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NOTE: Questionable Teaching in

Life In the Son

And Elect in the Son
These otherwise excellent books do contain several questionable ideas as noted below. You may wish to point 

these out to any students who have copies of either of these books.

Life in the Son:
Page 14—The notion that Christ took on Himself the sins of the whole world and suffered the spiritual 

desolation of hell.
Page 31—The suggestion that belief in Calvinism need not be made a test of membership in a congregation 

or group.
Elect in the Son:
Page 68—The teaching that Jesus accepted in Himself the sins of the whole world and suffered the penalty 

for sins.
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THE ERRORS OF CALVINISM VS. THE BIBLICAL VIEW OF GOD AND MAN

Lesson 1 — What Is Calvinism and Arminianism?

LESSON AIM: To learn the background and underlying teachings of Calvinism as well as to understand the 
Biblical view of the sovereignty of God.

WORD STUDY AND TERMS
foreknowledge (prognosis) — knowing beforehand or in advance.
predestination (proorizo) — determining or keeping in view beforehand.
elect (ekloge) — choose or pick out
atonement — an Old Testament term meaning a covering, concealing, or appeasing. Blood was used to make 
atonement for sin.
redemption (apolutrosis) — a New Testament word which describes what Christ did for us on the cross. The 
word means “ransom in full” or “deliverance.”
grace (charis) — the divine influence on the heart, or divine favor. It is related to the idea of joy.
reprobate (adokimos) — rejected, unapproved, castaway.
sovereignty of God — the belief that God is all powerful and can do whatever He wants to do. The idea that 
God is not subject to any power, rule, or law outside of or greater than Himself.
depravity — the teaching that mankind is hopelessly lost in sin and incapable of rising above sin without the 
help of God.
total depravity — the teaching that mankind is so utterly incapable of good that he cannot save himself nor 
even respond to God.
perseverance — the teaching that those who are elected by God or those who are saved can never completely 
fall away from God or lose their state of election or salvation (the Calvinistic definition).
free will — the teaching that mankind can respond to God and choose to be elect or saved.

RESOURCES
The following materials help provide a good introduction to this study: Calvinism, Arminianism — Which? 

(tract from CLP)
“Sovereignty of God,” The Sword and Trumpet, July 1933; pp. 3, 4.
“Salvation, Security, Warnings,” The Sword and Trumpet, January 1935, pp. 9-17.

CALVIN AND CALVINISM
John (Jean) Calvin was born in 1509 in Picardy, France. He died in 1564 at age 54. He was raised a Roman 

Catholic. He became a chaplain and a curate. A curate was a clergyman or preacher. As far as we know, he did 
not become a Roman Catholic priest.

In the early 1530s Calvin became interested in the ideas of the Protestant Reformers of Europe. On May 4, 
1534, he resigned his church offices. Later he suffered two short terms of imprisonment.

Soon he became a Reformation writer, working behind the scenes for reform in the church. Later he did 
more and more preaching and became very influential, especially in the city of Geneva, Switzerland, where he 
finally settled to live and work. In 1536 he wrote his most famous book, The Institutes of the Christian Religion. 
The Institutes was quite short at first but expanded in later editions. In the Institutes he set forth his views of the 
sovereignty of God, the total depravity of man, and the election of some to be saved and others to be damned. 
(See the explanations under Calvin’s Teachings.) In the Institutes he also explained his views of the work of 
the Holy Spirit, of the church, and the relationship between the church and state. He strongly believed that the 
government should be “Christian” and that all members of the state should also be members of the church. He 
was severe with his critics and had at least one of them, Michael Servetus, put to death. Calvin also had great 
powers of persuasion and convinced many influential people to join his cause. Calvin was not the originator 
of his view of man and God. In reality he revived some of the unscriptural teachings of Augustine, a Roman 
Catholic church leader of the A.D. 400s. The International Standard Bible Encyclopedia has this to say: “Calvin, 
however, simply carried the Augustinian theory to its logical and necessary conclusion, and he was the first to 
adopt the doctrine (of predestination and election) as the cardinal . . . principle of a theological system.”
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CALVIN’S TEACHING
Calvin is best known for his teachings on God and man. We call this system of beliefs Calvinism. Calvin-

ism spread from Geneva, Switzerland into France where Calvin’s followers were called Huguenots. In the 
Netherlands (Holland) the Reformed Church adopted his teachings. In England the Calvinists were known as 
Puritans, in Scotland as Presbyterians. In North America the staunchest defenders of Calvinism are probably 
the Presbyterians and the Reformed Church. Many other groups accept at least part of Calvin’s doctrines.

Calvin’s views of God and man may be set up under five headings. These have been called the five points of 
Calvinism. They may be set up in an acrostic which spells the word TULIP.

T — Total Depravity
U — Unconditional Election

L — Limited Atonement
I — Irresistible Grace

P — Perseverance of the Saints
These teachings are sometimes difficult to explain to someone who has never been exposed to them. There-

fore short explanations will be given here with more details given as we study the reasons why these five points 
of Calvinism are unscriptural. (Adapted from the tract Salvation, Security, and Warnings by J. L. Stauffer.)

Total depravity — Original sin involves the total corruption of human nature so that man cannot save him-
self or make any response toward his salvation.

Unconditional election — Predestination of some to life eternal, and of others to damnation, and this with-
out respect to God’s foresight of men’s faith and good works, or any conditions.

Limited atonement — Christ died for the benefit of the elect alone.
Irresistible grace — Divine grace overpowers all free will in the case of the elect.
Perseverance of the saints — All the elect will persevere or remain in Christ. They may fall partially or for 

a time, but not finally. This teaching is also known as eternal security.

THE TEACHINGS OF ARMINIANISM
Many people in the early days of the Reformation rejected some or all of the five points of Calvinism. The 

ablest defender of the free will of mankind was one Jacobus Arminius, a Dutch theologian who lived from 1560 
to 1609. Arminius was once a professor in a Calvinistic university. His followers became known as Remon-
strants. While we would not necessarily agree with everything Arminius taught, he was clear and Scriptural in 
his view of God and man. Today the Scriptural view is often called Arminianism. Arminian views were held 
by the early Anabaptists as well as by some early Baptists. John Wesley was perhaps the most famous leader 
with Arminian beliefs. The Methodists and related groups have held the Arminian position through most of 
their history.

Arminianism can best be defined by contrasting it with the five points of Calvinism. (Adapted from the 
tract, Salvation, Security, and Warnings, by J. L. Stauffer.)

 1. God from eternity determined to choose to everlasting life all those who, through grace in Jesus Christ, 
believe and persist in faith and in obedience to it. On the contrary He has determined to reject to everlasting 
damnation the impenitent and unbelievers.

 2. Christ has died for all, so that He procured by means of His death, reconciliation and pardon for all. None 
except penitent believers receive salvation.

 3. Man does not have this saving faith in himself nor from the power of his own free will, but he needs the 
grace of God in Christ.

 4. That grace is the beginning, continuance, and completion of man’s salvation, so that no one can believe, or 
continue to believe, without this cooperative grace: therefore all good works must be ascribed to the grace 
of God in Christ; but as regards the operation of this grace, it is not irresistible.

 5. True believers have, through divine grace, sufficient power to fight against sin and gain the victory. But 
those who have once truly believed, might, through their own fault, be lost.
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GETTING INTO THE SCRIPTURES — THE SOVEREIGNTY OF GOD
Many Calvinistic writers and teachers insist that the foundation of their system of beliefs is not the “five 

points of Calvinism” just mentioned. Their beliefs begin, they say, with the sovereignty of God. In this intro-
ductory lesson we will investigate the sovereignty of God and learn what the real implications of it are.

What is the sovereignty of God? God’s sovereignty refers to His ability and privilege to do what He wills 
with His creation. God is not controlled or ordered about by anything or anyone greater than or outside of 
Himself.

We can certainly agree that God is sovereign. See the Bible study below for passages on His sovereignty. 
Our problem with Calvinism is not so much the sovereignty of God but the conclusions Calvinism reaches, 
supposedly based on the sovereignty of God.

Calvinists begin their reasoning by assuming that since God is sovereign, no one can make Him do anything 
or change His mind. Then they falsely conclude that if God would allow us to have free wills in the matter 
of salvation, then we would be controlling God. Calvinists will not admit that God, in His sovereignty, can 
choose to limit Himself or change His methods of working for the good of mankind.

Calvinists also make much of the teaching that God cannot change. Therefore they conclude that He cannot 
change His mind or His manner of working with people. We know of course that God’s moral characteristics 
can never change. He cannot lie, fail, sin, or be defeated. Work through the following study on the sovereignty 
and unchangeableness of God.

 1. How great is our God? See Deuteronomy 4:39; 10:14, 17; Isaiah 44:6.
 2. What are some ways God works out His will among men? Psalm 75:6, 7; Daniel 4:3, 17.
 3. Can God do whatever He wants to do? Matthew 20:15. How powerful is God? John 19:11.
 4. How does God exercise sovereign control over mankind? Acts 17:24-26.
 5. Read Romans 9:15-18. This is a key passage used by Calvinists to teach that God’s sovereignty means that 

He overrules man’s will. Note the context of this passage by reading all of Chapters 9-11. With whose elec-
tion or choosing does this passage deal? Consider also the verses in the context which teach the free will 
of man. See 8:1, 13, 22-24; 10:9, 10. Remember too that Romans 9 cannot stand in isolation. For example, 
read 9:17. Calvinists use this to prove that Pharaoh could not have repented had he wanted to—that he had 
no free will. Now read Exodus 4:21—who hardened Pharaoh’s heart? Read Exodus 8:15—who hardened 
Pharaoh’s heart? Now read Romans 1:21-28—why does God give some people over to a “reprobate mind”? 
Many other Scriptures speak to people hardening their own hearts. When they do this, God sometimes 
hardens their hearts even further.

 6. Calvinists imagine that God has only one aspect, that He cannot both be sovereign and also permit frail 
humans to have free wills. They fail to understand that God can limit Himself. If He is truly sovereign, can 
He not do this? The greatest example of this is Christ’s humbling Himself and taking on Himself the form 
of a servant (Philippians 2:5-9). Another example of God limiting Himself was when Jonah preached to 
Nineveh. See Jonah 3:1-10.

 7. Look up the following Scriptures on God’s unchangeableness (immutability). Psalm 33:11; Ecclesiastes 
3:14; Malachi 3:6; Romans 11:29; James 1:17. Simply isolating these verses from the rest of Scripture might 
lead one to conclude that God never changes His plans or work. Now for the contrast read Isaiah 59:1; 
Psalm 119:89; Jonah 3; Exodus 19:5; Psalm 66:18; John 8:31. What aspects of God’s person are unchange-
able? What can He choose to change in His sovereignty?

DISCUSSION QUESTIONS
 1. Think of as many “if ” Scriptures as you can. There are a host of such Scriptures which teach that God gives 

us freedom to choose. If we respond to Him, He will draw near to us. If we have no free will, why are such 
Scriptures so numerous?

 2. What is the sovereignty of God? How does the Calvinistic error that man has no free will actually limit 
God rather than give Him all the glory as Calvinists claim?

 3. Outline the five points of Calvinism. How do they appear to build on each other? How would you counter 
the Calvinistic claim that their beliefs are built on the sovereignty of God?
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Lesson 2 — Principles of Biblical Interpretation

LESSON AIM: To learn proper attitudes and methods for studying the Scriptures. To realize the importance 
of careful Bible study in determining “what is truth.”

WORD STUDY AND TERMS
abide (meno) — to stay or remain in a given place, state, or relationship.
hermeneutics — methods and principles of interpreting a Bible passage. That which has to do with the right 
knowledge and interpretation of the Scriptures.
exegesis — the explanation and interpretation of a given text.
eisegesis — reading into a Bible text one’s own ideas or philosophy.
interpretation — the explanation of the meaning of a Bible passage.
application — determining the use of a passage for the present day. The way a passage is put to practice.
literal — the ordinary and usual meaning of a passage. Its face value.
figurative — language that is not to be taken literally.

INTRODUCTION
In this study, as with any Bible study, we want to be careful to properly interpret the Scriptures. We call 

interpreting the Scriptures hermeneutics. One of the greatest dangers in Bible hermeneutics is what has been 
called proof-texting. That is, poring over the Bible to find verses or phrases here and there to back up our own 
preconceived notions. Another real danger is called eisegesis which is reading into a Bible passage our own 
notions or peculiar philosophies. This is opposed to exegesis which is an honest attempt to explain and interpret 
a text by using accepted methods of Biblical interpretation. Serious attention to methods of proper Biblical 
interpretation will help safeguard us from such errors.

Another important thing which must be kept in mind is the difference between interpretation and applica-
tion. Every Scripture has one primary interpretation, but it may have more than one application. The interpreta-
tion of a Bible passage is trying to determine what the writer and the Holy Spirit meant when it was written. 
The application is the use we find for the passage in our own lives or for our own lives. For example, read Mat-
thew 19:16-22, especially verse 21. The interpretation would be that Jesus instructed a young man to deal with 
the lack in his life—the one thing that stood between him and God—material possessions. He was to sell these 
possessions and give to the poor. Different people might make varying and equally valid applications to their 
own lives. One who has the same problem the young man had may feel led to sell all or to drastically reduce 
his standard of living and give more. Another person might apply this passage to the things he watches, listens 
to, or reads. He may get rid of a TV, radio, or certain books because they are hindering his relationship with 
the Lord. We must not become guilty of forcing just one application on everyone when there are a number 
of personal applications that could be made. We may become guilty also of letting each person interpret the 
Scripture for himself based on his own changeable notions and feelings.

