
Lancaster Theological Seminary 

Grappling with Grace 

An Illumination of theDegree 
to Which Theory and Praxis  
Agree in the Matter of Grace 

in the AfricanAmerican 
 PentecostalHoliness 

 Tradition 

A Major Project Submitted to the Faculty 
in Candidacy for the Degree of 

Doctor of Ministry 

by 

Wendell C. Yorkman 

Lancaster, Pennsylvania 
May, 2022 

I 



Grappling with Grace 

An Illumination of theDegree 
to Which Theory and Praxis  
Agree in the Matter of Grace 
in the AfricanAmerican 
 PentecostalHoliness 
 Tradition 

© 2022, Wendell C. Yorkman 

Submi3ed by the author in par8al fulfillment 

of the requirements for a DMin degree 

and approved by: 

Dr. Lee Barrett, Project Supervisor 

Anne T. Thayer, Chair, Doctor of Ministry Committee 

April 27, 2022 

II 



Abstract 

There seems to be a gap between church doctrine and praxis as far as matters of grace is 

concerned, particularly grace understood as forgiveness and reconciliation. Because of the lack 

of clear, theologically coherent doctrine, church leaders and their members are left to decide for 

themselves how to practice grace toward themselves and one another. Through a process of 

examining doctrines, analyzing sermons, reviewing literature and conducting personal interviews 

with church leaders from African American Pentecostal Holiness churches the researcher’s intent 

is to determine how closely aligned doctrine and praxis are. Since a large percentage of the 

church doctrines examined include no specific guidelines or directions as to matters of grace 

beyond being the power of God in bringing salvation (Eph. 2:8-9), the lack of understanding 

often causes un-graceful responses by leaders and members alike. It is hoped that this work will 

be read by Christian leaders as they gain insight as to how grace is to be understood and 

practiced.  
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Chapter 1 

Have you ever wondered what the grace of God is all about? Is it as powerful and 

unconditional as some people say that it is? Does it really cover all sin? More specifically, does it 

cover all MY sin? How does one get access to its power? Are there any sins that are beyond the 

reach of God’s grace? Is grace still applied to someone’s life even if they repeatedly fall short? 

How should we extend grace to one another?What does the church say? 

Over the years, this has been somewhat of a mystery and a point of perplexity as the 

perception of a significant gap between what some Christians preach and teach about God’s 

grace and how this belief plays out in practice in daily life becomes evident.Even in the official 

teachings of the churches there may be insufficient attention to grace as God’s justification of the 

sinner.While there is suspicion that the issue of inconsistency regarding grace is prevalent in the 

larger Christian church, because of my experiences and concern for African American churches, 

specifically African American churches of the Pentecostal Holiness tradition, this project will be 

using this tradition as a “specific group.” This researcher also wants to gain clarity for personal 

intellectual understanding and theology as well as to develop some suggestions that can be 

offered tothe church, particularly those in this "specified group" 

This project aims to illuminate the degree to which theory and praxis agree or do not 

agreein the matter of grace in the African American Pentecostal Holiness tradition. This will 
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include the reviewing of polity and doctrinal documents of these traditions, as well as preaching 

and teaching samples that may contrast with what should be theoretically practiced, creating 

internal tensions regarding the extending of God’s grace. The researcher wishes to generate 

evaluation and conversation among church leaders concerning their denomination’s theory and 

praxis regarding grace. This process may prompt and enable a larger exploration and discussion 

beyond the necessarily limited scope of this project. 

Subsequently, the investigator will be examining the doctrinal statements and polity of 

several African American Pentecostal Holiness church denominations looking for consistency in 

what their doctrine and polity states about their grace belief. A specified group used for this 

project will include representation from the Church of God In Christ, the Mount Sinai Holy 

Churches of America, and several independent Pentecostal Holiness churches.  

Selected sermons preached by prominent leaders from that tradition will also be reviewed 

to determine if what they preach and practice is aligned with one another, and with the normative 

doctrinal and polity documents. If there is some alignment, the question becomes:how much, and 

to what extent does the church practice what it says it believes?It is not the researcher’s intent to 

make a blanket statement about all bodies in the Pentecostal Holiness tradition, but rather to 

begin an exploration and provide a platform for further exploration and discussion. This project 

recognizes the limitations in scope; assumptions and examples may only be indicators of a trend 

and not be representative of an entire tradition.  
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The key question for this research project is: What are the doctrines and polity 

concerning grace in the various Pentecostal Holiness churches and how are they understood and 

practiced? 

This researcher has been attending church since he was a small boy and has heard about 

the grace of God all these years. Grace has been preached about, sung about, and taught, debated 

and even seen extended to others (although not entirely without controversy and often with some 

kind of stipulation). This dichotomy of “free grace” vs. “grace with a price tag” has been an issue 

that has been literally wrestled with for some time in this researcher’s life. 

Of course, we love it when we are the recipient of God’s grace, and we even enjoy 

extending grace to people who need it sometimes. However, there are other times when we, 

admittedly, have problems extending grace to others freely without adding consequences, 

reciprocations, or constant reminders of the wrong that has been done.  Sometimes, perhaps this 

reluctance to extend grace is because of the very personal nature of the wrongdoing and how it 

directly affects us and those dear to us. Other times the reluctance could be due to the public 

opinion involved or the concern for what people think or will think. Will people think that we are 

weak or soft and unable to control a situation or person?  

Will they accuse us of administering and supporting “cheap grace” as Dietrich 

Bonhoeffer suggested? According to Bonhoeffer, cheap grace is the preaching of forgiveness 

without requiring repentance, baptism without church discipline, communion without confession.  

Cheap grace is grace without discipleship, grace without the cross, and grace without 

Jesus Christ, living and incarnate. Cheap grace, Bonhoeffer says, is to hear the gospel preached 
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as follows: "Of course you have sinned, but now everything is forgiven, so you can stay as you 

are and enjoy the consolations of forgiveness.”  1

The main defect of such a proclamation is that it contains no demand for discipleship. In 

contrast to costly grace; costly grace confronts us as a gracious call to follow Jesus; it comes as a  

word of forgiveness to the broken spirit and the contrite heart. It is costly because it compels a 

man to submit to the yoke of Christ and follow him; it is grace because Jesus says: "My yoke is 

easy, and my burden is light. “Bonhoeffer argues that as Christianity spread; the Church became 

more "secularized," accommodating the demands of obedience to Jesus to the requirements of 

society. In this way, "The world was Christianized, and grace became its common property. But 

the hazard of this was that the gospel was cheapened, and obedience to the living Christ was 

gradually lost beneath formula and ritual, so that in the end, grace could literally be sold for 

monetary gain.”  2

Think about your church; now think about how you view grace.  Are you or the church 

adding prerequisites to a free gift? Has grace become a commodity to be peddled by church 

leaders and members at their whim? What are we practicing; cheap grace vs. costly grace; grace 

vs. no grace, or grace and works, grace and humiliation, grace and consequences, grace and guilt, 

and grace and shame? All of these have been practiced in some African American Pentecostal 

Holiness traditions.  

Macmillan, “Bonhoeffer, Dietrich. The Cost of Discipleship,” February 7, 2022, BT 380.B66 1966.1

Macmillan.2

 4

https://en.wikipedia.org/wiki/Christianity
https://en.wikipedia.org/wiki/Jesus
https://en.wikipedia.org/wiki/Gospel


Is this what God requires? Have these attitudes and practices become part of the church 

tradition for control or establishing status? Perhaps people’s inability to wrap their minds around 

or receive a free gift from God with absolutely no strings attached is the issue? If this gap in the 

understanding and practicing of God’s amazing grace does exist, can it be closed? 

Lately, this researcher has been made poignantly aware that he may have been exposed to 

and received, as truth, information about grace and its wonderful, amazing and miraculous power 

that was somewhat flawed. His earlier understanding was grounded in somewhat of a societal 

driven, traditional church understanding of grace. This grace came with a human-imposed price 

and consequences, such as works, and/or attitudes that inflicted shame and specific deeds for 

earning acceptance back into the fold. Fortunately, as he has grown, he has learned of the 

radiance of a different grace, one without all those tradition-saturated conditions, one that is 

really free, no strings attached.  

In talking with my son, Manny, he came up with a term that he believes captures the 

essence of my struggle, “GRACISM,” the act of determining whether a person meets your 

standard or criteria for receiving grace. He implies that the deciding factors of who should 

receive grace seem to differ case by case, setting by setting, based on variables that are too 

numerous to sift through across the African American Pentecostal Holiness tradition. These 

variables include such things as dress code, gender, diet, church participation, lifestyles and 

habits; and the list goes on. There is often a lot of ambiguity regarding what are sinful acts and 

involve the need for grace. 
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If grace is to be accessible and free to all, how then do we handle the issues of human 

frailty like substance abuse and various other kinds of addictions or sexual identity crisis? How 

do we view grace at work through acts of racism, sexism, classism and other ‘isms’ and 

prejudices towards one another that lurk in the heart of humankind? Who decides and how is it 

decided? These issues lead to the problem of “gracism” at work. 

It seems that people have values and boundaries that are more relaxed than they were in 

my youth. Have our moral compasses been broken or rendered obsolete or useless in the face of 

this bold, modern-day dispensation? Has our quest for obtaining and conforming to the 

righteousness of a holy God been reduced to following societal calendars? Have the African 

American Pentecostal Holiness traditions rightly understood the grace of God that is ever 

flowing as written by Paul in Romans 5: 20-21, “God’s law was given so that all people could 

see how sinful they were. But as people sinned more and more, God’s wonderful grace became 

more abundant. So just as sin rules over all people and brought them to death, now God’s 

wonderful grace rules instead, giving us right standing with God and resulting in eternal life 

through Jesus Christ our Lord.” (NLT)  

To further this project, the researcher will look at what some of the African American 

Pentecostal Holiness churches have included in their doctrinal statements and polity documents 

and what their most prominent and respected preachers project in their sermons and teachings. 

He will also interview several leaders of African American Pentecostal Holiness churches to 

ascertain their view on God’s grace and their experience of grace being carried out in their 

church or denomination. 
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TheProject’s Significance for Me and for the Wider Field of Ministry 

This project is significant because of the centrality of grace to Christian theology and 

life. It is so essential that consistency between teaching and practice is vital to the life of the 

church. The researcher seeks to help African American Pentecostal Holiness churches 

examine this fundamental issue with the goal of encouraging deeper understanding and 

faithful practice, both regarding receiving justifying grace from God and extending it to one 

another. 

This researcher finds himself, a product of the African American Pentecostal Holiness 

tradition, grappling with the whole notion of grace. What’s more, he is concerned that he is not 

the only one with this struggle to understand its scope. In fact, the concept of grace in African 

American Pentecostal Holiness churches and Christian lives seems to be somewhat of an 

elusive concept. This is sometimes evidenced by the difference between knowing what it means 

in the intellect and actually practicing it with the heart. And sometimes the concept of grace may 

be deficient.In many cases gracism is practiced more readily than anything else. 

Throughout history the concept of grace has been used, understood, misused, 

misunderstood, and misrepresented by people who thought it not robbery to extend it and 

withhold it with the very same hand. For years people, myself included, have been misled, hurt, 

and even traumatized by well-meaning leaders and their handling of grace. This has to stop. 

“These toxic, and unbiblical, hyper-religious belief systems have become the foundation of many 

‘churches’ core value’ and it has many Christians bound with ungodly strongholds”.  3

Dharius Daniels, “Bible Detox Series Master Class” (Change Church, Atlanta,GA, June 2021).3
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How is God’s grace understood in African American Pentecostal Holiness church 

traditions? What is represented in African American Pentecostal Holiness church polity and 

doctrinal statements? What is taught and preached in their churches? How do their leaders 

understand grace? What do theologians find in their inquiries? 

Project Type 

In this project, an analytic essay with interviews, research will be conducted and 

supplemented with numerous literary sources to investigate contemporary theological thought. 

Investigations of what is taught and preached, therefore, presumed believed and practiced, and 

possibly included in church polity and doctrinal statements regarding grace as it is understood in 

African American Pentecostal Holiness churches. Interviews of church leaders from various 

African American Pentecostal Holiness groups will be conducted hoping to get a clear 

understanding of what the posture is of their denomination’s doctrine and polity concerning 

grace and their experience in their church in praxis. 

This investigator brings to this project the knowledge and belief that the Bible is the 

inspired word of God written by human beings but interpreted, many times, incorrectly or 

one-dimensionally. The assumption is that most people in the Pentecostal Holiness churches 

have heard of the concept of God’s grace as forgiveness and somewhat appreciate its merits. 

The researcher, personally, holds to the belief that God’s grace is undeserved, unlimited, and 

consistent. It has no respect of person and is totally free to all who will receive it. It is in 

operation at all times for all people whether religious/church members want to accept it or 

not.  
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The passion that is brought to this project arises from the deep concern that the African 

American Pentecostal Holiness church and its people don’t always demonstrate the grace that 

this researcher believes is intended to be practiced as is expressed through the scriptures. The 

researcher seeks to help bring clarity and uniformity to some African American Pentecostal 

Holiness churches’ theology and practice. His hope is to initiate conversation leading toan 

examination of doctrine and polity culminating in further discussions leading to ultimate 

adjustments. Personal interviews will be conducted with various denominational leaders that may 

enable a larger exploration and discussion crossing denominational lines beyond the necessarily 

limited scope of this project. 

Throughout this project various terms that may be unfamiliar will be used. Some of them 

and the working definitions are listed below. 

➢ Antinomianism – For the purpose of this project the term means the tendency to disparage 

or underemphasize the place of precepts, commandments, and ordinances in one’s 

Christian journey of faith, the intention of affirming that salvation is by grace alone, 

without the expectation of works in accord with God’s law.  4

➢ Grace–For the purposes of this project the investigator submits that there are multiple 

expressions of the meaning of grace other than a prayer said before our meal to give 

thanks. Some of those meanings include the unmerited favor of God, or the supernatural 

power given by God to endure extreme adversity and/or hardships, and the ability to 

forgive an egregiously unforgivable act of wrong/injustice. “In Latin-grace-gratia; in 

“LEGALISM AND ANTINOMIANISM,” Fuller Theological Seminary, 6/13/2021, h\ps://www.fuller.edu/next-faithful-4

step/resources/legalism-and-an`nomianism/.
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Hebrew–grace–Chen, is expressed as unmerited favor. In Greek, the word 

for grace is charis which means favor, freely given or extended, always leaning toward. 

