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00:00:02 Michael Horton: The first volume of errors in the Bible was Hans Denck, an Anabap-
tist who wanted to show people that the scriptures are only a witness. The real God's word is in 
your heart. 
 
00:00:15 Adriel Sanchez: You see the influence that these men had on Protestant Liberalism.  
Let’s do away with dogma, creeds. 
 
00:00:20 Michael Horton: It's all inner religion. Once you take Christianity out of the sphere of 
being about history and it's all about me and my heart, either my best life now or our best world 
now, then you can jettison the doctrine. 
 
00:00:39 Narrator: Five centuries ago in taverns and public houses across Europe, the masses 
would gather for discussion and debate over the latest ideas sweeping the land. From one such 
meeting place, a small Cambridge inn called The White Horse, the reformation came to the Eng-
lish-speaking world. Carrying on the tradition, welcome to the White Horse Inn.  
 
00:01:05 Michael Horton: Hello and welcome to another edition of the White Horse Inn as we 
are continuing our discussion of the impact really of the other reformation we hardly ever talk 
about, the Radical Reformation, this time, on Liberal Protestantism.  Radicalism didn’t come 
from the Reformation. It's often called the leftwing reformation but it actually came from the late 
Middle Ages, a movement that came to be known as radical Anabaptism that was very millennial 
and utopian, very much expecting this radical age of the spirit that would wash away all history 
and tradition and all external authority.  This radical impulse has been very much a part of Pro-
testantism down to the present day.  And if you look at Protestant Liberalism today, it looks very 
similar to this radical Anabaptist movement, but so do many evangelical movements.  And so, in 
a really profound way, even though evangelicals and liberals are at each other’s throats, they are 
more engaged in a sibling rivalry than they are legatees of Luther and Calvin. So in this program, 
we want to look at the ongoing influence of this radical element in Protestantism that really is 
totally different from the 16th century Reformation itself led by Martin Luther and other reform-
ers. And to discuss this, you have Dr. Rod Rosenbladt, Professor Emeritus of Theology at Con-
cordia University in Irvine and a Lutheran Church, Missouri synod minister; Dr. Kim Riddle-
barger, Pastor of Christ Reformed Church in Anaheim, California, the author of numerous books; 
and Adriel Sanchez, Pastor of North Park Presbyterian Church in the San Diego area. I'm Mike 
Horton, I teach at Westminster Seminary in Escondido, California. First of all, gentlemen, we 
spoke in the last program about the heritage of this radical reformation stream.  A lot of evan-
gelicals will appeal to Luther and Calvin along with Wesley and pietism and so forth.  But when 
Dietrich Bonhoeffer came to America, he said, as he was experiencing American Protestantism, 
this looks like Protestantism without the reformation.  Is that fair to say about American Protes-
tantism?  It really didn’t quite get the -- never really got the Reformation. 
 
00:03:42 Rod Rosenbladt: They’ll bring up Luther and Calvin but it's not really the core of the 
matter.  The core of the matter somehow lies somewhere else. 



 

 

 
00:03:50 Kim Riddlebarger: Bonhoeffer got that right.  The legacy of American evangelicalism 
is the same as American history, that is, we have two streams flowing through our national con-
sciousness.  One is Puritanism, which by its very definition was a bit separatist and tended to-
ward individual experience.  Then the second thing we have simultaneously with that is Enlight-
enment deism.  And those two things are in the American bloodstream to a far greater degree 
than Reformation Protestantism. We've never really been part of the mainstream America con-
versation.  So, the remnants of Puritanism which goes to congregationalism and individual expe-
rience and then the Enlightenment through the founding fathers. 
 
00:04:33 Michael Horton: Let’s go back behind America to this radical stream. First of all, the 
Manichean world view.  What do we mean by Manichean? 
 
00:04:42 Adriel Sanchez: Well, very dualistic.  And by that, the idea being that there's these two 
universal powers, good and evil, that are at war with each other.  It's not the view of God and his 
sovereignty and greatness ruling over all things.  It's more of a good versus evil dualism and that 
was -- 
 
00:05:00 Michael Horton: Like this world is evil. 
 
