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The Mercersburg Society has been formed to uphold the concept of the
Church as the Body of Christ, Evangelical, Reformed, Catholic, Apostolic
g:ﬂ;x. deircln;?mental and I[Ui‘tl’ll.‘l:l?{.lnilf. It affirms the ucmnﬂnuui
f 5 as witnesses 1o |ts faith and the Eucharist as the litureical act
rom which all other acts of worship and service emanate y

The s . .
w"h?n“‘;:_.?'rfg::bull‘ﬁ ft;linttnlpl;lrdrh' theology in the Church and the world
ext ol Mercersburg Theology. In effe :
Society provides BY- elfecting its purpose the
opportunities for fellowshi i -
inter . , : ship and study for persons
Enﬂaeginli :l?: H”;;ﬂhm;; I'heology, sponsors an annual convocation.
curreipund S= uIIGaLIoN of articles and books, stimulates research and
5 ence among scholars on topics of Thl'uln,q‘.' liturev. the
dcraments and ecumenism. 4 Urgy. p

The New ] '

o annua::f:;tr.‘;rﬂ?urg R.'E.wew 1s designed to publish the proceedings of

S ocation as well as other articles on subjects pertinent to
aims and interests of the Society. |

From the Editor

John Payne, a founding member of the society, takes us back to Nevin's
carlier years to provide insight into his theological development.
Benefiting from some of the previous work done by William DiPuccio
(The Interior Sense of Scripture and “Nevin's Idealistic Philosophy™),
Payne employs considerable original scholarship in revealing essential
features of Nevin's development. He is especially helpful in describing
Nevin's embrace of idealism, not as the harsh break with his
Princetonian past as some have suggested, but as a natural process,
fucled by a self-described romantic pre-disposition. The germ of Nevin's
departure from Scottish common-sense religion and his adoption of the
German mediating philosophy are prefigured n an carly passage
discussed by Payne where Nevin speaks of the Christian faith as a “life”
and uses the organic metaphor “germ” in reference to that life.

Joseph Bassett’s contribution is on the lighter side and some of 1t 1s
admittedly tongue-in-check. He lovingly chides his friend and fellow
<cholar. Danicl Meeter, in a warning that Bassett discovered midst the
less known Reformation debates in Hungry and Transylvania (as well as
in other pockets of Reformed fervor). Be patient as Basscll spends
considerable time in historical preparation for the lesson, setting the
stage for what is to come. Your persistence will be rewarded if only for
the drama that unfolds. More than that, as if in Agatha Christic fashion,
the mysterious warning meted out to Meeter is revealed.

Basett found an obscure but revealing tension in the choices translators
of the Heidelberg Catechism made, one that might alter meanings and
convict heretics. How much stress should be placed on theological
language uncommon to or excluded from the Bible? Or course, as
Bassctt points out in his warning to Meeter, to disregard such language
would be to plunder the Patristic tradition, the Creeds of Christendom
and the vast array of theologies surrounding them. That the “communion
of the churches” would be “shattered” as Bassett suggests, is more
conjectural.

Sitill. one must be cautious about Bassett’s rebuke and measure it against
Meeter's exact words, All seems to turn on the emphasis placed on
“extra-biblical language.” Meeter never suggested its abandonment, but
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questioned the decree of importance or weight given it over against that
of biblical language.

Yet Bassett's observation is timely. In an age where most of us are aware
of the subjective bias of metaphysical science, it 1s refreshing to note that
more than a few scholars no longer wring their hands at the impenetrable
perplexities of Chalcedon. How is it inevitable in Christology that a
perceived lean toward Christ's divinity is Eutychian and a lean toward
his humanity is Nestorian. In the vernacular, this is an obvious “set-up™ if
there ever was one! That a writer might believe his or her case is made
by branding the adversary with either of these epithets 1s as absurd as
expecting for them the same stake that Cranmer got in 1556. And yet the
branding continues.

No, today, a host of significant scholars perceive Anistotle peering over
the ages, smirking, and they recognize the straw man in the problem of
dualism. Perhaps Professor Meeter might like to comment?

Finally, we welcome a delightful paper by Mercersburg Society friend
Sally F. Griffith, whose lecture on Mercersburg Theology and its impact
on F&M College will find interested readers here. 1, for one, was pleased
to read more of Rauch and his legacy. Ms. Griffith demonstrates
thorough knowledge of the secondary sources in placing Rauch in the

deliberate and well articulated “corrective” to the rationalism and
liberalism latent in the aforementioned. Add to that lessons learned today
from Dr. Payne, and realize the enormous carly sway English ‘.-;pifﬂkll'ug
pictists had on Nevin (pietism also carrying great \'u.'[ztlght“'ﬂ.’llh E:chal"l'.
although from the German speaking school). Likewise, Ral:cli 3
thoroughgoing churchmanship should assuage any suspicions of
latitudinarianism on his part, The warmth and tendemess cxprcs.sn_:d in
Rauch’s comments to an anxious father, gencrously served up h_}f ( m_f 1_'11]1.
also attest to what some might believe to be a natural pastoral disposition

in Rauch.

Griffith's observation of a shared suspicion of the impact pi‘ rm't}-al_s is
helpful, as well. Most of us I-:n{m'r of Schaff and uspcmall.y Nevin's
disapproval of “anxious bench™ tactics, but less has been written _:?hfw:u
Rauch’s disdain for what in Europe was broadly known as -.:nlh_m.m:,n::
religion, where the emotions {rumpud n.jafx-:mcd_lhnughl. It n‘ug.ht‘ i:n.:
interesting to test the way in which romanticism I‘I‘il_gilll encourage ol wu*t
define enthusiasm in religion, in so far as romanticism ar_-d idealism, as
Griffith so aptly pomnts out, :llluu.-'ltll*u: fullest expression of human
experience to inhabit the sphere of religion.

But what she fairly wants from her research is to appreciate the “holistic

(to some extent Socratic) character of Rauch’s Cli!'l']{ll_!]lll‘l‘lc at the mllu;_:c.
He really changed cducation at F&M, as education was changing
because of growing European influence. In this respect, Rauch was a

Idealist tradition, opposing the common-sense philosophy dominating
America. Although it might be stretch to conceive Rauch’s organic
metaphors as appealing to his “rural audience” (more likely they
scratched their heads at Rauch's difficult Psychology), still he obviously
imprcs::r:}i his board enough to command leadership from the spiritual
community.

forerunner in America,

Ms. Griffith recognizes the romantic streak vibrant in idealism. but
caution must be raised against too closely identifying Rauch and
Mercersburg with the Romantic Movement (or “neo-humanism™).
Nichols did that to his peril (Romanticism in American Theology) and
cven to the end of his life, complained of being misunderstood on tha
score, nsisting that his use of “romantic” be taken in the broadest
pﬂ:-:lsiblu sense. Better to locate Rauch along with Nevin and Schaff in
their age, at the cutting edge of cultural advances with °their
contemporaries in the German mediating school of theology. Admittedly
here Wwas an approach which gained much from romanticism: from Kant
and Fichte, as well as Schleiermacher and Hegel, but brought with it a
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JOHN WILLIAMSON NEVIN: THE EARLY YEARS

John B. Payne

John Williamson Nevin, who became a professor and minister in the
German Reformed Church and the chicf architect of the so-called
Mercersburg Theology, spent the first thirty-seven ycars of hus hfe as a
Presbyterian.  Bom February 20, 1803, the son of John Nevin and
Martha McCracken, Nevin grew up the oldest of tcn_c!uldr—::n on h!s
father’s farm in Franklin County, Pennsylvania, near Sh‘lppcnsbur‘g. His
father. John Nevin, belonged to the third generation of his Scotch-Irish
family in this country. John Nevin the clder, though a farmer. lllldl:rwunt‘
a classical education at Dickinson College and instilled a knowledge of
[atin and Greek in his son, John Williamson, even before he went to
college. He likewise impressed Williamson, as Nevin was always called
in his younger days, with the importance of avoiding tobacco and hard
liquor and with his antislavery views Nevin's father clearly had a major
impact upon him. He was a man of industry, integrity, learning and piety,
and a strong churchman :

On his father's mother’s side Nevin was well connected.  She was
Margaret Williamson, the sister of Hugh Willilamson, a distinguished
physician and lawyer, and framer of the U. S. Constitution and author of
History of North Carolina among other works.  Another brother, John
Williamson, after whom Nevin was named, was a wealthy bachelor
merchant in Charleston, South Carolina. The uncle mamntained a close
relationship with his namesake and designated him the executor of his
estate. When Nevin's father died in 1829, 1t fell to him as the oldest son,
but also by his father’s dying wish, to be the guardian of his estate and of
the family. As he reports in his autobiography, he became therefore “a
man of business as well as a man of letters and books.™

Given his Scotch-Irish background, it is not surprising that Nevin was
brought up a Presbyterian, baptized and catechized in the church at
Middle Spring where both his parents and grandparents are buried. He
points out in his autobiography that the old Scottish church customs were
still very much in evidence as he was growing up—not only preaching

John B. Payne

and the singing of Rouse’s Psalms but catechism, pastoral visitation and
the use of the sacraments. He mentions the four-day communion season.
which consisted of successive days of preaching in the open field and
fasting accompanied by humiliation and penance, and which culminated
in the celebration of the Lord’s Supper on Sunday gathered around long
tables. This was the widespread practice in Scotland and in America
until it passed out of favor during the course of the second quarter of the
nineteenth ::f.:nturj.-'.JI

with the financial support of his Charleston great-uncle and on the
advice of his famous New York great-uncle, Nevin was sent at the tender
age of 14 to Union College in Schenectady, New York. Union was
regarded as one of the three or four best colleges in the country at the
time under its Presbytenian president, Eliphalet Nott. Nevin's studies
obviously went well, for he graduated with honors, but his health
suffered from “dyspepsia,” a gastrointestinal disorder which caused him
much discomfort. He looked back on it ““as a sort of horrible nightmare
which covered with gloom the best scason of my youth.™ In addition,
his inner being underwent a religious shock. He bumped up against
revivalistic religion for the first time in the form practiced by Asahel
Nettleton, a more moderate sort than that later promoted by Charles
Finney. There Nevin came under the influence of students who had
experienced the “new birth,”  He began to question his own religious
state and at their hands underwent a conversion. From the vantage point
of his more churchly, creedal and sacramental Mercersburg faith, he was
critical in his autobiography of such subjective, unchurchly religion, and
yet he did not deny the power of that new experience, that he said was “a
true awakening . . . which went beyond all 1 had known before.™ But it
also led him into introspection and criticism of his previous religious life.

After college there was a three-year hiatus 1n Nevin s :-i.tul.li:::a :‘mrlu:
battled his dyspeptic illness. He recognized that his physical _:-‘.uﬂcnr]g
was closely related to the state of his religious life, which mns!:-'.lud f" ‘a
morbid preoccupation with his inner self and a constant measurnng of his
spiritual pulse. His rehigion resembled that of the old Puritans, who
according to Perry Miller subjected their picty 1o “meticulous and
: | suspect that Nevin’s later stress on the

unceasing sclf-cxamination.”
church,

objectivities of Christian existence—Christ’s incarnation,
sacraments and liturgy, was in large measure a response [0 his troubled
wrestling with this subjective Puritanical religion with which he first
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became acquainted in college, but which was rcinﬁ}rcedﬂhy what was
ry. The old catechetical system in

taking place in his own home territo :
which he was rearcd was breaking down, and the new revival system was

gradually being introduced into the Presbytery of Carh?ic under the
influence of the noted preacher George Dufficld, a native Lancaster
Countian who served in Carlisle from 1816 to 1835. N‘cvm struggled
not only with the question of his religious state but also with the issue of
his vocation, both of which were closely related. Even though he took i
for granted that he was intended for the pml"cssiun‘ of mi‘nistr}.r_ he
hesitated, primarily because he was not sure of the quality of his religion
and therefore whether he was really fit for ministry. He felt the pressure
to proceed in that direction, however, and so he determined with some
“fear and trembling” to enter Princeton Seminary in the fall of 1823 to

study theology.

The period of study at Princeton was another agrecable moratorium in
which he could delay the inevitable decision concerning his vocation. In
fact. he referred in his autobiography to his Princeton years as “in some
respects the most pleasant part of my life.” He came to think of
Princeton as his “second home,” a place of scholarly leisure, friendship
and peace.” He apparently entered the seminary determined to be a
diligent scholar, for he had informed a friend that he desired there “to
study much, write much, and think much.”" He was, however, not so
busy at his desk that he was a recluse, for letters written to him from
former colleagues indicate that he made many friends who challenged,
supported and encouraged him, " 3

Nevin greatly admired his professors, Archibald Alexander. Samuel
Miller and Charles Hodge, who would become the most noted
Presbyterian theologian in the nincteenth century. He gained from them
a strong appreciation for the Reformed, especially the English and
SC'I‘JH]E]'I Presbyterian, tradition. Hodge -.:xpn:ﬁ:i::ddlhu loyalty of the
Prmcctuntpmfcﬂsnrs to the Reformed heritage by stating with some
¢xaggeration that at Princeton “a new idea never 1:1’igiﬂalc&.""1 Just as
Hodge stressed Princeton’s continuity with the preceding Reformed
lraqw.ﬂu. S0 he tended to think that that tradition itself exhibited little
variation but was all of one piece. Nevin later came to disagree with his
E!‘ﬂﬂ:!‘:ﬂﬂr on this matter, for at Mercersburg. influenced by German
Istoriography, he recognized development in the Reformed tradition—

John B. Payne

for example, concerning the view of the Eucharist from Zwingli to
Calvin and the Heidelberg Catechism."

Nevin also dn:ri.'-.’ud_f'rmn Princeton a high view of Scripture and its
authority as the inspired Word of God. He devoted himself especially to
studies in the department of Oriental and Biblical Literature under Hodge.
He took up the pursuit of Hebrew, but at first found the language so
formidable that he ulnyml gave it up. Persuaded by a friend to persevere,
he went on to master it so well that he was asked to teach the subject in
Hodge's place while the professor was on sabbatical study in Europe for
fwo years.

Nevin's first major publication, already before he left Princeton, emerged
out of his enthusiasm for the biblical field. At the request of the
American Sunday School Union, he wrote A Swmmary of Biblical
Antiguities for the Use of Sunday-School Teachers and for the Benefit of
Families Not claiming onginality, the book rested on several recently
published studies. In two letters at the time of writing, Nevin complained
about the heavy labor of this undertaking and expressed some anxiety
about the quality of the work, but it showed itself to be so popular that it
went through many more editions, and was still in print at the time of his
death in 1886." In Part | the book described the geography, natural
history, social customs and political institutions of biblicaltimes. Part Il
characterized the religious beliefs and institutions of the Bible. His
portrayal is not limited, however, to mere description but contains moral
and theological judgment.  After commenting on the various social
customs in the Bible, he states . . . we should not judge that which
prevails among other people to be vastly more unreasonable than our
own; it accomplishes the same end, and may be. afier all, substantially as
good and proper.” On the other hand, he was sharply critical of some
customs such as polygamy, which, he said, “is the cause of unnumbered
evils.” He anticipated what he would affirm in an carly sermon in
Pittsburgh, “The Scourge of God,” that disease is not simply the result of
the working of the laws of nature but also. as represented m Scriptun:,l 15
the expression of the divine will since “these laws have no necessily
except by His appointment . . . He gave considerable attention to the
origin and history of the church, which he described as having two
characters—one visible. embracing “all who, in any age, profess to be his
people,” and the other invisible, “as 1t appears 10 the eye of C'”d"'
comprchending “only those who are really and truly the people ol
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WIS Later. at Mercersburg, Nevin became critical of this
between a visible and invisible church and put iy
| and the ideal church.