In the New Testament, it denotes primarily the favor and kindness of God, freely shown 

to men in the incarnate life and atoning death of His Son”  5

➢ Gracism – (original) – This is a term that my son, Manny, developed as we discussed the 

project. It will be used to describe the act of determining whether a person meets YOUR 

standard or criteria for receiving God’s grace. He further suggests that the deciding 

factors of who should receive God’s grace seem to differ across the American church.  

➢ Grappling–This term denotes a struggle, a wrestling with a concept, thought or idea. For 

the purposes of this project, it is used to express a struggling to better understand a reason 

for the toxic, unbiblical teaching and its root in the doctrine of the African American 

Pentecostal Holiness church.  

➢ Legalism – For the purposes of this project this term denotes “the idea that strict 

conformity to prescribed rules of conduct is the hallmark of moral goodness, even though 

the claims of compassion or even commonsense are thereby inhibited. In theology, it is 

the idea that man’s fulfillment of God’s law is the indispensable foundation of man’s 

standing with God. It makes no difference whether the requirement of the law is 

understood in terms of outward conduct or inward motivation, or whether the fulfillment 

Alan Richardson, A Dic4onary of Chris4an Theology (Philadelphia, Pa.: The Westminster Press, 1976), 147.5
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is brought about by man’s unaided efforts or by the assistance of divine grace. The point 

is that the religious relationship is governed by the law.”  6

➢ Sanctification – “Making or being made holy; holiness is the peculiar and distinctive 

characteristic of God and of all that is specifically associated with God” In many African 

American Pentecostal Holiness traditions it is used to denote the separation from sin for 

God’s use.  7

Research or constructive methodology to be used or steps to be taken 

• Several African American Pentecostal Holiness denominational doctrinal documents and 

polity statements will be examined to see what they say should be believed about God’s 

grace and determine to what degree their theory and practices align. 

• Multiple sermons from prominent preachers and leaders in the Pentecostal Holiness 

tradition will be reviewed to determine if they are consistent with their church’s polity 

and doctrine. 

• Because examining the implementation of God’s grace within the African American 

Pentecostal Holiness tradition is crucial interviews will be conducted with several 

prominent leaders of African American Pentecostal Holiness churches from various 

Pentecostal Holiness denominations to ask about their understanding of their specific 

Richardson, 191.6

Richardson, 303.7
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denomination’s teaching and hear their experiences in the carrying out of grace in their 

church. 

• Experiences will be shared from the literature, scholarly articles and other research found 

relevant to this work addressing God’s grace and the understanding and practice of grace 

(or the failure thereof) by Christians.  

• Data will be analyzed from the review of doctrines and polity documents along with 

notes from sermons and interviews to attempt to determine areas of alignment and/or 

tension. 

• Findings of both uniformity and discrepancies regarding the teaching and praxis of grace 

experiences as shared by church leaders will be made available verbally and in writing. 

Relevant experience and qualifications for this methodology 

This researcher has had over 65 years of attending church with African American 

Pentecostal Holiness congregations, as well as mixed congregations, white congregations and 

multicultural ones. He has advanced degrees in divinity, education and administration and has 

served in ministry, teaching and preaching for nearly 50 of those years. He has a strong 

determination and personal interest in getting a clear understanding of the reason for what is 

suspected to be a gap in the understanding and practice of grace.  

Perhaps, many of our congregants and leaders are transient and have either brought with 

them from other churches, or developed on their own, conceptions of grace that are sometimes 

contrary and often toxic and unbiblical. By examining African American Pentecostal Holiness 
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church polity and doctrinal statements and speaking with some of their leaders it can possibly be 

determined where the breakdown is in what is taught, preached, and practiced. 

Specific Resources Available for the Completion of the Project (E.G.), Library Resources, 

Online Data Bases, Software, Special Programs, Etc.) 

The intent is to examine doctrinal statements and polity documents from various African 

American Pentecostal Holiness churches, articles, multiple books and personal interviews of 

various denominational leaders to see how much theory and praxis aligns. 

Review of Literature 

The thoughts of contemporary theologians will be considered as to what they have to say 

about this notion of God’s grace. Among those considered will be Charles Swindoll, a former 

pastor, author and educator who has written over 70 books and booklets on Christian living 

including, the Grace Awakening; Believing in Grace is One Thing, Living it is Another. Swindoll 

attended Dallas Theological Seminary, graduating with honors, before later being appointed as 

the president of the Dallas Theological Seminary where he now serves as its chancellor. His 

pastoral experience includes Evangelical Free Church in Fullerton, Texas and later he founded 

Stonebriar Community Church in Frisco Texas which is not affiliated with any particular 

denomination. Swindoll asserts that grace is available to everyone no matter their past or 

mistakes. He speaks boldly against those who stand in judgment and tries to control to whom 

grace should be granted. He calls these people grace-killers and admonishes that they are like the 

Pharisees in nature.” 
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The research will include thought provoking and challenging information from the book by Dr. 

Dharius Daniels, RePresentJesus: Rethink Your Version of Christianity and Become More like 

Christ. In this writing he challenges the readers to think about and determine, “What Jesus are 

you representing?” “Are you representing the Jesus that is a concoction of tradition, opinion, and 

a little truth?”  Dharius Daniels holds a Master of Divinity from Princeton Theological Seminary 8

and a Doctorate from Fuller Seminary in California. He is an author or several books, a sought-

after preachers and the founder of what is now the Change church, with campuses in four cities 

in New Jersey, Florida, and Georgia. While his church is not affiliated with any denomination, 

his roots are believed to be African American Pentecostal Holiness. 

The research will also include thoughts from the book, Issue Driven Life; Don’t Let Idiots 

Ruin Your Life, by Dr. Elvin Ezekiel, Sr. Dr. Ezekiel is the pastor of New Beginnings Worship 

Center in Camden, New Jersey, an author, a widely sought-after preacher, consultant and 

evangelist among the Pentecostal Holiness church. This book expresses how issue driven people 

respond to grace for themselves and others. He presents his take on how issue driven people have 

skewed the notion of grace and its affects. 

 Also reviewed will be Dr. Michael Brown challenging what he calls Hyper-grace where 

he writes to expose what he refers to as the dangers of the modern grace message and addresses 

12 common questions about grace in his book The Grace Controversy. Brown purports that it is 

not an exercise of grace if a person judges another because of a difference in beliefs, thus people 

who are hard on others for a difference of beliefs are just as wrong. Michael L. Brown (PhD in 

Near Eastern Languages and Literature from New York University) is president and professor 

of practical theology at FIRE School of Ministry in Concord, NC. He has also served as visiting 

Dharius Daniels, RePresent Jesus: Rethink Your Version of Chris4anity and Become More like Christ (Lake Mary, FL: 8

Charisma House, 2014), cover.
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professor of Old Testament at Trinity Evangelical Divinity School in Deerfield, 

Illinois and visiting professor of Jewish apologetics at Fuller Theological Seminary, School of 

World Mission as well as several other seminaries.  Dr Brown is an American radio host, author, 9

apologist, and proponent of Messianic Judaism, Christian Zionism,  and the Charismatic 10

Movement. His nationally syndicated radio show, The Line of Fire, airs throughout the United 

States. He contributes articles to the Christian news platform The Stream as well as to the news 

site Townhall, and serves as head of the Coalition of Conscience, a Christian organization in 

the Charlotte, North Carolina area. He holds a Ph.D.New York University. 

Bernie A. Van De Walle will be included through his book, Rethinking Holiness; A 

Theological Introduction, in which “He presents holiness as a category of theology proper. He 

writes this book with a broader goal to aid the seeming renaissance of interest in holiness both 

inside and beyond the walls of the church.”  Dr. Van De Walle, (PhD, Drew University) is 11

professor of historical and systematic theology and theology program convener at Ambrose 

University in Calgary, Alberta, where he has taught for over fifteen years. He is the author of The 

Heart of the Gospel and a contributor to the Dictionary of Christian Spirituality. Ordained in the 

Christian and Missionary Alliance, Van De Walle previously served as a pastor for a number of 

years. He is also a past president of the Christian Theological Research Fellowship. 

Brown, Michael, “Theological Objec`ons,” Answering Jewish Objec4ons to Jesus Vol 2 (3/24/2022).9

Brown, Michael, “General and Historical Objec`ves,” Answering Jewish Objec4ons to Jesus Vol 1 (January 5, 10

2019): 2.

Bernie A. Van De Walle, Rethinking Holiness; a Theological Introduc4on (Grand Rapids, MI: Baker Publishing, 11

2017), xiii.
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Finally, entering the conversation is Andrew Farley, author of Twisted Scripture: 

Untangling 45 Lies Christians Have Been Told. “Andrew Farley is known to challenge legalistic 

and lifeless interpretations with his discerning take on controversial Scriptures. He skewers 

sacred cows and shatters destructive lies, bringing the undiluted truth about God's love and grace 

in a colorful and conversational look at the most controversial passages in the New Testament.”  12

Dr. Andrew Farley is devoted to helping people better understand the grace of God and helping 

them live in the freedom that comes from a true understanding of Jesus Christ’s finished work on 

the cross. He seeks to challenge the way people look at God, and themselves, through practical, 

scriptural insights about God’s forgiveness, living under grace and what a new identity in Christ 

really means.Andrew Farley is an American Evangelical Christian, the author of two other best-

selling books, The Naked Gospel and God Without Religion, and the Lead Pastor of Church 

without Religion, in Lubbock, Texas. He served as an Associate Professor of Applied Linguistics 

at Texas Tech University. 

Because this project is designed to determine what people believe who represent the 

African American Pentecostal Holiness church tradition, there will be engagement with various 

sermons from prominent preachers, teachings, polity and doctrinal statements and other material 

from these denominations. This variety of denominational family will include representation 

from the Church of God in Christ, and the Mount Sinai Holy Churches of America, and several 

independent Pentecostal Holiness churches. These churches were selected because of 

relationships that this researcher has had with leaders and members of churches from these 

Andrew Farley, Twisted Scripture: Untangling 45 Lies Chris4ans Have Been Told (Washington, D.C.: Salem Books, 12

2019), cover.
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denominations/groups. Besides the relationships and experience of shared worship the researcher 

believes that the information shared would be honest, candid, and un-offending.  

Sermons by prominent and respected preachers from the Pentecostal tradition like Bishop 

T. D. Jakes, Rev. Dr. Dharius Daniels, Rev. Dr. Elvin Ezekiel, along with several others, to name 

a few. These preachers are well known, respected by many and are considered to be among the 

best in preaching from the African American Pentecostal Holiness tradition. 

Formal interviews have been conducted with several church leaders from various African 

American Pentecostal Holiness denominations to add credence to this research project and to get 

conversation started about grace and possible discrepancies and tensions within their 

denomination’s teaching and praxis. 

This selected group of church leaders has been chosen because it is believed that they 

represent a solid cross section of the African American Pentecostal Holiness tradition. This 

researcher knows them all personally and believes that they shared openly and transparently 

without taking offense to the inquiries. Many of them are seminary educated and all of them are 

regarded as being astute in doctrine and understanding of scripture, theological thought, and their 

denomination’s doctrine and polity. The intent was to personally interview at least ten (10) in 

order to get an adequate sample for this project. By the conclusion of this project, seven (7) 

church leaders were successfully interviewed, both male and female. They were all very candid 

and pleased to share their thoughts and knowledge. Among them was one (1) Denominational 

Bishop, one (1) Director of the Urban Theological Institute and Black Church Studies at the 

United Lutheran Seminary, six (6) Pastors of congregations, two (2) are female, one (1) 
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ordainedChaplain, and four (4) published authors. With this rich, eclectic group there was found 

a fruitful interchange of information, to say the least.  

The following questions were asked: Think about the way we think about grace. 

1.  What do you believe to be the meaning of grace? 

2. What have you experienced in your church/denomination in the carrying out of grace? 

3. Where in your church’s doctrine and praxis have you seen consistencies in the usage of 

grace? 

4. Where have you seen clear contradictions in doctrine and praxis?  

5. How are these reflected in the larger denomination (or Pentecostal Holiness tradition)? 

6. Is there a need for aligning the theory and praxis of grace in your church/denomination? 

7. If so, who should take the lead in this initiative? 
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Chapter 2 

Amazing Grace 

Amazing grace how sweet the sound 
That saved a wretch like me! 

I once was lost, 
But now am found, was blind but now I see. 

‘Twas grace that taught my heart to fear 
And grace my fears relieved; 

How precious did that grace appear 
the hour I first believed! 

The Lord has promised good to me, 
His word my hope secures; 

He will my shield and portion be, 
As long as life endures 

John Newton  13

What is this grace that we sing about so jubilantly, with our hands and hearts raised 

heavenward in a spirit of humility? And as earnest followers of Christ how should it be reflected 

in our lives?  The Dictionary of Christian Theology, edited by Alan Richardson states; “The 

general meaning of the word grace (Latin: gratia; Greek: charis; Hebrew: Chen) means favor 

freely shown, especially by a superior to an inferior. In the New Testament, it denotes primarily 

the favor and kindness of God, freely shown to men in the incarnate life and atoning death of His 

Son”  14

As cognizant as we are of the formal meaning of grace and may have even experienced it 

in our lives, as a church, a body of spirit-filled believers in Jesus Christ, the grace-giver, I ask 

Quick, Norman Dr., Chairman, Yes Lord! Church of God in Christ Hymnal (Memphis, TN: The COGIC Publishing 13

Board, 1982), 80.

Richardson, A Dic4onary of Chris4an Theology, 176.14
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again, what does grace mean to us and how is it evidenced in our daily interaction with others?   

How quickly are we prepared and willing to mete out grace unconditionally without expecting or 

requiring anything in return, not even bragging rights? 

What do we teach and practice in our churches? Is what we teach and preach aligned with 

what is actually experienced among members of our tradition? What do the African American 

Pentecostal Holiness churches say in their doctrines and polity about the nature of grace? Are 

they comfortable with the way it is practiced in their churches? What is taught about God’s grace 

and its implications for the way that we treat one another? What is most often practiced; are 

doctrine and praxis aligned? If it is, how close is that alignment?  