00:05:02 Kim Riddlebarger: You hear that Manichean spirit and so much of American life to-
day, when if someone doesn’t agree with me, they are evil. 
 
00:05:09 Michael Horton: There's such a black and white, good and evil kind of atmosphere in 
our culture.  And think of the way, for example, Joachim of Fiore put it. This is the 12th century 
monk who said that basically there is a coming third age of the Spirit that will leave the age of 
the Son behind. No more external word, external gospel, everybody will know God individually 
and personally.  He says now is the time for the elect to weep over the imminent destruction of 
that youngest Babylon lest per chance we share in her sins and be forced to partake of her pun-
ishments.  And as you go through the founding fathers of the Anabaptist movement, they all even 
appeal to Joachim of Fiore. This is from Diarmaid MacCulloch, the great Oxford historian.  He 
wrote, “Such interests coalesce with a renewed Protestant mysticism and personal religion, 
which, to begin with, the magisterial reformation held at bay. All that, too, found its way into the 
enlightenment. And it wasn’t specifically anti-Christian at all. It was able to alter Christianity 
and open it to ways of reformulating the questions as well as the answers which made up Chris-
tian belief.  A craving for a more personal, private religion emerged in many different contexts in 
protestant Europe. The community became less important than a search for God in small intimate 
groups or even alone.”  And a lot of those radical pietist groups came to America. So this has 
profoundly shaped our American religious life. 
 
00:06:54 Kim Riddlebarger: This makes room for piety because you're getting rid of church, 
you're getting rid of confession, you're getting rid of doctrine, you're now making room for faith 
and the question is, faith in what? 
 
00:07:04 Michael Horton: No wonder Harold Bloom, Yale and Columbia literary critic, said 
that basically the American religion is Gnosticism. 



 

 

 
00:07:12 Kim Riddlebarger: Well just looking at American religious history, I think Wesley 
was a point of entry from those who are advocating faith primarily as experience.  Almost all the 
Protestants that were not either confession, Luther or reform, were all swallowed up almost im-
mediately by the method of circuit writers and they became part of this vanguard of the fastest 
growing church ever in American history, the Methodist church. 
 
00:07:35 Adriel Sanchez: And even part of that, you see the influence that these men had on 
Protestant Liberalism.  You think about guys like Albrecht Ritschl and Adolf von Harnack and 
the emphasis upon the Kingdom of God.  Let’s do away with dogma, creeds.  It's all inner relig-
ion and that’s what going to save us. 
 
00:07:50 Michael Horton: Yeah.  Adolf van Harnack said it is not about what happened in his-
tory to Jesus of Nazareth.  The only thing that really is the heart of religion is the communion of 
the individual soul with God.  Any radical pietist could have said that. 
 
00:08:08 Adriel Sanchez: He distinguished between the Easter faith and the Easter message.  It's 
not the history of the resurrection that matters. 
 
00:08:13 Michael Horton: And yet, how many Evangelicals sing, “You ask me how I know he 
lives, he lives within my heart.” 
 
00:08:19 Kim Riddlebarger: What makes Harnack such an important figure for this discussion 
is we think of Harnack as a theological liberal which he certainly was. He was also a political 
conservative. 
 
00:08:28 Michael Horton: Yeah. It's really interesting when people like Friedrich Nietzsche are 
criticizing Christianity. What they’re actually in revulsion against is this pietism that had become 
a kind of liberal moralism. 
 
00:08:43 Adriel Sanchez: These men actually view themselves as trying to save the Christian 
faith.  In a world that was very rationalistic and no longer could accept miracles, we're going to 
contextualize the Christian message to appeal to these men. 
 
00:08:55 Michael Horton: By draining it of its power. 
 
