
nourishing activity of life. Every weekday meal shared in faith becomes
cucharistic. giving thanks for God's living presence and power. And in
between those meals our other activitics become touched by ﬂu:' holy:
junior’s baseball game or piano lesson. or the meeting at the office or
chores around the house.  Life itself is consecrated. Common life
becomes a vehicle and celebration of grace offered and received.

There was a time when the celebration of the Eucharist was such an
exalted religious activity that it was done on behalf of the people. nml?t‘
their sight. with words t-hu_x' could not understand and activity mlth nln;,hl
they were not invited to participate. They were sn.:par:!:h:d PI]FSlmﬁl ]}f
screens and the backs of pnests who would not e en face lI_u:m_ . ‘c:-
this was to communicate how holv and distant this was. and In a Sense lo
hide them from the holy mystery. But what it really communicated was

ople. T ‘s movement
that holy things arc not the work of the people. Today's m

gy |
_h
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toward making the Eucharist common means _thnt it 1s the u-qu-: c_uf” all,
and that it is always our work. The mystery in Bread and Wine 1s the
same mystery at work in the priesthood of all hu[u:mrsl: “you are a royal
priesﬂm—ﬂd __in order that you may proclaim the mighty acts of him
who called you out of darkness into his marvelous light. ™

But how does the Eucharist proclaim the Gospel if all are not invited and
ncluded”
1V. BECOMING INCLUSIVE

Every Sunday at St. Luke’s there is a point in the service where we all
say, “We who are many are on¢ body. because we all share One Bread,
One Cup.” What does it mean to live out Jesus™ prayver in the Gospel
according to John that we might all be one”

| remember a church | used to attend largely because of its incredible
music program. But one day | overheard the priest sav. “There will
never be a woman behind the rail in this church.™ How recently many of
our churches had to struggle with sexual gender and ordination. Most of
us have accepted that in Chnist there 1s neither male nor female. and the
life of our communities has been enriched by female as well as male
clergy. We discovered it is not biology. but baptism that calls us to
ministry’,

Baptism makes us onc in Christ.  That umity is echoed in every
celebration of the Eucharist: “by him, with him and in him. in the unity
of the Holy Spinit.” The Table. is that place and wav of being by which
God calls humanity to be inviting and inclusive. “thz_lf all may be one.”

We know that the carly church divided its worship between the service of
the Word and the service of the Table. and that those new to the faith
who had not yet been baptized would be required to leave following the
scrvice of the Word. We also know that it remamns the practice in many
“h“¢l‘¢5 today to invite only those who are either baptized or the
tbhaf}t;zcd within their own communion. It was often called the meal of
m:m::rrj"*]:‘ [;‘rb(?!}dr- But as an adult. 1 realize that some of my carlicst

~OHies Of being a part of the church were of being excluded. As a
child I was being starved at the family table. i

It was always ot :
ays a long scrvice. That's what | remember about those days

] Peter 2:9
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we had the Lord’s Supper in South Holland, Ilinois. Starched white
cloths covered the table hiding something.  They came off to reyeal
towers of silver trays, stacked like space ships. each holding concentric
rings of Welch's. It was always a moment of anticipation when thev
were lifted off. as though something might jump out. But first came the
bread: perfectly cut in squares. white and without crust. The clders
passed them the way ushers usually took up the collection. | remember
watching grown ups taking a sigle picce and then squeezing it between
thumb and forefinger. until evervone had been served and the minister
said something and they all put 1t in their mouths at the exact same
moment. We sat and sat. bored, but realizing this was important and
knowing this important thing did not include us. “When vou're older.
dear. When vou understand what we're doing.” And so we waited.
waited until summer Chnstian camp led us to “eive our lives to Jesus™
and then we could have commumon. or. when we moved to the East
Coast 1t was simpler because 1t came at the end of confirmation class n
the 8" grade and we all did it together

But why was there such a fear that if people didn’t know what thev were
domg. 1if they didn t understand and couldn 't articulate this which we call
a mystery, that it would be less mstead of more beneficial to both the
individuals and the entire Body”

Far be it from me to want to get into an argument with John Calvin, but
in his consideration of 1 Cormthians 11, lis conclusion that discerning
the Body had to do with understanding what the Sacrament was all about
secems both right and wrong. The Sacrament 1s about the Body. but
throughout the writings of St. Paul. the Body of Chnst means the
community of faith. 1t 1s not about bread and wine of the Sacrament

For me the beauty and the caution of that chapter in Corinthians 1s that
we can i no way be imitating Chnist if we ignore poverty or need among
the members of the Body.  Rather than being about cognition, Paul's
intention was inclusion. The Christian community was to be the Body of
Christ in and for the world. No wonder we call it mystical. It 1s not
about going to a class. passing an ¢xamination. being approved. Rather.
It1s about being welcomed and included in Jesus™ name: being nurtured
and empowered for a life of reconciliation, love and service

In the mid-1970's. 1 worked at Warwick Conference Center with
mentally retarded teenagers who would never have passed our church's

the New \ fercershurg Review No. 35 37




requirements for a statement of belief. Wur-; they to be excluded from
t]?g Table? Or would the Church recognize and welcome them gg

children of God”
In the 1980°s we began the work of welcoming all the h:fpli zed at the
Table. The goal was that Baptism would be the only requirement to be

fed on the food of faith.