To obtain a clearer understanding of just what African American Pentecostal Holiness 

churches are saying they believe about grace I will examine what is written in their particular 

church doctrines. I spoke with several church leaders from various types of African American 

Pentecostal Holiness churches to gain clarity, first of all, as to what their church’s doctrine and 

polity actually says regarding grace. I have successfully interviewed seven (7) church leaders, 

both male and female. Among them were one (1) Denominational Bishop, one (1) Director of the 

Urban Theological Institute and Black Church Studies at the United Lutheran Seminary, six (6) 

pastors of congregations, two (2) females, one (1) ordained chaplain, and four (4) published 

authors.  

In addition to information gathered regarding each interviewee’s demographics such as, 

name, church position, years in ministry, and educational accomplishments, all of these 

participants were asked two initial questions.  
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1) Is there a written doctrine and polity statement for your church/denomination that has 
been developed by a group that represents your church?    Yes __      No ____ 

and 

2) What is the doctrine and polity concerning grace in your church/denomination? 
(Include scripture references) 

For the purposes of sharing their individual responses without disclosing their identity 

they were assigned a number. 

Participant #1, a prominent pastor of 49 years, now leading an independent church 

responded, “Yes” to question one and submitted this scripture for question two; Ephesians 2:8; 

“For it is by grace that we are saved through faith: and that not of yourselves; it is the gift of 

God:” He went on to explain his particular church’s doctrinal position on salvation and Christian 

living. As far as grace is concerned, grace is the unearned and non-merited favor of God despite 

individuals’ shortcomings. In his former denomination, also an African American Pentecostal 

Holiness church, there were people who provided resistance because of their training and belief 

in legalism. All his church’s evangelistic efforts are now inspired by grace-based teaching, 

whereas, in his former denomination, again, the pure teaching of grace as unmerited justification 

was looked upon as permissiveness. He expressed concern for the way people are being taught 

subtly that they can earn God’s favor through good works and moral living. At this point he 

proudly exclaimed, “Where I currently pastor, grace is taught and accepted.” 

Another church leader, participant #2, a Bishop, who represents the largest African 

American Pentecostal Holiness denomination in the world and who has been in ministry for 37 
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years answered, “Yes”, as to whether his church had a written doctrine and polity statement for 

his church/denomination that has been developed by a group that represents his church. He 

shared his thoughts about grace embedded in Ephesians 2:8 also. His focus, however, was 

salvation through grace. “We believe that the only means from being cleansed from sin is 

through repentance and faith in the precious blood of Jesus Christ.  We believe that regeneration 

by the Holy Ghost is absolutely essential for personal salvation. Ephesians 2:8 tells us that, ‘You 

are saved by God’s grace because of your faith. This salvation is God’s gift.’ This teaches us that 

our salvation is not something we earn or deserve. It comes to us because of God’s great love for 

us. Grace is how God is at work in our lives and how God relates to us as creatures. Grace is not 

based on our merit but based on God's resolve and love for creatures made in God's image. 

Human effort does not play any role. All that is required from us is to avail ourselves to receive 

everything from God by faith.” 

Participant #3 a pastor with 30 years in ministry African American Pentecostal Holiness 

church said that his denomination’s written doctrine spoke of the plan of salvation and the role 

that justification has in that plan; it did not directly address the issue of grace at all except that 

we are saved by grace as Ephesians 2:8,9 says.  

Participant #4, another pastor who has been ministering for over 60 years in another sect 

of African American Pentecostal church answered, “Yes”, to question 1 concerning a written 

doctrine and stated, “Simply, grace is what we receive from the Lord that we don’t deserve.” to 

question 2, but no evidence of the church’s doctrine addressing grace specifically. 
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Participant #5, another Pastor of 29 years in an independent sect of the African American 

Pentecostal Holiness church answered “Yes”, also to question one and addressed question two 

this way using Titus 2:11-12, “For the grace of God has been revealed, bringing salvation to all 

people. And we are instructed to turn from godless living and sinful pleasures. We should live in 

this evil world with wisdom, righteousness, and devotion to God.” 

Participant #6, another church leader, serving as a chaplain, who was interviewed said, 

“Yes, we have a written doctrine, however, I do not find a succinct written doctrinal statement 

about grace in the writings/manual of my church sect.  I understand that there is from the 

Wesleyan tradition three works of grace: Salvation, sanctification—the gracious and continuous 

operation of the Holy Ghost, and the baptism of the Holy Ghost. All/each given to the believer 

by the grace of God through faith in Jesus Christ, by grace so that no one can boast that he/she 

did it him/herself”  

Participant # 7, a director at a seminary and a pastor responded to question one, “Yes”, 

but quickly stated that his denomination has a statement on salvation that calls for sinners to 

respond to the Holy Ghost in repentance initially and then respond to sanctification continuously. 

He then sites Titus 2:11. 

As the responses to these two initial questions were reviewed, in light of the intent of the 

research, it seems that while every Pentecostal Holiness tradition claims to have a written 

doctrine, most of them deal with grace through the lens of the salvation plan and how God 

expresses God’s grace towards us. Participant #2 gives this detailed description of his 

denomination’s doctrine: “We believe that the only means from being cleansed from sin is 
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through repentance and faith in the precious blood of Jesus Christ.  We believe that regeneration 

by the Holy Ghost is absolutely essential for personal salvation.” 

THE DOCTRINE OF SALVATION(Soteriology) 

“Soteriology comes from the Greek word (Sotereo) meaning salvation. It deals with the 

application of the work of redemption to the sinner and their restoration to divine favor and 

communion with God. This redemptive operation of the Holy Spirit upon sinners is brought 

about by repentance toward God which brings about Conversion, Faith, Justification, 

Regeneration, Sanctification, and Baptism of the Holy Ghost. ” 15

‘The above redemptive terms and supporting scriptures are as follows: 

Justification — This is the judicial act of God in which God based on the righteousness of Jesus 

Christ, accepts that all the claims of the law as being satisfied with respect to the sinner (Rom. 

5:1-10; 3:25, 28, 30; Gal. 2:16: Phil. 3:9; II Cor. 5:21; I Cor. 1:30). The following points should 

be noted carefully: 

(1) Justification removes the guilt of sin and restores the sinner to all filial (son and daughter) 

rights as a child of God. 

(2) Justification takes place outside the sinner and does not change his inner life. 

(3) God declares the sinner righteous. 

Editorial Commission, Elder C. F. Range, Jr, Elder Clyde Young, The Official Manual with the Doctrines and 15

Discipline of the Church of God in Christ 1973 (Memphis, TN: Board of Publica`on of the COGIC, Incorp., 1973), 56.
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Repentance — This is the work of God which results in a change of mind with respect to our 

relationship to God (St. Matt. 3:1-2; 4: l7; Acts 20:21; St. Mark 6:12; St. Luke 24:47; Acts 2:38; 

11:18; 26:20; II Pet. 3:9; St. Luke 13:5; Rev. 3:19).This is God’s work and our humble, willing 

response to that work 

Faith — This is a certain conviction in the heart by the Holy Spirit as to the truth of the Gospel 

and a heart trusting on the promises of God in Christ (Rom. 1:17; 3:28; St. Matt. 9:22; Acts 

26:18; Rom 4:5; II Cor. 5:7; Eph. 2:8; Heb 11:6-7; James 5:15; I Pet. 1:5; Gal. 3:23-25; Heb 

10:38; John 2:11; 3:16, 18; 36; 4:39; 14; Roman 10:14; Gal. 2:16; Phil. 1:29). 

Conversion— This is that act of God whereby God causes the regenerated sinner, in their 

conscious life, to turn to God in repentance and faith (II Kings 5:15; II Chron. 33:12-13; St. Luke 

19:8.9; St. John 9:38; 4:29, 39; Acts 8:30; 10:44; 9:5; 16:14. We need to freely co-operate with 

this process by opening our heart and mind to the change. 

Regeneration — This is that act of God by which new life is implanted in man, and the 

governing disposition of the soul is made holy, and the first holy exercise of this new disposition 

is secured. In principle this regeneration experience affects the whole person: The Intellect, I Cor. 

2:14, 15; II Cor. 4:6; Eph. 1:28; Col. 3:10; The Will, Psalm 110:3; Phil. 2:13; I Thess. 3:5; Heb. 

13:21; and The Feelings or Emotions. Psalm 42:1.2; St Matt 54; I Pet 1:8. 

Sanctification — This is that gracious and continuous operation of the Holy Spirit by which the 

Spirit delivers the justified sinner from the pollution of sin, renews their whole nature in the 

image of God and enables them to perform good works (Rom. 6:4; 5:6, 11, 12; Col 2:12; 3:1, 2; 
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Gal. 2:19; I Thess. 5:23; II Cor. 5:17; I Cor. 6:15, 20; Jer. 31:34; St. John 6:45; Ezek. 36:25-27; 

Phil 2:13; Gal 5:24; Titus 1:15; Heb. 9:14).”  16

While this is a great plan it does not quite address, for me, the issues of grace misaligned. 

Aside from a person receiving salvation, sanctification and being filled with the Holy Ghost and 

speaking in tongues, what is the purpose of grace? Is it to enable people to perform good works? 

What’s the relationship between living a life before God demonstrating grace towards each other 

and doing good works? How is God’s grace to be reflected in our interactions with others? Does 

the African American Pentecostal Holiness church offer no guidelines in their written doctrines 

and polities for fostering grace as forgiveness and reconciliation in their congregations and 

communities? Are its bodies to determine on their own how grace is to be lived and shared? Do 

the pastors and other church leaders determine the scope for meting grace or is Gracism the 

norm? 

So, the question is should God’s grace be freely given to everyone who asks for it 

regardless of their sin or wrongdoing? How should we decide to whom and when to extend 

grace? Does the new convert receive more grace than the veteran Christian; or vice versa? 

Should a layperson be allotted more or different grace than a pastor or church leader; or vice 

versa? Does the person who is a victim of an abusive past to which he/she is reacting get freely 

administered grace? Or how about the person who murders in self-defense, do they get grace 

freely over those who murder for other reasons like mental illness or retaliation, or sinister 

reasons? Or maybe there is no grace at all for those who commit murder? How then do we 

Editorial Commission, Elder C. F. Range, Jr, Elder Clyde Young, 57.16
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handle the issues of sexual identity crisis or substance abuse and various other kinds of 

addictions? Is grace effective in their situations? Who decides and how is it decided?   

In today’s times, with sundry venues and access to so many toxic and unhealthy vices 

through technology and other portals, the fueling of unwholesome attractions, desires and habits 

is far too easy. You can find anything on the internet and there are no moral or ethical tags or 

precautions attached.  People are encouraged to do what feels good to them or makes them 

happy. We have become a world of pleasure seekers. Are the limits on the measures of God’s 

grace being stretched or extended? Have our moral compasses been destroyed or rendered 

obsolete or useless in the face of this bold, contemporary dispensation? What are the followers of 

Christ to do? How should the church respond to this, “It’s your thing, do what you want to do,”

attitude? 

Unfortunately, though, church attendance is declining and the numbers of nones are 

increasing as hundreds of younger people as well as boomers abandon the pews and traditions of 

the African American Pentecostal Holiness churches. This tradition is steeped with rules and 

restrictions that are becoming more and more difficult to adhere to or even deem necessary. 

According to this heritage, both the Old and New Testament clearly state what God and God 

through Jesus expects as to the way we should live and carry ourselves as Christians, followers 

of Christ, His disciples. According to the hermeneutic of the African American Pentecostal 

Holiness churches it’s not ambiguous; there isn’t a secret code or mystery; it is plain and 

unapologetically stated in black and white.  
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Fortunately enough, just as plain as the consequences of sin is written, (Romans 6:23) the 

Bible victoriously proclaims, lifting up a light of hope, that where sin is increased, grace is 

increased even more (Romans 5:20). Sinful, godless living is decried in African American 

Pentecostal churches proclaiming that it is Holiness or Hell.  It is, in many cases, the focus of 

most sermons and teaching; Holy living/Holiness are emphasized. Many of these churches 

preach and teach that there is a standard for this Holy lifestyle that must be adhered to without 

wavering if we expect to please God. Unfortunately, the emphasis has not been placed on the 

love and grace of God for those who fall short of these demanding and often human-derived 

standards. Paul’s proclamation is ignored, as recoded in the book of Romans in the third chapter, 

even though African American Pentecostal Holiness churches often stress the following 

passages: 

20 For no one can ever be made right with God by doing what the law commands. The law 
simply shows us how sinful we are. 

Similar popular passages emphasize that Christ took our punishment: 
21 But now God has shown us a way to be made right with him without keeping the 
requirements of the law, as was promised in the writings of Moses[a] and the prophets 
long ago. 22 We are made right with God by placing our faith in Jesus Christ. And this is 
true for everyone who believes, no matter who we are. 
23 For everyone has sinned; we all fall short of God’s glorious standard. 24 Yet God, in his 
grace, freely makes us right in his sight. He did this through Christ Jesus when he freed 
us from the penalty for our sins. 25 For God presented Jesus as the sacrifice for sin. 
People are made right with God when they believe that Jesus sacrificed his life, shedding 
his blood. This sacrifice shows that God was being fair when he held back and did not 
punish those who sinned in times past, 26 for he was looking ahead and including them in 
what he would do in this present time. God did this to demonstrate his righteousness, for 
he himself is fair and just, and he makes sinners right in his sight when they believe in 
Jesus. 
27 Can we boast, then, that we have done anything to be accepted by God? No, because 
our acquittal is not based on obeying the law. It is based on faith. 28 So we are made right 
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with God through faith and not by obeying the law. 29 After all, is God the God of the 
Jews only? Isn’t he also the God of the Gentiles? Of course, he is. 30 There is only one 
God, and he makes people right with himself only by faith, whether they are Jews or 
Gentiles.b Romans 3:20-29 (NLT) 

However, most times when people fall short, they are judged harshly and many times 

ostracized; even though the scripture speak of grace abounding.  

Rev. Dr. Elvin Ezekiel of New Beginnings Worship Center, an African American 

Pentecostal Holiness pastor, is known for his sometimes-considered controversial teachings and 

preaching about the nature of grace. He is a strong advocate for allowing grace to reign in his 

local church and through his ministry. He once said, “Grace is not giving us permission to sin, 

but rather giving us space to grow up in our faith. When there is no condemning rhetoric by 

controlling people, there will be a celebration produced by freedom. The celebration of God’s 

goodness results in an atmosphere or attitude that is charged with graciousness. This is how a 

grace-based organization can be effective while honoring God with principles sired by grace.”  17

With grace being such a principal attribute of the nature of God and God’s son, Jesus, it is 

surprising that it is not specifically addressed in more statements of church doctrine and polity. 