00:08:56 Adriel Sanchez: And that’s the crazy thing, is Christianity is sinking, at least in their 
minds, the ship of Christianity is sinking.  And so the way we're going to save it is we're going to 
throw overboard all the most precious treasures of the Christian faith, the creeds, the doctrines, 
salvation by grace through faith in Christ alone. 
 
00:09:12 Michael Horton: And worship, public worship.  It's no longer about the formal minis-
try of word and sacrament. We don’t need seminaries to train them, we don’t need books. We 
need revival and emotion.  Now, you don’t need trained ministers. What you need are men who 
are really effective communicators. 
 



 

 

00:09:31 Kim Riddlebarger: This is why the local Bible church here is known for its famous 
saying, “Don’t go to seminary because it's a cemetery.” 
 
00:09:40 Michael Horton: And Charles Finney said the church is a moral reform society.  Well, 
that fits the left and now today fits the right as well.  You can't tell the radical revolutionary en-
thusiasts of today on the left and the right apart, except for their specific political policy objec-
tives.  We are going to bring about this revolution.  And it's interesting. You hear it on the left 
with the liberals when they say things like this.  ‘Well, you know, of course, people talk about 
the Bible saying it's wrong for a man to lie with a man and a woman to lie with a woman. But we 
need to hear what the Spirit is saying to us today.’  And yet, conservative Evangelicals who often 
are revolting against that kind of leftist ideology are themselves separating the Word from the 
Spirit on a whole range of issues that they’re thinking about.  In other words, isn’t it the case that 
today’s Evangelicals, no matter how conservative on a few fundamentals, often end up becoming 
tomorrows liberals, precisely because they have the DNA of this radical, enthusiastic, inner ver-
sus outer religion. 
 
00:11:06 Rod Rosenbladt: And historically, isn’t that how it’s gone? The radical has always had 
most difficulty with confessional Reformed and confessional Lutheran. And the others, the 
Methodist heritage back to the Anabaptist movement, is always the one that wants to be with the  
Spirit’s latest movement. 
 
00:11:27 Michael Horton: It's like William Willimon, a Methodist bishop, who told us years 
back, if you want to do basically running the country, talk to the Methodists. We have a whole 
history of trying to run the country morally. It was kind of tongue-in-cheek, but it shows that 
there really is an attempt today of a lot of conservative Evangelicals to do exactly what the main-
line denominations did when they gutted the core of the Christian faith and practice in favor of 
this kind of enthusiasm for revolution. 
 
00:12:04 Kim Riddlebarger: It's interesting when you look at the United States, it's gone politi-
cal to social justice issues, but in Europe, it went Marxist.  It's the same impulse and it's no acci-
dent that certainly Marx and Engels look back at the Anabaptist as kind of heroic.  I’ll never for-
get going to Germany for the first time and going into Leipzig and you’ve got the town square 
with Thomas Muntzer on one side and facing Martin Luther on the other, both hailed as heroes. 
 
00:12:29 Michael Horton: The German five note, the money, has Thomas Muntzer on it. It's 
interesting. You bring Marx and Engels. I read Engel’s social history of the peasant war and it's 
exactly as you say.  The Anabaptists come out as the heroes and he knows why.  Eric Voegelin, I 
think, expressed it really well when he says, “The gnostic is a mystic, who, really deep down, 
hates the world and wants to remake it.”  And so, they’ve got to start from scratch.  They’ve got 
to erase the world that is there; history, tradition, institutions, and just start over from scratch.  
And you get that on the left and you get it on the right. 
 
00:13:10 Kim Riddlebarger: You see that on the left and contemporary politics would disdain 
for the traditional family.  The family has to go. You have to get rid of it for your agenda to pro-
ceed. 
 



 

 

00:13:19 Michael Horton: And traditional worship on the Evangelical side. 
 
00:13:22 Rod Rosenbladt: And think of Mao, the family has to go but will replace it with the 
dormitory of the enlightened. 
 