When our son, Tom, was bom we fed him from moment of his birth. |t
would have been deadly to wait until he could appreciate our love or
articulate at anv level an understanding of what was happening to him
biologically when he took food into his bodyv. We fed him because he
needed food to live. We fed him because he was part of our family and
we love him.

In Communion love 1s shared. A child watches his or her parents or
other adults celebrating the Lord’s Supper and sees that this matters. A
child feels inclusion as a far more powerful and wonderful expenence
than exclusion.  Waiting until we understand and can handle the
responsibility of things may be fine for sex or dnving a car. but to be
offered love before understanding is the very essence of God's activity
toward humanity. Life, breath, communion,

It was the 1982 study by the World Council of Churches entitled.
Baptism, Eucharist and Ministry that first sparked the inscparable union
between these three.  Eucharist needs to be the nourishment of the
baptized 1n order for them to engage in ministry in the world.

Which raises a problem for me. 1am a priest. | celebrate the Sacrament
and offer the elements to God's people as the very grace of God. And
vet. we, the Church. continue to act as though these are our sacraments
and that we have some right to determine who may or may not receive.

These are the gifis of God for the people of God™ | proclaim every week.

and yet Iam troubled by the second half of that proclamation

| sec my priesthood as that of a butler or a w aiter, a server at the banquet.
I'simply extend a gift on behalf of my master. Who am 1 or who are we
as the Chun:h.; 10 presume that the person who comes to the table might
22: h:, ~sunc:‘i. W!m am 1 to say "No™ to anyone? One might say, well.

cveryone comes to dinner; only those who accept Jesus as their Lord
and are baptized should be served. Well. the point of one of my favorite
parables (Matthew 22 and Luke 14) 1s when the master ins:{ruclﬂ the
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s to go oul and invite evervone . no one who comes 1s to be

servant
denied.
One of my favonte experiences .\\lh::] | had the pleasure of _’tcm:_hing
worship at New Brunswick Seminary came from the denominational

diversity of the student body here. Pm:nt-.:custals used to look with
suspicion on my collar. The rarc RL1{113|1 Catholic. Anglican or Lulh;mn
: our midst were usually on the defensive. Then would come the time
when 1 would address the class and mnocently sav. “But we all have an
altar call every Sunday.” The Baptists knew thev did. but the Anghicans
looked at me with eves that said, ~T don’t know what vou r¢ talking
about.” Then I would ask. “What is the difference between saying. “The
doors of the church arc open. Anyone who wishes to tum vour hife over
to Jesus and be saved. come and receive him. Come and pray with one
of the deacons here at the front of the church as we sing. “Just as lam. ™
What is the difference between that and saving. “The bread which we
break is the Communion of the Body of Christ. Come. for all things arc
now ready.” Or. “These are the gifts of God for the people of God. Take
them and remember that Christ died for vou and feed on him in your
hearts by faith with thanksgiving.”™ Both arc an mvitation to recene

Chnist,

Which leads to the problem. Baptism is required to be a part of the
people of God: the gifts of God for the people of God. remember? And
we have always insisted that the sacraments need to be received i faith
to have integrity. but should not the grace of God always be invitational
on our part? s 1t not our task to go out and bring anvonc and ¢veryone
to the banquet and sav, “There's going to be a feast tonight and vou don
want to miss it. You never want to miss this master’s banquets.”™ And
even for that lost tourist who stumbles in and for whatever reason
decides to put out her hands or heart or curious spint. why would we not
sav, “Here. here is the feast that gives meaning and purpose and joy to
life. Take and cat and let him live in vou and through you.

Until the Church offers the Fucharist to anvone. for any rcason. I think
we are letting down the parable of the banquet and the One whose party
this life really is. Grace overflowing and uncontainable. and slightly
messy as it spills not onlv on the table cloth. but on the whole world.
That’s moving the Eucharist from the Table to the sidewalk.

We have a wayvs to go in this arca of inclusion. To what docs

i ' . (
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faithfulness call us regarding the different religions of the world?  And
now so many of our churches are wrestling with matters not of sexual

gender, but orientation.

This is especially relevant when branches of the Church use the
Eucharist as a means of discipline, withholding the ¢lements i judgment
of one’s beliefs and especially today, political positions.  Given the
opportunity to err on the side of grace or judgment. I would prefer grace
without ceasing. The Church is the servant in the world. inviting on the
host’s behalf.

The Eucharist as a Table of inclusion of all people seems to me to be
what the ministry of Jesus was ultimately about. In Chnist there 1s no
differentiation of people. All are loved by God. All are God's children.
Christ died for all. Chnst extends the invitation of abundant and cternal
life to all. The mvitation cannot be hmited. And as an attitude toward
living then, we leam to be more mclusive and less regulated in our
dealings with onc another. I may not understand vou. Our ways may
be different. Our beliefs may be different. Yet. come: let us sit at the
heavenly banquet table where there is room for all.”™

V. MOVING BEYOND WORRYING ABOUT WHAT HAPPENS
TO THE BREAD

Which brings us to that age old debate over just what it 1s we are offering
at this banquet. Is it mere symbol, or physical flesh and blood? Does
Fﬁ.‘hrist come down into bread and wine? 1 like Calvin’'s expression that
in Communion Christ raiscs us up to be with him. That is Richard
Hooker's belief as well. In his work., Of the Laws of Ecclesiastcal
P.:.'J.-"H_r’, and | am paraphrasing him, he savs that he is not so concemed
with what actually happens to the bread and wine as he is with what
happens to us as a result.  Because vou celebrate the Eucharist. what
happens to vou? Because vou take Christ into vour life. what happens to
ju:ru‘.fF Because the Church worships God through the jovous and frequent
slmm_tg of the Body and Blood of Christ in faith and in obedience to our
Lord’s command. how is the world brought more under the reign of God?