Christ . . .
Reformation distinction
its place the contrast between the actua
Nevin's Princeton professors also impn:ssc:{ him with Scottish common-
Sense philosophy. This point of view, derived from the popularization
of “Baconianism” —after Francis Bacon (1561-1626)—Dby the Scottish
philosophers, Thomas Reid (1710-1796) and Dugald S:tf"-'-'iil't (1753-
1828). virtually ruled the philosophical and theological scene in
nineteenth-century America until afier the Civil War. It rejected
metaphysical speculation and affirmed a strong con ﬁd_a:ncc N an
empirical, inductive method of learning modeled on the sciences. This
method was applied to theological reasoning in general and to the study

a = - I
of Scripture in particular.

For all of their stress on a logical, propositional theology based on
Scripture, the Reformed tradition and common-sense philosophy, the
Princeton theologians did not neglect religious experience or piety. Each
carried on an active prayer life and encouraged the same among his
students. As a young man, Alexander was deeply touched by reading
Soame Jenyns', fnternal Evidences of the Christian Religion, while he
was staying in the home of General John Posey in 1788, and in the next
year he was strongly affected by the Lexington revival, He was so
moved by reading aloud to the Posey family a sermon of the seventeenth-
century English Puritan, John Flavel (1630-1691), that he thought he had
experienced the new birth,  Nevin reports that Flavel was one of the
Puritan writers in that period who shaped his picty."”’

Charles Hodge was less affected by revivalism than was Alexander.
There were no dramatic fits and starts in his devotional life but rather a
steady growth ever since he imbibed it at his mother’s knee. As
Alaj.-xand-:r was impressed by Jenyns’ emphasis on the “Internal
Evidences of the Christian Religion,” so Hodge, although he insisted that
l]‘I{E.‘;I'E was also external evidence. argued that i i:».LunIx' by internal
E*a'lt%ﬂ‘l‘!ﬂll‘ that the truth of Scripture reaches the heart of the believer.
C]3nsuan experience, he thought, testifies to the truth of Scripture. In
spite of strong intellectualistic aspects of Hodge's view of faith, he
included in it also the element of feeling, I8 | |

On the matter of his own spiritual life, how

; ever, Nevin still had fears and
doubts, and his call 10 ministry ‘

remained uncertain. His quandaries were

John B. Payn¢
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no doubt exacerbated by Dr. Alexander’s searching questions in the
regular Sunday afternoon conferences with the studcntsﬂ” On the other
hand, he reported that Alexander recommended “the older divinity and
piety” of the seventeenth century—that of Richard Baxter (1615-1691),
John Owen (1616-1683), and John Howe (1630-1705)"—which battled in
his mind with the newer revivalistic system which he had first
encountered at Umion, but which he discovered was also alive among
many of his fellow students at Princeton. Eventually, his reading of the
older Divines would bear fruit. But in the meantime his religious life
was sorely afflicted. He wrote to his friends about his spiritual darkness
and his vocational doubts. One friend wrote at the end of 1825 trying 1o
console him, “Let faith be matured by habitual exercises—not }ricla o
ceascless fluctuations of feelings, but anchored immovably in the ‘rock
of ages.’ I The issue of his vocation remained a sticky one even as late
as his last ycar in seminary, for he made it clear in a letter to a friend who
was asking him where he might wish to serve that that issue was “of
slight importance™ since he had not yet decided on the main matter of
whether he had indeed been called to ministry.™

More important than letters of counsel from friends, however, were those
from his father on the subject of his suitability for ministry. Nevin had
apparently compared himself unfavorably with the stalwarts of faith in
the past such as Jonathan Edwards and Phillip Doddridge.  His father
told him that one must take into account that in the memoirs of the dead
there is a tendency to exaggerate their saintliness and ignore their faults.
He pointed out the demeanor of the Apostles Peter and Paul, who did not
hide their defects, and vet were not disqualified by the Lord as unfit for
the sacred office. "

His uncertainty about the ministry led Nevin to consider teaching, at lcast
as a temporary calling. He had corresponded with Dr. DeWitt about
teaching Latin and Greek in an academy in Hamsburg, a notion which
his father heartily opposed.” “You have been too long immured n
schools and seminaries for the good of your bodily health.” he wrote and
also argued that the health of his son’s mind would be improved by his
removal from the classroom. As it turned out, the father lost the b;ltlllt.:,
for his son decided to stay on at Princeton after graduation to teach in
place of Charles Hodge while Hodge was in Europe on sabbatical t'f:-r two
years and then to accept the chair of Biblical Literature at Western
Theological Seminary beginning in 1830, Thus he sct out on an
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| carcer which would be life-long even though there
were some interruptions. He also desired to preach and for that purpog,
he came under the care of the Carlisle Prcs!:?m:r}h After examination on

October 2. 1828, he was licensed to preach.

Since he was not expected 1o take up his new duties in Fitts!?urgh until
January 1830, Nevin spent fourteen months at home.  His primary
activity was not study but preaching the Gospel in rt.:hun:hes and schoo|s
without a manuscript in SO popular a style that his sermons were wel|
received.”® He took up the cause of temperance, which was in ij
beginning stage at that tume. He pub?ishcd an uddrcss_ in 1829°7 and

reached several “spirited” sermons which attacked the distilling and the
selling of liquor as a “heinous sin.” The cure for the disease, he thought,
was the destruction of liquor altogether except as an apothecary dryg,
Nevin adopted what became a characteristic either/or style of
argumentation. On this issue he insisted there was no neutral ground,
He stood in the vanguard of Presbytenians, who by the 1830s were
demanding not just the temperate use of alcohol but total abstinence ** |
was more characteristic of New School than Old School Presbyterians to
be devoted to total abstinence. Nevin's attitude was therefore more the
exception than the rule among Old School Presbyterians.

academic theologica

In the summer of 1829 Nevin became the Stated Supply Pastor at the
F_rusbylurian church in Big Spring not far from his home. He reported in
hllﬁ autoblography that the retired pastor, Dr. Joshua Williams. as well as
his “many friends there,” were eager for him to become the permanent
pastor. He did not relate that there was a division in the congregation
hm}vm:n those supporting Nevin and those favoring a Rev. John ‘i{cnncdv,
which was f”i_nullj,r rcﬂ]h'u{i by the choice of neither but rather of the R::':.
E::}!;::ﬂ?’fc?ac{h:ar:h .Hmlzimz::u nl‘_"‘hir; :.:un?lnilnn:lrlt o SCrving as a

SOF at the Western  Theological Seminary in Pittsburgh, it is
‘dnluhtfui that he would have accepted an appointment at Big Spring even
if it had been offered, E *

[i]l:ml Hilllnll'::;:_;n Ezk;[? ]"j iluliu:; as professor of Biblical Lit-:r;uunf in
Institution of [i1E Pn.‘i:ﬂ“ um! Diely less '_M?I-rjuppnnud t]]culngu::al
“to labor . . . in situat?gm;“d? (C h”“?h- He said it was his fortune in life
work."10  The S{:mt_z::lh.imlud.wnh more than ordinary difficulty and
endowment and only ﬂm}* r;-l |F”mh“rgh had no buildings and no
Nevin became the s ¥ t}' T“L‘mhm} Rev. Luther Halsey, when

¢ second professor, He lived at first with Dr. Francis

10
John B. Payn¢

f

Herron, the pastor of the First Presbyterian Church in Pittsburgh, who
was known to the Nevin family as the former pastor of the Rocky Spring
presbyterian Church near their home. Herron had played an important
role in its founding and m obtaining Halsey and Nevin for the new
seminary.

As the professor of Biblical Literature, Nevin presented a lecture at the

opening of the winter session in November, 1831, “The Claims of the

Bible Urged upon the Attention of Students of Theology.” After first

arguing for the diligent study of the Bible on account of its literary

character, which included for him its aesthetic form but more im;mrtmul;-

its thought, he urged upon his students the study of the Bible “as the

great textbook of all true theology.”™ His reasoning here for the pursuit of
this study owed something to his training in common-sense philosophy

when he affirmed that just as in the philosophy of nature one must devote
oneself to the study of nature, not only the individual facts but their
relation to one another, so one cannot be a theologian without devoting
oneself fully to the study of the Bible. The study of the Bible is
important for the formation of Christian character and for a successful
ministry, and here he stressed its value as an agent of sanctification,
making ministers “spiritual guides of others,™  For this activity, n
addition to a theorctical knowledge, a practical appropriation ol “the
living spirit of the bible itself” is required.  And here he referred to some
of his favorite seventeenth-century Divines as examples of such a
spirituality—Baxter, Owen, Howe, Leighton and Flavel.  He then
proceeded to attack the feigned imitative “experimental picty” promoted
by spiritual quacks “to anxious persons” in anxious revival meetings.
Here already twelve years before his tract, “The Anxious Bench,” he
castigated the abuses of such a practice.

Furthermore, he argued that since “the Spirit of God . . . accommodated
himself to the particular style of thought, as well as to the particular
speech, of the people to whom his revelations were at first alddrussumi, .
the interpreter must “to some considerable extent” put on “the mind of
the Jew”™ and learn his language, history and culture. He r:lru:-'.:-:.ccl
especially the value of the learning of the Hebrew language which
reveals not just the speech but the thought of this ancient people. He did
not intend to downplay the mmportance of Greek, but he especially

stressed Hebrew because of its neglect.
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While learning is necessary for the undcfstandmgl t:t‘ SCI:]'F][uri, just as ip
the knowledge of nature, 1t I§ even more :m[frf}:gn ﬂrpﬂ?a.r,-?s Ta fjrama of
mind, in some good degree Eﬂfl'_ﬂ’spﬂﬂdl:l'fl w.:l ,;”5 oy b]f]]’l[. Smcf: the
writers of the Bible were spmrtulal persons u.m i::-?nh:mp:[fued divine
truth through the medium of divinc ﬂfft".'l:ll{]l‘.l‘h.h it 1]5_ ['rlLCEbhﬂ]‘}f for the
interpreter to clothe himself “with the same spirituality of heaven-pop,
il Themes in this lecture were repeated and expanded upop

affections.” : el
in essays on the interpretation of the Bible published soon afterward iy

The Friend.

In addition to teaching, Nevin P"*';’_Ch“d virtually every Sunday in mostly
country congregations far and wide, to which he rode on _hnr-scback_
Soon he became a fully ordained minister under the auspices of the
Presbytery of Ohio.® One of the more important sermons Nevip
preached in his early years al Pi!tshurg_h concerned the ap:prﬂur:h of the
Asiatic cholera into North America in the summer of 1832, The
occasion was a city fast, and the place was the First Presbyterian Church.
Its title indicated the theme, “The Scourge of God.” Nevin showed
himself to be a good Calvinist in sceing the cholera as an illustration of
the providence of God. “If there be a God at all who upholds and governs
the universe,” he argued, “his providence must reach to all interests and
events alike.” In a manner similar to lus teachers at Union College, such
as Eliphalet Nott and at Princeton Seminary, such as Samuel Miller and
Archibald Alexander, Nevin sought to join a Calvinistic with a post-
Enlightenment, Scottish common-sense view of providence. On the one
hand, “blessings and afflictions” take place under God’s “immediate
direction.” On the other hand, providence is “governed by general and
fixed principles.”  Such oscillation between particular providence,
administered directly by God, and general providence, exercised
mdlruc_tly tlhmugh natural law, was typical of Reformed and Presbyterian
pn:al:h_lng in the carll:-' years gi' the Republic. It was also characteristic of
?:Egﬂﬁf::ﬁgﬁi“:ﬁmlﬂjl": ru,!':ltjm{im,l- with such national sins as pride,

. perance as Nevin does in this sermon.

Nevin preached also on other

1 pre weighty theological themes in his ecarly
days in Pittsburgh, In the | :

Unitarian Docirines Conc ‘fal_l o ”_:32 hfiﬁ mp.L was “The Trinitarian and
e ':ﬂnl::t:mi L:““i"“‘i:'- J'-‘hlth |1rlzﬂ. The text was Romans ?Zi
blessed forever. Amun% l!I;h-ﬂ-“:EI1 s e, who. 15 over all, God
B e pe ¢ l.:lllllcllf.iti{l l.lm this text clearly sets ﬁ{ﬂh

ief m the doctrine of Christ as both human and divin¢
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and as divine, the second person of the Trinity. He argued that the
doctrine poscs no cr{nlrudiutim'u as properly understood. It does not 2o
against reason even if it does rise above reason as an incomprehensible
divine mystery. It is a fundamental doctrine that sets true believers off
from those who cannot be embraced as members of “the Christian
family.” Furthermore, in contrast to what Unitarians think, it is not “a
speculative dogma™ for the intellect alone, but rather a practical teaching
which is apprchended “by the heart, more than by the understanding—a
thing of feeling, far more than of pure intellection.” Since the doctrine is
only truly apprehended “when it begins to live in the soul,” a mind that is
docile, reverential and prayerful 1s essential for such an august inquiry.
He made use again of common-sense reasoning, however, to argue that
“the science of Christianity . . . lies in the bible™ and “in the regenerated
heart . . . just as the science of physiology lies in the human body, or the
science of natural philosophy lies in the world of material nature . . .”