00:13:31 Michael Horton: In his book, Head and Heart, the Liberal Catholic historian, Garry 
Wills observes, “The revival camp meeting set the pattern for credentialing Evangelical minis-
ters. They were validated by the crowd’s response. Organizational crediting, doctrinal purity, 
personal education was useless here.  In fact, some educated ministers had to make a pretense of 
being ignorant. The minister was ordained from below by the converts he made. This was an 
even more democratic procedure than electoral politics of the time, where a candidate stood for 
office and at least spent some time campaigning. This was a spontaneous and instant proclama-
tion that the spirit accomplished. The do it yourself religion called for a make it yourself minis-
try.” 
 
00:14:23 Adriel Sanchez: That reminded me, I was talking to a guy not long ago who -- we 
were in college together studying the Bible.  We were catching up and apparently he had stopped 
going to church and I started talking to him about this and saying, “Well, you know, how are you 
under any oversight?  Where are the elders that are watching over your soul, the ones who have 
been ordained, like 1 Timothy 3 talks about and Titus 1.”  He just responded, “Oh, well, the 
friends that I'm with, I would consider them my elders.”  Essentially, it's the same idea, ordained 
from below.  We don’t really need any sort of structure.  And for people that are wondering, you 
know, does this stuff really transfer over into modern day evangelicalism?  Yes, it does. 
 
00:14:57 Michael Horton: And today, it's call emergent.  No, it's not progressive, it's not post-
modern, it's not emergent.  This is old, tried, failed Protestantism in America.  This is the pietist, 
radical Anabaptist legacy. 
 
00:15:15 Rod Rosenbladt: It's worth remembering always that Calvin and Luther do not fit well 
under the revolutionary umbrella. 
 
00:15:23 Michael Horton: They were not revolutionaries.  They saw themselves as reformers, 
not as revolutionaries. 
 
00:15:31 Kim Riddlebarger: One of the ways you see this in contemporary Evangelicalism is 
the interest in politics.  I can't tell you the number of conversations I’ve had with people when 
the topic gets to some sort of doctrinal issue.  The eyes glaze over, the body language, the shoul-
ders slump.  Everything about him says go away, I don’t want to hear this.  But when the conver-
sation gets to something that they’ve heard on the evening cable news or seen on the website, if 
it's political, they light up. So I think your point, Rod, about Luther and Calvin is really impor-
tant.  You’ll find confessional Reformed and Lutheran people, politically interested but politics 
are not the be all and end all.  It's important.  It's part of life.  We participate.  But it's not ulti-
mate.  But if you don’t have the theological categories and everything is inward, the only way 
that can manifest it so publicly is ethics and politics and activism, which is why that religion, any 
religion of social justice, either left or right, is going to go political and it's going to be about 
power in the end.  



 

 

 
00:16:31 Michael Horton: Yeah, and then it won’t be about loving and serving our neighbors, 
which is what Christian interest in the political should be. It's going to be about our side, the 
children of light, winning over against the evil principalities. It's an ultimate battle.  You think of 
the battle hymn of the republic representing the civil war as if it were the final judgment of 
Christ.  That is the way radical Protestantism has always been thinking, identifying current mo-
ments in secular history with the ultimate kingdom of God. We're not saying that evangelicals 
are liberal, but that evangelism is often on its way to becoming liberal, precisely because it has 
this DNA of radical Protestantism in it. Here is an example. The late Stanley Grenz, he says, af-
ter talking about how we need deeds, not creeds, says, “Evangelicalism is more a spirituality than 
a theology.”  Now, you heard that from the old liberals a thousand times. He says, “More inter-
ested in individual piety than in creeds, confessions and liturgies.  Experience gives rise to --” in 
fact, he says, “Determines our doctrines, rather than the other way around.”  He says, “Evangeli-
cals follow their heart, their converted instincts to accept the biblical stories as in some sense true 
as they are told.  As in some sense true.  As the first people who wrote the first volume of errors 
in the Bible was Hans Denck, an Anabaptist, spiritualist leader who wanted to show people that 
the scriptures are only a witness to God's word.  The real God's word is in your heart. 
 