PREPARATION FOR BIBLE STUDY
We must come to our study of the Bible with open minds and with right spirits and attitudes. We must also 

keep in mind that our study is not complete until we put into practice what we have learned. It has been said 
that the purpose and goal of Bible study is a godly life. We need the study and explanation of the Scriptures 
along with the practical outworking of it. Here, for your inspiration, are some attitudes you need to have as 
you approach this study. Study and take to heart the Scriptures that follow each attitude. How do they point 
to the attitudes?

A Prayerful Attitude — Since God’s Word is a divine book, we must approach it depending on its Author 
for guidance in understanding it. See John 14:26 and 16:13. Also read I Corinthians 2:11-16. Who can truly 
understand the things of God? Why?

A Respectful Spirit — We must not take the Word of God lightly but have a deep and abiding reverence for 
it. Read I Thessalonians 2:13 and Isaiah 66:2.

A Teachable Attitude — The person whose mind is closed to the truth will never enter into the rich treasures 
of the Word of God. We must swallow our pride and our desire to have our own way and be willing to be 
instructed. See Psalm 25:9.
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A Love for the Truth — How does I Peter 2:1, 2 show that love for the truth displays itself in our lives?

FIVE RULES OF BIBLICAL INTERPRETATION
Study these rules carefully, looking up the Scriptures and answering the questions.

 1. The most fundamental rule of Biblical interpretation is that the Bible is its own best interpreter. This basic rule is 
supported by I Corinthians 2:13. How does this passage teach us to compare? Where do we go to find out 
what are “spiritual” things? This rule does not say it is wrong to use Bible helps or even commentaries. But it 
does mean we should devote most of our time to digging into the Bible itself and comparing Scripture with 
Scripture. This fundamental rule is the basis of all the rules which follow.

 2. The Rule of Meaning — It is necessary, as far as possible, to take Biblical words in the usual and ordinary 
sense. There is much symbolism in the Bible, of course. But we should not interpret symbolically unless we 
have good reason to do so. For example, Jesus called Herod Antipas “that fox” (Luke 13:32). Common sense 
alone would tell us that Jesus did not mean that Herod was actually a fox. From what we know of Herod, 
we realize that Jesus meant he was like a fox, cunning and wily.

We must, however, take many words literally. For example, in John 15:4-10 we read Jesus’ words, “abide 
in me.” The word abide means “stay, continue, remain, dwell.”

Many who believe in eternal security (the fifth point of Calvinism) insist that abide, in this passage, does 
not have this meaning. They insist that abiding is a matter of fellowship, consecration, and victorious living, 
not remaining in Christ. They conclude that it is possible to be a Christian and not abide in Christ. But in 
other places where their doctrine of eternal security is not at stake, they are content to allow the word abide 
to have its usual meaning. Look at John 14:16. Who abides? For how long? No one would question applying 
the usual meaning of abide to this verse. What does I John 2:14 and 3:24 say about abiding?

 3. The Rule of Context. Take Biblical words and thoughts in the sense in which their setting indicates. Some-
times this will mean reading just a few verses around the one you are studying. At other times you will need 
to read a chapter or more.

Consider, for example, John 10:28-30, a favorite passage of the eternal security Calvinists. Read these 
verses alone and you might conclude that a Christian cannot lose his salvation. Now read the entire chapter. 
Note especially verses 1, 3, 4, 9, 16, 27. What are the qualifications of being a “sheep”? To keep from being 
plucked out of the Father’s hand? See also John 11:25 and John 15:1-10.

 4. The Rule of Comparing Scripture With Scripture. Compare the passage you are studying with other paral-
lel or similar Scriptures. This will help you understand the fuller meaning of the words and thoughts. For 
example, a study of all the abide Scriptures makes it very clear what that word means.

Look at the following abide passages—you can find the others in a concordance under such words as 
abide, abideth, abiding, remain, continue, dwell, endure, stand, tarry. See: John 12:46; 14:16; 15:4-10; I Corin-
thians 13:13; I John 2:24, 27, 28; 3:6, 14, 24; and II John 9.

Another profitable study using the rule of comparing is to consider the times the Bible speaks of people’s 
hearts being hardened. Calvinists magnify the verses that speak of God hardening people’s hearts. But the 
other side of the coin is that people harden their own hearts. Compare Romans 9:18, 19 and Exodus 4:21 
with Exodus 8:15; Deuteronomy 15:7; Hebrews 3:13. Then consider Romans 1:28, 29. Under what condi-
tions does God harden a person’s heart? Through what process are their hearts hardened?

 5. Do not Confuse the Old Testament and the New. Many erroneous teachings, such as Christians going to war, 
have been presented because people fail to differentiate between the Testaments. Once in a while this mis-
understanding of the two covenants is involved in Calvinism.

Consider Romans 9:9-24, especially verses 18 and 19. This is a favorite passage of those who teach that God 
elects some to be saved and others to be damned, giving them no choice in the matter. Among other problems, 
they fail to see that the passage, taken as a whole, is dealing with the election of Israel as God’s special people, 
not the election of individuals to salvation. Other Scriptures make it clear that elect Israel turned their backs on 
God and lost their relationship with Him. See Romans 9:30-33; 10:1-17; 11:1-6, 25-36. Many Old Testament 
references tell of God’s chosen people going astray. God pled with them to come back to Him. Their actions 
were not predetermined. Read II Chronicles 7:14 and Jeremiah 3:22, 23. (Romans 9 will be considered in more 
detail later.)
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DISCUSSION QUESTIONS
 1. What are the dangers of assuming that if the Bible appears to teach two contradictory doctrines, we must 

accept the one and force the other to fit it? (Consider this quote: “In the case where the analogy of Scripture 
leads to the establishment of two doctrines that appear contradictory, both doctrines should be accepted as 
Scriptural in the confident belief that they resolve themselves into a higher unity.” Dr. Eric Lund, The Science 
and Art of Interpreting the Bible.)

 2. Can you think of any additional principles of Biblical interpretation that would be helpful for the Bible 
student?

 3. Give some examples of words or thoughts from the Bible that are to be taken literally. Figuratively. Name 
some that you are not sure about.

 4. Give some examples illustrating the importance of comparing Scripture with Scripture to determine what 
the Bible says. (Consider the fact that a writer may not say everything on a subject at one place.)
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Lesson 3 — The Christian View of Man

LESSON AIM: To understand and accept the Biblical teaching that God has given all mankind the ability to 
respond to Him, either to accept or to reject Him.

WORD STUDY AND TERMS
faith (pistis) — persuasion, belief, conviction, reliance.
total depravity — the Calvinistic belief that people are so deep in sin that there is nothing they can do toward 
saving themselves. They are so depraved that they cannot even respond to God’s call or offer of Salvation.
imputed — considered, reckoned, concluded, counted.
free will — the ability freely to choose or to reject God’s grace and salvation.

INTRODUCTION
Calvinists and Arminians alike believe in the depravity of man. The difference is in their beliefs of how 

extensive that depravity is. And so we modify depravity with the word total to describe the Calvinistic view. 
Depravity means “morally corrupt, perverted,” or “crooked.” That depravity is a characteristic of fallen mankind 
is abundantly evident from the Bible and from observing the sin and degradation around us. But the root of the 
Calvinistic error of total depravity is the faulty assumption that man is so totally bad that he cannot respond to 
God or even exercise faith on his own. Most Calvinists will say, for example, that faith is a gift of God given 
to the elect and that we cannot exercise any faith of our own. This view colors the Calvinistic interpretation of 
many other passages that talk about faith.

We immediately raise the question, “How do the Calvinists explain the Scriptures that very obviously pres-
ent calls and appeals to respond to God and be saved?” Calvinists will tell you that these passages apply only 
to the elect or that the pleas are only symbolic and not actual. Some will even speak of God offering salvation 
to all so that all the world will be without excuse, but that in the “hidden counsels” of God there are some who 
do not actually have an opportunity to respond.

Intertwined in the teaching of total depravity is the notion that somehow Adam’s sins are transferred to 
each person so that each person is actually guilty of Adam’s sins. They like to use the word imputed to describe 
how these sins are transferred to all. To the Calvinist, imputed means “to make to become one’s very own.” The 
word imputed is used several times in the New Testament. The same word is more often translated as “reckon, 
conclude, counted.” It suggests the idea of “estimating, considering.” The word is used some 41 times. Never is 
it said that anyone’s sins are imputed, reckoned, or transferred to anyone else. Romans 5:12-21 teaches that we 
have inherited sinful natures because of Adam’s sin. We know, of course, that we all have sinful natures; we 
are prone to sin, because of Adam’s sin. We also know we are responsible for our own sins and become guilty 
before God because of them. Nowhere do the Scriptures teach that we become guilty of someone else’s sins.

One of the serious implications of this teaching of the imputed sins of Adam is the Calvinistic teaching of 
infant damnation. Some Calvinists would hesitate to use those words to describe the logical outcome of their 
total depravity teaching. Many Calvinists believe that Adam’s sins are imputed to everyone, including infants. 
This leads them to conclude that these infants are guilty before God for the sin of Adam. Therefore, if they 
should die, they will go to hell. This is the logical outcome of the teaching that God has elected some to be 
saved and some to be damned before the foundation of the world. An infant predestinated to hell would, of 
course, go to hell if he died. Calvinists believe this in spite of what Jesus said about children in Matthew 19:13, 
14. Jesus said, “Suffer little children, and forbid them not, to come unto me: for of such is the kingdom of 
heaven.” This and other Scriptures about children lead to the Biblical position that children are “safe” in Christ 
until the years of accountability. This is true if, as we believe, Christ truly died for the sins of the whole world. 
Infants are secure through Christ’s blood until they choose not to be. Then they need to be restored to a right 
relationship with God.

Here are some quotes from John Calvin showing what he believed about depravity (emphasis mine):
Suffer children. [Christ] declares that he wishes to receive children; and at length, taking them in his arms, he not only 

embraces, hut blesses them by the laying on of hands; from which we infer that his grace is extended to those who are of 
that age. And no wonder; for since the whole race of Adam is shut up under the sentence of death, all from the least even 
to the greatest must perish, except those who are rescued by the only Redeemer.

Copyrighted material. May not be reproduced without permission from the publisher.



9

Perhaps this does not sound so erroneous, but notice what is in bold type—the error that only some are “res-
cued” or elected by God. The rest will be damned regardless of how they may live or die.

Calvin continues on the subject of infants: Even infants, bringing their condemnation with them from their 
mother’s womb, suffer not for another’s but for their own defect. For although they have not yet produced the fruits of 
their own unrighteousness, they have the seed implanted in them. Nay, their whole nature is, as it were, a seedbed of sin, 
and therefore cannot but be odious and abominable to God. Hence it follows that it is properly deemed sinful in the sight 
of God; for there could be no condemnation without guilt.

In contrast to Calvin’s condemnation of infants, the Bible makes it clear that “while we were yet sinners” 
Christ died for us, including children so “odious and abominable to God” (as Calvin imagined).

GETTING INTO THE SCRIPTURES — DEPRAVITY
 1. Both the Old and the New Testaments teach the depravity of mankind, that there is “none righteous, no, 

not one” (Romans 3:10; Psalm 14:3). What does Jeremiah 17:9 say about the heart of man?
 2. What does Genesis 6:5-8 say about the mind of the unregenerate?
 3. Read Romans 3:9-19, 23. Who is guilty before God? Why?
 4. How extensive is man’s wickedness? See I John 5:19 and Titus 1:16.
 5. How is it possible to be rescued from the depraved nature? Ephesians 2:1; I Peter 2:9. What is our respon-

sibility after we have been delivered? Ephesians 4:17-22.

MAN’S ABILITY TO RESPOND TO GOD
 1. The three key words in the many verses showing that we can freely respond to Christ are: hear, come, obey. 

Consider these passages on hearing the Gospel: Matthew 7:24, 26; Luke 6:47, 48; John 5:24; 18:37. What 
should hearing lead to in our lives? The Calvinists would explain away such passages by saying that only 
the elect are those who hear. Most any of the multitudes of Scriptures on hearing, coming, and obeying can be 
explained away on this false assumption.

 2. Consider the following verses on coming to God. John 5:40; Ephesians 5:14; I Timothy 2:3, 4; Hebrews 
7:25; John 6:44; II Peter 3:9.

 3. The following passages, and more, show that the awakened sinner can respond in obedience to God. 
Hebrews 5:9; Acts 5:32; I Peter 1:22.

HOW FAITH IS OBTAINED
 1. Calvinists strongly emphasize that man’s faith is a gift of God. They use such Scriptures as II Peter 1:1 

and Acts 18:27 to fit their notion that man is so totally depraved that he cannot respond to God. But Peter 
emphasizes the great truth that we have obtained, along with the apostles, the same precious faith that 
makes us righteous, “through [The Greek reads, in.] the righteousness of God.” Faith here, would then refer 
to the Christian faith, rather than faith to be saved. “Faith cometh by hearing, and hearing by the word of 
God” (Romans 10:17). Then “believed through grace” (Acts 18:27) would remind us that because of the 
grace of God we have the Word of God and the privilege of hearing it. Because of the grace of God He 
draws us to Himself (John 6:44). But what must we do before He will draw us? Read Hebrews 10:22 and 
James 4:8.