Hm:fhcr, Richard. Georges Edelen. ed Of the [aw
ﬁj;l;bnfge, J"'nr'fil:'s!jilﬂ'|llll~ii:tlSZ The Belknap Press of Harnvard University Press.
o .E l:_lplcm 367, hr;t: z:ilsc:: Sykes. Stephen and Booty. John. The Sty af
Angiicanism. Minneapolis: Fortress Press, 1988 page 167 |

s of Feclesiastical | ‘olity,
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____

Although some people may still be very concerned:-with what happens to
bread and wine, it scems that most Christians in the pews these davs have
little interest in fighting with each other over that question and are more
concerned with what happens because of that bread and wine.

Is it possible that thimgs that have mattered very much in the past. and
been divisive mn the past. can be put aside in favor of working for peace
or understanding or even cooperation in the future? Could this be within
families, among nations. even rchgions? Might asking ourselves what
really matters in the Euchanist for us today become a model for asking
what really matters in other arcas of our living?

VL. THIS MYSTERY GETS DIRT UNDER YOUR
FINGERNAILS—HOLY WORK

It's casy for guests at a party to be oblivious to the preparation and clean
up. but without them. there would be no party. The disciples had to
prepare a room. they had to go find a colt: they had to work a hittle.
Communion doesn 't just fall from the skv like manna from heaven, The
dishes don’t get washed and put away by angels.  All this spiritual ritual
and rite doesn’t magically just happen. mysteriously. but not magically.

Work is involved. and discipline and planning. and it isn’t always how
vou'd like to spend yvour time. and sometimes the Rector drives you nuts
because she wants things done a different way. And vou don’t get paid
nearly enough to wash those dainty white cloths with all the hipstick. So
vou jLLu:l have to do it out of the goodness of vour heart—over and over
again. Gone is the glamour. here is the plain work that m:.:d_s to get done
This work. however, is sanctified. not only by what 1s being done. hI:I[
whyv  God blesses the work offered in love for the world as well as one’s

particular parish

~ - 5 ) a) = -
How different is that from so much of what we do- Some _m‘ us may do
it in offices. others in classrooms or on ball ficlds or w orking on a road
crew  But the Eucharist sanctifies our daily work as well

At our pansh, we have a Wednesday moming Eucharist followed by a

Bible studv. Last week 1 told the group that I uqull:l be mth_ynu 1_I'us
week and what our topic was. | asked them u'h‘m difference ﬂ'tl.:lf‘ [1n|1 _:ng
been a part of this mid-week Fucharist. some of them for as long as thirty
vears. had made in their daily living. One person replied.

, . - - and it just
When | receive. it is a purity of soul. a clcansing of my soul. and it
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naturally makes me treat people better after 1 leave here. I mean, how
could you possibly be cruel or inconsiderate to someone after you've just

taken Christ into you”

Another person said, “It’s about the ability to recognize God. If you see
God in church, you work at sceing God outside as v_v.c]l_ The Eucharist 15
like practice at sceing God ::vcr}w.rhn:rq." And still another said, “My
praver life all weck is more cxiensive :ﬂad inclusive because the
Eucharist takes me beyond my own concerms.

VII. A COMMUNITY OF PRAYER

The phone rang in our home late last night. The person's car had broken
down: could 1 fill in and celebrate the Euchanist the next morning at the
convent in Mendham? Going to that community where praver and work
become so intertwined. helped me appreciate how much of the Euchanist
i1s about praver.

It is this shared praver with Christ at the center that moves us beyond
ourselves and shapes us as a community for the world. All of prﬂ}'ur'gf:tg
put in the context of God’s love and life for the world, of grace offered
;l.nd. forgivencss granted and most of. hope transcending time and other
imits.

The regulanty of common Euchanstic praving also shapes personal
prayer dlurtng the week.  This model of thanksgiving, memory, the
communion of saints, of petition and consecration. of sharing and hope.
these regular elements shape thought and action of children and adults
alike. Prayer is both the gift and the fruit of the Fucharist

VIII. FORGIVENESS TO ETHICS

There has been a shift in our prayers at the Eucharist. It was not so long
ﬂgi}‘ thaf the “Prayer of Humble Access” begged God's mercy because.
[;LTLM:' n—?;;:ﬂ”’ii _.:?I?;;mhkﬂs to gather up ﬂ}c C rumbs from under Thy
forgiveness hil; he bﬂ 4‘;:': nowledge our sinful nature and need for
e & cle ration of the Eucharist is the feast of the

celcbrates that those who share in it are already forgiven.