Toward the end of his sermon he launched into a sharp critique of
Unitarians as failing to supply the spiritual wants of human beings and as
not productive of deep devotion or righteousness such as has been
exhibied by some of the greats of the Christian tradition, Augustine,
Luther. Calvin and his seventeenth-century English Puritan favorites,
Baxter, Howe and Leighton, along with the German pietists, Spener and
Francke and the Methodist Anglican, Wesley.™

In July 1833, Nevin preached at First Presbyterian Church in Pittsburgh
on the troubling problem of election and its relation to human freedom,
Basing his sermon on John 6:37-40, he argued that the texts affirm both
divine election and human freedom, and that other biblical verses do as
well.  The blessings of the Gospel are offered to all on the condition rfl
their being willing to receive them. But the texts here also teach !h:i} i
1s only h}-'hl;’ti"-'im: ;!IIEI'K'L‘IHiHIL that human beings are brought to salvation.
“No man can come unto me except the Father which hath sent me QT_:N.'
him.” He areucd that the difficulty here of a seeming opposition
! ecdom is not limited to

between the divine determination and human fr mited |
nce of God n

the matter of salvation but rather extends to the provide
ordinary human life. On the one hand, human beings sensc lh.m the
course of their life has been shaped by the circumstances of their hlrﬂl or
education; their fortune, good or bad. On the other hzlnEL human I'!umgﬁ
feel that they are morally free, able to embrace or refuse what 1s put

before them in ordinary life as well as in rehigion. From a practical
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¢ no reason why a person should allow himself to be
for all assume that both doctrines cohere even jf
they seem to be in conflict.  Furthermor¢, strong adherence to the
doctrine of the absolute divine sovercignty has ngt unﬁm_:nnmed human
responsibility or the culti-.-'ut_iun of good wurt_vcs. flrpn::.mgly, he fcﬁrra
here to the Catholic Jansenists wh::nr uf:e _mlght have prcclcd_hlm to
point to the Calvinists. Finally, Nevin Insists that the two doctrines are
consistent not only In practice but also 1n t_ht;ury. He cufttcnds that the
only consequence of the doctrine of the divine decrees is the fact that

He holds further that human acts may be

human actions are certain. J Bos _
certain and yet be also perfectly frec. The will is only free when it acts
“according to its own constitutional laws, and when it does so its

actions are certain. The sovercignty of God is “the ultimate groundwork
of that particular constitution of life out of WIIIC!‘I the actions of men
proceed.” Nevin confesses at the end that many will ﬁpd this theoretical
argument, which [ have greatly uumprussuﬁi; “metaphysical and abstract ™
but he insists that that could not be helped.

standpoint, there i
disturbed by this issue,

In April 1833, besides teaching and preaching, Nevin began to edit and
write for the journal named The Friend, founded by him and the Young
Men's Society of Pittsburgh. Editing and writing, in addition to teaching,
preaching and administrative duties, characterized his career,

From the beginning, Nevin conceived of himself as a theologian whose
aim it was to contribute written reflections for the good of the American
church and society. He was what Richard Wentz aptly calls a “public
theologian.™™ It is most probable that the title and in part also the
purpose of his journal were influenced by the journal of the same title
published by Samuel Taylor Coleridge. The first American edition of
Coleridge’s collected essays from this journal appeared in 1831, only
two years before the publication of Nevin's The Friend. The language is
similar to that of Coleridge when Nevin restated the purpose of his
Jﬂ"l‘“{ll at the beginning of his second volume: “to call attention off from
what is merely physical and worldly in life, to what is moral and spiritual,
::‘]d“‘"; :}:;n:?::glgnt:ii:;iih :1111.:‘ aut_hur!ly of principles, in opposition to
s e stace ™ Ljilli-'- ;‘-:rnli.:. of opinion that are Imm_d SO uftt:_'n
terms his intent 1o u}]drcﬁﬁ r.:ll;i 1’; ], L[?[{gc. --h i ﬂl?r?ﬁud % Pllﬂl':f"";
the day which are uflmnt'iﬂ: cn:m} ~ % .l.m"dlrhu“d m.hg o ﬂ]
to promote the view that "IIHEI ang nt 1-.1|m.:. He aimed for his journa
¢ are things of a more excellent nature than
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those with which life is ordinarily engrossed. that the perfection of men’s
state in this world i1s not to be reached by that sort of industry and
enterprise that lead to what is commonly called wealth. but m‘ what is
more beautiful than all treasures of silver and gold.” He attacked two
aspects of American culture which were at war with the “right condition
of moral being” or “the true freedom and happiness of our own nature,”
namely, “the prevailing spirit of business™ and “the spirit of political
strife” or “party politics.” Hec maintained that his Journal would stay
clear of this “arena of wrangling."™" g

His intention to avoid political controversy did not mean. however. the
exclusion of moral questions which were also political and disputed,
such as temperance and slavery, two issues which received abundant
treatment in The Friend. His arguments on temperance scarcely
advanced beyond those already presented in the 1829 declamation, but
he addressed slavery for the first time in a public forum in his journal.

While Nevin repeatedly exconated slavery as a great sin, he adopted for
the most part a neutral stance between the two proposed solutions for the
evil, colonization and emancipation.  He was evenhanded in the
publication of picces which were pro-colonization and those which were
antt colonization and pro-abolition.  He argued that the views of both
sides should be heard out and discussed without rancor.  He cautioned
upholders of the abolitionist cause about the use of “rough, reviling”
language against Colonization Society adherents. On the other hand, n
an article on the Anti-Slavery Society at Lane Seminary, even as he
acknowledged that abolitionism had exhibited some extravagance, he
reprimanded critics of the abolitionists for regarding them as fanatics and
not recognizing “the great and powerful principles which have all along
been laboring underncath its action . . ."  He urged a common ground
between colonizationists and abolitionists concerning “the great evil of
slavery,""

On December 25, 1834, he delivered his most severe indictment yct on
the iniquity in connection with a picce on “Slavery in the District of
Columbia™ taken from The Vermont Chronicle. He stated that every
human being, every church, every community 1n the United States was
implicated in this sin, including the citizens and the churches ol
Fill:ﬂhurgh,“ It is no wonder that such remarks raised a storm, that onc
“prominent physician” called Nevin “the most dangerous man n
Pittsburgh,™ and that he was forced to give up his position as editor of
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. . elivering a parting shot, now
; ioned. however, by d e,
The Friend. He resig olitionist who was willing to endure

i ly an ab . .
declaring himself as proudly longer of the view that colonization

is stance and as no _ _
mpm:: :;E:n?i;m remedy for this evil.* In taking such a strong stand
was

* e sl and favoring abolition, Nevin was
T ﬁ|ﬂ_"'3l?’cﬂ;ﬂ:l;;:}:la:::;; Old School Presbyterian theologians
"E?n:;lui d :lllu. Old School Presbyterian Church as a -.-;hulcqin the early
‘;73'3;'5 ;s he himself implies n his autuhiug_raphy. Most hmhcf“ Dld
School Presbyterians, such as the inl‘!ucqual Chﬂl’lﬂ'h“ H(:r:‘iggi Nevin’s
former professor, favored at most colonization as a remedy.

In addition to the issues of temperance and slavery, Nevin addressed as a
sealous Calvinist moralist such matters as Sabbath observance, tlwatgrs
and ladies' fairs. Like other Presbytenan, clergy, he favored a strict
observance of the Sabbath—no work, no play, no travel. In AE“” 836,
as chairman of a committee established by lll‘u:_ Pru:s.h}ficr}' :::I‘ {:'lhm, |‘.|L‘.:5|::1
forth his position on “the Claims of the Christian Sabbath. ] he specific
issue concerned the propriety of church members traveling on the
Sabbath or taking part in a business whose vehicles travel on the Sabbath,
His comments. however, ranged over a much wider territory than the
specific issue at hand. He argued that the mstitution, grounded in God’s
creation before the fall and in the fourth commandment, was of vital
importance not only for Christianity but for American society. “The
prosperity of the land,” he contended, “is dependent on religion and
religion is closely connected with Sabbath observance.” He understood
the chief significance of the institution to be located m its spiritual
foundation and this he described in Platonic terms, Its “very design” is
“to break the strong and steady flow of this world’s life, and to give
room for ‘the things which are not scen and eternal.”™  Like other
Presbyterians, both Old and New School, Nevin charged that the
geernment was making war on the S abbath by the transportation of mail
on Sundays, a practice dating back to a law passed by Congress in 1810
and reaffirmed by the Senate postal committee in 1829.*° The spirit of
the Sabbath, he argued, collided with the feverish spirit of the age, which
was occupied with wealth and enterprise carried on by stages and
steamboats and with foreign emigration bringing in popery and infidelty.
Nevin's anti-Catholic  sentiment here  contrasts sharply with his
E::i]i: IP;';L::‘:.S?;Z';]*::;‘[% of Fitlh-:‘.-liu.:iﬁl'!'.l in his Mercersburg years. In
: 1 observance, Nevin insisted on the prerogative
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of church discipline and authority, which also ran counter to the times,
He blamed the connection with the spirit of Congregationalism as
making the Presbyterians “skeptical . . . of church power.™ Like other
Old School Presbyterians in the 1830s, Nevin was critical of the Plan of
Union with Congregationalism, because it weakened Westminster
standards concerning doctrine, discipline and polity.*

He also opposed theaters and theater stock investment, for its lack of
refinement of taste and moral purpose. Even fairs orgamzed by pious
ladies to raise money for charitable causes came under his fire as “purely
worldly exhibitions,” “completely remote from everything which is truly
spiritual.” They are, he thought, “a specious form of charitable activity™
and are detrimental to the industrious poor who have greater difficulty
selling their goods because of competition from fairs.” It did not please
him that, while he was absent from the city to get married, the ladies
chose to hold a fair, but with tongue in cheek he admitted: “We are not
in a humor just now to scold very hard . . . It 1s a hard case that a man
cannot steal away a few days from this place, even to get married,
without finding this sort of mischief done when he comes back, Such,
however, it appears, is the lot of us miserable editors.™"

The marriage was to Miss Martha Jenkins, the daughter of Robert and
Catherine Jenkins. Mr. Jenkins was the ironmaster of Windsor Forge,
Churchtown, Lancaster County,  The couple was married on January [,
1835, in Pequea, Lancaster County, by the Presbyterian minister, Rev.
John Wallace. Nevin's censoriousness alienated not only the ladies but
many of their defenders as well as the theater-goers and managers. He
admitted in his autobiography that his “reformatory zcal was on the
whole too self-conscious and ambitious™ and that “it was not exercised in
the wisest and best way.™

His writings in The Friend, however, considered not only practical moral
issues but also theological themes.  Most especially, he wrote on the
interpretation of Scripture, in which he had a strong p-:rrtimu_l ?md
professional interest. Three principal perspectives governed s biblical
interpretation: 1) the grammatical, historical sense; 2) S{:mli_s]? Ei‘lml:l'l'-'il"l*
sense philosophy; 3) Christian Platonic spiritualism or I'Il}"S[lEISI‘I‘II_ ?m..jt'm
argued that “the grand object of interpretation 1s to reach and hnngl mlf
view the very thoughts which were meant (o be ::xp:':sscq by the writer.

In order to uncover these thoughts, the interpreter must in the first place
be of a pious mind. Nevin contended that “only the holy can grasp the
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w mric oiene is to be cultivated by centeninig Hqcsclf‘ on the
Eili'icyi:;lﬂcnﬂli:iplmmn of the great objects of faith. 5;1 Puﬁ ictyils
insufficient for bringing about a mrn:cc{ mtcrpr_u*tatu}n of t ¢ Bible. One
must make use of grammatical principles, smnce }hc Scriptures -~aEE
exhibited to us in the drapery of a language that 1s purely human ™"

Knowledge of the original languages, Hebrew and Greek, is thus
essential. In addition, the excgete must have an understanding of the

milieu of the Bible—the historical, sociological and geographical
context.™  In other words, he musl have ma}sh:n:d lhtr grammatical-
historical. critical method in order properly to mterpret Scripture. This
method Nevin had learned from reading some of the cighteenth-century
German biblicalscholars such as J. A. Emesti and W: "L'[-I.: T?chlta but
most especially from Andover Seminary's outstanding biblical scholar,
Moses Stuart, who introduced German biblical scholarship to America.

Already while at Princeton, Nevin expressed an interest in Stuart’s
scholarship, his theology and his tcaching method to two of his friends
studying there. One of them reported that Stuart’s exegesis was as
inconstant as his theology. “halt German, half orthodox,” and that *“he
learns the students to think and investigate for themselves.™  These
comments were not at all wide of the mark, for, although Stuart had
appropriated the grammatical-historical method of Ernesti and insisted
with the German critics that the Bible be read like all other books, he
also subscribed to a high doctrine of biblical authority, which held to the
plenary but not the verbal inspiration of Scripture.”

Nevin's reading of the German scholars was at first primarily in English,
but early in his Pittsburgh period he sought to learn German himself, and
before long he had gained enough command of it to translate, for The
Friwﬁuf. DeWette's troduction to his Commentary on the Psalms. He
considered DeWette a rationalist who had little appreciation for the Bible
as the Word of God, and yet he praised him as “among the first scholars
of the age™ and regarded his views on the history, style and language of
the Bible as “worthy of great respect.””’ L P

:h]?;;ch:rﬂzg:mér 1:1]:]:1.:.-.1 F-:::r Nufin's. t'utur::1 lh-:uln%_-ic;u dt:\'u:]np:?cnt
German lﬂnj_.l:ua A :mr It}‘i Dc‘\'-.':.‘lih:. was his growing mastery ol l_hc
German bihlicallz .;;ch;.ﬂ:l]rgl - Eu e “""_1‘311*’ fit'qtumm:fl not only v._-lth
theology and phil 3 s ."_" also with German historical studies,

¥ and philosophy. This knowledge would eventually shape his
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l?‘

awn theology and make him a prime candidate for the position of
professor of theology at the German Reformed seminary at Mercersburg

Flushed with enthusiasm for the new objective, critical approach to
Seripture, Nevin warned against the pre-understandings of parties or
sects to which one may belong. One must approach “the bible in its own
light, instead of gazing upon it continually . . . through the medium of a
party creed.” He pitted exegesis against cisegesis, the interpretation of
the text with preconceived notions. Theories of philosophy hinder the
right interpretation, but he did not wish to throw out all predispositions,
for he recognized that the minds of human beings, especially when they
are young, arc necessarily influenced by father, teachers, church creeds,
various systems of divinity or philosophies.”™ Nevin must have felt here
the impulse to acknowledge the forces shaping his own outlook as well
as others, but he warned against them as impeding an accurate
interpretation of Scripture. Of course, consciously or unconsciously,
Nevin was deeply informed by certain philosophical and religious
perspectives which shaped his biblical hermeneutic.

Besides grammatical-historical criticism, Nevin made use of Scottish
common-sense philosophy for his interpretation of Scripture. In one
essay he referred to theology as a science in the same breath with
astronomy and anatomy. In language which closely approximated that
of his former professor at Princeton, Charles Hodge, Nevin affirmed:
“What the material world is in respect to the natural philosopher [that s,
the scientist] the Bible is to the theologian . . . As in anatomy, SO 10
theology. the observation of the facts as they are in themselves, and taken
in their proper evidence, must always precede, in order to the erection of
a scientific scheme . . . The interpretation of the Bible is...to the student
of divinity precisely what the interpretation of nature is to the student of
natural philosophy. Like Hodge, Nevin applied the empirical,
inductive scientific method derived from Francis Bacon to the study of
Scripture. As science rests on empirical and inductive reasoning, so does
the interpretation of Scripture.

wa il

Nevin eventually repudiated this common-sensc method for Scripture
and theology. Alrcady in The Friend he sct forth here and Ihr:n:_ a more
intuitive, Platonic, m{-y.,n-_;ul ;'.!:.pr..uu:|~. to Scripture which stood in sharp
contrast to that of common-sense philosophy. After putting forward
various literary arguments for the importance of the Bible, he contended
that the Bible makes higher claims on human attention than simply those
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e. These pertain to its disclosing “the realitjos
ble world,” in addition to its setting forth the
“ Platonism is also clearly evident jp
his first essay on the topic, “Is the Hthc of God?,” when he states that
“the objects and pursuits of time” pale in comparison W‘l}h the
presentation in the Bible of “things lllﬂ} are not seen and eternal, ™ Sin,
which more prevents the understanding of Sr:r_lptun: than the mingd’s
finitude, is also described in Platonic terms. It 1s “the error of the goy]
that is fallen away from its proper fellowship with Ithc spiritual world,
and subjected to the slavery of matter.” And yet Nevin referred here also
to the Bible as a system of facts presenting many difficulties to the
human mind which can only be overcome “by long and diligent study.”
That, he thinks, is also the case with the natural sciences.™ Thus,
common sense continues to compete with Platonism as the philosophy by
which to interpret Scripture.

regarding its literary va!u.
of the spiritual and 1nvis
true condition of the human race.