 2. The Scriptures make it clear that faith is something that must come from our own hearts and wills. See John 
6:32-35; 7:17; Romans 4:3, 20; 10:17; Galatians 3:6; Hebrews 3:6, 12-14; Jude 20, 21.

 3. Is it possible to lose faith? How? If faith is only a gift given to the elect, then how could they lose it? Acts 
14:22; I Thessalonians 3:2, 5, 8; I Timothy 4:16; II Timothy 2:18, 19; II Peter 1:10, 11; Hebrews 10:38, 39.

 4. The following Scriptures use the word that is translated imputed. They will tell you something of its mean-
ing. Romans 4:3-24 contains by far the most uses of the word of any one passage. The word is used in verses 
3, 4, 5, 6, 8, 9, 10, 11, 22, 23, 24. It is translated counted, reckoned, imputed. Study these verses. What was 
counted to Abraham for righteousness? What is the obvious meaning of imputed in these verses?

 5. See the following additional passages using imputed or another translation of it: I Corinthians 13:5 (thinketh); 
II Corinthians 5:19; Galatians 3:6; Hebrews 11:19. What does impute mean in these passages?
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DISCUSSION QUESTIONS
 1. How do we know from the Scriptures and from experience that we have sinful natures? Show from the 

Scriptures that people can respond to God’s call.
 2. Many Calvinists say that if we could do anything toward our salvation (even responding to God’s call), 

then salvation would be by works and not by grace. How would you answer this argument? An interesting 
illustration of this need to respond is found in the man who has just learned he has inherited a fortune from 
his father. He has done nothing to earn the fortune. He has not worked his way toward it. But he does need 
to meet the conditions to receive it.

 3. How do you explain that faith is something that both comes from God and is also very much of ourselves?
 3. What is the difference between depravity and total depravity?
 4. How does Ezekiel 33:9 show that people can respond to the way of God? If it were true that man is totally 

depraved, and that some are predestinated to go to heaven and the rest to hell, even before they are born, 
what would be the implications in the area of missions? Witnessing? Raising our children?

 5. Consider what Jesus said about little children. Matthew 18:1-6; 19:13-15; Mark 9:35-37; 10:13-15. How 
did Jesus feel about little children? How could He have said this about them and then condemned many of 
them to hell without a chance? Certainly Jesus did not hold only the “elect” children on his knee! He called 
all the children alike.
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Lesson 4 — The Christian View of God

LESSON AIM: To understand from the Scriptures that election to salvation and predestination to be con-
formed to the image of Christ is based on the foreknowledge of God and the free will of man.

WORDS AND TERMS
elect (eklektos, ekloge) — chosen, selected, picked out. God elects or chooses for salvation “whosoever
will” come to Him in repentance and submission.
predestinate (proorizo) — to determine beforehand, to predetermine, limit beforehand. God determined before 
the world began His plan of salvation as well as His plan for all who would choose Him (become the elect).
foreknow (proginosko, prognosis) — to know or think about beforehand, to foresee. God, of course, knows 
everything that will happen. He knows who will respond to Him even though He gives them a free will to 
choose. He made definite plans in eternity (predestination) for the body of believers whom He knew would 
respond to His call.
reprobate (adokimos) — unapproved, rejected, castaway. Certain people are rejected by God because they do not 
“like to retain God in their knowledge” (Romans 1:28).
redemption (apolutrosis) — a ransom in full, deliverance, salvation. Redemption (many writers use the word 
atonement) describes what Christ did for us by shedding His blood on the cross.

INTRODUCTION
This lesson considers the second of the five points of Calvinistic teaching. All five points are interrelated 

and yet each is distinct and will be studied separately. This lesson deals with unconditional election. We believe 
in election but not unconditional election. Election means that God chooses us for salvation when we choose 
Him. Unconditional election means that God has chosen some people to be saved and some to be damned and 
there is nothing they can do to change it.

We will let John Calvin speak for himself concerning election:
By predestination we mean the eternal decree of God by which he determined with himself whatever he wished to 

happen with regard to every man. All are not created on equal terms, but some are preordained to eternal life, others 
to eternal damnation; and, accordingly as each has been created for one or other of these ends, we say that he has been 
predestinated to life or to death . . . . We say, then, that Scripture clearly proves this much, that God by his eternal and 
immutable [unchangeable] counsel determined once for all those whom it was his pleasure one day to admit to salvation, 
and those whom, on the other hand, it was his pleasure to doom to destruction . . . . If what I teach is true, that those 
who perish are destined to death by the eternal good pleasure of God, though the reason does not appear, then they are 
not found but made worthy of destruction . . . . God chose out of the condemned race of Adam those whom he pleased and 
reprobated whom he willed . . . .”

The person who has never been exposed to Calvinism is apt to be horrified at the words of Calvin. The very 
thought that it would be God’s pleasure to damn some people goes against all we have been taught about the 
love of God. And what of the Scripture which says, “I have no pleasure in the death of the wicked; but that the 
wicked turn from his way and live: turn ye, turn ye from your evil ways” (Ezekiel 33:11). Ephesians 1:5 speaks 
of the believer being predestinated “according to the good pleasure of his will.” Furthermore, the Bible makes it 
clear that God does not take pleasure in wickedness. But nowhere does the Bible teach that God takes pleasure 
in sending people to hell.

Another evidence that some are not automatically damned are the many Scriptures which offer an invitation 
to salvation. We have looked at some of these already. Then there are the passages which state that it is not 
God’s will that any perish. Consider II Peter 3:9; I Timothy 2:4; Titus 2:11; John 3:16; and Revelation 22:17. 
Calvinists have been hard put to explain these passages. They can always revert to saying of the invitations that 
only the elect will respond. Of the passages that speak of God’s will for the salvation of all mankind, some Cal-
vinists will claim this is outwardly God’s will but that “election” of some to damnation is part of God’s hidden 
purpose. Others will say it is His will that all be saved, but, nonetheless, He saves only those who are “elect.” 
On and on go the arguments to try to explain passages that do not fit with a relatively small number that may 
appear to teach Calvinistic doctrine.

One truth that helps us understand election and predestination better is the fact that when the Bible speaks 
of these, it speaks of the body of believers, the church. People are elect only as they identify with that body. 
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Individuals may fall away or apostatize, but the body of Christ is elect or chosen to glorify Him. This idea of 
group or corporate election also helps us understand Romans 9:9-23 which Calvinists take to mean election 
of some to salvation and others to damnation. This passage is especially dealing with God’s people as a body, 
“elect” Israel. Israel remained an “elect” body in spite of the fact that many of the Jews were like broken off 
branches (Romans 11:19-22).

It has been said that Ephesians 1:1 presents the complete and harmonious view of election and predestina-
tion. “Saints . . . faithful in Christ Jesus.” The saints are the body of Christ, the church. The faithful are those 
who remain true to Christ. Election to salvation is only when we are found “in Christ Jesus.” The Bible com-
mands us to be faithful. Why would it do this if we were chosen to salvation with no choice of our own?

GETTING INTO THE SCRIPTURES — ELECTION AND PREDESTINATION
 1. The words translated “elect, election, chosen” are used some 30 times in the New Testament. Some of the 

key ones used by Calvinists are Matthew 20:16; 24:24; Romans 8:33; 9:11; 11:5, 7, 28; I Peter 1:2. Read 
these carefully with some of the surrounding verses. Notice the emphasis on the elect as a body of believers. 
If these were the only Scriptures on election, one might conclude that Calvin was right. Now consider more 
Scriptures.

 2. Reread Matthew 20:16. How many are called? How many are chosen? Why would God call people if He 
has no intention of choosing them? Read Titus 1:1. What do the elect possess? How does this possession 
manifest itself? Read II Peter 1:10. What are we supposed to make sure about? What does this say about 
our free wills to become the chosen of God? Read Revelation 17:14 where elected is translated chosen. What 
are the characteristics of the saints who will be with the conquering Lamb? Notice the emphasis on being 
called and on being faithful.

 3. The word translated “predestinated, ordained,” and “determined before” is used six times. Read Acts 4:28; 
Romans 8:29, 30; I Corinthians 2:7; Ephesians 1:5, 11. For what purpose are believers predestinated? On 
what is predestination and election based (Romans 8:29, 30; I Peter 1:2).

 4. The word translated foreknow is used seven times in the New Testament. Read especially Acts 2:23; Romans 
8:29; 11:2; I Peter 1:2; II Peter 3:17. How can God foreknow everything that will ever happen and at the 
same time give people free wills to choose or to reject Him? This is probably one of the places where Armin-
ians will need to admit that they do not fully understand the things of God. We do have dozens of Scrip-
tures which show God inviting and pleading with people to repent and turn to Him. Still other Scriptures 
we call the if Scriptures show the Lord saying if you will repent and turn, I will do thus and so. The lessons 
on eternal security will delve into many of the if Scriptures. For the present, consider these: Romans 10:9, 
10; John 8:31; Revelation 3:20; Exodus 19:5; and Deuteronomy 4:29, 30.

 5. John Calvin and others have often confused the words elect and predestinate, making them synonyms. This is 
unfortunate, because election refers to the actual choosing of those who will be saved. Predestination refers 
to God’s plan for the elect. We could say that the plan of salvation was predetermined and that God’s plan 
for believers is predestinated. He has planned the provisions for the salvation of “whosoever will,” and He 
has planned certain blessings and work for those who respond. Read again Romans 8:29, 30 and Ephesians 
1:5. Unto what has God predestinated believers? Read I Peter 1:19, 20. Who was foreordained before the 
world began? For what purpose?

 6. The New Testament speaks of being reprobate or castaway eight times. Anyone who totally rejects God is rep-
robate. Nowhere does the Scripture teach that people are reprobated before their birth, against their wills. 
Read II Corinthians 13:5-7; II Timothy 3:8; Titus 1:16; and Hebrews 6:8 (rejected). Now read Romans 
1:28. Why does God give certain people over to a reprobate mind? Read I Corinthians 9:27 where the word 
is translated castaway. Is it possible to be elect and then to become reprobate?

 7. How do we know that redemption is for all if they will but choose? Read II Peter 3:9; I Timothy 2:4, and 
John 3:16.

 8. Another group of Scriptures which show that all are free to come to God through Christ are the “whoso-
ever” passages. The writer found almost twenty of them in the New Testament. They tell us that salvation is 
offered for all, not just for the “elect.” Read John 4:13, 14. Who will never thirst? Read Acts 2:21. Who will 
be saved? Now read Revelation 22:17. Who can take freely of the water of life? Can he choose to do so?
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DISCUSSION QUESTIONS
 1. What is predestination? Election? What erroneous views of God and His will lead Calvinists to a misplaced 

emphasis on these terms?
 2. Read Romans 11:2-5. How do you explain this passage in light of the free will of man? What is the “rem-

nant according to the election of grace”?
 3. Think of some illustrations that would help explain God’s foreknowledge and yet our free choice.
 4. Discuss the qualifications of being among God’s elect in light of Colossians 1:2, 23; 3:12-17.
 5. Discuss the parable of the ten virgins (Matthew 25:1-13) in light of election and predestination. The assump-

tions of Calvinists lead them to conclude that the five foolish virgins were reprobate from the beginning, 
false professors who only looked and acted like true believers. Read verse 13 very carefully. To whom is the 
application of this parable made? (See also the context in 24:1, 2a, 42.) What does this say about those the 
parable describes? What is the obvious danger for the believer?

Copyrighted material. May not be reproduced without permission from the publisher.



14

Lesson 5 — The Christian View of Christ

LESSON AIM: To understand and appreciate the redemption Christ provided for us on the cross, and to 
believe this redemption is available for all who come to Christ in repentance.

WORD STUDY AND TERMS
atonement — Christ’s sacrificial death on the cross. What He did for us when He sacrificed His life and rose 
from the dead. This word is actually an Old Testament term used to describe blood sacrifices for sin. These 
sacrifices were offered yearly for sin. Christ’s offering was made once for all. It is probably more correct for us 
to use the New Testament word redemption to describe Christ’s sacrifice for us. Because the word atonement is 
used so much in Calvinistic literature and in literature that refutes Calvinism, we will use it much of the time 
in this lesson.
redemption (apolutrosis) — ransom in full for another, riddance, deliverance, salvation.
limited atonement — the Calvinistic view that the redemptive work of Christ was not for all mankind but only 
for the elect. (See further explanation below.)
universal atonement — the Biblical view that Christ’s death was sufficient (enough) for all mankind and effi-
cient (effective) for those who freely choose Him (the elect).

RESOURCES
Elect in the Son, “A Ransom for All,” pp. 59-87.
“Salvation, Security, Warnings,” J. L. Stauffer, The Sword and Trumpet, January, 1935, pp. 9-17;
“First Principles,” George R. Brunk, pp. 17-24 in the same issue of The Sword and Trumpet.