And they are foroi
: reiven for a pumpose: to re e ol
one another purpose: to reconcile the world to God and to

] Fe
Book of Common Praver, page 337
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In that sense the requirement of going to confession before receivine. or
reading the Exhortation to Self-examination on the Sunday prior tf‘uw
Sunday of the Lord’s Supper had things in right order. It was. “Go first
and be reconciled and then come.™ This is a feast of the forgiven. This
is the feast of those who live in the reality of the resurrection and th:‘:
power of Pentecost.

The proper preface anchors us in a specific time and place. It reminds us
that we are 1in Easter now. or Pentecost now, or Advent. or whatever,
And because we are anchored in this specific time we are also in a
specific place. Today we arc in New Brunswick. Our location and the
hour of day may be set in the scope of etermity. but this is materialism in
the most holv of senses. It is this very matter. which we take into
oursclves and become ourselves. which we have the nerve to say will be
forever raised with Christ and will ascend with him for ever. and be
glonfied for ever. It is Christ for the world we sing. the world to Chnist

we bring.

This is not simply a feast for cating and enjoying in the moment. but
because of the energy it will give us to propel us into the rest of life. for
the sake of the salvation of all creation.

Eucharist is not an end in itself Euchanst serves the purpose of worship
and service. It is not simplyv: “The Mass s ended. Go in peace. But.
“Almighty and cver hving God. we thank you for feeding us with the
spiritual food of the most precious Body and Blood of vour Son our
Savior Jesus Christ: and for assuring us in these holy mysteries that we
are living members of the Body of your Son. and heirs of vour cternal
kingdom. And now. Father send us out to do the work vou have given us
to do. 1o love and serve vou as faithful witnesses of Christ our Lord.™ It
is not simply being fed to go in peace. but to go in peace to do the work

of witnesses. Euchanst becomes life. It is the service of God n the

world

asis i the celebration of the Fucharist from

The movement of emph
to outward. This

forgiveness to cthics moves the dynamic from inward
is not an act of personal picty. but of cosmic hope. begmning in the

neighborhood where we share the Bread and Cup

* Book of Common Praver. page 300.
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IX. GUILT TO HOPE

How can we tell the stories of our ancestors in the faith, and how can we
call upon the Holy Spint to make these gifis of our labors mnto holy food
and to make us into holy gifts for the world without accepting that this
meal makes us responsible for the world”? If we are joined with the
communion of saints in these holy meals, then ours 1s the shared work of
ministry. and if empowered by the Holy Spirit. it 1s not for that moment
alone, but for every moment evervwhere, even and especially for the
future.

It 1s this eschatological hope we proclaim in this meal and around this
table that gives hope to our days, that what we do with our hives matters,

Perhaps the most challenging aspect of this sacrament. especially for
westemers. 18 to accept that only in being broken with the world can we
ever be made whole. Sohdanty with the world and especially with the
least powerful means that we, too are broken, not just the bread: we. too
arc poured out, not just the wine: we. too. are offered. for the hope of the
world

I am especially grateful and moved when every Sunday a lav person
comes to the altar just before the closing praver. receives a small
communion kit and we say. “So-and-so. on behalf of this parish family
take this Bread and Wine to so-and-so. so that she might share with us in
the Communion of Christ.” In this wav our sick and shut-ins share in
Communion. And more often than not. the Communion that is shared in
those visits is expanded to talk about the local tax referendum. the new
neighbors down the street and all the ordinary concerns of life.  Last
month our church was filled for the memorial service for a w oman who
came to us only two years carlier. Sadly. she contracted cancer and
B L o Soorsof ow b
R b Hm ﬂmﬂﬁhmr“u.n cvjn\crs:llln_n As the Bnan

hyn A caks bread and bids us share, cach
proud division ends: the love that made us. makes us one. and strz
now are friends, ™ -

angers
fg::ltﬁitum]li:ﬁs 15 credited with having said. “See who you are. “Be what
] C. 15 15 the Body of Christ. broken for vou." In receiving the

B : : e '
ody of Christ. we become the Body of Christ. In sharing the Body in

Li] w - - L
ren. Bran. “/ Come wirh Jovio Meet Ny Lord”. 1988
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the liturgy. we share it with the world.

But is that really any different from Dr. Chris McConnachic domng
surgery in his hospital in South Africa or his wife. Jen. who has set up
her AIDS chinic there? Or what about Bill Harris as he serves on our
borough council. or Jane Martin as she teaches chemistry. or Brandon
Clark directing marketing for a New Jersey based |]]‘J:'ll‘l'l'li'l'CU1.IIi':.'1|'."' The
Body of Christ spreads out during the week. See who vou are in these
clements of bread and wine. Be what vou see as vou go to work on
Mondayv moming. You ar¢ the Body of Christ for the world

This 1s ngorous stuff. In Euchanstic Praver C of the Book of Common
Praver, we prav that we would come in faith to Communion. “not for
solace only. but for strength, not for forgiveness only. but for renewal.”
In this harsh world. we all need the comfort of God and all the solace we
can get from worship. but Communion strengthens us to live

encrgctically

There was a time when people might ask why we Christians would call
what we do a “celebration™ of the Eucharist. and they were nght to ask.
When the primary emphasis was on guilt and forgiveness. no wonder the
mood was one of somber contrition.  But as the emphasis has shifted to
cthics and hope. as evidenced by the shift of the famihar fraction anthem.
“Lamb of God who takes away the sins of the world.” being now offered
as. “Happy are those who are called to the Supper of the Lamb.™ This 1s
not a move toward “happy/clappy™ worship. Rather this is because of
the emphasis shifting to cthics and hope that people i_'ind In th.c
celebration of the Eucharist a renewed purpose and meaning in their
dailv lives. As myv elderly parishioner said. "How can | receive Chnst
and not go out to share his love?” Or as Don Postema wrote n his book
Space for God." there is a spiral of gratitude in response 1o grace that just
keeps moving life forward in a jovful way.