Part of what is not clear is if the way grace is taught in the African American Pentecostal 

Holiness churches is influenced by the old age slave mindset that was full of shame, guilt, 

inferior thinking and bowing down in submission posture. Does any other Christian culture 

emphasize this particular type of legalism to this extreme degree (the idea that strict conformity 

to prescribed rules of conduct is the hallmark of moral goodness and necessary for retaining 

grace), the theme that you were forgiven through grace, but you have to earn your way back into 

Ezekiel, Elvin, “Grace; Plan and Simple” (Bible study, New Beginning Worship Center, Camden, NJ, 2022).17
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good standing with people and the church? God freely forgives and forgets but people forgive, 

with reciprocation, and they never forget. Does age make a difference in the way grace is 

perceived or does gender? Certainly, women may be compassionate and more likely to extend 

free grace. Surprisingly, in this study, none of these factors of age, gender, ethnicity, marital 

status or socioeconomic stature made a significant difference in the way they understood and 

practiced grace. 

It’s bewildering to see how we all read the same Holy Bible, maybe in different 

languages or different versions, but the same life-giving scriptures and still can’t see God’s 

FREE and AMAZING GRACE for what it really is. We are quick to see grace, pure and free, and 

then add a heaping teaspoon of legalism as if grace alone was not strong enough or sweet 

enough. We are no longer under the law, but we insist on living as though we are. We have 

become so used to being under the law that we are not fully ready to accept the freedom that 

Grace brings. It’s not unlike the slaves in America’s history that refused to stop working the 

fields on their master’s plantation after the Emancipation Proclamation was signed. They were 

declared legally free on paper and by law, but they didn’t feel free and they couldn’t wrap their 

minds around the truth of the concept and bring themselves to the joy of freedom.  

Most of that was because they had been slaves so long; they didn’t know the liberating 

freshness of freedom. It was very much like the abused person who stays in a relationship 

because, as harmful as it is, it’s all they know. Sometimes they believe that it’s what they deserve 

so they stay and live beneath what God intends for their life. Or worse yet, the person who 

convinces themselves that their sin is too great for God to forgive them and that there is no hope 
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because they have messed up too many times and Jesus can’t reach them, and Jesus couldn’t 

possibly love them. People need a clear, uncluttered, well-illuminated path to grace. And the 

church should provide this path. 

So, it’s not just a poverty way of thinking or an African American Pentecostal Holiness 

way of understanding grace; it’s a spiritual issue that crosses denominations, cultures, 

socioeconomic, gender and educational lines. Everyone is subject to be swayed by the legalist 

thought and teaching of retribution for grace or even cheap grace where no change of heart is 

needed. 

The second set of questions that the participants were asked gave them an opportunity to 

speak specifically about grace and its place in their church’s ministry. Those questions were as 

follows: 

1. What do YOU believe to be the meaning of grace? 

Participant # 1 answered this first question, “Grace is the unmerited and non-merited favor of 

God.” 

Participant #2 answered, “Everything we have from God is given because of God's great love 

for us, and you are saved by God's grace because of your faith. Salvation is God's gift not the 

result of works so that no one can boast. (Ephesians 2:8-9) I believe the grace of God is manifest 

in our lives long before we are aware of the Spirit’s presence and activity. The circumstances 

surrounding our “Yes” are initiated by the Spirit even while we were yet sinners. Ephesians 
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2:8tells us that, “You are saved by God’s grace because of your faith. This salvation is God’s 

gift.” This teaches us that our salvation is not something we earn or deserve. It comes to us 

because of God’s great love for us. Grace is how God is at work in our lives and how God relates 

to us as creatures. It is not based on our merit but based on God's resolve and love for creatures 

made in God's image. Human effort does not play any role. All that is required from us is to avail 

ourselves to receive everything from God by faith.” 

Participant #3 answered, “Grace is the favor of God that is bestowed upon those who 

have received Jesus Christ in the pardon of their sins. I believe, he says, this favor to be 

completely without merit. It is given freely, undeservedly and in many cases unexpectedly. 

Grace, as it pertains to interactions among those who are in the body of Christ may be somewhat 

harder to define. But its identifying characteristics certainly would include forgiveness, 

forbearance, acts of kindness, humility, and generosity.” 

Participant #4 says, “It is the means/the acts of the Lord that we receive and are granted 

that which we do not deserve, being sinful creatures, we deserve a sentence of death, but grace 

provides an opportunity for life and life eternal.” 

 Participant #5 says, “Grace is God’s unmerited favor. Grace is God’s life power and 

righteousness given to us. It is through Grace that God works effective” 

 Participant #6 replies that for her grace is “another chance to get it right; God’s 

withholding from one what she/he deserves; getting what you do not forgive; a gift from God, 

undeserved, unmerited, unasked for.” 
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 Participant #7 very eloquently expresses that “the grace is God reaching out to God’s 

creation that has fallen from God or separated from God and calling that creation to full 

fellowship and communion with God.” 

2. What have YOU experienced in your church/denomination in the carrying out of 

grace? 

Participant #1 responded, “Resistance from individuals trained in legalism.” 

Participant #2 replied, “I believe that grace is not only a theological term that helps us 

understand how God shares God’s unconditional love towards us; it is also a moral term that 

should influence our conduct, especially in ministry. All believers in Christ are called to minister 

(serve) the body of Christ, but that ministry is most effective when it reflects God's love and 

grace. As a starting point, we must understand that grace not only saves us, but gives us the 

privilege of and the ability to minister to others. The power and potency of grace is not just for 

the room (church) but for the world.” 

Participant #3 said, “My candid observation is that while God’s grace towards us is 

consistent and constant, the church’s capacity to exhibit and exercise grace to one another is 

inconsistent. These inconsistencies may be attributed to a lack of understanding of how grace can 

be put into practice.” 

Participant #4 reported, “The church is the family where all is known, and all is forgiven. 

Forgiveness is an act of grace. Frequently, we do not deserve forgiveness but receive it as an act 

of grace.” 
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Participant #5 replied, “Because of God’s grace and favor, we are a body of believers that as 

long as we follow the Word of God, we can have his Grace.” 

Participant #6 provided no answer to this question. 

Participant #7 said, “In my sect it appears that we must cooperate with the Holy Spirit in 

response to God’s grace; sometimes leaning towards humanity’s response than God’s call. 

3. Where in your church’s doctrine and praxis have you seen consistencies in the 
usage of grace? 

Participant #1 responded, “Our church’s evangelistic efforts are inspired by grace-based 

teaching.” 

Participant #2 stated, “Doctrine and praxis have intersected at the premier commandment to 

love God and one another (Matt. 22:37-39). We love God when we appreciate God’s love. 

Loving people in the church is not always easy, but grace gives us the ability. First Corinthians 

13describes the kind of love that reflects God's grace to others. The description begins with Love 

suffers long. We must be patient with people to give them time and room to grow as the Holy 

Spirit changes them from within. External manipulation may get behavioral conformity, but not 

necessarily inner transformation. Love is also kind which means we should be considerate and 

generous toward others. When we disagree with other believers on issues that are not clearly 

mandated in the Scriptures, grace teaches us to show love and acceptance, not condescension and 

judgment. We can also practice grace by generously giving to the needs we see around us and to 

the church itself. We give to others as God has graciously given to us (2 Cor. 9:6-15). Honoring 

and respecting our church leaders also reflects God's gracious attitude towards all.” 
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Participant #3 replied, “The church certainly is consistent in being gracious to the poor and 

needy. New converts and new members are readily embraced and shown grace. Similarly, the 

church is more than willing to extend grace to those who seek to return to the congregation after 

an absence provided the issue of why they left in the first place have been addressed.” 

Participant #4 cited Matthew 25:35-40 and said, “Men and women who are released from 

prison are welcome to become members of the Christian community of faith. Past sins and 

mistakes do not mortgage their future.” 

Participant #5 responded, “Every time we walk in the love of Jesus, we show His grace to 

others.”

Participant #6 gave no response.

Participant #7 said, “When we preach ‘whosoever will ‘, it is the greatest display of God’s 

grace”.

4. Where have you seen clear contradictions in doctrine and praxis? 

Participant #1stated, “In my former sect the pure teaching of grace was looked upon as 

permissiveness.” 

Participant #2 replied, “If God acts in and through the church to reveal God’s self and God’s 

purposes, then the church as participant in this revelatory event is to be an aligned expression of 

all that it is and is becoming in Christ. This revelation must be constantly realized anew for the 

current context. God calls us constantly to new decisions of faith to be where God is and not 

where God was. I see clear contradictions emerge as we try to preserve the Church for all time in 
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its original form. New occasions call for new duties. Changing times demand changing forms. 

Yet, in spite of all changes in form, the basic structure of the Church given to it in Christ by 

God’s saving act must be preserved, if it is to remain the true Church. Through our failure in free 

responsibility, discrepancies and contradictions between doctrine and praxis can occur, mistakes 

and misconceptions, errors of judgment and false developments.” 

Participant #3responded, “What readily comes to mind is how the church organization has 

addressed the issue of divorce and remarriage. Although our church’s view on the matter may be 

softening to an extent, in the past, the church has taken a hardline on excluding people who have 

been divorced and remarried from certain ministry positions and opportunities.” 

Participant #4 said, “My denomination recognizes the scriptural importance of women in the 

Christian ministry, but nowhere can we find a mandate to ordain women to be an Elder, Pastor or 

Bishop. However, across the nation today women are effectively serving as pastors.” 

Participant #5 stated, “When we approach God through grace with confidence so that we 

may gain favor to help us in our time of need.” 

Participant #6 provided no answer 

Participant #7 remarked,“I have seen contradictions in how our clergy preaches and teaches 

on an emphasis of the believer to live right to maintain his/her salvation. 

5. How are these reflected in the larger denomination (or the Pentecostal Holiness 
tradition)? 

Participant #1 claimed, “People are subtly taught that they can earn God’s favor through 

good works and moral living.” 
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Participant #2 provided no answer 

Participant #3 said, “To a certain extent, I believe that the Black Pentecostal Holiness Church 

has been stigmatized as an antiquated and intolerant institution where stringent beliefs supersede 

proper application of scripture.” 

Participant #4 replied, “We do not formally install women as pastors in my denomination, but 

many are recognized by their husbands as co-pastors and succeed them upon their transition, but 

they are not accepted into the pastors and elders’ council of the sect.” 

Participant #5 said, “Again, we the people of God must show the world his love is grace when 

we do what has been asked of us by the Father; then we will reflect the Holiness of our God.” 

Participant #6 provided no response. 

Participant #7 responded, “We practice “sweat theology” – the Holy Spirit convicts us, and we 

respond and then it is left to us to maintain the gift God has given us = Salvation.” 

6. Is there a need for aligning the theory and praxis of grace in your church/
denomination? 

If so, who should take the lead in this initiative? 

Participant #1said, “Where I currently pastor, grace is taught and accepted.” 

Participant #2 replied, “Yes…due to issues of alignment, there is the constant struggle 

between right belief and right action. Assumptions are made that congruence necessarily exists 

between ideas and beliefs and their associated expressions. But, in reality, people’s religious 

ideas, values, and practices generally are not congruent.... Rather, people’s religious ideas and 
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practices generally are disjointed, compartmentalized, loosely connected and context dependent, 

pointing to an ongoing need for alignment. The entire community of faith should lead the 

initiative.” 

Participant #3 asserted, “It is my opinion that my organization needs to first put in writing 

what the doctrine of grace is. Secondly, it would be efficacious for the church to examine how 

grace can be applied in church polity and governance as well as how grace can be used to build 

up the body of Christ. While the official stance needs to be clarified from the leadership of the 

organization, local church pastors are also in a position to preach, teach, and model grace on a 

regular basis. If the church is going to shed the stigmatization of intolerance and yet maintain the 

characteristics of Holiness, we must demonstrate grace in practice and action to the world at 

large.” 

Participant #4 said, “When it comes to the issue of the ordination of women- YES. They are 

attending and graduating seminary, and if the Lord is anointing them, our denomination must 

revisit our posture and position on the ordination of our sisters. The initiative has to be led by the 

Executive Board of the denomination, the Presiding Bishop, the Board of Bishops, the Pastors 

and Elders Council plus the General Assembly.” 

Participant #5 proposed, “I am sure as we grow, and new members come into the house and 

become believers we must teach the favor and grace of our Father. The Leaders should be the 

first one to stand and lead, so the people will have someone to follow.” 

Participant #6 responded, “There is clearly a need for such an articulation. There is one in 

process, and has been for some time, a Commission that is to update the current denominational 
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manual; however, given the times, much of this work has been delayed. This is work that has 

been initiated and commissioned by the General Assembly of the Church, with the approval of 

the General Board of Bishops.” 

Participant #7 replied, “Yes… but I’m not sure that I know the answer to help better align the 

denomination’s theory and praxis of grace. It is probably the responsibility of the Board of 

Bishops.” 

In reviewing the answers of these participants when asked to, “Think about the way you think 

about grace,” it seems to be safe to say that they all agreed on the meaning and concept of grace 

when specifically asked, “What do YOU believe to be the meaning of grace?” As for the second 

question, “What have YOU experienced in your church/denomination in the carrying out of 

grace?” the participants began to share experiences of grace evidenced in their church 

community, so we can see that they know what grace in action looks like. 

The answers to the third question, “Where in your church’s doctrine and praxis have you seen 

consistencies in the usage of grace?” they all were able to provide more evidence of grace being 

shown and experienced within their church/denomination. One leader, participant #3, noted that 

grace was extended to returning members on condition of offense. Another pastor, participant #4, 

used as an example, the fact that men and women returning from prison are received by grace 

into his church. No mention of other circumstances or people with other issues was made. The 

implications are not clear here.   

The fourth question asks about contradictions and inconsistencies of grace in doctrine and 

praxis and stirs the pot a bit. There are responses that reflect accusations of being permissive and 
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not holding people to the standard of holiness, even accusations of supporting cheap grace (grace 

given without heartfelt, sincere repentance). Another lifted up the stigma in his church 

organization that alienated people who were divorced or remarried and showed indifference 

towards people who didn’t dress to the standard codes that they had set for reflecting holiness 

believing that it is God’s way. Another denomination, it was pointed out,won’t recognize women 

by ordaining them and putting them in certain leadership positions. And let’s not forget the pastor 

who says that his church clergy preaches and teaches with an emphasis on the responsibility of 

the believer to “live right” to maintain his/her salvation.