INTRODUCTION
Limited atonement seems like a strange expression to be used by Calvinists who place so much emphasis on 

God’s unlimited power and complete control of earthly affairs. Indeed some Calvinists would rather not use 
the term lest it suggest limiting God’s power. But by whatever name it is called, the Calvinistic view does limit 
God’s saving power.

Calvinists are divided into at least two camps on the issue of limited atonement. But both views lead to the 
same end. Some Calvinists believe and teach that Christ did not die for the sins of all mankind but that He 
died only for the “elect.” This is a very logical outgrowth of their belief in total depravity and unconditional elec-
tion. If God decided before the world began who would be saved and who would be lost and sealed their fate, 
then obviously Christ’s work was only for the “elect.” One can even raise the question as to why the redemptive 
work of Christ was necessary. A few Calvinists have gone so far as to say that the atonement was not absolutely 
necessary but was merely an echo of God’s decrees of predestination and reprobation. If unconditional election 
is true, then one could logically reason to this extreme.

Though some modern Calvinists take these extreme views, it appears that John Calvin himself took a some-
what different view of limited atonement. Calvin taught that Christ did die for the sins of the whole world but 
that the atonement was only efficient (or effective) for the “elect.” Then he defined the elect as those God has 
chosen for salvation before the foundation of the world. Therefore, Calvin comes to the same conclusion in the 
end that some are preordained to hell with no choice in the matter. Calvinists have such a one-sided view of 
God that they will conclude that if Christ really died for the sins of all people, then all would be saved. To come 
to such a strange conclusion, Calvinists, of course, reject the free will of man. Man is too depraved to come to 
God, and God does not cooperate with man in salvation.

The Biblical view is sometimes called universal atonement. Universal atonement does not teach that all peo-
ple will be saved (universalism), but that Christ died for the sins of every person in the world. So the atonement 
is sufficient or great enough for everyone to be saved. But the atonement is effective only in the lives of those 
who respond to Christ and live in obedience to Him. We could agree with Calvin’s position on atonement if the 
elect were defined Biblically as those who with their own free wills choose Christ and salvation.

In this lesson you will come to understand how much twisting and “explaining” of Scriptures needs to be 
done to support the Calvinistic view. Calvinists begin with their one-sided view of God and the decrees of 
election and reprobation, then force the rest of Scripture to fit it. Concerning the atonement, they fail to take 
into account what is potentially possible (the salvation of all mankind) and also human choice in the matter.

Copyrighted material. May not be reproduced without permission from the publisher.



15

Here, in their own words, are what two Calvinists have said about the atonement.
Whether the expression “ limited atonement” is good or not, we must reckon with the fact that unless we believe in the 

final restoration of all men we cannot have an unlimited atonement. If we universalize the extent we limit the efficacy. 
(John Murray, Redemption—Accomplished and Applied, p. 74.)

It is incontestable [indisputable] that Christ came for the expiation [atonement] of the sins of the whole world. But 
the solution lies close at hand, that whosoever believes in Him should not perish but should have eternal life (John 3:15). 
For the present question is not how great the power of Christ is or what efficacy it has in itself, but to whom He gives 
Himself to be enjoyed . . . . Hence, we conclude that, though reconciliation is offered to all through Him, yet the benefit is 
peculiar to the elect, that they may be gathered into the society of life. (John Calvin, Institutes of the Christian Religion.)

Note the different approaches of Murray and Calvin but the same conclusion, that only the “elect” (according 
to their definition) can he saved. The first quote claims that if Christ truly died for all, then all would have to 
he saved, that the atonement must he effective for all those for whom Christ died. But just because some are 
not saved does not mean that God has failed. The preaching of the Gospel is not a failure merely because many 
refuse it. Jesus was not a failure when He wept over Jerusalem and said, “O Jerusalem, Jerusalem, thou that 
killest the prophets, and stonest them which are sent unto thee, how often would I have gathered thy children 
together, even as a hen gathereth her chickens under her wings, and ye would not (Matthew 23:37).

GETTING INTO THE SCRIPTURES
 1. The following Scriptures are key Scriptures which teach that Christ died for all. Read I John 2:2; 4:14; 

II Peter 2:1; I Timothy 2:5, 6; and Hebrews 2:9. If you take these at face value and in their context, what do 
they teach? Consider also the following Scriptures which also teach universal atonement: Romans 10:13; 
Titus 2:11; John 1:29; Luke 24:47; Romans 5:18; and Revelation 22:17. The Calvinists have several ways to 
“explain” these and still other Scriptures to fit their erroneous views. One method is to adjust the meaning 
of such words as all and world. Some Calvinists will try to find cases in Scripture where all does not appear 
to mean absolutely everyone or where world does not seem to mean every human being. Then they will con-
clude that if such exceptions exist, then they can make these exceptions with the universal atonement pas-
sages. For example, read Romans 11:12 which uses the word world. One Calvinistic “explainer” concluded 
that this passage contrasts Israel with the world, so therefore world cannot include Israel. If world in this 
passage does not include absolutely every human being, then world does not always have to mean everyone. 
With that line of reasoning, he proceeded to make the word world mean less than everybody wherever it 
was convenient to do so. So the passages which mention Christ dying for the sins of the whole world do not 
mean what they appear to he saying! Do you remember the rule for Biblical interpretation given in Lesson 
2 which is being violated here?

Another “neat” Calvinistic interpretation of the Christ-died-for-all Scriptures hinges on the word all. 
Again the Calvinist will look for a Scripture which seems to use all to mean less than absolutely everybody. 
So we read that God “spared not his own Son, but delivered him up for us all” (Romans 8:32). Now for us all 
certainly does not mean everybody but the elect! So reasons the Calvinist. Another way all has been inter-
preted by Calvinists is that it means all classes or types of people. Reading this into the Scriptures explains 
away still more passages. And so the reasoning goes, ignoring the plain, obvious meaning of the Scriptures.

 2. Another grand group of Scriptures which teach that Christ died for all are the “whosoever” passages. They 
are numerous. Following is a list of all the writer found. Read through as many as you have time to read. 
Answer the following questions as you read. Who may come to God (Matthew 10:32)? Who will be saved 
(Acts 2:21)? Who will never hunger or thirst (John 4:13, 14; Revelation 22:17)? What does doing the will 
of God lead to (Mark 3:35; Matthew 16:25)? Here is a long list of whosoevers: Matthew 10:32; 12:50; 16:25; 
18:4; Mark 3:35; 8:34; Luke 6:47; 12:8; 14:27; John 3:16; 4:13, 14; 11:26; Acts 2:21; 10:43; Romans 9:33; 
10:11, 13; I Corinthians 11:27; I John 4:15; Revelation 22:17. Calvinists explain these away by saying that 
only the elect will respond and be saved. However, “whosoever will” is the elect!
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 3. We need to consider also a whole class of Scriptures that Calvinists will not admit as evidence of universal 
atonement. These are the many passages that speak of Christ dying for us. For the strict Calvinist us is the 
“elect,” of course. But if we can approach these Scriptures in an unbiased way, we see them beautifully harmo-
nizing with the “whosoever will” passages. Read Galatians 1:4; Ephesians 1:7; 5:2; Colossians 1:14, 20-22; 
and Titus 2:14. If a Calvinist reads these passages to an audience, to whom does he apply them? If an 
Arminian reads them to a group including believers and unbelievers, to whom can he apply them?

DISCUSSION QUESTIONS
 1. The Calvinists teach that to believe in the free will of man somehow limits God and God cannot be limited. 

How does the teaching of limited atonement also limit God?
 2. If Christ did not die for all so as to truly make it possible for anyone to have eternal life, then how does that 

affect our message to the lost around us?
 3. How does the Calvinistic error of unconditional election logically, and automatically lead to the limited 

atonement theory? How do you think the teaching of limited atonement affects one’s assurance of salvation? 
How can a person know he is elect? Suppose he is deceived?

 4. Now you are beginning to see how many Scriptures must be reinterpreted to fit the Calvinistic system. Of 
course Calvinists will accuse Arminians of having to “explain” some Scriptures also to harmonize with the 
free will of man. Admittedly there are a few passages that are difficult for the Arminian without comparing 
and contrasting with other Scriptures. The Scriptures about God hardening people’s hearts and Romans 
9:17-24 are especially difficult, as we have already mentioned. As the lessons unfold, we will discover more 
large blocks of Scripture that must be forced to fit Calvinistic assumptions. What are some of the dangers 
of such forced interpretations?

Copyrighted material. May not be reproduced without permission from the publisher.



17

Lesson 6 — The Grace of God

LESSON AIM: To understand that the grace of God is available to whosoever will by faith. The grace of God 
can be spurned and rejected or accepted and enjoyed.

WORD STUDY AND TERMS
grace (charis) — the unmerited favor and gift of God. The goodness and kindness and mercy of God. That 
which brings joy and delight.
frustrate (atheteo) — set aside, cancel, despise, bring to nought.
to do despite (enubrizo) — insult, abuse.
irresistible grace — the Calvinistic teaching that the grace of God is given only to the elect and cannot be 
turned away or rejected by them.

INTRODUCTION
The Calvinistic view that the grace of God is irresistible to those whom God has chosen to bless is a logi-

cal outgrowth of the three points of Calvinism we have studied up to this point. If it is indeed true that God 
chooses whom He will to salvation without any choice of their own, then it would certainly be true that He 
gives them His grace or divine favor without their choice. If this be true, then they cannot refuse that grace; it 
is automatically theirs.

Calvin explained irresistible grace in these words: When [God] is pleased to save, there is no free will in man to 
resist. Wherefore, it cannot be doubted that the will of God . . . cannot be resisted by the human will or prevented from 
doing what he pleases, since with the very wills of men he does so. Further, Calvin declared that God does not convert 
the obstinate because he does not exert that more powerful grace, a grace which he has at his command, if he were disposed 
to use it. So here we have the Calvinistic view. God could use His grace to save the wicked, but because He has 
already predestinated them to hell, He does not do so. If you are among the fortunate, who are elected to salva-
tion, you could not resist the grace of God if you wanted to!

You can see that Calvin saw grace as some commodity that God has at His disposal to use wherever and 
however He wishes. He fails to see that grace is an integral part of the very character of God. His grace is 
infinite because God is infinite. God’s grace is part of His great love for mankind. He is not willing that any 
perish but that all come to repentance. But, sad to say, millions reject His grace of their own free will and never 
experience His saving grace.

Notice all of the definitions given for grace. Grace is so great that it is difficult to comprehend or explain 
in few words. We read much in the Bible of God’s grace, which is the subject of this lesson. We also read of 
grace as a spiritual gift (Romans 15:15). Grace can also describe a Christian virtue (II Corinthians 8:7). Grace 
describes a right relationship with God (Romans 5:2). Grace is almost a synonym for salvation in I Peter 1:10, 
13. You will also notice that the Greek word for grace which is charis is closely related to charisma which refers 
to spiritual gifts given by God.

The word grace is used over 170 times in the New Testament. There is not one Old Testament word that 
describes all that the New Testament word grace does. We understand grace to be God’s part in bringing us to 
Himself. Faith is our part.

GETTING INTO THE SCRIPTURES
 1. Probably the key verse which disproves irresistible grace is Titus 2:11. According to this verse, what does 

grace bring? Who can experience this?
 2. Another group of Scriptures which show that God’s grace can be resisted are Galatians 2:21; II Corinthi-

ans 6:1; and Hebrews 10:29. What does it mean to frustrate the grace of God? (See the definition above.) 
What is doing despite to the spirit of God? How could a person receive the grace of God in vain if he were 
destined for heaven? Very obviously God’s grace can be resisted. If we freely receive His gift of grace and 
then turn our backs on Him, then His grace has not benefited us; it has been in vain. Check the context of 
the Hebrews 10:29 passage. Notice that the verses around it are verses of warning to believers.
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 3. Read Galatians 5:1-5, especially verse 4. To what type of people is this passage addressed (see also verse 31 
of Chapter 4)? The word fallen in verse 4 is a strong word meaning “dropped away, driven out, lost, inef-
ficient.’’ How could someone fall from grace if he never experienced it? Obviously this passage is warning 
of a very real danger.

 4. Hebrews 10:29 mentions doing despite to the Spirit of grace, linking grace and the Holy Spirit. Read also 
Genesis 6:3 and Acts 7:51. Can people resist the Holy Spirit? The grace He brings?

 5. We must also take into account the passages that tell us that grace must be accompanied by faith. Read 
Romans 4:16; Ephesians 2:8; and I Peter 1:5. Some Calvinists handle these verses as if the word faith were 
not included. Others explain faith as solely a gift of God and nothing that is found in man. Thereby they 
deny the very means by which we can experience God’s grace.

 6. The following Scriptures speak of coming to God for grace, strongly implying that grace is given freely by 
God to the humble seekers. Read Hebrews 4:16; Acts 10:35; Psalm 147:11; and Proverbs 12:2. Also read 
Genesis 6:8. How do you think Noah found grace in God’s eyes?

 7. The following Scriptures are especially used by Calvinists to teach irresistible grace: John 6:44; John 17:11; 
Romans 11:5; Ephesians 2:8; II Timothy 1:1. Pay close attention to the context, the verses surrounding 
each passage. Most of the time these will give a qualification such as faith on our part. Of course we know 
that every passage cannot always give both sides of an issue. Some passages tend to emphasize God’s part 
and others our part. These passages help us to see that we cannot come to God except we are convicted and 
drawn by the Holy Spirit, neither are we saved by good works but by grace through faith. Other passages 
then teach us the importance of repentance and obedience in receiving the grace of God.