CONCLUSION

I have great hope for the Church and for this creation In our hifetime we

have received the great gifts of the sacraments. and through the work of

- | {ymmal C ation,
The Book of Common Praver. New York: The Church Hymmnal Corpora

1979, page 372
" Postema. Don. Space
1997

for God, Grand Rapids: CRC Publications. 2nd cdition.
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fish nceds a bicycle? But, for Jesus. the question works!

Pharisce. gets into the situation enough to be able to answer.
~] suppose the one for whom he had caqccllud the greater dﬂhl; ~And
from that small crack in his own sclf-rightcousness, S‘fnnpn begins to
understand the real meaning of this strange man from Galilee w hc_um he
had invited to dinner. Indeed. the question thallln:sus asks begins to
ok clear the answers for all of the questions circling around that table,

Or why a

Simon. the

Simon's unspoken question was: “Can this teacher really be a prophet?”

Simon saw Jesus  acceptance of the lavish att::nti_un from a woman
whose reputation was. shall we say. well known in that community
From that acceptance. Simon drew the conclusion that this Jesus could
not be a prophet because Jesus did not correctly read the character of her
character.  If Jesus were a prophet. he surely would have sensed the
woman was impure. pushed the woman away. and thereby preserved the
sanctity of the table at which they dined.

In response to Simon’s unvoiced question, “Can this man really be a
prophet”” Jesus offered his little nddle. The nddle makes clear that
Jesus is fully aware of the question on Simon’s mind. And Jesus™ little
riddle makes it clear ¢ven to Simon that the real question that needs
asking i Simon’s life 1s not about the woman. The real question 1s:
“Docs Simon understand that he. Simon. 1s forgiven?” Does Simon fully
understand that Jesus loves him: loves him so very much that, even
though Jesus can know every thought in Simon’s mind. Jesus is still fully
willing to be at table with Simon? So for Simon, the lecarning from this
interchange i1s that. because Jesus loves him, he nced not fear the
mtimacy of Jesus” love. or of anvone else’s love. And in that love. Simon
needs no longer to fear being changed—having his perceptions of others
altered. having his theological vision enlarged in the recognition that
Simon. also. is one whose sins are forgiven.

I have to confess that the woman's question is not fully present in the
text. But Iwill bet this question was bouncing around in her head as she
washed and anointed Jesus™ feet: “Am 1 so truly forgiven that I can be,
therefore. truly welcome, if not at this table, at Jesus™ table”” The fact
that she loved much. made it clear to Jesus that she already knew herself
to hgu: been forgiven. She was responding to God's grace in Jesus. not
sceking to purchase it. Jesus” little riddle would otherwise not work at
all. Many persons. whose great sins have been forgiven, find that the

18
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church—all those professionally religious people represented by Simon
the Phanisce—is constantly questioning the full effectiveness of thn;
forgivencss.  As a result. those who are forgiven don't fully trust
forgiveness themselves.  Jesus™ answer to the unspoken qucstinrf of the
woman was spoken in such a way that she heard. with the religious
lcadership as witnesses. “You are forgiven!”™ She was publiclyv reassured
that she was loved by Jesus. She therefore need never fear again being
trapped or embarrassed by her past. or rejected by anyone for what had
been. And for Simon. the leaming was this: that. in God's forgiveness.
this woman had suddenly come to be his sister.

Finallv., we come to the only question which really was asked aloud.
“Who 1s this who even forgives sins?” It is God. of course. who forgives
sins. But 1t 1s in Jesus that the offer of forgiveness of all our sins and our
sinmng comes to us.  As the One Who Forgives Sins 1s really present
with us. the tables of our ordinary hives are transformed into his table.
And to lus table Jesus may mvite whomever he desires. When we are at
table with the One Who Forgives Sins. we know: We are forgiven! We
ar¢ invited! We are loved! We belong! We are enlisted to invite others!
We do not have to be jealous of any others who may come to Jesus for
forgivencss.

In the first hymnal of the Reformed Church i Amenca. published n
New York in 1789 (when the denomination was still known as the
Reformed Dutch Church in North America) there was a hvmn that | am
surec the group around Simon’s table would have sung had it been
available to them. Its author is unknown to me. but in answer to Jesus

question she or he wrote:

Ye wretched. hungry. starving poor,
behold a roval feast!

where merey spreads her bounteous store
for every humble guest

See. Jesus stands with open arms:

He calls, he bids vou come:

guilt holds vou back. and fear alarms:
but see¢! there vet 1s room.

O come. and with his children taste
the blessings of his love:

while hope attends the sweet repast
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of nobler joys above. .
There. with united heart and voice,

before the etemal throne, |
ten thousand thousand souls rejoice
in ecstasies unknown.

And vet ten thousand thousand more
are welcome sull to come.

Ye longing souls, the grace adore:
Approach. there yet is room.