Another important illustration of the tension in Nevin's mind between an
intuitive, Platonic reading and a common-sense reading is found in the
previously cited essay, “Is the Bible of God?” On the one hand. he
contended that for the Bible to be believed at all, it *must be believed on
the evidence of its own immediate and direct light.” On the other hand,
even though he acknowledged that this argument is not convincing to
unbelievers. he thought that there were external proofs which abundantly
demonstrate to human reason the claims of revelation. But here, with
Alexander, he stressed more the internal evidences which IMPress
l'l'll:ﬂlﬁi:‘h’l..'ﬁ upon the mind of the believer. And he closed with a
quglatmn ﬁ'ﬂl‘l’! the Imitation af Christ h}# Thomas A Kumpiﬁ., a work
:‘Ihwh he mentioned in his autobiography as having deeply affected him:
Blussed_m the man whom cternal truth teacheth. not by ;}hscun: figures
and transient sounds, but by a direct and full communication . .. "™

Eh!: ;Fm."mr."rm of Christ was also greatly admired by Archbishop Robert
ut?iﬂﬂlnliu.,lrzsql ﬁf {‘ilaﬁguw* n,.vlju. as Iuin:udy mentioned, was one
favorable impact t;:“hﬁ'rr."“ﬂ’ spiritualizing Divines who made a
influenced him were .lul:w]: _”Ihur,; whom he recalled as having
1678) and Samuel Shaw r';ﬂjﬂ“'-:[{ 1630-1705), Henry Scougal (1650-
BT e _}‘, -lﬁljfl}.
mind." Scougal's Pus}ur;;ir,;?.]“?m}g mad.': a forceful effect upon his
of Man, was another work L.\ ljlliluna] classic, The Life of God in the Soul

er work which much altracted him, expressing in its

“The deep Platonizing thoughts”
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very title what he came increasingly to perceive as the essence of the
Christian life. The same notion was affirmed in Shaw's Immanuel; or
True Religion, a Living Principle in the Minds of Men. This mysiical
theme matched his own, basic mystical bent. The spirituality of these
seventeenth-century Divines appealed to him also in another respect. It
was Platonic, in contrast with the 11i:w11:cnth--::-:ntur}' revivalistic piety
which he first experienced at Union College. It took more account of the
“objective powers™ or “ideas™ of Christianity. It had to do with “the
believing apprehension™ of a “real grace meeting the soul” and not with
mere subjective feelings of the soul itself."® Thus, this seventeenth-
century Platonizing spirituality offered to Nevin not only a perspective
on the interpretation of Scripture, which competed with a rational-critical
approach, but also a corrective to the evangelical subjectivism he had
met at Union and continued to encounter on the American scene.  In
addition, Nevin's Platonic idealism prepared him to be receptive to the
Hegelian idealism”™ which he encountered forcefully for the first time in
the thinking of Friedrich Rauch, whose colleague Nevin became when he
was appointed as a professor at Mercersburg in the spring of 1840,

Nevin became also increasingly disenchanted with the grammatical,
historical approach to Seripture and adopted a more romantic, poetic
perspective, which, however, had much in common with his previous
mystical, intuitive understanding. He became impressed with the need
to penetrate through the letter of Scripture to its spinit.  As with poetry,
so with Seripture, he thought, “no philological or historical learning can
reveal” the meaning of the text. Just as there must be on the part of the
interpreter of poetry a sense of the spirit of poetry or the same mind as
the poet himself, so the biblical interpreter must take into account that
with Scripture one is dealing not just with human words but with human
words that have “the mind of the Divine Spirit” in them. Such a
literature cannot be penetrated by the mere natural understanding, but
only by an organ capable of apprehending the supernatural and that
organ is faith.,”

As Nevin indicated in his autobiography, he was assisted here by the
Lectures on the Sacred Poetry of the Hebrews of Robert Lowth (1719-
1787) and especially by The Spirit of Hebrew Poetry, written by the Pile
Romantic, Johann Gottfried Herder (1744-1803). Lowth’s lifting UP~U!
the unique sublimity and figurative quality of Hebrew poetry wiigh
arouses the feelings and which requires on the part of the reader
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: # ohably stirred Nevin just as he must have beg
.sli“miiﬂ'; ;m:gs ?:isten?:rc that the Bible is to be interpreted n,::
_;usfrzritically, but also with ﬁ{t‘:[ing F}}f E:"h;”ﬂs_l"ﬂ“ IS poctic Spirit,
Herder did not rr:jr:l:l grammancﬂL listorica cr.mr.u:m, but he did not
think that through that method alone c:m: can ‘L{}T“E to a Proper
understanding of the biblical text. One must approach it with sensitivity
or empathy: that is, scck to enter into the same mind as that ni_“ ll_w author
and to understand it as revelatory of both the human and the divine Spirit,

2 notion which clearly appealed to Nevin. ?

Closely associated with the mystical mutji'ﬂf‘thc life of Fiud in the souy
of man and the romantic stress on feeling 1s, for E:\h.:wn. the idea of
religion as a life. He wrote several articles on the subject toward the end
of his tenure as editor of The Friend. Religion, he argued, is “the trye
and proper life of the soul, “a state . . . of sympathy and fellowship with
Him who is the original Fountain of life.” He made use here, for the firs
lime, as far as | can determine, of an organic metaphor like those which
were common to his writing in the Mercersburg period. Such metaphors
were prominent in the Romantic Movement. Religion as the life of the
soul “carries within itself the germ of its own perfect state from the
beginning and grows by unfolding itself from within , ., ™"

Nevin stressed that this state is not to be apprehended by speculation but
by the interior sensc of the soul. Like the German theologian, Friedrich
Schleiermacher, he argued that it is more a matter of sentiment than of
thought.  Christianity held on to its identity from one age to the next
because it seized the minds of its adherents as a “system of facts™ and not
a5 a “system of notions” for speculation.” However. while it might
appear that he has been swayed by a romantic understanding which
stressed fecling, Nevin showed that he was still under the spell of
tommon-sense reasoning when he insisted, that just as a false theory of
5?‘?"5'“ is refuted by “a collision with the actual course of nature as
I:zg:c:rnud by l?n: experiences of the senses.” so Christian theology 15
ested by experience, 2

}}.:ELhEEs:;II:,nr;ggu;F::lr: llna]nl]au?cd that (‘Iu'iatialnit:,,- revealed itself from
theological system.” I;;E:m life, not as a science—that is, not as a
philosophy he '-:“"I;pﬂn: d"lhzgﬁ}fj undur_ l!ic mf!l.u:ni.:t: t?!'_ COMMON-3eNse
affirmed that Sk e [hf; of rchglm_l with lI!u life of nature and
observation, analysis and © fatler, so with the former, “‘experiment,

comparison were needed to draw forth its
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peesy fosefions o (. N {‘:'f' day, and adjust the whole into the
pmpurtinns of a regular system of divinity,”

Like Schlciermacher, and in contrast to his later views, he stressed that
creeds and i:'tmt"cﬁsinns were secondary, not primary in the history of
Christianity. " They developed out of Christian experience rather than
being the ground for it. It was not because of creeds that the church
triumphed over paganism in its first centuries, but rather because if had
“Life in itself.” He revealed again here, however, the continuing hold of
Baconianism upon his mind when he argued that the view he had just
pmpuumlcd concerning the priority of religious experience over creeds,
stood in harmony “with reason and common sense.” Just as with science
where the living facts of nature precede the construction of a theory
concerning those facts, so with Christianity, the living  experience
precedes its theoretical formulation in articles of faith.”

Again, like Schleiermacher and his school, Nevin argued in a late essay

in The Friend that religion i1s * a certain state and habit of the mind”

which is not to be identified with morality nor with the forms of worship

nor with doctrine nor even with the outward expression of religious

sentiment.” It is a “grand heresy.” in his view, to trust simply in the

forms of morality or of doctrines or of religious worship instead of
understanding that religion is “a life” even though he does not intend to

disparage morality, doctrine or forms of worship.” Nevertheless, his

view here contrasts sharply with the importance he gave to creeds and

liturgy in the Mercersburg period.

The theme of the “life of God in the soul” was also prominent in a
lecture of 1837 and a sermon of 1838. In the lecture, addressed to

Western Theological Seminary students at the beginning of the summer
term, Nevin maintained that the sense of “the power of a divine hife™ in
one’s own inner being is necessary for the proper pursuit of theological
studies. The objects of theological knowledge, since they have to do
with “the realities of the spiritual world,” can only be appruhcmlud_ bx ,.1
spiritual mind.” Likewise, the conduct of ministry can only Iu:‘fnnliu!
when the “the life of God™ is “kept up actively in the Hnui.'l' _ 1 1"."'1 the
cultivation of picty through prayer and meditation on the divine lltﬁ: of
lesus is necessary for both theological study and the practicce of
ministry.”  And Nevin practiced what he preached. His cousin, the
Reverend Alfred Nevin, who lived with the John Williamson Nevin
family while he was a student at the seminary in Pittsburgh, reported that
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. e the oot 0 £ his ?;mdy @ ﬂm; hrﬁakf'ast and .f‘amu},
Eﬁ:-_:ﬁi ;Egl.::}m:;’e :S:an hour in communion with God™ before taking g
the day’s tasks. 2! _ |
The sermon, “The Scal of the Spirit,” based unhhphf:mans 1:13; e

heme. He claimed that a supernatural change
pcnncatt:dh}"lhﬂﬁﬂmt'- ~irit which issues in the most int ;
brought about by the seal ﬂf!hi-‘ spirit whic .b . cs - L, 'llﬂh['ll.'ll'lm?]te
and strong bond of union with “the invisible spiritual world in which
God dwells.” He dared to affirm tlmrl _thruugh lhl: seal of the Spirj
believers are made “partakers of the divine nature.” He showed here
and elsewhere that the reading ﬂf l|1!." sm'cntccmh_-ccmur}e Puritan
Platonizing mystics had Icft an inﬂn:hhlu impact upon Ijnn. and yet there
lingered in his mind also a rational apprrfach to God. No special
illumination, he thought, was needed to posit the 1dea of God, for the
human understanding can be persuaded by the “logical fitness™ of this
truth. The logical forms of religious truths may be understood by human
reason, but they arc not grasped in their own nature except by an
immediate and direct communication with them by faith.">  Nevin is still
fusing the logical-empirical with the intuitive-mystical-—common sense
philosophy with Platonism—but the stress 1s clearly on the latter, and
before long the common-sense approach will drop out altogether.,

This theme of participation in the divine nature through faith made him,
in my view, receptive later to the views of the Church Fathers, along the
same lines. The thought of the Fathers, previously so strange to his
Presbyterian eyes, was opened up to him for the first time in this
Pittsburgh period by the work of the Berlin church historian, August
Neander," but his knowledge and appreciation of the Fathers was greatly
d::c:pcm:d during his time al Mercersburg.  Nevin also gained from
Neander, for the first time, the idea of development in church history,
which, as reinforced by his colleague at Mercersburg, Philip Schaff,
played a major role in his later thinking on the church. s

:lc;;:;;:il:;ail[ a‘;:;;ﬁu;ﬂnty r:::n:{innfd with him throughout his life, but
and liturgical than n:r::;t '[l“'UIIL fhrlﬁl;:.;_-uf“m.‘ communal, sacramental
e dcﬂidfrjl (“l? y: f’ﬁ:‘lhulugh his ll_h:ulugj-."han.l already _mm'cd
Mercersburg, this lurj:rclen kf.lht]m:;,n.[m dm?"‘““'.‘ before his arrival al
come 1o prevail only in [h:;} idl:‘: r"'f"‘_‘”‘-—‘tt in_his autobiography. mfmld
the Apostles Creed with s ce :rrrlk.m-}d' e oreed, that is, ':.E’Pccmuy
Christ and the church pla ”dL|“ . ‘m'”_11w!|m15r concerning the incarnate

» PHayed iere a major role. In his autobiography he
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reported that he had mad:.: httle of the creed while he was at Pittsburgh
He also related that he did not yet have a proper grasp of the clmrchl}:
and sacramental side of Christianity. He stated that his “first glimpse

of what the church spirit” really meant came to him when he happcnc;j lu
read one of the Oxford Tracts;" that is, one of the writings of the
Angle Catholic theologians such as Edward Pusey, John Keble and John
Henry Newman. It is my judgment that, although his reading of the
Oxford Divines may have sparked the prominence of the church in his
piety and theology, his later views on the subject were more shaped by
his reading in the Fathers and portions of the New Testament, especially
Ephesians, and by his reflections on the subject in the light of the
widespread sectarianism of American society. The high-church views
of the Confessional Lutherans in Germany may also have had some
bearing on his growing churchliness, but not nearly as much, 1 think, as
some scholars hold.™ Belief in “one holy catholic Church™ was central
to Nevin's Mercersburg theology, He understood this article as setting
forth an historic, objective unity and universality of the church over
against the rampant sectarianism of American society,

At Mercersburg, Nevin experienced also a sacramental awakening which
was, however, in part prepared for by the communion seasons in which
he had participated as a young Scotch-Irish Presbyterian. He came more
and more to understand the sacraments as having an objective force ina
more Catholic sense as causing and containing grace. The theme of “the
life of God in the life of the soul” remained prominent in his religious
self-consciousness. but he now stressed that the mystical union with God
takes place only through union with Christ, the God-man, and I'T‘ih'-
especially in the Fucharist that such an intimate union 1s realized. With
this view. he fell in line not only with the Eucharistic thought of John
Calvin, but also with the Ill}'ﬁtiﬂlill sacramental theology of the Church
Fthers, especially those in the Eastern Church.

The logical consequence of this Eucharistic spirituality and theology was
attention to the liturgy. According to Nevin, the liturgy was 1o be
eucharistically, not hl.l'lrlflll|t.'l"ll.‘-'.l||}i focused. Thus the altar rather than the
pulpit was to be the visual center of worship. Wur:"hig WaSn _b-c
communal, not individualistic, involving not just the pastor in preaching
and praying, but both the pastor and the people, with many re Sponses by
the uungrué;uiun. The liturgy was to be historical, drawing on Scripture
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Il as the best of the ancient and Reformation liturgies, and yet (e
as we

language was to be contemporary- rylor. _
In all of this Christocentric, churchly, sacramental and !I_Iurglcal picty
n all of this Nevin found the answer not only to his own earljg
andi reflection, ['.'v o wrestlings, but also to the troubling individualisp,
anxious introspec luf American Protestantism in the mid-nineteeny
" secm;a“-li;miriluality. he had come to understand, does not wallow
::1: r:lt:wuwn T:L:hjuf::livily but rc_quin:s ph_ji:t:li*-'c._ lli:«-:liﬂlr?«:':llI -f?inns__ﬂ‘ucd‘
sacrament and liturgy. And this ;:!:mwf:tmn‘ was aln" 15 a 1.{ mark ml the
Mercersburg Theology, onc Wthh 15 ‘f““ fﬂl‘-‘“ﬂﬂl .“?L an American
Protestantism still rampantly individualistic and subjectivistic.

1. This essay was presented 1n a hrii:'l‘cr ﬁ:-np at the Annual Meeting of
the Evangelical and Reformed Historical Society on Uf:mhcr 11, 2003, at
Franklin and Marshall College, Lancaster, Pennsylvama, on the occasion
of the 200th anniversary of Nevin's birth and the 150th anniversary of
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i # 1u
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83. My Own Life, 139-144.