00:18:30 Kim Riddlebarger: Wow, the old line of demarcation between conservatives and lib-
erals theologically used to be the fact that Evangelicals would affirm the miraculous. As you start 
to turn inward, things like a dead Jesus coming back to life mean less in your system and they 
become kind of baggage.  I mean, you have to defend things that are unpopular and that narrow 
down the audience.  So, if you can jettison those, and one way to do this is to say, well, Jesus 
rose in my heart, not left an empty tomb, then you can at least publicly affirm you believe in a 
resurrection but define it the same way Liberals have traditionally done.  And as they do that, 
they become more and more interested in social justice issues because what do you have to say 
in a pulpit to people there on Sunday morning if you no longer believe in the basic message of 
redemptive history.  If that’s gone, then all you can do is politics or ethics. 
 
00:19:25 Michael Horton: Stanley Grenz, of course, believed in the bodily resurrection of 
Christ but many people who saw him as their theologian don’t necessarily affirm the bodily res-
urrection of Christ.  So, you see that process once you take Christianity out of the sphere of being 
about history and that’s why we have creeds, because they make assertions about things that ac-
tually happened in history. Once that’s no longer a category and it's all about me and my heart, 
either my best life now or our best world now, then you can jettison the doctrine.  Grenz goes on 
to say, “Although some evangelicals belong to church traditions that understand the church as in 
some sense a dispenser of grace, generally we see our congregations foremost as a fellowship of 
believers.  We share our journeys, our testimony of personal transformation,” from like a Quaker 
meeting.  Therefore, Grenz celebrates “the fundamental shift from a creed-based to a spirituality-
based identity, more like medieval mysticism than protestant orthodoxy.”  He says it.  He says, 
“Consequently, spirituality is inward and quietistic, concerned with combating the lower nature 
and the world,” there's the Manichean element, “In a personal commitment that becomes the ul-
timate focus of the believer’s affections.”  In general, we eschew religious ritual, not slavish ad-
herence to rights, but doing what Jesus would do is our concept of true discipleship. Conse-
quently, most of us Evangelicals neither accept the sacramentalism of many mainline churches, 
nor join the Quakers and completely eliminating the sacraments. We practice Baptism and the 



 

 

Lord’s Supper but understand the significance of these rights in a guarded manner. This view 
marks a radical shift in the relationship of our doctrine of salvation and our doctrine of the 
church, for it exchanges the priority of the church for the priority of the believer.”  He then says 
“all of this is at odds with an emphasis on doctrine and especially Sola Fide and Sola Scriptura.”  
So this is right out of the 16th century.  These are the very people who opposed Martin Luther 
and John Calvin as much as the Church of Rome did. 
 
00:21:48 Kim Riddlebarger: When you're think along the lines of Grenz, that Christianity is 
experience and you’ve kind of cut yourself off from thus sayeth the Lord, then the Word and 
Sacraments, the objective message. When that’s gone, then what’s going to happen to your kids 
is they’re going to see the popularity of LGBTQ issues, gender equality and when that hits their 
eyeballs, they’re going to say, gee, I don’t want to be one of those people that denies the rights of 
others, I don’t want be like that, and you’ve given them no reason to approach that with biblical 
categories like law and gospel and creation, fall, redemption.  You don’t have the way to make 
sense of those issues now.  So now it's emotional and either you're embracing and affirming or 
mean. 
 