5()

Norman Kansheld

HEALING SILENCE: A Sermon

Martha Kriebel

Texts: 1 Kings 19: 12 ; Galatians 3: 28-29 : Luke 8- 39

When Dr. Kansficld and I began to plan the sermons. we decided to use
the lectionary for the upcoming Sundays. His sermon would follow the
readings for Junc 13. mine for June 20", After reading the Old Testament
lesson with its description of noise. followed by the “sound of sheer
stlence. | thought of my husband’s quote. “As nature abhors a vacuum.
Martha abhors a silence.” And here I am. preaching on “Healing
Silence!™

Several friends reported therr experience at a local restaurant. Close by,
at the next table sat two adults and five children. all of preschool age
The children were the sound effects and actions of the Old Testament
scene on Mt, Horeb! The place settings soon looked like they had been
caught up m a strong wind and scattered across the tabletop. The chairs
rocked and the children thumped from scat to scat creating tremors of a
mild carthquake. And the floor looked like the rubble after a fire!

When thev left, which. fortunately, was as our friends were being served.
evervone seated in the dining room. and the waitress, refrained from
talking to take in the wonderful calm of stillness.

In the Hebrew of the Old Testament storv. it’s “a sound of fine silence™
which Karyn Kedar. a rabbi and counsclor and speaker at Chnstian and
Jewish retreats. calls “God Whispers.™ Those moments n our life when
God ministers to us in the healing calm of silence with the Scnpture
we just received being three sample surpnises.

Elijah’s surprise! With his energy spent and his faith in God shattered.
he expected to be refreshed physically and renewed spirilunilj_. at the
same place and in the same way God had called and commissioned
Moses—on Mt Horeb. that mountaintop chapel where Moses mlm:ss-.;d
a worship drama that was a display of God’s creative power staged in
wind, carthquake. and fire

But. for Elyjah the Lord was not in the wind: not in the earthquake:
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The Lord was in a sound of sheer silence. Here the
dard Version of the Bible that keeps us

not in the fire )
English of the New Revised Stan . 3
close to the Hebrew of the text and the surprise of Elijah.

2 He'd never encountered God through stillness.

It was his introduction to the healing power of silence—which the New
England poet. John Greenleaf Whittier., '.Imuld carry over nto his lines of
reaction to the drug-inducted ncantations of Hmdl_l priests. and the
frenzied Christian revivals, giving Chnistian congregations a prayer. now
set to a hymn tune that has us singing:

Breathe through the heats of our desire

Thy coolness and Thy balm;

Let sense be dumb, let flesh renire;

Speak through the carthquake. wind. and fire,
() still small voice of calm’

The sound of sheer silence. Healing Silence!

It is then that Elijah’s weary body. bruised emotions. and tattered soul
were healed. It was then that Elijah was able to hear what God had to say
to him. God getting his attention through the healing sound of silence!

In his book. Worship in the Shape of Scripture, Dr. F. Russell Mitman,
renunds congregations that are tempted to stage worship as electronically
mduced hype and entertaining emotional highs, that “people are very
hungry for an expenence of the splendor of God that's very different
from entertainment.”

People are hungry for Elijah’s surpnse. To hear the “God Whisper™
beyond any humanly staged hype or high of w orship: An Elyjah-like
moment of sheer silence. Healing Silence!

A surprise for the carly Christians! As they witnessed the “wind™ that
was sweeping, the “carthquake™ that was shaking. the “fire™ that was
raging in their congregations, like a storm, splitting and breaking them
apart, they experienced a hope-filled and healing silence. A “God
Whsper,” carried in the water of their Baptism that brought them back to
their calling to be God's new creation where: #

There is no longer Jew or Greek.
there is no longer slave or free.
there is no longer male and female:

52 »
Martha Kriebel

for all of you are one in Christ Jesus.
And if vou belong ro Christ,

then you are Abraham s offspring,
heirs according to the promise.

2

s

At times that may scem to be an impossible hope for the church. as
congregations split over racism and gender and the wars waged over
worship. How can there be any hope for all to be one in Christ!

That's what Ted Palmer, a Canadian officer in the Salvation Armv.
thought—until he played a game where barefooted people line up behind
a sheet so only their toes are visible. Then evervone else has to try to put
a name to a toe. Ted Palmer said it can became embarrassing when even
marned couples fail to recognize their partner’s toe! To which [ can
attest!

In our first panish the Ladies™ Aid Society’s annual dinner ended with the
same game. To my embarrassment the toe | picked as my husband's
belonged to a man fifty vears his senmior! We didn’t plav that game after
that mght!

The game took a different tum for Ted Palmer. As he tried to put a name
to a toe. he thought how we tend to identifv Christians from bits of
identifiable evidence. He confessed.

It happens when 1 see a Christian charismatic big toc

and identify him or her as an emotionally intoxicated air-head

Or | spot a social-action onented digit and conclude this

must belong to a hvperactive active adult who can't sit

still long enough to pray.

| view a hturgically-oriented Chnstian as a spiritual pickle,

embalmed in the lifcless brine of tradition.