Regarding John 6:44, many have wondered just whom the Father does give to Christ. Calvinists claim 
that God chooses some to eternal life and gives them to Christ. The Calvinist assumes this because he will 
not admit to anything that people do to respond to or come to God. But consider the following Scriptures 
and their contexts which teach that God is no respecter of persons. He gives all an opportunity to come to 
Him. Acts 10:34, 35; Romans 2:9-11; Colossians 3:24, 25; I Peter 1:17. These and other Scriptures should 
make it clear to us that all who come to God for salvation are the ones whom the Father gives to the Son.

DISCUSSION QUESTIONS
 1. What are the basic errors of belief and of Biblical interpretation that lead Calvinists to believe in irresistible 

grace? Can you illustrate in other areas of belief (than the five points of Calvinism) how it is necessary to 
compare Scripture with Scripture because one passage does not present all of a truth or an issue?

 2. As with some of the other points of Calvinism, Calvinists use Romans 9:6-29 to try to prove irresistible 
grace. In complete isolation from the rest of Scripture this passage does seem to teach some of the points of 
Calvinism. But consider the purpose for which the passage was written. Also consider the passages within 
the larger context that teach freedom of choice. See Romans 9:31-33; 10:8-11; 11:16-22; 33.

 3. How does God’s bestowal of grace show His love for fallen mankind? Calvinists will say that they believe 
God loved the whole world; after all, the Bible says so. But then they will deny that some ever have an 
opportunity to repent.

 4. Using a good concordance or Bible dictionary, look up some others of the more than 170 New Testament 
references to grace. These should impress you with the infinity of God’s grace and with His love for you and 
for the lost around you. Let us proclaim this message of grace to the world.
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Lesson 7 — The Security of the Believer

LESSON AIM: To understand the implications of the Calvinistic teaching of eternal security and to under-
stand the grounds for true security.

WORDS AND TERMS
perseverance — the ability to remain true or faithful to God.
perseverance of the saints — the Calvinistic teaching that those who are elected to salvation will of necessity 
remain in that state of grace eternally.
eternal security — the modern term that is used by many instead of perseverance of the saints. The expression is 
sometimes qualified by the word unconditional, especially by those attempting to refute eternal security.

RESOURCES
The Eternal Security Teaching, by J. L. Stauffer.
Calvinism, Arminianism—Which? by Roger Berry
Life in the Son, by Robert Shank
The Christian and Romans 7, by Shem Peachy
Articles from The Sword and Trumpet (bound volume):

April, 1935, pp. 11, 12, “Review of the Pamphlet, ‘Sins of the Saints’ by Arthur W. Pink.”
January, 1935, pp. 9-17, “Salvation, Security, Warnings,” by J. L. Stauffer.
January, 1935, p. 29, “Eternal Security ‘Ifs’.”

INTRODUCTION
We are now ready for our study of the fifth point of Calvinism, the teaching sometimes called the persever-

ance of the saints. If you review the first four points of Calvinism, you will see that the fifth point is the logical 
conclusion toward which they all point. If it were true (and it is not) that God has chosen certain people to be 
saved or “elect” from before the world began; if it were true that Christ’s death on the cross is effective only for 
this select group; and if it were true that God pours out His grace only upon these elect, then it would follow 
that there is nothing the elect could ever do that would change their “secure” relationship with God. They will 
always hold out in the Christian life; they are eternally secure.

In more recent times this false teaching has come to be known as eternal security or more correctly uncondi-
tional eternal security. In fact, many individuals and churches have abandoned, or at least ignored, the first four 
points of Calvinism, while strongly emphasizing this fifth point. Some who believe in unconditional eternal 
security would be surprised, even shocked, to learn of its connection with the other four points of Calvinsim. 
One minister who believes in eternal security once told the writer, “My church is Arminian in doctrine.” The 
writer questioned: “So you don’t believe in eternal security any more?” The minister instantly reaffirmed his 
belief in eternal security but let it be known that his group has rejected the other four points of Calvinism. Still 
another believer in eternal security said, “We believe in all five points of Calvinism, but we teach only the fifth 
one.” At least one church group that embraces eternal security has had a division in recent years over the issue 
of Calvinism. Some leaders began to see the connection between eternal security and the rest of the Calvinistic 
system and finally embraced all five points!

Those who believe in unconditional eternal security magnify the Scriptures of encouragement to believers 
and those that reveal God’s promises and that speak of His keeping power. They also make much of the Scrip-
tures which teach salvation as a gift of God “not of works, lest any man should boast” (Ephesians 2:9). They 
minimize or try to somehow explain the Scriptures which warn believers or that obviously teach the possibility 
of falling from grace. Another belief that usually goes along with eternal security is the doctrine of the two 
natures of man, that, as Christians, we keep our old sinful natures, but also have the new nature implanted 
within. This teaching helps explain a number of Scriptures that trouble the eternal security people.

Because of the wide-spread influence of the eternal security teaching, we will be devoting two lessons to 
the subject. In this lesson we will focus on the passages most used by eternal security teachers as well as those 
used by Arminians. Also we will consider in depth some of the most difficult passages for the eternal security 
teachers as well as the “if ” passages of Scripture.
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Before we look into the Scriptures, we do well to consider several misconceptions those who teach eter-
nal security have concerning Arminians. The eternal security people often declare that anyone who does not 
believe as they do is a “works religionist.” They fail to comprehend that most who object to their teaching also 
believe in salvation by grace through faith and not of works. We add fuel to their accusation when we adopt 
what the writer has called “Mennonite eternal security.” This is the notion that if I make a profession, get bap-
tized, and follow the rules of the church, all is well with my soul. Of course belief in salvation by works is not 
uncommon in the churches that teach eternal security. Another misconception of the Arminian position held 
by some is that we do not believe in the security of the believer or in assurance of salvation. The fact is that we 
do believe in the eternal security of the believer who has made his calling and election sure and who continues 
rooted and grounded in the faith. The subject of assurance will be treated in lesson 8. Suffice it to say here that 
problems with assurance of salvation are very common among the Calvinists. Calvinists who fall into sin will 
doubt their salvation because of their teaching that a believer who falls into sin never was saved to start with. 
The writer, who once believed in eternal security, came to this point of doubting if he were ever saved to begin 
with. Arminians who doubt their salvation often do so over the question of whether or not they have sinned to 
the point of falling from grace. There are Biblical answers to the problem of doubt, as we shall see.

GETTING INTO THE SCRIPTURES
 1. There are numerous Scriptures used by those who believe in eternal security to support their view. These 

Scriptures are usually the ones that are meant to encourage believers and show them the provisions of God 
for the believer. They maximize the “verilies” and tend to minimize or explain away the warnings and con-
ditions of the Scriptures. One of the favorite passages of eternal security teachers is John 10:27-30 which 
says that no man can pluck the sheep out of the Father’s hand. Consider this passage with its context (vv. 
1-5; 27). How does one qualify to be a sheep? How can one avoid being plucked out of the Father’s hand? 
Another “eternal security” passage is Romans 8:28-39. Eternal “securitiests” claim that nothing can sepa-
rate us from the love of God, including ourselves. You will notice that the things mentioned in this passage 
are all influences outside ourselves. The passage does not speak to the issue of the human will. Also notice 
the qualifications and warnings of the first part of the chapter, vv. 1-17. Who is being addressed in this 
chapter? What has been their experience? What warnings are given (vv. 7-13). In addition, we need to take 
the numerous other warning Scriptures into account along with those meant for encouragement.

 2. Another passage used to teach eternal security is John 4:14. The Calvinists note that the drinking from 
Jacob’s well in Samaria was a continuous drinking, but that the drink from the “water of Life” is a one-time 
drink that will satisfy for all eternity. We would agree that to partake of living water does take a first-time 
act (conversion) and that it should not need to be repeated. But to declare that it is absolutely nonrepeatable 
violates numerous other Scriptures. See the very similar passage in John 7:37, 38. What are the three condi-
tions here for having eternal life? (Note: the word believeth is in a progressive tense in Greek which suggests 
“keeping on believing.”) Some other passages in John which teach conditions for continuance in salvation 
include: John 8:31, 32, 51; John 15:1-6.

 3. Another error common among eternal securitiests is to read things into the term “born again.” Read John 
3:1-21. Calvinists will argue that if we are born (again) we cannot become “unborn.” Thereby they try to 
equate natural birth with spiritual birth. Some parallels can be drawn, but the comparisons break down 
after a point. Think of some ways the two births are different. Spiritual rebirth is also likened to adoption. 
See Romans 8:14-17; 9:8; Galatians 4:5-7, etc. There is also the possibility that true sons and daughters can 
be disinherited. The children of Israel in the Old Testament had an inheritance in the promised land. But 
they continued to possess their inheritance only on the condition of repentance and faithfulness. See Deu-
teronomy 4:25, 26; Isaiah 57:13; 58:13, 14.

 4. Another point the eternal securitiests make has to do with the term eternal life. They ask the question, “If 
eternal life can be terminated, how then is it eternal?” They place almost their entire emphasis on the dura-
tion of eternal life. As we study the Scriptures, we come to learn that all mankind has eternal existence or 
immortality. So eternal life must be more than mere duration. Furthermore, the Calvinists look upon eter-
nal life as if it were a commodity that we receive a piece of implanted within us at conversion. But the Bible 
makes it clear that eternal life is also a quality of existence in Christ. Eternal life is in Christ and in a very 
real sense it is Christ. Read John 11:25; Colossians 3:4; and I John 5:12. According to these Scriptures, what 
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is eternal life? We are partakers of eternal life which is in Christ. On partaking, read Hebrews 3:14; 6:4-6; 
12:10. We are made partakers of Christ under what conditions? Eternal life also continues on without end 
because it is Christ and is in Christ. As long as we are partakers of that eternal life, then, and only then can 
we have that unending quality of life. If we turn our backs on God and cease to be partakers of eternal life, 
then we will not be saved in the end. Numerous other Scriptures which give warnings and admonitions to 
abide in Christ and to remain in the faith support this. We shall now turn to some of these.

GETTING INTO THE SCRIPTURES (CONDITIONAL SECURITY)
 1. Two passages that are exceedingly difficult for eternal security teachers are John 15:1-7 and I John 2:15-29. 

Both passages use the word abide. Eternal security advocates almost have to make abide mean less than its 
actual meaning to explain away these passages. The word abide means “stay, remain, continue in a given 
place, state, or relationship.” Eternal securitiests will claim that in these passages it merely means fellow-
ship or a close relationship. Find other Scriptures in your concordance that use the word abide. You will 
notice the strong meaning of this word. Others will claim that abiding in Christ and then being cast away 
as branches refers to false professors of religion who have merely “tasted” what it is like to become Chris-
tians. They are not genuine believers and so are cast away and burned. Again look up and notice the strong 
meaning of taste and especially of partakers. These words must be greatly weakened to make John 15:1-7 fit 
eternal security. Notice that the branches were actually part of the vine before being cut off and burned. 
Furthermore, this severe warning of this passage is in harmony with numerous other Scriptures that follow.

 2. Many passages speak of abiding in Christ, continuing in Him, being steadfast, standing fast, etc. Read John 
8:31, 32; Acts 14:21, 22; Romans 6:11-23; 11:20-22; II Timothy 1:11-14; I John 2:29—3:10; Revelation 
2:18-26.

 3. Still other Scriptures speak of overcoming and being overcomers as a qualification for eternal life in heaven. 
Again, those who teach eternal security make overcomers a synonym for Christian and conclude that when we 
become Christians, we become permanent overcomers. The word means “subdue, conquer, succeed.” If you 
look up the numerous Scriptures that use this word, you will discover that overcoming is a continual action, a 
persevering in obedience, not the single act of a moment. Consider the following Scriptures on the believer 
overcoming: Romans 12:21; I John 2:14; 5:4, 5; Revelation 2:7, 10, 11, 17; 3:4, 5, 8-22; 12:11; 21:7, 8.

 4. Still other passages speak of obedience to God and to Christ as a qualification for remaining in the faith. 
Study these passages: John 8:51; I Corinthians 15:1, 2; Philippians 2:12-16; Hebrews 5:8, 9; James 1:21, 22; 
2:14-26; II Peter 1:10, 11; I John 2:3-6; Jude 20, 21. Under what conditions will we be saved? How can we 
have assurance of salvation? (The matter of assurance will be treated in Lesson 8.)

 5. Other Scriptures that teach conditional security are those that warn of the possibility of falling from grace, 
and of making shipwreck of faith. Some are listed here. Others will be discussed in the next chapter under 
the warning passages. Read: I Corinthians 10:1-10; 11:29-32; Galatians 5:1-5; I Timothy 1:18-20; II Peter 
2:1-22, especially vv. 20-22.

 6. In at least three parables Jesus taught the very real possibility that believers could fall from grace. Some will 
argue that these are only parables or that they refer to the ungodly, not to believers. Read these parables 
and the context noting to whom they are addressed and the seriousness of the warnings: Matthew 18:31-35; 
Luke 12:42-46; and Matthew 25:1-13.