84, Ibid.. 145. The Rev. Dr. Daniel Meeter delivered an outstanding lecture for the 2003
Convocation of the Mercersburg Society. His topic was the Heidelberg

R5. Ihid, 149. : Westminster Catechisms with snecial attent; T
and Westminster Catechisms with special attention to worship. This was

86. James Hastings Nichols, The Mercershurg Theology (New York: the 440" anniversary of the Heidelberg Catechism. Since Lancaster had

Oxford University Press, 1966), 11, 14, 16; Walter H. Conser Jr., Chureh hosted a major event on the 400" anniversary of the catechism with

and Confession: Conservative Theologians in Germany, England. and translations and commentaries being published in 1963 it was fitting that

America, 1815-1866 (Macon, Ga.: Mercer University Press, 1984), 283. we meet at Lancaster Seminary to hear this particular lecture.

297. See John B. Payne, “Schaff and Nevin, Colleagues at M ercersburg;

T : That Dr. Meeter’s lecture was informative as well as erudite and witt
The Church Question,” Church History 61 (June 1992), 175-76. ; ; Y

did not surpnise me. In 1985 he had come up to East Milton to address
the Massachusetts Convention of Congregational Ministers regarding the
Belhar Declaration. Two years prior to that, he and | encountered a
venerable Presbyterian minister from Canada. We were all at a meeting
of the Consultation on Common Texts in Chicago. After the initial
session we retired for conversation and refreshment, Mecter and |
promptly delivered our subjective critiques of Karl Barth, With a
measure of patience and grace, the Reverend Dr. Willlam Klempa. who
had studied Calvin with Barth in Basel, replied in a generously
authoritative tone, “Well, that’s not quite true.” Then he would quote
volume chapter and paragraph pointing out the error of our un-researched
opinions. Dan and | quickly realized what was happening and verbally
retreated. It was a lesson in measuring one's cursory opinions with those
of thoroughgoing scholarship. When it came to the subject of Heidelberg,
however, it was good to sec Meeter in his clement!

In his sketch of the catechism as a genre, Domine Meeter' noted that
Caspar Olevianus, in the city and Zacharius Ursinus, at the University
wrote the Heidelberg Catechism not only for children but for “Pastor
Franz” and “Pastor Hans™ out in the country as well. Proof of his point
came when Joan Hunt, The Director of Religious Education at my own

" A venerated title in the Dutch Reformed tradition.
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the published text of Meeter's lecture 2
First Churc]]: t::;czf;dan::lnpp‘—‘t igw at the family, “Early Church” g, pas
First Chu;chisl“’}’ Following a visit from the Unitarian Bishop ﬁ'uni
gj:n;:::lr:ania (yes, there is one)—the previous February, we had decigeg
 plays about Transylvania on the border of contemporgry
o P“P;P:d Romania, that is, “The Land Beyond the Forest” Tp,
H[l;:fgans in that region emerged from Ihl.f Rlcﬁ:nnm:dl Church jj
Hungary and Poland. George Hunston Williams™ History of .':l're Radical
Reformation (1" and 3" editions) was to be our primary text.” Directgy
Hunt complimented the William:f history with material Imm_ the lectyre
by Dr. Meeter. In the course ol _prnduumg‘thc plays we discovered 3
version of the Heidelberg Catechism that raised a warning to the paper
by Dr. Meeter.

Our plays took place in sixteenth century 1t‘rlmn Transylvania was
between the Holy Roman and the Ottoman Empire. Viewed from Europe,
Transylvania was “The Land Beyond the Forest.” Viewed from Istanbul,
Transylvania was northwest of Bucharest on the road to Vienna. Within
Transylvania there were the Seven Cities, the walled municipalities of
Saxon merchants. From 1520 on these burghers brought Lutheran books
from the Leipzig Book Fair into the region.” The King of Hungary, Louis
[I, was killed in the 1526 the Battle of Mohacs against the Sultan
Suleiman I, The Magnificent, The victorious Sultan, who ruled from
1520 to 1566, controlled most of Hungary except for a remnant in the
Northwest that Ferdinand maintained in the name of the Holy Roman
Empire.

The Transylvanian nobility found themselves between a rock and a hard
place. On the one hand, there was Suleiman 1. On the other hand, there
was Fr:n?inand of the Holy Roman Empire. The Transylvanians refused
to 51_1I:-|mt to Ferdinand, considering him a forcigner. After defeating
Ferdinand in 1529, the victorious Transylvanians lhumr:d to the cast and
surrendered their crown to the Sultan, Suleiman the Magnificent in turm
conferred the crown on one of their own, John Zopolya, voivode of

" Daniel Meeter, “Heide . .
ter, “Heidelberg and Westminster: Especially on Worship, The

New Mercey- o e :
? E;ur:r:l}::i:i?;?‘ f{,‘.'ﬁf.'ul‘ H"“':"hur XXX, (Autumn 2003), pp 2-17.
XV, Sivteenth Ccu.';:n}'”m' Ihe Radical Reformation,” third edition Volume

s 'E-\I.“”"l f . .- d . B | T Y Guri:
Sixteenth Century Y and Studies (3" edinon: Kirksville Miss
TTT :‘Jﬂum I 2 T
4wﬂliam5, i3 al Publisher, 1992).
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Transylvania, prt}l}ra became known as King John | and married to
Queen Isabelle, sister of the King Sigismund 1 of Poland.® In the last year
of his life, 1540, King John I and his wife Queen Isabelle had a son.

when King John 1 died in 1540, the Sultan, marched into Transylvania
ostensibly to protect the royal claim of infant King John I, Sigismund
Zapolya, against the invading Ferdinand. Transylvania became an
Ottoman Suzerainty ruled by Queen Isabelle and little John 1. grandson
of the Polish King. The Queen died in 1559 making her son John 1 King
of Transylvania at the age of nineteen. He reigned for twelve years
before he died in 1571 of injuries sustained in a fall from his horse.

The Polish and Lithuanmian Commonwealth from whence Isabelle
came was noteworthy for its religious toleration. But when religious
strife threatened the realm of Transylvania, Queen Isabelle issued on
Pentecost in 1557 an edict of toleration that went beyond the practice
in Poland and Lithuania.” Her son King John Sigismund 11 increased
the extent of her Edict of Torda’s toleration six years later and then

again in 1568."

Transylvania was no stranger to Reformation controversy. Suleiman the
Magnificent allowed a number of Christian communions to worship,
teach and make their witness, The debates of the Reformation rang out in
Transylvania as various protagonists came through to make their points.
By 1544 German communities in both Transylvania and I'];I}'lh‘bl:lrg
Hungary had adopted the Augsburg Confession. Hungarian speaking
Lutherans soon did likewise. Those later known as Unitarii in !5353
emerged under the leadership of Francis David and George Bim_udram.
David and Biandrata both participated in the controversies with one
Francis Stancaro behind whom lurked Andreas Osiander. Peter Melius,
defender of Calvin, was David and Biandrata's influential 1l.."}' n lh_ﬂl
confrontation. Then in the closing years of King John II's reign. David
and the Reformed parted company. At that point the Heidelberg
Catechism in one form or another was invoked as an authonty.

a Saxon father and Hungarian

Francis David was borm in Kolozsvar to _
d had vocational

mother. The fact that he grew up in a bilingual househol

" Williams. 1100.

" Williams, 1104,
Williams, 1109, 1113,

" Williams, 1114
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implications. David was educated at the Franciscan School in Kolozgyg,

and then at the Cathedral School in the region's capital, Alba lulia. In

1545 David traveled to study at the University of Wittenberg. He left i,

1948, two years before Zacharius Ursinus arrived. Returning g
Transylvania, David was made the rector of a sc!mnl and a pastor
Eventually he became Rector of the Lulh;.:ran School mﬂl(ntnzsvar and ip
1556 the Pastor of the Lutheran Church in that same city. The Lutherap
Church was composed of two synods; one segment like David's mother
spoke Hungarian, the Saxon synod like his father gpnkc German. David
was the superintendent of both Lutheran synods in Transylvania unti
1559, when he was expelled from the Saxon Synod as the result of his
controversy with Francis Stancaro. David managed to maintain hijs
standing with the Hungarian synod as well as his pastorate in Kolozsvar,
despite his Reformed theology.”

Francis Stancaro was born in Mantua and had fled the Inquisition in 1542,
He had been Professor of Hebrew at the Unmiversity of Vienna 1544-46,
In 1547 he went to Basel to study theology. After receiving his degree he
taught languages in the Augsberg town academy. The year 1548 found
him in Zurich with Bullinger. Having given offence there, Strancaro
went to Poland, where he helped organize the Reformed Church in
Poland. He was banished from Poland by royal decree and went to
Komigsberg to be Professor of Hebrew, "

While in Konigsberg, Stancaro debated the Lutheran, Andreas Osiander.
objecting to Osiander's understanding of Christ’s mediation in the
{[[}l:trl‘llnﬂ of justification. Stancaro insisted that redemption involved only
Christ’s human nature, not his divine nature. In the final edition of The
Institutes FII-ES-EI Calvin  tartly maintained that Osiander’s
undcrsmndzlng of the image of God in humanity not only mixed heaven
anj carth, it !cd to a confusion of the Trinitarian persons. Both Calvin
2:;] E:::;:uam ~.~. pr{:-tcsl_ tm:uulmd on a f..'lm!s:cdqnian 1ssue that Reformed

cran communions debated: the dynamics of the hypostatic union.

After Stancaro lost the debate w
Transylvania. There both the
Lutheran Synod on 1556 conde

ith Osiander in Konigsberg, he moved to
Saxon and Hungarian sections of the
mned him at the synod of Ovar.'' They

‘I‘I\\’illiumq, 1108,
I‘t Williams, 999
Williams, 1107
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allowed him to take up residence in one of the Seven Cities in the south
Hermanstadt, provided Stancaro refrained from further cnntrnvcrs}"
Being “'a bellicose Anselmian,™" this Stancaro could not do. He wa*.:;
expelled from Hermannstadt and sent to the northern city of Bistritz. On
the way Stancaro stopped at yet another of the Seven Cities—Kolozsvar.
There at the end of 1557 he was challenged to a debate by the local
clergy, among them Francis I)a‘rid, The debate carried over into a
pamphlet war the following year.'

Opposing Stancaro, David, the Lutheran superintendent worked with
Reformed pastor theologian Peter Melius. Melius had been raised in
Horhi and educated at a Calvimst school at Tolna. In 1556 he briefly
studied in Wittenberg, and then he became Pastor of the Reformed
Church at Debrechen. Located in Hapsburg, Hungary, Debrechen was
considered by some to be “The Calvinist Vatican.” Melius later
published a hymnal and translated Calvin’s Genevan Catechism into
Hungarian."
In the course of arguing with Francis Stancaro, Melius persuaded David
of the Reformed understanding of the Lord’s Supper. Together in 1559
they wrote a treatise on the Reformed understanding of the Lord’s
Supper. At that point the Saxon section of the Hungarian-Saxon Lutheran
Synod expelled Francis David for being a “Sacramentarian™ in 1562, The
term “sacramentarian”  primarily designated “an opponent of _lhu:
objective presence of the cucharistic Christ.” Strictly speaking,
“sacramentarian” meant those who held that:

any of the sacraments was merely a sign involving m:-; alteration

cither in the sacramental res . . . or in the recipient . . .
Rather than split the Lutheran synod, in 1563 King John II extended
Queen lIsabelle’s edict of toleration to include both Lutheran and
Reformed Churches. This included Francis David and his current

v . | "
eucharistic doctrine.”

:. Williams, 1106
: Williams, 1107
k Williams, 1108,
~ Williams, 95-96
" Williams, 1109,
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ot same year, 1559, Dr. George Biandrata arriyeq -
ucen, Dr. George Biandrata was a gynecologist why
attended Transylvanian royalty. He had attended the widow of King Toly
Zapola. Like the physician, Jn!m Crato, w:]m sponsored  Ursinyg
Biandrata was a court physician with a marked interest in theology."” He
was born in Piedmont Italy c. I3 15 and n:scapu:'d the Itahan Inquisition j,
1556 by going to (eneva. He so lrlfcd Calvin _w;lh his persisten
theological questions, many on the doctrine r:‘zl‘ the Trinity, that he moved
to Poland in 1558. He became involved with John Laski and the firg
Reformed Synod in Poland, until the Polish King sent him to
Transylvania to attend his ailing sister in the summer of 1559, He was
dispatched by the King of Poland to attend his sister, Queen lIsabelle of
Transylvania, He arrived in the summer of 1559.

In the summer of th
attend to the ailing Q

Stancaro had appealed to Queen Isabelle protesting his treatment at the
hands of the Koloszvar ministers. Realizing that the Queen was not well,
he returned to Poland in May, and immediately became embroiled in
controversy with Laski and the synod of the Polish Reformed Church.
When Biandrata returned to Poland in September after the Queen’s death
he promptly joined the fray." 1

Dr. Biandrata went back to Transylvania in 1563 as the personal
plw:mflan and counselor to the twenty-three year old King. In that
capacity he reccommended Francis David as Court Preacher at Alba Iulia,
The King accepted his advice. Somewhere in this period, no one seems
c:factly sure when, Biandrata and David began to question the Trinity. Dr.
Biandrata was discrete in his speculations and opinions. Pastor David
:?5 Ilml H:;: 1563 he was preaching against the doctrine. This came to the
Kai:lliﬂ::ul:i I“:?; Itlc:.llli:u ;lf tilr [git:l:nrnwd school in Koloszvar, Peter Karoll,
i Ila\-'id: e I'LILh'-.IL Tl}ggthcr the Peters, B;an::h and
S S opinions on the Trinity to the attention of the
& along with critical letters they had solicited from Calvin and Beza.

In 1d ' 's oDini

Re :_j::cgasgﬁﬂ‘ﬂd g‘:‘j“ﬁ“ “ opinions on the Trinity came before two

Al il o dch;t;utlu=lm ":“H:T].i had called for a Reformed Synod at

in April, Melius re ‘r 1 ﬂ.lll.-rl- Fhat :"i}'lmd took place in February. Then,
quested a synod of both the Turkish Hun garian and the

" Deb ~

Siu:L “{'E:_Rahn Clemens, “Foundatio
ieenth Century Palatinate” (Diss
I “‘rlujﬂmi |ﬂ2§ C H}Ihh-

ns uf‘lilh:rmau Reformed Worship in The
Drew University, 1995), p. 118.
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Transylvanian Reformed churches to take up David and Biandrata's
undcrstﬂnding of the Trimity. At this point Biandrata made the same
pmpt‘.l':‘-ul he had made in1 P-Elland some years carlier, namely that the
ierms of the debate be limited to biblical and apostolic terms. This
excluded “philosophical™ terms. Melius “unaccountably agreed” to this
condition according to Prof. Williams. ™

On May 19 a consensus document from this synod was published. In it
the terms essentia, substantia, and personae were suppressed. The
equality of the three persons 1s stated in Article 11, and the terms essence
and personae arc vehemently repudiated in Article 1II. The Apostles’
Creed is affirmed in Article VIL™" Williams notes that at this juncture the
guthority for the Transylvanian Reformed congregations had shifted from
Beza’s Switzerland to Ursinus’ Heidelberg.”' As a result, after the synods
of 1566 Biandrata and David published their own version of the
Heidelberg Catechism. No copy of this text is known to be extant in this
country. The Andover Harvard Library is trying to acquire a copy from
Hungary.