Or | write off an evangelical as one of those “born again nuts.
But then he realized that each toe is attached to a body—baptized
into the faith and family of Jesus Chnst!
All toes belong to Christ! The “God Whisper™ carmied in the scal of
Baptism. That ecarly church-like moment of sheer silence: Healing
Stlence!
A surprise for Legion . . . The “God Whisper™ of Jesus™ ministry healed
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him of the mental illness that had isolated him in a cemeter ition,
and brought an cerie calm to the tombs that had echoed with the noise of
his outbursts. In that sheer silence Legion heard the clear call to follow

Jesus. but was told.

4.

“Retwrn 1o vour home and declare how much the Lord has done for
vou, " So he went away, proclaiming throughout the city how much Jesus

had done for him.

Fred Craddock. a preacher’s preacher. tells about a little girl whose
parents dropped her off for Church School, but never came to church
They went home to rest up from their famous Saturday mgh[ partics to
which they invited all the people who would give them social status and

help them move up the social ladder.

But onc Sunday morning, the pastor looked across the congregation and
saw the little girl with her parents who Fred Craddock called Mr. and
Mrs. Mom and Dad. It was a service that ended with the invitation to
dedicate one's life to Christ, and Mr. and Mrs. Mom and Dad did!

The pastor couldn’t help but ask, “What prompted this?” They said.
“Well. do vou know about our parties?”” He said, “Yeah. I've heard about
vour parties.” “Well. we had one last mght. It got noisy. There was too
much drinking. We woke our daughter. She came down stairs. saw we
were cating and said. “Oh. can | say the blessing” God 1s great. God 1s
good. let us thank him for our food. Goodmight. evervbody!™

Then she went back to bed. “With that our guests began to sav. “We ve
got to be gomg. We've staved too long.” And in minutes our house was
cmpty!”

As they picked up crumpled napkins, spilled peanuts, half sandwiches,
and carried trays of empty glasses back to the kitchen. thev looked at
cach other and Mr. Dad expressed what Mrs. Mom was thinking. “Where
do we think we're going?” Then. the healing silence. carried through a
child who took her faith home to her family! The “God Whisper!”

A personal confession, follows theirs, not because of a late Saturday
might party. but a Jubilee celebration at our local Roman Catholic Church
At that service | tumed my Legion-like rage inward as | was isolated

fmn_: the congregation processing toward the altar to receive the Body of
Chnst, and | was not welcome!

2 Martha Kriebel

A few months later I was back for the Mass of Christian Bunal for the
parish’s retired pricst. This time | was seized with a convicting thought,
“Martha. vou arc the one who is desccrating the Body of Christ with your

anger'

3

As Christ called the cvil spirits out of Legion, that thought brought me to
my knees in meditation of the Christ I was receiving in that silence. The

“God Whisper!” Healing Silence!

Did we hear it last night in and through the bread and cup” Did we hear it
now”? Those moments when God ministers in the healing calm of
silence . . . with today’s Scripture being three sample surpnises. The
“God Whisper™ of Healing Silence. AMEN!
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THE “CORE” OF FAITH

Gabriel Fackre

: . Faith: istorical Witness and
v tocsine and  Commending  the hufﬁ_r H:frm ica '
fd;::}f;;:j:ﬁ ﬂ-fcr;:mf by Alan P, F. Sell. Cardiff: University of Wales Press,

2002,

Alan Sell has written a book that should be in the hands of all the readers
of this journal lts importance for us has to do not only w |_th its
lluminating references to the Mercersburg theology. but also with its
sweeping account of the itellectual Iustnr?' of Chnstian }huughl as it
pertains to the work's two questions: what 1s the core .'"}r C hrls_n:m faith
and how can we best commend 1t to doubters both outside and mside the

church”

The author modestly identifies this final volume mn a trilogy as a
“prolegomenon to Christian apologetics. ™ It 1s more than that being the
equivalent of a seminary survey course on theology. past gnd present,
complete with thousands of endnotes and numcrous quotations  (some
homiletical treasures) from the carly Fathers and mediceval thinkers—
Justin, Irenacus. Tertullian. Origen. Augustine. Ansclm.  Aquinas,
Ockham—through Calvin, Luther and the Reformers. to an array of
British theologians—pastors and teachers (too little known or recognized
in conventional intellectual histories) up through contemporary figures
from Barth. Brunncr, Bultmann , Tillich to the posthiberals. the process
theologians. the “Reformed  epistemologists.” and the proponents of
“radical orthodoxy.™ (Missing, oddly. from this encvclopedic survey Is
America s most influential apologist, Reinhold Nicbuhr). High profile i
this list is P.T. Forsyth accompanied by many of his purple patches.
though, theologically. Richard Baxter fares a little better for his
“rounded” approach, reflecting Sell's own sclf-identified “reasoned

eclecticism™ And at the end of dav. Calvin is there with a clinching
argument.

The bﬂﬂ!ﬁ. 15 divided into 3 parts, the first dealing with the question of a
corc Chnistian faith. the second with a scrutiny of formidable. intellectual
currents with which confessors of the core must deal in commending the

29 Gabriel Fackre

faith and finally a scction exploring the inter-relations of reason and
revelation and the complex interplay of faith. knowledge and experience
followed by some overall conclusions.