In response to the 5th question,“How are these reflected in the larger denomination (or 

Pentecostal Holiness tradition)?” The answers varied from, “To a certain extent, I believe that 

the Black Pentecostal Holiness church has been stigmatized as an antiquated and intolerant 

institution where stringent beliefs supersede proper application of scripture.” And dissatisfaction 

was expressed that the sect where they worship does not formally install women as pastors, even 

though many are recognized by their husbands as co-pastors and succeed them upon their 

transition. Nevertheless, they are not accepted into the pastors and elders’ council of the sect. 

And as one participant exclaimed, “We practice ‘sweat theology’ – the Holy Spirit convicts us, 

and we respond and then it is left to us to maintain the gift God has given us = Salvation.” 

The final question addresses whether “There is a need for aligning the theory and praxis of 

grace in their church/denomination? If so, who should take the lead in this initiative?” All 

participants agreed that is certainly a need for a clear delineation of their churches’ teaching and 

understanding of grace and how it should be practiced.  Some pastors spoke of specific issues 

while others spoke generally. Those participants from larger denominations thought that their 
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church leaders should do the developing and roll out of this new doctrinal statement. Participant 

# 1 stated that he wrote his own doctrinal statement and purposely included a strong policy 

regarding grace in Christian living. 

From these responses and the absence of a written doctrinal statement about grace in some of 

these situations, it seems that pastors and leaders are left on their own on matters of grace. 

Unfortunately, because they read different things and come from various places with their own 

set of circumstances and experiences they may or may not interpret the scriptures in a way that 

helps congregants appreciate the depths and breadth of God’s grace as it is affirmed in many 

traditions. They may have pieces of doctrine from three of four different places and are trying to 

hold on to it all. This possibility coupled with many people’s biblical illiteracy worsens the 

situation and the gap between doctrine and praxis is made larger.  

People are subtly taught that they can earn God’s favor through good works and moral living, 

says one pastor. Salvation through works is promoted. People are holding on to traditional ways 

that are antiquated with the belief that to change is ungodly and unholy even though the practices 

are not working and don’t exemplify God’s reconciling grace. 

If the church/denominational leaders don’t get it right, how are their congregants going to be 

completely free to live is the light and love of God’s amazing grace? A more in-depth analysis of 

these differences and case studies will be discussed in chapter 3. 
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Chapter 3 

He Giveth More Grace 

He giveth more grace when the burdens grow greater. 
He added more strength, as the labor increase 

And to added afflictions My God adds his Mercy 
And to multiplied trials He adds multiplied peace 
His love has no limit, His grace has no measure 
His power has no boundaries known unto man 

For out of His infinite riches in Jesus 
He giveth and giveth and giveth again. 

When we have exhausted our store of endurance 
When our strength was about to fail ere the day is half done 

When we’ve reached the end of our hoarded resources 
Our father’s full giving is only begun 

His love has no limit; His grace has no measure, 
His power has no boundaries known unto man 

For out of His infinite riches in Jesus 
He giveth; He giveth, and giveth again. 

Annie Johnston Flint  18

How do the African American Pentecostal Holiness churches understand the whole 

thought of grace and how should the churches, given their core beliefs, handle the concept? How 

should the African American Pentecostal Holiness churches receive it? How should they mete 

out grace to others? What is their responsibility as far as grace is concerned?  Is there a multiple 

tiered playing field for dispensing grace? Are we to use different scales for measuring the weight 

and consequence of sin? Most people will forgive certain sins much more quickly and easily than 

other sins. It’s as if sin isn’t sin. Little sin, big sin, plausible sin, unforgivable sin, abomination; 

what does grace cover or not cover? Certain answers to these questions are gracism epitomized. 

In his book, Issue Driven Life; Don’t Let Idiots Ruin Your Day, Dr. Elvin Ezekiel, Sr. 

writes this about people who are driven by personal issues that prevent them from opening 

Quick, Norman Dr., Chairman, Yes Lord! Church of God in Christ Hymnal, 100.18
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themselves to the concept of pure grace: “The issue driven (person), prompted by skewed 

perceptions, never truly get it. They often make great attempts to satisfy the righteousness of God 

by extreme acts of piety and grandiose schemes of service while denying the principle of grace 

because of its simplicity. When one freely receives, he/she freely gives. People of grace never 

seek judgment. They never demand justice. We are all equally guilty before the Holy Sovereign. 

We have not only sinned, but we are sinners by nature. Only an act of grace can transform us into 

acceptable vessels to God.”  19

And how do the African American Pentecostal Holiness churches define the concept of 

Holiness, which is the foundation to their standards of behavior and how grace is viewed? What 

is often quoted from the pulpit is 1 Peter 1:15 “But now you must be holy in everything you do, 

just as God who chose you is holy,” (NLT) or Hebrews 12:14 “Follow peace with all men, and 

holiness, without which no man shall see the Lord.” (KJV)  

Both scriptures are highly regarded in the African American Pentecostal churches and 

generate a sense of pride and honor within the hearts of church members. Holiness, to them, 

denotes someone like God, sanctified, set apart, and different from the secular world and sinful 

things. Modest dress codes are required, in some cases, no make-up, jewelry or any adornment 

that will draw attention to yourself instead of God, whom you represent. In some sects there are 

certain careers that are forbidden, and discouragement from pursuing higher education, and 

members are forbidden to seek political careers. 

Elvin Ezekiel, Sr., The Issue Driven Life, Don’t Let Idiots Ruin Your Day (Maitland, FL: Xulon Press Elite, 2018), 145.19
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Many of these characteristics of holiness are associated with specific behaviors. Members 

are judged and deemed holy if they behave according to church rules and behavioral guidelines. 

Unfortunately, some of these guidelines are residue from old traditions and misinterpretation of 

scripture or an individual’s personal experience. In some cases, scripture was taught and believed 

and passed down incorrectly because of lack of proper resources and understanding available. 

Members, most often, did as they were told without questioning because it was the way the 

church taught. They found themselves chasing after a lifestyle that was, too often, found to be 

impossible to obtain.  

There was a lot of repenting for missteps and falling short of the church’s standards and 

many just gave up completely or lived double lives in secret, sometimes ushering in shame and 

guilt. Many left the church believing that they could not be saved, or they were unloved by God 

because their humanity and sinful urges were too bad or too strong to be changed by the power 

of salvation. Others were asked to leave the church because they couldn’t live holy enough (too 

many mistakes were made), which is a total contradiction to holiness altogether. Jesus stands 

between sin and the righteousness of God.  

Never has there been a viler act than the punishment God submitted Jesus to for the 

propitiation of sin. The shed blood of Jesus paid for all sin and allows humankind to stand before 

a holy God in righteousness. The sin nature in humankind could never stand on its own merits. 

There is no way to atone for our sin, (past, present, and future) than through the shed blood of 

Jesus. The purpose of justifying grace and mercy is not a violation of judgment, but an extension 

of the love of God. 
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Living holy in the African American Pentecostal Holiness church is challenging, to say 

the least, because guidelines change depending on too many variables; who is the person(s) who 

has sinned, the particulars of the circumstances, was the person caught, is this their first offense, 

what rule, tradition, or standard was broken and does this person(s) seem to be remorseful 

enough about the act. The church has become behaviorist in nature, and we look for holiness to 

be displayed in outward traits alone instead of heart-felt Metanoia. This method of determining 

holiness has often caused people to be hypocritical in the way they act; one way at church or in 

public and another way in private or in the hearts. 

Dr. Bernie Van De Walle seeks to add clarity to the concept of holiness in his book 

Rethinking Holiness. He writes, “Today when the word ‘holiness’ is used, often both the speaker 

and hearer attach to it a single idea: the strict and complete observation of one moral code or 

another. The association of holiness with morality and ethics has so captivated our minds that it 

can be difficult for us to imagine any other meaning of the word. Many of us simply assume the 

equation of holiness with moral perfection. Yet in scripture holiness is not primarily about 

morality and ethics but about transcendence and otherness.  

Nevertheless, it would be an overcorrection to break the association between holiness and 

morality completely. Instead, the argument can be made that morality does have a proper role in 

how we understand holiness, but it is a subordinate role. Scripturally speaking, “holiness first 

describes God’s very mode of being and secondarily His way of behaving.”  20

Van De Walle, Rethinking Holiness; a Theological Introduc4on, 51.20
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If the church in this project is insisting on holiness and holy living, which the scriptures 

clearly tell us are characteristics of God and God alone, are we being asked to do the impossible 

on our own. It will, indeed, take the mercy and grace of God in our lives to obtain and maintain 

that standard. But how is it possible at all if we are only taught about a grace that saves us from 

sin?Grace as empowerment to become holy is sometimes mentioned in official church 

statements, but that is not typically emphasized in actual practice. People often express how the 

grace of God gave them strength to endure or go through a difficult time. 

 Throughout church history the concept of grace has been presented through a 

multiplicity of lens. It seems that its meaning and practice is flexible, and even unpredictable, 

depending on who’s looking and from which vantage point. It’s like looking at a precious gem 

with light reflecting differently from various sides. Are we living in an era of antinomianism or 

legalism? 

Well-meaning Christians have used grace to describe their actions and responses for 

damaging dealings with others such as enslavement, slaughter, and humiliation, deprivation of 

character, producing shame and guilt, introducing salvation tied to legalism and imposed 

conditions that are humanly impossible to achieve. Dr. Ezekiel, Sr. says, “The theology of 

legalism has produced more failed ministries, damaged marriages, and church members who feel 

they can never be good enough to go to heaven. Low self-esteem of those intimidated by 

legalism is a major win for Satan”  The purpose of grace and mercy is not a violation of 21

judgment. 

Ezekiel, Sr., The Issue Driven Life, Don’t Let Idiots Ruin Your Day, 144.21
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Ironically, most of these unfortunate occurrences are not birthed from malice or ill-intent 

but from what was and is perceived to be from the heart of God as reflected in the Holy 

Scriptures. But, as innocent as the original intent may have been, the ripple effect has negatively 

affected generations and even potentially halted future generations. What are those who are 

following leaders faithfully and obediently to do when the leaders are unclear and/or erroneous 

in their understanding?  

Bishop T. D. Jakes, an African American Pentecostal Holiness preacher of world renown, 

preached about the dangers of following leaders who lead with ever fluctuating feelings and 

emotions. “There's nothing worse than being led by someone who is controlled by moods.” This 22

is what seems to be happening in these churches with no clearly articulated, theologically 

coherent doctrine giving direction and guidelines for how grace is to be viewed and practiced. 

People do what they think is right; they follow their own conscience and lean to their own 

understanding. Church leaders handle things according to their personal relationship, or what the 

mood is that day, or other variables that are inconsistent and unclear; there is no consistent 

methodology. This is gracism. 

This project was initiated to determine the degree to which the doctrine and praxis of 

grace is aligned in the African American Pentecostal Holiness churches. However, upon the 

investigation of the polity and doctrine of the Church of God in Christ, and the Mount Sinai Holy 

Churches of America and several smaller independent churches, there is no specific language 

that addresses the church’s stance on grace. Grace is expressed as an integral part of the plan of 

Bishop T. D. Jakes, “Discovery” (Sunday Morning Worship, The Po\er’s House, Dallas, TX, September 5, 2021).22
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salvation and regeneration and that it is the unmerited favor of God, but no mention is made of 

the church’s understanding, usage, and expectations for applying God’s grace in their dealing and 

interactions with others. The issue of forgiveness and reconciliation after initially receiving 

justifying grace is not adequately discussed. 

To add another layer of separation in understanding, most of the smaller independent 

African American Pentecostal Holiness churches glean their doctrine from these larger churches 

rather than develop their own. This practice, unfortunately, leaves them with more questions than 

answers; also grappling with grace. With no written document providing clear, hermeneutically 

sound, scripturally based understandings of God’s plan for God’s people concerning grace, 

churches and church leaders are left to figuring out for themselves how to teach and practice 

grace. This invites tradition, culture, personal experience, numerous biases, prejudices, racism, 

sexism, classism, opinions…and anything else to taint the pot. 

Several large denominational sects have been in operation for over one hundred years 

boasting of hundreds of thousands, even millions of members. Their doctrines include many 

important things delineating what they believe about all things relevant to maintaining a healthy, 

holy, informed lifestyle within the parameters of their denomination.  Some even include a code 

of behavioral conduct with judiciary boards and executive boards, legislative boards, and 

numerous committees, with written bylaws and policy and procedure documents, but leave the 

beliefs, Biblical instruction and much needed guidelines for the praxis of grace within the church 

to chance.  
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How is this possible? Has no one realized this? Has no one thought that it was important 

enough to do something about it? For years people have been hurt, ostracized, and condemned 

by leaders and their peers alike who misrepresented Jesus and the power of amazing grace. 

Legalism and control have permeated the church’s atmosphere with intolerance, judgment and 

superiority leaving in its wake countless numbers of wounded people in an amassment of 

collateral damage. 

With the exception of one participant in this study, participant #1 who stresses that his 

church’s evangelistic efforts are inspired by grace-based teaching and his biggest resistance is 

from those who were trained in and practice legalism, grace is insufficiently emphasized. “It’s 

difficult to undo the legalistic mindset so their initial response is to call my teaching of pure 

grace, permissiveness,” he says.  23

Charles Swindoll in his book, the Grace Awakening, says, “One more thing should be 

emphasized about grace: It is absolutely and totally free. You will never be asked to pay for it 

back. You couldn’t even if you tried. Most of us have trouble with that thought, because we work 

for everything we get. As the old saying goes, ‘There ain’t no free lunch.’ But in this case, grace 

comes free and clear, no strings attached. We should not even try to repay it; to do so is 

insulting.”  24

Might I pause at this point to make a clarion call to heads and senior church leaders 

throughout the African American Pentecostal Holiness churches, regardless of the 

Ezekiel, Elvin, “Grace; Plan and Simple.”23

Swindoll, Charles, The Grace Awakening, Believing in Grace Is One Thing, Living It Is Another (Dallas, TX: Word 24

Publishing, 1990), 9.
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denominational sect, to revisit doctrinal statements and polity documents; search the scriptures 

together and prayerfully articulate guidance regarding the grace of God as it pertains to living 

together in love, restoration, and reconciliation. There is a way to bring healing to God’s people 

without compromising what God calls holy. 