00:22:34 Michael Horton: Yeah. Now let’s interact with some quotes from actual Liberals of 
the 20th century and see how similar this sounds to what Evangelicalism has become today. Here 
is Harry Emerson Fosdick, who was the main representative, popularizer, of modernism or liber-
alism in America in the early 20th century.  This is from his book.  The title itself sounds like a 
best seller in Evangelical bookstores today, The Secret of Victorious Living, 1934.  “Many peo-
ple find it difficult to believe in Christianity. They picture Christianity as a creed, concerning 
which they have to decide whether or not it's credible. When they do no find it credible, they 
think that ends the matter and say often wistfully that they cannot believe in Christianity.  Surely, 
there is a radical mistake somewhere in this picture of what Christianity is all about.  Let us, at 
the start, put the case bluntly.  Christianity is primarily something to be done.  It is not first of all, 
a finished set of propositions and doctrines to be accepted.  It is, first of all, an unfinished task to 
be completed.”  Boy, that’s a good gospel right there.  “See, this present world on one side, with 
its tragic problems and on the other, Christ and what he stands for, noble character, the ideal of 
brotherhood, the method of love, belief in the victory of righteousness. What is the towering 
question rising out of that contrast?  Surely not, first of all, are Christ’s ideas theoretically credi-
ble, but are they, in a world like this, possible? Not simply are they true, but can we make them 
come true?  Every element in Jesus’ teaching is livable. Run through the Sermon on the Mount 
and know that each element in his teaching can be tried out in life; brotherliness, cherishing no 
inward hate, that’s livable. Purity, sincerity, generosity, inner fellowship with God in the shrine 
of the spirit and faith in the victory of righteousness. Now that’s livable. Every emphasis of Je-
sus’ teaching in the Sermon on the Mount can be tried out in life.  If then all Christ’s teaching 
can be lived, every presentation of it was a call not for debate, but for decision.  Will you? Here 
is a task to be done.  A life to be lived.  An idea to be worked out.  Will you?  Some may have 
said this preacher is trying to escape the intellectual problems of Christian belief by reducing 
Christianity to a practical task only, to which I answer, tell me which is easier, to believe in the 
credibility of a formal creed to believe in the possibility of a Christian world? No.  When one 
chooses that ladder as the center of the matter, he’s not dodging difficulties or making life eas-
ier.”  It sounds very contemporary. 
 



 

 

00:25:43 Kim Riddlebarger: Christianity is not a finished set of propositions and doctrines to 
be accepted. 
 
00:25:47 Michael Horton: Yeah.  Basically what he's saying is Christianity is something for me 
to do and complete, not an announcement of what someone else has done and completed for me. 
 
00:25:57 Adriel Sanchez: And that is what you hear in a lot of churches today unfortunately and 
that’s what makes quotes like that so depressing, is when what people are reared on in their 
church is, here are five things for you to do and complete this week and they go home week after 
week.  They’re essentially getting the same diet. 
 
00:26:13 Michael Horton: Here is how to change yourself or change your world. 
 
00:26:16 Kim Riddlebarger: Or have your best life now.  It’s exactly the same thing as you find 
it here in Fosdick. 
 
00:26:20 Adriel Sanchez: And they view it as, we do this because it's practical and that’s what’s 
most important.  It's the ethics.  It's changing our world now.  It's not the objective righteousness 
of Christ that’s imputed to us. 
 
00:26:32 Michael Horton: J. Gresham Machen, the New Testament Princeton Professor, wrote 
a terrific book in 1923, Christianity and Liberalism, in which he responded to ideas like this 
from Harry Emerson Fosdick. 
 
00:26:46 Kim Riddlebarger: Machen has Fosdick in those like human mind.  He writes, “If the 
Christian faith is based upon truth, then it's not the faith which saves the Christian, but the object 
of faith,” and that right there is the big difference. If you have God revealing himself in Christ, 
then faith is believing in God's revelation, in Christ, his saving word. 
 
00:27:05 Michael Horton: We're not saved by faith, we're saved by Christ. 
 
00:27:07 Kim Riddlebarger: The object of the faith is Christ. “Faith then, according to the 
Christian view, is simply receiving a gift. To have faith in Christ means to cease trying to win 
God's favor by one’s own character.  The man who believes in Christ simply accepts the sacrifice 
which Christ offered on Calvary. The result of such faith is new life and all good works, but the 
salvation itself is an absolutely free gift of God. Very different is the conception of faith which 
prevails in the liberal church. According to modern Liberalism, faith is essentially the same as 
making Christ master of one’s life. At least it is by making Christ master in the life, that the wel-
fare of men is sought. But that simply means that salvation is thought to be obtained by our own 
obedience to the commands of Christ. Such teaching is just a subliminated form of legalism, not 
the sacrifice of Christ on this view, but our own obedience to God's law is the ground of hope.”  
So, if you don’t have a bleeding and dying savior and that is the object of your faith, then go in 
and it becomes following the Jesus who helped cross the Sea of Galilee kind of stuff. 
 