DISCUSSION QUESTIONS
 1. This lesson has by no means exhausted the Scriptures that show the errors of eternal security. Lesson 8 

will consider in detail the numerous warning Scriptures and those that deal with the very real possibility 
of apostasy. Discuss together the ways the eternal security people try to interpret difficult Scriptures to fit 
their beliefs. Note especially the weakening of the meanings of words and of applying Scriptures obviously 
addressed to believers to unbelievers. Another common error is to take many Scriptures that do not fit their 
theory and apply them to false professors or to those who are not genuine believers.

 2. Can we honestly say that we believe in the security of the believer when we believe it is possible to fall from 
grace? What type of security are we talking about? On what conditions? One illustration points out our 
security in this way. If you are walking across a wide, sturdy bridge, do you worry about falling off? Of 
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course not. You know and trust the bridge will hold you. You also know that if you wander too close to the 
edge or intentionally jump from the bridge, you will risk your life. But just because it is possible to wander 
too close to the edge, you do not worry and feel insecure. Neither do Christians need to feel afraid and 
insecure as long as they are in Christ Jesus. Consider the promises of guidance and protection from Him 
who is “able” to keep us from falling.

 3. Eternal securitiests often accuse us of believing in getting to heaven by our good works since we place a 
great deal of emphasis on obedience, steadfastness, faithfulness, and faith. What precautions do we need to 
take to keep from erring into a works’ religion that does not depend on the saving work of Jesus Christ?

 4. Another large block of Scriptures which teach conditional security of the believer are the many “if ” 
Scriptures. Most of these bear very directly on the matter of our salvation and eternal destiny. The writer 
found some fifty such Scriptures throughout the Bible. Eternal security teachers will disqualify the Old 
Testament “if ” passages, claiming they are part of another dispensation and do not apply to the believer 
today. This still does not explain the twenty some “if ” passages found throughout the New Testament. 
Consider, however, these typical “if ” challenges from the Old Testament: Exodus 19:5; Deuteronomy 4:29, 
30; Psalm 66:18; Jeremiah 4:1; Ezekiel 33:14-19. Now turn to the New Testament and consider these 
passages: Matthew 19:17; 21:21; John 15:6, 7; Romans 8:13; 11:22, 23; I Timothy 2:15; II Peter 1:8-10; 
I John 2:3, 24. Why are the conditional Scriptures so numerous in God’s Word if we are not to take them 
seriously or if they are not to be taken at face value?
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Lesson 8 — The Security of the Believer (continued)

LESSON AIM: To understand that many of the warning passages of Scripture are directed to the believer; 
also to understand the reality and the grounds of Christian assurance.

WORDS AND TERMS
apostasy (apostasia, apostasion) — withdrawing, abandonment, defection from the truth, divorce.
fall (from grace) (ekpipto) — drop away, lose, be driven from one’s course.
assurance — confidence of our present standing in Jesus Christ, certainty of salvation.

RESOURCES
Life in the Son, by Robert Shank
The Christian and Romans 7, by Shem Peachy
Assurance of Salvation, by John R. Mumaw

INTRODUCTION
We continue our study of the fifth point of Calvinism known as the perseverance of the saints or more popularly as 

eternal security. This time we want to focus on the Scriptural warnings that are directed especially toward believ-
ers. We also want to consider the nature of mankind, assurance of salvation, and God’s provisions for victory.
Misunderstandings of Eternal Security Advocates

 1. Weakening the Meaning of Words. We have already noted some of this tendency (See Lesson 7). Eternal secu-
rity teachers are continually “watering down” very strong words to make Scriptures fit their beliefs. Words 
such as fall, draw back, slip, partakers, enlightened, turn away are often weakened in the warning passages to 
say less than what their usual meanings suggest. We will consider a number of these as we look into various 
Scriptures.

 2. Those Who Profess Christianity. The warning passages we shall address, in their context, are speaking very 
directly to believers. Many of them could be applied to unbelievers, it is true. But we often read such words 
as brethren and we in and around these passages. If the passage threatens the eternal security error, its advo-
cates seem to try their best to apply the Scripture to people who only appear to be believers or who make a 
false profession. Again, many of these passages should serve as warnings to such people, but the context and 
the meaning of key words make it clear to whom they are mainly addressed.

 3. Salvation—an Act or a Continuous Experience? People who believe in eternal security look upon salvation as 
a one-time, instantaneous act. They tend to read this limited definition into the Scriptures which speak of 
salvation as a continuing experience of the believer. When a Scripture speaks of the believer continuing in 
obedience to Christ, they will limit obedience to a consequence (but not an absolute necessity) to salvation. 
Some will look upon obedience to Christ as a one-time act whereby we obey the call to salvation. Obedience 
after conversion tends to be minimized. For example, read I John 2:3. Some will say that the command-
ments to be kept for assurance of salvation are the commands to be born again. The logical conclusion of all 
this is that if obedience is a one-time act at conversion, then it is not absolutely necessary for the believer 
after conversion.

 4. The Never-Was-Born-to-Start-With Crutch. Many eternal security people will not admit they are actually 
teaching that a Christian can live in sin and go to heaven. When a professing believer falls back into sin, 
they will conclude that he never was saved to start with. He “fell” because he did not have the Holy Spirit 
within. This argument is an easy escape, for it is exceedingly difficult to either prove or disprove. Only God 
knows our hearts and our sincerity. Undoubtedly many do make false professions and slip even further into 
sin because they were not saved to begin with. But considering the Scriptural warnings to believers that we 
have looked at in lesson 7 and will be looking at in this lesson, we wonder why all the warnings to believers, 
if falling is an impossibility.

GETTING INTO THE SCRIPTURES
 1. The Scriptural View of Apostasy. The Bible speaks seriously of apostasy as a real possibility in the life of a 

believer who turns from God. The Calvinists must somehow weaken the word apostasy or else conclude 
that apostasy is possible only for unbelievers. To do this they must ignore the obvious meaning of the word 
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apostasy. They also try to “explain” Scriptures that obviously warn believers.
In your concordance or other Bible helps look up the meaning of the word apostasy. All of its meanings are strong 

and speak of completely turning away from something one has possessed or known. The Greek word for 
apostasy is apostasia and is used only a few times in the New Testament. It is translated as “fall away” or 
“forsake.” The closely related word apostasion means “divorce.” How can a person fall away from something 
that he does not have? How would a person divorce someone if he were not married to her? Yet eternal 
security teachers insist that when the Scripture speaks of falling from grace that it means only professing 
Christians, people who are not genuine. Read the following Scriptures that use the Greek words apostasia 
and apostasion. Acts 21:21; II Thessalonians 2:3; Matthew 5:31; 19:7; Mark 10:4. There are other passages 
that speak of apostasy without using the actual word. See Hebrews 6:4-6.

 2. The Warning Passages. The following are the most prominent New Testament warning passages. Read them 
carefully and prayerfully with the verses around them to understand to whom they are addressed. We will 
comment on some of them here. The Teacher’s Guide contains some notes on others. Read Romans 8:12-14, 
17; I Corinthians 15:1, 2; 11:29-32; I Timothy 1:18-20; 5:8; 6:20, 21; II Timothy 2:11-18; Hebrews 2:1-3; 
3:12-19; 4:6-11; 5:8, 9; 6:4-9; 10:22-29, 34-39; 12:25; II Peter 3:16, 17; I John 5:16; II John 6-9; Revelation 
22:18, 19. Combine these Scriptures with those listed in Lesson 7 and you have a fairly thorough list of the 
Scriptures which show that unconditional eternal security is erroneous teaching.

 3. Consider first Romans 8:12-14, 17. Read from the first of the chapter. Who is being spoken to, believers or 
unbelievers? Who then is the ye in 8:12-14?

 4. Numerous passages speak of falling, being led away, making shipwreck of faith, drawing back, departing. 
Check the following passages and look up the meanings of the key words in a good concordance such as 
Strongs. II Peter 3:16, 17; I Timothy 6:20, 21; II Timothy 2:11-14.

 5. Some of the severest warnings against apostasy and falling from the faith are found in the Book of Hebrews. 
Look first at Hebrews 3:12-19. Who is warned to take heed? What does it mean to depart from the living 
God? Now read Hebrews 6:4-9. This is a passage where the Calvinists labor long to weaken the meaning 
of the words. They will declare that enlightened, tasted, and made partakers refer only to false professions of 
faith. Look up other Scriptures using these words to get a view of the serious meanings they carry. The 
Word partaker(s) is used in other places and the depth of its meaning is not questioned by Calvinists. But in 
Hebrews 6 it is altered to mean someone who has partaken of some of the blessings and benefits of Christ 
without ever having known Him as Lord and Saviour. Read, for example, Hebrews 3:1 and 12:10. Never 
would a Calvinist doubt but what these passages speak of a complete and full experience with God. Why 
change the meaning for Hebrews 6?

 6. Consider Hebrews 10:34-39. What type of believer is being talked about in verse 34? What serious warning 
is given to this type of person in verses 35 and 38? Note that any man in verse 38 is in italics (in the King 
James Version) which means those words were not in the original language but added by the translators. If 
you omit them, you will notice the close connection between the just who live by faith and (the just) who 
draw back. The Calvinists over-emphasize verse 39. They conclude that this verse is saying that it is impos-
sible for a believer to “draw back unto perdition.” Why would the writer give such a stern warning to believ-
ers and then cancel it immediately following? Verse 39 is obviously addressed to the believer who is faithful 
to the Lord. Are we not glad that we are not among those who draw back? The warning is given so that we 
will stay in that blessed position. Several other passages give warnings and then are followed by a statement 
of commendation to the faithful reader.

 7. Finally, consider the warning of Revelation 22:18, 19. Calvinists will insist that if your name is ever in the 
Lamb’s book of life, it is forever there and cannot be erased. Eternal security preachers will make such state-
ments as, “God will write your name there with indelible ink!” Several other Scriptures mention this book 
of life, but nowhere does it suggest that believers’ names are there indelibly. Look at Luke 10:20; Revelation 
3:5; 20:12; 21:27. Indeed, Revelation 3:5 suggests the possibility of names being blotted out of the book of 
life, except for those who overcome. Earlier we considered the subject of overcoming. Calvinists twist the 
obvious meaning and make it synonymous with the conversion experience or else claim that all the verses 
about believers’ overcoming are meant for another “dispensation.”
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TWO NATURES IN THE BELIEVER?
Another error that is not limited to Calvinism is the notion that Christians are the possessors of two distinct 

natures that are both very much alive at the same time. Eternal security teachers tell us that these two natures 
dwell within us side by side and that the one sins every day and the other is incapable of sin. They use this theory 
to explain such passages as I John 3:6, 9. They claim that our new natures cannot sin.

Read II Peter 1:4. In what way do we have the divine nature? Read Hebrews 12:10. In what way do we pos-
sess holiness? The word partaker suggests a sharing in something that does not by nature belong to us. When 
we become Christians, the Holy Spirit sets up His abode in our hearts and influences our consciences. We share 
the Spirit and the nature of God. We do not receive a little piece of God.

Numerous Scriptures speak of the old man and the new man, of living after the flesh and after the spirit. 
Read Romans 6:6; Ephesians 4:22; and Colossians 3:9. What are we supposed to do with the old man? With 
whom are we to be crucified? Read Galatians 2:20. After we have done what? Read Galatians 5:24. These 
Scriptures, plus Romans 8, do not picture two separate natures in control at the same time, one leading the 
believer to sin continually and the other leading him to righteousness.

Those who teach the continual strife of the two natures in the believer try to use Romans 7:4-25 to prove 
their theory. A careful study of this passage along with Romans 6:5-8 and Romans 8:1-17 show that the old 
nature is to be crucified and that the new nature is to reign supreme. The main part of Romans 7 is historical 
in Paul’s life and depicts his struggles while under the Law and as he became an awakened sinner. Romans 8 
depicts his final victory in Christ. For a detailed explanation of Romans 7, read the pamphlet, The Christian and 
Romans 7, available from Christian Light Publications.

Another passage used by those who teach the two natures in the believer is Galatians 5:17. At first glance 
this seems to teach two natures that struggle, with the sinful one getting ahead. But read the context, verses 
16-26. Again, living under the Law and in the works of the flesh is being contrasted with living under grace and 
after the Spirit. The one life-style is the believer and the other is the unbeliever. The believer is not a helpless 
bystander in a raging battle between two natures dwelling within his breast. The old must be crucified.

ASSURANCE OF SALVATION
Calvinists loudly proclaim that no one can possibly have assurance of salvation unless he believes in the per-

severance of the saints. They claim that Arminians have no grounds and no certainty for their salvation because 
they believe in a “works religion.” The writer well remembers taking a Calvinistic friend to a Mennonite service 
where the song, “Blessed Assurance,” was sung. At the close of the song, he turned and whispered, “I didn’t 
know you believed in assurance!”

To the person convinced of unconditional eternal security, absolutely the only confidence he has for salvation 
is in his conversion experience. He said “yes” to God and it must be settled forever. Their preachers frequently 
call them back to their initial experience whenever they are tempted to doubt. Doubt in the life of the believer 
is often caused by sin. The Calvinistic emphases tend to take a person’s mind off the sin and focus again on an 
initial experience.