Michael L. Brown PhD in his book, Hyper-Grace, Exposing the Dangers of the Modern 

Grace Message, writes, “Grace is often misunderstood. You see, it is not only the Lord’s 

unmerited favor, although that is a glorious starting point, often expressed as God’s Riches 

AtChrist’sExpense. It is also His ongoing empowerment, His continued working on our behalf - 

what Jesus did for us when He saved us as lost sinners and what He continues to do in, though, 

and for us now that we are saved.” To quote A. M. Hunter, “Grace means primarily the free, 

forgiving love of God in Christ to sinners and the operation of that love in the lives of 

Christians.”  25

Unfortunately, for some grace is an elusive and sometimes formidable entity. It’s 

extremely difficult to break free from old habits and inner voices associated with legalism. Rev. 

Dr. Dharius Daniels, an African American, and pastor and founder of Change Church preached a 

message entitled, Church Trauma, in which he shared that people have been hurt so much by 

church leadership and their judgments and holier-than-thou attitudes that instead of the freedom 

of salvation, they find drama and trauma. He used as his sermon example the woman in the book 

of John, chapter 8 verses 3-11, who was caught in adultery and brought to Jesus. The religious 

leaders were expecting to trap Jesus by asking Him what should be done with her. They knew, 

Brown, Michael, Hyper-Grace - ExposingThe Dangers of the Modern Grace Message (Lake Mary, FL: Charisma 25

House, 2014), xi.
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full well, that the law required her to be stoned. They also knew that only the Romans had the 

authority to stone a person to death. And the law, as recorded in Leviticus 20:10, required that 

both parties in an adulterous relationship be brought for punishment. Jesus, knowing what was in 

the hearts of the men who drug this woman to be condemned, responded by stooping and 

drawing in the dirt and saying, “Let you who is without sin cast the first stone.”  

As the story is told, the men left recognizing their own sin. Jesus stood and asked the 

woman, “Where are your accusers?” Then he told her to “Go and sin no more.” Often in our 

selfish zeal we allow our ego to dictate our actions and responses and we hurt the very people 

who really need God’s grace. Was Jesus guilty of permissive behavior in this case or did he 

demonstrate grace?  Daniels continues, “The law states in Deuteronomy that in instances like 

these, the accuser who is a witness should throw the first stone. Jesus knew the law, but He also 

knew the men and the secrets of their lives. So, it was appropriate to handle the situation as He 

did. Jesus didn’t lower the standard; He modeled a better way to motivate people to reach it. 

Grace doesn’t lower the standard; Grace is a better motivator for people to reach the standard. 

Grace is a much better motivator than rocks.”  26

Without a clear understanding of God’s grace people are more apt to lean to their own 

understanding, feeling, opinions, and traditions from past experiences. Instead of leading a lost 

world to Christ, many times they are chased away, or damaged so deeply that they never return 

and blame God for their experience. Bishop T. D. Jakes said in a sermon, “Grace always gives us 

Daniels, Dharius, “Church Trauma” (Sunday Morning Worship, Change Church, Atlanta,GA, June 14, 2021).26
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a second chance.” And it may be added by some, a third, fourth, fifth, sixth and an infinite 27

number of chances too. 

In another sermon, Thrive, Rev. Dr. Dharius Daniels speaks of regret, and how if not dealt 

with properly through grace, would lead to guilt and then possibly shame and all its tentacles, 

like depression, anxiety, remorse and other negative emotions. Dr. Daniels went on to say that, in 

his experience, “Most people have an incomplete, compartmentalized understanding of grace. 

People limit the efficacy of grace to the forgiveness of sin. The writer of Hebrews tells us 

something different. Peter calls grace manifold; he says the manifold grace of God, the 

multifaceted grace of God. It doesn’t just show up to cleanse from sin, but it also shows up to 

cleanse our conscience.”  “Grace,” Rev. Dr. Daniels explains, “is given to assist us with our 28

thinking so that shame and depression doesn’t control our lives. Grace is not just for saving and 

redeeming us from sin, grace is always there for every situation.”  Most people aren’t taught 29

that by their churches, and they sometimes live their entire life attending church, listening to 

sermons, attending classes, and serving and are never living the abundant life that God’s grace 

brings. 

CASE STUDY 

 The researcher spoke with an older, retired deacon who learned the topic of this research 

project and, subsequently, expressed interest in sharing his experience and thoughts about grace 

Bishop T. D. Jakes, “Discovery.”27

Dharius Daniels, “Surviving Strongholds” (Sunday Morning Worship, Change Church, Atlanta,GA, January 5, 28

2022).

Dharius Daniels.29
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and the church. This is his story of living saved, sanctified and filled with the Holy Ghost in the 

African American Pentecostal Holiness church without understanding and enjoying the fullness 

of God’s grace.  

BT is a man in his senior years that began attending church at the invitation of a boyhood 

friend at the age of 12 years old. He was active in almost every youth group the church offered. 

He received Christ as his personal savior early on and was taught that he must live a life that is 

pleasing to God at all times. This was required to show Christ how much he appreciated His 

dying on the cross for his sin.  

It was extremely difficult for a young boy to meet all the requirements that the church 

gave him but he tried, constantly messing up and constantly seeking God to save him again. The 

list of restrictions he was taught was so long and oppressive that it caused BT to constantly 

repent when he failed to measure up, which ultimately led him to depression, guilt and shame. 

He felt that he was failing to show God appreciation and God could never love him because of it. 

Perfection is what God required, he thought, and he always tried to provide it. It is Holiness or 

Hell the saints would always remind him. 

Over the years he began to withdraw inside himself and his depression turned to more 

guilt and overwhelming shame. He was miserable most days and felt worthless and unloved. No 

matter how hard he tried, he could not be perfect; therefore, he must be letting God down. He 

continued to go to church and served in many ministries, but he never really felt that he was 

good enough for God to really love him because he was so flawed. Almost every sermon 

preached and lesson taught included something that led him to perceive that God was reminding 
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him of his shortcomings and failures which resulted in him working harder to get it right. The 

unfortunate thing is, the harder he worked at being perfect, the worst things seemed to get. 

Sometimes he was able to go almost a whole day without doing something to violate the 

requirements of the church but when he paused to celebrate his victory, he realized that pride was 

sinful, so he had failed once more.  

As his life situations changed, he relocated several times, but always attended an African 

American Pentecostal Holiness church in the new area and it was always the same. He learned to 

mask his guilt and shame well and always did his best to conceal the fact that he wasn’t living a 

perfect life before God. His church always taught and practiced various forms of legalism and 

what they declared was holiness and righteousness, and BT believed that everyone must be able 

to live accordingly but him. What was wrong with him? Had God created him differently from 

everyone else? Was he so screwed up that God couldn’t help him be perfect? Had God declared 

unlovable, a blot on God’s record? 

On one occasion, BT visited a friend’s church and the pastor preached God’s grace 

differently than he had ever heard it preached. This pastor preached about a forgiving, loving 

God and even shared, very transparently, about how in his personal life he was flawed and 

imperfect, and how different it is now that he understood the nature of grace. He preached about 

the advocate we have in Christ Jesus and how we can always stand before a Holy God in 

confidence because we have been redeemed by the blood of Jesus. BT says that idea excited him 

for a moment, but after he got home, he figured that teaching must be wrong because he had 

never heard it preached in any church that he had attended. He thought that it must be a trick of 
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the enemy trying to get him to live a life of sin and permissiveness. His God requires Holiness 

and that meant perfection. 

For years BT lived his life trying to do everything right, pursuing perfection in actions 

and thought. The problem was that the harder he tried the more it became clear that he couldn’t 

do it. The Apostle Paul’s words rang true in his mind that there was a war going on in his 

members so that the good he wanted to do, he didn’t do, and the things that he said that he would 

not do, he did. How was he to be delivered from this life of imperfection and disgrace? His 

pastors and church leaders didn’t teach him, and how could they teach what they themselves, 

perhaps, didn’t know. No one taught them either. BT suffered in silence thinking that he was the 

only one who couldn’t measure up to the standard of Holiness set by his church. 

In speaking with BT, he expressed his extreme guilt, shame and remorse about hiding his 

sinful condition all these years, but he didn’t know what else to do. He could never be perfect. 

He was hoping that God would still receive him in heaven when he died despite of his many 

failures. Life was not abundant or joyful for him. He wore a mask to deceive the church and the 

public.  

This is but one story of probably hundreds of people who have been in churches where 

the grace of God is not taught with the full range of its implications or practice. BT was certainly 

not attending these churches alone. He couldn’t have misunderstood all the teaching he received. 

We will never know how many others are living in the same condition as BT and simply hiding 

their true feelings and hurt wondering if God really loved them and if God did, why hasn’t God 

made them perfect and sinless. The struggle is very real. With the absence of clear teaching that 
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does justice to the implications of justification the church is failing the very people to whom it is 

sent to bring hope and help. 

To add insult to injury, Charles Swindoll in his book, The Grace Awakening Believing in 

Grace is One Thing; Living It is Another, expresses the theme that there are people in the 

Christian Church who are damaging others. He calls them grace killers. He says, “There are 

people all around us, looking like clean cut, law abiding citizens, who are in fact, grace killers. 

They attend church and even carry Bibles, but they are killers nonetheless. ” He writes: 30

Many of them are in church leadership and people look up to them as role models  they 
are held in high esteem. But they are grace killers and sometimes they themselves aren’t 
aware of it. They kill freedom, spontaneity, and creativity. They kill joy as well as 
productivity. They kill with their words, their pens and their looks. They kill with their 
attitudes far more often than their behaviors. 

There is hardly a Christian church or Christian organization, Christian school, missionary 
group or media ministry where such danger does not lurk. The amazing thing is that they 
get away with it day in and day out without being confronted or exposed. Strangely, the 
same ministries that would not tolerate heresy for ten minutes will step aside and allow 
these killers all the space they need to maneuver and manipulate others in the most 
insidious manner imaginable. Their intolerance is tolerated. Their judgmental spirits 
remain un-judged; their bullying tactics continue unchecked, and their narrow 
mindedness is either explained away or quickly defended.  

The bondage that results would be criminal if it were not so subtle and wrapped in such 
spiritual sounding garb. This day, this very moment, millions who should be free, 
productive individuals are living in shame, fear and intimidation. The tragedy is they 
think that this is the way they should be. They have never known the truth that could set 
them free. They are victimized; existing as if they are living on death row instead of 
enjoying the beauty and fresh air of the abundant life Christ modeled and made possible 
for all of his followers to claim. Unfortunately, most don’t have a clue what they are 
missing.  31

Richard Fredricks, “A Grace Awakening, by Charles Swindoll.”30

Richard Fredricks.31
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As easy as it seems to be to explain grace there are so many factors that hinder the 

acceptance of its freedom, joy and peace. Michael Brown stated in Hyper-Grace, Exposing the 

Dangers of the Modern Grace Message, in response to whether or not spirituality is effortless, 

“Speaking for myself, I can honestly say that following Jesus is much more of a joy than a 

struggle, and when I really abide in Him, being spiritual comes ‘naturally’ and with ease. At the 

same time, to really honor the Lord and do the right thing and consistently abide in God requires 

determination and discipline, and there is often an intense battle involved in walking in full 

obedience to Jesus and saying no to the flesh and the world.” He writes: 32

Grace empowers: the New Testament word grace does not fundamentally mean 
‘unmerited favor.’ Its basic meaning does include favor (of any kind) along with 
kindness, but it also includes enablement and gifting, important concepts we often miss. 
You see, God’s grace not only did something amazing for us - forgiving us of all our sins- 
but His grace continues to do something amazing for us - empowering us to live for Him. 
In fact, there was nothing revolutionary in the New Testament concept of grace meaning 
“favor” or “gift”. What was revolutionary was the degree of favor shown to us through 
the Cross and the ongoing effectiveness of that favor in our lives. Grace finishes what it 
starts. 

Why is this so important to understand? It is because many believers know that God 
saved them by His grace and that He continues to deal with them based on His grace, but 
they don’t know that His grace is presently at work in them. In other words, it’s one thing 
to say, “All that I do, I do by the grace of God,” meaning I don’t deserve any credit or 
honor (which is true). It’s another thing to say, “The grace of God worked mightily in 
me,” meaning I was supernaturally helped by God to do His work.   33

Rev. Dr. Elvin Ezekiel taught in a Bible study at his church that: 

There is a difference between stating the precept of grace compared to the 
understanding of grace as a principle. Grace represents the heart of God that loves 
unconditionally. Grace is relational. God saves us from our sin to have a 
relationship with him. A relational believer is not pursuing God for things, but 

Brown, Michael, Hyper-Grace - ExposingThe Dangers of the Modern Grace Message, 137.32

Brown, Michael, The Grace Controversy (Lake Mary, FL: Charisma House, 2016), 10.33
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rather wanting to know him in the fellowship of his suffering. To know him drives 
the pursuit to be with him. (James 4:8 “Draw nigh to God, and he will draw nigh 
to you. Cleanse your hands, ye sinners; and purify your hearts, ye double 
minded”).   
Thus, the prayer life of the relational cries out to God as Moses did “show me 
your glory”. Reveal yourself to me and allow me to bask in your presence. Allow 
me to see your substance. Grace suggests that we are loved unconditionally which 
implies that my behavior may not be perfect; however, I am still loved as the 
apple of God’s eye. Grace is antithetical in nature to legalism; grace-based 
thinking is not competing for prominence but simply longing for relationship with 
the sovereign.   
Legalism is a byproduct of non-grace. Legalism suggests that we must earn God’s 
love and favor by good works. Legalism sires and supports transactional 
relationships. Transactional relationships have narcissistic elements, namely, 
“What have you done for me lately?” The legalist longs for power with God so 
that his status can be validated as being more than others. Finally, legalism and 
being dysfunctional are first cousins in the family of the misinformed.  34

Often legalists, because of their control needs, laud themselves over others, seeking to 

establish dominance while other controllers suffer from dysfunctions like various forms of co-

dependence and/or inferiority complexes who want to be controlled and directed. When these 

people come together it is most times easier to mask God’s grace with legalism. People feel that 

they don’t deserve God’s amazing grace, or they are so used to feeling not good enough that it 

has become comfortable to them. They feel that they have done so much wrong that God won’t 

forgive them. 