00:28:16 Michael Horton: And you know what, that might help you for the next five minutes.  
It's not going to help you on your death bed and it's going not going to hold your kids. Your kids 



 

 

are gone.  Basically, this is the -- Liberalism is the kind of religion that can live for about an hour 
and a half. 
 
00:28:32 Kim Riddlebarger: But it is the religion of the natural man.  It is a religion of the 
fallen nature. 
 
00:28:37 Rod Rosenbladt: I thought it was really interesting.  In the day, Machen and others 
saw that even in the title Christianity and Liberalism, Machen was saying Liberalism isn’t a form 
of Christianity at all. 
 
00:28:50 Adriel Sanchez: It’s a different religion altogether, he says that later.  
 
00:28:54 Michael Horton: Even Harold Bloom. 
 
00:28:56 Kim Riddlebarger: Harold Bloom said that as well, yeah. 
 
00:28:56 Michael Horton: Jewish gnostic, I was quoting earlier, said that he read Christianity 
and Liberalism with profound dislike because as he read the book, he found himself agreeing 
with Machen at least, that he says you have to conclude -- he won the argument.  Christianity and 
Liberalism are two different religions.  There isn’t such a thing as liberal Christianity.  Here is 
another quote from Machen and that’s from that same book.  He says, “It's often said Christianity 
is a life, not a doctrine.”  Just what we heard Stanley Grenz earlier.  “The assertion is often made 
and it has an appearance of Godliness but it is radically false. And to detect its falsehood, one 
does not even need to be a Christian. The question can be settled only by an examination of the 
beginnings of Christianity.  Recognition of that fact does not involve any acceptance of Christian 
belief.  It's merely a matter of common sense and common honesty.  The foundation of the life of 
every corporation is the incorporation paper in which the objects of the corporation are set forth.  
So it is with Christianity. If any one fact is clear on the basis of the first century evidence, it is 
that the Christian movement, at its inception, was not just a way of life in the modern sense, but a 
way of life founded upon a message. It was based not upon mere feeling, not upon a mere pro-
gram of work, but upon an account of facts. In other words, it was based on doctrine.  Certainly, 
with regard to Paul himself, there should be no debate. Paul certainly was not indifferent to doc-
trine. On the contrary, doctrine was the very basis of his life.” But yeah, people will say and the 
Anabaptists certainly did and people like Brian McLaren love the Anabaptist for this very rea-
son.  He says, “They love the Sermon on the Mount more than they do Paul.”  So maybe liberals 
would also respond, yeah, I'm more of a Sermon on the Mount, Jesus type Christian than I am a 
Paul type Christian.” 
 
00:31:03 Kim Riddlebarger: We got that here in Orange County from Robert Schuller with the 
be-happy-attitudes. It's common to do that, to take the teachings of Jesus and the mission of the 
Christian theologian now is not to explicate or teach the sayings of Jesus, but to dig them out 
from under all the historical crud the church has put on top of him so we can go back to the sim-
ple life, the basic simple faith of Jesus, which is “be nice.” 
 



 

 

00:31:27 Adriel Sanchez: You think about what Jesus’ initial audience there at the Sermon on 
the Mount were thinking as well.  They weren’t thinking, oh, this is great.  Boy, I can’t wait to 
do a better job or to -- I mean, they were saying, “Somebody save me. Somebody save me.”   
 
00:31:41 Kim Riddlebarger: Be perfect as your Father in Heaven is perfect.  Have a nice day. 
 