It's interesting to track the different wavs the author describes the “core™
in Part T and beyond. so clusive in theology ancient and current Sell
takes up the creeds nitially, but recognizes their contextuality and
corrigibility. ever in a quest for what is trans-contextual and non-
negotiable. The question is: what in them. and in wider assumptions in
the historic faith and practice of the historic church. establishes
confessional identity in continuity. Here are some descriptions

God s free. gracious saving act in Chnist™(9). ~in Christ’s death
and resurrection God has done for us that which we could never
do for oursclves. A broken relationship is restored. the penitent
arc forgiven, and a new quality of life is restored.™ (35); At the
heart of the Chnistian confession is the announcement that in
Christ. and supremely in the cross-resurrection event. God has
acted once and for all for the redemption of the world ™ (150):
“gathering i worship of all the ecclesial community and the
confession of Christ as Lord and Savior™ (209). These are
characterizations of the “heart” of the confession. But the heart is
i a body of teaching too. what in a later section Sell speaks of as
a “worldview™ in dialog with the Kuvperians and others who
emplov this terms. The author has helpful recourse to others so
stating 1t. as . James Orr who speaks of the Chnistian as
committed to a view of God. a view of man. to a view of
Redemption. to a view of the purpose of God in creation and
history . to a view of human destiny (339)

Or. John Marsh who speaking about the same drama of God's dealings
with us  brings in the role of the church. the work of the Spinit in
personal Christian experience and the trinitanan framework. all also so
important to Scll

that ston comes to us as members of the Body of Chnst
the Church whercin we not only leam of God's act of
redemption in the past but also live in continued experience of
His redeeming and sustaining grace by the same Lord and

through the same Spint (303)

It sounds to this reviewer that we have here an over-arching narrative
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theology with the Person and Work of Christ as the central chapter.

Amen!

Where does Mercersburg fit into this view of the core and its worldview?
Sell has presented a paper at the M:rccltsl_nurg Society and here Sh(}'t!. S h1is
knowledge and appreciation of that tradition—so much so that he cites in
an endnote the bibliography of Henry Harbaugh nfqnu of our members,
Merle Fox. (474) in conncction with an approving quotation from
Harbaugh of the “Christological principle” (309). His vicws arc kindred.
as well. to the movement's stress on the church. worship and the
sacraments, the importance of the Incarnation. the attunt@ﬂnl to classical
Christian teaching including the creeds and appreciation for the
Heidelberg Catechism. However, his own focus on the Atonement
prompts him to raise (legitimate) questions about w hether that theme gets
sufficient attention in the theology of Mercersburg 's principal figures.

In Part Il Sell explores issues of religious language and the immanence
and transcendence of God. In the latter case, he argues for the necessity
of both. contra the reductiomsms found in ntra-Christian debate. In the
former, apologetics as engagement with current philosophy comes center
stage. We are taken on a fascinating journey through the emergence of
positivism. the transition from the early to the later Wittgenstein, and on
nto the broad ficld of postmodem thought The author makes a
persuasive case for the mtemal contradictions in positivism (exempting
itselt from its own norms of venfiability). shows the limitations in both
phases of Wittgenstein's ruminations on their own grounds. and probes
the vulnerabilities of popular postmodemisms. While George Lindbeck's
“posthberalism™ is caught in the latter net, 1 don't think Sell has
Lindbeck quite right when he wonders about his commitment to
propositional truth claims—a frequent charge but one regularly denied
by Lindbeck. as in a recent exchange with Avery Dulles in First Things.
and as argued persuasively in a definitive essay by Bruce Marshall in 7he
Thomist, July 1989. For all that, this whole section is a brilliant
d“P"?}'mﬂ"l of Scll's apologetic approach that makes a modest casc for
m““dﬂri“}:’. Christian faith by showing on their own terms. how
altematives prove incoherent or sclt-defeating. A recurring error of the
Fﬂ.cs. of Chnstian faith is their restricted view of “experience.
climinating a priori moral, aesthetic and religious realitics. and thus (in a
figure appearing throughout) attempting to “pick up soup with a fork.”

2 Gabnel Fackre

Scll’s warrant for engaging in argument with alternative £ .
his belief 1in a defaced %}m&lm[ dc%stmw:l :r:iri?g:li'i-l:ﬂtl:;tlz‘l:;ZIEE&:?“S t

_ (M, : s S attendant
place for general revelation. Christian convictions that make possible a
common ground for such debate. Of course. arguments so mounted II;I':.‘:
not “copper-bottomed.” nor do they induce faith, but do have the
function of clearing away barriers to the hearing of the Word. While
Barth might argue that the Word will do this on its/his own. dogmatics
being the best apologetics. Sell. for all his considerable respect for Barth
Judges this to be a ghettoization of the gospel. Yes. at the end of the das .‘
it is only the Holy Spirit through the Word enfleshed. written and
preached who evokes the “Yes™ of the believer. In Sell's formulation. the
convicting and convincing Word as attested by our  “Christian
experience 18 its own best witness. that attestation confirmed in the
corporate life of the church. especially its worship. Yet. the dialogue with
culture in the hope of showing on its own grounds its faults is worth the
effort

This book is so rich with the detailed history of apologetics. especially in
British nooks and crannies too often overlooked. that it deserves a wide
readership bevond its Welsh publishing audience. Pastors wanting a
refresher course in Christian thought. past and present. will be especially
mstructed and edified Here 1s a review that “confesses” such and
“commends  with enthusiasm this exercise in exploring. and advocating
for. the Chnistian faith,
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