“Is bondage to sin the normal Christian life?” Andrew Farley asks as Lie # 18 in his book 

Twisted Scripture, Untangling 45 Lies Christians Have Been Told. He goes on to tell us that a 

common interpretation of Romans 7 is that Paul is describing his struggle as a believer, after 

salvation. If that was the case it is pretty discouraging, he writes. If Paul couldn’t experience any 

real victory over sin, why should we expect any different? Actually, Romans 7 was referring to 

Ezekiel, Elvin, “Grace; Plan and Simple.”34
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Paul in his pre-salvation life. But even if you want to believe otherwise, you see at the end that to 

live under the law alone (legalism) is a no-win situation for everyone; saved or unsaved.  35

“Too Much Grace Will Cause You to Sin Even More” is Lie # 19 in the book, Twisted 

Scripture, Untangling 45 Lies Christians Have Been Told, by Andrew Harley.  He goes on to 36

spotlight the scripture that is often used when presenting this lie: 

Romans 6:14, “For sin shall not be master over you, for you are not under the law but 
under grace.” “Greasy grace,”“Cheap grace,”“Hyper-grace,” We humans are so quick to 
put adjectives in front of God’s grace and then throw stones at it. “Too much grace will 
cause you to sin even more” seems to be the general consensus in the religious world of 
the church today. But God’s grace is not greasy; His grace is trustworthy. God’s grace is 
not cheap; it cost Jesus everything. And now because of Jesus’ expensive sacrifice, grace 
isn’t cheap. It’s absolutely free! Finally, there is no such thing as “hyper-grace” or too 
much grace. God’s grace is amazingly limitless.  Focusing on our forgiveness brings on 37

godly behavior, not more sinning. 

Swindoll speaks of the obvious marks of a grace-awakening minister. He writes: 

The first of these characteristics is generosity with personal possessions (absence of 
selfishness). In the earliest days of the church, the generosity of God’s people was 
notorious. Another characteristic of a grace –awakening ministry is encouragement in 
unusual situations (Absence of predictability). Where grace abounds, you will not only 
find generosity with personal possessions, you will also find encouragement in unusual 
settings. Grace keeps us flexible, willing to adapt. 
Now let me mention the third mark of grace: life beyond the letter of Scripture. When 
there is a grace-awakening ministry, there is an absence of dogmatism and Bible bashing. 
It is not uncommon for me to meet people who have come out of a strict fundamentalistic 
ministries where they were bruised and wounded by a grace killer who presented 
Scripture in such a rapid-fire, harsh manner, they felt beaten by the “letter of the Law” 
rather than led and comforted by the Spirit of liberty. 
I observed an interesting phenomenon among caring Christians. I noticed that most of us 
are pretty good at evangelism when it comes to grace. Most of us don’t require the lost 
person to clean up his life before he comes to the Savior. We flex, we bend, we forgive, 
we tolerate whatever among the unsaved. But we don’t provide nearly as much liberty 

Farley, Twisted Scripture: Untangling 45 Lies Chris4ans Have Been Told, 125.35

Farley, 131.36

Farley, 131.37
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once folks come to the Savior. We don’t care if they blow smoke in our faces while we 
witness to them. We don’t even talk about it. We cough, we smile, and we continue to 
share Christ with them. “But they had better not blow smoke in my face as a Christian, 
not if they claim to be converted!” 
This reminds me of one more characteristic of a grace-awakening ministry, release from 
past failures. A ministry of grace doesn’t keep bringing up the past for the purpose of 
holding it over people. There is an absence of shame.  38

In the words of Dr. Dharius Daniels in his book, RePresent Jesus: Rethink Your Version of 

Christianity and Become More like Christ, he plainly invites us to, “Discover the joy and power 

of walking in the footsteps of Jesus.” He further says: 39

There is an image of Jesus we often possess in our minds, and there is a Jesus of the 
Scriptures. Unfortunately, the two aren’t always consistent. Often the emphasis in 
preaching, teaching, and writing is placed on Christ’s death and resurrection. These 
aspects of Jesus’ ministry are obviously essential, but so is His life. Through Christ’s 
death we received forgiveness and reconciliation; however, His life provides us with 
something that is equally essential: an example. Without His example, godliness becomes 
a nebulous notion that can mutate into a religion that doesn’t reflect its founder. 
We often associate the terms spiritual growth and godliness with morality and discipline, 
erroneously assuming that if our behavior is moral and we follow all the rules, spiritual 
growth will automatically follow. But that is not how Jesus thought. And it was not what 
He taught. Prayer is important, but God’s ultimate goal is not to get us to pray more. 
Morality is essential, but God’s ultimate goal is not just to get us to do more moral things. 
We are God’s representatives here on the earth-His ambassadors to the world. The 
question that we must ask ourselves is: What Jesus am I representing? Am I representing 
the Jesus who is a concoction of tradition, my opinion, and a little truth? Or am I 
representing the Jesus of the Bible, the life-giving, direction-altering, and destiny-
revealing Jesus? God’s priority is to make us more like Jesus.  40

Has the African American Pentecostal church been focusing on representing Jesus in a 

graceful way that would make God smile? Are the coverings of tradition, pride, and lack of 

Swindoll, Charles, The Grace Awakening, Believing in Grace Is One Thing, Living It Is Another, 223.38

Daniels, RePresent Jesus: Rethink Your Version of Chris4anity and Become More like Christ, cover.39

Daniels, cover.40
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understanding obscuring their vision so much that their perception and speech is skewed and 

restrictive? 

Hopefully, we can be stirred to diligently search the scriptures using every possible 

support resource available to develop the way to re-present Jesus and grace to the church. A 

rewriting, or at the very least, an amendment to church doctrine is sorely needed if we are to live 

our lives as abundantly as Jesus intended. The Pentecostal Holiness church has stood for over 

one hundred years, lifting up a standard and banner for holiness and righteousness. That doesn’t 

need to change.  

Standards are great to have in place as a guide and marker for what is the goal. But, is the 

standard made for the church to follow in the absence of Jesus or is Jesus setting the standard for 

the church to follow? An adjustment in the way we understand, and practice God’s grace will 

elevate the standard not diminish it. God’s grace, when taught and practiced as intended, will 

bring light and hope to all who will receive it. The abundant life the Jesus seeks to bring can be 

realized; let’s work to light up the world for Christ. 
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Chapter 4 

Conclusion 

Grace Greater Than Our Sins 

Marvelous grace of our loving Lord, 
Grace that exceeds our sin and our guilt! 

Yonder on Calvary’s mount outpoured 
There where the blood of the Lamb was spilt. 

Grace, Grace, God’s grace, 
Grace that will pardon and cleanse within; 

Grace, Grace, God’s grace 
Grace that is greater than all our sin! 

Julia Johnston/ Daniel Towner  41

This project, Grappling with Grace: An Illumination of the Degree to which Theory and 

Praxis Agree in the Matter of Grace in the African American Pentecostal Holiness Tradition, 

includes the reviewing of polity and doctrinal documents of this tradition, as well as preaching 

and teaching samples that may be in contrast with what is normally practiced, which creates 

internal tensions regarding the extending of God’s grace. In the official documents themselves 

there may be inadequate attention to the role of justifying grace throughout a believer’s life.The 

researcher generated evaluation and conversation among church leaders concerning their 

denomination’s theory and praxis regarding matters of grace. Ultimately, this process may 

prompt and enable a larger exploration and discussion beyond the necessarily limited scope of 

this project. 

Over the years, this has been somewhat of a mystery and a point of perplexity as the 

perception of a significant gap between what some Christians preach and teach about God’s 

Quick, Norman Dr., Chairman, Yes Lord! Church of God in Christ Hymnal, 132.41
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grace and how this belief plays out in practice in daily life increases. While there is suspicion 

that the issue of inconsistency regarding grace is prevalent in the larger Christian church, because 

of the researcher’s experiences and concern for African American churches, specifically African 

American churches of the Pentecostal Holiness tradition, this project has focused on this tradition 

as a “specific group.” This researcher also wanted to gain clarity for personal intellectual 

understanding and theology as well as what is hoped to offer the Church, particularly those in 

this "specified group." 

The key question for this research project has been: What are the doctrines and polity 

concerning grace in the various African American Pentecostal Holiness churches and how are 

they understood and practiced? 

In this researcher’s attempt to review doctrine and polity from the African American 

Pentecostal Holiness churches it was discovered that of the several churches contacted, the 

United Holiness Church, Church of God in Christ and the Mount Sinai Holy Churches of 

America were the largest of the group and had formal doctrines and polity in place presented in 

denominational manuals. Most of the smaller independent churches followed the doctrines of 

these larger sects.  

Unfortunately, the three larger sects of African American Pentecostal Holiness churches 

had no specific teaching or declaration about grace other than as it relates to salvation (Ephesians 

2:8-9). Since the smaller independent churches follow these doctrines, they had nothing specific 

either as it pertains to the matter of grace. The COGIC statement of faith (below) addresses 

salvation, redemption, justification, sanctification, regeneration, the Baptism of the Holy Spirit; 
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all of which is essential in the change of heart, mind, and lifestyle performed in us through God’s 

grace. 

Church Of God In Christ (COGIC)Statement Of Faith: 

We believe that regeneration by the Holy Ghost is absolutely essential for personal 
salvation. 

We believe that the Baptism of the Holy Spirit, according to Acts 2:4, is given to 
believers who ask for it. 

We believe in the sanctifying power of the Holy Spirit, by who’s indwelling the Christian 
is enabled to live a holy and separated life in the present world. 

SALVATION (From COGIC’s “What We Believe” 
Salvation deals with the application of the work of redemption to the sinner with his 
restoration to divine favor and communion with God. This redemptive operation of the 
Holy Ghost upon sinners is brought about by repentance toward God and faith toward our 
Lord Jesus Christ which brings conversion, faith, justification regeneration, 
sanctification, and the baptism of the Holy Ghost. Repentance is the work of God, which 
results in a change of mind in respect to man’s relationship to God. (St. Matthew 3:1-2, 
4:17; Acts 20:21). Faith is a certain conviction wrought in the heart by the Holy Spirit, as 
to the truth of the Gospel and a heart trust in the promises of God in Christ (Romans 1:17, 
3:28; St. Matthew 9:22; Acts 26:18). Conversion is that act of God whereby He causes 
the regenerated sinner, in his conscious life, to turn to Him in repentance and faith (II 
Kings 5:15; II Chronicles 33:12-13; St. Luke 19:8, 9; Acts 8:30). Regeneration is that act 
of God by which the principle of the new life is implanted in man, and the governing 
disposition of soul is made holy, and the first holy exercise of this new disposition is 
secured. Sanctification is that gracious and continuous operation of the Holy Ghost, by 
which He delivers the justified sinner from the pollution of sin, renews his whole nature 
in the image of God and enables him to perform good works (Romans 6:4;5:6; Colossians 
2:12; 3:1). 

In looking at the doctrine from the Mount Sinai Holiness Churches of America you will find, 

while shorter, it is very similar to the COGIC statement. Mt. Sinai addresses man, his fall, and 

redemption, eternal life and new birth, and the gifts of the spirit. (See below) There is nothing 

mentioned about how to practice grace-filled living in our interactions with others or the 
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emancipating benefit of applying grace to our own lives. It does not include instruction or clarity 

as to how to treat, forgive and restore those who have broken one of their church rules or fallen 

short in their striving for holiness because of their humanity. 

Mt. Sinai Holiness Church Statement of Faith: 

MAN, HIS FALL AND REDEMPTION: … Jesus Christ, the Son of God, was 
manifested to undo the work of the devil and gave His life and shed His blood to 
redeem and restore man back to God (Romans 5:14; Romans 3:10, Romans 3:23; 1 
John 3:8). 
ETERNAL LIFE AND NEW BIRTH: Man’s first step toward salvation is godly 
sorrow that works repentance. The New Birth is necessary to all men, and when 
fulfilled produces eternal life(2 Corinthians 7:10; 1 John 5:12; John 3:3-5). 
GIFTS OF THE HOLY SPIRIT: We believe in the operation of the gifts of the Spirit in 
the Body of Christ as enumerated in 1 Corinthians 12-14 as manifested in the early 
church. 

A further look at the doctrine of the Mt. Sinai Holy Church will yield evidence that while 

the concept of practicing grace among the church is not specifically addressed; there is a clear 

process for disciplining those who don’t meet the church’s standard. (See below) 

Mount Sinai Holy Churches of America- 

CHURCH DISCIPLINE: We believe in church discipline administered within the 
relational group in a spirit of meekness and confidentiality. The purpose of such 
discipline is the restoration of the one subject to the discipline and/or the purification of 
the church. The steps of discipline are one on one confrontation, private confrontation 
with witnesses, and, finally, exposure to the church for judgment leading to restoration or 
separation (Matthew 18:15-20; Galatians 6:1; Romans 16:17; 2 John 9-11; 1 
Corinthians 5; 2 Corinthians 2:6-8; 1 Timothy 5:20). 

This process is practiced, not only in Mt. Sinai, but in most African American Pentecostal 

Holiness churches. At first glance and if handled correctly this is an example of practicing grace 
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with those who fall short of meeting the church standards because there are attempts to rectify 

the unwanted behavior through confrontation. However, if behavior doesn’t change to a 

satisfactorily degree and the person is restored, then separation is the ultimate step. While this 

process may seem adequate and fair, unfortunately it gives too much space for gracism. Again, 

too many times, the handling of disciplinary issues is left to the discretion of unhealthy leaders 

and membership who have not properly and effectively searched the scriptures for a 

hermeneutically sound response and understanding for practicing God’s grace. 

The United Holy Church, another one of the larger African American Pentecostal 

Holiness churches, keeps their statement of faith even simpler. This statement speaks of the 

conviction and conversion by the Holy Spirit which keeps the believer from the power of sin. It 

also includes, as if for a reminder, that without Holiness… no man shall see the Lord. (See 

below) 

United Holy Church of America Statement of Faith: 

That the Holy Spirit convicts and converts sinners, dwells in the believer, keeps the 
believer from the power of sin, and leads him to the Father through His Son, Jesus Christ. 

That in the Bible, God seeks to reveal His will to man and man seeks to respond to God’s 
revelation. 

That without Holiness in spirit, soul, and body, no man shall see the Lord. 