00:31:46 Michael Horton: Yeah. Machen also says in another work, The Importance of Chris-
tian Scholarship, in 1932.  “I have observed one curious fact.  When people talk about propagat-
ing Christianity without defending it, the thing that they’re propagating is pretty sure not to be 
Christianity. They’re propagating an anti-intellectualistic non-doctrinal modernism. And the rea-
son why it requires no defense is simple that it is so completely in accord with the current of the 
age. It causes no more disturbance than does a chip that flows downward with a stream. One 
thing needs always to be remembered in the Christian church, true Christianity, now as always, is 
radically contrary to the natural man.” So, you're always going to have to be defending because 
the gospel is radically antithetical to everything that we naturally believe as fallen human beings. 
 
00:32:40 Kim Riddlebarger: It's why the church has to preach the gospel over and over again 
because it is counterintuitive to us.  It isn’t wired into us.  The law is wired into us. The gospel is 
not.  And I think it behooves us to be clear that we live in a time in which as we preach the gos-
pel, the claims of Christ are not understood or accepted by people as they were. It used to be, you 
could find people who believe that Jesus rose from the dead but they just weren’t going to be 
Christians. It's hard to find people who even know that Christianity teaches that Jesus rose again 
from the dead. It's just so foreign. 
 
00:33:10 Rod Rosenbladt: Or that it's central as defining of Christianity, period. The contrast 
with the individual feeling religion of the radical Anabaptist all the way forward into our culture 
is simply contrast to, as Machen says, a religion that’s centrally facts and something to be evalu-
ated and believed or not believed. 
 
00:33:39 Kim Riddlebarger: I think one of the hardest things I’ve had to hear in a long time 
was going through James Davidson Hunter’s book To Change the World.  He makes a pretty 
compelling argument that your neighbor, when you tell them you're a Christian, they immedi-
ately think of how you're supposed to vote, that you're against gay marriage, that you're this, 
you're this, you're this.  He goes on to challenge the church.  If your neighbor knows you by your 
political witness, then something is amiss and he challenges the church to say, look, the church is 
identified now by its political voice, not by the fact that we're Trinitarian and we uphold to the 
deity of Christ and the centrality of the resurrection, that we have moved so far away from the 
content of the Christian faith, that when you tell somebody you're Christian, they would never 
want to entertain the thought, oh, you're a Trinitarian, oh, you believe that Jesus died and rose.  It 
isn’t even the category anymore.  That’s how far we have abandoned the field, I think. 
 
00:34:30 Michael Horton: Folks, the good news is we are in the age of the Spirit.  The age of 
the Spirit is the age of witnessing to what Christ has done. The Spirit doesn’t lead us out of the 
age of the Son. Rather, it is the age of the Father, the Son and the Holy Spirit. One age, as this 
present evil age is failing and fading, the age to come is breaking in upon us and it's the Holy 
Spirit’s work to actually raise us from the dead through the preaching of Christ, the proclamation 



 

 

of Christ, his saving work. The Holy Spirit isn’t on some freelance mission to tell you secret 
things in your heart of hearts, but rather, to awaken you to the wonder and the splendor of what 
God, the Father, has done in God, the Son, not only from all eternity, but in history; when God 
was in Christ, reconciling the world to himself. That’s the good news. And folks, if we don’t 
have that as our anchor, we don’t have good news. All we have are our flimsy hopes and dreams 
of a better me or a better world. We look forward to being with you again next time on the White 
Horse Inn. 
 
00:35:57 Narrator: The White Horse Inn is a listener supported broadcast. For more information 
about this program, visit us online at whitehorseinn.org.  If you sign up as an innkeeper, architect 
or reformer, not only will you get a complimentary subscription to our magazine Modern Refor-
mation, but you'll also get longer editions of every White Horse Inn broadcast. To find out how 
to join one of these support programs, click on the support tab of our website, whitehorseinn.org.  
You can also give us a call at 1-800-890-7556.  That's 1-800-890-7556.  We'll see you next time 
at the White Horse Inn. 
	
	