But onc wonders if David and Biandrata cast Heidelberg’s Question 25
as it is translated in a current Christian Reformed Church translation? ™

Since there is but one God, why do you speak of three: Father,
Son and Holy Spirit?

The United Chureh of Christ 400" anniversary edition of the Catechism

. o Ar . 1

has a more accurate translation of this question.” It reads:
Since there is only one Divine Being, why do you speak of three,
Father, Son and the Holy Spirit?

The phrase “Divine Being” is a translation of essential divina in the

original. The Latin and German texts read:

Cum una sit tantum essentia divina . . .

."' Williams, 1111.

" Frederic A. Lampe, Historia Ecclesiae in
1728), pp.159-163,
. Williams, 1111. |

" The Heidelberg Catechism (Grand Rapids: Board of Publications of the
Christian Reformed Church, 1975), page 9.

- The Heidelberg Catechism (Cleveland: Untied Church

Hungaria etr Tranysivania (Utrecht:

Press, 1962), page 30.
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| nur ein einig Gottlich wesen ist . . .

Diewei R wdivi
- wone G'ﬂd“ is a 5uhstltl.-'lt{: or "Wmt'-‘ cssence™, Tﬂ
The CRC translation .+ would say “Amen.

which I think Biandrata
at hand: In his lecture before the Mercersburg

o | |
Now 10 IPEL:IH“E:;::L did Dr. Meeter take a step n the direction of
:?:I:itifm: and David? When speaking of the Westminster's Decrees and
Effectual Calling he said,

The formal problem 15
raises to first importance & ¢
derivative and extra-Biblical.

o the Westminster Short’s “Decrees and Effectual
| Barth in 12 noted ™. . . 1L 1s not necessary, nor

. ]

that Westminster, in a shorter catechism,
a pair of theological terms that are

Meeter was referring !

Calling” cven though Kar :
would it be wise, (0 crase or abandon altogether the concept decretum.”™

Biandrata would say that wossence” in Heidelberg’s Question 25 1s also a
wderivative and extra-Biblical word?”

If so. how does a church decide what extra-Biblical derivative terms can
be dropped? One answer 15 10 consult a confessional statement. To
check David and Biandrata’s, thrust Peter Melius pressed the 1567
Reformed synod at Debrechen to adopt the Second Helvetic Confession
for Reformed Churches in Hapsburg, Hungary and Transylvania.™ In
that Confession, Article 111 (*Of God His Unity and Trinity”) uses the
extra-Biblical word “essence™ in the first sentence.

Our puppet shows warn Dr. Meeter that dismissing derivative and extra-
biblical words in theological debate and catechisms long or short
produces at least three kinds of trouble. First, the communion of
churches is shattered. Consider what happened to the players we
presented from Transylvania? Francis David perished in a prison where
he had been banished for his increasingly heretical opinions of God and
the sacraments. Dr. Biandratra played a part in David's incarceration.
After the preacher’s death he became increasingly alienated from the
Reformed Churches in both Transylvania and Poland.”” Toward the end
of his life it is said that the doctor consorted with the Jesuits at courl

M

B Meeter, 9.

¥ Kalﬂ_Earlh. Church Dogmatics, 112 (Edinburgh: T&T Clark,1937). p- 182
iTWI"IEmS. 1113 :

“ Wilhams, 1156,

* Joseph Basselt

Francis Stancaro died at the home of his noble patron in Poland after
reconciling with the  Major Reformed Church in that realm, a
reconcihiation Fimﬁ:ssur Wilhlams characterized as “without much ;ac :
an ecither side.”™™ We are left to assume that Osiander and Melius digl.':d i:;
the comfort of their respective justifications and sanctification.

Second, Joan Hunt maintains that abandoning key traditional terms leads
to chaos in religious cducation. First, the terms are dropped as tm;
philosophical leaving no basis to discuss the basic elements of Christian
tradition. As a result pastors and children don’t know their faith 'i‘lt*

are left with terms of a common theism. “Jesus’ ministry and [.';H'Hi:j;
sensitizes us to man’s inhumanity to man.” “Every religion hal-; Its
version of the Golden Rule.” Illustrations are taken from IH{);‘.]ETI:
ideology. “Who is our neighbor? The homeless, battered women and
victims of war.” The teaching situation is as Marilynne Robinso

observed. When our children ask for it, we fail to feed them bread ™ %

Finally, crucial questions arise in our worship. We need the words of
theology to articulate just what it is we are doing, when we pray and " “r
At a Sunday afternoon service in a hospital Ch;p!:l after ruilirtl Ie H:]-LT.
written by parents, patients and staff, we respond, “Lord il; vm%rlsnd'{t:lh
hear our prayer.” Who is this Lord? Is this ultimately tl;c same L t:iLF‘
whom Moslems pray facing Mecca behind the last pew? 1,1.,:';1“] : o 2
“Lord i‘ll":&” Puing" or “Lord ol all hopefulness™ or "Lt‘.ln‘I {li»;m{q: l;. :'nﬁ
thy I_:n!usmng' who 1s this Lord? Answers to these fill.lrf.‘,i;:'ﬂ lt.ltt ;-[' 1 1
AP, the words of tradition as well as scripture extr —Ei'h}l' LH it
derivative though they may be.  exua-Blolicalang

R

i ".':'i”iumﬁ.l 115
~ Marilynne R
- ”thlhilI] _.J'f ; Ilr
L T 3 esselink and Robinson: 5 "
Pectives Vol. 16 Number 3 (March, 2001) p i; In Exchange of Letters,
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MERCERSBURG THEOLOGY AND THE Ligggy,

ARTS AT FRANKLIN & MARSHALL COLLEGE

Sally F. Griffith

Mercersburg Theology played { significant role in the educationg|
thought of the leaders of Franklin and Mar:-:_hall College, in particylyr
shaping a philosophy of liberal arts education that distinguished the
College through much of the nincteenth century.

American colleges in the colonial and early national period followed 4
surprisingly standard curriculum. Observing practices inherited from
Greece and Rome and passed on by way of medieval scholasticism and
Renaissance humanism, studies were organized into two branches: the
trivium, (“three roads™) trained verbal skills through the disciplines of
Latin and Greek language, logic and rhetoric; the quadrivium dealt with
mathematical skills through anthmetic, geometry, astronomy and music.
After mastering these subjects advanced students tookup philosophy and
theology. By these means, youths were to be transformed into gentlemen,
intr‘:}duu::d 1o a "natural aristocracy™ of learning and prepared to lead
their communities. The curriculum was therefore considered most
appropriate for sons of aristocracy and wealth, but it also occasionally
Fm"ifiﬂd a means of social advancement for talented boys from the
|£_l|3"i.“4rm‘z5,T classes. It was referred to as the “liberal arts.” from the Latin
f’f!'?'&‘mf{&' that referred to a citizen who possessed both political freedom
jl“:i il;ﬂﬂl::-‘;l:r::'ja[t]ft to afflnrdlfci:furr: for st udy and political par:tin:ipmi{m.
cighteenth centy E_':'ni?f:[a“:llﬂi l_“. hlﬂh_ -:htltim and I.ulq.:_r;mc::. for by tl}c
openness nflninr.lr;::nd :: " J‘:F“w- |Ihl:r+a] alm’.} :ndn::m:q 2 .mnﬂm
gencrosity with one’s material possessions.

There had been ch: ‘ :
een changes in the American college curriculum by the carly

?T::::L:Ef; Tndcrjﬂz:iﬁ“?ﬂugh‘ (”'ﬂ-]‘s and Latin remained at the core.
the curriculum iy 1;:‘: nt‘ e 5‘flfﬂlmu RE.“I.'I{.IilIII'UIl had been brought o
clergy who headed n;nr. E natural philosophy,™ for the 'Prutcs!im:
increased knm\fludgt‘ ﬂht‘:-rt} h?" % .“m colleges were confident th
demonstrate the wond R “’H‘I‘I-ungﬁ of the external world served “f‘

iderful hand of God in its creation. Scottish scholars
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who taught in many American cnllicga::a intruquced new aesthetic study of
jiterature and a new ﬂPI’“‘“““!‘ to "moral philosophy™ that cxpam.ied its
ireatment of religion and ethics to include concern with cconomic and
pg]ili[!ﬂ.l life. Moral philosophy thus served as thc_ﬁlartn:tg point for
vestigations that more than a century later would spin off into the new
wsocial” sciences of psychology, sociology, political science and
cconomics. At the end of lh‘c eightcunth century and beginning of the
nincteenth, however, inslructfnn in moral philosophy were intended to
instill proper Christian ethics.”

Franklin College, founded in 1787, was the first institution of higher
education designed particularly for the region’s large German-American
population, and Marshall College, in 1836, was founded to offer studies
that would prepare students for the Theological Seminary of the German
Reformed Church. The inclusion of German language and literature was
an unusual feature of Marshall’s curriculum, in keeping with its role of
preparing ministers to preach in High German.” Nonetheless, instruction
in the college was in English and Iike Frankhin College it attracted a
more diverse student population, both ethnically and in terms of
prospective vocation. Both schools offered a standard liberal arts
curriculum, designed not simply to prepare young men for the ministry
but to ready all students for the responsibilitics of citizens and leaders in
a democratic socicty.,

Differences of opinion seem always to have existed over how much
emphasis should be placed in undergraduate education on preparing for
particular occupations as opposed to gencral personal development.
Many Americans complained that the traditional classical curriculum
wasted too much time in the study of “dead languages™ and argued that
more attention should instead be paid to new advances in science and
technology and forms of “useful knowledge™ like English grammar,
history and geography, arithmetic and book-keeping.*

Smarting under criticism of its classical curriculum and methods in the
1820s, Yale College’s leaders had formed a committee to consider
change. Its 1828 report reaffirming the importance of the traditional
curriculum was the most widely read antebellum statement of the
tducational purpose of the classical curriculum. “The two great points to
be gained in intellectual culture.” it began, “arc the discipline and the

Jurnitwre of the mind: expanding its powers, and storing it with

knowledge.™ Its metaphors were static and architectural, envisioning
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tion of a thorough education,” one that “must pe broag
4" This was accomplished by strict rules to restrain,

and “unccasing and strenuous exercise of the
» The Yale Report argued that a liberal arts educatjop
focused on the classics was best suited “both to strengthen and enlarge
the faculties of the mind, and to familiarize 1t with the leading principles
of the great objects of human investigation and knowledge.” Although, j;

referred in passing 1o the importance of character, it focused exclusivm},

on cognitive functions and paid no attention to the emotions.,”

The Report's arguments rested upon "ﬁ{ﬂ”“}f PE}’“*’“'”E}H" the widely-
held view of the mind as a collection of separate faculties. This wag iy
wmn based on Common-Sense Philosophy, which presented the worlq
and truth as unchanging realities created by God and revealed both iy
Seripture and in the immutable laws of nature. Human beings were made
up of a number of distinct and often competing powers, or “facultics”
ranging from the purely “animal™ and instinctive, to the emotional,
rational and moral. The goal of education was to strengthen the higher
faculties and instill discipline, enabling one to achieve balance with the
more powerful lower faculties. This approach envisioned the human
mind as a passive reflection of external reality. Through the faculty of
common sense. cach individual was capable of discerning truth directly,
The educational process sought to discipline young minds and fumnish
them with accepted truths by requiring them to memorize the contents of
approved textbooks.”

“laying the founda
and deep, and sols
youthful impulses
intellectual powers.

Under the leadership of German-born Frederick Rauch. Marshall
t'ﬂllﬂgt?*E H]?pmach to education became quite unlike anything else in
America. His practices reflected the milieu in which he himself had been
educated, Germany of the 1810s and 20s. It has been customary to trace
:—:m e uf'_thc Modem research university to 1810, when Wilhelm von
asu:] bl[ﬂ::n:,?]u:—]f Tb:hEU hm"“c“h?{’ of Berlin. Iifn'isimling tlrnr university
promotion on l..‘.'l:':"idt:[:l::l:‘ 2 Fr?mmd lo make _tuuu]t}- appointments fiﬂd
purity, family ties of ];vﬂlt rlnlellucnm[ b l':qlu:r than docl rinal
viewed his innovations a:ﬁ }bm-ﬂ“-: o E-It:-;mrgm:; have .wpm.ﬂ,““’f
as places for rescarch wi:I ,“:_ CEINmng an_l for the idea l_}f1:1111_‘~,-'cr5illch
it is important to realize thl Ht] t': 'rral?_mwm:]f uIL:-;I'nI:uiuIi;_atud d15c1p|mc5“ buf
in German areas until wel] Zﬁeil:hkmd_ of institution did not emerge fully
¢ middle of the nineteenth century.

Sally F. Griffith

it of the century was a time of transition, in which students
ike were invigorated by the idea of the university as a place

.. where knowledge was not static but constantly in a state of
“F'"qf’ b “Knowledge must be considered as something not yet wholly
d!scmﬂrfi’{-] and never entirely discoverable,” Humboldt explained, and
fhif;:r ':inccs.sanll}r be sought as such.” Consequently, professors were
:*rn cted to engage In the process of inquiry. But natural and moral
L;ﬁzmphy had not yet been carved up into distinct academic disciphnes,
. he ideal was, as one historian puts it, “the active pursuit of

The carly pa
and faculty al

and . an . '
!'ngrmﬂ.", meaningful, and pure knowledge.” This pursuit  was
commonly described as Wissenschaft, connoting a dedicated scarch not

merely for knowledge. but for scIi'-fLr:II‘ilImE:nt llhruugh pyrsuii aqﬂ' ul}imulu
meanings. (The common translation of this term nto Enghsh as
wseience” has obscured its idealist origins.) The teacher’s ruilc. in
inspiring curiosity, passing on Imhi_ls. and tools nl'lhqught, and providing
a “living example of a wissenschaftlich approach to hife,” was scen as “at
least as important as the discoveries of his own personal rescarch or the
content of his lectures.™

This emphasis upon inquiry as a process was consistent with the ethos of
German romanticism, reflected in an ideal of cultivation (Bildung n
German) in which education was seen as fostering an organic unfolding
of the human personality to its full potential. Humboldt himself
envisioned his reformed university as promoting “the highest and most
harmonious development of [man’s| physical and mental faculties.™ In
this view, cultivation was an end in itself, not a pragmatic means to a
career, and Wissenschaft was considered the best method of achieving it.”

Al Marshall College, Rauch infused this constellation of ideas into the
traditional structure and curriculum of the American q,:ullu,::.:r._-, Not
r;urpri_singly_ Rauch emphasized the mind’s active construction of
Meaning. At a time when most classroom instruction required students
0 answer questions about or recite information memorized from
extbooks, Rauch preferred the German practice of lectures and open
3::5:']::::11mﬂul:i” I'rf:‘.lmr the huginnlillg emphasized I:I*uxu:n:ia|ing] the
g rather than the memory™ of his students.