 Here again the act of practicing grace is assigned to God as God cleanses our sinful 

hearts and keeps us from the power of sin. There seems to be nothing stated regarding the way 

we, with our sin-free hearts, should treat others, or even ourselves for that matter, when we fall 

short of these expectations of holiness.  
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If the church teaches that the Holy Spirit keeps the believer from the power of sin what 

can be said to the person who sins after he/she is saved, sanctified, and filled with the Holy 

Spirit? Has the Holy Spirit failed to keep him/her? Have they not really ever been saved? Who is 

at fault here? There has been much debate in Pentecostal Holiness circles regarding those who 

were once claiming salvation and have left the church. Some say that if you backslide then you 

never were saved in the first place. Others say while the scripture state that nothing can pluck 

you out of God’s hand, the response is that you can jump out of God’s hand and are lost. Then 

there’s the debate of whether your sin is forgiven for eternity or does a person have to repent 

again every time he/she sins. Does grace cover all this confusion until we can get it right or is it a 

misnomer? 

Since most people are afraid to even imply anything negative about the power of the   

Holy Spirit and they’re not being kept from sinful thoughts and actions, the rational recourse is 

to take the blame on to oneself or blame the church. Our innate nature searches desperately for a 

reason for our failure and a place to put the blame. Consequentially, there must be something 

wrong with them or something lacking in the church and its leadership or ministries. These 

feeling create unhealthy thoughts and beliefs which open the flood gates to a barrage of emotions 

like doubt, fear, insecurity, guilt, and shame. There is nothing liberating and abundant about this 

life. Is this what Jesus intended for us when He shed His blood for the remission of our sin? 

The major differences in these denomination’s doctrine and polity were around other 

issues i.e., dress code (includes men and women wearing certain colors, make-up, jewelry, 

women’s dress length, wearing short sleeves, women wearing pants, women cutting or dying 
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their hair or wearing fashionable hairstyles), listening to secular music, going to the movies, 

women in leadership, morality/behavioral issues, and things of this nature. These concerns deal 

with external appearances that are supposed to reflect inward change. Metanoia did not seem to 

be a necessary requisite, and neither is there a mention of living in the attitude of grace towards 

self or others who misstep. 

Upon interviewing seven church leaders from this group of African American Pentecostal 

Holiness churches it is noted that six out of seven of them, while agreeing that grace is the 

unmerited favor of God towards those individuals that earnestly seek God’s presence and 

forgiveness from sin, admitted that this is only taught and represented in their doctrine as the 

saving power of grace. There seems to be very little extrapolation of grace extending to any other 

part of our interaction with one another, both inside and outside of the church denomination. One 

pastor talked about his church extending grace by welcoming previously incarcerated persons. 

Another said his church extended grace to people who were new to the church or those who left 

and returned, depending on the reason they left. Nothing supporting the application of grace for 

endurance in the face of extreme adversity, the power to forgive an egregious offense, or the 

compassion and love grace gives to help carry the weak until they are strong enough to stand on 

their own. There was nothing in their church doctrine that provided guidelines or understanding 

of the all-encompassing power of this amazing grace.  

However, there was one independent church whose doctrine was written by its leadership 

and had a clear policy and doctrine of grace well beyond that of the other churches. This pastor 

(participant #1) was formerly a part of the larger denomination but had left largely because of 
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what he calls “the revelation of the true meaning of grace.” He says that after his own grappling 

with grace he conducted research and found that the Bible did not teach grace as one dimensional 

as he was previously taught. He discovered that a great deal of what he was taught was, not just 

misrepresented, but toxic, and just not what the Bible teaches at all. He now tells others how he 

has come to understand grace. He says that one of his biggest challenges is to UN-learn the 

principles that God’s people believe and practice from legalistic teaching. 

This researcher also wanted to examine sermons from preachers focusing on God’s grace. 

As this group of seven interviewees was investigated grace focused sermons were scarce, if at 

all, except from one participant whose sermons have grace as their major theme. However, there 

are sermons by Dr. Dharius Daniels, Bishop T. D. Jakes and Dr. Elvin Ezekiel, all of whom are 

from the African American Pentecostal Holiness tradition. While none of these preachers are 

from the larger denominations, through the use of technology, they are listened to by thousands 

of people internationally. Excerpts from a couple of their messages are shared within the contents 

of this work. 

 During the interviewing process the interviewees expressed some concern with their 

church’s polity regarding divorce and remarriage, the decision not to ordain women, the lack of 

teaching regarding grace beyond its role in bringing salvation, and the practice of maintaining 

salvation through sweat, i.e., hard work. Many felt that the whole practice of grace is left to the 

discretion of the pastor and other church leaders and usually resulted in gracism (the act of 

determining whether a person meets YOUR standard or criteria for receiving God’s grace). 
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 In examining resources from sermon texts and various other writings this researcher 

found that many others seemed to wrestle with the way grace is understood and practiced. The 

literature review, (incl. Chapter 1) lists those that were used for this work. There is one book 

written by one of the interviewees (participant #1) an African American Pentecostal Holiness 

pastor, and one book written by another African American Pentecostal Holiness preacher (D. 

Daniels) that is cited in this work. There were no specific articles found by this researcher 

regarding the polity and praxis of grace written by the African American Pentecostal Holiness 

church members. 

 However, there is an abundance of material written by others presenting their 

understanding of God’s grace, just not by African American Pentecostal Holiness authors. This 

concept of grace has been debated, misrepresented and struggled with for time on end. If we 

forgive, is it being permissive and weak? Should we be stern and exact, holding people 

accountable?  When should be either way? This researcher did, however, come across an 

interesting allegory that helped make the relationship between grace and truth so much clearer in 

easy-to-understand language. This allegory is shared in Henry Cloud’s book, Changes the Heal, 

tells of a: 

People in faraway galaxy who were highly advanced and had everything they could ever 
desire. But they were bored and decided to develop a god to ease their extreme boredom. 
They tried to no avail, so the committee decided to just find a god instead of inventing 
one. They sent a representative to planet earth to investigate earth’s god. Upon his return 
the representative reported that he didn’t have one God, but two.  

The first God was Grace, full of love, kindness and forgiveness. This god spoke often of 
doing good deeds and showing love. The followers of this god did things like feed the 
poor and visiting prisoners in jail. If you couldn’t be good, you are forgiven anyway. The 
only thing is it’s not clear what Grace had to forgive, since there were no rules to break. 
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‘However,’ - he shook his head – ‘these followers of Grace seemed so lost. They kept 
doing the same bad things over and over, and they never seemed to know where they 
were going.’ 

The other god was called Truth. Truth was just as mean as Grace was nice. He kept 
telling the people all sorts of things about them that made them feel very bad, and Truth’s 
followers did the same thing. The only good side of Truth is that Truth campaigns against 
some very nasty enemies, such as lying, cheating, adultery, abortion, and drunkenness. 
Truth is like a big religious street sweeper, sweeping away all enemies.  The only trouble 
is, he not only sweeps away bad things, but Truth also sweeps away all the people who do 
the bad things. As for the smiles you see on the faces of the followers of Grace- forget it. 
All Truth’s followers do is scowl and scream.  

Not liking either God as they were, they decided to mix the two and make one god, with 
the attributes of Grace and Truth.  42

He continues: 

John 1:14 says, “And the Word was made flesh, and dwelt among us, (and we beheld his 
glory, the glory as of the only begotten of the Father,) full of grace and truth. (NLT)” 

Although this is just an allegory, all of us, to some degree, have experienced these two 
gods- the loving one of whom anything goes and the hard one who lets nothing slide. As 
you have probably already realized, these two gods are aspects of the one true God’s 
nature, aspects that different churches emphasize. What you may not realize is that these 
different “gods” are really symbols of the human condition after the fall, when sin ripped 
grace and truth apart.  43

Cloud goes on to explain, “When we look at what the Scripture says about the law, about 

truth without grace, we see that the law silences us, brings anger, increases sin, arouses sinful 

passions, brings death, puts us under a curse, holds us prisoner, alienates us from Christ, and 

judges us harshly. The law without grace destroys us. No one ever grows when they are under the 

law, for the law puts us into a strictly legal relationship with God. ‘I’ll love you only if you do 

Cloud, Henry, The Changes That Heal: Four Prac4cal Steps to a Happier, Healthier You (Grand Rapids, MI: 42

Zondervan Publishing House, 2018), 21.

Cloud, Henry, 24.43
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what is true and right.’ Getting truth before grace, or truth before relationship, brings guilt, 

anxiety, anger, and a host of other painful emotions.” He continues: 44

While truth without grace is damaging, grace in the absence of truth leads to less than 
successful living as well. Grace followers, Cloud says, are directionless and can be called 
license, just as truth followers can be called judgmental. Failure comes through the law, 
and redemption through Jesus. It is only through Him that we can realize two ingredients 
of growth: grace and truth. It is through Him that we can come back to the same 
relationship Adam had: an unbroken connection (grace) to the One who is reality (truth). 

Grace and truth together reverse the effects of the fall, which were separation from God 
and others. Grace and truth invite us out of isolation and into relationship. Grace, when 
combined with truth, invites the true self, the “me” as I really am, warts and all, into 
relationship. It is one thing to have safety in a relationship; it is quite another to be truly 
known and accepted in this relationship. With grace alone, we are safe from 
condemnation, but we cannot experience true intimacy. Real intimacy always comes in 
the company of truth.  45

 This is such a simple way to unfussy the mystery of grace and truth that it can be shared 

with pastors and people who find difficulty in the inclusion of both. Too often church leaders and 

their members feel that it has to be either/or, rather than both. This may help in providing a 

launching point for further discussion about grace and how it is to be viewed in the African 

American Pentecostal Holiness church. Hopefully, as this project is shared with colleagues and 

church leaders it will prompt them to revisit their church documents and, after diligent study, 

vigorous discussion, and fervent prayer, include specific instructions for understanding how 

Jesus intends us to respond to one another. We want to re-present Jesus in our church. Our church 

should not be presenting only the truth of the word, emphasizing the law, reminiscent of the 

Pharisees of old, but always add grace to the mix in love and compassion.  

Cloud, Henry, 27.44

Cloud, Henry, 28.45
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Insights 

A significant insight for me, from conducting this project, was ascertaining the verbiage for 

deciphering the colossal gap between what we preach and say we believe and what we actually 

practice. I have literally wrestled with this dichotomy for some time, even in the church where I 

presently serve. I believe that if I preach and teach values and principles that I deem are 

consistent with the scriptures, the people will hear, believe and their hearts will change. In all 

honesty, it has not been working very well so far; my spiritual head is badly bruised from beating 

it against a wall. 

Often resistance comes from members and colleagues that are not supportive of change. They 

want to keep things the way they always have been as they make remarks like “It was good 

enough for the saints of old, so it’s good enough for me.” They express fear of deviating from the 

way it used to be even though we have a much clearer understanding of scripture. They believe 

that God will punish them if they make any changes to the former ways and traditions. 

They also express the opinion that education has made people stray from Jesus and holiness. 

Formal education, above high school, is frowned upon and often discouraged by many because 

the church thinks that too much knowledge will lessen a person’s desire to follow Christ. People 

will think that they know as much as God. This may stem from the account from the Garden of 

Eden when Adam and Eve ate the fruit from the tree of knowledge. Their relationship with God 

was never the same as the result of this act and they were cursed and dismissed from the sanctity 

of God’s presence. This, to them, says knowledge and those who desire it, is sinful and a 

byproduct of pride. Tradition is very strong in the African American Pentecostal Holiness 
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churches, and it is difficult to break away from some of them as one realizes that they are not as 

God really intended.  

 Through my interaction with colleagues and church leaders in the African American 

Pentecostal Holiness churches, I have substantiated that most of us are grappling with this notion 

of grace without anything to guide us except our own understanding that has been shaped, many 

times, by our opinions, traditions, limited information, and our emotions. As a result of this 

research, we have now been made keenly aware that there is nothing specifically written in our 

church doctrines guiding our understanding and unifying our practices.  

From this point, it is hoped that church leaders of all denominations, as they read this 

material, will give serious thought to whether their doctrines address God’s grace with fullness 

and sensitivity. It is also hoped that conversations and symposiums will be formed that include 

leadership and laity collaborating, searching the scriptures and developing statements regarding 

grace for the Church. While this project focused on the African American Pentecostal Holiness 

churches, it very well applies to the church-at-large. This deconstruction is of paramount 

importance as the church strives for worshipping God in Spirit and in truth. 

This researcher intends to communicate with colleagues and listeners at every opportunity to 

challenge legalism and promote grace that heals with love, compassion, and healing, non-

punitive boundaries. It is hoped that individual and group meetings will be held with church 

leadership as well as laity to further share these findings and encourage formulation of next steps 

for making adjustments in church polity and praxis. This is not minimized as an easy 

accomplishment or task, but it has to begin, so why not now? 
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This research project will be first shared with the participants whose interviews contributed 

information for its findings. Then it will be shared with other leaders in this researcher’s circle of 

influence. The intent next is for this information to be shared and discussed with those in each 

initial person’s sphere of influence and so on. This will produce opportunity for further 

discussion, rebuttal, and investigation and hopefully further scrutiny of church doctrines and 

polity and even this project itself. As long as discussion is generated around this topic it is 

fruitful. 

Finally, it is hoped that this work will be read by church leaders of other denominations 

and sects as they, too, investigate how grace and praxis are aligned or not aligned in their 

churches. This seems to be an issue of concern in Christian churches around the world. There are 

recognized limits to this research project that can be overcome and extended by others who are 

invited and challenged to take this powerful message of Grace to the world.  In the words of 

Charles Swindoll, let’s have “A Grace Awakening.” 

May the Grace of Christ Our Savior 

May the grace of Christ our Savior, 
And the Father’s boundless love, 

With the Holy Spirit’s favor, 
Rest upon us from above. 

Thus may we abide in union 
With each other and the Lord, 

And possess, in sweet communion, 
Joys which earth can-not afford. 

John Newton  46

Quick, Norman Dr., Chairman, Yes Lord! Church of God in Christ Hymnal, 138.46
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	The research will include thought provoking and challenging information from the book by Dr. Dharius Daniels, RePresentJesus: Rethink Your Version of Christianity and Become More like Christ. In this writing he challenges the readers to think about and determine, “What Jesus are you representing?” “Are you representing the Jesus that is a concoction of tradition, opinion, and a little truth?” Dharius Daniels holds a Master of Divinity from Princeton Theological Seminary and a Doctorate from Fuller Seminary in California. He is an author or several books, a sought-after preachers and the founder of what is now the Change church, with campuses in four cities in New Jersey, Florida, and Georgia. While his church is not affiliated with any denomination, his roots are believed to be African American Pentecostal Holiness.
	We believe in the sanctifying power of the Holy Spirit, by who’s indwelling the Christian is enabled to live a holy and separated life in the present world.
	SALVATION (From COGIC’s “What We Believe”