It is true that our salvation and assurance of salvation are based on the finished work of Christ on the cross. 
It is equally true that we must not go by feelings but base our assurance on the fact of what Christ has done 
and what He has promised to those who come to Him in faith. It is also true that God’s Word gives a number 
of additional tests that indicate if we are truly saved. Many of them are found in the Book of First John, the 
assurance book. The following is a summary of the tests of assurance found in I John. They should be applied 
together, not independently of each other. Above all is the fact of Christ’s sacrificial death for us and His prom-
ises as we accept Him.

 1. The Test of Experience and Belief. Read I John 3:23, 24; 4:2, 13, 15; 5:1, 20. This is the first and most impor-
tant test of salvation and assurance. If one has not confessed and does not continue to confess Christ as 
Lord and Saviour, he cannot be born again and have assurance of salvation. This experience and belief are 
ongoing experiences. Even the verbs in the original language suggest keeping on confessing and believing.

 2. The Test of Our Walk. I John 1:7; 2:28, 29; 3:9,10. Walking in the light and doing righteousness are evidences 
that we have been truly born again and are continuing in the faith.

 3. The Test of Confession of Sins. Read I John 1:9. The verb tense suggests that if we keep on confessing our sins 
Christ keeps on being faithful and just to forgive our sins.
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 4. The Test of Obedience. I John 2:3-5. This passage specifically says that obedience is one way we may know that 
we know Christ.

 5. The Test of Love. I John 2:9, 10. Some people make love the only test of salvation and of a true Christian. 
While love is the most important of Christian virtues, it must be accompanied by belief, repentance, and 
obedience. If we give our bodies to be burned and have not love, we are nothing.

 6. The Test of Loyalty. I John 2:15-17. If we crave ungodliness, sensual, and materialistic things, putting them 
ahead of God, then we cannot be God’s.

 7. The Test of Perseverance. I John 2:24, 25. Here again we meet the important words abide, and continue. They 
speak of a state of being and a relationship with God, not mere profession or fellowship only.

 8. The Test of Conscience. I John 3:19-21. Some people make this the only test of salvation and assurance. If they 
do not feel guilty for something, they do not consider it sin. It is important that we consider all the tests 
together and that we live in obedience and love so that our consciences are in tune with God and can be 
accurate indicators of our relationship with Him.

DISCUSSION QUESTIONS
 1. Why do you think God’s Word is so replete with warnings for both the believer and the sinner? What very 

real dangers exist?
 2. What place should the Scriptures of comfort and assurance have in our lives and experiences? How should 

they be related to the Scriptures of warning?
 3. How can we know we are saved? Consider both the initial experience and ongoing experiences in the Lord. 

Why is it not boastful to believe in assurance of salvation? See I Corinthians 1:31.
 3. How would you define genuine, Scriptural eternal security? On what is it based?

Copyrighted material. May not be reproduced without permission from the publisher.



27

Lesson 9 — Influences of Calvinism

LESSON AIM: To better understand how Calvinism has influenced Protestantism since the days of John 
Calvin. To be able to detect and to deal with these influences.

RESOURCES
The Sword and Trumpet, October 1936, p. 5, “Scofield Errors.”
The Sword and Trumpet, April 1936, pp. 8, 9, “A Frequent Question.”
Questionable Statements Regarding the Atonement by J. L. Stauffer.

INTRODUCTION
John Calvin was probably the most influential of all the leaders of the Protestant Reformation. His beliefs 

about God and man became very popular. He established a form of church government known as presbyterian. 
His followers in most European countries became known as the Reformed Church. Many of his followers in 
English-speaking countries became known as Presbyterians. The Huguenots who fled to America from France 
in the late 1600s were Calvinists, part of the Reformed Church. The Puritans who settled in the New England 
states were strict Calvinists.

In spite of their beliefs in unconditional predestination, many of the early Calvinists held to very high morals 
and were very religious people. Indeed, the Puritans have given to us the word puritanical which means “very 
strict, with high morals.”

Today in North America the Presbyterian churches and the Reformed churches are the most direct descen-
dants of the churches Calvin formed. Dozens of other smaller denominations and church groups have adopted 
at least some Calvinistic teachings. For example, Primitive Baptists believe strongly in all five points of Calvin-
ism. Their belief is so strong that they do not do mission work—everyone’s destiny has been sealed anyway. 
Many other Baptist groups teach the fifth point of Calvinism, eternal security. Most Methodist groups are 
Arminian. But at least one group are Calvinistic Methodists. Many radio and TV evangelists are Calvinistic, 
especially in teaching eternal security. Such famous evangelists as Oliver Green, Theodore Epp (of Mennonite 
background), and Richard DeHann taught eternal security.

CALVINISM AND THE MISSIONARY MOVEMENT
As has been noted, some hyper-Calvinistic groups do not even believe in mission work. This was more com-

mon in the past than today. When William Carey, a British Baptist, caught a vision for foreign missions, he 
shared his vision with his fellow church leaders. One of them is well remembered for declaring: “Sit down, 
young man, sit down and be still! When God wants to convert the heathen, He will do it without consulting 
either you or me.” Obviously this man believed in God’s sovereign election of some to salvation and others to 
damnation regardless of what mankind does. Later, Carey was sent to India by the same Baptist group that at 
first hesitated.

Other Calvinistic groups soon became active in mission work, especially the Presbyterians. But all these 
Calvinistic groups needed to abandon some of the points of Calvinism if they were going to say that anyone 
could repent of sins and be saved. However, many of the early missionary societies and many today do hold to 
the fifth point of Calvinism, unconditional eternal security.

CALVINISTIC INFLUENCES IN BOOKS
Many books, commentaries, pamphlets, and tracts have been written expounding various doctrines of Cal-

vinism. Many Baptist, Presbyterian, and Reformed publishers produce Calvinistic literature. Some interde-
nominational publishers such as Moody Press and Zondervan tend to include Calvinistic teachings, especially 
eternal security.

One of the most influential Bible helps written by a Calvinist is the Scofield Reference Rible. This is a Bible 
with numerous footnotes, some of which teach Calvinistic errors. Here are some of the errors found in Sco-
field’s notes:

Note on Matthew 5: Scofield taught that the Sermon on the Mount gives “neither the privilege nor duty of 
the church.” These duties are found in the epistles, Scofield claims. He sees the Sermon on the Mount as the 
divine constitution for the righteous government of the earth when the kingdom of heaven is established on 
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earth (the millenium). He does admit that we find beautiful moral implications for the Christian in the Sermon 
on the Mount.

This teaching leads to the notion that things taught in the Sermon on the Mount are not required of Chris-
tians who are under grace. Nonresistance, for example, is not for the church today. Such teachings can be 
refuted easily by noting that not one major truth is taught in the Sermon on the Mount that is not also taught 
later in the New Testament. For nonresistance, consider Romans 12:17-21.

Note on John 12:31: Scofield says that a believer can never again be put in jeopardy (his salvation) because 
of the death of Christ.

Note on Acts 2:4: He claims that the sins of unbelievers against the Holy Spirit are blasphemy, resisting, 
and insulting. Believers do not commit these sins. The sins of the believers are only grieving and quenching 
the Spirit.

Note on II Corinthians 6:17: Of this passage on separation from the world Scofield would have us believe 
that worldly conformity leads to loss of communion, worship, and fruitful service but not to loss of salvation.

Note on II Timothy 3:1: Scofield says that apostasy is the act of professed Christians who reject the truth. His 
belief in eternal security would not allow him to say Christians could go into apostasy.

Hebrews 6:4-8: Scofield dimisses this serious warning by saying that the writer is speaking to Jewish pro-
fessed believers who halted short of faith in Christ after “advancing to the very threshold of salvation.” His 
belief in eternal security is at stake here if he admits that warnings to Jewish Christians are also good for Gen-
tile Christians. Nowhere does Hebrews suggest that its truths are limited to Jewish Christians or to professed 
Christians.

CALVINISM IN HYMNODY
Given the prevalence of Calvinism, it is marvelous that its erroneous teachings are no more prevalent in 

hymns than they are. Of course, many hymns speak of assurance of salvation and security in Him, for many 
hymns are written for our comfort and encouragement. Rightly understood, these present no problem for us.

“Once for All” speaks of Christ’s sacrifice once for all people, but it also states: “Grace hath redeemed us once 
for all . . . Come, and He saves us once for all . . . Blessed salvation once for all . . . Christ hath redeemed us 
once for all.” If this does not teach eternal security, it comes extremely close to it. We know Christ died once 
so that all could come to salvation, but this does not mean that salvation is irrevocable. See question #2 under 
Getting Into the Scriptures.

“He Will Hold Me Fast” teaches eternal security in the following lines: “I could never keep my hold, He will 
hold me fast;/ For my love is often cold, He must hold me fast.”

Consider also the song, “Throned Upon the Awful Tree.” Verse 2 begins: “Silent thro’ those three dread 
hours,/ Wrestling with the evil pow’rs,/ Left alone with human sin.” This teaches the commonly held notion 
that Christ took the sins of the whole world upon Himself and that God could not look on sin, thus turning 
His back on His own Son. It is true that God turned His Son over to evil men to do as they would to Him. 
In that sense Christ was forsaken. But nowhere is it recorded that God turned His back on His Son or totally 
forsook Him.

“I Stand Amazed in the Presence” contains a hint of Calvinism in the lines: “He took my sins and my sor-
rows,/ He made them His very own.” Again it depends on what one means by took my sins and made them His 
very own. See the next section on Questionable Statements.

QUESTIONABLE STATEMENTS MADE ABOUT CHRIST’S WORK AND ABOUT 
CONVERSION

We often hear statements made about Christ and about salvation that have probably been popularized by 
Calvinistic teachers. Some of them are so common that perhaps we hardly think of them as related to Calvin-
ism—Christ paid the penalty for our sins, or our sins became Christ’s very own. Calvinists teach that Christ took 
all the sins of the whole world (some would say only of the elect) in Himself on the cross and that He became 
sinful for us. They teach that when you are born again (or elected) all your sins past, present, and future were 
taken care of on the cross. The Bible does not speak of penalty in relationship to Christ, nor does it say that 
Christ became sinful. The verse they like to use to teach this is II Corinthians 5:21 which says of Christ that 
God “made him to be sin for us, who knew no sin.” But consider Hebrews 4:15; I Peter 1:19; 2:22. Also consider 
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that sin in II Corinthians 5:21 may also be understood as sin offering. Hebrews 9:28 says He was offered to bear 
the sins of many. But they were not His own sins nor did His sacrifice on the cross automatically forgive all sins 
before they were ever committed. Consider the following Scriptural statements about Christ’s sacrificial death 
for us: I Corinthians 6:20; Acts 20:28; Matthew 20:28; Ephesians 1:7; I Peter 3:18.

Christ suffered in hell for us. This is a continuation of the penalty idea. Calvinists claim that Christ suffered 
the torments of hell to pay for all the sins that ever have been or ever will be committed. They try to prove this 
with Psalm 16:10 and Acts 2:27, 31, which speak of Christ’s soul not being left in hell. They fail to realize that 
there are different words translated “hell” in the New Testament. In Acts 2 it is Hades, the realm of the dead. 
From the account of the rich man and Lazarus we learn that Hades had two compartments, one for the saved 
(Abraham’s bosom) and one for the lost. Christ went to the realm of the righteous dead while He was in the 
grave. For other information about what happened while Christ was in the grave, read Matthew 12:40 and 
I Peter 3:19. The book Beyond Death (available from CLP) clarifies the different words used for hell and the 
afterlife in the Bible.

Christians are clothed in the robes of Christ’s righteousness. When God looks on the believer He does not see us but 
Christ’s righteousness. All our own righteousnesses are as filthy rags. This idea is also called imputed righteousness. This 
goes along with the false teaching of the two natures of man noted in a previous lesson. Calvinists believe that 
our own nature is incapable of God and continues to sin “every day’’ (as some say). But God does not look on 
the old sinning nature but on Christ’s righteousness in us.

Now it is true that in sin and self-righteousness all our efforts are as filthy rags. It is also true that we can-
not have righteousness or be right with God apart from the shed blood of Jesus Christ and faith in Him. But 
if we are wearing the robes of Christ’s righteousness and that is our only righteousness, then there is no need 
for continual cleansing and for repentance of sins because it would be impossible to defile the righteousness of 
Christ. Christians would not need an advocate as mentioned in I John 2:1 because all God would see is Christ’s 
righteousness. Also see I John 1:7-9 for the way we are cleansed—as we walk in the light and repent of sin, the 
blood of Jesus Christ cleanses us from all sins. Romans 4:3-5 points out that our faith in Christ is “counted for 
righteousness.” See also the following Scriptures which speak of the believer’s need to go on toward perfec-
tion—Philippians 3:12 and I Peter 4:18. If our righteousness is Christ’s righteousness, then it would be perfect 
with no need for spiritual growth.

Salvation is by grace through faith plus nothing. There is a sense in which this is true. We are not saved by good 
works. We cannot earn our way to heaven. But some Calvinists believe that faith here is Christ’s faith, not 
our own. They do not recognize that we need to come to God in faith, belief, and repentance. Some Calvin-
ists would say that faith here is our faith, our initial faith for salvation. They would not admit that we need to 
continue to have faith in Christ for continued salvation. Review the Scriptures that speak of continuing in the 
faith, such as John 8:31; 15:9; Colossians 1:23; II Timothy 3:14.