E‘::;}IL;; ;]lj:.lligura] njn:tl_ifmdf; were ﬁu-l!mr .-:h|up=:_d by his imlmu.:r:-;iun in
immigrated to Ame Parficuany that of ©. W. . Hegel.. When Rl
Mo e lenL_al. he learned 1|l£.l|.' Hegel's ideas were virtually

there.  As historian, Bruce Kuklick has noted that the New
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. rican philosophy had beeo
Ww.m wh;jurf:::;id ‘:‘mcﬁurnps : II'DI]iCﬂ“}". Rau.:l-[:.ti
isolated  from Imﬂ"ﬂcl College, located geographically and socially far
appointment al'Mnﬁhﬁl e Kerican educational inst:!uu?lns, placed the
outside the mThS::EﬂE edge of philosophy in America.
small school o d administrative responsibilities, Rauch

; teaching an s :
On top of his heavy ‘American audience the recent advances in
; to an Americ
resolved to introduce

1 \ henomenolo of th
i ﬂph “1n all that rﬂlﬂtﬂh t{'!. thl'.-‘ P \ gy
GE'I'IH'I.“EH p]'ﬂ]!ﬂ's y i:l o ling in t it o f.-:

; Ve voor a View of the
: : o first volume, Psychology, o a p
aesthetics and ﬂthmiﬂt& 1840. It was the first book with the term

Human Sﬂui’_. H_]:E‘EIE to be published in the United States. Following
P?Tcﬁnl?ﬁg [!:]IIEIHS ﬂ“d structure ﬂf Hcgﬂ*l's P.l‘l.l'Hﬂ.‘l‘ﬁﬁh":' ﬂf :llfﬁﬂdq Rauth
closely

d the book as lecturcs 10 hi.s junior class at Mﬂrsha]l
- cumpast; reface he explained that his goal was to “render this
o lI'E I:i‘ul science accessible to all classes of readers™ by using
nﬂh'lc nndldc ]g: e and “taking all his illustrations from nature.” He
:;g::;;i ;:Eugugctﬁcﬂ ed in finding an audiencc, for the [ETEE ::Id:ilir:-n sold
out in a matter of weeks and was used in a number of colleges.

In Psychology, Rauch challenged the patfsirvc VIew -.:si 1I1ru.3.m1t‘1d I.].ms?“mj
in Common-Sense Philosophy. cmphuﬁmlng that consciousness P E?Ijr,-'i:

an active role in structuring experience. Mind was cmlnpn:;}:-::i of dnrf:;{cmh
aspects, but they were organically Iinl-;udf through a dialectical pruc..m, ut
development. Rauch envisioned cach I11gl1f:r stage of thought as n_:-.:_n;_:
out of and encompassing previous ones, including the most primitive

physical level, thus rejecting a Cartesian dualism between mind and body,

subjectivity and objectivity. The goal of this process of development t't'aﬁ
the achievement of human personality, a concept that for Rauch mov ed
toward self-consciousness and awareness of God. His organic vision
influenced Horace Bushnell's understanding of human dexlrclupman
expressed in his Christian Nurture (1847). Psychology also introduced
the Romantic historicist concept that human cultures themselves were
organic entities that developed over time. Change did not abandon the
past but included it in more complex forms. *History includes the past by
making us conscious of what it was,” he argued. This historicism proved
to be a fertile seed from which the Mercersburg Theology grew.

Rauch had alrcady outlined the educational implications 1ut' 11::;‘-'
philosophy in 1837 in his address upon his inauguration as President 0

‘m Sally F. Griffith

Marshall College. Speaking to a c_:umhim':d college ﬂﬂf} ;ﬂTn:unlfy

audience, he avoided the complex ph:lnsﬂphmal . [:'ﬁ' im ﬂg}i] is'
drawing upon themes and images common in German Rn.man lcu-r:llli1 i
frequent use of organic metaphors was not only W“’l':ﬁmm “"_'h #
philosophy but well suited to his rural audience. H'c EL‘-IT with “
premise  that the development of _humﬂn CONSCIOUSNCSS  requires
interpersonal contact. “Fire only can kindle fire; mind only can awaken
mind.  We must be among men to become men; we muﬁ_t be acted
apon . . . This mutual influence of men cx::rt:::d on u:%ch uthf:r is what we
call education in its widest sense.” Dismissing the idea u{ the mind as
passive recipient of outside stimulus, he argued that learning depended
upon the child’s own activity. “*The mind does not receive Impressions
like wax,” he cautioned. “In receiving it is active; and unless what 1s
committed to memory, is understood, nothing is learned.”  Although
education could not cause development, it provided the environment
essential for the growth of children’s “latent™ potential. *Their manifold
and various talents, all the faculties of their minds, are the slumbering
seed which the hand of the Lord has scattered, that it may awake, and
grow, and ripen, and become beneficial to our race™ through education.'

True to his neo-humanistic background, Rauch insisted that education’s

primary purpose was “‘the harmonious cultivation of the latent facultics
of the mind.”

Only when the reason is fully developed and not merelv a few of its parts,
only when we are conscious of ey ery power and un-.:rm n
entirely men; whilst without this full dey clopment, we
inmmed down to dwarfs by the knife of the gardener.

us, are we
arc hke plants

Ifln l!u: interest of practicality, he warned. “the
direction more than in another. the
Eﬁdcﬁclmnm th:‘m ﬁ:ch.ng; Iu:ﬂu! speculation more than imaeir
calthy state of the mind is produced, |
1111 our own disadvantage
?ullugc must seck to d
ontune of our [jves

mind 1s cultivated in one
memory more than judement.

1aton—an
which must result More or
and to that of our fellow-men.™
0 develop more than its I

less
Hence, the
students’ intellects. “The
depends not exclusivel on
as Citizens, and '

and our government

O form this
cation in the
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ultivation of the whole inner mgy»

. ical ¢ - .
For Rauch, this synuﬂfmﬂm a wide range of subjects. It involved the

required more than expos g o He warned that attempts to ys
: or lecaming. use
students’ very motivation mbition to spur student activity only

i nt or cven 4 : 1)
r?rn::lﬂrﬁsh;ﬁs Rather, love was the ideal motivation: “that which
i )

| ing at once—which induces us 1o
bdues ill and the understanding : '
e v as we know of it, and which consequently unites

: ing as soon :
desire a thing = An emotion, “love to the subjects taught, must

d action.
knowledge an tive to learn, love to knowledge, to truth, 1o

be the great mo :
Lh:ur:ﬁi ndependently of any selfish caleulation as to the use and

advantage we may derive from them.” Again, students could not be

forced to experience this emotion, but they learned 1t only through
her in all that he did: “Let the teacher live with

| | ith the teac

]altlmliﬂi:g:n“;]r:hhis occupation; let him be iqspircd wilh‘ love to lrm.h ?md
holiness: let his instructions be delivered in a free, Il_vcij.' and distinct
manner: let him understand how to achal now to the judgment, now to
the feelings of his pupils: and ESPLT““"}’ let him t{ﬂ aware, lhat his
instruction ought only to guide and aid the leamer in reproducing all
knowledge by his own efforts.”""

Ultimately, Rauch believed that education 5Imu|@ lead students to the
search for knowledge of the Absolute. Each particular science had its
own methods of teaching, but, Rauch concluded, “That method will be
infinitely best, which in all the sciences recognizes a reflection of the
eternal Truth: which knows how to lead the fountain of life and of
wisdom by many streams into every art, and into cvery science—how to
connect every science with the Head of all knowledge.” That knowledge
for Rauch was essentially religious: “The laws of reason and nature are
the expressions of the same divine w 11 R

Later in the nineteenth century, this idea of education as cultivation of
the whole man would become the basis of the defense of classical liberal
arts education, not only at Marshall or Franklin and Marshall College,
but throughout the country. But as expressed by Rauch in 1837, it was a
new way of talking about education in the United States. Moreover, he
seems tf:n have practiced what he preached. Although he could be @
demanding colleague, he was an energetic and enthusiastic teacher,
“There was in his nature a joyous element which endeared him to his
students,” reported Joseph Dubbs. “The business of teaching with him,
was any thing but mechanical or formal,” recalled his colleague John

Sally F. Griffith

Williamson Nevin. “His nature was ardent, generous, t:rlllhusiuslic:_ anir.i
towards the young especially, standing to him in the relation 'nf p_up:fs. ."
uttered itself with the mosl affectionate ecarnestness and wvam‘t}r. Htﬁ
whole intercourse with his students besides. was adapted to win their

. L wiIs
confidence and engage their love.

Unlike other colleges of the day. under Rauch’s leadership ll_u: faculty’s
disciplinary policies also relied upon personal relationships with students.
His view of developmental psychology seems to have inspired an
unusually flexible approach when it came to enforcing the strict formal
regulations with a degree of tolerance for young men's need to define
themselves in opposition to others, including authoritics. Despite one
student’s “wild” behavior, Rauch reassured his father that he was in no
danger of moral “ruin.” I have watched him closely,” Rauch reported,

and he was “perfectly convinced™ that his recent misbehavior was a

reaction to the unwanted attempts of some other students, less intelhgent

than he, “to bring about a revival” in him.

Your son is in that age, in which he begins to claim all the deference due
1o a young gentleman; he 1s smart & interesting to all his fellow students,
he is of a lively disposition and much inclined—Ilike every vouth of his
stamp would be—to ascertain every where his rights: this is a fecling, to
be honored & though it is to be guarded too, this must be done in a gentle
nmnm:lr. | can ltlntLETSIIIIIli the feelings & views of vour son L‘I'IIIEI".:I.L\'.' the
more he perceived some of the students ready act o '

inln:lla:cmzrl guardian, the tnurlewtl;':.'iI‘htI]::L'Ii:‘uii'jj é "M iy '“”‘"I_“r
they would not like or do things before il*L Ao thos o
al"l;rm'e & all this only to sh : L, S Whl{h‘ e
i ! \ show them his entire indi
jt{dgcmum ... Your son i1s in m
highly promising voung Gentlem
whose conduct is far from produci

would not
m lterence to therr
Y opimon an orderly, morally good &
an, in whom 1 feel much interested &
Th. ng unpleasant apprehensions in me "
I'urh faFL rn;rfa}mpmhy with efforts to stimul
fEvivalism was a sienific: ' :

L Emmuh:}mgmllmnl teature of the religious scene at ths t

ant student’s fathe ; 3 . \ v

. ¢r, Bernard ( olff, w; |

-H_"?r“”".':d clergyman, and as vouy probabl I-. e s
SUe within the Chyrely 2 ’ a0l know. had become a major
H L] b - .
aUch’s distaste for the ne -
| ul,,-in h C NCW rey &Y
o Who became his
who fast became

ate conversion is significant

alistic me
colleague a vear
a close Inend

“asures was shared by I
s aler he wWrote this Jclt;'r
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untimely death in 1841, and the arrival Phillip Sclliaff. the stage was set
for the emergence of what soon became widely known ag .

Mercersburg Theology.

This theology permeated the particular understanding of libera] gpq
education at Marshall and then Franklin and Marshall College through
the rest of the nineteenth century. Some of its most prominent and
compelling aspects had direct curnicular and pedagogical applicationg Al
the College.

First, not surprisingly, was its attitude toward religious education

Although  most  nineteenth-century  American  colleges  had

denominational affiliations and were led by minister-presidents, most

subjects were taught without reference each other or to a religious

context. The task of tying everything together was left to the President,

when he taught moral philosophy as a kind of capstone in the senior year,

On the other hand, instilling religious emotions was left to the recurrent

revivals that were a common feature in American colleges. At Marshall

College and later Franklin & Marshall, leaders did not encourage
revivals, and seem to have actually discouraged student participation
}vhu:n revivals were conducted locally, This did mean that religion was
ignored, but rather that it provided a constant underpinnin g for the life of
thq college community. In The Anxious Bench, Nevin argued that true
rcllglqn, “the life of God in the soul,” must be continually and
m‘gqm':illi}.f “cultivated in order that it may grow.” In his college this
cultivation was pursued through regular shared corporate  worship
E;:r"{dll??li}“ for the sacraments as well as through daily ::h;mclj
e e ot i nnn—l:: ‘II!L.-.{E.,I‘un‘g.‘Chrlsuan liﬂtll'lf}ﬂ, for the
questions to be more appro n';:; :*l’;flﬂ Lhdwctmi and unmsldcrcq such
petlected i a0 ‘crnnhac; P ¥ “ur fhc semmary, Rather, it was
S Phasis on 1dealistic philosophy that embraced ethics

acsthetics, and natural science Comy ‘ -p 4 ; '
: non-Sense Philosophy was rejected

because it focus :
'y ﬂCLIh:’.‘d 1“’(’ ﬂ:‘;l:'lu A i . 5
sense,”™! sively on “the world of mere matter and

Nevin al At ags:

German ‘Tl'alillsl[::‘:gﬁm“ﬁﬁ _lh’? college's “peculiar genius™ as an “Anglo-

language in (he Im;-c:r clazs"-tctldcd not -:ij:r study of the German

higher classes in German a:b* I]m,[.jﬂ“"-'rﬁ’ of lectures in some of the

language, under its fine 1.f “T, b F!‘“PEI on alternate Sundays, “the
* 10T, serving its proper purpose as a vehicle of
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. 1 instruction for the soul.™. He considered knowledge I‘.th‘ +(icrman to be
Ly Ii“':-II to obtain “a solid culture in art. science or religion,” but also
ESSFHH::J tl?:: German language possessed “unusual depth and force” that
1:“-Jh-c‘hfr":lt “as a living element in the midst of living relations.” ™ In
::;pil:.g with Nevin and Schaff’s overriding interest iﬁn ﬂislﬂry:I t:w‘
reaching of history in the college Expulltlﬂdllhfﬂugh tEu.: ;iu..r::n_ -::qunn  the
subject was covered In all four years, well in advance of most American

,

cnllcgcs." |
The fusion of philosophy and history r-.:lm:hud its high point when Nevin
came to teach at Franklin & Marshall in 1861, In :-v‘-}l'l‘!:?ut‘{lll.:l.‘lil years, he
series of lectures on the “Philosophy of History™ that came
more vear. Rather than waiting until the senior
onnections between all the forms of knowledge
Nevin's course presented an

developed a
to be taught in the sopho
vear to demonstrate the ¢
covered in the college curriculum, _ :
overarching philosophical framework to integrate all the nstruction to
come.”

In the process of showing how history was the “Pm;:rmxim;‘ur f J};_u'cfn:f
Movement of Human Life,” Nevin's lectures encapsulated his Chnistian
philosophy of “the universal relation of the system of nature to the
system of living mind in the economy of the world.” Moreover, they
underlined the close connection between his philosophy and his intensc
commitment to liberal education. In short, the latter was the means of
forming a mind. or whole personality, capable of perceiving this true
“economy of the world.” He insisted that history could not be understood
as a mere “accumulation of facts.” Using science in its older meaning of
a system of knowledge, he pointed out, *“The main thing always 1s the
life which 1s thus breathed into the facts, from what we must call the
ideal side of their science.” This ideal side came only from the mind “by
which they are apprehended and converted into knowledge.” To practice
historical science as he envisioned it, a person must be liberally educated,
possessing fully developed learning, faith and imagination,”™
':’."nm'm':-'.-.:]y. Nevin believed that the study of history was the mosi
important subject for “the liberalization of mind.” The connection
between liberal culture and historical science was expressed most
u:r_-;pliciily In the concluding lecture of the course. “The grand utility of
history is the science itself introduced into the mind,” he confirmed. Its
result was the “historical spirit,” which he defined as “a sympathy with
the organic movement of human life, in which the old and new are
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continually joined as one and the same “"iﬂ':““f“'_" Upon the expansiop
of this spirit rested the hope of the future: 1t will constitute the majy
power of modern culture and the main hope of the world, in fhat conflict
of vast powers in which it is coming to be more and more involved, z
between mechanical tradition on the onc hand, and blind or recklesg

radicalism on the other.™

As the linchpin of the college’s philosophical curriculum, the course
continued to be taught even after Nevin’s retirement in 1876; in faey,
Henry Harbaugh Apple taught the course in the carly 1920°s using notes
his father Thomas G. Apple had taken in the 1870°s and 80’s. In ap
overview of the curriculum, Thomas Apple explained that the emphasis
on philosophy throughout F&M's history functioned not “merely to
discipline the minds of its students in the study of Metaphysics, as a sort
of mental exercise,” but to unify the curriculum and “give it direction, by
the principles of a sound Christian philosophy.” The sophomore lectures
on the philosophy of history served as a beginning exercise in thinking
philosophically and historically. Afterward, students studied
anthropology and psychology, and lectures on aesthetics, the fine arts
and comparative philosophical systems followed in the junior and senior
years, concluding with an entire year’s study of ethics. Apple considered
philosophy to be “the crown of a liberal education.” Its dominance of the
ﬁpa! years, "wl?en the students” minds have reached their best
discipline,” cast “its rays of light back upon the studies they have passed
through, and enables them to better estimate their design and end.™’

‘I‘:fiurcuycr. the spirit of the college’s philosophical tradition produced an
organic relation™ among all the other departments that had created “a
S of general atmosphere in which all the students live.” Because many
:;nl?lf: f;‘m;llfy ha{_! “grown up under its influence,” they had *“a proper
wh::-cirltllllrcirf hlltt:nl?anl:'ﬂrr- et 1o the whole in a liberal education.”
considered this “ci:: ies might be to a ‘I:!Hl'lii.'llllill' subject matter. He
relationship be mmon ntellectual life” crucial because of the close

P between teacher and student. “The mind of the professor

moulds the minds of his s '
i is students quite as much through an indefinable
influence as through textbooks " ch through an indefinable

The Mercersburg Theology’s concern w
concern with the student’s
days at Marshall College, t
students’ independent

S | ith general cultivation fed into a
life outside the classroom. From the carliest
>, the faculty had supported the development of
mtellectual life focused around the literary
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and discussion societies that were

: iious in antebellum America, the Goethean EII:I:d the D;ﬁgnﬂll;i?:
“hlquElUUh officially dedicated to “the mutua[ }mprpvcm:.nl n | Lf
snclchﬂﬁr ‘:w:'iﬂmc ~ercises of Debating and Composition, i t'hﬂ_' gIaces ©
members n ‘ ;Dma‘gcmcm of Friendship, and the cultivation of
ppesy lh; I::CE like the formal curriculum, they sought to develop
Mnmlltf- l?m {EGI:]IL‘{[ intellect, It was widely belicved that I!II.:
more than 1 'ncdl by participating in literary socictics was an essential
experience 11:.-5:] he formal curriculum in preparing young men to take
m-,mp]clm'-?“ in public life. Nevin recognized that the sociclics F]“F?d &
t-!}?;riffcif mlf: ‘1 the students’ personal development H“.d r.h:m.:riht:‘q
:;1%:111 as “a department of uduuutim‘»:”m say the least, fully as HmpOFYIE S

any other belonging to the 53’51::111."‘

In his first address to students as Pn:sir.lc_ _ e
Nevin emphasized the importance of c_ulm'i].tmg students” 1n¢ LPLI‘I an
action and thought. He defined education, In terms nearly identical 1o
those introduced by Rauch three decades before, as Ihu r-.,t:aull f;rt the
contact of minds. “It must be mind working upon |.n|nlcl: |rmluII1_uF11cu
meeting intelligence: will infusing itself into will,”™ Nevin u:r*l"lplumlrud.
Hence education could never be imposed from above, without the
student’s active participation. “Indeed. their training is a failure,” he
warned, “if it do not bring them continually more and more to be a law to
themselves, to do their own thinking, and to will their own working.”

societies. Like the adult debate

nt of Franklin and Marshall,

Nevin clearly hoped that the address would not only introduce students
to his philosophical perspective, but inspire them to become more fully
committed to the school's mission. Undoubtedly also hoping to reduce
the frequency of the rowdier outbursts, he concluded by emphasizing that
“self-government™ was far more desirable than “hard-fisted discipline,
laid on heavily from without . . . We wish to have as little as possible to
do with the espionage, the surveillance, the inquisitorial trials, or the
penal visitations of a college system of police. Spare us, we bescech you,
the misery and pain of all this, ™"

Through the century, college leaders came under mounting pressure to
add more practical, vocationally relevant courses to the curriculum.
Around the middle of the century, many formerly classical colleges
expenmented with a number of innovations that included prupnrm:}n'
programs; electives; non-classical degree courses, such as the Bachelor
of Science, literature or philosophy: partial courses, in which students
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studicd only one or two subjects; cncducg,ti:n: ':'I‘fi Eﬂmr.la] Programs
in cducation, engincering and agriculture. © Frankiin & Marshall’s strop,
ties to the Mercersburg Theology enabled its leaders to staunchly refiyg,
to follow the trend. Soon afier the merger, the board rejected a logg)
request to add instruction in “the theory & practice of teaching,» upon
which local leaders founded the Lancaster (" ounty F:Iurmal School, the
fore-bearer of the present Millersville Unwcrsny..‘ When the Bogrg
conducted a reorganization in 1866 that brought Nevin to the presidency,
it called for adding studies in political and constitutional theory, ang
introduction “at an early day” of a threc-year “scientific course of
instruction, similar to that provided in other Colleges™ leading 1o 4
Bachelor of Philosophy degree.™

Nonctheless, Nevin refused to carry out the Board's mandate,
Pragmatically, he argued that this was not the time for adding new
professorships, when it could not pay adequate salaries to the teachers it
now had.” More importantly, in his public addresses he emphasized that
it was essential that undergraduate education nor be practical. Nevin took
the occasion of the first commencement of his presidency to drive home
his determination that there would be no educational experimentation.
Nevin acknowledged, in fact celebrated, that the recent war had ushered
in a new era in world history. But he saw this as reason to reaffirm rather
than alter the college’s mission. He regretted that the recent increase in
support for education focused only on the utilitarian, material ends of
cducation, F&M had a special role to play in preserving the time-honored
role of liberal education. ™

He L‘i"":l&"“"-'d any attempt to prescribe for other institutions. It is no
business of ours, to denounce or oppose the changes by which other
colleges arc seeking to adapt themselves to the educational demands of

":"s PNt But he was certain that “our vocation” was “altogether
different.”

If we are to be of any account in the cause of learning and
education, It must be by our holding on steadfastly to what has
been lhl_: reigning purpose and character of this institution from
the beginning; and instead of finding in the present bearing of
things a reason for changing our course, we should see in it
rather only new reason for our continuing unswervingly true to it
h? the last. For if the general bearing of he age h;in the way
we have seen, more and more toward merely material interests
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o that our
TIRAS : more necessary U
it is but all the S fvorof

en worth anything hcr_etul‘nrc.. O
ke and for purely spiritual or nwar S.
od be made, if possible, more firm

and outward ends, ‘
(estimony, if it have be
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not now DC TCldALL,
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At
than ever.

S AT
inted in the college catalog for many year

In a statement that was repr Nevin 1810 out s & ndatuntal

and frequently quoted cllm:?vhur:.:.

rationale for liberal :ducahmj..l i
Let it be mur ar]nl::ruélml;n 111:;;“1:11:““] s B dc“‘“u g
- fﬂﬂ{; =r:1LI u;iu-::atiun. in the old and proper sense ol ?hc
ﬁupr{fi?ii:j aqut:inu free from all bondage to I]}L‘I‘l..‘l}-‘ u?ulm:h:
t:I:::r-:,n::n.::s. ar‘ld ends. and as having to do, ﬁrsl_ .nf F:;.Ir' -::|III,111[1.::
enlargement of the mind in its own sphere. This. alter all, '

remain the true conception of education forever.

He was convinced that no purely “utilitarian, practical, u:‘fd' prl}turi;l-:}];];::‘:
education could ever be sufficient “to complete the Urgumfi““m T- oy (
human culture.” To stand, such a “practical Hllpcl‘ﬁlﬂl{.‘llll'l.‘q must hay :. |d‘
least a basis of solid spiritual thought.™ If everyone clse focused on “the
outward,” it was “all the more necessary™ that some few “make all in all
of the inward.”

Never was there a time, when there was more room or more need for
cducation, regarded simply as a discipline of the soul for its own sake.
Agriculture, mining, and civil engineering, are of vast account: but not of
S0 much account, by any means, as the development of a strong and free
spirit in men themselves, **

Nevin claborated his defense of liberal education in a series of articles
written for local newspapers in 1869, He explained that g college
cducation must be independent of and precede professional training in
order to provide *a common liberal culture™ upon which all professions
depended for “their full dignity and strength.” The subjects studied were
tht suited 10 -;:uilix-'atin%r, a mind capable of taking [Iu:‘hn'-mi-::-'.l possible
1:t;:,,;{ninz:::;:%;{ :T:,,:,:i:‘::;;?-fl:-u:.r”“.w‘l;?:: j:u;_d_ ,HF,“-]SI.]- Interests, u‘!,
He feared .-thattinsli[util.:-ns that "HHIL!;I'I [:‘-hc[mnl*:{ ‘ffr'jl ey H‘ff-'ff.
Soug ine liberal and vocational
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would inevitably see the latter, like *a Johan’s whale,” swaljow

up the liberal.™
' G. Apple was also called upon to defend F&M g

Hi Thomas
E;iﬁﬁf::im increased frequency, as the post-war founders of (he

arcitios justified their departure from the prescribed classical
ﬁcﬁﬁmﬁﬁafmcﬁng the ideas of mgmai discip:-ling and faculty
hology traditionally used as its lhcun:ncal_und-:rpl_nnlr'lg. They also
rejected the ideals of fostering persons ut: wide I::ultu.-ullmn and of g
shared civic culture. University promoters did not immediately abandon
the ideal of fostering moral development, but 1hgy argued that training in
scientific method would do this more effectively than the “narrow”

religious  indoctrination  provided in  “‘sectarian”  denominational

colleges.”

Apple too resisted change, and his arguments remained rooted in the
College's philosophical traditions. He insisted lhafl the study of languages
was central to cultivation becausc it put one in touch with the very
“outward form of llmughl.""“ He also presented hiberal education as a
counterweight to the excessive materialism of Gilded-Age America. “To
value education for its own sake,” he told the organizers of the College
Association of Pennsylvania in 1887, “is to set an ideal before the
individual and the nation which is in itself clevating, and which must act
as a breakwater against the greatest danger that threatens this nation.”

Apple also based his defense of liberal education upon his sense of the
college’s mission to form the whole Christian personality. He even used
the occasion of a memorial service for a student to drive home the point
that the ultimate goal of a liberal education was to prepare not for an
occupation but for eternity. Was his young man's education “a failure,”
Apple asked, because he had died before he had the chance to use it?
The “proper end” of liberal education was “a life in the spiritual world”
as r.nuc_h as on earth, he concluded. “For what is the true aim of a liberal
education except to elevate and ennoble tru¢ manhood, and thus to
become an organ for the glory of God."*

In the last decade of the century, John Summers Stahr was able to find a
way of allowing Mercersburg Theology to serve as a bridge to an
f;rlandrfd_ undurstanding of liberal education that would allow the cﬁur]]ugc

MOve Into the twentieth century. His successor on the science faculty
characterized Stahr as “pre-eminently philosopher, the last and the most

5 -
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widely informed exponent of the Mercersburg Philosophy.” His
understanding of science departed from his predecessors in that he
translated idealistic concepts of evolution into terms consistent with new

findings of “exact scicnce.”™

As the professor of natural sciences, Stahr presented a report to ‘lhc
Board in 1886 that offered a snphis{icutcd argument  for mflcnuﬁc
education that subtly recast the very rz?m?nulc for liberal cduca!tf:-n. A
college course “is for culture and disc:phr_u: rath_cr ll:un for EPL‘L‘IﬁEi:I“}F
practical ends.” and was valuable nqt f_hriunpﬂmngr useful or practical
information” but for its power “to dlﬁﬂl!]]lnu the mind and h::llp to form
character.” Nonctheless, he redefined this process by elaborating the sct
of intellectual skills that a cultivated mind should possess: “A college
course ought to include, the writer holds, all those elements, which,
hurmnninu@.ly working together, train the student to observe accurately,
reason correctly, express himself clearly and act nghtly.” The natural
sciences, he argued, were ideally suited to developing these abilities.
Later, he expanded upon this argument by pointing out, in keeping with
the college’s philosophical traditions, that true science was not the mere
accumulation of facts, but the ability to theorize upon them, reflecting a
“broad, comprehensive grasp of things.” This emphasis on scientific
method as a “marriage of hypothesis and experiment”™ flowed naturally
from the Mercersburg tradition but was only in the 1880s being adopted
by university advocates of science.”

Like Rauch, Stahr emphasized the crucial importance of “a competent
leacher whose enthusiasm kindles that of the student.” But ensuring such
competence and enthusiasm on the instructor's part required facilities for
m:%:rmll research. “A botanist without a herbarium, a biologist or chemist
Txrf out a laboratory, a minerologist or geologist without a cabinet of
*PECIMENS or a museum, is no more likely to thrive than an ;
ot o kel ¢ than an astronomer
bbservatory, or a fish without water ™ Faculty s
ater.” Faculty should be

encouraged to P - o 2
s : ?:. o do thEﬂI‘L|:J, not as an end in itself. but because they would
+1ebY be made more effective teachers ¢ ) (

Under Stahr, Frankli

of ﬂdEPl;Iiﬂ;l ::nkhn & Marshall ollege would begin a gradual process
' 'I- eyl = - = h,
cducation in. (o n::;b‘Ll':llllL-l“{.Hldl demands, particular]y for laboratory
Phi|t'-5ﬂphicall}--hq;ch:};“‘l“ﬂhmu abandoning jts commitment to 4
a: eral ans core. Becarcn < 1 - :

change rooted i : ¢. Because of his . -
ed in the Mereore . ¢ 0L s underst; ‘
help the colle i Mercersburg Fheology’s historicis érstanding of
cotiege change without T A Moy "CIsm, he was able 1o
THNE S raditions behind Frankl:n o
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Marshall was one of the last colleges to give up its.pn:scrihed clz_lssical
curriculum, moving gradually In the carly lwcll_llul!l {:i.?nlur}r into a
system with a disciplinary concentration and distr!.hutmn n ‘thc natgral
and social sciences, humanities, and languages, without an intervening
stage taken by most schools in which all requirements were dropped.
The acceptance of the concept of evolutionary change made for greater
openness to the scientific currents of the later nineteenth century, and
laid the groundwork for the excellence in the sciences that would become
one of the college’s hallmarks in the twentieth century. One thing that
has remained consistent throughout, however, is the college’s
commitment to fostering a learning dynamic relationship between
teacher and student, based on mutual love for knowledge.
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