Works cannot save us. We can say a hearty “amen” to this statement, properly understood. We cannot be saved 
or be kept saved by doing good works, trying to earn our way to heaven. But many fail to realize the importance 
of continuing in the faith and the works that this faith produces. If we fail to show evidence of continuing faith, 
then this is a sign that we are drifting and departing from God. Consider again the warnings in Hebrews and 
elsewhere that we cannot live in sin and expect to possess salvation. We must ever trust in the saving grace of 
Jesus Christ and in the power of the Holy Spirit to give us continued victory.

GETTING INTO THE SCRIPTURES
 1. As pointed out before, one of the greatest errors of the eternal security teaching is the overemphasis on the 

initial conversion experience to the neglect of continuing in the faith. Read the following key Scriptures 
on conversion and notice the emphasis on what happens after conversion: Romans 10:9, 10; John 3:16-21; 
Matthew 18:3.

 2. We know from the Scriptures that Christ died once, for all mankind. Calvinists tend to go further and say 
that we are saved once for all and that what God or Christ does is done forever. Therefore, they conclude, 
once you are saved, you are always saved. Consider the following passages on Christ dying once for all. 
Note that these passages do not speak of the believer being saved once for all. See Romans 6:9, 10; Hebrews 
9:28; and I Peter 3:18. Probably the key Scripture Calvinists use to teach that what Christ does is forever 
done is Romans 11:29. The gifts and calling of God are without repentance (irrevocable). Isolated from the 
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verses around it and the rest of Scripture, one might think that this passage teaches eternal security. Read 
the context, vv. 17-36. The whole passage is referring to God’s choosing of Israel, not to His calling of indi-
viduals. It is clear that many individuals in Israel rebelled against God and lost their relationship with Him. 
The “gifts” in this passage are the privileges Israel enjoyed (see Romans 9:4, 5). The “calling” was God’s 
declaration to Jacob that his descendants would be God’s chosen people. That God sometimes does change 
His mind about something He has done or definitely will do, consider the sparing of Nineveh in the Book 
of Jonah. One reads elsewhere of God “repenting” of what He was planning to do.

DISCUSSION QUESTIONS
 1. Consider the Calvinistic terminology that has become commonplace, even in many Arminian pulpits. Some 

would say the terms are not so important or that we really do not differ so much from the Calvinists. “It is 
just a matter of terminology,” some would say. Discuss the dangers of using wrong terminology. What type 
of terminology is best to use? Where do we go for the correct terminology?

 2. Consider New Testament incidences of conversion and the results of those conversions. The initial experi-
ences were necessary and most important. But what were the continuing experiences of these people? Con-
sider Zacchaeus in Luke 19:8; Saul of Tarsus in Acts 9:6ff; the Philippian jailer in Acts 16:33, 34.

 3. Consider the statement we hear sometimes when invitations are given: “If you have never been born again, 
come and get right with the Lord tonight.” Is this always accurate when calling people to repentance? What 
might this kind of statement imply about backsliders?
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Lesson 10 — The Dangers of Calvinism

LESSON AIM: To realize the implications of Calvinistic teaching in practical Christian living.

INTRODUCTION
Today’s lesson is somewhat a summary of the past nine lessons on Calvinism. We will review the teachings of 

Calvinism that are false. Then we will consider some of the implications of Calvinistic teaching for the church 
today. Some people try to minimize the teachings of Calvinism by imagining that it is merely a matter of ter-
minology. It is true that terminology sometimes interferes with our comprehension of the truth. For example, 
some Calvinists make much of the expression, free grace. What they mean by free grace is that God gives His 
grace to whomever He wills without any cooperation on man’s part. God’s grace is so “free” that man has no 
free will whatsoever. Arminians may sometimes use the term free grace with an entirely different meaning. To 
us, free grace means that God freely gives to us His unmerited favor and His divine enablement as we respond 
to Him. We do not earn our salvation. It is a gift of God. It is free to all who call on His Name.

We must not minimize the matter of terminology, especially when real differences exist and when the impli-
cations of those differences are serious.

REVIEW OF THE TEACHINGS OF CALVINISM
You will recall that not all the teachings of John Calvin were erroneous. He was correct in much of his belief 

about baptism, for example. We would agree with him that the cup and the bread are symbols of Christ’s shed 
blood and broken body. They are not the literal blood and body of Christ, as some claim. Calvin also warned 
of the worldliness of his day, forbidding drunkenness, dancing, card playing, and other assorted vices. But the 
errors taught by John Calvin centered in his view of God and His sovereignty and in his view of man and his 
will. Though John Calvin would not have thought of it as such, today we speak of the five points of Calvinism, 
referring to five erroneous views of God and man. For ease in remembering these five points, the first letter of 
each put together spell the word TULIP in English. Here is a brief restatement of each of these five points with 
several key Scriptures that refute each.

Total Depravity. This is the teaching that because of the sin of Adam we are all so deep in sin, so depraved, 
that we can in no way save ourselves or even respond to God. He reaches down and saves people in spite of 
themselves. We would agree that man cannot save himself, and we would agree that the human nature is 
depraved. But we do believe that God has given mankind the ability to respond to God, and the free will either 
to choose or to reject salvation and to continue in it. Consider these Scriptures: Hebrews 5:9; Acts 5:32; I Peter 
1:22.

Unconditional election. This teaching is sometimes called predestination. The Calvinists teach that God chooses 
certain people to be saved and certain people to be damned and that He did this before the world began. Rigid 
Calvinists would claim that we have no choice in salvation, that God has already predetermined our eternal 
destiny before we were born. See the following Scriptures: John 4:13, 14; Acts 2:21; Revelation 22:17.

Limited Atonement. This teaching is a logical outgrowth of total depravity and unconditional election. Lim-
ited atonement is the teaching that Christ’s sacrificial death on the cross and His shed blood were only for the 
elect, those whom God chose to salvation before the world began. This teaching denies that Christ died for all 
mankind. Some Calvinists would say, however, that Christ died for the sins of the whole world, but that no one 
can be saved except the elect. This notion still limits the work of Christ. See the following Scriptures: I John 
2:2; 4:14; II Peter 2:1; I Timothy 2:5, 6; and Hebrews 2:9.

Irresistible grace. This is the notion that God’s grace cannot be resisted or refused by the elect. If God has 
chosen you to salvation you cannot refuse. You will be saved regardless of your own personal feelings or choice. 
See Titus 2:11; Galatians 2:21; II Corinthians 6:1, 2; Hebrews 10:29.

Perseverance of the saints. Calvinists teach that since God has elected some to salvation and they cannot resist 
the grace of God, therefore they will remain or persevere in the faith to the end. They cannot fall from their 
state of election. This point of Calvinism is also called (unconditional) eternal security. Many today hold to this 
point of Calvinism who would claim that they do not accept the first four points. See John 15:1-7; I John 2:15-
29; Romans 8:12-14, 17; Hebrews 3:12-19; 6:4-9.
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This whole Calvinistic system is based on a faulty view of God’s sovereignty or power in the world. Calvinists 
believe that God can have only one aspect or will and that He cannot both allow the freedom of man’s will and 
still be in control. They claim that Arminians are limiting God’s power and grace and forcing God to submit 
to the free will of man. They fail to recognize that limited atonement certainly limits the power and provisions 
of God. They also fail to recognize that God changes His manner of working with mankind. Certainly since 
God is sovereign and all powerful, He can choose to recognize man’s free will.

IMPLICATIONS OF CALVINISM
Our view of sin and the Christian.

The Bible is permeated with dire warnings about the consequences of sin. It contains many warnings to the 
ungodly and many to believers. If the five points of Calvinism are true, then how seriously should believers take 
the Bible’s warnings? Eternal security teachers, for example, will sometimes speak of believers losing their fel-
lowship with God through sin and losing rewards in heaven. While this may be sufficient motivation for some 
to avoid sin, others can use it as an excuse for sin. Consider the old man who spoke these words in the hearing 
of this writer: “I don’t care so much about the rewards, just so I get to heaven is all that matters to me.” Review 
some of the warning passages to believers as noted in Lesson 8. Our view of the imperative of obedience.

If the elect will always persevere and are eternally secure regardless of how they live or die, then how impor-
tant is obedience? Is there any relationship between this weak view of sin and the notion of many modern radio 
and TV preachers that people can go on living contrary to God’s Word and still be “born again”? Consider the 
following Scriptures on the imperative of obedience: James 1:25; Revelation 22:14; John 15:10; Matthew 7:24; 
12:50; John 14:23.
Our view of God’s commands.

Calvinistic views can affect our views of what God requires for the believer. This is part of the imperative 
of obedience. Eternal security preachers, especially, sometimes speak of certain Scriptural requirements or 
Christian standards of behavior by concluding, “This does not affect our salvation.” One radio evangelist once 
commented on the Scriptures which forbid the wearing of jewelry. He noted that his mother had uncut hair 
and never wore jewelry and she was a “fine Christian.” His wife both cut her hair and wore jewelry and she 
was a fine Christian as well. Therefore, he concluded, these matters do not affect our salvation. This argument 
is very subtle, for we would agree that the mere keeping of Biblical commands and standards will not earn our 
way to heaven. But what of the dangers and penalty for deliberate disobedience to God’s Word? Where will 
disobedience lead the child of God? Consider the consequences of disobedience according to Hebrews 3:1, 6-8, 
14; I Corinthians 10:5.
Our view of evangelism and Christian nurture.

As has been noted, hypercalvinistic groups put little emphasis on witnessing and mission work because they 
imagine that God will save whom He wills without any human response or cooperation. This is the logical 
end of the five-point system of Calvinism. Many Calvinists will, however, admit that man can make a choice 
and that God recognizes that choice for salvation. Wherein they allow for human free will, they have departed 
from the logical outworking of the Calvinistic system. Regarding eternal security, in most mission endeavors 
the workers have discovered the common problem of people making commitments to Christ and then falling 
back into sin. The temptations are great where there is no strong church to support those who take a stand. 
Eternal security believers must somehow recognize that such falling away happens. Some, of course, say these 
people never were saved initially. Others will say their conversions were genuine, but then they must deal with 
the paradox of a large group of believers who are living in sin and sometimes outright rebellion. Some develop 
a sense of security even though they are living in sin. They will look back to their conversion experience and 
remember the teaching of “once saved, always saved.” They will put the two together and conclude that they are 
still saved, every other evidence to the contrary. That many Calvinists do lead very honest and morally upright 
lives, we will not deny. But too often their system of teaching and thinking does give license for sin. If the 
eternal security teachers are right (and they are not), then believers have nothing to lose by taking the Armin-
ian position, for we are saved in spite of our Arminianism! And our position does encourage obedience. If the 
Calvinists are wrong, they will someday need to answer for giving people who are living in sin a false security.
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Our view of assurance of salvation.
Calvinists will claim, of course, that they are the only ones who can have assurance of salvation. Salvation is 

all of God and nothing in themselves, they feel, so they trust only in what God says. They fail to see the need 
for the tests of assurance we studied in Lesson 8. But we must realize that the facts of the Word of God must 
agree with the personal tests we must make. Then God’s Spirit and our spirits agree that we are the children of 
God (I John 5:6-8). What are the dangers of going back to your initial conversion experience for assurance of 
salvation? What of such Scriptures as I Timothy 4:16; Colossians 1:23.
Our view of the importance of works.

Calvinism, especially the eternal security teaching, tends to deemphasize works lest someone develop the 
notion that we are saved by good works. Certainly we do not want to mislead anyone into believing that he 
can earn his way to heaven. This is another form of false security. However, we do want to emphasize the place 
that works have in the Christian life and in continued faithfulness. Calvinists will often point to Isaiah 64:6 
which says, “All our righteousnesses are as filthy rags.” Read the context, verses 4-7. Note that it refers to those 
living in sin and it speaks of righteousnesses, not righteousness in the Christian sense. Consider the following 
Scriptures about the Christian’s righteousness and his righteous deeds: Matthew 12:35; John 3:21; Romans 8:4; 
Galatians 5:22, 23; Revelation 6:11; 7:9, 13, 14.
Infant damnation.

If the five points of Calvinism are true, especially unconditional election, then every baby who is born into 
the world is either among the elect or among the damned, regardless of any choice he may make later in life. 
If this is true, then no parent who stands over the grave of a dead little one can have assurance that his child 
is “safe in the arms of Jesus.” That child could be writhing in pain among the damned. This flies in the face of 
all that Jesus taught us about little children in Matthew 18:2-6 and Mark 10:15. We are glad to say that not so 
many Calvinists as formerly retain this heartrending error.

DISCUSSION QUESTIONS
 1. Considering all that we have studied concerning Calvinism, what would you say is the basic flaw of the 

Calvinistic system? What basic Scriptural principles do Calvinists need to understand to gain a proper per-
spective on the grace and work of God?

 2. What is the best way for us to deal with Calvinistic error as it may appear in our own churches? How can 
we best help those in Calvinistic churches to come to a proper Scriptural view?

 3. A modern Gospel song contains this refrain: “Obedience is the very best way to show that you believe.” Is 
this an accurate statement? How does it relate to the continuing faithfulness of the believer?

 4. Discuss the importance of a careful Biblicism in our terminology as well as in our teaching of practical 
Christian living. How will close adherence to “What saith the Scriptures?” preserve us from error in faith 
and practice?
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